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Prelude

The Ahl al-Bayt (‘a) set forth a set of general policies to be followed in the area of security that
supported the previously mentioned strategies of the security system of the virtuous community.

This is because security procedures can be effective and useful only when they are carried out within the
general policies of this discipline, especially when we realize that the Holy Imams of the Ahl al-Bayt (‘a)
intended to achieve a level of security which kept the virtuous community moving and existing within the
borders of the unified Muslim society, to influence the Muslims and undertake the general responsibilities
towards Islam and Muslim society.

It is true that there are other significant objectives behind these general policies, but the goal of
achieving security for the virtuous community is the most obvious and most significant. These policies
may overlap the aforementioned measures and security procedures. In this discussion, we will refer to
four general political policies and aspects that reflect bold security measures.

Coexistence with Other Muslims

The first general policy that the Ahl al-Bayt (‘a) set up for guaranteeing the security of the virtuous
community was the construction of a well-established relationship with groups of Muslims and Muslim
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society as a whole. This policy represents the general principle followed by the Ahl al-Bayt (‘a) and used
by their followers as an effective two-edged instrument of pressure.

Where campaigns of enlightenment are begun and good relations created with other groups of Muslims,
those groups can be shifted from a pressure tool against the virtuous community—when the tyrannical
ruling authorities incite them against the Shi’ah—to a pressure tool against the ruling authorities to put a
stop to harassment of the Ahl al-Bayt (‘a) and their followers in particular and injustice and oppression
against Muslims in general.

Actually, the majority of Muslims did put this change into effect despite the fact that many of them did not
follow the Ahl al-Bayt (‘a) sect. They, therefore, led a wide and influential opposition against such
tyrannical authorities.

In fact, one of the most important goals of practicing taqiyyah was to achieve such coexistence with the
other Muslims.1

In addition to enhancing the security of the virtuous community, coexistence with other Muslims has
other benefits, one of which is to ensure the cohesion and unity of Muslim society. This principle has
another political goal, which is to protect the virtuous community from the probable negative reactions of
other Muslims and ruling authorities.

The Holy Imams of the Ahl al-Bayt (‘a) took the following measures:

A. They directed their followers to present themselves in general ceremonies and important rituals,
which the religion of Islam has paid special attention to as pillars of Muslim society, including Friday and
Congregational Prayers.

The Shi’ah community showed some reservations on participating in these congregations. For instance,
various terms of validity of congregational prayers, like the specification of decency as a quality to be
met by prayer leaders, might not have been met because the majority of prayer leaders were officials or
agents of the unjust ruling authorities. Another reservation was that the Shi’ah jurisprudentially differ with
other Muslim groups on the performance of prayers in terms of the timing of the daily prayers and other
rulings and acts as well as in terms of certain cultural contents that the Shi’ah believe to have been
distorted through history, such as insulting Imam ‘Ali (‘a) and reviling his followers in sermons and
lectures delivered during such congregations.

Despite these issues, the Ahl al-Bayt (‘a) urged their followers, firmly and vigorously, to attend these
congregations.

Al-Halabi has reported Imam al-Sadiq (‘a) as saying:

هآلو هلَيع هال َّلص ،هولِ السر خَلْف َّلص نمانَ كلِ كواال ِفالص ف مهعم َّلص نم.



Whoever prays with them (i.e. other Muslim groups) in the first line (of their congregational prayers) is
regarded as one who prayed behind the Messenger of Allah (S) in congregational prayer.2

Abdullah ibn Sinan has reported that he heard Imam al-Sadiq (‘a) saying:

تَابِهك ف قُولي ،لجو زع ،هنَّ الفَتَذِلُّوا. ا متَافكا َلع لُوا النَّاسمتَح الو ،هى البِتَقْو ميوصا:

وقُولُوا للنَّاسِ حسنًا

ماجِدِهسم ف مهعلُّوا مصو ،هِملَيعو مدُوا لَهاشْهو ،مهزنَائوا جرضاحو ،ماهضروا مودع…

I instruct you to be God-wary. Do not carry people on your shoulders (i.e. do not abase yourself before
others), lest you become humiliated. Verily, Almighty Allah says in His Book, “Speak to men good
words. (2:83)” Visit the sick among them, attend their funeral ceremonies, bear witness for and against
them, pray with them in their mosques…3

B. The Ahl al-Bayt (‘a) urged their followers to comply with the social behavior common with other
Muslims in general, and members of their (i.e. the followers) clans and tribes in particular, so that
difference in doctrine and sect would not influence social relations. These common social behaviors
included keeping in contact with relatives, attending their funeral and wedding ceremonies, visiting the
sick, and other similar social activities and duties.

Mu’awiyah ibn Wahab has reported that he once asked Imam al-Sadiq (‘a), “What should we do with
respect to relationships among our people and associates who follow other faiths?”

The Imam (‘a) answered:

مهزنَائدُونَ جشْهيو ماهضرونَ مودعلَي منَّها هالونَ. فَونَعصا يونَ منَعفَتَص ،تَقْتَدُونَ بِهِم الَّذِين متمئا َلونَ اتَنْظُر
هِملَيانَةَ امونَ االدويو هِملَيعو مةَ لَهادونَ الشَّهيمقيو.

You must watch the Imams you follow and do exactly as they do. By Allah (I swear), they (i.e. the
Imams) visit the sick among them, attend their funeral ceremonies, testify for and against them, and fulfill
their trusts.4

Kathir ibn ‘Alqamah has reported that he once asked Imam al-Sadiq (‘a) for advice. The Imam (‘a) said:

اوصيكَ بِتَقْوى اله والْورع والْعبادة وطُولِ السجودِ واداء االمانَة وصدْقِ الْحدِيثِ وحسن الْجِوارِ. فَبِهذَا جاءنَا محمدٌ،



صلَّ اله علَيه وآله. صلُوا ف عشَائرِكم وعودوا مرضاكم واشْهدُوا جنَائزكم، وكونُوا لَنَا زَيناً وال تَونُوا علَينَا شَيناً.
ٍشَر لنَّا كوا عفَعادو ةدوم لنَا كلَيوا ارفَج ،هِملَيونَا اضّغتُب الالنَّاسِ و َلونَا اِببح.

I command you to fear Allah, relinquish prohibitions, abide by devotional acts, prostrate yourself as long
as you can, fulfill your trusts, tell only the truth and treat your neighbor kindly. This is exactly what has
been brought to us by Muhammad—peace be upon him and his Household. Build up good relations with
the members of your tribes. Visit the sick among them. Attend their funeral ceremonies. Represent us
excellently (before others) and do not create a bad opinion of us. Make us beloved by people and do not
make them upset at us. Attract to us all love and repel from us every evil.5

C. The Ahl al-Bayt (‘a) highlighted the importance of their followers acting as excellent examples in
Muslim communities so that they would be objects of others’ attention, sources of trustworthiness and
reliability, the worthiest of keeping the trusts of others, and the persons people refer to for solving
problems and judging disputes.

According to a valid tradition, Imam al-Sadiq (‘a) is reported to have said:

ماها؛ آدنَهونُ زَيفَي ،مالالس هلَيع ،لع ةيعش نم الْقَبِيلَة ونُ فانَ يك لجنَّ الرا ،مالالس هلَيع ،ِبا دَّثَنلَح هالو
فُالنٍ؟ إنَّه ثْلم نم :فَتَقُول نْهةُ عيرشالْع لاتُس .مهعائدوو ماهايصو هلَيدِيثِ، الْحل مدَقَهصاقُوقِ ولْحل ماهقْضاو انَةمالل
.آدانَا لالمانَة واصدَقُنَا للْحدِيثِ

I swear by Allah, my father (‘a) told me that a Shi’ite in a clan would be the best of its individuals, the
most trustworthy, the most observant of the rights of others, and the most honest. The other individuals
of that clan would always keep their wills and trusts with him and when they were asked about him, they
would answer that he was unmatched among them: the most upright and the most honest.6

Caution in Propagating the True Faith

The second general policy adopted by the Ahl al-Bayt (‘a) was caution and vigilance in propagating the
true beliefs of the Ahl al-Bayt (‘a),7 including issues of loyalty to the Holy Imams (‘a), religious referential
authority, doctrines, distinctive features of the Ahl al-Bayt (‘a), the duties of Muslims towards them, etc.

The traditions reported from the Ahl al-Bayt (‘a) demonstrate that the purpose behind adopting this
policy of caution is to guarantee the security and protect the individuals of this community. Making a
comparison between the advantages of inviting people to true faith and guiding them to the true path on
the one hand and forbidding the divulgence of doctrinal secrets and the perils ensuing from such
propagation when conditions are not appropriate or when this causes divulgence of a doctrinal secret on
the other, the Holy Imams (‘a) said they would prefer banning propagation and postponing growth,
leaving dissemination to its natural course.



Shaykh al-Saduq has recorded the following authenticated tradition:

Muhammad ibn ‘«sa has reported that he read the following in ‘Ali ibn Hilal’s message to Imam al-Ridha
(‘a): It has been reported from your fathers that they warned you against debating on religious affairs.
However, some of your followers (theologians) interpreted this warning to be exclusively meant for those
who are deficient in this field and believed those who could do it adeptly were excluded from this
warning. Is this interpretation accurate or not?”

The Imam (‘a) replied:

هنَفْع نم ربكا هنَّ إثْمفَا ،يهف لَّمَتي ال نسحالْم رغَيو نسحالْم.

Both, those who are inexperienced and those who can debate adeptly are included in this ban. Verily, its
sin is greater than its advantage.8

To explain, the Imam (‘a) said that even though there were advantages in propagating the true faith, the
political and psychological circumstances were at that time inappropriate; therefore, the drawbacks
would be greater than the advantages.

According to another acceptably reported (hasan) tradition,9 Hamran has reported that the following
dialogue was conducted between Imam al-Sadiq (‘a) and himself:

Hamran: May I ask you something that Allah may lead you to more success?

The Imam: Yes, you may.

Hamran: I now practice an approach quite opposite to my previous approach! I used to visit countries
and invite one or two men or women to my faith and then Almighty Allah would save whomever He
willed. Now, I can no longer invite anybody.

The Imam: What harms you if you leave people to their Lord? Whomever Almighty Allah decides to bring
out of darkness into the light shall be so brought. To make sure of one’s receptiveness is better than
casting (your faith) onto another arbitrarily.

Hamran: Please, tell me about the interpretation of Almighty Allah’s saying, “And whoever keeps it (i.e. a
soul) alive, it is as though he kept alive all men. (5:32)”

The Imam: To keep a soul alive is to save it from burning or drowning… However, its most profound
interpretation is to invite an individual to the true faith and a positive response is received.10

Al-Fudhayl has reported that he asked Imam al-Sadiq (‘a), “May we invite people to this matter (i.e.
faith)?”



The Imam answered:

.يا فُضيل، انَّ اله عز وجل اذَا اراد بِعبدٍ خَيراً امر ملَاً فَاخَذَ بِعنُقه حتَّ ادخَلَه ف هذَا االمرِ طَائعاً او كارِهاً

O Fudhayl, if Almighty Allah intends to do (the) favor (of true guidance) to a servant (of His), He orders
an angel to grasp him by the neck and forcefully put him in this matter, willingly or unwillingly.11

Kulayb ibn Mu’awiyah al-Saydawi has reported that Imam al-Sadiq (‘a) said to him:

اياكم والنَّاس! انَّ اله، عز وجل، اذَا اراد بِعبدٍ خَيراً نَت ف قَلْبِه نَتَةً فَتَركه وهو يجول لذَلكَ ويطْلُبه. لَو انَّم اذَا
هال َّلدٍ، صمحم نَا آلإخْتَرداً ومحم هال خْتَار؛ اهال هإخْتَار ننَا ماخْتَرو ،هال بذَه ثينَا حبذَه :قُلْتُم النَّاس تُملَّمك
هآلو هلَيع.

Beware of (inviting) people (to your faith)! Verily, if Almighty Allah intends to do (the) favor (of true
guidance) to a servant (of His), He casts something in his heart and leaves him go after it from place to
place and seek it…It would be better for you if you say, while replying to those who blame you for
choosing this sect, “We have moved towards those whom Almighty Allah preferred and we chose them
whom Almighty Allah has chosen. Almighty Allah has chosen Muhammad (S) and we have chosen
Muhammad’s Household (‘a).”12

Thabit ibn Sa’id has reported that Imam al-Sadiq (‘a) said to him:

يا ثَابِت، ما لَم وللنَّاسِ؟ كفُّوا عن النَّاسِ. وال تَدْعوا احداً إلَ امرِكم، فَواله لَو انَّ اهل السماء واهل االرضِ
إجتَمعوا علَ انْ يضلُّوا عبداً هدَاه اله ما إستَطَاعوا. كفُّوا عن النَّاسِ، وال يقُول احدُكم: اخ وابن عم وجارِي.
هال قْذِفي ثُم .هرْنا الرٍ اْنبِم الو ،فَهرع الوفٍ ارعبِم عمسي فَال ،هوحر براً طَيدٍ خَيببِع ادرذَا اا ،لجو زع ،هفَإنَّ ال
هرما ابِه عمجةً يملك قَلْبِه ف.

O Thabit! What do you want of people? Stop disputing with people (attempting to convince them) and do
not invite them to your faith. I swear by Allah that if all the inhabitants of the skies and all the inhabitants
of the earth help each other to mislead a servant that Almighty Allah wants to guide, they shall never be
able to do it. Stop contending with people and do not offer your faith to anyone even if you believe one
will respond because he is your brother, cousin, or neighbor. Verily, if Almighty Allah wants somebody to
join the truth, He will make his spirit responsive and then that person will follow whatever good matter he
encounters and reject any evil that he encounters. Then, Almighty Allah will cast in his heart a word that
determines his decree.13

‘Ali ibn ‘Uqbah, on the authority of his father, has reported Imam al-Sadiq (‘a) as saying:



الو ،اءمالس َدُ إلعصي لنَّاسِ فَالانَ لا كمو ،هل وفَه هانَ لا كم لنَّاسِ، فَإنَّهل لُوهعتَج الو ،هال َلذَا اه مكرملُوا اعإج
هآلو هلَيع هال َّلص ،ِهنَبِيل قَال ،لجو زع ،هلْقَلْبِ. إنَّ الةٌ لرِضمةَ ممخَاصنَّ الْمفَا ،موا بِدِينمتُخَاص:

تَدِينهبِالْم لَمعا وهو ۚ شَاءن يدِي مهي هال نَٰلو تببحا ندِي متَه  َنَّكا

قاَلو:

يننموونُوا مي َّتح النَّاس رِهُت نتفَاا

،مالالس هلَيع ،لعو ،هآلو هلَيع هال َّلص ،هولِ السر نع خَذْتُما مَّناالنَّاسِ، و نخَذُوا عا نَّ النَّاسفَا ،وا النَّاسذَر
نم هلَيعَ ارسانَ ارِ، كمذَا االه ف لَهدْخنْ يدٍ ابع َلع هال تَبذَا كا :قُولي ،مالالس هلَيع ،ِبا تعمس ّناو .اءوس الو
رِهكو َلرِ االطَّي.

Devote this matter (i.e. faith) to Almighty Allah alone and do not display it before people. Verily, what is
truly intended to Almighty Allah shall permanently be to Him, but whatever is intended for people shall
never ascend to the heavens. Do not dispute with others in matters appertaining to your faith. Verily,
disputation ends in disease of the heart (spiritual disease). Almighty Allah has said to His Prophet (S),

“Surely, you cannot guide whom you love, but Allah guides whom He pleases. (28:56)”

He has also said,

“Will you then force men to become believers? (10:99)”

Leave people alone. Verily, they received from other people while you have received from Allah’s
Messenger (S) and ‘Ali (‘a) and none else. Indeed, I heard my father saying, “If Almighty Allah decides
for someone to join this faith, he will join it swifter than a bird hurrying to its nest.”14

On the other hand, the Ahl al-Bayt (‘a) allowed propagation for the true faith when they believed that
there was good opportunity and positive ground available for people to receive it.

Sulayman ibn Khalid has reported that he said to Imam al-Sadiq (‘a), “I have some relatives who usually
listen to me. May I call them to this faith?”

The Imam (‘a) answered:

تَابِهك ف قُولي هنَّ الا !منَع:



يا ايها الَّذِين آمنُوا قُوا انفُسم واهليم نَارا وقُودها النَّاس والْحجارةُ

Yes, you may. Almighty Allah says in His Book,

“O you who believe! Save yourselves and your families from a fire whose fuel is men and stones.
(66:6)

Zayd ibn ‘Ali has reported the following from his ancestors:

One day, someone asked the Holy Prophet (S) for guidance and the Holy Prophet (S) advised him,
saying:

ةقَبر تْقكَ عابجا نم لِنَّ لَكَ با لَماعو ،مالساال َلا عُ النَّاسادكَ… ودَيالصِ وتَع الئاً، وشَي هتُشْرِكَ بِال نْ اليكَ اوصا
قُوبعۇلْدِ ي نم.

I advise you not to set any partner (in godhead) with Almighty Allah. Never disobey your parents….Call
people to Islam. Be it known to you that you will win the reward of manumitting a slave from the
descendants of (Prophet) Jacob (‘a) for every single person that responds to you.15

Abu-Basir has reported that he once asked Imam al-Baqir (‘a), “Am I permitted to call people to my
faith?”

The Imam (‘a) answered, “No, you are not.”

Abu-Basir further asked, “If one asks me to lead him to the true faith, will I then be permitted to do so?”

The Imam (‘a) answered:

دْهاحدَكَ فَجاحنْ جاو ،هكَ فَزِدادتَزنِ إسفَا ،شُدْهشَدَكَ فَارتَرإس نم !منَع.

Yes. If one asks for true guidance, you may show him. If one asks for more details, you may give them
to him. If one does not believe you, you may reject him.16

At another time, the Holy Imams of the Ahl al-Bayt (‘a) urged their followers to propagate the true faith
after they had defined a suitable environment for its acceptance; that is, youths who desire acquainting
themselves with the truth and their minds and hearts are usually open to knowledge.

Isma’il ibn ‘Abd al-Khaliq has reported that he heard Imam al-Sadiq (‘a) asking al-Ahwal, “You have
come from Basrah, have you not?”

“Yes, I have,” answered al-Ahwal.



“How do you evaluate the people’s enthusiasm towards this matter and in joining it?” Imam al-Sadiq (‘a)
asked.

“Well,” answered al-Ahwal, “There is a lack of enthusiasm. Some have joined, but they are still few.”

Imam al-Sadiq (‘a) instructed:

.علَيكَ بِاالحدَاثِ، فَانَّهم اسرعُ الَ كل خَيرٍ

Concentrate on the youths, because they always hurry towards every good thing more than others do.17

By comparing these situations and traditions with each other and taking into consideration the
circumstances under which they traditions were stated, we can conclude that the Ahl al-Bayt (‘a) set up
a general policy for the propagation of the path of Almighty Allah and true faith. This policy is established
on a number of levels:

(i) Responsibility towards one’s family members and clan (i.e. the private circle).

(ii) Full acquaintance with the person to whom the invitation is being extended. To put in simpler words,
it is necessary that those persons are receptive and open minded.

(iii) Availability of suitable political and social security that assures protection of the virtuous community
against potential injuries that could arise from rashness in propagation through examination of the
circumstances exactly and accurately so as to avoid missing the opportunity to procure the common
interests of Muslims, lead them to true guidance, and seek Almighty Allah’s nearness through acts of
propagation.18

Policy of Centralization

The third measure adopted by the Ahl al-Bayt (‘a) for ensuring the security of the virtuous community
was that they sternly instructed their followers not to respond imprudently to the calls of those who
claimed reformation or revolution against adverse political and social conditions unless they received
affirmation for such calls from the Ahl al-Bayt (‘a) directly or when the reformative movement was
personally undertaken by the promised Imam of the Ahl al-Bayt (‘a).

This is because many so-called reformists have wicked intentions and their main goal is to come to
power or achieve personal or illegitimate gains. Past examples of this include the ‘Abbasids who called
for revolution against the Umayyad dynasty and some Hasanid movements at their outset, which were
led by Muhammad, the innocent souled (dhu’l-nafs al-zakiyyah), and his brother Ibrahim (the sons of
‘Abdullah al-Mahdh ibn al-Hasan al-Muthanna ibn al-Hasan (‘a) ibn ‘Ali ibn Abi-Talib (‘a)).



Other reformists may have been sincere in their intentions but were incapable of identifying political
conditions because they lacked familiarity with the circumstances surrounding the situation, or they
based their uprisings on foundations that seemed sound but were actually restricted to their adopters
only.

Shaykh al-Kulayni, in al-Kafi, has quoted al-Mu’alla ibn Khunays to have narrated the following:

I carried the letters of ‘Abd al-Salam ibn Na’im, Sadir, and many others from our companions to Imam
al-Sadiq (‘a) at the time of the uprising of the Musawwidah19 and just before the victory of the
‘Abbasids. These letters carried their determination to give power to Imam al-Sadiq (‘a). The Imam
threw these letters down violently and said:

افٍ! افٍ! ما انَا لهوالء بِامام. اما يعلَمونَ انَّه انَّما يقْتُل السفْيان؟

Ugh! Ugh! I am not the Imam of these. Do they not know that the Imam who shall undertake this matter
will kill al-Sufyani beforehand?20

In an authentic tradition reported by Shaykh al-Kulayni in his book of al-Kafi, al-’Ays ibn al-Qasim has
reported that he heard Imam al-Sadiq (‘a) saying:

الجدَ رجذَا وفَا ،اعا الريهف الْغَنَم ونُ لَهلَي لجنَّ الرا هالفَو ،مَنْفُسوا ألانْظُرو ،شَرِيكَ لَه ال دَهحو هى البِتَقْو ملَيع
انَتك لَو هالا. ويهانَ فالَّذِي ك نم هبِغَنَم لَمعا والَّذِي ه لجكَ الربِذَل ءِجيو هخْرِجا ييهف والَّذِي ه نم هبِغَنَم لَمعا وه
ألَحدِكم نَفْسانِ يقَاتل بِواحدَة يجرِب بِها ثُم كانَتِ االخْرى باقيةً تَعمل علَ ما قَدِ استَبانَ لَها، ولَن لَه نَفْس واحدَةٌ اذَا
الونَ، وجتَخْر ءَش ِيا َلوا عنَّا فَانْظُرآتٍ م متَاكنْ اا .مَنْفُسوا ألنْ تَخْتَارا قحا نْتُمةُ. فَابتِ التَّوبذَه هالفَقَدْ و تبذَه
تَقُولُوا خَرج زَيدٌ، فَانَّ زَيداً كانَ عالماً وكانَ صدُوقاً ولَم يدْعم الَ نَفْسه، وانَّما دعاكم الَ الرِضا من آلِ محمدٍ،
َلا مونَّا الْيم فَالْخَارِج .هنْقُضيل عتَمجلْطَانٍ مس َلا جا خَرنَّما .هلَيا ماكعا دبِم َفلَو رظَه لَوو .هآلو هلَيع هال َّلص
ايِ شَء يدْعوكم الَ الرِضا من آلِ محمدٍ، صلَّ اله علَيه وآله وسلَّم، فَنَحن نُشْهِدُكم انَّا لَسنَا نَرض بِه وهو يعصينَا
هالفَو ،هعةَ ممنُو فَاطب تعتَمإج نم النَّا ام عمسي نْ الا دَرجةُ الْوِياالو اتايانَتِ الرذَا كا وهدٌ، وحا هعم سلَيو موالْي
انَ فَالبشَع َلوا اخَّرنْ تَتَاا تُمببحنْ ااو ،هال مإس َلقْبِلُوا عفَا بجانَ رذَا كا .هلَيوا ععتَمإج نم الا مباحا صم
.ضير، وانْ احببتُم انْ تَصوموا ف اهاليم فَلَعل ذَلكَ يونُ اقْوى لَم، وكفَاكم بِالسفْيان عالمةً

Adhere to fear of Almighty Allah, the One, without setting any partner with him and decide for
yourselves. I swear by Allah, an owner of a flock of sheep who has hired a shepherd must definitely
dismiss his shepherd and appoint another if he finds that the latter is more skilled in shepherding his
sheep than the earlier. Similarly, if you were to have two souls, you might have used one as a trial and
then directed your second soul according to the trial of the first. However, you have only one soul. If it
expires, the opportunity to repent will definitely expire, too. So, you must decide for yourselves. If one
belonging to our community comes to you and invites you to an uprising, you must first of all consider
the reason for which you would rise. Do not put forward the uprising of Zayd as your excuse! Verily,



Zayd was knowledgeable and honest.

He did not call you to accept him as your leader; rather, he called you to revolt for the sake of attaining
the pleasure of Muhammad’s Household (‘a). Had he succeeded (in his revolution), he would have
certainly fulfilled his pledge and the slogan to which he had called you. However, he rose up against a
well-fortified power trying to demolish it. Now, if anyone from our community revolts and invites you (to
his revolution) raising the slogan of attaining the pleasure of Muhammad’s Household (‘a), we call you
(all) to bear witness that we do not approve of such a person because he is disobeying us and none (of
us) stands with him.

When (different) pennons and standards are raised, the followers must most worthily listen to us and
obey only him whom all descendants of Fatimah (‘a) join. By Allah, the one to lead you (i.e. the promised
Imam) is only the one whom all these descendants join unanimously. When (the month of) Rajab falls,
you may gather in the Name of Allah. If you wish, you may postpone it to Sha’ban—there is no objection
in this. If you even wish to spend the month of fasting with your families, this may be better for you. The
advent of al-Sufyani will be a sufficient sign for you.21

Similar to this tradition, Shaykh al-Saduq, in his book ‘Ilal al-Shara'i’, has reported that al-’Ays ibn al-
Qasim, through a valid chain of authority, heard Imam al-Sadiq (‘a) saying:

لتَقْبا، إسبِه برجا ومدَاهحا انِ فَقَدَّمنَفْس مدِكَحانَ ألك لَو .نْتُما الَه نَظَر نم قحنَّ افَا ،مَنْفُسوا ألانْظُرو هإتَّقُوا ال
التَّوبةَ بِاالخْرى كانَ، ولَنَّها نَفْس واحدَةٌ اذَا ذَهبت فَقَدْ واله ذَهبتِ التَّوبةُ. انْ اتَاكم منَّا آتٍ ليدْعوكم الَ الرِضا منَّا
فَنَحن نُشْهِدُكم انَّا ال نَرض. انَّه ال يطيعنَا الْيوم وهو وحدَه. فَيف يطيعنَا اذَا إرتَفَعتِ الرايات واالعالم؟

Fear Allah and decide for yourselves. Those worthiest to choose for you are youselves. If you were to
have two souls, you might have used one as trial and used the other for repenting according to the result
of the trial of the first. However, there is only one soul. If it expires, repentance will definitely expire, too.
If one from us comes to you raising the slogan of attaining the pleasure of Muhammad’s Household (‘a),
we now call you (all) to witness that we do not accept such a person because he has not obeyed us—he
is alone; how then can he obey us when different pennons and standards will be raised?22

In conclusion, the Ahl al-Bayt (‘a) believed that the decision to participate in an armed struggle, be it for
conquest23 or against an unjust ruling authority, must be centralized and under the direct personal
authority of the Holy Imams (‘a). This is because such participation is related to the security of the
virtuous community as a whole and might expose the interests and existence of the community to
danger. In addition, such a decision must be very accurate for it may expose participants (in such armed
rebellion or struggle) to religious, moral and mortal danger.

Al-Husayn ibn Khalid in a validly reported tradition has reported that he said to Imam al-Ridha (‘a), “May
Allah accept me as ransom for you! There is a tradition reported by ‘Abdullah ibn Bukayr on the authority



of ‘Ubayd ibn Zurarah.”

“What is it?” asked the Imam (‘a).

Al-Husayn said, “‘Ubayd ibn Zurarah has reported that he met Abu-’Abdullah (‘a) (Imam al-Sadiq) in the
same year of the uprising of Ibrahim ibn ‘Abdullah ibn al-Hasan and asked him, ‘May Allah accept me as
ransom for you! This man has composed verses and is inciting people to join him. What is your
instruction in this regard?’

The Imam (‘a) said:

ضراالو اءمنَتِ السا سنُوا ماسو هإتَّقُوا ال.

Fear Almighty Allah and do not make any move as long as the heavens and the earth are settling down.

“On receiving this instruction, ‘Abdullah ibn Bukayr said, ‘If ‘Ubayd ibn Zurarah is honest, there will be no
advent of an Imam and no uprising!’”

Imam al-Ridha (‘a) explained:

انَّ الْحدِيث علَ ما رواه عبيدٌ، ولَيس علَ ما تَاولَه عبدُ اله بن بيرٍ. انَّما عنَ ابو عبدِ اله، علَيه السالم، بِقَوله "ما
.سنَتِ السماء" من النّدَاء بِإسم صاحبِكَ، و"ما سنَتِ االرض" من الْخَسفِ بِالْجيشِ

The tradition is true, as exactly as what ‘Ubayd narrated, but its interpretation is not like what ‘Abdullah
has understood. Abu-’Abdullah (‘a) meant that you may keep silent as long as the heavens had not yet
released its call with the name of your companion (i.e. the promised Imam) and as long as the earth had
not yet swallowed the army.24

Zarr ibn Hubaysh has reported that Imam ‘Ali, the Commander of the Faithful (‘a), delivered a speech at
al-Nahrawan (or during the Battle of al-Nahrawan) in which he said:

تهشَب لَتقْبذَا اتْنَةَ انَّ الْفا.

Verily, when sedition comes (upon you), it will cause you to confuse (right with wrong).

The Imam (‘a) then referred to the coming seditions. When he finished, a man stood up and said, “O
Commander of the Faithful, what should the people of that time do?”

The Imam (‘a) answered:



معرفَتَص متَبِقُوهتَس الوا، ورجتُو موهرفَانْص مخُوكرتَصنِ إسانْ لَبِدُوا فَالْبِدُوا، وفَا ،مِتِ نَبِييب لها َلوا انْظُرا
.الْبليةُ

You may observe the Household of your Prophet (S); if they hide, you should hide, but if they call for
your aid, you must then support them that you may be rewarded. Never embark upon a deed before
they order it; lest you will be knocked out by tribulations.

The Imam (‘a) then foretold the coming of relief at the advent of the Patron of the Matter (i.e. Imam al-
Mahdi).25

In the aforementioned traditions, the Ahl al-Bayt (‘a) mentioned certain issues and instructed regarding
how to take political positions towards these issues. Some oppositionists rebelled against ruling
authorities and claimed Imamate or being the promised and expected Imam of the Ahl al-Bayt (‘a), such
as when people illusively thought that Muhammad ibn ‘Abdullah (dhu’l-nafs al-zakiyyah) was the
promised Imam. Therefore, the Holy Imams (‘a) explained that such claims were baseless and it was
unacceptable to respond to them and that any banner (i.e. political movement) founded on such false
claims would certainly represent false deities that were worshipped in the place of Almighty Allah.

Thus, all these traditions confirm absolute impermissibility to participate in such reformative actions
made before the advent of the Rising Imam (the Mahdi) in addition to other traditions which emphasize
the duty of waiting in anticipation of the advent of the Rising Imam because it is futile to rise up or revolt
before that since all such revolutions will inevitably end up in failure.

Imam ‘Ali Zayn al-’Abidin (‘a) is reported to have said:

خَذَهفَا ،اهنَاحج تَوِيسنْ يا لقَب رِهكو نم طَار خفَر ثَلم ثَلُهانَ مك الا مالْقَائ وجخُر لنَّا قَبدٌ محا جخْري ال ،هوِال
ثُوا بِهبانُ فَعيبالص.

By Allah I swear, any one of us who stages a revolution before the advent of the Rising Imam will most
certainly be like a nestling that leaves its nest before its wings are grown-up enough to fly, so boys take
it and play with it.26

Sadir has reported Imam al-Sadiq (‘a) to have said to him:

لحفَار جقَدْ خَر انفْينَّ السلَغَكَ اذَا بفَا ،ارالنَّهو لاللَّي نا سم ناسو ،هسالحا نلْساً مح نكتَكَ، ويب ملْزا ،دِيرا سي
.الَينَا ولَو علَ رِجلكَ

O Sadir, stick to your house, as if you are one of its rugs, and keep still as long as day and night keep
still. If you are informed that al-Sufyani has risen, then you must come to us, even if you have to come



on foot.27

According to an authentic tradition, Abu-Basir has reported Imam al-Sadiq (‘a) as saying:

لجو زع ،هونِ الد ندُ مبعي ا طَاغُوتهباحفَص مالْقَائ اميق لقَب فَعتُر ةاير لك.

As for every standard (i.e. political movement) that is raised before the advent of the Rising Imam, its
bearer is (like) a deity that is worshipped in place of Almighty Allah.28

It is, however, necessary to understand these traditions in context with other traditions which have
explained and clarified this matter along with details of the surrounding circumstances. In fact, some
traditions have excepted certain political movements and even invoked Almighty Allah’s mercy upon their
leaders, because they had not invited people to follow them as if they were an Imam—as an example
the previously mentioned tradition of al-’Ays ibn al-Qasim about the movement of Zayd ibn ‘Ali.

Confirming and shedding light on this meaning, Shaykh al-Saduq, in his book of ‘Uyun Akhbar al-Ridha,
has reported the following narration on the authority of Ibn Abi-’Abdun on the authority of his father:

When Zayd ibn Musa ibn Ja’far revolted in Basrah and set the homes of the ‘Abbasids on fire, they took
him to Ma'mun. Ma'mun forgave him on behalf of his brother ‘Ali ibn Musa al-Ridha (‘a) and told the
Imam, “If your brother has revolted and has done this and that, so also did Zayd ibn ‘Ali before him and
was killed. If you did not have the rank before me that you now have, I would have killed him because
what he has done is not negligible.”

Imam al-Ridha (‘a) said:

لجو زع هل بدٍ غَضمحآلِ م اءلَمع نانَ مك نَّهفَا المالس هلَي علع ندِ بزَي َلداً ازَي خا سال تَق ،يننموالْم يرما اي
قُولدٍ يمحم نب فَرعج اهبا عمس نَّها المالس هلَيفَرٍ ععج نب وسم ِبا دَّثَنلَقَدْ حو هبِيلس ف لقُت َّتح هدَاءعدَ ااهفَج
لَه فَقُلْت وجِهخُر ف نتَشَارقَدِ اسو ،هلَيا اعا دبِم َفلَو رظَف لَودٍ ومحآلِ م نا مِضالر َلا اعد نَّهداً ازَي مع هال محر
تُهياعو عمس نمل ليدٍ ومحم نب فَرعج قَال َّلا ونَكَ فَلَمفَشَا ةنَاسْبِال لُوبصالْم قْتُولونَ الْمَنْ تا يتضنْ را ما عي
هجِبي فَلَم.

O Commander of the Faithful, do not compare my brother with Zayd ibn ‘Ali. Zayd was one of the
scholars from the Household of Muhammad (S) and he was angry for the sake of the Honorable and
Exalted God. He fought with the enemies of God until he was killed following His path. My father Musa
ibn Ja’far (‘a) narrated to me that he had heard his father Ja’far ibn Muhammad (‘a) saying, ‘May Allah
have mercy upon my uncle Zayd. He invited the people to attain pleasure of Muhammad’s Household
(‘a). He would have fulfilled what he said if he had become victorious. He consulted with me about his
uprising and I told him, ‘O uncle, do it if you are pleased with being killed and your corpse being hung up
from the gallows in the district of al-Kunnasah.’ After Zayd left, Imam al-Sadiq said, “Woe be to those



who hear his call but do not help him!’

Then, Ma'mun asked, “O Abu’l-Hasan! Have there not been traditions blaming those who unrightfully
claim to be the Divine Leaders (i.e. Imams)?”

Imam al-Ridha (‘a) answered:

انَّ زَيدَ بن عل علَيه السالم لَم يدَّع ما لَيس لَه بِحق وانَّه كانَ اتْقَ له من ذَاكَ انَّه قَال ادعوكم الَ الرِضا من آلِ
محمدٍ وانَّما جاء ما جاء ف من يدَّع انَّ اله نَص علَيه ثُم يدْعو الَ غَيرِ دِين اله ويضل عن سبِيله بِغَيرِ علْم وكانَ
متَباكاج وه جِهادِه قح هال دُوا فجاهو :ةاآلْي ذِهبِه بخُوط نمم هالدٌ وزَي…

Zayd did not make any such unrightful claims. He was too pious to do so. He invited the people to attain
the pleasure of Muhammad’s Household (‘a). Those traditions are about the people who claim that Allah
has appointed them as leaders by name and then invite the people to a religion other than Allah’s and
mislead the people so as to cause them to stray off the way of Allah. I swear by Allah that Zayd was one
of those addressed by the following verse: ‘Strive in His cause as you ought to strive. He has chosen
you…’29

Evidently, this tradition indicates that condemnation of revolt by the Holy Imams (‘a) is meant for those
who, when calling to revolt, claim Imamate or divinely commissioned leadership of the Muslim nation.

There are also other traditions admiring the revolutionary movement of Husayn ibn ‘Ali ibn al-Hasan al-
Muthallath ibn al-Hasan al-Muthanna ibn al-Hasan (‘a) ibn ‘Ali ibn Abi-Talib (‘a), known as Sahib
Fakhkh, whose martyrdom was predicted and praised by the Holy Prophet (S) as well as other Holy
Imams, such as Imam al-Baqir (‘a), as is reported by Abu’l-Faraj al-Isfahani, in his book of Maqatil al-
Talibiyyin.

According to the same reference book the allegiance to Sahib Fakhkh was as follows: “I swear
allegiance to you that I will abide by Almighty Allah’s Book and His Messenger’s traditions (Sunnah), and
that only Allah is to be obeyed and never disobeyed and I call on you to attain the pleasure of
Muhammad’s Household (‘a).”

Moreover, the revolt of Sahib Fakhkh and Yahya ibn ‘Abdullah was preceded by a consultation with
Imam Musa al-Kazim (‘a), as affirmed by the rebels themselves.

Abu’l-Faraj has also reported the following narration on the authority of a number of his trustworthy
reporters:

When the ‘Abbasids were able to extinguish the revolution of Sahib Fakhkh, they beheaded him and his
allies and brought their heads before Musa ibn ‘«sa, the ‘Abbasid senior authority. A group of the
descendants of Imam Hasan (‘a) and Imam Husayn (‘a) witnessed the scene. Musa ibn ‘«sa addressed



Imam Musa al-Kazim (‘a) saying, “This is the head of Husayn (i.e. Sahib Fakhkh), is it not?”

The Imam (‘a) answered:

لها انَ فا كرِ. مْنالْم نياً عوفِ نَاهرعراً بِالْماماً آموحاً صالماً صلسم ،هالو ،ضونَ. ماجِعر هلَينَّا ااو هنَّا لا !منَع
ثْلُهم هتيب.

Yes, it is. We are Allah’s and unto Him shall we return. By Allah I swear, he has passed away as a
Muslim: righteous, observant of much fasting, enjoining the right and forbidding the wrong. His like has
not existed among the members of his household.

The ‘Abbasid ruler could not answer the Imam (‘a).30

Observance of Level of Toleration

The fourth measure adopted by the Ahl al-Bayt (‘a) to ensure the security of the virtuous community was
the observance of the maximum degree of toleration and readiness to keep doctrinal secrets and details.
In plain words, the Holy Imams (‘a) investigated the capability of each individual for keeping the secrets
of the virtuous community, based on the reality that the individuals of this community were of various
psychological and spiritual levels regarding their capability to stand burdens and pressures, abide by
their covenants and pledges, keep secrets, comprehend the intellectual and doctrinal contents of such
secrets, and exercise self-discipline. Accordingly, it is essential to deal with each individual in relation to
his own potential.

Although all of the virtuous community are believers and share the same doctrine, commitments, general
qualifications and are equal in rights and duties, it is important to consider the level of faith of each
individual of the virtuous community concerning readiness to abide by their duties and responsibilities
and deal with them cautiously and carefully, so as to maintain:

(i) a spirit of justice and impartiality by burdening individuals with only that which they can
psychologically and spiritually bear,

(ii) firmness, progress and growth of relations among individuals, and

(iii) security of the virtuous community.

In many of their traditions and statements, the Ahl al-Bayt (‘a) stressed the necessity of following this
policy.

Imam Muhammad al-Baqir (‘a) is reported to have said:



َّلص ،هال ولسر َقَدْ آخو .انَ لَقَتَلَهلْمقَلْبِ س ا فم ٍو ذَربا ملع لَو :فَقَال ،مالالس هلَيع ،لنْدَ عماً عوةُ ييتِ التَّقرذُك
اله علَيه وآله، بينَهما، فَما ظَنُّكَ بِسائرِ الْخَلْق؟

One day, the issue of taqiyyah was discussed before Imam ‘Ali (‘a). He thus commented, “Had Abu-
Dharr known what was in Salman’s heart, he would have killed him, although the Messenger of Allah (S)
had concluded bonds of fraternity between these two. What do you think about (the situation of) other
people?31

Expounding the doctrinal aspect of this fact in the personalities of his companions, Imam al-Baqir (‘a),
according to an authentic tradition reported from Abu-’Ubaydah al-Hadhdha' said:

عمذَا سلَلَّذِي ا مقَتَهماو االنْدِي حع مهاوسنَّ اانَا. ودِيثحل مهتَمكاو مهفْقَهاو مهعروا َلا ِابحصا بحنَّ اا ،هالو
الْحدِيث ينْسب الَينَا ويروى عنَّا فَلَم يقْبلْه، إشْمازَّ فيه وجحدَه وكفَّر من دانَ بِه، وهو ال يدْرِي لَعل الْحدِيث من عنْدِنَا
.خَرج والَينَا اسندَ. فَيونُ بِذَلكَ خَارِجاً عن وِاليتنَا

By Allah (I swear), the dearest to me among my companions are the most abstinent (from prohibitions of
Almighty Allah), the most skilled in jurisprudence (or knowledge in general), and the most observant of
concealing our secrets. The most evil of them and the most despised by me are those who, when
hearing a tradition ascribed to us and reported from us fail to approve of it, are disgusted by it and deny
it and deem faithless those who believe it, even though they are not actually sure whether this tradition
has been said by and reported from us. Such persons leave the circle of loyalty to us.32

The Ahl al-Bayt (‘a) have also confirmed that faithful believers are of various ranks and levels and,
according to these ranks, they differ from one another in capability and power to bear doctrinal issues.
According to a validly reported tradition, Sadir has reported that Imam al-Baqir (‘a) addressed him as
follows:

انَّ الْمومنين علَ منَازِل؛ منْهم علَ واحدَة ومنْهم علَ إثْنَتَين ومنْهم علَ ثَالثٍ ومنْهم علَ اربع ومنْهم علَ خَمسٍ
ومنْهم علَ ستٍ ومنْهم علَ سبع. فَلَو ذَهبت تَحمل علَ صاحبِ الْواحدَة ثنْتَين لَم يقْو، وعلَ صاحبِ الثّنْتَين ثَالثاً
،قْوي تّاً لَمسِ سبِ الْخَماحص َلعو ،قْوي ساً لَمخَم عبربِ االاحص َلعو ،قْوي عاً لَمبرثِ ابِ الثَّالاحص َلعو ،قْوي لَم
.وعلَ صاحبِ الستِ سبعاً لَم يقْو، وعلَ هذِه الدَّرجاتِ

Verily, faithful believers are of various ranks. Some of them hold one rank only, others two ranks, some
three ranks, some four ranks, some five ranks, some six ranks, and some seven ranks. If you impose
(an act that cannot be done except by those who hold) two ranks upon one who has one rank only, he
will certainly fail to undertake it, and if you impose three ranks upon one who has two only, he will fail to
undertake it, and if you impose four ranks upon one who has three only, he will fail to undertake it, and if
you impose five ranks upon one who has four only, he will fail to undertake it, and if you impose six



ranks upon one who has five only, he will fail to undertake it, and if you impose seven ranks upon one
who has six only, he will fail to undertake it. So also for other ranks of faith.33

Furthermore, the Ahl al-Bayt (‘a) shed light on the specifications and qualifications by which the ranks of
faithful believers can be realized and which can be adopted as criterion for the capability to endure
doctrinal issues and be trustworthy. It has been narrated on the authority of ‘Ammar ibn al-Ahwas that
Imam al-Sadiq (‘a) said:

انَّ اله تَعالَ وضع االيمانَ علَ سبعة اسهم: علَ الْبِرِ والصدْقِ والْيقين والرِضا والْوفَاء والْعلْم والْحلْم. ثُم قَسم ذَلكَ
،نيمهضٍ السعبلو ،مهضِ النَّاسِ السعبل مقَسو .لتَمحم لامك وفَه مهسةُ االعبالس ذِهه يهف لعج نالنَّاسِ. فَم نيب
ولبعضٍ الثَّالثَةَ حتَّ إنْتَهوا الَ سبعة. ال تَحملُوا علَ صاحبِ السهم سهمين، وعلَ صاحبِ السهمين ثَالثَةً
ةعبس َلا ِنْتَهي َّتكَ حذَلك .مظُوههفَتَب.

Verily, Almighty Allah has allocated faith in seven portions: piety, honesty, certitude, satisfaction, loyalty,
knowledge, and forbearance, and He distributes these among people. He who gains all seven portions
completely is definitely perfect (in faith) and capable (of carrying all seven portions). Allah grants some
people one portion, two portions, and three portions up to seven. Do not impose two portions of faith
upon him who has been granted one portion only nor three portions upon him who has been granted two
portions only and so on up to seven portions, lest you overburden them.34

According to another tradition, the Imam instructs his companions to investigate and differentiate those
who claim Shi’ism.

It has been narrated that one of Imam al-Sadiq’s companions visited him and said, “May Allah accept
me as ransom for you! By Allah, I love you and love whoever loves you. Master, how numerous your
Shi’ah are!”

The Imam (‘a) asked, “Can you mention how numerous they are?”

“They are many,” answered the man.

“Can you count them?” asked the Imam (‘a).

“They are too many to be counted,” answered the man.

The Imam (‘a) then said:

الو ،هعمس تُهودُو صعي ال نتَنَا ميعش نَلانَ الَّذِي تُرِيدُونَ. وك ،شَرةَ ععبِضو ةاىثُموفَةُ، ثَالصودَّةُ الْملَتِ الْعمك ا لَوما
شَحنَاوه بدَنَه، وال يمدَح لَنَا غَالياً، وال يخَاصم لَنَا والياً، وال يجالس لَنَا عائباً، وال يحدِّث لَنَا ثَالباً، وال يحب لَنَا
.مبغضاً، وال يبغض لَنَا محباً



Verily, if the predicted number is achieved, which is a few more than three hundred men, the matter that
you desire will definitely come to pass. However, our true Shi’ah are only those whose voices do not
exceed their ability to hear (i.e., those who do not talk very loudly) and whose enmity does not exceed
their bodies (i.e., those who suffer themselves but do not make others suffer or impose on them). They
neither praise us exaggeratively, nor quarrel with our loyalists, nor sit with one who criticizes us, nor love
one who hates us, nor hates one who loves us.

The man asked, “What should we then do with so many Shi’ah who claim that they follow the faith of
Shi’ism?”

The Imam (‘a) answered:

دِيلالتَّب يهِمفو ،يصحالتَّم يهِمفو ،يِيزالتَّم يهِمف...

May they be separated (the good from the bad) and distinguished and transformed.35
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