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Introduction
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In The Name of Allah, The Beneficent, The Merciful

“Verily the Quran doth guide to that which is most right (or stable) (to run societies), and giveth
the glad tidings to the Believers who work deeds of righteousness, that they shall have a
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maghnificent reward’1.

“We have sent down to thee the book explaining all things, a Guide, a Mercy, and Glad tidings to
Muslims"2.

“When those come to thee who believe in Our Signs, say: Peace be on you: Your Lord hath
inscribed for Himself (the rule on Mercy; verily, if any of you did evil in ignorance, and thereafter
repented, and amended (his conduct), Lo! He is oft-forgiving, Most Merciful”3.

The light of Islam is illuminating hearts of individuals in nearly all parts of the world, in spite of heavy
barriers and careful controls and religious interrogation exerted by not only many governments of non-
Muslim nations, but also in some Muslim countries, against their believing people, especially during the

years after the Islamic Revolution of Iran.

The effective influence of the light of the truth together with the speed in the movement of the Age has
brought forth a more vital exchange of thought and religious ideology in connection with the Holy Qur'an.

In regard to this, we refer to what the Messenger of Allah (S) has said about it:

When afflictions surround you like the dark night refer to the Quran, because, it is an Intercessor whose
intercession is accepted. It reports the evils (of people) which will be confirmed. It leads the person to
Heaven who puts it in front of himself (follows it); and he who puts it behind himself (neglects it) will be
driven to Hell.

This very Quran is the best guide to the best ways. It is a Book in which there are useful explanations,

Statements and gaining (of goals). It is the Separator (of right and wrong). 4

Obviously, those people whose language is not Arabic can refer to the Holy Book in English, because
this is an international language and it is possible for all nations with any native language, to read and
understand it in English. As far as we know, there are more than 50 different English translations of

Qur'an available in Iran alone, and probably others exist in libraries (and homes) throughout the world.

This makes it easy for the lovers of truth to obtain the knowledge of the Holy Qur'an and Islamic
ideology, through the medium of English, which formerly was acquired directly by the Arabic and Persian
languages.

But, a fact should be mentioned here that not all of the words of Allah are easily understood by ordinary

people and need explanatory commentary, i.e. ‘Tafsir’.

Alongside this path, there are some problems that those eager to learn the Qur'anic truth should know
and be careful of. Hence, we deal here with some of the difficulties we were involved in and recognized
when we were preparing this endeavour; the fruit of our humble labour of more than three years, a

translation of the commentary of over one section (of the 30 sections) of the Holy Qur'an from different



commentary sources.

The work is based upon popular commentaries accepted by Muslim scholars. We consulted other books
and present living scholars, learned in the Qur'anic Sciences for our work to produce this commentary in

a simple standard of English easily understood by the laymen.

The style of writing here is a mixture of British-English and American-English, understandable for all the
readers; even for those acquainted with only one of them. However, excuse us for using interchangeable

spellings. If both are used, from time to time, they are acceptable; for example, honour and honor.
Not All English Versions of Quran Are Acceptable

Some Western translators of the Holy Qur'an; not all of them, and some producers of literature on Islam
in the English language, are the anti-Muslim elements which are busy in distorting the facts about the

faith to create disruption in Islamic ideology.

These hostile minds have attempted to black-list the Holy Prophet (S) and the religion of Islam, through
their purposeful and subtle mis-translations, mis—interpretations, mis-representations and distortion of
the facts.

The distortion and the misinterpretations are so skilfully decorated in linguistic excellence and delusive
logic that the blind lovers of the English language, who are hardly or even totally unaware of the actual
Qur'anic factors of their own faith, get caught up in the falsehood tempered with eloquence and they

swallow the 'sugar-coated poisonous pills of deceit' allowing themselves to become duly conditioned to

serve the purpose of the publications of the hostile camps.

The current standing of Evil has always been against the Truth in the history of man, even before written
history, when the sons of Adam came into existence.

When these antagonistic elements have successfully extended their active influence upon our own
religion, ideology and social tradition, we are also duty bound to Allah, His Final Word (the Holy Qur'an),
the Faith, and to Islam, to do our best to present to every sincere seeker of Truth, a selection of a
translation of the verses of the Holy Qur'an of the original Arabic text, and the 'Tafsir' (commentary) of

them.

By the way, we believe that it is the essential belief of 'Shi'a' that the present Qur'an, that which is in our
hands today, is the Holy Book of Allah, revealed to the holy Prophet Muhammad (S), as arranged and
compiled during his lifetime and read out to him and it contains nothing less or more than what was

revealed.
And it should be noted that,

'Nay, but it is a Glorious Quran, (inscribed) in a tablet preserved."s,



whose present arrangement is the order in which the various verses were sorted and arranged at the

command of the Holy Prophet (S), himself.

This is the uncorrupted or undisturbed Word of Allah, the preservation of which has been guaranteed by
Allah, Himself:

"We have, without doubt, sent down the Message; and We will assuredly guard it (from
corruption)s.

Furthermore, the English translations, along with the Arabic text of the verses, in this book, are selected
from different translations of English versions of the Holy Qur'an, (whose names are listed at the end of
the book under the title of 'References') which are from the best available sources in which some better
styles and more proper meanings are employed. The translator and editor did their best to preserve this

divine message and in conveying the Qur'anic facts in English.

In a few instances this writer, the translator, changed a word of those existing translations to a better

one, from the existing material which was employed in this work.

What is a 'Commentary'?

A pure, correct, accurate translation of the Qur'an is necessary, but sometimes it is difficult for the
readers to understand all of the apparent and hidden meanings and it is the duty of every Muslim, man
or woman to read, understand and contemplate on the Holy Qur'an according to his own capacity:

"...read you, therefore, of the Quran as much as may be easy for you.."7.

This reading has to be done not only with the tongue, voice and eyes; a mere recitation, but, also, with
the best light that our intellect can supply, and even more, with the truest and purest light which our

heart and conscience give us.
However, it is not always possible to fully understand the Holy Book as Allah says:
"That is indeed a Quran most honourable,"Which none shall touch but those who are purified"s.

Thus, some additional information is needed. For example, it is sometimes necessary, for understanding
the text, to refer to the particular occasion for the revelation of a particular verse; or to know the
philological changes of a word used at the time of revelation or before it and the meaning that it has in

Arabic, today.

Or the alphabetical symbols which evidently and undoubtedly are secrets, and especially the ambiguous
/mutashabihat/; the knowledge of which has been announced to be with the /rasixuna fil 'ilm/; those

deeply established in knowledge.



They are some things that only 'the particular ones, the sinless ones', besides the Prophet (S), himself,
viz, Ahlul-Bait, knew with all the Qur'anic facts and talked about them in their traditions and narrations

(as He says:
"And whom We had taught knowledge from Our own Presence".

For instance, the Apostle, himself, answered the questions which used to be asked by people as to the
meaning of certain words in the verses revealed, or details of certain historical or spiritual matters on
which they sought more enlightenment. These answers and explanations or in other words, the
commentaries were gathered by some Companions /ashab/ and were afterward written down which are

called 'Hadith' or 'traditions'.

Of course, the holy Prophet (S) had openly declared in Hadith-uth- Thagalayn that the Qur'an is with the
Ahlul-Bait, and to avoid going astray, the Muslims should be attached to these two. Later, the Ahlul-
Bait's explanations and narrations, were added to them and together with the effect of expert religious
scholars, in the past and present, established 'Exegesis' (explanation of Qur'an) which became a science

in itself and was called 'Tafsir, commentary.

'‘Commentary' shows how every verse, or group of verses, were revealed to the holy Prophet (S) on a
particular occasion, but which also has a general meaning. The particular occasion and the particular
people concerned have passed away, but the general meaning and its application remain true for all

time.

This is also one of the miracles of the Qur'an that with the help of '‘commentary' it is always open and it is

always new for those new generations to come.

The Current Commentary

As was mentioned earlier, the light of Islam is enlightening every corner in the world and seekers of
truth, having referred to the translations of the Holy Qur'an, find that they need Tafsir, (commentary).

Some of them, Shi'a believers in particular have been led to this Center; Imam Ali (a) Library, requesting

a clear, concise English Tafsir; 'a commentary of the Holy Qur'an.

From the beginning of Islam until today (although many times the Holy Qur'an has been translated into
English and a few of them are published with brief, detailed commentary, as footnotes, there has rarely
been, as far as we know, a fairly complete commentary in English sufficient for them to find their

answers. So the decision was made to supply this commentary.

Ayatullah Mujahed Al-Hajj, Allamah Sayyid Kamal Faghih Imani, the founder and responsible party of
this Islamic Scientific Research Center, approached us and reported the situation to scholars and
appropriate research societies.



Then 12 people, who had varying nationalities and educational backgrounds, especially from the point of
the English language and Islamic Theology, gathered. In their first gathering, which was held on 28th
Safar, 1412 (1370 H. / 1991), they concluded that the commentary of the whole Qur'an which they
intended to supply in English, would take many years to produce.

In order to quench the thirst of the lovers of Truth who had demanded it again and again, they decided to
supply the commentary of the last section of the Qur'an, as a sample, and after its publication and
receiving constructive comments by the readers and with a better skillfulness of the ones involved, the

translation of the commentary would begin from the beginning of the Holy Qur'an.

Therefore, they thought it would be better that the sample, entitled 'An Enlightening Commentary Into
the Light of the Holy Qur'an, begin with Surah Insan, the end of the 29th Section, because the Quran
was revealed for the improvement of Man and this Surah is about Man and his creation from a lowly life-

germ which can develop unto the highest point where no other creature can ascend.

But, after several weeks the number of us dwindled to a handful and after some months, until the
present, we remain two people; the translator and the editor. During this period of more than three years,
a few people have tried their hands at this task to have a share in the translation, but, for different

reasons, they were not successful.

However, we are completely grateful for their efforts and extend our thanks for their attempts, as well as

to those who had any involvement in this work.

Attributes Needed for Working on This Kind of Commentary

This endeavour needed not only the knowledge and skillfulness in the English language, but also the
knowledge of Arabic, and Islamic science and culture, because Tafsir is an attempt to analyze and

explain the meaning of verses in the Holy Qur'an.
Moreover, Allah, Himself, says:

"We have sent down to thee the book explaining all things, a Guide, a Mercy, and Glad Tidings to
Muslims"0.

Then, it needs that those involved know a little bit about almost all sciences and knowledge that human
beings are concerned with when working with the commentary. Also, the phonetic sound systems of the
two languages, English and Arabic, are different. Therefore, when an Arabic word from the Qur'an is
mentioned in the English text, it is shown with the phonetic alphabet and in its special phonetical sign,

i.e.: //, to avoid using 'Arabic script' in the book, as far as possible.

A transliteration table of the Arabic letters and sounds and the corresponding phonetic signs, applied in
this book, is given at the beginning of the book.



The Problems in Translating

We tried to avoid mixing up our own personal theories and conclusions with the interpretation of the text
itself. With the help of Allah, we did our best; at times asking for guidance from some learned religious
men (Ruhaniyan), and used all the knowledge and experience we possessed in the service of the Holy
Qur'an for its commentary, hoping that Allah accepts it.

The nature of this sort of endeavour is so that, in the course of translation, some difficulties arise from

various causes.

For instance, cultures in the Arabic language and English language are different so that some of the
words like /amrun bayn al amrayn/ in the case of fatalism and freewill are nearly impossible to translate
into English, because of the difference in the concept in English literature; or the meaning of a word like

'prostration’, in English, is rather different with what /sajdah/ exactly means in Arabic.

In such cases, we selected the meaning of the words from among what the earlier commentators and
phililogists used and where they were not unanimous, we also used the ideas of new writers, who had
reasonable advantages in their interpretations, when the senses adopted with the commentary sources
that we were taking and translating materials from. Explanations, of course are always helpful which we
took benefit from, too.

It is noteworthy that there are some circumstances in the text, of the commentary, in which a verse or
verses of Quran from other Suras rather than the Surah under discussion are mentioned as evidence or,

thereby, for strengthening the idea.

The text of these verses and also the traditions and narrations from the holy Prophet or Ahlul-Bait (a) is
printed in bolder type than the running commentary in order to distinguish, at a glance, the substance

from the shadow. Also, the mentioned verses are generally taken from A. Yusuf Ali's translation.

It Was Only By His Merciful Will!

Translators Note

Both the editor and the translator have interesting factual stories to tell of how the way of this endeavour
was paved by Providence and how they were divinely led to be absorbed into this task, Alhamdulillah. A
few words given here in this regard are not to be misunderstood as a display of vanity for any peculiar

distinction; for there is none.

It is purely to attract the attention of the readers to a living instance of the Providential implementation of
the divine plan and how man drifts to his assignment and how matters are automatically manipulated,

though, they seem yet only to be circumstantial.



'He said: Our Lord is He Who gave to each (created) thing its form and nature and further gave
(it) guidance"11.

For example, once, on a night, the writer of these lines, the translator, had seen in a dream that the Holy
Qur'an, was placed, honourably, on a high position, wide open, high above a very great crowd of people
amongst whom he was standing, watching. The full name of his was clearly written in the midst of the

writings on the right page of it with magnificent bold letters.
The dream was obviously a good one, but it did not mean vividly to him at that time.

It was four years before he found out, in the course of translating the commentary of verses 11-16 from
Surah 'Abasa No. 80, both the meaning of that dream and the cause of later changes in his career of

twenty years, as a manager of a profitable Foreign Language Center, thanks to Allah.
It is always true what the Qur'an says:
"You will not unless Allah wills, surely Allah is All-Knowing, All-Wise"12

By His graceful arrangement this writer was separated from his almost material gains, of this fleeting
world, to be set toward the assured, perfect, pure, spiritual rewards of the next, everlasting world from
Him, Allah willing, when he began translating the commentary of the Qur'an and entered this great Divine
Ocean of light, he found out that from earlier times such a success had been appointed and bestowed to
him by Allah.

Therefore, all changes and graceful arrangements directly are from Him and it was His helpful Will that
planned His graceful design and showered the ability and insight upon us to lead us to the present point.
We are eagerly in hopes that He will help us and guide us in all cases to complete the task successfully
so that He accepts it from us.

Editor's Note

In my case, it is a fact that only by the grace of Allah have | come to be at the helm working, side-by-
side with the translator, on this commentary of the Holy Qur'an. Editing and checking this translation of
'An Enlightening commentary into the Light of the Holy Quran' has been a most important and

rewarding experience for me.

To be of value in this work several things were necessary; my mother tongue, English, was almost at the
top of the list. Then, having the ability to use a computer and printer, which involved me having to learn
and use a Farsi program named Zarnegar, produced in Tehran, Iran, | was able to make use of the

wonderful array of fonts it contains; necessary to type the Arabic and English languages.

Next, living in Iran, for four years, has made it possible for me to become acquainted with the native



language and customs. However, the greatest asset, of all, is that | am a Shi'a Muslim woman.

It is fifteen (15) years from now, that in America, | became enlightened to the existence of the Holy
Qur'an and accepted it as a better way of life. Over this period of time it has put me in touch with the
purity of the religion and the logical answers to the religious questions | had as a Catholic.

My father told us (during our childhood) that if we ever wanted to know anything we should go to the

source and to always have the correct tools on hand to do the job right.

When | started hearing and seeing, on television, the upheaval of the Islamic Revolution, in Iran, and the
speech of a brave and courageous man they called Ayatullah Khomeini, | became very intense on
knowing why it was happening and in knowing who this man was who had been exiled and was making

his return to his homeland.

"Our Lord! We have heard the call of one calling (us) to faith, Believe ye in the Lord,, and we
have believed. Our Lord! Forgive us our sins, blot out from us our iniquities, and take to Thyself
our souls in the company of the righteous"13.

It was something more spectacular than | had ever read about in my high school history books. There
was a charge in it that | could not explain, and up until that time, | had never really heard anything about

Islam, Prophet Muhammad or Muslims, for that matter.

| bought A. Yussuf Ali's English Translation of the Holy Quran, basing my decision on my father's

counsel and | began from page one.

It was talking about the same things | had already learned; Adam and Eve in the Garden, disobeyed
God due to the wiles of Satan and then, were expelled to Earth; Moses is given the scripture and leads
his people out of Egypt, but they forfeited their covenant for a golden calf; Abraham, Ismail and Issac of
the religion true, and there, Mary.

Hail Mary! Chaste, pure, chosen above other women, given glad tidings of a Word from Him; his
name will be Christ Jesus, son of Mary, held in honor... 14

And it went on: Practise charity, take care of the orphans, speak a speech that is just, beware of the
deceits of the Unbelievers...l was in awe as | neared the end. No place was any obscenity found -no
trace of ugliness which | found in the Bible -nothing but pure scripture; a complete religion, the one and
only continuing from the first of Abraham. So, it became crystal clear to me that Islam is the final, refined

message from God.

True, just, undeniable, containing what | had always felt and that is this: There is only One God; unique,
needing no partner, powerful, and yet merciful and kind. How could God be more than one; Creator of

such a vast universe and more?



With this understanding, though, came many tests to my new-found-faith; albeit necessary tests. Did |

really believe - did | really submit to His Will - was | really worthy?
| began by only putting on a scarf, covering all of my hair.

"And say to the believing women...that they should draw their veils over their bosoms and not
display their beauty except to their husbands, their fathers..."15

Immediately the responses that | encountered proved the rightness of it all. | was chided, spit at, hit and
cursed. Well, of course, a great deal of this was due to the propaganda which caused mass hysteria
against Iran and not having their facts straight about the religion of Islam, however, it hurt just the same,

but | had learned forgiveness and perseverance from my mother.

It was difficult for my family in the beginning; this change | was making, however, we are very close at

heart, today, due to my faith and reliance on Allah.

"And out of kindness, lower to them the wing of humility, and say: My Lord! Bestow on them Thy

m

Mercy even as they cherished me in childhood. 16

Almost at once the veils over my understanding fell away and | started rejecting a lot of the 'big-
business' propaganda that had infiltrated into my life.

‘Let there be no compulsion in religion: Truth stands out clear from error; whosoever rejects Evil

and believes in God bath grasped the most trustworthy hand-hold, that never breaks..."17

The 'Big Sell' eats away at the very fabric of human society to the point that life has only a superficial

meaning and high value is put on every inanimate object which man can produce.

"The life of this world is alluring to those who reject faith, and they scoff at those who believe.
But the righteous will be above them on the Day of Resurrection; for God bestows His

abundance on whom He will "18.

| had developed an intense desire to go to Iran--the country of martyrs; having an air so thick with
emotions, direction and goal, at that time, and having the presence of an undeniable strength caressing

it in the hands of an unseen power.

Ten years after | started practicing the tenets of Islam the opportunity presented itself for me to be able
to fulfil my desire.

'Not equal are those Believers who sit (at home) and receive no hurt, and those who strive and
fight in the cause...God has granted a grade higher to those who strive...”19

| wished very much to become involved in some type of work regarding the Holy Qur'an and in due time |
was approached to work with a group of people on a commentary of the Holy Qur'an.



nn

"And for those who fear God, He prepares a way out" "And He provides for him from (sources) he

never could imagine..."20

Those of you who know anything about the rigors of editing know that it is very time-consuming and
attention to detail is very necessary.

Spending many hours discussing the meaning of a single word, or phrase, can cause the ordinary soul
to become frustrated, but that frustration is ultimately quelled when peace and tranquillity cover the heart
at the point where there is that final agreement and gives those involved renewed enthusiasm to

continue.

Sometimes you will notice more spacing than usual on a line or within the phonetic brackets (/ /), but this
is due to the fact that the Zarnegar program is a Farsi program and it took much time trying to place the
little phonetic line over, or the little dot under, the correct letter, because English is written from left to

right and Farsi is written from right to left, so, | had a bit of anarchy on my hands for a time.

| leave you, now, in the hopes that you, too, will be provoked to question and seek. (Seek and you will
find). Looking back, | feel that Allah does consider me worthy.

'God is the protector of those who have faith; from the depths of darkness He will lead them into
light"21.

Wa Salam.
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“O mankind! Verily there has come to you a convincing proof (the Messenger and the Quran)
from your Lord: for We have sent unto you a light (that is) manifest.”1
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"We have, without doubt, sent down the Message and We will assuredly Guard it (from

corruption). "2
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'‘But whosoever turns away from My Message (the Qur’an), verily for him is a straitened toilsome
life, and We shall raise him up blind on the Day of Judgement".3
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“And We send down (stage by stage) of the Quran that which is a healing and a mercy for those

who believe ..."4
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4. 17:82
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A Presentation to Muslims
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In The Name of Allah, The Beneficient, The Merciful

"0 ye who believed! Obey Allah, and obey the Apostle, and those charged with authority among
you” 1

('Those charged with authority'

are only the twelve sinless Imams (a) and; at the time of occultation, Sources of Imitation, who are

learned, pious, and just, should be referred to.)
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In 'lkmal-ud-Din' a tradition, through 'Jabir-il-Ju'fi, is narrated from Jabir-ibn- Abdillah thus:

| said:

'O Messenger of Allah, we have known Allah and His Apostle; then who is Ulil-Amr, those that Allah
has made their obedience the same as your obedience?'

Then, the Prophet (S) said:



O Jabir! they are, after me, my successors and the Guides of Muslims; the first of them is Ali-ibn-Abi
Talib; then (Imam) Hassan, and (Imam) Husain; then Ali-ibn-il-Husain; then Muhammad-ibn-Ali, known

in the Torah as Baqir, whom you will see.

O Jabir! When you visit him, give my regards to him. After him, there is Sadliq, -Jafar-ibn-Muhammad;
and after him Musa-ibn-Jafar; then Ali-ibn-Musa; then Muhammad-ibn-Ali: then Ali-ibn-Muhammad,
then Hassan-ibn-Ali: and after him (there comes) Al-Ghalim whose name and sir-name is the same as

mine. He is Allah's Authority on the Earth and His Remainder amongst His servants.

He is the son of (Imam) Hassan-ibn-Ali (a.-Askari). This is the very personality by whose hands Allah

will open the Easts and Wests of the world. 2
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'Nor does the Apostle speak out of desire. It is naught but revelation that is revealed".3
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The Prophet (S) said:

'l leave behind me two weighty (very worthy and important) things:

The book of Allah (i.e. the Quran), which is a stretched string from the heaven to the earth, and my
progeny, my Ahlul-Bait; for verily Allah, The Merciful, The Aware, informed me that never, never, will
these Two get separated from each other until they meet me at the Houd of Kauthar (the Pond of

Abundance).

Therefore, be careful and contemplate on how you will treat them (after me)”
...and in another tradition it is added:

'Never, never, shall you get astray if you attach yourself to these two”. 4
Abul-Hassan-ir-Rida (a) said:

'"May the Mercy of Allah be upon the servant who Keeps alive our commandment".
| asked him (a) how the one could keep your commandment alive.

He (a) said:



'He (can) learn our sciences and teach them to people. In fact if people knew (the merits) and

goodnesses of our speech, surely they would follow us.” 5

1. 4:59

2. Ikmal-ud-Din, Vol. 1, p. 253; with nearly similar meaning, in Yanabi-ul-Mawaddah, p. 117

3. 53:3,4

4. Ma'uni-ul-Akhbur, p. 90, tradition 2, & Musnad Ahmad-ibn-Hanbal, Vol. 3, p.17, and other books from the Sunnite
School and Shi 'ah School mentioned in Ihgag-ul-Haqg, Vol 9, p. 309 to 375

5. Ma' ani-ul-Akhbar, p. 180 & 'Uyun-i-Akbar-ur-Rida, Vol. 1, p. 207

Surah Al-Kahf, Chapter 18

Surah Al-Kahf (The Cave)
No.18
110 verses in 12 sections

The Feature of the Surah
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In the Name of Allah, The Beneficent, The Merciful

This Surah contains one hundred and ten verses, all of which were revealed in Mecca, except verse 28.
In this holy Surah, the story of the Companions of the Cave (Kahf), the story of Moses and Khidr (a.s),
the story of Zulgarnayn, and some awakening materials about Origin and End have been discussed.

The pagans of Quraysh sent some persons from Mecca to Medina to ask the reality of the event of the
advent of Hadrat Muhammad Mustaf a (S) and the signs of his truthfulness from the scholars of the

Jews who were living there.

The Jewish scholars told those persons, who were sent by the pagans, that they would ask him (S)
about three subjects. The Jewish scholars said if Muhammad (S) answered two subjects and restrained
from answering the third one, he would be True. Those subjects were about: the Companions of the

Cave, Zulgarnayn, and the Soul.

They said: if Muhammad (S) could answer the questions of ‘the Companions of the Cave’ and
Zulqarnayn’, but he did not answer the question about the Soul, he was a Divine Prophet. 1



The Virtue of the Recitation of This Surah

There are many traditions recorded upon the virtue of this Surah and the effects of its recitation. Among
them is that: whoever recites this Surah by the night before Friday, it causes his sins to be forgiven, and

he will be involved in Allah’s Mercy.

Of course, as it has been repeatedly said, recitation of the holy verses of the Qur'an accompanied with

understanding and fulfilling them accordingly, is the secret of obtaining the blessings of the Qur’an.

1. Durr-ul-Manthzr

Section 1

gl s 31l
In the Name of Allah, The Beneficent, The Merciful

Surah Al-Kahf — Verses 1 -3
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1. “(All) praise is (only) Allah’s, Who sent down upon His servant the Book (the Quran) and did
not make in it any crookedness.”

2. (A Book which is, over other heavenly Books,) guardian, to give warning of a severe
punishment from Him, and to give good tidings unto the believers who do righteous deeds, that

there will be for them a goodly reward.”
3. “Where in they will abide forever.”

At the beginning of this Surah, Allah, the Pure, has taught His servants how to praise Him for His



greatest bounty. He has pointed out that His most important bounty is the very Qur'an which He has

revealed to His Messenger, and it is the only cause of their salvation.

As well as some other Suras of the Qur'an, Surah Al-Kahf has begun with Allah’s praise; and since
praise and thanksgiving is usually for an important quality and a praiseworthy thing, here, the holy verse

has stated it for the revelation of the Qur'an which is far from any crookedness and obliquity.
The verse says:

“(All) praise is (only) Allah’s, Who sent down upon His servant the Book (the Quran) and did not

make in it any crookedness.”
Then, the next verse adds, implying that it is fixed, straight, and guardian over other heavenly Books:
“(A Book which is, over other heavenly Books,) guardian...”

This word, /qayyiman/, which has been applied as an epithet for the Qur’an, is both an emphasis on the
straightness and temperance of the Qur’an which is free from any contradiction, and a hint to the eternity
of this great Book.

It is also an example for: the protection of authenticities, the improvement of obliquities, guarding the

Divine ordinances and human beings’ justice and excellence.

This epithet, /qayyim/(guardian), is, in fact, a derivation of the guardianship of Allah by which He is the
protector and guardian of all existing things of the world.

Then, the verse continues saying:
“..to give warning of a severe punishment from Him...”

Immediately after that meaning, the verse indicates that this Book gives glad tidings unto those true
believers who always do praiseworthy and righteous deeds for which they will be recompensed a good

reward.
It says:

“...and to give good tidings unto the believers who do righteous deeds, that there will be for them
a goodly reward.”

This reward will be the eternal Paradise, wherein they will dwell forever.
Here is the statement of the verse:

“Wherein they will abide forever.”



Explanations

1. Among all the suras of the Qur’an only the following suras begin with the holy phrase:
“(All) praise is (only) Allah’s)’;
in three of which the speech is upon the creation of the world of existence:

Al-Hamd, Al-’An‘am, Saba, Fatir, and Al-Kahf. In Surah Al-Hamd, training is spoken of, while here, in
this verse, the words are upon the heavenly Book. As if, existence and creation accompanied with ‘the

Book of Law’ are two wings for training the human beings.

2. The Arabic word /i‘wijaj/ in context means: ‘deviation, and crookedness’. In Arabic, the term /‘awaja/ is
used for physical phenomena while the term /‘iwaja/ is applied for non-physical phenomena. The author
of Tibyan, a book of , has applied the term /‘awaja/ for human beings and the term /‘iwaja/ for other than

human beings.

In this course, the Qur’anic term /gqayyim/has been used in the sense of: ‘an erector, and arranger’.
3. The previous Surah has begun with the holy phrase:

“Glory be to Him Who...”,

and this Surah with the holy phrase:

“(All) praise is (only) Allah’s...”.

Glorification and praise are usually mentioned beside each other.

4. Wherever the word /‘abdahu/ is mentioned absolutely in the Qur’an, it means the holy Prophet (S).
Its example are such as: Surah Al-Furgan, No.25, verse one, where it says:

“...Who sent down the Furqan upon His servant...”;

Surah An-Najm, No. 53, verse 10, where it says:

“And He revealed to His servant...”;

Surah Al-Hadid, No.57, verse 9, which says:

“...Who sends upon His servant...”;

and Surah Az- Zumar, No.39, verse 36 says:

”

“Is not Allah sufficient for His servant?...



5. The bounty of ‘the Book and Law’ is so important that Allah has praised Himself for it.

6. The Qur’an is the guardian of other heavenly Books and it contains all the necessary expedients of
the servants. There is no contradiction, excess and defect, and deviation in it. It invites both to raising
and has raised to invite, (qayyiman).

Surah Al-Kahf — Verses 4 - 5
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4. “And to warn those who say: ‘Allah has taken (to Himself) a son’.”
5. “They have no knowledge of it, nor had their fathers, Grievous is the word that comes out of
their mouths. They speak naught but a lie.”

There was mentioned a warning in the previous holy verse, yet because of the importance of the
deviation of polytheists concerning the idea that ‘Allah has taken (to Himself) a son’, the warning has
been repeated again in this verse.

Regarding other verses of the Qur’an, too, the accusation of taking son unto Allah had been counted a
great slender which was spread about among polytheists. The Christians spoke of: ‘the Father, the Son,
and the Holy Ghost’, too.

The Jews also considered Ezra as God’s son. Polytheists thought of the angels as the daughters of

God, while this belief adapts neither with reality nor with logic and wisdom.

However, in this holy verse, the Qur'an has referred to one of the common deviations of the opponents

of Islam, among these opponents are the Christians, the Jews and polytheists, where it says:
“And to warn those who say: ‘Allah has taken (to Himself) a son’.”

This verse warns both the Christians for the belief that Messiah is the son of God, and the Jews for
having the belief that Ezra is God’s son, and polytheists for that they consider the angels as God’s
daughters.

Then, in order to make futile such baseless and false claims, the Qur’an pays to a basic principle, and
says:

“They have no knowledge of it, nor had their fathers...”



They say this meaning, while by which they utter a great vain thing without having any knowledge.
The verse continues saying:
“...Grievous is the word that comes out of their mouths...”

Allah, and being a body? Allah, and having a son? Allah and having material needs? Allah, and being
limited? How terrible words they are!

Yes, it is such that:

“...They speak naught but a lie.”

Surah Al-Kahf — Verse 6
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6. “Then maybe you will fret yourself to death with grief, following after them, if they do not
believe in this Message (the Quran).”
The Arabic term /asaf/ indicates to a stage of sorrow more intensive than grief.

This verse refers to the utmost sympathy of the prophets. It seems that the Prophet (S) has been
resembled to a person who observes that his most beloved members are separating from him and he is
looking at them with sigh from behind their backs.

Sympathy and regret upon other’s aberration is a value, and the Prophet (S) is always the most

compassionate one among people.

A leader should be mindful of the improvement of the believes and deeds of people and he ought not to
cease looking after them.

Therefore, the verse says:

“Then maybe you will fret yourself to death with grief, following after them, if they do not believe
in this Message (the Quran).”

That is why, in the next verse, the Qur'an implies that he (S) must not be grievous, because the world is

the place of trial for them.



Surah Al-Kahf — Verses 7 - 8
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7. “Verily We have appointed whatever is on the earth as an ornament for it, so that We may try
them: which of them is best in conduct.”
8. “And (at the end) We will surely make whatever is on it (as) barren ground.”

The Arabic word /sa‘id/ has been applied for soil and whatever absolutely is on the ground. The Qur’anic

holy term /juruz/ means ‘a land without any plant’.

Allah has settled the phrase /liyabluwakum/, which relates to the trial of people, between the term

/ja‘alna/ (We have appointed) and the term /ja‘ilun/ (will surely make).

One of these two words relates to the prosperity of the earth and the other relates to its barrenness, to
be a hint that people’s trial is located amongst prosperity, freshness, barrenness and sorrows. But, what

is important in this course is the deed of man and his success.

It is narrated in a tradition that the purpose of the phrase /ahsanu ‘amala/ (best in conduct) is a wisely

action accompanied with piety which should have been reserved for Hereafter, too. 1

The apparent reason of disbelief of the infidels is often their neglectful entire attention to the beauties of
the world.

The verse says:
“Verily We have appointed whatever is on the earth as an ornament for it...”

Whatever is found on the earth, such as: gardens, flowers, fruits, animals, water sources, mains,
colours, and good smells are all ornaments for the earth. But, for the developed and pious people, Faith

and piety are their main ornaments.

Ornaments are the means of trial in order to be determined who amongst people has been deluded and
sells himself, and who, by means of continence and piety, uses these ornaments as a preparation for his
righteous deeds.

Thus, the holy verse continues saying:

“...so that We may try them: which of them is best in conduct.”



This part of the verse is a warning to all humankind and to all Muslims that, in the course of this trial,
they should not be deceived by some dazzling glares and the abundance of their deeds, but they ought

to try to be regardful of goodness of deeds.

The beauty of flowers and the nature itself is perishable, but a good deed is fixed and remaining. These

different bounties, these ranks and social positions, and the like of them, are not perpetual either.

There will come a day when there will remain but a dry and silent graveyard from these societies. This

fact is a great instructive lesson.
The verse says:

“And (at the end) We will surely make whatever is on it (as) barren ground.”

Surah Al-Kahf — Verses 9 - 10
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9. “Or do you think that the people of the Cave and of the inscription were of Our wonderful
signs?”
10. “When the youths sought refuge unto the Cave, then they said: ‘Our Lord! Grant us mercy

from Your Presence, and provide for us in our affair a right course’.”

Occasion of Revelation

Several chiefs of Quraysh sent two friends of theirs toward the Jewish scholars in Medina in order to
investigate about the invitation of the holy Prophet of Islam (S) and to know whether there had been

anything recorded in the former Books concerning his advent.

The couple of men went to Medina and communicated with the Jewish scholars therein. Those scholars
told them to go to Muhammad (S) and ask him three questions. If he could answer two of them, he was
a true prophet from the side of the Lord, otherwise he was a liar and they could decide about him

whatever they wished.

They were told to ask what the story of the youths was, who, in ancient times, separated from their tribe,
because they had a wonderful adventure.

Also, they should ask him (S) who the man was who traveled round the world and reached the East and



the West of the earth, and what his story was.
They would also ask about the reality of the soul.
Those two men went to the Prophet (S) and asked him their questions.

The Prophet (S) told them that he might answer them the next day, while he did not mention the holy
phrase: ‘If Allah wills’. It passed fifteen days and nights that there revealed no revelation from the side of
Allah unto the Prophet (S).

That circumstance was heavy upon him (S). But, finally, Gabriel appeared and brought Surah Al-Kahf
from Allah, wherein there was the explanation of the story of those youths and also the story of that

traveller around the world.
Besides that, Gabriel brought him (S) the verse saying:
“They ask you concerning the spirit; say ‘The spirit is of the command of my Lord...””2

In the former verses, there was delivered an illustration of the life in this world and the circumstance of

men’s trial in the course of their lives.

In view of the fact that the Qur'an often illustrates the general sensitive matters with a similitude or
parables, or some examples from the history of the past, here, too, at first it refers to the adventure of

the Companions of the Cave, and mentions them as an example and as a goodly pattern.

A group of clever and faithful youths, who were living in a splendid, comfortable and welfare life with
kinds of bounties and facilities, in order to protect their godly belief and to challenge with the illegitimate
ruler of their time, left all of those merits and sought refuge to a cave of a mountain which was empty of

every thing.

By this way, they proved their straightness and their steadfastness in the path of Faith.

The Qur’an says at first:

“Or do you think that the people of the Cave and of the inscription were of Our wonderful signs?”

Allah implies that He has some more wonderful signs in the heaven and the earth, each of which is a
sample of the glory and greatness of creation. There are also so many wonderful signs in this great
heavenly Book of yours, and certainly the story of the Companions of the Cave is not more wonderful

than them.
Then the Qur’an says:

“When the youths sought refuge unto the Cave...”



They become helpless and could do nothing.
So, they called Allah:

“...then they said: ‘Our Lord! Grant us mercy from Your Presence, and provide for us in our affair

r”

a right course’.

They asked their Lord to provide a way for them that they could deliver from that straitened circumstance
and that it would lead them to goodness and happiness, so that they could perform their duties.

Explanations

1. The Qur’anic term /ragim/ here means: ‘an inscription or a tablet on which the story of the
Companions of the Cave is written and their names figured in it'. The Arabic term /kahf/ means: ‘a large

cave’.

2. The Arabic word /fityah/ is the plural form of /fata/ which means ‘youth’. Imam Sadiq (as) has said that
a faithful person is called ‘youth’, because though they were aged, Allah has introduced them ‘youth’
because of their Faith. 3

3. The Quranic term /rusd/ has been rendered in the sense of: ‘growth, salvation, and Allah’s pleasure’.
4

In this Surah, the term has been applied in three occurrences.
1. Nur-uth-Thagalayn, the Commentary
2. Surah Al-’Isra’, No. 17, verse 85

3. Al-Kafi, vol.8, p.398, and Nur-uth-Thagalayn
4. Majma‘-ul-Bayan, the Commentary

Section 2: The Companions of the Cave

Surah Al-Kahf — Verses 11 - 13
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11. “Then We set over their ears (a curtain of sleep) in the Cave for a number of years.”

12. “Afterwards We raised them up in order to test which of the two parties would better calculate
the time they had tarried.”

13. “We relate to you their story with the truth; verily they were youths who believed in their Lord

and We increased them in guidance.”

Then Allah accepted the prayer of ‘the Companions of the Cave’ and covered a veil of sleep over their
ears in the Cave so that they slept for a number of years. Then, He roused them in order to test and

make it clear which of those two parties was best at calculating the term of years they had slept.
Here are the statements of the Qur’an:

“Then We set over their ears (a curtain of sleep) in the Cave for a number of years.”
“Afterwards We raised them up in order to test which of the two parties would better calculate the
time they had tarried.”

Next to a short statement of this story, the Qur’an refers to it by detailed explanation through fourteen

verses, and begins explaining it as follows:

“We relate to you their story with the truth...”

Then the Qur'an continues saying:

“..verily they were youths who believed in their Lord and We increased them in guidance.”

It is understood precisely from the Quran and vastly from the history that the Companions of the Cave

were living in an environment and at a time that idolatry and polytheism had surrounded them.

A tyrannical government, which was the protector and the guardian of paganism, infidelity, ignorance,

and offence committed against those people, had cast an inauspicious shadow upon them.

But this group of youths, who had enjoyed an enough spiritual intelligence and truthfulness, realized the
corruption of that creed and decided to rise against it, or, if they could not afford to stand against it, they

would emigrate from that polluted environment.

Explanations

People are divided into three groups in connection with corruption which is done in a polluted society:

1. A part of people may assume the corruption of the society. These are those who do not migrate, and
have not a complete Faith, either.



2. There are some people who are inside a polluted society but they try to protect themselves from

pollution, (like the Companions of the Cave).

3. There are also a group of people who change others and improve their polluted society into a good
one, (like prophets and saints).

However, there are some Islamic traditions which indicate that the Companions of the Cave will be

amongst the friends and helpers of Hadrat Mahdi (May Allah hasten his glad advent). 1

Surah Al-Kahf — Verses 14 - 16
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14. “And We strengthened their hearts, when they stood up and said: ‘Our Lord is the Lord of the
heavens and the earth; never will we call upon any god besides Him, for then we should have
uttered extravagantly’.”

15. “These our people have taken gods other than Him; why do they not bring any clear authority
regarding them? Who is then more unjust than he who forges a lie against Allah?”

16. “And when you withdraw from them and what they worship save Allah, then seek refuge in
the Cave, (and) your Lord will shower on you of His mercy, and furnish you with a gentle issue of

your affair.”

Following the former discussion, the Qur'an implies that their hearts were given strength when they
stood up and said that their Lord is the Lord of the heavens and of the earth, and that they would never

call upon any god other than Him, since if they did so, they would indeed had uttered an extravagance.
The verse says:

“And We strengthened their hearts, when they stood up and said: ‘Our Lord is the Lord of the
heavens and the earth; never will we call upon any god besides Him, for then we should have
uttered extravagantly’.”

In fact, those faithful youths, in order to prove Unity and negate any gods attached a manifest proof and
said that they saw clearly that the heavens and the earth had a Lord, and the existence of the regulation

of creation was a reason for their existence, and they were a part of that existence.



Therefore, they said that their Lord was also the same Lord of the heavens and of the earth.

Then, they attached to another reasoning and said that their people had taken some gods for worship
other than Him.

The verse says:
“These our people have taken gods other than Him...”

Can a belief exist without having any proof and reasoning? Then, why did they not bring a clear proof for

the deity of those gods?
The verse continues saying:

“...why do they not bring any clear authority regarding them?...

Can an imagination or illusion or a blindly imitation be taken as a proof for such a belief? What a

manifest injustice and a great aberration it is!
Therefore, the verse says:
“...Who is then more unjust than he who forges a lie against Allah?”

This ‘calumny’ is an injustice both unto him himself and unto the society wherein he announces this
falsehood and he deviates it. Also, it can be considered as an injustice unto the Pure Essence of the

Lord, as well as a disdain unto his Exalted Rank.

Those youths, the monotheists, tried to do their best to wipe out the rust of polytheism from the hearts,
and to grow the twig of Unity in their place, but the shout of idolatry was so load in that environment that
their melodies of Unity were lost in their throats.

Then, in order to deliver themselves from that corruptive environment, and to find a quieter place, they

could not help deciding to migrate.

Thus, they began consulting with each other. They said among themselves that when they turned away
from those idolaters and that which they worshipped besides Allah, and separated their own account

from theirs, they should seek refuge in the Cave.
The verse says:

“And when you withdraw from them and what they worship save Allah, then seek refuge in the
Cave...”

It was in that case that their Lord would unfold to them of His mercy and might open to them a way from

their difficulty towards calmness, easiness, and happiness.



Then the verse continues saying:

“...(and) your Lord will shower on you of His mercy, and furnish you with a gentle issue of your
affair.”

Explanations

1. The Arabic term /$atata/ means: ‘extravagant separation from truth, and saying a falsehood which by

no means is acceptable’.

2. The term /iftira/ (calumny) involves with the meaning of ‘lie’, yet the word /kasliba/ has again been
applied in the verse. This application, maybe, is for the fact that there are two kinds of ‘calumny’.

In one kind, there is sometimes the probability of this attribution, but, sometimes, there is not any
probability of it either. And polytheism is of the second kind, because attributing partners to ‘The Infinite

Power and Knowledge’ is impossible.

3. This holy verse is from the tongue of the leader of the Companions of the Cave, which makes the
youths accompanied with him hopeful of the mercy of the Lord and that He provides them with a gentle

issue of their affair. A true monotheist both leaves out idols, and separates from idol-worshippers.

Being a Cave-dweller with the atmosphere of Divine Unity is better than being a citizen in the
atmosphere of paganism.

Its example is Yusuf, the Prophet (as), who preferred being in the prison to living in the castle, and he

said:

“..My Lord! The prison is dearer to me than that to which they invite me...”2

1. Muntakhab-ul-’Athar, p.485
2. Surah Yusuf, No. 12, verse 33

Section 3: The Sure Coming of the Resurrection
Proved

Surah Al-Kahf — Verses 17 - 18
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17. “And (had you been there) you might have seen the sun when it rose, declining from their
Cave towards the right, and when it set, leaving them away unto the left, and they were in a wide
space thereof. This is of the Signs of Allah, whomever Allah guides, he is rightly guided, and
whomever He leaves to stray, you shall never find for him any guiding friend.”

18. “And you might think them awake while they were asleep, and We turned them unto the right
and unto the left (sides), and their dog stretching out his paws on the threshold. If you looked at
them you would certainly turn back from them in flight and you would certainly be filled with

terror of them.”

Through these holy couple of verses, the Qur'an has referred to the details of the wonderful life of the

Companions of the Cave where it has mentioned six specialties:

1. The doorway of the Cave was set toward the north, and since its location had certainly been in the

northern hemisphere, the sun did not shine directly inside the Cave, as the holy verse says:

“And (had you been there) you might have seen the sun when it rose, declining from their Cave
towards the right, and when it set, leaving them away unto the left...”

Thus, the direct sunshine, whose continuation might cause their bodies to decay, did not meet them, but

there was enough indirect light there from the sun.
2. The verse continues saying:
“...and they were in a wide space thereof...”

This part of the verse is an indication that the arrival of the Cave, which is usually strait, was not their
dwelling-place, but they had chosen the middle parts of the Cave to be both out of sight and out of direct
shining of the sun.

Here, the Qur'an ceases the thread of the current speech and pays to a spiritual conclusion, because it

is the main aim of the statement of all these events.
It says:

“..This is of the Signs of Allah, whomever Allah guides, he is rightly guided, and whomever He
leaves to stray, you shall never find for him any guiding friend.”

Yes, those who step in the way of Allah and struggle for Him, Allah will help them with His Grace in
every single of their steps. It is not only for the basis of their work, but His Grace encompasses them in
all their affairs, too.



3. Their sleep was not an ordinary sleep, because if you looked at them you might think that they were

awake, but they had been sleeping.
The verse says:
“And you might think them awake while they were asleep...”

This exceptional case, perhaps, had been for the sake that harmful animals would not approach them, or
for the sake that their view might become so dreadful that none would dare approach them, in a manner
that this circumstance could work as a protective shield for them.

4. In order that their bodies would not decay as a result of passing a long time of years when they were
in their sleep, they were turned unto the right and unto the left sides, so that their bodies could remain

sound.

They were turned this side and that side for that the blood of their bodies might not concentrate in one
point of the body, and the pressure and the height, which were on those muscles that were on the

ground for a long time, would not affect on the body harmfully.

The verse continues saying:

“..and We turned them unto the right and unto the left (sides)...”

5. Their dog had stretched forth his two fore-legs on the threshold of the Cave, guarding them.
The verse continues saying:

“...and their dog stretching out his paws on the threshold...”

6. Another fact about them was that they had a dreadful sight, so that:

“...If you looked at them you would certainly turn back from them in flight and you would
certainly be filled with terror of them.”

Explanations

1. The cave of the Companions of the Cave geographically was neither toward the East nor toward the
West, but it was toward the North-eastern, where the sun would not shine into the depth of it in any

season.

The ideas are divided upon the sight of the Cave. Some commentators say that it had been in the

mountains around Syria which is now known as ‘the cave of the Companions of the Cave’.

Some others believe that it had been located around Omman, the capital of Jordan, where several

ancient graves are found and an engraving of a dog is carved on the wall, upon which there is an old



monastery, and Muslims have built a mosque thereabout, too.

However, the peculiarities of the Cave are some examples of the grace of Allah which were promised to

in the previous verse

2. The Divine protection is not always seen in the form of a miracle, but sometimes the natural factors

work as a means of protection.

3. The succour of Faith, leaving the people of polytheism, and taking refuge to a Cave, with those
peculiarities, may not happen save by the guidance of Allah.

Surah Al-Kahf — Verses 19 - 20
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19. “And in like manner We did raise them that they might question among themselves. One of
them said: ‘How long have you tarried?’ They said: ‘We have tarried a day, or part of a day'.
(Finally) they said: ‘Your Lord knows best how long you have tarried. Therefore send one of you
with this money of yours to the city and let him see which of them has purest food, and bring you
provision from it, and let him behave with (care and) gentleness, and let him not inform any one
about you.”

20. “For verily if they prevail against you, they will stone you, or turn you back to their religion,

and then never will you succeed.”

Wakefulness After a Long Sleep!

When explaining the commentary of the coming verse, we will detail that the Companions of the Cave’s
sleep prolonged so much that it took about 309 years. Thus, it was a sleep like death, and its

wakefulness was rather similar to Resurrection.
Therefore, the Qur'an in this verse says:
“And in like manner We did raise them...”

This statement means that in like manner that Allah was able to put them in such a long sleep, He

returned them to wakefulness again.



The verse continues saying:

“...that they might question among themselves. One of them said: ‘How long have you tarried?’...”
Then, the verse adds:

“...They said: ‘We have tarried a day, or part of a day'...”

But, finally, since they could not know precisely the length of their sleep, they expressed as follows:

“...(Finally) they said: ‘Your Lord knows best how long you have tarried...”

However, they felt a serious hunger and they needed to eat food, because what they had in reserve in

their bodies were consumed.

Therefore, their first suggestion was that they would give the silver coins they had in their possession to
one of their own members and send him to the city to see which of the sellers of that city had the purest

food to bring them some of it enough for their provision.
The verse says:

‘.. Therefore send one of you with this money of yours to the city and let him see which of them
has purest food, and bring you provision from it...”

Immediately after that, the verse adds:
“..and let him behave with (care and) gentleness, and let him not inform any one about you.”

The reason of that precaution was that they thought if the people of the city were informed of their
position, and found them, they would stone them and might bring them back to their own creed, (the

creed of idolatry).

Explanations

1. The Arabic term /warig/, mentioned in the verse, had been called to the silver coins which had the

design of the king of that time on them.

2. The Qur’anic phrase /walyatalattaf/ has been occurred exactly in the middle of the Qur’an. It means:
‘conciliation and spiritual intelligence accompanied with kindness’, which itself is a grace that the middle-

word of the holy Qur'an has spiritually been made up of conciliation, mercy, and kindness.

3. The wakefulness of the Companions of the Cave had two results. One of them was for themselves
that they asked question,

“...that they might question...”,



and the other was for others that they were an illustration of Resurrection and raising in Hereafter.

4. No one should surprise upon the subject of Resurrection and being raised, because every single

wakefulness of men from sleep is a kind of raising and Resurrection.

Surah Al-Kahf — Verse 21
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21. “And in like manner We did make (the people) to get knowledge of them that they might know
that the promise of Allah is true, and that, as for the Hour (of Judgment), there is no doubt about
it. When they disputed among themselves of their affair then they said: ‘Build a building
(monument) over them; their Lord best knows of them.’ Those who prevailed over their affair

’”

said: ‘We will build over them a place of worship'.

The End of the Adventure of the Cave

It did not take so long that the story of the migration of those godly gentlemen, the youths of that locality,
spread everywhere, and the tyrannical king of the country became very angry of the event.

Therefore, he ordered his men that some special functionaries should search for them all the places, so
that if they found any trace of them, they would pursue them until they could capture them and punish

them. But the more they searched the less they found.
Now, we may trace the man who was commissioned to buy some food and see what happened to him.

As soon as he entered the city, he terribly surprised, because the shape of the buildings had utterly been
changed, the features of people he saw were all unfamiliar to him, their clothes had been altered into

some new models.

Even the method of their speaking, customs, and rules of civility were not as before. The ruins of

yesterday had given their places to castles, and the castles of yesterday had been changed into ruins.

He still thought that their sleep in the cave lasted one day or half of a day. In that case, he wondered

why there were so many changes in the city!

His wonder reached its climax when he put his hand in to his pocket to pay the price of the food he had
bought. The seller was watching a coin which belonged to more than three hundred years before that

time.

Perhaps, the name of Decianus, the tyrannical king of old time, was seen on it. When the seller asked



him to explain about that coin, the man answered that he had obtained it not long ago.
Then, the man himself found out to what a deep and long sleep he and his companions had gone.

This question became known in the city and the people of everywhere told that story one another. A
group of those people could not believe that a man could be quickened again after his death. But the
adventure of the sleep of the Companions of the Cave became a firm reasoning for those who were the

adherents of the belief of resurrection of the body.
Therefore, the Qur'an in this verse says:

“And in like manner We did make (the people) to get knowledge of them that they might know
that the promise of Allah is true...”

And there is no doubt about the end of the world and the occurrence of the Hereafter.
The verse continues saying:
“..and that, as for the Hour (of Judgment), there is no doubt about it...”

This sleep and wakefulness, from some points of view, was more wonderful than death and returning to
life again, because there passed hundreds of years upon them and their bodies did not decay, while they

neither ate any food nor did they drink any water.

Is not this event a proof to the Power of Allah (s.w.t.) upon everything and every deed? Taking such an

event in mind, the life after death is certainly possible.

The man sent for buying food quickly returned to the Cave, and informed his companions of the fact. All
of them surprised deeply. It was hard and difficult for them to bear that kind of life. They asked Allah that
they would forsake this world and transfer unto the neighbourhood of the mercy of Allah, and it
happened soon.

They passed away and their bodies were inside the Cave when the people went to see them.

At that circumstance, there occurred a dispute between the adherents of the belief of the resurrection of
the bodies and their opponents. The opponents tried that the problem of the sleep and wakefulness of
the Companions of the Cave to be forgotten and to take that firm proof from the hands of its adherents.

The Qur’an in this regard implies that when they were disputing upon their affair among themselves,
some of them said that they should build a monument over them so that they might disappear from the

eyes and that they spoke about them no longer, for their Lord is better aware of their condition.

The verse says:



“...When they disputed among themselves of their affair then they said: ‘Build a building
(monument) over them; their Lord best knows of them."...”

But those who became aware of their secret, and found it as a reasoning for Resurrection, suggested
that they would build a mosque beside their graves, in order that their memory could not be forgotten.

The verse says:
“...Those who prevailed over their affair said: ‘We will build over them a place of worship’.”

This meaning shows that building a tomb and a place of worship in reverence of the graves of the saints

of the religion not only is not unlawful (haram) but also it is a worthy action with Allah (s.w.t.).

Explanations

1. The Arabic term /i‘ar/ is applied for an occasional information which is obtained with no searching. In
this event, people, without any trouble, became cognizant of the important secret of the Age of the
Companions of the Cave by means of their silver coin.

2. In the story of the Companions of the Cave these subjects are referred to:

The Will and Power of Allah, brevity, forsaking the world, migration, concealing of faith, Allah’s succours,
and lawful feeding (pure food).

3. None of Allah’s deeds is vain.

4. That ability which can keep those men alive for more than three centuries without any food, is
powerful to restore the dead to life, too.

5. Sometimes human beings simply pass by some historical events while they are neglectful of the
training effects of those events. The Companions of the Cave passed away after that their adventure
was revealed, but, in stead of taking a lesson from it, people were thinking of building a monument over

there.

Surah Al-Kahf — Verse 22
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22. “Soon they will say: (They were) three, the fourth of them was their dog’; and (some) say:
Five, the sixth of them was their dog’, guessing at the unseen, and (yet the others) say: ‘Seven,
and the eighth of them was their dog’. Say: ‘My Lord knows best their number, none knows them



but a few'’. So do not dispute with them, except in outward disputation, and do not ask any one

for a pronouncement about them.”

This verse points to some different ideas which exist among people about the Companions of the Cave.
Among them is the idea about the number of them.

The holy verse in this concern says:
“Soon they will say: (They were) three, the fourth of them was their dog'...”
Here is the belief of another group of the people:

“...and (some) say: ‘Five, the sixth of them was their dog’, guessing at the unseen, and (yet the
others) say: ‘Seven, and the eighth of them was their dog'...”

The verse of the Qur'an implies that all of these words are some unreasonable statements that they say,

and, save a small number of people, no one knows their correct number.

The verse says:

“..Say: ‘My Lord knows best their number, none knows them but a few'...”
Then, at the end of the verse, the Qur'an adds:

“..So do not dispute with them, except in outward disputation...”

That is, you should speak with them so logically and reasonably that your logic be manifested. And you

should ask no one of the people of the Book about the number of the Companions of the Cave.
The verse says:
“..and do not ask any one for a pronouncement about them.”

Explanations

1. In the text of the verse the conjunction ‘and’ has not been mentioned upon the phrases “fourth of
them” and “sixth of them”, but with the phrase “the eighth of them” the conjunction ‘and’ has been

mentioned.

It is, perhaps, for the reason that the attitude of their number being ‘three’ or ‘five’ had been offered by
some ungodly people that Allah has rendered it into: “guessing at the unseen”. But the attitude of their
number being ‘seven’ is from the side of the believers, the people of attention.

(This recent meaning is narrated from Amir-ul-Mu’mineen Ali (as) by the way of lbn-‘Abbas).



That is why for these groups of people the Qur'an does not say “gussing at the unseen”, but, in order to
respect them, between the number of: ‘the Companions of the Cave’ and ‘their dog’ there has occurred

the conjunction ‘and’ in order to separate them from each other.

2. If the activities be valuable and human beings be with aim, their dependents and their belongings,
even the animals accompanied them, should be counted, too, since being an animal and being unclean

(najis) is not a reason for them to be counted valueless.

In this verse, the word ‘dog’ has been mentioned in three occurrences. The positive function of the ‘dog’
of the Companions of the Cave has been referred to in verse No. 18 of the current Surah.

Section 4:To Always Depend Upon Allah’s Will

Surah Al-Kahf — Verses 23 - 24
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23. “And do not say, regarding anything, 1 will do that tomorrow,”
24. “Save (say): If Allah pleases’, and remember your Lord when you forget, and say: ‘It may be
that my Lord will guide me to a nearer way to the right than this’.”

Allah (s.w.t.) prohibits His Prophet (S) in this holy verse to say that he does so and so the following day
unless he depends that affair to the Will of Allah and he says:

‘If Allah pleases’.

Thus, Allah desires to train people and He teaches them that whenever they say something about an
affair concerning the future, they ought to say this holy phrase, in order that if the affair had not been
done the servant would not have said a falsehood.

The reason of this statement lies in the fact that man’s power is limited and it is not right and logical for
him to decisively inform of something when the appearance of some barriers against it is probable, and
many a time the information happens falsehood, save that it be followed by the phrase ‘Allah Willing’.

Saying the holy phrase ‘Allah Wiling’, which indicates to the belief in “The Power and Will of Allah’, was



a phrase used by Allah’s saints for ‘resting upon’ in their conversation. For instance, this meaning has

also been narrated in the Qur’an from the tongue of prophets.

In Surah Yusuf, No.12, verse 99, Jacob says to his children:

“...Enter safe into Egypt If Allah please”.

In the current Surah (Al-Kahf), verse 69, Moses says to Khidr:

“...Allah Willing, you shall find me patient...".

In Surah Al-Qasas, No.28, verse 27, Hadrat Shu‘ayb says to Hadrat Moses:
“..If Allah please, you will find me one of the righteous.”

In Surah As-Saffat, no.37, verse 102, Ishmael (as) tells his father Abraham (as):
“..If Allah please, you will find me of the patient ones.”

Of course, the purpose of saying “Allah Willing”, or “If Allah please”, and “I take refuge in Allah” and
the like of them are not some things to be uttered unintentionally and barely by tongue, but the purpose
of it for a servant is to have such a belief and such a knowledge in mind (heart) and in all dimensions of

his life.

Imam Sadiq (as) recommended us not to forget to write ‘/f Allah pleases’ even in our writings. One day

he told someone to write a letter.

When he (as) observed that the letter was not involved with the phrase: ‘Allah Willing’, he said:
“How do you hope that this work will be completed?”1

Wherever the Prophet of Islam (S) entered a graveyard, he used to say:

“If Allah please, we will join you’,

while death is sure to happen.2

A human being is free and has choice, but he is not absolutely independent. It is not so that all affairs to
be given him in a manner that he can perform them without the Will of Allah (s.w.t.). In other words,
human beings are neither in compulsion nor the free will of all affairs has been offered to them, but

human’s freedom is conditioned to Allah’s Will.
The verse says:

“Save (say): If Allah pleases'...”



Then, next to this sentence, the Quran says:
“...and remember your Lord when you forget...”

This statement denotes to this meaning that if you forget to add the holy phrase ‘/f Allah please’ to the
news that you inform of the events related to the future, whenever later you remember it immediately

make amends it and recite ‘If Allah pleases’, because this action will compensate the past.

Besides that, you should say that you are hopeful that your Lord may show you a way more clear than
this.

The verse continues saying:
“..and say: It may be that my Lord will guide me to a nearer way to the right than this".”

Finally, Sayyid Murtada, who is the most learned one amongst the scholars of Shi‘ah, on the

commentary of this part of the verse which is recited:
“...and say: It may be that my Lord will guide me to a nearer way to the right than this”

says: that he ought to say it may be that Allah will bestow on The Prophet (S) some miracles and
evidences to prove his prophethood that will be stronger and more expressive than the story of the

Companions of the Cave.

Hence, Allah, the Exalted, bestowed some evidences and miracles more effective on His Prophet. Allah
informed His Messenger (S) of all unseen sciences and details about the lives and deeds of the whole
prophets. Those facts were some proofs which were more clear and stronger than the story of the

Companions of the Cave.

Surah Al-Kahf — Verses 25 - 26
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25. “And they remained in their Cave three hundred years, and (to that also) they added nine
more.”

26. “Say: ‘Allah knows best how long they remained. To Allah belongs the Unseen of the heavens
and the earth. How clear of sight is He and keen of hearing! There is none to be a guardian for
them besides Him; and He makes none to share in His Sovereignty”



The Sleep of the Companions of the Cave

The frame of references existed in the former holy verses denoted that the sleep of the Companions of
the Cave was a very long sleep. This matter moves the sense of curiosity of every listener. He may

desire to know how many years precisely they remained in their long sleep.
This holy verse removes the doubt of the listener when it says:
“And they remained in their Cave three hundred years, and (to that also) they added nine more.”

Therefore, the total years that they remained and slept in the Cave counted three hundred and nine
years.

The Jews asked Hadrat Ali (as) about the length of the time that the Companions of the Cave remained
in the Cave. He (as) answered them it was 309 years. They said that it had been mentioned 300 years in
their Book. Hadrat Ali (as) said that nine years was the difference between the solar year and lunar

year.34

In Maragi’s it is cited that this nine years is counted as a miracle of the Qur'an which has considered the

difference between solar years and lunar years so precisely.

It may be said that the number of the years had been the same 300 years to which later people added

nine years where the Qur'an says:

“..and (to that also) they added nine more.”

So, in answer to that, Allah says:

“Say: ‘Allah knows best how long they remained...”

It is evident that the purpose of Allah, the Exalted, by this verse is reasoning to His wonderful and great

Power. This reasoning can be right when the length of their sleep is clear.
Thus, the objective meaning of the holy words:
“Say: ‘Allah knows best how long they remained...”

after stating the length of the time of their sleep, is for invalidating the saying of the people of the Book
who had differed in this matter. Then, the objective meaning of the Qur’an is:

‘O Muhammad! Say that Allah is more aware of the time of their sleep that He has informed it.

Do accept whatever Allah says and leave out the sayings of the people of the Book, because Allah is

more aware of this matter.



In other words, in order to put an end to the different debates of people in this concern, He commands

His Messenger (S) as follows:

“Say: ‘Allah knows best how long they remained...”

Then, the reason of this statement comes forth, when the verse continues saying:
“...To Allah belongs the Unseen of the heavens and the earth...”

He Who is aware of what is concealed and what is manifest in the whole world of existence, how may it

be that He remains unaware of the length of the time of the stop of the Companions of the Cave?
The verse says:

“...How clear of sight is He and keen of hearing'!...

That is why they (the dwellers of the heavens and the earth) have no guardian save Him. The verse

says:
“...There is none to be a guardian for them besides Him...”
At the end of the verse, the Qur'an adds:

“...and He makes none to share in His Sovereignty”

In fact, this part of the verse is an emphasis on the absolute guardianship of Allah.

Surah Al-Kahf — Verse 27
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27 “And recite that which has been revealed unto you of the Book of your Lord; none shall
change His words, and you shall not find any refuge besides Him.”
In this holy verse, the Qur'an addresses the Prophet of Islam (S) and says:
“And recite that which has been revealed unto you of the Book of your Lord...”

That is, he should not pay attention to the talks of this and that. They might speak some baseless
matters mixed with falsehoods and superstitions. In discussions about those matters, his reliance should

always be only upon the Divine revelation, because nothing may change His statements.

The verse says:



“...none shall change His words...”

There is no room for diversity to enter into His Words and Knowledge. His Speech and His Knowledge is
not like the speech and knowledge of human beings which, as a result of a new invention or information,

has to be changed.
It is upon these facts that, at the end of the verse, the holy Qur'an says:
“...and you shall not find any refuge besides Him.”

This historical wonderful adventure, which the Qur'an has explained without any superstition and
baseless inventions, as all other stories of the Qur’an, contains so many constructive and training points.

Some of them are as follows:

A. The first lesson of this story is the very breaking the barrier of imitation from aberration and separation
from the corruption of that environment. Basically, man should be constructive in the society, not putting

up with mischiefs of it, which some feeble-minded people do.

Those who have true Faith, and are possessors of an independent thought, say that a godly servant

should never follow the majority when they are misguided.
B. Migration from the polluted surroundings is another lesson taken from this wonderful event.

C. Precautionary dissimulation, in its constructive meaning, is another lesson taught by this story. And
we know that precautionary dissimulation is not anything save that the person conceals his main subject
where divulgence of facts is fruitless, and he protects his power for the time of struggle and striking
against the enemy.

D. The lack of difference among persons in the way of Allah, and sitting a minister beside a shepherd,
and even the guarding dog that paves their way, is another lesson in this field, in order to be manifested

that the privileges of this material world.

Then its different ranks have no effect along the side of separating the rows of the followers of the path
of truth which is the path of Unity and the path of Unity is the path of oneness and unicity of all human

beings.

E. The wonderful helps of Allah (s.w.t.) at the time of the appearance of crises is another income which

the circumstance of the event teaches us.

F. In this story, even in the most grievous circumstances, they taught us the purity of food. The nutrition
of the body has a deep effect on man’s spirit, thought and heart. And pollution, resulted from unlawful

(haram) foods, makes man afar from the path of Allah and the path of piety.

G. Seeking help from His grace, and saying the holy phrase ‘If Allah please’ in informing about the future



affairs, is another lessen.
H. Another instructive lesson of this story is how we confront the opponents.

l. Finally, the possibility of resurrection of the body, and that human beings will return to a new life at the

time of Resurrection, is another lesson that this event teaches us.

However, the aim here is not telling a story as a hobby. The aim of the Qur’an is to bring up some
steadfast, faithful, aware and brave men. One of its way is to introduce the noble samples of them
through the length of history.

At the end, one of the pretexts of the Prophet’s opponents was that they asked the Prophet (S) to

change the Qur’an.
They said:
“...Bring us a Quran other than this, or change this.”5

In answer to such arrogant people, the Prophet (S) used to say that it was not of his own accord to
change it. The change of the Qur’an is only up to Allah.

Surah Al-Kahf — Verse 28
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28 “And keep yourself content with those who call unto their Lord morning and evening seeking
His pleasure, and let not your eyes turn away from them desiring the adornment of the life of the
world, and do not obey him whose heart We have made neglectful of Our remembrance and he
follows his own low desires, and his affair has become all excess.”

Occasion of Revelation

A group of arrogant conceited rich Arabs came to the Prophet (S) and, pointing to some faithful Muslims,
such as: Salman,’Abuthar, Sfuhayb, Khabab and the like of them, said:

“O’Muhammad! If you sit in the seat of honor, and send away these fellows from around yourself, (so
that your meeting becomes apt for notables and personalities), we will approach you. But, with the

presence and existence of these people, the meeting is not a suitable place for us.”

At this time, the verse was revealed and commanded the Prophet of Islam (S) not to surrender to those
hollow deceptive statements, and he should always receive the faithful, sincere-hearted ones, such as



those who are like Salman and’Abuthar.

The Prophet (S) told them (his true followers) that he praised Allah for that he (S) did not die until when
He ordered him such a commandment that he would be with them and the like of them.

He (S) said:
“Yes, life with you, and also death with you, is pleased.”

One of the lessons which the story of the Companions of the Cave taught us was that the criterion of
men’s value is not the apparent rank, social position, and their wealth. In fact, this verse pursues this

very important subject, and commands the Prophet (S) as follows:

“And keep yourself content with those who call unto their Lord morning and evening seeking His
pleasure...”

Imam Sadiqg and Imam Bagir (as) said:

“The objective meaning of calling Allah in the morning and in the evening is ‘to perform the prayer’.” 6
Then, as an emphasis, the Qur'an continues saying:

“...and let not your eyes turn away from them desiring the adornment of the life of the world...”
Again, for a more emphasis, it adds:

“...and do not obey him whose heart We have made neglectful of Our remembrance and he
follows his own low desires...”

Such people are always out of normal method, so that their manner has become all excess. Since,
concerning the material lusts, the nature of man is always toward the mood of demanding more and

more, a mortal ceaselessly steps in the direction of excess so far that he perishes himself.
The holy verse says:
“...and his affair has become all excess.”

Explanations

1. A leader should not be heedless of the deprived, but he must be sympathetic unto them.
2. Do not turn away from the poor in order to obtain the material world and the consent of the rich.

3. The worst thing is the circumstance that people pay attention to Allah, but their leader pays to the

world.



4. He who follows the low desires and the world, will go out of the path of godly ones.
5. The danger of mammonism is so much that Allah has warned His prophets of it.

6. The value of the remembrance of Allah depends on that its root to be deep in the heart and the soul.
Otherwise, a man falls down step by step. The first step is negligence, then lust, and, finally, the path of

aberration.

Surah Al-Kahf — Verse 29
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29 “And say: ‘The truth is from your Lord; so whoever will, let him believe, and whoever will, let
him disbelieve.’ Verily We have prepared for the unjust a Fire, the curtains of which encompass
them, and if they call for succour, they will be succoured with water like molten copper that shall
scald the faces; (how) evil the drink and (how) ill the resting-place!”

The importance of the previous verse is so much so that the Qur’an, in this verse, explicitly says to the
Prophet (S) to say that it is a program from Allah and a reality from the Lord. Then let him who will,

believe, and let him who will, reject it.

“And say: ‘The truth is from your Lord; so whoever will, let him believe, and whoever will, let him
disbelieve.'...”

But, everybody should be defined that those unjust mam-monish persons who, with their welfare lives of
dazzling glare and its adornments, mockingly laugh at the woolen clothes of the Muslims, will have a

dark and evil end, because the verse says:
“..Verily We have prepared for the unjust a Fire, the curtains of which encompass them...”

Yes, such people, in the life of this world, whenever they became thirsty, used to order their servants to
prepare them kinds of drinks before them. But, in Hell, when they call for water they will be granted
water like melted brass which, if it be brought near the face, will scald the face. How dreadful the drink!
And how uncomfortable the dwelling of Hell is!

The verse says:

“..and if they call for succour, they will be succoured with water like molten copper that shall
scald the faces; (how) evil the drink and (how) ill the resting-place!”

Here, in this life and in their tents, there exist kinds of drinks. As soon as they call the cupbearers, they



bring them different cups of various drinks. In Hell, too, they will have cupbearers to bring them cups of
drink.

But what a drink! A drink like molten brass! A drink as hot as the tear of the orphans, and as blazing as
the sighs of the poor. Yes, whatever exists there, it is the embodiment of that which they have produced
here, in this world.

However, at the end, people are free to choose either belief or disbelief, yet they should know that the

end of disbelief is the blazing Fire of the Hereafter.

The Arabic word /suradig/ means ‘curtain’ which has been mentioned only once in the Qur'an, and it is

about the people of Hell.

By the way, there has been recorded a tradition from Imam Bagir (as) in the commentary books of Al-

Burhan, As-Safy, and Nur-uth-Thagalayn which indicates that the purpose of the holy phrase:
“And say: ‘The truth is from your Lord...”

is the mastership of Ali-ibn-Abitalib (as). It means that the Prophet (S) should state the truth about the
mastership and Imamate of Ali-i-Abitalib (as) from the side of the Lord.

Surah Al-Kahf — Verses 30 - 31

Z s oo

e Gl o ST puad 9 6] bl ke 151k Gl &)

Ep) I AP R P A PR 2 O I I e R T E A A +
ot o Duad Ll o guarliy uad on bl e ad oslay HLedT pgind (e (5520 e wlia ol il
[ L

(G5 s LI o 91 e (s s 3505

30. “Verily those who believe and do righteous deeds, surely We do not waste the recompense of
him who does a good work.”

31. “These, for them are gardens of eternity beneath which rivers flow, they shall be adorned
therein with bracelets of gold, and they shall wear green robes of fine silk, and thick brocade,

reclining therein on raised coaches. O, how excellent a reward! and how fair a resting-place!”

In view of the fact that the style of the holy Qur’an is a constructive and comparative style, in this group
of verses, after the statement of the qualities and retributions of the arrogant mammonish people, it
refers to the statement of the situation of the true believers and their excellent extraordinary rewards.

At first, it expressively says:

“Verily those who believe and do righteous deeds, surely We do not waste the recompense of



him who does a good work.”

Whether this recompense is little or much, general or particular from everyone in every age and year,

and in any condition, Allah will not waste it.

Then, the Qur'an explains the rewards of the doers of righteous deeds.
It says:

“These, for them are gardens of eternity...”

These rewards are a lot of gardens in Paradise under whose trees and castles some rivers flow. They

live in those gardens while they are ornamented with golden bracelets.
The verse says:
“...beneath which rivers flow, they shall be adorned therein with bracelets of gold...”

The verse continues explaining their rewards and that they will be among a group of good companions in

Heaven, where it says:

“...and they shall wear green robes of fine silk, and thick brocade, reclining therein on raised

coaches. O, how excellent a reward! and how fair a resting-place!”

Explanations

1. The Qur’anic term /‘adn/ means: ‘a perpetual abode’. The term /asawir/ is the plural form of /aswirah/
which means ‘a bracelet’. The Arabic word /sundus/ means ‘silk’, and /istabrag/ is applied for ‘silk of a
thick texture, brocade’; and the term /ara’ik/ is the plural form of /arikah/ which is called to a royal throne

which is covered with a veil.

2. For the people of Paradise, there are all kinds of clothing and with any material and of any colour
there at their disposal, but the green robes, in particular, maybe refers to their formal and common

clothing by which they decorate themselves at the time when they recline on raised coaches.

3. Keeping off from the unlawful ornaments of this life is the secret of reaching to the eternal ornaments

in Hereafter as a reward.

4. Resurrection is both the spiritual resurrection and the resurrection of the body, since if it were merely

a spiritual resurrection it would not need any gold, silk, and throne.

Two Final Points

1. The Ornamental Clothings in Hereafter!



There may arise this question for many persons that, in the Qur'an, Allah has reprimanded the dazzling
glare of the world, but He has promised these things to the believers in the next world. They are some
adornments such as gold, silken clothes: whether thin and thick, thrones, beautiful coaches, and the like

of them.

In answer to this question, preliminarily, it is necessary for us to attract attentions to this matter that we
comment the verses of the Qur'an as some other commentators do. They take all these words as some

metaphorical ones for the spiritual concepts.

We have learnt from the holy Qur’an itself that Resurrection will be both bodily and spiritual. Thus, the
pleasures of the next world must be in both forms. Of course, there is no doubt that its spiritual
pleasures are not comparable with its bodily pleasures.

But, in the meantime, this fact cannot be concealed that, as for the bounties of the next world, we may
see only a shade of them from a long distance, and we hear some words as an indication to them,
because the parable of the coming world, compared with this world, is like the parable of this world with

respect to the mother’s womb, and the embryo’s case.

If mother can communicate with her embryo, she is not able to state the beauties of this world, such as:
illuminating sun, bright moon, springs, gardens, flowers, and the like of them, for the baby she has in her

womb save by signs.

Similarly, it is impossible for us, the encompassed persons in the womb of the world, to understand or
even to state the spiritual and material bounties of the Hereafter.

Now that this fact became clear, we return to the answer of the question. Allah has reprimanded the
dazzling glare of this world for the sake that the limitation of this world causes the preparation of such life
to be accompanied with kinds of injustice and cruelty, and taking benefit from it will be done with

negligence and ignorance.

The unjust discriminations, which come into being in this course, will be the cause of grudges,

jealousies, enmities, and, at last, bloodsheds, and fights.

But in that world, whose all things are vast and plenty, neither the earning of these ornaments creates
any difficulty, nor it causes any unjust discrimination and deprivation. They neither produce any grudge
and enmity in any one, nor, in that environment full of spiritualities, they cause man to become neglectful
of the Lord.

Those ornaments neither need to be protected and guarded nor create any jealousy in others. They are
neither the source of arrogance and pride, nor are they the factor of separation from the servants of
Allah and Allah Himself (s.w.t.).

Why should the people of Paradise be deprived of such a bounty which is a bodily pleasure beside the



great spiritual merits with no unpleasant reaction.

2. Another point that this verse teaches us is that we must not avoid of guiding that group because of
their wealth, or for that they have a welfare life, and do not approach them. But, what is blameworthy is
that we approach them in order to take benefit from their worldly material circumstances and, as the

Qur’an says, become of the extension of those who:
“desire the adornment of the life of the world”.7

Thus, if the aim is their guidance, and taking benefit from their wealth and possibilities is along the path
of positive and valuable social activities, approaching them not only is not blameworthy but also is

necessary and incumbent.

1. Nur-uth-Thagalayn, the Commentary

2. The Commentary of Kashf-ul-"Asrar

3. It should be noted that a solar year lasts 365 days while a lunar year lasts 354 days.
4. Majma‘-ul-Bayan, the Commentary

5. Surah Yunus, No.10 verse 15

6. The Commentaries of Nur-uth-Thagalayn, As-Safy, and Burhan

7. The current Surah, verse 28

Section 5: The Parable of an Ungrateful and a
Grateful Man

Surah Al-Kahf — Verses 32 - 36
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32. “And (O’ Prophet!) coin for them a parable: Two men, We made for one of them two gardens
of vines and We surrounded them with date-palms and We placed between them tillage.”

33. “Both of the gardens gave their fruits and withheld naught thereof: and We caused a river to
gush forth in their midst.”

34. “And he had fruits (in abundance), so he said to his companion, as he was conversing with
him: | have greater wealth than you, and am mightier in respect of men’.”

35. “And he entered his garden while he was unjust to himself. He said: ‘1 do not think that this
will ever perish,”

36. “And | do not think that the Hour (of Resurrection) will come, and even if | am returned unto
my Lord, | shall surely find a better than this a resort.”

From this verse on, Allah, the Exalted, tells a story that by hearing it people may come to themselves

and obey Allah, and desist committing sins and ingratitude.
For this very purpose, He addresses His Prophet (S) and says:

“And (O’ Prophet!) coin for them a parable: Two men, We made for one of them two gardens of
vines and We surrounded them with date-palms and We placed between them tillage.”

It was a fertile field with two gardens of vines and dates in addition to farms of wheat and kinds of corn,

so that everything was complete in it.

These two gardens, from the point of agricultural products, were matured and the fruits of their trees
were wholly in full maturation and their farmings were going to be harvested, in a manner that nothing

was withheld therein.
The holy verse says:
“Both of the gardens gave their fruits and withheld naught thereof...”

Most important of all was water, the cause of the life of every thing, and in gardens and farmings there,

in particular, it was available enough, since, as the verse says:
“...and We caused a river to gush forth in their midst.”

Thus, the possessor of those couple of gardens and farming had got many kinds of fruit and so much

income.
The holy verse says:

“And he had fruits (in abundance)...”



But, since the world was in his favour, and those who are of little capacity and are in lack of personality,
when everything is in their favour, they become proud and begin disobedience, the first stage of which is
self-admiration and arrogance upon others, the owner of those couple of gardens started speaking with
his friend.

The verse continues saying:

“...s0 he said to his companion, as he was conversing with him: 1 have greater wealth than you,

and am mightier in respect of men’.”

Therefore, he told his friend that, in comparison with him, he had many men in his authority and also he
had both abundance of wealth, and social position and influence. Then he asked his companion what he

could say and what he had to utter.

Little by title, as it is usual, these thoughts went on to be upper and upper in him, so much so that he
considered the world was eternal and his wealth and honour were perpetual for him. So, he proudly
entered his garden.

He looked round unto the green trees therein, the branches of which had come down unto the ground
because of the height of the fruits, and unto the ears of corn, which were spread clinging every side,
when he was listening to the sound of the river which was flowing forward, watering the trees, he

neglectfully said that he did not think that destruction and mortality could fall over it.
The verse says:

“And he entered his garden while he was unjust to himself. He said: ‘I do not think that this will

ever perish,”

He went even further than that and, since the eternity of this world contrasts the fulfillment of

Resurrection, he thought of the denial of Hereafter and said:
“And | do not think that the Hour (of Resurrection) will come...”
He thought that these ideas are some things that a group of people had invented to please themselves.

Then, he imagined if there were a resurrection in the course he would have a high rank and personality,
and he added:

“...and even if | am returned unto my Lord, | shall surely find a better than this a resort.”

He was wandering in these useless imaginations, and every moment he added some new vain words to
his former undue words. Then his faithful friend began speaking and rejected his vain statements, which
will be dealt with in the following discussions.



Note

The Arabic term /ukul/ means some products and fruits which are edible while the term /amar/ is applied

for kinds of fruit, and sorts of wealth and properties; it is even called to ‘trees’, too.

These verses can lead us to some principles of planting and keeping typical and attractive gardens.
These leadings are as follows:

A. The low and short trees may be planted in the middle, (vines), and the tall trees around the garden,

(date-palms).

B. Gardens may be arranged separate with each other, so that there can be left a distance between
them, (and We put between them).

C. The lands of the distance between gardens should be formed, (between them tillage).

D. Water ought to be gushed forth in the midst of the gardens, (and We cause a river to gush forth in
their midst).

E. Gardens must not be hollow, weak and calamitous, (and withheld naught thereof).

Therefore, the best views of the gardens are the vine gardens with various grapes, and those that have
vines and date—palms with together, and kinds of farming (tillage) are in between the gardens (and We
Surrounded them) and that streams flow beneath the trees and beside the farms, (and We caused a

river to gush forth in their midst).

Surah Al-Kahf — Verses 37 - 41
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37. “His companion said to him, as he was conversing with him; ‘Do you disbelieve in Him Who
created you from dust then from a sperm-drop, then He fashioned you a (complete) man?”

38. “But, as for me He, Allah, is my Lord, and none do | associate with my Lord.”

39. “And why did you not say when you entered your garden: ‘As Allah will, there is no power
except in Allah’? If you see me less than you in wealth and children.”

40. “Yet it may be that my Lord will give me better than your garden, and will send on it (your
garden) a thunderbolt from heaven so that it becomes an even slippery ground without plant.”
41. “Or its water will be sunk (into the earth), so that you will never be able to seek it out.”

These holy verses are upon the rejections of the baseless utterances of that faithless, proud, and
conceited rich man that are heard from the tongue of his faithful companion. He waited silently and was

listening to the words of that haughty man in order that he would say whatever he had in his inside.
Then he answered him all the same time, as the verse says:

“His companion said to him, as he was conversing with him; ‘Do you disbelieve in Him Who

created you from dust then from a sperm-drop, then He fashioned you a (complete) man?”

In other words, this the Lord Who, at first, created man from soil. He caused the nutritious material
existed in the soil to be absorbed by the roots of the trees. The trees in turn became the food of animals,

and man consumed from the plant as well as the meat of the animals.

His life-germ was made up of them. In the womb of the mother, the life-germ developed its different
stages of perfection until it became a complete man. A human being that is superior to all the existing
things of the earth.

He can contemplate, think, make decision, and subject rather everything under his control. Yes, the
change of worthless dust into such a wonderful being, with those different complicated organs of his

body and soul, is one of the great reasonings of Unity.

Then, in order to break the infidelity and pride of his companion, the faithful man said that he boasted

and was proud of his belief that Allah was his Lord.
The verse, from the tongue of the faithful man, says:
“But, as for me He, Allah, is my Lord, and none do | associate with my Lord.”

He told his faithless friend who boasted that he had garden, farming, fruit and water in abundance, that

he was honoured that his Lord, his Creator, and his Sustainer was Allah.

He added that his companion glorified the life this world while he glorified his belief, faith, and

monotheism, as the holy verse continues saying:



“...and none do | associate with my Lord.”

After pointing to the subject of Unity and infidelity which are the most important subjects in the fate of
man, again he reproached his faithless companion, and said:

“And why did you not say when you entered your garden: ‘As Allah will...”

Why did you not consider all of these from the side of Allah and you did not thank for His bounties? And
why did you not say that there is no power and ability save from the source of Allah?

The verse in this regard says:

”

“...there is no power except in Allah’?...

You have ploughed the earth, scattered the seed, planted the shoot, guarded the trees, and provided
every necessary thing for them on time in a manner that they grew like that. All of these activities have
been done by means of the usage of the abilities, possibilities, and means that Allah has given you. You

have nothing of yourself, and without Him you are naught.
Then, he added that it did not matter:

“..If you see me less than you in wealth and children.”
“Yet it may be that my Lord will give me better than your garden...”

My Lord not only will give me a better garden than yours, but also He will send a thunderbolt from
heaven on your garden and, in a short time, He will change this green land into a plantless, slippery

even plain.
The holy verse continues saying:

“...and will send on it (your garden) a thunderbolt from heaven so that it becomes an even
slippery ground without plant.”

Or He may order the land to move so that this spring and gushing water should sink down into the earth

and you will never be able to find it.
The verse says:
“Or its water will be sunk (into the earth), so that you will never be able to seek it out.”

The Arabic term /husban/, used in this holy verse, originally is derived from /hisab/ (calculation); then it
has been used in the sense of the arrows which are counted at the time of shooting. It has also been
applied with the meaning of ‘the punishment which comes upon persons on reckoning’, and the purpose

in the abovementioned verse is this very meaning.



The Qur’anic word /sa‘id/ means ‘the sand, or dust on the surface of the earth’ It is originally taken from

/sa‘ud/ (a calamity).

The Arabic term /zalag/ means an even land without any plant so that the foot may slip on it. (It is
interesting that today, in order to fix the running sands and prevent the towns to be buried under the
storms of sand, people try to grow some plants and trees on such lands so that they can control them,

and deliver them from the state of being slippery.

Indeed, that faithful and monotheist man warned his proud companion that he could not attach and

depend on those bounties, because none of them was reliable.

In fact he says that he has seen with his own eyes or, at least, has heard with his own ears that
sometimes the heavenly thunderbolt, in a short moment, turns gardens, houses, and farms into a heap

of soil, or a dry land without any water and any grass.

And also you may have heard or seen that sometimes a sharp earthquake may ruin the irrigation
systems and make springs dry so that they cannot be mended.

When you know these clear facts, what is this pride and haughtiness for? You who have seen these
events, why do you attach to them? Why do you say that you do not believe that these bounties will

perish? But they will be eternal. What an ignorance and stupidity!

The Prophet of Islam (S) said that if a servant says ‘that which Allah pleases’ and ‘There is no power
except in Allah’, when He bestows on him wealth and children, Allah may repel his calamities and

disquiet from him so that he obtains his (good) wishes. Then he (S) recited this verse.1
Some Islamic traditions denote that the recitation of the holy phrase
“There is neither might nor strength but in Allah”

causes afflictions to be repelled and bounties to last long, and it is a treasure out of the treasures of

Heaven.

Surah Al-Kahf — Verses 42 - 44
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42. “And his fruits were enwrapped (into destruction), so he began wringing his hands for what
he had expended in it, and it was fallen down upon its trellises, and he was saying: ‘Alas me!
Would | had not associated with my Lord any one!”™

43. “And he had no troop to help him as against (the wrath of) Allah, nor could he help himself.”
44. “Thereover protection belongs only to Allah, the True; He is best rewarding, and best for

consequence.”

Finally, the debate of those two men ended and the faithful man had got no penetration in the depth of

the soul of that proud, faithless rich man who, with the same spirituality and doctrine, went back home.

He was unaware that the command of Allah had been issued that his green gardens and cultivations to
be perished. He should receive the retribution of his pride and infidelity in this very world, in order that

his end would become as a gazing-stock and a warning to others.

Perhaps it was at the same moment that the darkness of night had covered everywhere when the
punishment of Allah, in the form of a destructive thunderbolt, or a terrible violate storm, or a horrible
ruinous earthquake, in a short time, destroyed whatever there were in those pleasant gardens which
contained so many fruitful tall trees, and fructified cultivations.

The verse says:
“And his fruits were enwrapped (into destruction)...”

The Arabic term /uhit/ is from the root /ihatah/ which, in such instances, means ‘an encompassing

punishment’, the result of which is a complete destruction.

In the next morning, when the owner of the garden, with a series of desires and imaginations, went
toward his garden in order to visit it and enjoy its products, approaching it, he encountered a dreadful
scene, so terrible that his mouth dried because of wonder and his eyes became dim and motionless.

He could not know that he was observing that scene in dream or in vigilance. The trees had utterly
dropped on the ground, the cultivations had became upside down, and there was seen little of life

therein.

As if there were no pleasant garden and green tillage there. The doleful moans of owls were heard in its
ruins. The man’s heart started its palpitation sharply, and his face grew pale. The saliva dried in his

mouth, and whatever of pride and arrogance was in his heart and his mind suddenly dispersed.

As if he had got up from a long and deep sleep. He was thinking of the heavy expenses he had earned
from every side in his lifetime and had expended in it.

The verse says:



“...so he began wringing his hands for what he had expended in it, and it was fallen down upon
its trellises...”

It was just in the same time that he regreted from his false and futile statements and thoughts.
The verse continues saying:
“...and he was saying: ‘Alas me! Would | had not associated with my Lord any one!””

More lamentable than this it was that, at the time of confronting this calamity, he was perfectly alone and

had no one to help him for this great damage and grievous affliction.
The verse says:

“And he had no troop to help him as against (the wrath of) Allah...”
He had not anything to substitute that, which was his whole capital.

The verse continues saying:

“..nor could he help himself.”

In fact, in this event all his arrogant imaginations disturbed and proved to be nonsensical. On one side,
he used to say that he never believed that his great capital and abundant wealth would have an

annihilation, but he saw its annihilation with his own eyes.

On the other side, he arrogantly boasted to his faithful monotheistic companion and said that he was
more powerful than him from the point of wealth and men. But, after this event, he observed that none
was his helper.

On the third side, he depended on his own power and considered his ability illimitable. But, after that he
became in lack of everything in that event, he comprehended his great mistake, because he had nothing

in his disposal to compensate a part of that great damage.

Principally, those companions who, like flies around a candy, come nigh to a person because of his
property and wealth whom the person considers as a support for his days of misfortune, will scatter
when that bounty vanishes, because their friendship has not formed as a spiritual approach, but it has

been based on material support. When it vanishes, that friendship vanishes, too.

However, it was too late for him to be remorseful. This kind of compulsory vigilance, which appears at
the time of befalling some grievous calamities upon a person, even for the Pharaohs, is worthless and,
therefore, it is not useful for him, either.

Yes, it was at the same time that he stated the phrase:



“Would I had not associated with my Lord any one!””

by his own tongue. It was the same phrase that his faithful companion had said before, but he said it
when he was in safety, and this man said it at the time of misfortune.

It was at that moment that this fact was proved once again that protection, guardianship and Power
belong to Allah, the Lord Who is the Truth Himself.

The verse says:
“Thereover protection belongs only to Allah, the True...”

Yes, here it was made perfectly clear that all bounties belong to Him, and whatever He wills, it will be
done. So, there will be performed nothing save by relying on His grace. Verily, it is only He Who has the
best rewards and provides the best end and fate for the obedient.

The verse continues saying:
“...He is best rewarding, and best for consequence.”

Thus, if a person wants to attach some and to rely on him and to be hopeful to his reward, it is better for
him that his support to be Allah, and his attachment and his hope to be unto the grace and kindness of
the Lord.

But, O’ Man! How do you want to be the best in the world, while you tread the clearest laws of the world

of creation; allocate all merits to yourself, and devour the right of others?

1. Dur-rul-Manthur, the Commentary

Section 6: Wealth and Children, Only Passing
Shows
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45. “And coin for them the similitude of the life of the world as water which We send down from



the sky, and the plants of the earth mingle with it, and then becomes dry twigs that the winds
scatter; and Allah is omnipotent over everything.”

The containing words of this verse are upon the plants and pleasantness of the earth, and, then, the
appearance of the Divine Wrath which caused them to be burnt into ashes. This statement has been

said in order that it becomes a warning for haughty people who are neglectful of Allah.

Verily, the world is like a rootless plant which grows with a little rain and dries with a slight wind. In this
course, whatever remains, of course, is the man’s righteous deeds. Addressing human beings, in a

tradition narrated from Ali-ibn-Abitalib (as), he says:

“O’ he who the world has made busy to itself! Beware that the long various wishes of the world have

made you proud.”

Therefore, Allah commands His Messenger in this verse to set forth to the people a parable in order that
he attracts their attention from the world to the Hereafter.

The verse says:

“And coin for them the similitude of the life of the world as water which We send down from the
sky, and the plants of the earth mingle with it, and then becomes dry twigs that the winds
scatter...”

The fine scenery of the green plants and their leaves and branches, which grow pleasantly, enamours
man to itself and takes him out into the fields in order that he watches the beautiful nature in the spring.
But the green plants and flowers of the spring do not last long. Finally they become pale and dry and

winds scatter their dust and straws here and there. The world is also like that.

Then the Qur’an implies that Allah prevails over all things and no one is able to stand against His Power
and His Will.

It says:
“...and Allah is omnipotent over everything.”

A similar meaning to this verse, with some more details, is recited in SuraYunus, No. 10, verse 24, and
Surah Al-Hadeed, No.57, verse 20, too.

Surah Al-Kahf — Verse 46
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46. “Wealth and children are an ornament of the life of the world, and the everlasting good works
are better with your Lord in reward and better in expectation.”

In Islamic traditions recorded by both the Sunnite and the Shi'it, it is narrated from the Messenger of
Allah (S), and by the Shi‘it again narrated from the Imams of Ahlul-Bayt (as), that the purpose of ‘the

everlasting good works’ is the four-hymns, i.e.:

“Glory be to Allah, and praise belongs to Allah, and there is no god save Allah, and Allah is the

greatest.”

And, in some other traditions, it is said that the objective meaning of this holy phrase is ‘The five
statutory prayers’, while some others denote that it is ‘the night prayer’, while some other traditions

indicate that the purpose of it is ‘the love of Ahl-ul-Bayt’.1

Therefore, in this holy verse, Allah has defined the position of the wealth and the power of man, which
are two main pillars of the life in this world.

The verse says:
“Wealth and children are an ornament of the life of the world...”

These ornaments are as blossoms which appear over the branches of this tree. They are fleeting and do
not last long. If they do not take to themselves the colour of eternality by being on the path of Allah, they

are much invalid.

In this holy verse, in fact, two parts of the most important capitals of this world have been referred to, the
rest of which are some dependants to these two. These two parts are the economical ability and human
ability.

Then, it adds:
“..and the everlasting good works are better with your Lord in reward and better in expectation.”

The concept of the phrase ‘the everlasting good works’ is so vast that it envelops any thought, idea,

speech, and deed which is righteous and praiseworthy.

And, naturally, this effort remains and its effects and favours reach the members of societies, such as
science, industry, good children, the buildings of a mosque, hospital, and school, and also religious and

useful publications like: the commentary of the Qur’an, the traditions of Ahl-ul-Bayt (as), and so on.

Surah Al-Kahf — Verses 47 - 48
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47. “And (remember) the day We shall set the mountains in motion, and you will see the earth a
leveled plain and We muster them nor shall We leave out any one of them.”

48. “And they shall be presented before your Lord in ranks, (and Allah says:) ‘You have come to
Us, as We created you upon the first time. But you thought that We should not appoint a tryst for

»”

you.

In order that the life of the world would not be loved, the remembrance of the Day of Judgment is

necessary. This Day is forevery body and there is no exception for any one.

The words in the previous holy verses were upon a selfish proud man who, because of his haughtiness
and pride, denied Resurrection. Here, following that subject, the Qur’an explains three stages concerning
Hereafter. The first stage is before the resurrection of human beings. The second stage is the
Resurrection itself. And the third stage is related to some events after Resurrection.

At first, the holy Qur’an implies that we should remember the Day when the system of the world of
existence, as a preparation for a new system, will be disturbed and the mountains will be set in motion
so that all the barriers of the surface of the earth will be removed and the land will be leveled in a shape

that every thing can clearly be seen.
The verse says:

“And (remember) the day We shall set the mountains in motion, and you will see the earth a
leveled plain...”

These current verses of the Qur'an point to the events which will happen at the threshold of
Resurrection. Such events are a lot, and some of them are particularly pointed out in the short suras at

the end of the Quran. These events are called as ‘the signs of Hereafter’ /asrat us sa‘ah/.

After that, the verse finally implies that at this time Allah will gather them all, so that even a single person
will not be left out.

The verse continues saying:
“...and We muster them nor shall We leave out any one of them.”

The abovementioned sentence is an emphasis upon this fact that Resurrection is a general

commandment and none will be exception from it.
In the second verse, the Qur’an refers to the circumstances of the resurrection and humankind. It says:

“And they shall be presented before your Lord in ranks...”



This expression may be an indication to the case that every group of people, who have the same belief
or similar deeds, will be categorized in one row. Or, all of them, without any difference or privilege, will
be set in a single row; like the mass of soldiers in front of the commander-in-chief of the army, where

they are wholly seen.

However, standing in a row is a sign of order and tidiness. It is the secret of discipline and modesty. In
the Qur’an, for the statement of the qualifications of the strugglers, and also angels, the expression of
‘row and rank’ has been used. Two suras of the Qur’an are also entitled ‘As-Saff’ (the Ranks, the Row)

and ‘As-Saffat’ (the Rangers).

In the world, sometimes, the military army are presented to the chiefs in a particular order, while, in
Hereafter, all human beings will automatically and regularly be presented to the Lord.

There, they will be told:

3

..'You have come to Us, as We created you upon the first time. But you thought that We should
not appoint a tryst for you'”

In Hereafter, there will be for them, no property, nor privileges and material ranks, nor any helpers. They

will be in the same state that they were created at first.

But, they imagined that Allah would never appoint a time for them. This status was at the time when the
pride of material facilities deluded them, and the love of the world, which they imagined to be eternal,

caused them to be neglectful of the thought of the Hereafter, which is inside the nature of everybody.

But it is certain that the faithful persons, who are seekers of the truth and have enough capacity, will
never fall in such ugly epithet when they reach to a social rank or some wealth. They not only will not be
proud, but also no change will appear in their daily programs from this point of view.

It is narrated from the Prophet (S) and Imam Sadiq (as) that in Hereafter there will arrange one hundred
and twenty thousand rows. Eighty thousand of them will be the Prophet’s community, from the beginning
of his embassy until the end of resurrection, and the former communities will be only forty thousand

rows. 2

Surah Al-Kahf — Verse 49
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49. “And the Book (of deeds) is placed, and you see the guilty fearful at what is in it, and saying:
‘Alas for us! What a Book is this, that it leaves out nothing, small or great, but it has numbered



it?’ And they will find all that they did confronting them; and your Lord does not treat anyone

with injustice.”
Imam Sadiq (as) said:

“On the Day of Hereafter, when the man’s record of deeds will be given to him, he looks at it and sees
that all his moments, words, movements and deeds are recorded in it; then he remembers them wholly

such that as if he has done them just one hour before.”3

Therefore, the holy verse implies that on Hereafter, there is the Book of deeds of all human beings which
will be placed before them. When the sinners are informed of its content, they will be so frightened that

the signs of fear will clearly be seen in their faces.

The verse says:

“And the Book (of deeds) is placed, and you see the guilty fearful at what is in it...”

At this moment, the guilty will astonishingly cry loudly for what they see, and, as the verse states:

“...and saying: ‘Alas for us! What a Book is this, that it leaves out nothing, small or great, but it

”

has numbered it?....

They will say that it is a Book that every thing has been minutely recorded and reckoned in it so that

nothing has been left out.

Verily, what a terrible circumstance it is! They say that they have forgotten all those deeds of theirs in a
manner that sometimes they thought they had committed no wrong, but today they see that their

responsibility is heavier than what they considered and their fate is very dark.

Besides that recorded document, principally they will see all their deeds present before them. They will
find the embodiment of their all good and evil actions, injustices and justices, vices and treacheries, all in
all, in front of them.

The verse continues saying:
“...And they will find all that they did confronting them...”

In fact, they are entangled with the fruit of their own actions and the Lord is just to every one. Whatever
they will be involved in Hereafter is the deeds they have done in this world. Thus, whom can they

complain of, save of themselves?
The verse concludes:

“..and your Lord does not treat anyone with injustice.”



At the end, it is understood from the verses of the Qur’an that there will be three kinds of Book for
human beings in the Hereafter. The first is a single Book which will be placed there for the reckoning of

the deeds of all.

The second is the Book that every community has, in which the deeds of every community are recorded,
as it is recited in Surah Al-Jathiyah, No.45, verse 28:

“..every nation shall be called to its book...”
The third is the Book which exists forevery person separately, as Surah Al-"Isra’, No. 17, verse 13 says:

“And We have made every man’s actions to cling to his neck, and We will bring forth to him on
the Resurrection Day a book which will be found wide open.”

It is evident that there is no inconsistency between the content of these verses, because it does not

matter that the man’s deeds may be recorded in different books.

The similar form of it can also be seen in programs of the present world where, for proper systematizing
organizations of a country, there will be formed a regulation and calculation forevery unit, and then those

units will have a new situation in the greater units.

But, this fact should be noted that the men’s book of deeds in Hereafter is not like the ordinary notebook
or book in this world. It is an expressive and undeniable collection, which, perhaps, is the natural

consequence of the man’s deeds themselves.

However, the verses under discussion indicate that, besides the man’s deeds being recorded in a
special book, the deeds themselves will also incarnate and attend there,4 as the verse points out:

(---And they will find all that they confronting them...).

The deeds which have disappeared in the form of scattered energy from the sights in this world, in fact,
have not been annihilated. (The modern science has proved that no material and energy will vanish, but
it always changes into another form.)

On That Day, these energies, which have been lost, will be changed into matter, by the command of
Allah, and will incarnate in some suitable shapes. The righteous deeds will appear in some beautiful and
interesting forms, while the evil actions will appear in some ugly and hateful features, and they will

remain with us.
It is for this reason that, at the end of the verse, the Qur'an says:
“...and your Lord does not treat anyone with injustice’,

because the rewards and the retributions are the fruit of the deeds of themselves.



Some of commentators, of course, have considered the holy phrase:
“...and they will find all that they did confronting them”

as an emphasis on the subject of ‘the Book (of deeds)’. They have said that the meaning of the

sentence is that they will find all their own deeds present and recorded in that Book. 5
However, in the commentary of ‘Ayyashi, under the holy verse:

“..Alas for us! What a Book is this, that it leaves out nothing, small or great, but it has numbered
it?’ And they will find all that they did confronting them; and your Lord does not treat anyone

with injustice.”

There is a tradition narrated from Khalid-ibn-Najib who has narrated from Imam Sadiq (as) who said:
“When the Day of Justice occurs, the man’s book will be given to him and he will be ordered to read it.”
Khalid says that he asked Imam (as):

“Will he recognize what he reads?”

Imam (as) answered:

“He will remember all. There will be no moment, no glance, no word, no step, and no other actions that
he has fulfilled but he will remember entirely by reading that book, in a manner as if he has performed it
at that very moment. Therefore, he will say: ‘Alas for us! What a Book is this, that it leaves out nothing,

small or great, but it has numbered it?”’6

Some Traditions

1. Amir-ul-Mu’mineen Ali (as) said:

“..What will then be your position when your affairs reach their end and graves are turned upside down
(fo throw out the deed)? There shall every soul realize what it has sent before, and they shall be brought
back to Allah, their true Lord, and what they did fabricate (the false deities) will vanish (away) from
them.”7

2. Ali-ibn-Abitalib (as) said:

“Did you not see those who engaged in long-reaching desires, built strong buildings, amassed much
wealth but their houses turned to graves and their collections turned into ruin? Their property devolved

on the successors and their spouses on those who came after them.

They cannot (now) add to their good acts nor invoke (Allah’s) mercy in respect to evil acts. Therefore,

whoever makes his heart habituated to fear Allah achieves a forward position and his action is



successful.”8

1. Tafsir-ul-Burhan, Safi, Nur-uth-Thagalayn, Majma‘-~ul-Bayan

2. Kafi, Bihar-ul-Anwar, Tafsir-us-Safi, and Atyab-ul-Bayan

3. Nur-uth-Thagalayn, vol.3, p.267

4. Like what is seen in televisions and satellites today. Thus, Allah Who is the creator of man is powerful to make present
his deeds and show them in Hereafter.

5. Tafsir-ul-Kabir, by Fakhr-i-Razi, and Tafsir-ul-Jami, by Qurtubi

6. Tafsir-ul-Burhan, and As-Safi. The content meaning of this tradition has also been narrated by men of tradition and
community.

7. Nahjul-Balagah, Sermon 226

8. Nahjul-Balagah, Sermon 132

Section 7: Satan and His Tribe

Surah Al-Kahf — Verse 50
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50. “And (remember) when We said to the angels: ‘Prostrate to Adam,’ So they (all) prostrated
except Iblis; he was of the jinn, and he rebelled against his Lord’s command. Will you then
choose him and his seed as your protecting friends instead of Me, when they are enemies to
you? Evil would be the exchange for the unjust!”

Prostration is of three definite categories. The first is the prostration of worship which is only for Allah
(s.w.t.), like the prostration in prayer. The second is the prostration of obedience like the prostration of
angels to Adam which was for the sake of the obedience of the command of Allah. The third is the
prostration of honouring and grandeur, like Jacob’s prostration to Yusuf.

Of course, the story of the creation of Adam and the angels’ prostration to him and disobedience of
Satan has repeatedly been stated in the different verses of the Qur’an, but, as we have formerly pointed

out, these repetitions contain some different points, so that each of which refers to a particular matter.

And in view of the fact that in the former explanations, the circumstance of the tyrant haughty rich people
before the poor, the oppressed, and their end, had been illustrated, here, in this verse, the words are
upon the Satan’s disobedience from prostrating to Adam in order that we know the fact that, from very

beginning, pride has been the cause of infidelity and insolence.



In addition to that subject, this story defines that aberrations usually originate from satanic temptations.
At first, the Qur'an says:

“And (remember) when We said to the angels: ‘Prostrate to Adam,’ So they (all) prostrated except
Iblis...”

This exception may bring this misconception into being that Iblis was among the kind of angels, while the
angels are immaculate, and then how did Iblis pave the path of disobedience and infidelity?

That is why, immediately after that, the Qur’an adds:
“...he was of the jinn, and he rebelled against his Lord’s command...”

Satan was not of the kind of the angles, but because of servitude, submission and proximity to Allah, he
was placed in the row of angels, so respectfully that, perhaps, he was even as a teacher of them. But, as

a result of haughtiness and pride, he became the most accursed and hatred creature of divine portal.
Then, the verse continues saying:

“...Will you then choose him and his seed as your protecting friends instead of Me, when they are

”

enemies to you?...

They are your harsh enemies who have made an oath to be against you, and have decided to lead all of
you astray and make you miserable.

Obeying Satan and his progeny, instead of obeying Allah, is an evil exchange for the wrong doers.
The verse says:
“...Evil would be the exchange for the unjust!”

How a wise person may choose an enemy, who has taken a decision to destroy him and has sworn

upon this enmity, as his guardian, leader, and support?

Surah Al-Kahf — Verse 51
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51. ‘1 did not make them to witness the creation of the heavens and the earth, nor of the creation
of their selves, nor choose | misleaders for (My) helpers.”

Allah is absolutely free from any want and He needs no helper even in creation. Then, if He (s.w.t.)



refers some affairs to others, like referring the subject of guardianship to the angels, it is not because of
powerlessness, but it is because of wisdom, and it is alongside the path of teaching and development of

humankind.

Thus, He announces in this verse that for the creation of the heavens and the earth and the creation of
Iblis and his progeny, He did not summon them and He did not want them to come to help. Therefore,
His power is complete and He is not in need of the help of Satans, and none should obey Satans instead
of Allah.

The verse says:

“l did not make them to witness the creation of the heavens and the earth, nor of the creation of
their selves...”

Never Allah calls Satans, who are the misleaders of human beings, to help Him, nor does He take them
as His assistants.

The verse continues saying:
“...nor choose | misleaders for (My) helpers.”

It has been narrated that Hadrat Ali (as) was told that until the settlement of his government he might
keep Mu‘awiyah fix in office and, after becoming powerful, he could dismiss him. Then, in answer to

them, he (as) said:

“And | do not choose misleaders for (my) helpers.”1

Surah Al-Kahf — Verses 52 - 53
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52. “And (remember) the Day (of Judgment) when He will say (to the polytheists): ‘Call on those
whom you considered to be My partners.’ So they shall call on them, but they will not answer
them, and We will cause between them a valley of perdition.”

53. “And the evildoers will see the Fire, then apprehend that they are falling into it, and will find

no escape from it.”

Those who separate from Allah will wander and resort to everything. They appeal to men down to

matters and animals, from sun and moon in the sky down to cow and calf on the earth, from immaculate



angles down to the evil Satans. But whatever the more they call, the less they hear an answer, while if

they call Allah (s.w.t.) they will surely be answered.
Therefore, this verse warns them again, saying:

“And (remember) the Day (of Judgment) when He will say (to the polytheists): ‘Call on those
whom you considered to be My partners.'...”

You were boasting of them for a lifetime. You used to prostrate before them. Now that the waves of
punishment and retribution have surrounded you from every side, you may call on them to help you at

least for an hour.

It seems that they have still the kind of thoughts of this world in mind, so they call on them, but these
imaginary deities do not even respond to their call, much less they haste to help them. Therefore, Allah

makes a place of perdition between these two groups.
The verse says:

“..So they shall call on them, but they will not answer them, and We will cause between them a

valley of perdition.”
The end of the followers of Satan and polytheists is stated in the verse, as follows:
“And the evildoers will see the Fire...”

The Fire, which they had never believed, will appear before their eyes. It is in this condition that they

comprehend their mistake in the past.

So the verse says:

“...then apprehend that they are falling into it...”

And they shall also apprehend in certainty that they will find no way of escape from that blazing Fire.
The holy verse continues saying:

“...and will find no escape from it.”

Neither do their simulated deities come to help them, nor are the intercession of the intercessors useful
for them, nor can they relieve from the grasp of the Fire of Hell, the blazing Fire which their own deeds
have lighted by means of telling lies and falsehood, and by having recourse to wealth and force in this

world.

Then, at the end of the verse, the holy Qur'an implies that the sinners will not have any chance of

escape from the punishment in Hereafter, because deliverance is either under the shade of correct



belief, or because of the Divine forgiveness based upon repentance and righteous deeds, which are not
available for them; or because of intercession which their idols are not able to obtain. Thus, Hell is

certain for them.

1. Tafsir-i-Nur-uth-Thagalayn, vol.3, p. 268

Section 8: Allah is Forgiving and the Lord of
Mercy
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54. “And indeed We have explained in this Quran every kind of similitude for mankind, but man,
of most things, is contentious.”

55. “And naught prevented men from believing when the guidance came unto them, and seeking
their Lord’s forgiveness, except that the wont of the ancients should come upon them, or that the
chastisement should come face to face with them.”

The Qur’anic term /sarrafna/, in this verse, means that ‘We have spoken to them in different statements

and through any style and logic which may affect on them’.
The Arabic word /jidal/ means ‘dispute’ in a form of conflict and demand of preference.

Beside the positive qualities the man has, like having a divine spirit, being superior to the angels with
their prostration unto him, having the ability of penetration and subjecting the existence to himself, and
the like of them, he has also many negative epithets, such as disputation, which have been referred to in
the verses of the Qur’an.

Then, in this holy verse: the Qur'an deduces a kind of conclusion from the last discussions, and it also

hints to the coming discussions.

At first, it says:



“And indeed We have explained in this Quran every kind of similitude for mankind...”

These explanations include the shaking history of the old nations and the painful events of their lives,
and that what happened before. They were described for the people whether they were sweet or bitter.
The affairs were so much detailed that those hearts which were receptive and eager to receive the truth,

might grasp the truth, and there remained no room for obscurity.

Yet, some rebellious arrogant people never believed, because man, more than anything else, tends to

dispute.
The verse says:
“..but man, of most things, is contentious.”

Then, in the next verse, it implies that with these many different examples and through some shaking
statements and various logical reasoning, which must absorb any receptive person, again a great group

of people did not believe.

Of course, nothing restrained them that when the Divine guidance came to them they would believe and
seek forgiveness from their Lord, save that they acted obstinately as if they wanted the fate of the
ancient to come for them, too, or the divine punishment should come in front of them and they see it by

their own eyes.
The verse says:

“And naught prevented men from believing when the guidance came unto them, and seeking
their Lord’s forgiveness, except that the wont of the ancients should come upon them, or that the
chastisement should come face to face with them.”

In fact, the abovementioned verse points to this fact that this arrogant and obstinate group will never
believe with their willing and decision. They may believe only in two circumstances. The first is at the

time when the painful punishments, which seized the ancient nations, surround them.

The second circumstance is that they do see the divine punishment with their own eyes. This

constrained faith, of course, will be worthless.

Surah Al-Kahf — Verse 56
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56. “And We do not send the messengers save as bearers of good tidings and warners, but those



who disbelieve dispute with falsehood in order to refute the Truth thereby; and they have taken
My signs, and what they are warned of, in mockery.”

The prophets’ mission is to give glad tidings to the believers and to warn the disobedient, but with no
compulsion upon people to accept the Truth. It is by the prophets (as) that Allah completes the argument

to humankind.

By the way, awareness of Allah’s way of treatment and the prophets’ messengership, the reaction of
people, and the end of the arrogant nations, is a kind of consolation for the Prophet (S). Therefore, in
order to comfort the Prophet (S) against the arrogance and obstinacy of the opponents, the Qur'an says
that his duty is only to give good tidings and to warn.

The verse says:
“And We do not send the messengers save as bearers of good tidings and warners...”

Then the verse implies that this is not a new matter that such people oppose the Truth and mock it, but
disbelievers always dispute with falsehood. They imagine that they can refute the Truth with it and,

therefore, they take Allah’s revelations and His punishments, which they are promised to, in mockery.
The verse says:

“...but those who disbelieve dispute with falsehood in order to refute the Truth thereby; and they
have taken My signs, and what they are warned of, in mockery.”

In fact, their dispute on the way of proving the falsehood was to force the Prophet (S) to bring some
verses and miracles alongside their desires, so that if he did not do as they wished, they would take it as
a proof and introduce his Book, the Qur’an, invalid. Thus, the disbelievers used to apply the Qur’an, the

Resurrection, and the Fire of Hell as a means of mockery.

Surah Al-Kahf — Verse 57
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57. “And who is more unjust than he who is reminded of the sings of his Lord, then he turns

away from them and forgets what his hands have forwarded? Verily We have laid veils on their

hearts lest they understand it, and a heaviness in their ears: and if you call them unto guidance,

even then will they never get guided in that case at all.”

Being heedless to the divine revelations, and having no contemplation on them, is the greatest injustice.



So, in this holy verse, the Qur'an says:

“And who is more unjust than he who is reminded of the sings of his Lord, then he turns away

”

from them and forgets what his hands have forwarded?...

The application of the term /lukkira/ (is reminded) in the verse, perhaps, is an indication to this meaning
that the prophets’ teachings are of the remembrance of the facts which have existed naturally in the

depths of man’s soul. The mission of prophets is to make these facts manifest.
In this regard, Imam Ali-ibn-Abitalib (as), qualifying the divine prophets, says:

“..Allah sent His prophets toward them (people) to get them fulfill the pledges of His creation, to recall to

them His bounties...”

It is interesting that, in this verse, the Qur'an teaches the lesson of awareness to these inwardly blind
persons in three ways. The first is that these facts are quietly acquainted with their nature and

conscience.

The second is that they have come from the side of their Lord. And the third is that they should not
forget that they have committed some faults in their lives, and the mission of the divine prophets is to

wash them out from them.

But these arrogant people, with all these indications and implications, will never believe, because the veil
of sin has been laid on their hearts, and the veil of heaviness of crime has been laid on their ears and,

therefore, they do not hear the sound of the Truth.
Similar to this meaning, Surah Lugman, No. 31, through verse 7 says:

“And when Our revelations are recited to him, he turns back proudly, as if he had not heard
them...”

In other wards, it is like that the veils of lust, imitation from their fathers, and the temptations of Satans
and men, have fallen on their hearts and, consequently, they have lost their wisdom so that they never

understand and they never regret from their indecent actions and, therefore, never they renounce them.

They show that, as a deaf person, they have not heard it. Such people have lost the eligibility of being

guided and have plunged in aberration.

It is in this case that Allah informs His Messenger (S) that if he invites them to the guidance and felicity,
they will never be guided and they will never believe that this information has been proved. So they

finally passed away with infidelity.

The verse says:



“...Verily We have laid veils on their hearts lest they understand it, and a heaviness in their ears:
and if you call them unto guidance, even then will they never get guided in that case at all.”
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58. “And your Lord is Forgiving, the Lord of Mercy. Were He to seize them (to task) for what they
earn, surely He would hasten for them the chastisement; but for them is an appointed term, never
shall they find, besides it, a refuge.”

59.7And (as for the people of) these towns, We destroyed them when they did wrong and We
appointed a time for their destruction.

The Qur’anic term /mu’il/ means: ‘a refuge, and a means of safety’. Allah (s.w.t.) is both just and All-
Forgiving. His justice requires that the sinners must be punished, but, because of His Forgiveness, He

respites man to repent. Then if he does not repent, He will treat him with His justice.

Thus; the manner of Allah (s.w.t.) in training men is that He respites them up to the last stage and, unlike
to the arrogant people of the world, He never punishes them promptly, but His All-embracing Mercy

always requires that He gives the evil-doers the maximum respite.
In this verse, the Qur'an says:

“And your Lord is Forgiving, the Lord of Mercy. Were He to seize them (to task) for what they
earn, surely He would hasten for them the chastisement...”

Allah’s remission necessitates that He forgives the repentant, and His Mercy requires that He does not
hasten in the punishment of other than them, maybe they may join the group of repentant ones, while
His justice also requires that when their insolence and disobedience reached its last degree, He might

clear their account.
The verse continues saying:
“..but for them is an appointed term, never shall they find, besides it, a refuge.”

Then, finally, in the next verse, for the last admonition and warning in these series of verses, the Qur'an

has pointed to the bitter and painful fate of the former disobedient transgressors.

It implies that these are cities the ruins of which are before their eyes, and when they committed cruelty



and inequity, Allah destroyed them, while He did not make haste in their punishment but He (s.w.t.) fixed

an appointed time for their destruction.
The verse says:

“And (as for the people of) these towns, We destroyed them when they did wrong and We
appointed a time for their destruction.”

However, the objective meaning of the words ‘these towns’, mentioned in the verse, is the people of the
towns of ‘Ad and Thamud, and the like of them, who were destroyed as the result of their rejecting the

prophets and their denying the Divine revelations.

1. Nahjul-Balagah, Sermon One, Allah chooses His Prophets

Section 9: Moses’ Search for Higher Knowledge

Surah Al-Kahf — Verses 60 - 61
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60. “And (remember) when Moses said to his young companion: 1 will not cease until | reach the
Junction of the two Seas, though | go on for years.

61. “Then when they reached the Junction, they forgot their fish, and it took its way into the sea,
going away.”

The appellation ‘Moses’ has been repeated in the Qur'an for 136 times all of which means the same
prophet Moses, the possessor of determination /ulul‘azm/. 1

The application of the word /fata/ in this verse, which means ‘young’ and ‘gallant’, is used in the sense of
‘lad’ and ‘page’, and it is a sign of courtesy, kindness and ‘good name’. The purpose of the Arabic word
/fatah/, hear in this verse, is Joshua-ibn-Nun, who was the companion and attendant of Moses (as) in

that journey.2

The verse says:



“And (remember) when Moses said to his young companion: ‘I will not cease until | reach the
Junction of the two Seas, though I go on for years.”

The Arabic term /hugb/ means years and years, seventy to eighty years.

The story of Moses and Khidr (as) has been recorded in commentary books and history sources. For
instance, in some Sahih-i-Bukhari, it has been narrated from lbn-‘Abbas, from’Ubayy-ibn-Ka‘b that
once the Prophet (S) said that one day, when Moses was orating, he was asked by one of the children

of Israel that who the most learned person was.

Moses (as) said:

)

Tam’.

Allah addressed Moses saying why he did not say that Allah knows best, and Khidr was more aware
than Moses. Moses (as) asked where Khidr was.

Then he was addressed that Khidr was in the site of ‘Junction of the Seas’, and its sign and mystery was
that he was to take a fish with him in a basket and he would go forth. The place where Moses was to

meet Khidr would be indicated by the fact that the fish would disappear when he got to that place.3
The holy verse says:

“Then when they reached the Junction, they forgot their fish, and it took its way into the sea,
going away.”

Moses (as) put the fish in the basket and told his attendant that wherever he did not find the fish in the
basket he would inform the matter to Moses. Moses and his attendant started to go forward as far as

they reached the sea, where they stayed beside a stone to rest.

While Moses (as) was sleeping, his attendant, who was awake, saw that the fish escaped into the sea.
The attendant of Moses did not awaken him from his sleep to tell him the matter, and later, when Moses
woke up, he forgot to inform him of the matter either, and they both continued their way.

After one day and night that they walked, Moses said that they became tired from that travel and told his
attendant to bring the food for them to eat. He informed Moses that the fish had become alive and
jumped into the sea. Moses (as) said that they had to return to the same place that the fish had jumped
into the water because their meeting—place was there.

Imam Bagir (as) and Imam Sadiq (a.s) both said:

“The attendant of Moses brought the salted fish by the sea to wash it. The fish moved in his hand and
escaped into the sea.”4



Some commentators have rendered the ‘Junction of the Seas’ into the meeting of the two seas of
prophethood, (Moses and Khidr). Moses, they believe, was the outward sea of knowledge, and Khidr

was the inward sea of knowledge.

In view of the fact that prophets have been inerrant and do not forget, the purpose of ‘forgetting the fish’,
mentioned in the verse, is that they put the fish aside and left it. It is like the verses which attribute

forgetfulness to Allah. For example, Surah Al-Jathiyah, No.45, verse 34 says:
“...Today We forsake you...”,

and Surah As-Sijdah, No.32, verse 14 says:

“...surely We forsake you...".

Moreover, those two did not absolutely forget the fish but they had taken it with themselves, and as it
was said in the above, the attendant of Moses did not want to awaken Moses and waited. Then, after his

wakefulness, he forgot to tell him the event, too.

The Qur’an has repeatedly pointed to the animals as a sign, and an inspiring factor, or an informer, such
as the inspiration that the crow led how Abel to be buried, the hoopoe informed of the infidelity of he
people of Sheba, the event of the fish in the explanation of the meeting of these two prophets, the
function of spider in the protection of the holy Prophet (S) in the Cave, and the function of the dog for
‘the Companions of the Cave’.
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62. “Then when they had passed (the seaside), Moses said unto his young companion: ‘Bring us
our morning meal. Indeed we have met from this our journey weariness’.”

63. “He said: ‘Did you see, when we took refuge on the rock? Then verily I forgot (to tell you the
Jjump of) the fish and nothing made me forget to mention of it but the Satan; and it took its way

! 2

into the sea in a marvelous manner!

-

In Arabic, the morning meal is called /gada’/, and the evening meal is called /i$a’/.

When Moses (as) and his attendant passed on that place, the length of their travel and the fatigue of the

way caused hunger to overcome them. Moses (as) remembered that they had got a food with them.



Then he told his attendant to bring their food because they had got tired from their travel.
The verse says:

“Then when they had passed (the seaside), Moses said unto his young companion: ‘Bring us our

morning meal. Indeed we have met from this our journey weariness’.”

At this time, the attendant of Moses (as) told him whether he remembered the time when they took
refuge on the rock to rest there. In that place he forgot to inform him the event of the fish, and it was
Satan that made him forget to mention it, and that the fish jumped into the sea and went away.

The verse says:

“He said: ‘Did you see, when we took refuge on the rock? Then verily | forgot (to tell you the jump
of) the fish and nothing made me forget to mention of it but the Satan; and it took its way into the
sea in a marvelous manner!”
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64. “He (Moses) said: ‘That was what we were seeking for!’ So they returned, retracing their
footsteps.”

65. “Then they found one of Our servants unto whom We had given mercy from Us, and We had
taught him knowledge from Our presence.”

In view of the fact that the subject was as a sign for Moses (as) in connection with finding that great-

learned man, Moses said:

“He (Moses) said: ‘That was what we were seeking for!’ So they returned, retracing their
footsteps.”

When Moses and his attendant returned to the first place they had started their way, i.e. beside the rock
and near ‘the Junction of the Seas’, suddenly they found one of Allah’s servants to whom He had

bestowed His mercy and whom He had taught a considerable amount of knowledge.
The verse says:

“Then they found one of Our servants unto whom We had given mercy from Us, and We had



taught him knowledge from Our presence.”

The application of the word /wajada/, in the verse, shows that they had been seeking after the
knowledgeable man, and finally they found him.

And the Qur’anic phrase /‘abdan min ‘ibadina/ (one of Our servants) indicates that the highest honour of
a man is that he would be a true servant of Allah, and this very rank of servitude causes man to be

bestowed the mercy of the Lord and the windows of the science to be opened to his heart, (mind).

Again the Qur’anic phrase /min ladunna ‘ilma/ (We had taught him knowledge from Our presence) also
denotes that the knowledge of that learned man (Khidr) was not an ordinary knowledge, but he was

aware of a part of the secrets of this world and of the mysteries of the events which only Allah knows.
Imam Sadiq (as) said:

“Moses was more learned than Khidr in religious prudence, but Khidr was more aware of a branch and a

mission other than that.”5

However the objective meaning of /‘abd/ (servant), in this verse, is Khidr (as) who was a prophet

reasoned by the following evidences:
1. He who becomes the teacher of a prophet, like Moses (as), is surely a prophet.

2. Some Arabic terms, such as: /‘abdina/ (our servant), /‘abdahu/ (His servant), and /‘ibadana/ (Our

servants), mentioned in the Qur’an, have often been used for divine prophets.

3. Khidr told Moses that all extra—ordinary actions that he saw from him and did not have patience with

him were done by the command of Allah and he did not do any thing of his own accord. Khidr (as) said:
“..1did it not of my own accord...”6

4. Moses promised Khidr that he would not do anything other than he taught him, and the person whom

an’Ulul-‘azm prophet absolutely obeys, is certainly inerrant and is surely a Divine prophet.
5. Intuitive knowledge is particularized to Divine prophets.

Allah said about Khidr:

“We had taught him knowledge from Our presence.”

6. Some commentators say that the term ‘mercy’ here means ‘prophethood’.
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66. “Moses said to him (Khidr): ‘Shall | follow you so that you teach me right conduct of what you
have been taught?”

2

67. “He said: ‘Verily you will not be able to bear with me patiently’.
The holy Prophet of Islam (S) said:

“At the time when Moses met Khidr, in front of them a bird took a drop of water from the see by its beak
and poured it on the ground. Khidr asked Moses whether he knew the secret of the deed of that bird. It
teaches us that our knowledge comparing with Allah’s knowledge is like a drop before an infinite sea.”

Moses said to (Khidr) whether he might follow 