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Prelude

The second area of discussion appertains to rules that identify the progress and direction of social
relations and the foundations on which they are established.

These rules and foundations steer the progress of social relations towards self-perfection in the behavior

of individuals and towards social perfection in the activities of the virtuous community.

At the same time, they outline the ethical background and social behavior of the individual by highlighting
the role that ethics plays in achieving social perfection in an individual.

Without these ethical restraints, social relations turn into a mere formal mechanism, similar to customs
and traditions, disintegrating as soon as the social structure suffers the least change. This has actually
taken place under certain conditions like emigration from one society to another, cultural and social
intrusions imposed on a society, or overthrow of political regimes. In Western societies, ethics has
turned into barren laws and traditions lacking any significant connection to ethics, moral fiber, spirit, or
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sentiment.

The Ahl al-Bayt (‘a) summed up these rules in the following points:
1. Commitment to religious duties and conventional responsibilities
2. Controlling and directing one’s emotions

3. Deeming justice and fairness as the only level of comparison between others and oneselfDeeming

justice and fairness as the only level of comparison between others and oneself

4. Nobility of character and dealing with people in terms of forbearance and compassion
5. Charity and leading in charitable behavior

6. Distinguished behavior, acting as good example in general social conditions

These regulations are congruous with the Islamic aspects of social relations in trend, goals, form, and
content. However, it is necessary to deal with each of these regulations in detail to shed light on the

claimed congruity and connection.

Religious and Conventional Laws

Commitment to the religious laws, reason-based pledges and covenants, as well as common
conventional manners approved by the Holy Legislator, is in reality an ethical commitment towards
Almighty Allah, the One and Only Lord and Creator Who has bestowed uncountable graces upon
humankind. Almighty Allah had taken a pledge and a covenant from humankind that they would profess
His Oneness in godhead and lordship, and obey and comply with His commandments and prohibitions in

this world. Referring to this covenant, the Holy Qur'an says:
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When your Lord brought forth the children of Adam and, from their backs, their descendants, and made
them bear witness against their own souls, “Am | not your Lord?” They answered, “Yes! We bear
witness.” Lest you should say on the Day of Resurrection, “Surely, we were heedless of this.” Or, lest
you should say, “Only our fathers associated others with Allah before, and we were an offspring
after them: Will You then destroy us for what the vain doers did?” (7: 172-173)

This commitment, therefore, is in reality the fulfillment of the pledge and covenant mentioned in the Holy

Qur'an and the acknowledgement of the religion and system of Islam, which Almighty Allah revealed to



Muhammad, His servant and messenger, peace be upon him and his Household. This religion came to
guide humankind, organize their affairs, and build a virtuous human community so that the believers of

this divine message who fulfill this covenant form the best nation.

These religious laws and regulations, including all commands and prohibitions, are based on actual
advantage and disadvantage in both the individual and social movements of humanity. Obeying these
religious laws is in truth achieving advantages and evading disadvantages. The second aspect of the
Islamic concept of social relations, reinforcing the social structure, cannot be put into practice except by

means of gaining advantages and warding off disadvantages.

Further, common conventional manners are just another expression of legitimate social commitments
that people of a society agree to use as customs; therefore, conformity with these manners means
conformity with people themselves and with society. This is in accord with the first aspect of social

relations—openness and sociability.

Obligatory and Forbidden Commitments

Positive and negative implementation of such regulation is found in the details about the superstructure

of social relations.

As for the positive aspect, this regulation can be found in fulfillment of promises and covenants,
restoration of securities to their owners, participation in funeral ceremonies, presence in congregational
prayers and social gatherings, visiting the sick, and like matters that will be discussed in further detail in

the second part of this book.

Regarding the negative aspect, application of regulation can be found in threatening others, causing
them damage, violating their sanctities, scrutinizing their weaknesses, or spreading corruptive influences

among them, which will also be discussed in the second part of this book.

Controlling and Steering the Emotions

The second constraint is to control one’s emotions, feelings, and passions during involvement in certain
events and in responding to the results and consequences of those events. When observed, this

regulation embodies self-perfection in man’s progress towards Almighty Allah.

Many traditions, reported from the Ahl al-Bayt (‘a), emphasize such regulation as a means of attaining

self-perfection.

In two books entitled Man-la-Yahdhuruhul-Fagih and Thawab al-A’'mal, Shaykh al-Saduq has reported
through a valid chain of authority on the authority of Shu’ayb al-’Agarqufi that Imam al-Sadiq (‘a) said:
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Whoever controls himself when he desires, fears, craves, or becomes angry, Almighty Allah shall ban

Hellfire from consuming his bodly. 1

According to another tradition that is reported by Shaykh al-Kulayni in a/-Kafi through a valid chain of

authority on the authority of Safwan al-Jammal, Imam al-Sadiq (‘a) said:

23 4

Tal o 538 15 gl g sls ), dady o (o) lab&wwuﬂgmblgﬂlw}dl ]

A true faithful believer is he whose rage does not induce him to abandon what is right, whose approval
(of something) does not induce him to indulge in the wrong, and whose power does not induce him to

lake more than his due.2

Self-Building and Control of Emotions

Without a doubt, self-building is one of the most imposing acts that man adopts in his progress towards
self-perfection. According to an authentic tradition, the Holy Prophet (S) is reported to have described

self-building as ‘the major jihad’.3

One aspect of self-building is controlling emotions and steering them towards what is right and approved

by religious laws and divine goals.

In its subjective aspect, the significance of this regulation stems from educating and strengthening the
human will to be in a permanent state of harmony with reason and religious laws in its choice and
activity. The Holy Legislator has conferred a special significance upon reason and granted it a vital role
in the progress of humanity and in guiding human will towards uprightness and helping human souls
accomplish the final goal of their existence by controlling emotions during interaction.

In an authentic tradition, the Holy Prophet (S) is reported to have said:
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When Almighty Allah created the intellect (i.e. reason), He ordered it to come. So, the intellect did. He

then ordered it to leave, and the intellect responded. Then, Almighty Allah declared, “By My Might and
Majesty | take this oath, | have never created any creature dearer to me than you. | shall never deposit
you in your perfect form except with those whom [ love. Verily, it is you whom | will order, warn, punish,

and reward. 4

According to another validly reported tradition, ‘Abdullah ibn Sinan asked Imam al-Sadiq (‘a) whether the



angels or mankind were more favored.

The Imam (‘a) answered:
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Ali ibn Abi-Talib, the Commander of the Faithful, (‘a) said: Almighty Allah installed in angels reason
without appetite, and in beasts appetite without reason; while in human beings, He installed both reason
and appetite. Thus, a human being whose reason overcomes his appetite becomes more favorable than
angels, but he whose appetite overcomes his reason becomes lowlier than beasts.5

Nobility of Character and Control of Emotions

Controlling ones emotions contributes to self-perfection of individuals, which automatically has a great

bearing on the self-perfection of the whole society.

Additionally, an individual characterized by uprightness and distinctive moral features leaves an
undeniable impact on the other individuals of society. An upright individual’s social behavior will
necessarily reflect his or her sound psychological reality.

For that reason, the Holy Qur'an, highlighting this ethical aspect in behavior, has praised the Holy

Prophet Muhammad (S) for the excellence of his morality:
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Most surely, you conform to sublime morality. (68:4)

Justice and Fairness under All Circumstances

The third rule in social relations is the commitment to justice and fairness with all people without
discrimination. Hence, one is required to be fair even if such fairness forces him to confess his mistake
in any incident or issue. This rule expresses the ethical background of the Islamic concept of social

relations.

In its capacity as one of the most significant aspects of the social system, this rule has been adopted by
Islam as the basis on which its whole system is established. Hence, the Ahl al-Bayt (‘a) regarded justice
as an essential foundation of man’s relationship with Aimighty Allah.



Second to divine mercy, justice is a pillar in man’s relationship with the Creator; in the production and
distribution of wealth; in government; in judgment between parties of a dispute; and in man’s relationship

with himself.

Maintenance of Justice among People

The Ahl al-Bayt (‘a) emphasized justice and fair play as the basis of the social system in general and in
social relations in particular. Imam al-Sadiq (‘a) said:
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Fear Allah and act justly yourselves, for you are censuring people who do not establish justice.6

He (‘a) is also reported to have said:
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Justice is sweeter than honey, softer than butter, and more fragrant than musk.7

Protest against Injustice

The Holy Imams of the Ahl al-Bayt (‘a) prohibited unjust treatment of the people. Usually, injustice is the
result of misappropriation and disequilibrium in the accurate criteria of social relations.

Imam Muhammad al-Bagir (‘a) is reported to have said:
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No one commits a wrongdoing but that Almighty Allah shall punish him for it in his personal affairs or
property. As for wrongdoings that one commits in his relationship with Almighty Allah, they are forgivable

when the wrongdoer repents.8

Imam al-Sadiq (‘a) is reported to have said:
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No act of injustice is graver than wronging one who has no helping power to repel it save Almighty
Allah.9



Abu-Basir has reported that two disputing men visited Imam al-Sadiq (‘a) and each one put forward his

claim. After he had heard both of them, the Imam (‘a) said:
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Truly, I say, he that gains something by unjust means has in fact gained no benefit. Verily, the wronged
party seizes from the faith of the wronging party more than the wronging party seizes unjustly from the
property of the wronged party. He that causes evil to people must not complain against the evil that is
caused to him. Verily, the son of Adam (i.e. man) will reap only that which he has sown. No one can

harvest sweetness from the bitter and no one can harvest bitterness from the sweet.

Upon hearing these words, the two disputing parties made up with each other and left. 10

Giving others their rights even if it be against oneself

The Ahl al-Bayt (‘a) urged their followers to be fair with all people by giving them their rights even if it
went against their own interests. Hence, The Holy Imams (‘a) confirmed that the quality of faith (i.e.
iman) cannot be ascribed to anyone who does not treat all people equally and give each one his due

even if he does not receive his own due.

Seemingly, any unjust act in social relations initially arises from one’s preferring oneself to others and
giving one’s own right precedence over the rights of others. This trend then develops to include
preferring certain individuals to others and giving the rights of a certain group precedence over the rights
of the public. Justice will be established among all people when each person gives all others their due

even if it is against oneself.

Imam Ja’far al-Sadiq (‘a) is reported to have quoted the Holy Prophet (S) as saying:
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Three acts are the masters of all deeds: (1) to treat people fairly even if it is against oneself, (2) to be

cordial with your brothers in faith, and (3) to praise Almighty Allah in all circumstances. 11

Imam al-Sadiq (‘a) is also reported to have quoted the Holy Prophet (S) as saying:



He who financially comforts the poor from his wealth and gives people their dues, even if it be against

his own interests, is a true and faithful believer. 12

Abu-'Ubaydah al-Hadhdha' has reported Imam al-Bagir (‘a) as saying:
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May | tell you about the most difficult duty that Almighty Allah has imposed on His creatures? It is to give
others their rights against oneself, to equate brethren-in-faith with oneself, to praise Almighty Allah
under all conditions, to perform any act of obedience to Almighty Allah whenever it is encountered, and
to avoid any act of disobedience to Him whenever encountered. 13

The Ahl al-Bayt (‘a) instructed their followers strongly to love for their brethren-in-faith whatever they

loved for themselves.

This instruction can be evidently seen in Imam ‘Ali’s instructive letter to his son, Imam Hasan (‘a), in

which he said:
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Love for the others whatever you love for yourself and hate for them whatever you hate for yourself. 14

Imam al-Sadiq (‘a) also said:
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Almighty Allah, through revelation, addressed to Adam the following: | will summarize the whole wording
for you in the following four statements...one statement is about Me, the other about you, the third about
what is between you and Me, and the fourth is about what is between you and the people... The word
that is for Me is that you must worship me without setting any partner with Me. The word that is for you is
that | reward you for your deeds when you are in the most urgent need for that reward. The word that
pertains to what is between you and Me is that you pray to Me and | respond to you. The word that
pertains to what is between you and the people is that you accept for them whatever you accept for

yourself and hate for them whatever you hate for yourself. 15



Nobility of Character and Indulgence

The fourth rule according to the instructions of the Holy Imams of the Ahl al-Bayt (‘a) is showing nobility
of character, kindness and leniency while interacting with people. This is the ethical basis of openness in

social relations.

It is necessary to understand that the ethical tenor of social relations consists of love and affection. It is
not an empty, formal relation or a mechanism that is based on mutual benefits and interests; rather, it is
an emotional and sentimental tie because social relations cannot attain perfection through common or

personal interests but through mutual love and affection.

Undoubtedly, good manners, showing affection to others, courtesy, and forbearance in dealing with
people are expressions of this love and indicate the first important step on this path, remove all barriers
and negative impacts that stand against love, and symbolize love at the time that its constituents and

elements attain perfection.
Traditions corroborating this tenor and its outcomes have been reported from the Holy Prophet (S):

Shaykh al-Kulayni, through an authentic chain of authority, has quoted Imam al-Bagqir (‘a) as relating the

following:
A Bedouin from the Banu-Tamim tribe came to the Holy Prophet (S) and asked for an advice. The Holy
Prophet (S) answered:
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Try to endear yourself to people and they will certainly love you. 16

The author of Wasail al-Shi’ah has dedicated two sections, in the chapter on laws of association with
people, to good manners and forbearance. In these sections, he has recorded numerous traditions
confirming this fact and relating the perfection of faith to love and endearing oneself to others17 because
it has also been reported that true faith and religion are in reality love. Let us now cite a number of

validly reported traditions that confirm these facts.

Imam Muhammad al-Bagqir (‘a) is reported to have said:
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Certainly, the most faithful of the believers have the best manners. 18

Imam Ja’far al-Sadiq (‘a) is reported to have said:
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Verily, good conduct dissolves sins in the same way that sunlight dissolves snow. 19

He (‘a) is also reported as saying:
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Good manners promote to the rank of those who persistently observe fasting and spend their nights in

acts of worship. 20

He (‘a) is also reported as saying:
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The wisest of all people are those with the best manners.21

He (‘a) is also reported as saying:
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Verily, Almighty Allah grants his servants a reward for good conduct equal to the reward of one who is
frequently engaged in jihad in the way of Allah. 22

He (‘a) is also reported to have quoted the Holy Prophet (S) as saying:

£
P e //T

oAl 5al G w810y 15 i3

Just as my Lord ordered me to persevere in obligatory (religious) duties, so also He ordered me to

observe forbearance.23

He (‘a) is also reported to have quoted the Holy Prophet (S) as saying:
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Treating people with moderation is half of one’s faith, and to be lenient towards them is half of one’s

sustenance.24



Sufyan ibn ‘Uyaynah reported that he once asked al-Zuhri whether he had met ‘Ali ibn al-Husayn (Zayn
al-’Abidin) (‘a). Al-Zuhri answered, “Yes, | have met him. | have never met a person more virtuous than

he is. By Allah, | have never known that he had a friend in secret or an enemy in public.”
Sufyan asked, “How was that?”

Al-Zuhri answered, “Because all those who loved him envied him out of their abundant knowledge of his
outstanding merits, and all those who hated him used to treat him with tolerance because he treated

them with even more tolerance.”25

Fudhayl ibn Yasar reported that he asked Imam al-Sadiq (‘a) whether to love and hate for Allah’s sake

is part of faith. The Imam (‘a) answered:
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Is true faith anything other than such love and hate?

Then the Imam (‘a) said the following Qur'anic verse to confirm his words:
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...Allah has endeared the faith to you and has made it seemly in your hearts, and He has made hateful
to you unbelief and transgression and disobedience; these it is that are the followers of a right way.
( 4 9: 7) }}@

Safwan al-Jammal reported on the authority of Abu-"Ubaydah Ziyad al-Hadhdha' that Imam al-Bagir

(‘a) said to him:
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O Ziyad, is religiousness anything other than love? Consider Almighty Allah’s saying (in the Holy Quran),
“Say: If you love Allah, then follow me, Allah will love you and forgive you your faults, and Allah
is Forgiving, Merciful. (3:31)” Consider Almighty Allah’s saying to Muhammad (S), “Allah has
endeared the faith to you and has made it seemly in your hearts. (49:7)” He has also said, “They
love those who have fled to them. (59:9)” Thus, the religion is love and love is religion. 27

Although love, mentioned in these traditions, stands for love for Almighty Allah, surely to love Muslims



and faithful believers for His sake has to be a class of faith because such love stems from love for

Almighty Allah and for His sake, as maintained by other traditions.

Sallam ibn al-Mustanir has reported Imam al-Bagqir (‘a) as saying:
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When a believer loves (others) for the sake of Almighty Allah, this becomes one of the greatest parts of
faith. Verily, he who loves, hates, gives, and withholds for the sake of Almighty Allah is one of His elite

servants. 28

Imam al-Sadiq (‘a) is reported to have said:
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One of the firmest handles of faith is to love, hate, give, and withhold exclusively for the sake of Almighty
Allah.29

Charity and Taking the Lead in Charitable Behavior

The fifth rule in the Islamic conception of social relations is to be charitable towards others. This act can
be classified into two types:

Charitable Behavior towards all People

The first type of charity is to behave charitably towards all people without taking into consideration
whether a tie between the source and the target exists or not. Examples of this type of charity are public
deeds of charitable people such as paving roads, digging wells, building guesthouses, endowing
property for public purposes, feeding the hungry, helping the poor and the needy, building vocational
institutes, and establishing educational, health, and cultural centers. Similar activities of charity, which
demonstrate interest in the general affairs of Muslims can be described as deeds that are fisabilillah (i.e.
in the way of Allah).

Such deeds, urged by Islam, are the most favorable and genuine form of charity, since they bring about
a great reward and compensation and contribute to the perfection of individuals and communities. They
are charitable acts that have no direct connection with social relations, although they have a broad-

ranging effect on social relations.



Charitable Behavior in Social Relations

The second type of charity is direct charitable behavior towards certain individuals or Muslims in general.
This type of charity represents the basic pillar that helps perfect social relations. It also presents love and

affection as being the actual purpose behind building good social relations.

It is the most powerful and effective means of gaining affection and love, evading social problems, and
diminishing negative reactions in social relations. Finally, it is an image of the high moral standard of

man. All these features are visible in traditions that stress the significance of doing good towards others.

For instance, Imam al-Sadiq (‘a) is reported to have said:
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Do favor to those who deserve it and those who do not, because if they do not deserve it, you are worthy
of doing it.30

He (‘a) is also reported to have said:
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Do favors to everybody. Even if they do not deserve them, you are worthy of doing them. 31

Doing Good to Oneself

In order to maintain equilibrium in this respect, Islam has rendered doing good to others as doing good

to oneself. Hence, Almighty Allah says:

If you do good, you will do good for your own souls, and if you do evil, it shall be for your own
souls also. (17:7)

In view of this, the Ahl al-Bayt (‘a) did not only instruct their followers to do good and behave charitably.
They asked their followers to precede all others in charity in such a way that the principle of conceding
one’s right and treating others kindly would become one of the social duties incumbent on true Muslims,
as it raises one towards self-perfection and, at the same time, contributes to social perfection.

In this respect, Imam al-Bagqir (‘a) is reported to have said:
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If you can take the lead among those with whom you associate, then do it.32

Imam al-Sadiq (‘a) is also reported as saying:
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Regarding the holy verse, “Surely, we see you to be of the doers of good. (12:36)” He (i.e. Prophet
Joseph (‘a)) was described thus because he used to make room in his assemblies for those who had

Jjust joined them, borrow money to give to the needy, and help the weak. 33

Good Example and Unique Behavior

The sixth rule of social relations is to be perfect examples of social behavior. This basic pillar builds
excellent social relations and leads people to perfection. It is, moreover, the best means of teaching

others ethical behavior.34

The Holy Imams (‘a) ordered their followers to commit to this principle and play a vital role in persuading

Muslims to emulate them.

Shaykh al-Kulayni has reported, through an authentic chain of authority, that Safwan ibn Yahya reported

Abu-Usamah Zayd al-Shahham as saying that Imam al-Sadiq (‘a) said to him:
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Deliver my greetings to every one whom you consider to be obeying me and following my orders. (Say
to them): | advise you to fear Almighty Allah, to act piously with regard to the affairs of your religion, to
work painstakingly for the sake of Almighty Allah, to be honest in speech, to fulfill the trusts entrusted
with you, to make prolonged prostration before Almighty Allah, and to observe good neighborliness.
Verily, these are the traits with which Prophet Muhammad (S) came. You should give back things with
which you were entrusted to their owners, be the owners righteous or dissolute. The Messenger of Allah

(S) used to order his followers to fulfill their trusts even if they were only a thread and needle. Build good



relationships with your clans, present yourselves at their funeral processions, visit the sick among them,

and carry out your duties towards them.

Verily, if one of you shows piety in his religious affairs, speaks nothing but the truth, and behaves politely
towards the people, they will refer to him as belonging to Ja'far and they will say that this is the way
Ja'far educates his followers. This thing will please me and fill me with delight. If one does the opposite,
it is 1 who will be defamed and offended, since the people will then say that Ja'far has trained his
followers in this manner. | swear by Allah that my father (‘a) told me that a (true) Shi'ite in a clan would
be the best of its individuals, the most trustworthy, the most observant of their rights, and the most
honest. The other individuals of that clan would always keep their wills and trusts with him. 1 When they
would be asked about him, they would answer that he was unmatched among them, since he was the

most trustworthy and the most honest. 35

Kathir ibn ‘Algamah has reported that he once asked Imam al-Sadiq (‘a) for advice. The Imam thus (‘a)

said:
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I command you to fear Allah, relinquish prohibited acts, stick to devotional acts, prostrate yourself as
long as you can, fulfill trusts, tell only truths, and treat your neighbor kindly. This is exactly what has
been brought to us by Muhammad—peace be upon him and his Household. Build up good relations with
the members of your tribes. Visit the sick among them. Attend their funeral ceremonies. Represent us
excellently (before others) and do not create a bad opinion of us. Draw people to fondness towards us

and avert from us every evil...36

‘Abdullah ibn Abi-Ya’fur has reported Imam al-Sadiq (‘a) as saying:
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Act as heralds to goodness among the masses by other means than your tongues (i.e. speech) so that

they can become aware of your diligence, honesty, and piety.37

According to another narration of the same purport, the Imam (‘a) said:
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Act as heralds to goodness among the masses by other means than your tongues (i.e. speech) so that



they can become aware of your abstention (from violating Almighty Allah’s prohibitions), diligence,

prayers, and goodness. Verily, these things are heralds. 38

By means of these rules and foundations, the Islamic concept of social relations reaches perfection. It is
significant that the five aspects of social concept are based on a number of well-built foundations whose
elements and details will be cited in the coming section of this book: the superstructure of the social

relations system of Islam.
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