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Chapter 32: On Ar-Ridha’’s Words on the
Reasons for Various Things

32-1 Muhammad ibn Ibrahim ibn Ishaq al-Taliqani - may God be pleased with him - narrated that
Ahmad ibn Muhammad ibn Sa’eed al-Kufi quoted on the authority of Ali ibn Al-Hassan ibn Ali ibn
Fadhdhal, on the authority of his father, “I asked Abil Hassan Ar-Ridha’ (a.s.), ‘O son of God’s Prophet!
Why did the Honorable the Exalted God create all things

عنبسة قال: حدَّثَنا دارِم بن قبيصة قال: حدَّثَنا عل بن موس الرِضا علَيه السالم عن ابيه عن آبائه عناب طالب
علَيه السالم قال: قال رسول اله صلَّ اله علَيه وآله: اطلبوا الخَير عنْدَ حسان الۇجوه فَانَّ فعالَهم أحرى ان تون
.حسنا

.وبِهذَا اإلسناد قال: قال رسول اله صلَّ اله علَيه وآله: انَا خاتَم النَبِيِين وعل خاتَم الوصيِين ‐ 347

.وبِهذَا اإلسناد قال: قال رسول اله صلَّ اله علَيه وآله: ال تفرد والجمعة بصوم ‐ 348

349 ‐ ال ذنب لَه نمالتائب من الذنب ك :هآلو هلَيع هال َّل صهال ولسر قال :بِهذَا اإلسناد قالو.

وبِهذَا اإلسناد قال: قال رسول اله صلَّ اله علَيه وآله: أطفئوا المصابيح بِاللَّيل التجرها الفويسقة فتحرق ‐ 350
يهما فت والبِي.

وبِهذَا اإلسناد قال: قال رسول اله صلَّ اله علَيه وآله: المأة من المن الَّذِي انْزلَه اله علَ بن إسرائيل ‐ 351
ممن الس فاءش هنَّة ومن الج البرن ف ة الَّتوجالعللعين و فاءش هو.
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.وبِهذَا اإلسناد عن عل بن ابِ طالب انَّه ورث الخنث من موضع مبالته ‐ 352

32

باب ف ذكر ما جاء عن الرِضا علَيه السالم من العلَل

1 ‐ نع ،وفيدُ العس ندِ بمحم ندِ بمحدَّثَنا اح :قال نْهع هال ضر قانحاق الطَّالسا نب راهيمبا ندِ بمحدَّثَنا مح
زع هال خَلَق مل :لَه قُلْت :قـال المالس هلَيِضـا عن الرسالح با نع ،بيها نفضال، ع نب لع نب نسالح نب لع
َّشَت اعنْوا َلع الْخَلْق لجو

to be the same way? Why did He not create everything to be of the same kind?’ Ar-Ridha’ (a.s.) replied,
‘That was so that they do not think that He is incapable, and nothing can come to an atheist’s mind
which the Honorable the Exalted God has not created. That was so that they cannot ask whether or not
the Honorable the Exalted God is able to create such and such a creature, since the Blessed the
Sublime has already created it. And considering all the varieties of creatures that He has created, they
realize that He has power over all things.”

32-2 Ahmad ibn Ziyad ibn Ja’far al-Hamadani - may God be pleased with him - narrated that Ibrahim
ibn Hashem quoted on the authority of his father that Abdul Salam ibn Salih al-Harawi told Ar-Ridha’
(a.s.), “O son of God’s Prophet! Why did the Honorable the Exalted God immerse all the dry land in
water at the time of Noah and drown all the innocent people and children there?” The Prophet (S)
replied, “There were no children among them since the Honorable the Exalted God had made all the
men and the women of the people of Noah sterile from forty years ago. Thus their generation was cut off
and they were all drowned with no children among them. The Honorable the Exalted God will not punish
the innocent for the sins of the sinners. However, some of Noah’s people that had remained were
drowned for denying the Prophethood of Noah before God. Others were drowned because they were in
agreement with the denial of the ones who denied, since if someone does not do something but agrees
with it, it is like one who has actually done that.”

32-3 (The author of the book narrated) my father - may God be pleased with him - narrated that Sa’d
ibn Abdullah quoted on the authority of Ahmad ibn Muhammad ibn Isa that Al-Hassan ibn Ali al-
Washsha’ said that he had heard Ar-Ridha’ (a.s.) say, “My father (a.s.) narrated that Abu Abdullah (a.s.)
said that the Honorable the Exalted God told Noah, ‘…O Noah! He is not of thy family…’1 The reason for
this was that Noah’s son was opposed to Noah. God considered those who followed Noah (a.s.) to be of
his family.” Al-Washsha’ said that the Imam (a.s.) asked him, “How is this verse about Noah’s son
recited?” Al-Washsha’ answered, “The people recite it in two different ways one form of which implies
that he was not Noah’s son.” The Imam (a.s.) said, “No, they are liars. He was Noah’s son. However,
the Honorable the Exalted God denounced him from being Noah’s son due to his opposition to Noah’s



religion.”

لجو زع هال قَدْ خَلَقال ودٍ الْحم مهو ةٌ فورص فَال تَقَع اجِزع نَّها امهواال ف قَعال يىل :داً. فَقَالاحعاً ونَو مخْلُقْهي لَمو
علَيها خَلْقاً وال يقُول قَائل هل يقْدِر اله عز وجل علَ انْ يخْلُق علَ صورة كذَا وكذَا اال وجدَ ذَلكَ ف خَلْقه تَباركَ
قَدِير ءَش لك َلع نَّها هخَلْق اعنْوا َلبِالنَّظَرِ ا لَمعفَي َالتَعو.

2 ‐ المدُ السبع نع ،بيها نع ،مهاش نب راهيمبدَّثَنا اح :قال نْهع هال ضر ذانمفَر الْهعج نزِيادِ ب ندِ بمحدَّثَنا اح
بن صالح الهروِيِ، عن الرِضا علَيه السالم قال: قُلْت لَه: يا ابن رسول اله اليِ علَّة اغْرق اله عز وجل الدُّنْيا كلَّها
زع هالنَّ ال طْفَالاال يهِمانَ فا كم المالس هلَي عفَقَال لَه ال ذَنْب نم يهِمفو طْفَالاال يهِمفو المالس هلَي عنُوح نزَم ف
وجل اعقَم اصالب قَوم نُوح علَيه السالم وارحام نسائهِم اربعين عاماً فَانْقَطَع نَسلُهم فَغَرِقُوا وال طفْل فيهِم وما كانَ
هلَي عنُوح هال ِنَبل ذِيبِهِمَتغْرِقُوا لفَا المالس هلَي عنُوح مقَو ناقُونَ ما الْبماو لَه ال ذَنْب نم ذَابِهكَ بِعلهيل لجو زع هال
تَاهاو شَهِدَه نمانَ كك بِه ضرٍ فَرما نم غَاب نمو ذِّبِينذِيبِ الْمَبِت ماهغْرِقُوا بِرِضا مهرائسو المالس.

3 ‐ لن بن عسالح نع ،يسع ندِ بمحم ندِ بمحا نه، عدِ البع ندِ بعدَّثَنا سح :قال نْهع هال ضر بدَّثَنا اح
زع هنَّ الا :المالس هلَيه عدِ البو عبا قال المالس هلَي عبا قال قُولي تُهعمس :قال المالس هلَيِضا عالر نشَّاء، عالو
وجل قَال يا نُوح انَّه لَيس من اهلكَ النَّه كانَ مخَالفاً لَه وجعل من اتَّبعه من اهله قَال وسالَن كيف يقْرءونَ هذِه اآلْيةَ
هال نَلو نُهابووا هذَبك فَقَال حالص رغَي لمع نَّهاو حصال رغَي لمع نَّها نيهجو َلع ا النَّاسهوقْري فَقُلْت نُوح ناب ف
هدِين ف خَالَفَه ينح نْهع نَفَاه لجو زع.

32-4 Ahmad ibn Ziyad ibn Ja’far al-Hamadani - may God be pleased with him - narrated that Ali ibn
Ibrahim ibn Hashem quoted on the authority of his father, on the authority of Ali ibn Ma’bad, on the
authority of Al-Husayn ibn Khalid, on the authority of Abil Hassan Ar-Ridha’ (a.s.) that he (a.s.) heard
his father (a.s.) say, “The Honorable the Exalted God chose Abraham (a.s.) as His friend since he never
turned down any needy person without fulfilling his need, and never asked anyone but God for the
fulfillment of his own needs.”

32-5 Al-Mudhaffar ibn Ja'far Al-Mudhaffar Al-Alawi As-Samarqandi - may God be pleased with him -
narrated that Ja'far ibn Muhammad ibn Mas’ood quoted on the authority of his father, on the authority of
Ahmad ibn Abdullah al-Alawi al-Umari, on the authority of Isma’il ibn Humam, “Ar-Ridha’ (a.s.) said the
following regarding the Honorable the Exalted God’s words, ‘They said, If he steals, there was a brother
of his who did steal before (him). But these things did Joseph keep locked in his heart, revealing not the
secrets to them….’2 The Prophet Isaac (a.s.) had a belt which he (a.s.) had inherited from the great
Prophets. That belt and Yusuf (Joseph) were both with Joseph’s aunt. She really liked Joseph. Jacob
(a.s.) sent her a message to return the child the following day. She told Jacob’s messenger, ‘Return and
tell him to let me keep the boy with me for tonight. I will return him tomorrow.’ When the morning arrived,
she undressed him, put the belt on him and then put his shirt on him and sent him to his father. When
Joseph (a.s.) left, she started to look for the belt saying that it had been stolen. They found it on Joseph



and it was a custom then that if the theft of someone was proved at that time they would give the thief to
the owner of the stolen property to be his/her slave.”

32-6 Al-Mudhaffar ibn Ja'far ibn Mudhaffar al-Alawi narrated that Ja'far ibn Muhammad ibn Mas’ood
quoted on the authority of his father, on the authority of Ubaydillah ibn Muhammad ibn Khalid, on the
authority of Al-Hassan ibn Ali al-Washsha’, “I heard Ali ibn Musa Ar-Ridha’ (a.s.) say, ‘During the rule
of the Children of Israel, if someone stole something, he would become the slave of the owner of that
stolen property. Joseph (a.s.) was with his aunt when he was small. She really liked him. The Prophet
Isaac (a.s.) had a belt which he (a.s.) had put on Jacob (a.s.). That belt was with Isaac’s daughter
(Joseph’s aunt). Jacob (a.s.) asked her to return Joseph (a.s.). She got sad about this and sent him a
message that she would return the

حدَّثَنا احمدِ بن زِيادِ بن جعفَرٍ الْهمذان رض اله عنْه قال: حدَّثَنا عل بن ابراهيم بن هاشم، عن عل بن معبد، ‐ 4
عن الحسين بن خالد، عن اب الحسن الرِضا علَيه السالم قال: سمعت ابِ يحدِّث عن ابِيه علَيه السالم انَّه قَال انَّما
لجو زع هال رداً قَطُّ غَيحا لاسي لَمداً وحا دري لَم النَّه يالخَل يمراهبا هاتَّخَذَ ال.

5 ‐ بيها نودٍ، ععسم نفَرِ بعدَّثَنا جح :قال نْهع هال ضر قَنْدِيرملَوِي السظَفَّر العالم نفَرِ بعج نظَفَّر بدَّثَنا المح
اممه نيل باعمسا دَّثَنح :ري قالمالع لَوِيد العمحم نب لع دَّثَنح :قال لَوِيه العدِ البع ندِ بمحدَّثَنا اح :قال
هنَفْس ف فوسها يرسفَا لقَب نم خٌ لَها قرفَقَدْ س رِقسنْ يقالُوا ا لجو زع هلِ القَو ف المالس هلَيِضا عالر قال :قال
ولَم يبدِها لَهم قَال كانَت السحاق النَّبِ علَيه السالم منْطَقَةٌ تَتَوارثُها االنْبِياء االكابِر وكانَت عنْدَ عمة يوسف وكانَ
يوسف عنْدَها وكانَت تُحبه فَبعث الَيها ابوه ابعثيه الَ وارده الَيكَ فَبعثَت الَيه دعه عنْدِي اللَّيلَةَ اشُمه ثُم ارسلَه الَيكَ
غَدَاةً قَال فَلَما اصبحت اخَذَتِ الْمنْطَقَةَ فَشَدَّتْها ف وسطه تَحت الثّيابِ وبعثَت بِه الَ ابِيه فَلَما خَرج من عنْدِها
دَهبانَ عَف رِقَةبِ الساحص َلا عفانِ دمكَ الزذَل دٌ فحا قرذَا سانَ اكو هلَيع دَتجنْطَقَةَ فَوتِ الْمطَلَب.

6 ‐ نه بدالبِيع نع ،بيها نودٍ، ععسم ندِ بمحم نفَرِ بعدَّثَنا جح :قال لَوِيظَفَّر العم نفَرِ بعج نظَفَّر بدَّثَنا المح
محمدِ بن خالد قال: حدَّثَن الحسن بن عل الوشَّاء قال: سمعت عل بن الرِضا علَيه السالم يقُول: كانَتِ الْحومةُ
اقحالس انَتكو هبتُح انَتكو يرغصوهو هتمنْدَ عع فوسانَ يكو بِه تُرِقئاً اسدٌ شَيحا قرذَا سا يلائرسا نب ف
منْطَقَةٌ الْبسها يعقُـوب وكانَت عنْـدَ اخْته، وانَّ يعـقُوب طَلَب يوسـف لياخُذَه من عمته فَاغْتَمت لذَلكَ

child later. When she wanted to send him back, she undressed him, put the belt on him and then put his
shirt on him and sent him to his father. When Joseph (a.s.) reached Jacob, she arrived there also
claiming that the belt had been lost. They searched Joseph’s body and found the belt on him. That was
why when Joseph (a.s.) found the drinking cup in his brother’s saddle-bag which he himself had hidden
there, his brothers said, ‘…If he steals, there was a brother of his who did steal before (him).’3 Then
Joseph (a.s.) asked them, ‘What is the punishment of the one in whose saddle-bag the drinking cup is
found?’ They said, ‘The penalty should be that he in whose saddle-bag it is found, should be held (as
bondman) to atone for the (crime)…’ as it is our tradition. Then ‘So he began (the search) with their



baggage, before (he came to) the baggage of his brother: at length he brought it out of his brother's
baggage…’4 That is why Joseph’s brothers said, ‘If he steals, there was a brother of his who did steal
before (him).’ 5 They were referring to that belt. ‘…But these things did Joseph keep locked in his heart,
revealing not the secrets to them.’”6

32-7 Abdul Wahid Muhammad ibn Ubdoos al-Neishaboori al-Attar - may God be pleased with him -
narrated that Ali ibn Muhammad ibn Qutayba quoted on the authority of Hamdan ibn Soleiman al-
Neishaboori, on the authority of Ibrahim ibn Muhammad al-Hamadani who asked Abil Hassan Ali ibn
Musa Ar-Ridha’ (a.s.), ‘Why did the Honorable the Exalted God drown Pharaoh, even though he
believed in Him and confessed to His Unity?’ The Imam (a.s.) replied, ‘That was because he believed
only when he saw the punishment, and believing when you see the punishment is not acceptable. This
has been the Sublime God’s decree in the past and it will be so for the future as the Honorable the
Exalted God said, ‘But when they saw Our Punishment, they said, We believe in God - the one God -
and we reject the partners we used to join with Him.’ But their professing the Faith when they (actually)
saw Our Punishment was not going to profit them. (a.s.uch has been) God's Way of dealing with His
Servants (from the most ancient times). And even thus did the Rejecters of God perish (utterly)!7’ And
the Honorable the Exalted God has also said, ‘…the day that certain of the signs of thy Lord do come, no
good will it do to a soul to believe in them then; if he believed not before nor earned righteousness
through its faith. Say: Wait ye: we too are waiting.’8 When Pharaoh was about to drown ‘…he said, I
believe that

وقَالَت دعه حتَّ ارسلَه الَيكَ واخَذَتِ الْمنْطَقَةَ وشَدَّت بِها وسطَه تَحت الثّيابِ فَلَما اتَ يوسف اباه جاءت وقَالَت قَدْ
سرِقَتِ الْمنْطَقَةُ فَفَتَّشَتْه فَوجدَتْها معه ف وسطه فَلذَلكَ قَالَت اخْوةُ يوسف لَما حبس يوسف اخَاه حيث جعل الصاعَ
ف وِعاء اخيه فَقَال يوسف ما جزاء من ۇجِدَ ف رحله قَالُوا هوجزاوه السنَّةُ الَّت تَجرِي فيهِم فَلذَلكَ قَال اخْوةُ
مدِها لَهبي لَمو هنَفْس ف فوسها يرسفَا لقَب نم خٌ لَها قرفَقَدْ س رِقسنْ يا فوسي.

7 ‐ نةَ، عبقُتَي ندِ بمحدَّثَنا مح :قال نْهع هال ضطَّار روري العسابيدُوسٍ النبع ندِ بمحم ندِ بد الواحبدَّثَنا عح
هال قغْرا لَّةع ِالي المالس هلَيا عِضلرل قُلْت دانمد الهمحم نب راهيمبا دَّثَنح :وري قالسابيمان النلَيس ندانَ بمح
هال مكَ حذَلولٍ وقْبم رسِ غَياالْب ةيونْدَ رانُ عيماالسِ واالْب ةيونْدَ رع نآم النَّه قَال يدِهحبِتَو قَراو بِه نقَدْ آمنَ ووعرف
نَّا بِهنا بِما كفَركو دَهحو هنَّا بِالنا قالُوا آمساا بواا رفَلَم) :لجو زع هال الْخَلَفِ قَاللَفِ والس ف هرذِك َالتَع
يمانُها لَمنَفْساً ا نْفَعِكَ ال يبآياتِ ر ضعب تاي موي) :لجو زع قَالنا.) وساا بواا رلَم ميمانُها مهنْفَعكُ يي فَلَم .ينشْرِكم
نَتال الَّذِي آما لهال ا نَّها نْتآم :قَال قالْغَر هكردا انُ لَموعرذَا فهراً.) وها خَييمانا ف تبسك وا لقَب نم نَتآم نَت
بِه بنُو

there is no god except Him Whom the Children of Israel believe in: I am of those who submit (to God in
Islam).’9 It was said to him, ‘Ah now! But a little while before, wast thou in rebellion! And thou didst
mischief (and violence)! This day shall We save thee in the body, that thou mayest be a sign to those
who come after thee! But verily, many among mankind are heedless of Our Signs!’10 Pharaoh was



armed to the teeth wearing iron armor. When he was drowned, God threw him up on a high piece of
land so that he would be a sign for the people who came later. They could see him on the high land with
all his heavy iron weapons. Iron is heavy and it will naturally submerge. That is why this in itself was a
sign. Another reason that the Honorable the Exalted God drowned Pharaoh was that he sought help
from Moses when he realized that he was going to be drowned, and he did not seek God’s help. Then
the Honorable the Exalted God revealed to Moses (a.s.), ‘O Moses! You did not help Pharaoh since you
had not created him. Had he asked Me for help, I would have saved him.’”

32-8 Abdullah ibn Muhammad ibn Abdul Wahab al-Qurashi narrated that Mansoor ibn Abdullah al-
Isbahani al-Sufi quoted on the authority of Ali ibn Mehrayat al-Qazvini, on the authority of Dawood ibn
Soleiman al-Qadhi, “I heard Ali ibn Musa Ar-Ridha’ (a.s.) narrate the following on the authority of his
father Musa ibn Ja’far (a.s.), on the authority of his father Ja’far ibn Muhammad (a.s.) regarding the
Honorable the Exalted God’s words, ‘So he smiled, amused at her speech….’11 God was referring to the
ant’s words when it said, ‘O ye ants, get into your habitations, lest Solomon and his hosts crush you
(under foot) without knowing it.’12 The wind that was blowing in the air brought the ant’s voice to
Solomon. Solomon stopped and called in that ant and asked it, ‘Don’t you know that I am God’s Prophet
and I will not oppress anyone?’ The ant said, ‘Yes.’ Solomon (a.s.) said, ‘Then why did you make them
afraid of me oppressing them?’ The ant said, ‘I feared that they might see Your Majesty and get so
attracted to you that they forget the Sublime God’s remembrance.’ Then the ant asked, ‘Is your rank
higher or that of your father David?’ Solomon (a.s.) said, ‘My father David!’ The ant said, ‘However, your
name has one more letter than your father’s name David13. Doesn’t it?’ Solomon said, ‘I have no
knowledge of this.’ The ant said, ‘No. Your father David’s name was actually ‘Davi jorha (meaning that
David heals). Then he was called David. I hope you can

نمونَ لَتكَ لدَنِيكَ بِبنُنَج موفَالْي دِينفْسالْم نم نْتكو لقَب تيصقَدْ عآآلْنَ و لَه يلفَق ينملسالْم ننَا ماو يلرائسا
نم ةونَج َلع َالتَع هال لْقَاها ا غَرِقفَلَم هدَنب َلع هدِيدِ قَدْ لَبِسالْح ف هقَدَم َلا هنقَر ننُ موعرانَ فقَدْ كةً وخَلْفَكَ آي
االرضِ بِبدَنه ليونَ لمن بعدَه عالمةً فَيرونَه مع تَثَقُّله بِالْحدِيدِ علَ مرتَفع من االرضِ وسبِيل الثَّقيل انْ يرسب وال
ثتَغسي لَمو قالْغَر هكردا الَم وسبِم تَغَاثاس نَّها هو لجو زع هال قَهغْرى اخْرا لَّةعلةً والمعةً وكَ آيانَ ذَلَف عتَفري
الغَثْتُه ِب تَغَاثلَوِ اسو تَخْلُقْه نَ النَّكَ لَموعرف ثتُغ لَم وسا مي هلَيا لجو زع هال حوفَا هبِال.

8 ‐ لع دَّثَنح :قال وفالص األصبهان نورِ بنْصدَّثَنا مح :قال شاب القُرهد الوبع ندِ بمحم نه بدِ البدَّثَنا عح
نع قُولي المالس هلَيِضا عالر وسم نب لع تعمس :مان الغازي قاللَيس ندَّثَنا داۇدِ بح :قال مهرويه القَزوِين نب
ابيه موس بن جعفَر علَيه السالم، عن ابيه جعفَرِ بن محمد علَيه السالم ف قَوله عز وجل فَتَبسم ضاحاً من قَولها
َلا لَةالَّنم توص ِيحلَتِ الرمح هنُودجمانُ ولَيس مَّنمطحال ي مَنساكخُلُوا ماد لا الَّنمهيلَةُ يا اا قَالَتِ الَّنملَم قَال
سلَيَمانَ وهومار ف الْهواء والرِيح قَدْ حملَتْه فَوقَف وقَال علَ بِالَّنملَة فَلَما ات بِها قَال سلَيَمانُ يا ايتُها الَّنملَةُ اما
علمتِ انّ نَبِ اله وانّ ال اظْلم احداً قَالَتِ الَّنملَةُ بلَ قَال سلَيَمانُ فَلم حذَّرتنيهِم ظُلْم وقُلْتِ يا ايها الَّنمل ادخُلُوا
نْتلَةُ: اقَالَتِ الَّنم ثُم .هرذِك َالتَع هال ندُوا ععبا فَيفْتَتَنُوا بِهكَ فَيزِينَت َلوا انْظُرنْ يا يتلَةُ خَشقَالَتِ الَّنم مَنساكم
َلع فركَ حموفِ اسرح زِيدَ ف ملَةُ: فَلقَالَتِ الَّنم .اۇدد ِبا لب :المالس هلَيَمانُ علَيس ؟ قَالاۇدوكَ دبا ما ربكا



،اۇدد مفَس ٍبِۇد هحرى جاود اۇدـاكَ دبلَةُ: ألنَّ اقَـالَتِ الَّنم .لْمذَا عبِه ا لَمانُ: ملَيس ؟ قَالاۇدبِيكَ دا موفِ اسرح
وانْت يـا سلَيَمانُ ارجو انْ

reach the rank of your father.’ Then the ant added, ‘Do you know why God did not make things other
than the wind subservient to you in His Kingdom?’ Solomon said, ‘I do not know.’ The ant said, ‘The
Honorable the Exalted God wanted to teach you that if He had made everything else subservient to you,
they would also end as fast as the wind does, and you would lose them as fast as the wind.’ Solomon
(a.s.) laughed at this.”14

32-9 (The author of the book narrated) my father - may God be pleased with him - narrated that Sa’d
ibn Abdullah quoted on the authority of Yaqoob ibn Yazid, on the authority of Ali ibn Ahmad ibn Ashyam,
on the authority of Soleiman al-Ja’fari that Abil Hassan Ar-Ridha’ (a.s.) told him, ‘Do you know why
Ishmael was called strictly true?’15 He said, ‘No.’ Imam Ar-Ridha’ (a.s.) said, ‘It was because he made
an appointment with someone and waited for him to come for one year.’

32-10 Abul Abbas Muhammad ibn Ibrahim ibn Ishaq al-Taleqani - may God be pleased with him -
narrated that Ahmad ibn Muhammad ibn Sa’eed al-Kufi quoted on the authority of Ali ibn Al-Hassan ibn
Ali ibn Fadhdhal, on the authority of his father, ‘I asked Abil Hassan Ar-Ridha’ (a.s.): Why were the
disciples (of Jesus) called the Hawariyoon? He (a.s.) said, ‘They were called the Hawariyoon by the
people since they used to wash clothes. They cleansed the filth and dirt from clothes. Another reason is
that the word Hawariyoon is derived from the word Hawar (bread) that is a form of bread made with
sieved flour. We call them this because they cleansed themselves and others by means of the advice
they gave.’ Ali ibn Al-Hassan ibn Ali ibn Fadhdhal asked, ‘Why were the Christians called the Nasara.
The Imam (a.s.) said, ‘Since they came from a town called Nasereh that was one of the towns in Syria.
After Mary (a.s.) and Jesus (a.s.) returned from Egypt, they settled down there.’”

32-11 (The author of the book narrated) my father - may God be pleased with him - narrated that Sa’d
ibn Abdullah quoted on the authority of Ahmad ibn Abi Abdillah, on the authority of someone else, on the
authority of Abi Tahir ibn Abi Hamza that Abil Hassan Ar-Ridha’ (a.s.) said, “There are four kinds of
temperaments. One is phlegm that is a stubborn enemy. Then there is blood which is like Ethiopian
servants who often kill their masters. The third one is the wind which is a king who puts up with his
people and treats them gently. The last one is ‘Safra which is like the Earthquake which will make
everything on the Earth tremble when it occurs.’”

تَلْحق بِابِيكَ. ثُم قَالَتِ الَّنملَةُ هل تَدْرِي لم سخّرت لَكَ الرِيح من بين سائرِ الْمملَة قَال سلَيَمانُ ما ل بِهذَا علْم قَالَتِ
الَّنملَةُ يعن عز وجل بِذَلكَ لَو سخَّرت لَكَ جميع الْمملَة كما سخَّرت لَكَ هذِه الرِيح لَانَ زَوالُها من يدِكَ كزوالِ
!الرِيح فَحينَئذٍ تَبسم ضاحاً من قَولها

حدَّثَنا اب رض اله عنْه قال: حدَّثَنا سعد بن عبدِ اله، عن يعقُوبِ بن يزِيد، عن عل بن اشيم، عن سلَيمان ‐ 9



الجعفَرِيِ، عن اب الحسن الرِضا علَيه السالم قال: اتَدْري لَم سم اسماعيل صادِق الوعدِ؟ قال: قُلْت: ال ادرِي،
هرنتَظي والح لَه لَسفَج الجدَ رعو :فَقال.

حدَّثَنا ابو العباسِ محمدِ بن ابراهيم بن اسحاق الطَّالقان رض اله عنْه قال: حدَّثَنا احمدِ بن محمدِ بن سعيدُ ‐ 10
الوف قال: حدَّثَنا عل بن الحسن بن عل بن فضال، عن ابيه قال: قُلْت للرِضا علَيه السالم لم سم الْحوارِيونَ
لبِالْغَس خسالْو نم ابيّونَ الثصّخَلي ارِينانُوا قَصك مالنَّه ِينارِيوا حومس منَّهنْدَ النَّاسِ فَاا عما قَال ِينارِيوالْح
هِمنْفُسا ف ينخْلَصانُوا مك مالنَّه ِينارِيوونَ حارِيوالْح منْدَنَا فَسا عماى واروزِ الْحالْخُب نم شْتَقم ماسوهو
ةيقَر نم مالنَّه ى قَالارى نَصارالنَّص مس مفَل لَه فَقُلْت يرِ قَالالتَّذْكو ظعالذُّنُوبِ بِالْو اخسوا نم مرِهغَيل ينصخْلمو
رصم نا مهِموعجدَ رعب المالس هلَي عيسعو ميرا ملَتْهنَز بِالدِ الشَّام نةُ مرا نَاصهماس.

11 ‐ با ندٍ، عواح نه، عدِ البع با ندِ بمحدَّثَنا اح :ه قالدِ البع ندِ بعدَّثَنا سح :قال نْهع هال ضر بدَّثَنا اح
ننْهمو دِلج مخَصوهو لْغَمالْب ننْهفَم عبرا عائالطَّب :قال المالس هلَيِضا عن الرسالح با نة، عزمح با نرٍ بطاه
الدَّم وهوعبدٌ وربما قَتَل الْعبدُ سيِدَه ومنْهن الرِيح وهوملكٌ يدَارى ومنْهن الْمرةُ وهيهات وهيهات ه االرض اذَا
.ارتَجت ارتَجت بِما علَيها

32-12 Ja’far ibn Muhammad ibn Masroor - may God be pleased with him - narrated that Al-Husayn ibn
Muhammad ibn Aamir quoted on the authority of Abu Abdullah al-Sayyari, on the authority of Abi
Yaqoob ibn al-Baghdadi that Ibn al-Sikkit asked Abil Hassan Ar-Ridha’ (a.s.), “Why did the Honorable
the Exalted God send Moses (a.s.) with the miracles of the rod (turning into a serpent), a white hand16,
the means of magic and sent Jesus (a.s.) with the miracles of medicine, but sent Muhammad (a.s.) with
speech and eloquence. Abul Hassan Ar-Ridha’ (a.s.) told him, “Indeed magic was popular when the
Blessed the Sublime God appointed Moses (a.s.). That is why he was given the miracle of negating the
effect of magic by the Honorable the Exalted God, which the people did not possess. There was none
like it within their powers. Therefore, he nullified their magic and proved his rightfulness to them. The
Blessed the Sublime God appointed Jesus (a.s.) at a time when untreatable illnesses existed and the
people needed medicine and a doctor. Therefore he gave them what they did not have the like of from
the Honorable the Exalted God with which he (Jesus (a.s.)) brought their dead back to life, gave sight to
those born blind, and treated those suffering from elephantiasis and leprosy17, all with God’s permission
and thereby proving his rightfulness to them. And the Blessed the Sublime God appointed Muhammad
(a.s.) at a time when eloquent speech was common. I think he also added in poetry. Therefore he used
the Honorable the Exalted God’s Book with its wise sayings, decrees, disproof of the claims of the
atheists, and the proof of his own claims and perfected his proof for them.” Ibn al-Sikkit said, ‘I swear by
God that I have never seen anyone like you in these times. Tell me, who is the Proof of God for the
creatures today.’ Imam Ar-Ridha’ (a.s.) said, “It is the intellect which can recognize him who tells the
truth about God, acknowledges Him, and recognizes and denounces one who lies about God.” Then Ibn
al-Sikkit said, ‘I swear by God that this is the correct answer.’”



32-13 Muhammad ibn Ibrahim ibn Ishaq al-Taliqani - may God be pleased with him - narrated that
Ahmad ibn Muhammad ibn Sa’eed al-Kufi al-Hamdani quoted on the authority of Ali ibn Al-Hassan ibn
Fadhdhal, on the authority of his father that Abil Hassan Ar-Ridha’ (a.s.) said, “Why were the Best
Messengers called the ‘Ulul-Azm?”18 The Imam (a.s.) answered, ‘They were called the ‘Ulu-Azm since
they had laws and regulations. The Prophets that came after Noah (a.s.) all followed the

حدَّثَنا جعفَرِ بن محمدِ بن مسرورٍ رض اله عنْه قال: حدَّثَنا الحسين بن محمدِ بن عامرٍ حدَّثَنا ابو عبدِ اله ‐ 12
نب وسم هال ثعا ذَا بمل المالس هلَيا عِضالر نسالْح ِيتِ البالس ناب قَال :قال غدْاديقُوبِ البعي با ناري، عيالس
عمرانَ بِيدِه الْبيضاء والْعصا وآلَة السحرِ وبعث عيس بِالطّبِ وبعث محمداًبِالْالم والْخُطَبِ فَقَال لَه ابو الْحسن
علَيه السالم انَّ اله تَباركَ وتَعالَ لَما بعث موس علَيه السالم كانَ االغْلَب علَ اهل عصرِه السحر فَاتَاهم من عنْدِ
َالتَعكَ وارتَب هنَّ الاو هِملَيةَ عجالْح بِه تثْباو مهرحس بِه طَلبا ابِمو ثْلُهم مالْقَو عۇس ف ني ا لَمبِم لجو زع هال
منْدَهع ني ا لَمبِم لجو زع هنْدِ الع نم متَاهفَا ِبّالط َلا النَّاس تَاجاحو انَاتمالز يهف ترقْتٍ ظَهو ف يسع ثعب
ثعب َالتَعكَ وارتَب هنَّ الاو هِملَيةَ عجالْح بِه تثْباو هذْنِ البِا صرباالو همكاال ارباو َتوالْم ما لَهيحا ابِمو ثْلُهم
لجو زع هتَابِ الك نم متَاهفَا رعّالشو قَال ظُنُّهاو المْالو الْخُطَب رِهصع لها َلع غْلَبانَ االقْتٍ كو داً فمحم
ومواعظه واحامه ما ابطَل بِه قَولَهم واثْبت الْحجةَ علَيهِم فَقَال ابن السيتِ تَاله ما رايت مثْل الْيوم قَطُّ فَما الْحجةُ
ناب فَقَال هذِّبُفَت هال َلع اذِبْالو دِّقُهفَتُص هال َلع ادِقالص بِه رِفتَع قْلالْع المالس هلَي عفَقَال موالْي الْخَلْق َلع
ابوالْج هالذَا ويتِ هالس.

13 ‐ وفيد العس ندِ بمحم ندِ بمحدَّثَنا اح :قال نْهع هال ضر قانحاق الطَّالسا نب راهيمبا ندِ بمحدَّثَنا مح
ما سنَّما :قال المالس هلَيِضا عن الرسالح با نع ،بيها نفضال، ع نب لع نب نسالح نب لدَّثَنا عح :قال دانماله
هتشَرِيع َلـانَ ع كدَ نُوحعـانَ بك ِنَب لنَّ ككَ اذَلو عائالشَّرو مائزالْع ابحصانُوا اك مالنَّه مزالْع لوا مزولُو الْعا
ـاجِـهنْهمو

laws of Noah (a.s.), and followed him. The Prophets (a.s.) that came after Noah all followed his Book
until Abraham (a.s.) came. The Prophets (a.s.) that came after Abraham (a.s.) all followed Abraham’s
laws. The laws and the ways of Abraham were followed by all the Prophets that came after Abraham
(a.s.) until Moses (a.s.). Then after Moses (a.s.), the Prophets followed his laws and ways and adhered
to his Book until the time of Jesus (a.s.). All the Prophets at the time of Jesus (a.s.) and after him
followed his laws and ways and adhered to his Book until the time of our Prophet Muhammad (S).
Therefore, these five Prophets are the ‘Ulul-Azm and are the best of the Prophets and Messengers. The
laws of Muhammad (a.s.) will not be voided until the Resurrection Day. No Prophet will ever come after
him until the Resurrection Day. It is incumbent to kill whoever claims Prophethood after him (a.s.) or
brings a book after the Qur’an for anyone who hears his claim.’”

32-14 Al-Mudhaffar ibn Ja'far Al-Mudhaffar al-Alawi As-Samarqandi narrated that Ja'far ibn
Muhammad ibn Mas’ood quoted on the authority of his father - Abil Nasr Muhammad ibn Masood al-
Ayyashi, on the authority of Ali ibn Al-Hassan ibn Ali ibn Fadhdhal, on the authority of Muhammad ibn
al-Waleed, on the authority of Al-Abbas ibn Hilal, on the authority of Ali ibn Musa Ar-Ridha’ (a.s.), on



the authority of his father Musa (a.s.), on the authority of his father Ja’far (a.s.), on the authority of his
father Muhammad (a.s.), on the authority of Ali ibn Al-Husayn (a.s.), on the authority of his father Ali ibn
Abi Talib (a.s.) that God’s Prophet (S) said, “There are five things which I will not quit doing until I die:
eating food, sitting on the ground along with the slaves, riding animals using a saddle, milking goats
using my own hands, wearing rough clothes and greeting children. These will become traditions after
me.”

32-15 Muhammad ibn Ibrahim ibn Ishaq al-Taliqani - may God be pleased with him - narrated that
Ahmad ibn Muhammad ibn Sa’eed al-Kufi quoted on the authority of Ali ibn Al-Hassan ibn Ali ibn
Fadhdhal, on the authority of his father, “I asked Abil Hassan Ar-Ridha’ (a.s.), ‘Why did the people quit
making pledges of allegiance to the Commander of the Faithful (a.s.) and were attracted to other people,
even though they knew the Commander of the Faithful (a.s.) was superior and they knew his rank in the
presence of the Prophet of God (a.s.)?’ He (a.s.) replied, ‘They quit making pledges of allegiance to the
Commander of the Faithful (a.s.) and were attracted to other people, even though they knew he was

وتَابِعاً لتَابِه الَ زَمن ابراهيم الْخَليل وكل نَبِ كانَ ف ايام ابراهيم وبعدَه كانَ علَ شَرِيعة ابراهيم ومنْهاجِه وتَابِعاً
اميا َلا تَابِهتَابِعاً لو اجِهنْهمو وسم ةشَرِيع َلانَ عك دَهعبو وسم نزَم انَ فك ِنَب لكو وسم نزَم َلا تَابِهل
َّلدٍ صمحِنَا منَبِي نزَم َلا تَابِهتَابِعاً لو هتشَرِيعو يسع اجنْهم َلانَ عك دَهعبو يسع اميا انَ فك ِنَب لكو يسع
موي َلخُ ادٍ ال تُنْسمحةُ مشَرِيعو المالس هلَي علسالرو اءنْبِياال لفْضا مهو مزولُو الْعةُ اسالْخَم الءوفَههآلو هلَيع هال
الْقيامة وال نَبِ بعدَه الَ يوم الْقيامة فَمن ادع بعدَه نُبوةً او اتَ بعدَ الْقُرآنِ بِتَابٍ فَدَمه مباح لل من سمع ذَلكَ
نْهم.

حدَّثَنا المظَفَّر بن جعفَرِ بن المظَفَّر العلَوِي السمرقَنْدِي قال: حدَّثَنا جعفَرِ بن مسعودٍ، عن ابِيه اب النَصر ‐ 14
محمدِ بن مسعودِ العياش قال: حدَّثَنا عل بن الحسن بن عل بن فضال قال: حدَّثَنا محمدِ بن الوليد، عن العباسِ
نب لع بيها ند، عمحم بيها نفَر، ععج بيها نع ،وسم بيها نع ،المالس هلَيِضا عالر وسم نب لع ناللٍ، عه نب
هلَيع هال َّل صهال ولسر قال :قال المالس هلَيب عطال با نب لع بيها نع ،لع نب نيسالح بيها نن، عيسالح
وآله: خَمس ال ادعهن حتَّ الْمماتِ االكل علَ الْحضيضِ مع الْعبِيدِ وركوبِ الْحمار موكفاً وحلْبِ الْعنْز بِيدِي
.ولُبس الصوفِ والتَّسليم علَ الصبيانِ لتَونَ سنَّةً من بعدِي

15 ‐ وفيدُ العس ندِ بمحم ندِ بمحدَّثَنا اح :قال نْهع هال ضر قانحاق الطَّالسا نب راهيمبا ندِ بمحدَّثَنا مح
يرما نلْته عاس :قال المالس هلَيِضا عن الرسالح با نع ،بيها نفضال، ع نب لع نب نسالح نب لدَّثَنا عح :قال
هال َّل صهولِ السر نم انَهمو ابِقَتَهسو لَهفُوا فَضرقَدْ عو رِهغَي َلا نْهع النَّاس الم فيك :المالس هلَينين عموالْم
فَقَال .هآلو هلَيع

superior and they knew his rank in the presence of the Prophet of God (a.s.), since the Commander of
the Faithful (a.s.) had killed many of their fathers, uncles, and other relatives who were the enemies of
God’s Prophet (S). That is why they disliked him in their hearts. They did not like him to be their master.



They did not have such a feeling in their heart towards others, since others were not like Ali (a.s.) in the
battles. They had not seen from them what they had seen from Ali (a.s.) in the battles. That is why they
turned away from Ali (a.s.) and became inclined towards others.’”

32-16 Muhammad ibn Ibrahim ibn Ishaq al-Taliqani - may God be pleased with him - narrated that Abu
Sa’eed Al-Husayn ibn Ali al-Adawi quoted that al-Haytham ibn Abdullah al-Romani asked Ali ibn Musa
Ar-Ridha’ (a.s.), “O son of God’s Prophet! Why didn’t Ali ibn Abi Talib (a.s.) fight his enemies for
twenty-five years after God’s Prophet (S), and then started fighting during his (own) rule?” The Imam
(a.s.) replied, “Ali (a.s.) followed God’s Prophet (S) as his model in this regard. Ali (a.s.) had not fought
with the pagans for thirteen years in Mecca and nine months after his migration to Medina, because he
had very few followers and he did not have the power to overcome his enemies. Ali (a.s.) did the same
and put off fighting his enemies due to having few supporters. The Prophethood of the Prophet of God
(a.s.) was not nullified by putting off a Holy War for thirteen years and nine months. The same holds for
Ali (a.s.). His Trusteeship was not nullified by putting off the Holy War for twenty-five years. Both of
them had obstacles. Neither one’s mission was voided. They both had the same reason.”

32-17 Ali ibn Ahmad ibn Abdillah ibn Ahmad ibn Abi Abdillah al-Barqi, may God be pleased with him -
narrated that his father quoted on the authority of his grandfather, on the authority of Ahmad ibn Abi
Abdillah al-Barqi, on the authority of Muhammad ibn Isa that Muhammad ibn Abi Yaqoob al-Balkhi
asked Abal Hassan Ar-Ridha’ (a.s.), “Why is Divine Leadership in the lineage of Al-Husayn, and not
that of Al-Hassan?” Ar-Ridha’ (a.s.) replied, “Indeed the Honorable the Exalted God established Divine
Leadership in the lineage of Al-Husayn (a.s.), and God cannot be questioned regarding what He does.”

هِمالخْواو هِماممعاو هِمانخْواو مدَادِهجاو هِمائآب نم انَ قَتَلقَدْ ك النَّه لَهفُوا فَضرقَدْ عو رِهغَي َلا نْهالُوا عا منَّما
ني لَمو ،هِملَيع َّلتَونْ يوا ابحي فَلَم قُلُوبِهِم كَ فذَلل هلَيع مقْدُهانَ حكيراً، وثدَداً كع هولسرلو هل ِينادالُْمح هِمائقْرِباو
ف قُلُوبِهِم علَ غَيرِه مثْل ذَلكَ، النَّه لَم ين لَه ف الْجِهادِ بين يدَي رسولِ اله صلَّ اله علَيه وآله مثْل ما كانَ، فَلذَلكَ
اهوس َلالُوا امو نْهدَلُوا عع.

حدَّثَنا محمدِ بن ابراهيم بن اسحاق الطَّالقان رض اله عنْه قال: حدَّثَنا ابو سعيدُ الحسين بن عل العدوي ‐ 16
قال: حدَّثَنا الهِيثَم بن عبدِ اله الرمان قال: سالْت الرِضا علَيه السالم فَقُلْت لَه يا ابن رسولِ اله اخْبِرن عن عل
علَيه السالم لم لَم يجاهدْ اعدَاءه خَمساً وعشْرِين سنَةً بعدَ رسولِ اله ثُم جاهدَ ف ايام واليته فَقَال النَّه اقْتَدَى بِرسولِ
اله صلَّ اله علَيه وآله ف تَركه جِهاد الْمشْرِكين بِمةَ بعدَ النُّبوة ثَالث عشْرةَ سنَةً وبِالْمدِينَة تسعةَ عشَر شَهراً وذَلكَ
لقلَّة اعوانه علَيهِم، وكذَلكَ عل علَيه السالم تَركَ مجاهدَةَ اعدَائه لقلَّة اعوانه علَيهِم، فَلَما لَم تَبطُل نُبوةُ رسولِ اله
عم المالس هلَي علةُ عامما طُلتَب كَ لَمذَلراً، كشَه شَرةَ ععستنَةً وةَ سشْرع ثَالث ادالْجِه هكتَر عم هآلو هلَيع هال َّلص
.تَركه الْجِهاد خَمساً وعشْرِين سنَةً، اذَا كانَتِ الْعلَّةُ الْمانعةُ لَهما من الْجِهادِ واحدَةً

حدَّثَنا عل بن احمدِ بن عبدِ اله بن احمدِ بن اب عبدِ اله البرق رض اله عنْه قال: حدَّثَنا اب عن جدِّي ‐ 17
احمدِ بن اب عبدِ اله البرق، عن محمدِ بن عيس، عن محمدِ بن اب يعقُوبِ البلخ قال: سالْت ابا الْحسن الرِضا



لجو زع هالنَّ ال قَال المالس هلَي عنسونَ ۇلْدِ الْحد نيسۇلْدِ الْح ةُ فاممتِ االارص لَّةع ِالي لَه قُلْت المالس هلَيع
لفْعا يمع لىسال ي هالو نسۇلْدِ الْح ا فلْهعجي لَمو نيسۇلْدِ الْح ا فلَهعج.

32-18 (The author of the book narrated) my father - may God be pleased with him - narrated that Sa’d
ibn Abdullah quoted on the authority of Muhammad ibn Isa, on the authority of Dorost, on the authority of
Ibrahim ibn Abdul Hamid that Abil Hassan (Ar-Ridha’) (a.s.) said, “God’s Prophet (S) went to see
Ayesha when she was putting her bulging long-necked bottle in the sun. He (a.s.) said, “O Homayra
(Aa’isha)! What is this?” She said, “I want to wash my head and body.”19 He (a.s.) said, “Do not do this
again since it will cause elephantiasis.”

The author of this book (a.s.heikh Sadooq) - may God forgive him - said, “What is meant by Abil
Hassan (a.s.) in this tradition is Ar-Ridha’ (a.s.) or it could refer to his father Musa ibn Ja’far (a.s.), since
Ibrahim ibn Abdul Hamid has narrated this tradition from both of them. Therefore this is one of the
‘mirasil traditions.20

32-19 Al-Husayn ibn Ahmad ibn Idris - may God be pleased with him - narrated that his father quoted
on the authority of Ahmad ibn Muhammad ibn Isa, on the authority of Al-Hassan ibn al-Nadhr that he
had asked Abal Hassan Ar-Ridha’ (a.s.), “Imagine that two people are on a journey. One of them
passes away and the other one is in a state of major ritual impurity21. There is only enough water for
making the ablution of the corpse or the ablution of the person in a state of major ritual impurity. What
should the water be used for?” Ar-Ridha’ (a.s.) replied, “The person who is in a state of major ritual
impurity should use the water for making ablutions, since this is an obligatory act. He should leave the
dead, since making the ablutions for the dead is a part of the tradition (of the Prophet (S) and is not
obligatory).”

32-20 Muhammad ibn Al-Hassan ibn Ahmad ibn al-Waleed - may God be pleased with him - narrated
that Muhammad ibn Al-Hassan al-Saffar quoted on the authority of Muhammad ibn Isa that Al-Hassan
al-Nadhr asked Ar-Ridha’ (a.s.), “What is the reason they say the phrase God is the Greatest five times
over a person’s corpse?” He (a.s.) said, “On the surface it seems that this is because it has been taken
from the five daily prayers. However, there is another reason for that. Indeed the Honorable the Exalted
God has made it incumbent upon His servants to perform five obligatory deeds: praying, paying the
alms-tax, fasting, going on the Hajj pilgrimage, and accepting the Mastery (of the Immaculate Imams).
Therefore, He has established saying God is the Greatest once for each

18 ‐ راهيمبا نستٍ، عرد نع ،يسع ندِ بمحدَّثَنا مح :ه قالدِ البع ندِ بعس دَّثَنح :قال نْهع هال ضر بدَّثَنا اح
تعضقَدْ وشَةَ وائع َلع هآلو هلَيع هال َّل صهال ولسر خَلد :قال المالس هلَين عسالح با نيدَ، عمد الحبع نب
.قُمقُمتَها ف الشَّمسِ فَقَال يا حميراء ما هذَا قَالَت اغْسل راس وجسدِي قَال ال تَعودِي فَانَّه يورِث الْبرص

نب وسونَ منْ يوز اجيِضا، وونَ الرنْ يوزُ اجدِيث يالْح بن صاحسو الحبه: اتابرحمه الْهذا ال فّنصم قال



يلراسالم نم دِيثهذا الْحيعاً ومما جهيدَ لَقيمد الحبع نب راهيمبالنَّ ا مالا السهِملَيفَرععج.

19 ‐ نع ،يسع ند بمأح نع ،بيها نع ،برنا اخْبا :قال نْهع هال ضرِيس ردا ندِ بمحا نب نيسدَّثَنا الحح
مهعمو ِتيم منْهم وتمفَرِ فَيالس ونُونَ في مالْقَو نع المالس هلَيا عِضالر نسا الْحبا لْتاس :النَّضر قال نن بسالح
.جنُب ومعهم ماء قَليل قَدْر ما يف احدَهم ايهم يبدَا بِه قَال يغْتَسل الْجنُب ويتْركُ الْميِت النَّه هذَا فَرِيضةٌ وهذَا سنَّةٌ

حدَّثَنا محمدِ بن الحسن بن احمدِ بن الوليد رض اله عنْه قال: حدَّثَنا محمدِ بن الحسن الصفَّار، عن محمدِ ‐ 20
اتٍ قُلْتبِيرَت سِتِ خَميالْم َلبِيرِ عَّالت لَّةُ فا الْعم :المالس هلَيِضا علرل قُلْت :ن النَّضر قالسالح نع ،يسع نب
رووا انَّها قَدِ اشْتُقَّت من خَمسِ صلَواتٍ فَقَال هذَا ظَاهر الْحدِيثِ فَاما باطنُه فَانَّ اله عز وجل فَرض علَ الْعبادِ
خَمس فَرائض الصـالةَ والزكـاةَ والصيـام والْحج والْواليةَ فَجعل للْميِتِ من كل فَرِيضـة تَبِيرةً

of the obligatory deeds. If he has accepted the Mastery (of the Immaculate Imams), then it should be
said five times. However, if he has not accepted it, the phrase God is the Greatest should be said only
four times. That is why when one of you (the Shiites) die, the phrase is said five times. However, when
one who disagrees with you (i.e. is not one of the Shiites) dies, the phrase is said only four times.

32-21 Ali ibn Ahmad ibn Muhammad ibn Imran ad-Daqqaq - may God be pleased with him - narrated
that Abul Husayn Muhammad ibn Ja’far al-Asadi quoted on the authority of Sahl ibn Ziyad al-Adami, on
the authority of Ja’far ibn Uthman al-Daremi that Soleiman ibn Ja’far asked Abal Hassan Ar-Ridha’
(a.s.), “What is ‘Talbiyeh22? And what are the reasons for it?” Ar-Ridha’ (a.s.) said, “When the servants
(people) enter the state of ritual consecration for the Hajj the Honorable the Exalted God addresses
them and says, ‘O My servants and slaves! I forbid the Fire from you as you forbade things for
yourselves.’ Then they say ‘Labbayk Allahuma Labbayk’ implying that they have accepted God’s call and
are responding to it.’”

32-22 My father - may God have Mercy upon him - narrated that Ali ibn Ibrahim ibn Hashem quoted on
the authority of his father, on the authority of Ali ibn Ma’bad that Al-Husayn ibn Khalid asked Abil
Hassan Ar-Ridha’ (a.s.), “For how many people is the offering of a camel (for sacrifice on the ‘Eid ul-
Adha) enough of an offering?” Ar-Ridha’ (a.s.) replied, “One.” Then he asked, “What about offering a
cow?” Ar-Ridha’ (a.s.) replied, “For five individuals it is enough, if they spend and eat together.” Then
he asked, “Why does offering one cow suffice for five people while offering a camel does not?” Ar-
Ridha’ (a.s.) replied, “It is because of the reason there lies behind a camel which does not lie behind a
cow. The people of the Children of Israel who invited the people to worship the calf were five. They were
all from the same home and they all ate together. They were Azinooneh, his brother Mabzooneh, his
brother’s son, his daughter and his wife.23 They were the ones who invited the people to worship the
calf. They were the same ones who killed the cow which God had ordered to be offered for sacrifice.”24

32-23 Muhammad ibn Al-Hassan ibn Ahmad ibn al-Waleed - may God have Mercy upon him -



narrated that Muhammad ibn Al-Hassan al-Saffar quoted on the authority of Ahmad ibn Muhammad ibn
Isa, on the authority

ِربي مَخَالَف نمساً وونَ خَمِربُكَ تذَل لجا نعاً فَمبرا ربةَ كاليالْو لقْبي لَم نمساً وخَم ربةَ كاليالْو قَبِل ندَةً فَماحو
.اربعاً

21 ‐ نع ،دِيسفَرٍ االعن جيسو الحبدَّثَنا اح :قال نْهع هال ضران الدَّقَّاق رمع ندِ بمحم ندِ بمحا نب لدَّثَنا عح
نع المالس هلَي عنسا الْحبا لْتاس :عفَرٍ قالج نمان بلَيس نع ،ثْمان الدَّارمع نفَرِ بعج نع ،مدزِياد اال نل بهس
التَّلْبِية وعلَّتها فَقَال انَّ النَّاس اذَا احرموا نَاداهم اله تَباركَ وتَعالَ فَقَال يا عبادِي وامائ الحرِمنَّم علَ النَّارِ كما
ماهيا هدَائن َلع لجو زع هةً لابجكَ ايلَب مكَ اللَّهيقُولُونَ لَبفَي ل تُممرحا.

حدَّثَنا ابرحمه اله قال: حدَّثَنا عل بن ابراهيم بن هاشم، عن ابيه، عن عل بن معبد، عن الحسين بن خالد، ‐ 22
ةسخَم نزِي عتُج ةُ قَالقَرفَالْب قُلْت دَةاحنَفْسٍ و نع دَنَةُ قَالزِي الْبتُج مك لَه قُلْت :قال المالس هلَين عسالح با نع
قَال ةسخَم نزِي عةُ تُجقَرالْبو دَةاحو نال عزِي ادَنَةُ ال تُجتِ الْبارص فيك قُلْت دَةاحو دَةائم َللُونَ عكاانُوا يذَا كا
النَّ الْبدَنَةَ لَم ين فيها من الْعلَّة ما كانَ ف الْبقَرة انَّ الَّذِين امروا قَوم موس علَيه السالم بِعبادة الْعجل كانُوا خَمسةَ
انْفُسٍ وكانُوا اهل بيتٍ ياكلُونَ علَ خوانٍ واحدٍ وهم أذينوه واخُوه ميذويه وابن اخيه وابنَتُه وامراتُه وهم الَّذِين امروا
.بِعبادة الْعجل وهم الَّذِين ذَبحوا الْبقَرةَ الَّت امر اله عز وجل بِذَبحها

23 ‐ ندِ بمحا نفَّار، عن الصسالح ندِ بمحدَّثَنا مح :ه قاليدرحمه اللالو ندِ بمحا نن بسالح ندِ بمحدَّثَنا مح
ِألب قُلْت :د قـالخال نب نيسن الحع ،بيها نع ،يسع ندِ بمحم

of his father that Al-Husayn ibn Khalid asked Abil Hassan Ar-Ridha’ (a.s.), “Why is it that the sins of one
who goes on the Hajj pilgrimage are not recorded for four months?” Ar-Ridha’ (a.s.) replied, “It is
because the Sublime God has forbidden the entry of the atheists into the Shrine for four months as He
says, ‘Go ye, then, for four months, backwards and forwards, (as ye will), throughout the land…’25 That
is whenever one of the believers goes to visit the Holy House (of God), his sins will not be recorded for
four months.”

32-24 (The author of the book narrated) my father - may God have mercy upon him - narrated that
Ahmad ibn Idris quoted on the authority of Muhammad ibn Ahmad ibn Yahya ibn Imran al-Ash’ari, on
the authority of Muhammad ibn Ma’roof, on the authority of his brother, on the authority of Ja’far ibn
Oyayna that Abil Hassan Ar-Ridha’ (a.s.) said, “Indeed after the migration from Mecca (to Medina), Ali
(a.s.) never spent the night in Mecca until the Honorable the Exalted God took back his soul.” Ar-Ridha’
(a.s.) was asked, “Why?” Ar-Ridha’ (a.s.) said, “Ali (a.s.) disliked to stay overnight in the land from
which God’s Prophet (S) had migrated. He (a.s.) usually said his afternoon prayer there and set out to
spend the night elsewhere.”



32-25 Muhammad ibn Ali Majilawayh - may God be pleased with him - narrated that Ali ibn Ibrahim ibn
Hashem quoted on the authority of his father, on the authority of Ali ibn Ma’bad that Al-Husayn ibn
Khalid asked Abal Hassan Ar-Ridha’ (a.s.), “Why is the nuptial gift five hundred Dirhams?” He (a.s.)
replied, “It is because the Blessed the Sublime God made it incumbent upon Himself that if any believer
says God is the Greatest one hundred times, Praise be to God one hundred times; Glory be to God one
hundred times; There is no god but God one hundred times; Blessings be upon Muhammad and his
Household one-hundred times; and O my God! Please marry off one of the houris to me God will marry
off one of the houris from Paradise to him, and set these words of remembrance that he has uttered as
her nuptial gift. That is why the Honorable the Exalted God revealed to His Prophet (S) to make it a
tradition for the nuptial gift of the believing women to be five-hundred Dirhams and God’s Prophet (S)
did so.”

ينشْرِكلْمل احبا َالتَعكَ وارتَب هالنَّ ال رٍ قَالشْهةَ اعبرا ذَنْب هلَيع تَبال ي اجالْح ارص ءَش ِالي المالس هلَي عنسالْح
الْحرم اربعةَ اشْهرٍ اذْ يقُول فَسيحوا ف االرضِ اربعةَ اشْهرٍ فَمن ثَم وهب لمن حج من الْمومنين الْبيت الذُّنُوب اربعةَ
.اشْهرٍ

حدَّثَنا ابرحمه اله قال: حدَّثَنا احمدِ بن ادرِيس عن محمدِ بن احمدِ بن يحي بن عمران االشْعرِيِ عن محمدِ ‐ 24
بن معروف عن اخيه عمر عن جعفَرِ بن عيينة عن اب الحسن علَيه السالم قال: انَّ علياً علَيه السالم لَم يبِت بِمةَ
بعدَ اذْ هاجر منْها حتَّ قَبضه اله عز وجل الَيه قَال قُلْت ولم ذَلكَ قَال يره انْ يبِيت بِارضٍ هاجر منْها رسول اله
.صلَّ اله علَيه وآله وكانَ يصلّ الْعصر ويخْرج منْها ويبِيت بِغَيرِها

25 ‐ نيسن الحمعبد، ع نب لن عع ،بيها نم، عهاش نب يمبراها نب لدَّثَنا عح :ه قاليماجِيلو لع ندِ بمحدَّثَنا مح
َالتَعكَ وارتَب هنَّ الا فَقَال مهدِر ةاىمسخَم ارص فيك نَّةرِ السهن مع ،المالس هلَي عنسا الْحبا لْتاس :د قالخال نب
ّلصيو يلَةلةَ تَهاىم لَهّلهيو ةبِيحةَ تَساىم هِحبسيو يدَةمةَ تَحاىم دَهمحيو ةبِيرَةَ تاىم نموم هِربنْ ال يا هنَفْس َلع بجوا
علَ محمدٍ وآلِ محمدٍ ماىةَ مرة ثُم يقُول: اللَّهم زَوِجن من الْحورِ الْعين اال زَوجه اله حوراء من الْجنَّة وجعل ذَلكَ
مهرها فَمن ثَم اوح اله عز وجل الَ نَبِيِه صلَّ اله علَيه وآلهانْ يسن مهور الْمومنَاتِ خَمسماىة دِرهم فَفَعل ذَلكَ
هآلو هلَيع هال َّل صهال ولسر.

32-26 Al-Husayn ibn Ahmad ibn Idris - may God be pleased with him - narrated that his father quoted
on the authority of Ahmad ibn Muhammad ibn Isa, on the authority of Ibn Abi Nasr that Al-Husayn ibn
Khalid asked Abil Hassan Ar-Ridha’ (a.s.), “May I be your ransom! Why is it that the nuptial gift for
women is set at five-hundred Dirhams equivalent to 12.5 Okes26.” Ar-Ridha’ (a.s.) replied, “The
Honorable the Exalted God has made it incumbent upon Himself that if any believer says God is the
Greatest one hundred times; Praise be to God one hundred times; Glory be to God one hundred times;
There is no god but God one hundred times; Blessings be upon Muhammad and his Household one-
hundred times; and O my God! Please marry off one of the houris to me, God will marry off one of the
houris to him. That is why the nuptial gift of the believing women has been determined to be five-



hundred Dirhams. If anyone turns down the request of a believing courter who wants to marry a woman
with the nuptial gift of five-hundred Dirhams, and then he does not marry her off to the courter, has
indeed harmed him. Then it is the right of the Honorable the Exalted God not to marry off a houri to him.”
27

32-27 Muhammad ibn Ibrahim ibn Ishaq al-Taliqani - may God be pleased with him - narrated that
Ahmad ibn Muhammad ibn Sa’eed al-Hamadani quoted on the authority of Ali ibn Al-Hassan ibn Ali ibn
Fadhdhal, on the authority of his father, “I asked Ar-Ridha’ (a.s.) about the reason why a woman who
has been divorced three times cannot be married to her original husband again, until after she marries
someone else (and her new husband either dies or divorces her before she can be married). 28 Ar-
Ridha’ (a.s.) replied, ‘The Blessed the Sublime God has only granted the permission for divorce (and
return) twice as the Honorable the Exalted God says, ‘A divorce is only permissible twice: after that, the
parties should either hold together on equitable terms, or separate with kindness…’29 Therefore, if a
man divorces his wife for the third time which God dislikes, God makes that woman unlawful for him.
She will no longer be legitimate for him until after she marries someone else. This is established so that
the people do not underestimate divorce and do not misuse women.”30

32-28 Muhammad ibn Ali Majilawayh - may God be pleased with him - narrated that Muhammad ibn
Yahya al-At’tar quoted on the authority of Ahmad ibn Muhammad ibn Isa, on the authority of Ja’far ibn
Muhammad

26 ‐ نيسن الحنصر، ع با نن ابع ،يسع ندِ بمحم ندِ بمحن اع ،بيهن ارِيس، عدا ندِ بمحا نب نيسدَّثَنا الحح
بن خالد قال: قُلْت البِ الْحسن علَيه السالم جعلْت فدَاكَ كيف صار مهر النّساء خَمسماىة دِرهم اثْنَتَ عشْرةَ اوقيةً
دَهمحيو ةبِيحةَ تَساىم هِحبسيو ةبِيرَةَ تاىم نموم هِربنْ ال يا هنَفْس َلع بجوا َالتَعكَ وارتَب هنَّ الا :نش [نَشّاً] قَالو
هال هجال زَوا ينورِ الْعالْح نم نِجزَو ماللَّه قُولي ثُم ةرةَ ماىم هآلدٍ ومحم َلع ّلصيو ةرةَ ماىم لَهّلهيو يدَةمةَ تَحاىم
فَلَم مهدِر ةاىمسخَم لَه ذَلبةً ومرح يهخا َلا خَطَب نموا ممياو مهدِر ةاىمسخَم اءسّالن رهم لعج ثَم نفَم لجو زع
اءروح هِجوزنْ ال يا لجو زع هال نم قتَحاسو قَّهفَقَدْ ع هِجوزي.

27 ‐ ،دانميدُ الهعس ندِ بمحم ندِ بمحدَّثَنا اح :قال نْهع هال ضر قانحاق الطَّالسا نب راهيمبا ندِ بمحدَّثَنا مح
لا ال تَحهلجا نم الَّت لَّةالْع نع المالس هلَيا عِضالر لْتاس :قال بيهن افضال، ع نب لع نب نسالح نب لن عع
زع هال فَقَال نتَيرالطَّالقِ م ذِنَ فا انَّما َالتَعكَ وارتَب هنَّ الا فَقَال هرجاً غَيزَو حْتَن َّتا حجِهوزل دَّةلْعطَلَّقَةُ لالْم
لَه لجو زع هال رِهما كيف هدُخُوللو ثَةالثَّال يقَةالتَّطْل ف نعسانٍ يحبِا رِيحتَس ووفٍ ارعساكٌ بِممتانِ فَارم الطَّالق لجو
من الطَّالقِ الثَّالثِ حرمها علَيه فَال تَحل لَه... حتَّ تَنْح زَوجاً غَيره لىال يوقع النَّاس االستخْفَاف بِالطَّالقِ وال يضاروا
اءسّالن.

حدَّثَنا محمدِ بن عل ماجِيلويه قال: حدَّثَنا محمدِ بن يحي العطَّار، عن أحمد بن عيس عن جعفَرِ بن محمد ‐ 28
وِيجن تَزع ،المالس هلَيا عِضالر لْتاس :قال بيهن اع ِرِيشْعاال



al-Ash’ari, on the authority of his father that he had asked Abal Hassan Ar-Ridha’ (a.s.) about marrying
women who have been divorced thrice. Ar-Ridha’ (a.s.) said, “The women divorced thrice by you (the
Shiites) are not legitimate for others, but the non-Shiite’s divorced women are legitimate for you. This is
because you do not consider their divorcing thrice to be right, but they consider yours to be right.”

32-29 Muhammad ibn Ibrahim ibn Ishaq al-Taliqani - may God be pleased with him - narrated that
Ahmad ibn Muhammad ibn Sa’eed al-Kufi quoted on the authority of Ali ibn Al-Hassan ibn Ali ibn
Fadhdhal, on the authority of his father: I asked Abal Hassan Ar-Ridha’ (a.s.), “Why was the Prophet’s
(a.s.) nickname Abul Qasim?” Ar-Ridha’ (a.s.) said, “It was because he had a son named Qasim. That
was why his nickname was Abul Qasim.” I asked him, “O son of God’s Prophet (S)! Do you consider me
worthy of more explanation?” Ar-Ridha’ (a.s.) said, “Yes. Don’t you know that God’s Prophet (S) said?,
“Ali and I are the fathers of this nation.” I said, “Yes, I do.” Ar-Ridha’ (a.s.) said, “Don’t you know that
God’s Prophet (S) is the father of all the nation, and Ali is one of the members of this nation?” I said,
“Yes.” Ar-Ridha’ (a.s.) said, “Don’t you know that Ali (a.s.) is the ‘Qasim or the one who divides up
Paradise and Hell?” I replied, “Yes.” Ar-Ridha’ (a.s.) said, “Then that is why the Prophet (S) is called
Abul Qasim - as he is the father of the one who divides up Paradise and Hell.” I asked, “What does this
mean?” Ar-Ridha’ (a.s.) replied, “The kindness of the Prophet (S) for his nation is like that of a father for
his children. The noblest member of his nation is Ali (a.s.). And after him the kindness of Ali (a.s.) for
them is like the kindness of the Prophet (S), since he is the Prophet’s (a.s.) Trustee, Successor and the
Divine Leader after the Prophet (S). That is why the Prophet (S) said, “Ali and I are the two fathers of
this nation.” God’s Prophet (S) climbed up the pulpit and said, “Whoever leaves behind a debt or a wife,
I must repay his debt and pay for the living expenses of his wife. Whoever leaves behind some property,
that property will belong to his inheritors.” That is why the Prophet (S) was superior to their fathers,
mothers and even themselves. The same thing held true for the Commander of the Faithful (a.s.) after
God’s Prophet (S).”

32-30 Tamim ibn Abdullah ibn Tamim al-Qurashi narrated that his father quoted on the authority of
Ahmad ibn Ali Al-Ansari, that Abi Salt al-Harawi said, “One day Al-Ma’mun told Ar-Ridha’ (a.s.), ‘O
Abal Hassan Al-

مهئاً وشَي نَ الثَّالثوال تَر مَّالن مَل لحي مطَالقَهو مرِكغَيل لحال ي الثَّالث مَنَّ طَالقا ل طَلَّقَاتِ ثَالثاً فَقَالالْم
.يوجِبونَها

29 ‐ وفيدُ العس ندِ بمحم ندِ بمحدَّثَنا اح :قال نْهع هال ضر قانحاق الطَّالسا نب راهيمبا ندِ بمحدَّثَنا مح
َّل صِالنَّب ّنك مل لَه فَقُلْت المالس هلَيا عِضالر لْتاس :قال بيهن افضال، ع نب لع نب نسالح نب لدَّثَنا عح :قال
الها انتَر لفَه هولِ السر نا ابي فَقُلْت قَال بِه ّنَف مقَاس لَه قَالي ناب انَ لَهك النَّه فَقَال مالْقَاس ِببِا هآلو هلَيع هال
تملا عما قَال َلب قُلْت ةماال ذِها هوبا لعنَا وا قَال هآلو هلَيع هال َّل صهال ولسنَّ را تملا عما منَع فَقَال ةادِيلزل
نَّةالْج ماً قَاسيلنَّ عا تملا عما قَال َلب قُلْت يهِمف هنْزِلَتبِم لعو هتما يعمجل با هآلو هلَيع هال َّل صهال ولسنَّ را
والنَّارِ قُلْت بلَ قَال فَقيل لَه ابو الْقَاسم النَّه ابو قَاسم الْجنَّة والنَّارِ فَقُلْت لَه وما معنَ ذَلكَ فَقَال انَّ شَفَقَةَ الرسولِ



النَّه هشَفَقَتك هِملَيع المالس هلَي علشَفَقَةُ ع دِهعب نمو المالس هلَي علع هتما لفْضاالدِ ووالا َلع اءشَفَقَةُ اآلْب هتما َلع
هآلو هلَيع هال َّل صِدَ النَّبعصو ةماال ذِها هوبا لعنَا وا هآلو هلَيع هال َّل صكَ قَالذَلفَل دَهعب امماالو يفَتُهخَلو هيصو
هِماتهماو هِمائآب نم بِهِم َلوكَ ابِذَل ارفَص هثَتروفَل االكَ متَر نمو َلاو َلاعاً فَعيض وناً ايكَ دتَر نم فَقَال رنْبالْم
هال َّل صهولِ السرى لرا جم ثْلم ى لَهرج دَهعب المالس هلَي عيننموالْم يرمكَ اذَلكو هِمنْفُسبِا منْهم بِهِم َلوا ارصو
هآلو هلَيع.

حدَّثَنا تَميم بن عبدِ اله بن تَميم القُرش قال حدَّثَن اب، عن احمدِ بن عل االنْصـارِي عن اب الصـلْتِ ‐ 30
الهروِيِ قـال: قَـال الْمـامونُ يوماً للرِضا علَيه السالم: يا ابا

Ridha’ (a.s.)! Tell me, why is it that your grandfather Ali - the Commander of the Faithful (a.s.) became
the one to divide up Paradise and Hell. What is meant by this? I have thought a lot about this.” Then Ar-
Ridha’ (a.s.) told him, “O Commander of the Faithful (i.e. Al-Ma’mun)! Has it not been narrated by your
father, on the authority of your forefathers, on the authority of Abdullah ibn Abbas to have said that he
had heard God’s Prophet (S) say, “Liking Ali is the same as faith, and despising him is the same as
atheism.” Al-Ma’mun said, “Yes.” Then Ar-Ridha’ (a.s.) added, “Therefore, he is the one who divides up
Paradise and Hell as it is loving him which equals faith, and despising him which equals atheism.” Then
Al-Ma’mun said, “O Abal Hassan (Ar-Ridha’)! May God not let me live after you! I testify that you are
the inheritor of the knowledge of God’s Prophet (S).” Abi Salt (al-Harawi) added, “When Ar-Ridha’ (a.s.)
returned home, I went to see him (a.s.) and said, “O son of God’s Prophet! How nice did you respond to
the Commander of the Faithful’s (al-Ma’mun) question!” Ar-Ridha’ (a.s.) said, “O Aba Salt! I answered
him using the same way that he was reasoning. I heard my father (a.s.) narrate on the authority of his
forefathers (a.s.), on the authority of Ali (a.s.) that God’s Prophet (S) told him, “O Ali! You are the one to
divide up Paradise and Fire on the Resurrection Day. You will order the Fire to let go of some saying
that they are yours, and tell the Fire that some are for the Fire to capture and they belong to it.’”

32-31 Abu Ali Ahmad ibn Al-Hassan al-Qattan narrated that Ahmad ibn Muhammad ibn Sa’eed al-
Hamadani quoted on the authority of Ali ibn Al-Hassan ibn Ali ibn Fadhdhal, on the authority of his
father, “I asked Abil Hassan Ar-Ridha’ (a.s.), ‘Why did the Commander of the Faithful (Imam Ali) (a.s.)
not return Fadak to its true owner after he (a.s.) took charge of the people?’31 Ar-Ridha’ (a.s.) said,
‘That is because the Honorable the Exalted God has granted us the Mastery. Therefore, no one but Him
will seize our due rights from those who oppressed us. We are the Members of the Holy Household who
rule over the people and judge about them, and seize back what is rightfully theirs from those who have
oppressively captured their property. However, we (the Members of the Holy Household of the Prophet
(S)) never seize back our own rights.”

(The author of the book has said) I have presented other aspects of this issue in my book Illal Ul-
Sharaye’a from the traditions. In this book, I have just sufficed with this tradition that was narrated on the
authority of Ar-Ridha’ (a.s.).



َنعم ِيبِاالنَّارِ وو نَّةالْج يمقَسوه هجو ِيبِا المالس هلَيبٍ عطَال ِبا نب لع يننمويرِ الْممدِّكَ ان جع ،نخْبِرا نسالْح
نب هدِ البن عع ،هائن آببِيكَ، عا نعوتُر لَما يننموالْم يرما اي المالس هلَيا عِضالر لَه كَ فَقَالذَل رِي فف ثُرفَقَدْ ك
هلَيا عِضالر فَقَال َلب فَقَال فْرك هغْضبانٌ ويما لع بح قُولي هآلو هلَيع هال َّل صهال ولسر تعمس قَال نَّهاسٍ ابع
السالم فَقسمةُ الْجنَّة والنَّارِ اذَا كانَت علَ حبِه وبغْضه فَهوقَسيم الْجنَّة والنَّارِ فَقَال الْمامونِ ال ابقَان اله بعدَكَ يا ابا
هنْزِلم َلا اِضالر فرا انْصفَلَم وِيرلْتِ الْهو الصبا قَال هآلو هلَيع هال َّل صهولِ السر لْمع ارِثنَّكَ ودُ اشْها نسالْح
نم تُهلَّما كنَّما المالس هلَيا عِضالر ل فَقَال يننموالْم يرما بِه تبجا ام نسحا ام هولِ السر نا ابي لَه فَقُلْت تُهتَيا
حيث هوولَقَدْ سمعت ابِ يحدِّث، عن آبائه، عن عل علَيه السالم انَّه قال: قال ل رسول اله صلَّ اله علَيه وآلهيا
.عل انْت قَسيم الْجنَّة والنَّارِ يوم الْقيامة تَقُول للنَّارِ هذَا ل وهذَا لَكَ

31 ‐ لع نب نسالح نب لدَّثَنا عحدانميدُ الهعس ندِ بمحم ندِ بمحدَّثَنا اح :ن القَطَّانُ قالسالح ندِ بمحدَّثَنا اح
جِعتَرسي لَم مل المالس هلَيع يننمويرِ الْمما نع لْتُهاس :قال المالس هلَيِضا عن الرسالح بن اع ،بيهن افضال، ع نب
اءيلوا ننَحو ،وال هنَا امظْلي نمقُوقَنَا مخُذُ لَنَا حاال ي لجو زع هنَا اليلتٍ ويب لهالنَّا ا فَقَال النَّاس لا وفَدَكَ لَم
.الْمومنين، انَّما نَحم لَهم ونَاخُذُ حقُوقَهم ممن يظْلمهم، وال نَاخُذُ النْفُسنَا

نع يهوى فما ر َلتابِ عْهذا ال ف رتاقتَصسبابِ، واالو امع األحالشَّرائ لَلتاب عك لَل فكَ عذلل تجخْرقَدْ او
المالس هلَيِضا عالر.

32-32 Al-Hakim Abu Ali Al-Husayn ibn Ahmad al-Bayhaqi narrated that Muhammad ibn Yahya al-Sowli
quoted on the authority of Al-Qasim ibn Isma’il Abi Zakwan: I heard Ibrahim ibn Al-Abbas narrate that
Ar-Ridha’ (a.s.) quoted on the authority of his father Musa ibn Ja’far (a.s.) that a man asked Aba
Abdullah (as-Sadiq) (a.s.), “What is the reason that propagating or studying the Qur’an always adds
freshness (to life)?” Imam As-Sadiq (a.s.) replied, “It is because the Qur’an has not been revealed for a
certain time, or to a certain people. It is fresh at any time and for any people all the way up until the end
of time and the Resurrection Day.”

33-33 Al-Hakim Abu Ali Al-Husayn ibn Ahmad al-Bayhaqi narrated that Muhammad ibn Yahya al-Sowli
quoted on the authority of Abu Abdullah Muhammad ibn Musa ibn Nasr al-Razi, on the authority of his
father, “I asked Ar-Ridha’ (a.s.) about what the Prophet (S) meant when he (a.s.) said, ‘My companions
are like the stars. Whichever one you follow will guide you.’ And I asked about what the Prophet (S)
meant when he (a.s.) said, ‘Leave my companions to me.’ Ar-Ridha’ (a.s.) replied, ‘That is right.
‘Companions’ in these traditions refers to those who did not themselves change later, and did not
change what was said about the religion.’ I asked, ‘How can we tell that they themselves changed or
changed the religion?’ Ar-Ridha’ (a.s.) said, ‘That is because the Prophet (S) himself said, ‘Some of my
companions will be forbidden from approaching my Pool on the Resurrection Day, just as people push
others’ camels away from drinking water. I will say: O Lord! They are from my companions! My
companions! I will be told, ‘Don’t you know what they did after you?’ They will be grabbed and directed
to the left. They will be told, ‘This is due to the lies which you ascribed.’ Then Imam Ar-Ridha’ (a.s.)



added, ‘Are they not those who changed themselves and changed the religion?’”

32-34 Al-Hakim Abu Ali Al-Husayn ibn Ahmad al-Bayhaqi narrated that Muhammad ibn Yahya al-Sowli
quoted on the authority of Ahmad ibn Muhammad ibn Ishaq al-Taliqani, on the authority of his father, “A
man in Khorasan claimed that Mo’awiya was not one of the companions of God’s Prophet (S). He swore
that his wife would be illegal for him, if his claim turned out to be false. This happened during the time
Ar-Ridha’ (a.s.) was there. The jurists around there had issued a decree that that man’s wife was illegal
for him. The people asked Ar-Ridha’ (a.s.) if that man’s wife was illegal for him or not. The Imam (a.s.)
replied, “No, she is not illegal.” All the jurists wrote him a letter in which it was written, “O son of God’s

32 ‐ نم بالقاس دَّثَنح قال ولالص يحي ندِ بمحدَّثَنا مح :قال قهد الْبِيمأح نب نيسالح لو عبم ادَّثَنا الْحاكح
اسماعيل اب ذكوان قال سمعت ابراهيم بن العباسِ يحدُث عن الرضا، عن أبِيه موس بن جعفَر علَيهِم السالم ؛ انَّ
رجال سال ابا عبدِ اله علَيه السالم ما بال الْقُرآنِ ال يزداد علَ النَّشْرِ والدَّرسِ اال غَضاضةً فَقَال انَّ اله تَباركَ
ةاميالْق موي َلا غَض مقَو لنْدَ كعدِيدٌ وانٍ جزَم لك فوونَ نَاسٍ فَهنَاسٍ دلانٍ وونَ زَمانٍ دمزل لْهعجي لَم َالتَعو.

33 ‐ ندِ بمحم دَّثَنح قال ولالص يحي ندِ بمحم دَّثَنح :قال قهد الْبِيمأح نب نيسالح لو عبم ادَّثَنا الْحاكح
ِابحصا هآلو هلَيع هال َّل صِالنَّب لقَو نع المالس هلَيِضا عالر لىس قال با دَّثَنح قال ازِيرِ الرنَص نب وسم
ِرغَيي لَم نرِيدُ مي يححذَا صه فَقَال ِابحصا وا لعد هآلو هلَيع هال َّل صهلقَو نعو تُمتَدَياه تُماقْتَدَي ِهِميبِا ومالنُّجك
نم النَّ رِجذَادلَي قَال هآلو هلَيع هال َّل صنَّها نم ۇونَهرا يمل دَّلُوا قَالبوا ورقَدْ غَي منَّها لَمنَع فيكو يلق دِّلبي لَمو دَهعب
اصحابِ يوم الْقيامة عن حوض كما تُذَاد غَرائب االبِل عن الْماء فَاقُول يا ربِ اصحابِ اصحابِ فَيقَال ل انَّكَ ال
دِّلبي لَمو ِرغَيي لَم نمذَا لى هفَتَرقاً احسو مداً لَهعب قُولالِ فَامّالش ذَات خَذُ بِهِمودَكَ فَيعدَثُوا بحا اتَدْرِي م.

34 ‐ ندِ بمحا دَّثَنح قال ولالص يحي ندِ بمحم دَّثَنح :قال قهد الْبِيمأح نب نيسالح لو عبم ادَّثَنا الْحاكح
محمدِ بن اسحاق الطَّالقان قال: حدَّثَن اب قال: حلَف رجل بِخُراسانَ بِالطَّالقِ انَّ معاوِيةَ لَيس من اصحابِ رسولِ
اله صلَّ اله علَيه وآلهايام كانَ الرِضا علَيه السالم بِها فَافْتَ الْفُقَهاء بِطَالقها فَسئل الرِضا علَيه السالم فَافْتَ انَّها ال
هال َّل صهولِ السر نا ابي قُلْت نيا نم قَالُوا لَهو هلَيا انْفَذُوهةً اقْعر اءالْفُقَه تَبَف تُطَلَّق

Prophet! How and why do you consider her not to be illegal for him.” The Imam (a.s.) wrote the following
in a corner of their letter, “This is based on the tradition which you yourselves have narrated on the
authority of Sa’eed al-Khodri in which it is narrated that after the conquest of Mecca, God’s Prophet (S)
expressed that ‘You are of the good ones, and my companions are of the good ones’ to those who
expressed submission to God and became Muslim when many of them had gathered around the
Prophet (S). However, the Prophet (S) said, ‘There will be no migration after victory.’ Thus the Prophet
(S) abolished migration after the victory of Mecca, and considered them (including Mo’awiya) not to be
his companions.” When the jurists read the answer they changed their decree to that of Imam Ar-Ridha’
(a.s.).



32-35 Muhammad ibn Yahya al-Sowli narrated that Oan ibn Muhammad quoted on the authority of Sahl
ibn al-Qasim, “Ar-Ridha’ (a.s.) heard one of his companions say: May God damn those who fought the
Commander of the Faithful (a.s.).” Then Ar-Ridha’ (a.s.) told him, “Say: except for those who have
repented and improved themselves.” Ar-Ridha’ (a.s.) then added, “The sin of those who disobeyed him
(i.e. Imam Ali (a.s.)) and did not accompany him to fight corruption and the corrupt ones is even greater
than that of those who fought him and then repented. And God made them succeed in repenting.”

1. “He said, ‘O Noah! He is not of thy family: For his conduct is unrighteous. So ask not of Me that of which thou hast no
knowledge! I give thee counsel, lest thou act like the ignorant!’”[Qur’an, 11:46]. He here refers to Noah’s son.
2. Qur’an, 12:77
3. Qur’an, 12:77
4. Qur’an, 12:76
5. Qur’an, 12:77
6. Ibid.
7. Qur’an, 40:84-85
8. Qur’an, 6:158
9. Qur’an, 10:90
10. Qur’an, 10:91-92
11. Qur’an, 27:19
12. At length, when they came to a (lowly) valley of ants, one of the ants said, "O ye ants, get into your habitations, lest
Solomon and his hosts crush you (under foot) without knowing it." [Qur’an, 27:18]
13. In Hebrew
14. It seems that this is not an authentic tradition. It seems that some things have been said by the Imam (a.s.) in this
regard, but the things narrated are not all proper.
15. “Also mention in the Book (the story of) Isma'il: He was (a.s.trictly) true to what he promised, and he was an Apostle
(and) a Prophet.” [Qur’an, Maryam 19:34]
16. “Now draw thy hand close to thy side: It shall come forth white (and shining), without harm (or stain),- as another Sign.”
[Qur’an, 20:22]
17. Elephantiasis is a species of leprosy that pervaded throughout Europe in the latter part of the Middle Ages. It is a
certain disease arising from the spreading of the black bile throughout the whole person, so that it corrupts the
temperament of the body members, and the external conditions thereof; and sometimes in the dissundering, or corrosion of
the body members and their falling off, in consequence of ulceration, so called because it dissunders the flesh, and causes
it to fall off; or because the fingers, or toes become cut-off. It is a cracking of the skin, and a dissundering and gradual
falling off of the flesh. However, leprosy is a well-known disease, which is white patches occuring on the skin and appears
upon the exterior of the body by reason of a corrupt state of constitution.
18. The ‘Ulul-Azm are the Prophets Noah (a.s.), Abraham (a.s.), Moses (a.s.), Jesus (a.s.) and Muhammad (a.s.), as we
read in the following verse, “And remember We took from the Prophets their covenant: As (We did) from thee: from Noah,
Abraham, Moses, and Jesus the son of Mary: We took from them a solemn covenant.” [Qur’an, 33:7].
19. With the water heated in the sun.
20. Since it is directly quoted without any chain being mentioned.
21. ‘janabah; The state of ceremonial impurity, or ‘janabah, occurs as a result of ejaculation, whether involuntary, as in the
case of a wet dream, or deliberate, or as a result of sexual intercourse. To remove it, one has to take a complete bath,
washing his head and every part of his body with water. So a shower without soap is sufficient. It is not possible to offer
prayers while a person is in a state of ceremonial impurity. Therefore, it is strongly recommended to remove that state by
taking a shower or a bath immediately. It is not good to put it off. However, there is nothing sinful in putting it off, unless that
leads to missing an obligatory prayer. If one happens to get into this state two or three times a day, it may not be easy for
him to take so many showers. Therefore, he should make sure that removing that state is easy before one gets into it. If it



happens two or three times, without taking a shower in between, then one shower would remove it all. Suppose a person
goes to sleep after he has said the Morning Prayer, and on waking up he discovers that he has had a wet dream. He
realizes that he must leave home immediately because he is late for work. That is appropriate, if he knows that he will
return before the time for the noon prayer and he will be able to take his shower and say the noon prayer. Similarly, if one
has more than one time of intercourse with his wife during the night, he can have one shower for all. He is recommended,
however, to have washed himself in between. Involuntary discharge of urine is an illness which can be treated. For the
purposes of prayer, however, one should make sure that the urine does not fall on his clothes or his body. [A urinal
discharge does not cause ceremonial impurity and needs washing of the affected areas of the body only.] What he should
do is to tie a polyethylene bag with a piece of cotton or tissue paper in it. When he wants to make ablutions and pray, he
replaces it with a clean one and makes his ablutions. He only needs to make another ablution for every prayer, repeating
the same method for cleanliness.
22. Saying, “Labbayk.. Allahuma Labbayk. La Sharika Laka Labbayk.”
23. The spelling of the name of Mabzooneh is Mabzooyeh in the book Man La Yahzaro ul-Faqih.
24. Ali Akbar Ghaffari comments that this is a weak tradition and its chain of transmission is not reliable.
25. Qur’an, 9:2
26. Dirham is silver currency. Oke refers to any of three units of weight varying around 2.8 pounds and used respectively in
Greece, Turkey and Egypt. in silver
27. Ali ibn Hamran narrated on the authority of his father that Imam As-Sadiq (a.s.) said, "One day I left the house with my
father, and saw some of our companions who were between the grave and the pulpit. My father approached them and said,
"I swear by God that I like your smell and your breath. Please assist us with your piety and hard work. Beware that no one
can attain our friendship except through piety and hard work. Whenever you decide to follow someone you must act like
him. You are God's followers; you are God's soldiers. You are God's helpers. You are the first and the last forerunners. In
this world, you are the first forerunners to attain our friendship, and in the Hereafter you are the forerunners towards
Heaven. We guarantee Heaven to you through the guarantees of God and God's Prophet (S). You are the pure ones. Your
women are pure. Any believing woman is one of the houris of Heaven, and any believing man is honest in his
speech."[Mishkat ul-Anwar Fi Ghurar il-Akhbar, The Lamp Niche for the Best Traditions, Tradition no. 444]
28. “So if a husband divorces his wife (irrevocably), he cannot, after that, re- marry her until after she has married another
husband and he has divorced her. In that case, there is no blame on either of them if they re-unite, provided they feel that
they can keep the limits ordained by God. Such are the limits ordained by God, which He makes plain to those who
understand.”[Qur’an, Baqara 2:230]
29. Qur’an, Baqara 2:229
30. It should be mentioned that the marriage with another man should be consummated. It should be done with the
intentions of a permanent marriage. Then if the man dies, or they cannot live together and the man divorces her, she can
be remarried to her first husband again. It is also not allowed that he marries the divorced woman, and then after
consummating the marriage he divorces her so as to facilitate the first husband in re-marry his divorced wife.
31. Why did Imam Ali (a.s.) not take back Fadak when he (a.s.) became the ruler of the State?
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