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Peace be on You, O son of the the Commander of the Faithful and the son of the Leader of the

Successors

Commentary
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O son of the Commander of the Faithful

The apparent import of this verse signifies that Imam al-Husayn (AS) is the son and offspring of Amir al-
Mu’minin (AS). This is a historical fact and we would not like to go into details about the same. However
to reveal how brilliant is the origin of Imam al-Husayn (AS) verses 19-20 of Surat al-Rahman come to

mind:
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He merged the two seas, meeting each other. There is a barrier between them which they do not
overstep. (55: 19-20)

Yahya bin Sa’id narrates:
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| heard Aba ‘Abdillah [al-Sadiq] (AS) saying the following about the verse of Allah “He merged the two
seas, meeting each other. There is a barrier between them which they do not overstep.”: ‘Ali and
Fatima are two deep seas of knowledge, none of who oversteps the other. From them emerge the

pearl and the coral, who are al-Hasan and al-Husayn (AS). 1

The appellation Amir al-Mu’minin was conferred to Imam ‘Ali (AS) by Allah Himself in the higher levels of

existence prior to this material world. Consider the following traditions:

1. Shaykh Saduq narrates in his A/-Khisal:
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The Holy Prophet (S) is reported to have said: In the Guarded Tablet under the Divine Throne is [written]
‘Ali bin Abi Talib is Amir al-mu’minin (Commander of the faithful) (AS).2

2. Al-Kulayni in his A/-Kafi narrates with his chain of narrators:
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Jabir reports3: | said to Abu Ja’far [al-Bagqir (AS)]: Why was Imam ‘Ali (AS) named Amir al-Mu’minin?
He (AS) said: Allah is the One who named him, and this is how He revealed it in His Book: “When your

Lord took from the children of Adam, from their loins, their descendants and made them bear witness



over themselves, [He said to them,] Am | not your Lord (7:172) and isn’t Muhammad My Messenger and

‘Ali Amir al-mu’minin (the commander of the faithful)?.4

3. Furat bin Ibrahim in his Tafsir Furat al-Kufi narrates the following tradition:
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Imam al-Bagir (AS) is reported to have said: If the ignorant of this nation would know when Imam ‘Ali
(AS) was named Amir al-mu’minin, they would not reject his guardianship and obedience. The reporter
said: | asked him (AS): And when was Imam ‘Ali (AS) named Amir al-mu’minin? He replied: /t was

when Allah took the covenant with the progeny of Adam.. .5

Some traditions clearly tell us that the Holy Prophet (S) called Imam ‘Ali (AS) Amir al-mu’minin (AS) on

different occasions during his life time. Consider the following:

1. When Hadhrat Fatima bint al-Asad, the noble mother of Imam ‘Ali (AS), comes out of the Ka’ba with

her exalted offspring ‘Ali (AS), the following is reported to have transpired:
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Imam ‘Ali (AS) said: Peace be unto you, O father and may Allah’s mercy and blessings be upon you.
Thereafter he coughed a little and recited [the following verses of Surat al-Mu’minun]: In the name of
Allah, the All-Beneficent, the All-Merciful. Indeed the believers have become victorious (23:1)...
Thereupon the Messenger of Allah said: Surely they have gained victory by you; You are, by Allah,
their Amir (commander), you provide them from your knowledge, and hence they gain knowledge; and

| swear by Allah you are their Guide, and | swear by Allah they attain guidance through you.6

This tradition has so many allusions worthy of contemplation. Not only does the Holy Prophet (S) call
Imam ‘Ali (AS) as the commander of the faithful, but also informs us the close relationship between one’s
commandership of the faithful and one’s vast knowledge. In clearer words, since Imam ‘Ali (AS) is the
commander of the faithful he practically serves as the source and treasure trove of their knowledge. And

that is why he provides them with the knowledge they require.



Another allusion worthy of consideration is that Imam (AS) upon birth already manifested an ocean of
knowledge. Perhaps it alludes to the Muhammadan Light (a/-Nur al-Muhammad/i) where he unites with
the Holy Prophet (S). For, any kind of grace, whether knowledge or otherwise, is conferred to the
creation through this very reality. This truth is elicited from a tradition narrated from Jabir bin Abdillah al-
Ansari:
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| asked the Messenger of Allah (S): What is the first thing that Allah created? He (S) said: The light of
your prophet O Jabir. Allah created it; thereafter He created from it every good.7

2. ‘Amr bin Husayb, the brother of Burayda bin Husayb is reported to have said:
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While | and my brother Burayda were in the presence of the Prophet (S), Abu Bakr entered and greeted
the Messenger of Allah (S), and he (S) said: Go and greet Amir al-mu’minin. Abu Bakr asked: O
Messenger of Allah, and who is Amir al-mu’minin? The Prophet (S) said: Ali bin Abi Talib (AS). Abu Bakr
asked: Is this by the command of Allah and the Apostle of Allah? The Prophet (S) said: yes. Thereafter
‘Umar entered and greeted, and the Prophet (S) said to him: Go and greet Amir al-Mu’minin (AS). ‘Umar
said: O Messenger of Allah, and who is Amir al-mu’minin? The Prophet (S) said: ‘Ali bin Abi Talib (AS).
Umar asked: Is this by the command of Allah and the Apostle of Allah? The Prophet (S) said: yes.8

3. Imam al-Ridha (AS) is reported to have narrated from his fathers from Imam al-Husayn bin ‘Ali (AS):
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Burayda said to me: The Messenger of Allah commanded us to greet your father with the name Amir



al-mu’minin.9
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O son of the Commander of the Faithful

The appellation Amir al-mu’minin, according to different traditions, has different meanings, all of which
aptly befit the exalted personality of Imam ‘Ali (AS). Therefore in reality there is no contradiction. The
most well-known meaning of this appellation is ‘commander of the faithful’. The word amir comes from
the word amr (order, command). Imam ‘Ali (AS) manifesting faith in its utmost purity in all the dimensions

of his being qualified to be the amir of the faithful.

One of the milestomes of history that brilliantly manifested this reality is the battle of Khandaqg, when
after having permitted Imam ‘Ali (AS) to fight against ‘Amr bin ‘Abd Wudd, the Holy Prophet (S) said:
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Faith in its totality has come out to fight with polytheism in its totality...10

The Holy Prophet (S) in calling Imam ‘Ali (AS) al-iman kulluh (faith in its totality) resonated a wealth of
information, which only the comprehending ears (a/-~udhun al-wa’iyah) were able to appreciate. It is
such epitomization of faith that makes the entity of ‘Ali emanate nothing but instructions of faith and

makes him worthy of being the commander of the faithful.

Unfortunately those who later branded themselves with this title were oblivious of the simple reality that
‘fagid al-shay’ la yu’tih” (one who lacks something cannot confer the same). One who clearly disobeys
Allah and usurps the right of others becomes a laughing stock when he names himself Amir al-
mu’minin. This is because only one who totally submits to Allah (SwT) and personifies faith can confer
injunctions and directions of faith. In an interesting tradition narrated from ‘Umar bin al-Khattab we are
told:

&~ & o

@_Mjg&_ml ;‘yb CMJI QIJLMJI rdy a.m sy anat

&

| heard the Messenger of Allah (S) say: Surely if the seven heavens and the seven earths were placed in



one of the palms of the scale, and the faith of ‘Ali bin Abi Talib placed on the other, the faith of ‘Ali would

be heavier. 11

In another tradition the Holy Prophet (S) vocally informs us that the yardstick of the belief of the believers
is the radiant being of ‘Ali. In one of his conversations with Imam ‘Ali (AS), the Holy Prophet (S) says:
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If you were not there, the believers would not be known after me...12

Therefore Imam ‘Ali (AS) serves as the scale of faith (mizan al-iman).
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O the edifice of the Commander of the Faithful

As explained in the previous verse, the word ., ibn can either refer to the meaning ‘the son of’ or ‘the
product of’. Hence, Imam al-Husayn (AS) is both the physical edifice 13 of his noble father as well as his
spiritual artifact. And if we consider the genitive construction Amir al-mu’minin to mean ‘commander of
the faithful’ then he becomes an edifice of one who deserves to command the faithful, and consequently

inherits and acquires the same qualities.

Due to his infallibility in thought, speech, and action, and ability to bear the Divine Leadership (imama),
Imam al-Husayn (AS) is qualified to command the faithful. In the radiant salutational recital Ziyarat al-
Jami'a narrated from Imam al-Hadi (AS), we address the Imams of the Ahl al-Bayt (AS) as follows:
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And His ennobled servants who do not advance Him in speech, and act according to His
Command... 14

And in another place of the same Zjyarat we say:
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So indeed | am obedient to you; whosoever obeys you has obeyed Allah, and whosoever disobeys
you has indeed disobeyed Allah...15

There are other traditions too that clearly depict that the Imams of the Ahl al-Bayt (AS) are the ulu al-

amr (those worthy to command) mentioned in the following verse:
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O you who have faith! Obey Allah and obey the Apostle and those among you who hold
command. And if you dispute concerning anything, refer it to Allah and the Apostle, if you have
faith in Allah and the Last Day. That is better and more favourable in outcome. (4:59)

Jabir al-Ju’fi narrates: | heard Jabir bin ‘Abdillah al-Ansari say:

b@r\smrbﬂm@rwmgjfum UJ.:J;J;LMIJJ.‘IQJ
J—'Jg s iy 3 4! lﬂf- Al Iy G Gl ¢54—° Y u—bb Js )l
il e _dmé ﬁ» :J &S §etic Uny ;gﬁ.ua L ;:mfyr
‘_;LES,.. ULQIVJ j,;.;}rf‘ql_g@fuj;u;@ ‘GJ;J;AUMI

_J.‘L;Ln 4SJAJ_chAUlJbbJJ_”uAg_9\9‘)MJI6LquJA;\AVJ coyimndl )

/.o/ - 5] &/‘ @ Lo~ o w }9/° < Rro-x

Jsmw@uyfcamw‘)mddwlf ewldmabslswbls

ow/ﬂw

Uc&cw@lwlbdmusmdqulusﬂﬂmuuSJ ;.l.n.u.:

X . &0 /°/e

When Allah revealed unto His Prophet Muhammad (S) the verse “O you who have faith! Obey Allah and
obey the Apostle and those among you who hold command’(4:59). | asked [the Prophet (S)]: O
Messenger of Allah, we know about Allah and His Messenger. But who are the Ulu al-Amr (those who

hold command) whose obedience Allah placed in line with your obedience?

He (AS) said: They are my successors, O Jabir, and the leaders of the Muslims after me. The first
among them is ‘Ali bin Abi Talib (AS), then comes al-Hasan (AS), and then al-Husayn (AS), then ‘Ali the
son of al-Husayn (AS), then Muhammad the son of ‘Ali (AS) who is well-known in the Torah as al-Bagir



(the cleaver). Soon you will meet him, O Jabir! And when you meet him convey to him my salams
(greetings). Then comes al-Sadiq Ja’far bin Muhammad (AS), then Musa bin Ja’far (AS), then ‘Ali bin
Musa (AS), then Muhammad bin ‘Ali (AS), then ‘Ali bin Muhammad (AS), then al-Hasan bin ‘Ali (AS),
then one whose name and teknonym (kunya) would be like mine, the proof of Allah on the earth and His
remnant among His servants, the son of al-Hasan bin ‘Ali (AS). He is the one by whom Allah will
conquer the easts and wests of the earth...16

Therefore all the Imams of the Ahl al-Bayt (AS) qualify in the universal sense to be Amir al-mu’minin

(commander of the faithful).
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O edifice of the Commander of all the Faithful

A grammatical allusion worthy of consideration, can be understood by looking at the article ‘al’ prefixed
in the plural “al-mu’minin” (the faithful) above. One the well-known grammatical laws is that when the
article ‘al’ precedes a plural, it signifies that all the extensions of the plural are taken into consideration.

In our case, when we say a/l-mu’'minun, we mean “all the faithful”. Therefore, the appellation Amir al-
mu’minin signifies that Imam ‘Ali (AS) is the commander of all the faithful. In a tradition the Holy Prophet

(S) after informing Imam ‘Ali (AS) how Allah Himself named him Amir al-mu’minin, says:
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... Therefore, you, O ‘Ali, are the commander (amir) of those in the heavens and the commander
(amir) of those in the earth, and the commander (amir) of those who have passed, and the
commander (amir) of those who remain. Hence there is no amir prior to you, nor is there any

amir after you. For it is impermissible to name someone with this name whom Allah has not named. 17

Consequently his edifice, Imam al-Husayn (AS), who is ibnu Amir al-mu’minin is also the amir of all the

believers.



Amir Al-Mu’minin — An Exclusive Apellation

It should be known that the appellation ‘Amir al-mu’minin’ although widely employed by different people
in history, is exclusively for Imam ‘Ali (AS). The other Imams (AS) would not allow their followers to use it

for them. Observe the following narrations:

1. Imam ‘Ali (AS) is reported to have said:
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The Messenger of Allah (S) said: When | was made to ascend to the Heavens, | was at a distance from
my Lord that was like the length of two bows or nearer. So my Lord Revealed unto me what He
Revealed. Then He said: O Muhammad send your greetings to ‘Ali bin Abi Talib, Amir al-mu’minin (AS).
Indeed | have not named anyone with this appellation before him, and will never name anyone with it

after him.18

2. ‘Allama Majlisi in his Bihar al-Anwar narrates:
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A man called Imam al-Sadiq (AS) ‘O Commander of the faithful! whereupon the Imam (AS) said: Stop!

For surely no one approves being named so, save that he is tried with the trial of Abu Jahl.19

3. Shaykh al-Kulayni in his al-Kafi narrates the following tradition:
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A person asked Imam al-Sadiq (AS) about [Imam] Al-Qa’im (AS), whether it is proper to greet him with
[the appellation] Amir al-Mu’minin, and he said: No. That is a name that Allah named Amir al-Mu’minin
with it, none before him was named with it, and none will name himself with it after him save a
disbeliever. The person said: may | be made your ransom, how should one greet him? He (AS) said:
They should say: Peace be unto you, O remnant of Allah (Baqiyyat Allah). Thereafter he A read the
verse of Qur'an, “What remains of Allah’s provision is better for you...”(11:86)20
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O the Edifice of the Provider of the Faithful

Another meaning of ‘Amir al-mu’'minin’ is the ‘one who provides knowledge to the believers’. This is
when the word Amir stems from the infinitive . ‘mir’ which means NN G Yalb al-ta’am’ (to draw

food). Al-Turayhi in his Gharib al-Qur'an says:
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It is said: Fulan yamiru ahlahu (So and so provides his family) when he carries to them their provisions
from another town. It comes from a/-mira which is food that a person obtains or takes from one town to
another.21

And food in this case does not only refer to ‘physical food’ that satisfies one’s stomach, but
fundamentally to spiritual food that elevates the human being. Under the verse of the holy Qur an that
says ‘Then let man look at his food’(80:24).

Imam al-Sadiq (AS) explains to Zayd al-Shahham22, one of his companions that food here refers to
knowledge, and that the human being is told to reflect on his knowledge and its origin. Likewise, as we
shall soon see, the ‘mir’ referred to in this case is interpreted by the infallible Imams of the Ahl al-Bayt

(AS) to mean knowledge. Consider the following narrations:

1. ‘Allama Majlisi in his Bihar al-Anwar reports :
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Jabir is reported to have said: | asked Abi Ja’far (al-Bagir (AS)): “May | be made your ranson; why was
Amir al-Mu’minin (Imam ‘Ali (AS)) known as Amir al-mu’minin?” The Imam (AS) said: ‘It is because he
provides them (yamiruhum) with knowledge; haven’t you heard the Book of Allah ‘wa namiru ahlana’

(...we will get provisions for our family... (12:65))723

2. ‘Allama Majlisi in his Bihar al-Anwar reports:
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Aban bin al-Salt is reported to have said that Imam al-Sadiq (AS) said: Indeed naming Amir al-
mu’minin is from ‘the provision of knowledge’; and that is because the knowledgeable ones took

knowledge from him, and took advantage of his provision.24

Some esteemed muhaddithun like the late ‘Allama Majlisi give the probability that the word Amir instead
of being a common noun meaning ‘commander’ is an indefinite verb (a/-fi1 al-mudhari’) meaning ‘I
provide’ (sie) that later turned into a proper noun (‘alam). In other words, Imam ‘Ali (AS) said “Amiru (I
provide) al-mu’minina (the believers)’ and thereafter the whole statement turned into a noun referring to
Imam ‘Ali (AS). They liken this with name lﬂ LiG (lit. he put evil beneath his armpit). The well-known
poet Thabit bin Jabir was called that because it is said that the sword never left him.25 According to a

narration indicated in the Bihar al-Anwar, he was known to be so because:
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...he put a sword beneath his armpit (ta‘abbata sayfan) and went out; and when his mother was asked,

‘Where is he?’ she said: He put evil under his armpit (ta’abbata sharran) and left.26

In short, therefore, Amir al-mu’minin (I provide the faithful) could be a sentence which later turned into a

proper noun.
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O son of the Commander of the Bestowers of Protection

If we carefully consider the meaning of al-mu’minun (plural of al-mu’min) in the genetive construction



Amir al-mu’minin we may be able to unravel and draw some of the secrets of this radiant verse.

Following are some narratives that define the word mu’min:

1. Imam al-Sadiq (AS) was asked why a believer was known as mu’min and he said:
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It is because He (Allah) derived for the believer a name from His Names, and named him mu’min. And
he was named mu’min because he is protected from the punishment of Allah, the Exalted, and gives

warrant to Allah [for others] on the Judgment Day, and Allah would approve that for him.

2. Imam al-Sadig (AS) when defining the meaning of the Divine Name a/-Mu’min is reported to have

said:
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The Maker, Invincible and Exalted, was named Mu'min because He protects (yu’minu) whosoever obeys
Him from His punishment...27

Notice carefully that the aforementioned traditions allude to the following important realities:

(a) The believer is a manifestation of the Divine Name a/-Mu’'min.
(b) He enjoys protection (aman), and
(c) He confers protection (yu’minu) by seeking the same for others from Allah.

3. The Holy Prophet (S) is reported to have said:
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Should I not inform you why a believer was named mu'min? It is because he grants security to people in

themselves and their wealth.

4. The Holy Prophet (S) is reported to have said:
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“I swear by Allah, the believer was not named mu’min save in honor of Amir al-Mu’minin."

If we study the various derivatives of the word mu’min as expounded in the above traditions, we would
realize that all of them converge at one single attribute: protection (aman). The reason why a believer is
called mu’min is because he ‘enjoys protection’ and ‘confers the same’.

The fourth tradition however requires deliberation to comprehend. Perhaps it would like to tell us that in
order to bestow the honorable appellation Amir al-mu’minin to Imam ‘Ali (AS), Allah named the believer
as mu’min. For the appellation Amir al-mu’minin would have no meaning in the absence of people called
‘mu’minun’. Obviously this should not be considered a kind of superficial honorification. The Imam (AS)
most brilliantly manifesting the Divine Attribute al-Mu’min, qualified to command the believers who
manifest this attribute acording to their limitations. Therefore Allah bestowing honor to Him called the

believer a mu’min and named Him Amir al-mu’minin.

In conclusion, the genitive construction Amir al-Mu’minin means ‘The commander of those who confer
protection’. Therefore Imam ‘Ali (AS) is the commander of one who enjoys and confers protection.
Consequently, he is the professor and teacher of the lesson of protection (aman). He is not merely a
theoretical professor, but ‘a commander’ and thus ‘a practical mentor’. And the believers always benefit
from his banquet. If we ponder over the abovementioned traditions we would realize that the protection
that is spoken about is not always physical protection. A believer fundamentally seeks the spiritual
protection of others.

The entire life of Amir al-mu’minin (AS) serves as a lesson for those who would like to learn how to
protect themselves and others. The yardstick of such a life, as mentioned in the aforementioned tradition
of Imam al-Sadiq (AS), is obedience to Allah. The Imam’s thoughts, words, and deeds, all reflect utter

submission to Allah’s will.

The Holy Prophet (S) describing some of the phenomena of the Day of Judgment to Imam ‘Ali (AS)

says:
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...Thereafter a caller on behalf of Allah would call: Look! Surely ‘Ali and his followers are the protected

ones (al-aminun) on the Judgment Day.28

And in another tradition, the Holy Prophet (S) says:
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O ‘Ali, you and your followers would quench the thirst of whom you love at the Fountain, and hamper
those whom you abhor. You are the protected ones (al-aminun) on the Day of the great terror (See
21:103)...29

Some of the verses of the Holy Qur an also inform us that by maintaining pure faith and observing

tagwa, ‘protection’ (aman) is a guarantee:

- f-08 o4 S e

Oadiga oas w&zlry;ujrvmﬁw el o35 15T Gyl

Those who have faith and do not taint their faith with wrongdoing for such there shall be safety,
and they are the [rightly] guided.”(6:82)
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Indeed the God wary are in a secure station (44:51)

Imam al-Husayn (AS) who is ibnu Amir al-mu’minin is in this sense “the product of the commander of
those who confer protection”. Necessarily, then, he likewise enjoys the characteristics of his father. His

entire life serves as a lesson of aman and protection from Hell Fire.

In one of the supplications of the Holy month of Sha’ban we express the following about the Ahl al-Bayt
(AS):
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O Allah bless Muhammad and his progeny, the moving ark in the covering depths [of the sea],

whosoever boards in it is protected and whosoever leaves it drowns.30



Recitation & Realization

Reciting this verse after having known its comprehensive meaning undoubtedly fills the heart of the
loving za'ir with awe and veneration for the mazur. However, as we had mentioned in the very beginning
of this commentary, the most important and fundamental purpose of our recitation must be unity and
coherence with the mazur. If we address Imam al-Husayn (AS) with ibnu Amir al-mu’minin, and believe

that he is fit to command the believers, then we must resolve to practically follow his commands.

Believing someone to be amir is practically realized when one follows him. And when we understand
Amir al-mu’minin (AS) as the commander of those who confer aman and safety, then we must
practically seek and follow the lesson of confering safety from Imam (AS) and apply the same in our

lifetimes.

And if we comprehend the appellation Amir al-mu’minin as the provider of knowledge to the believers,
then we must practically draw our fundamental knowledge from authorities like Imam ‘Ali (AS) and the
Ahl al-Bayt (AS). And if we understand the meaning of Amir al-mu’minin (AS) as the Commander of
those who have faith, then we should resolve in following his footsteps and drawing closer to him so that

we are entitled to be the bearers of iman and faith.
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O Son Of The Commander Of Those Who Confer Tranquility

The word mu’min is conventionally translated as ‘faithful’ or ‘believer’. lts literal import however is worthy
of consideration. It comes from the word ‘amn’ which according to leading lexicographers like al-
Isfahani, means ‘tuma’ninat al-nafs’ (tranquility and contentment of the heart). And the word iman which
we translate as faith actually means ‘to place in oneself or another [the state of] amn (tranquility). And
when we say U ! ‘@amana bilLahi” which we conventionally translate as ‘he believed in Allah’ we

literally mean ‘he attained contentment and tranquility by Allah’.

Principally when we speak of iman billah we mean to agree and have tranquility that God exists, He is
the overwhelming One, and to Him belong the Attributes of Beauty and Majesty. However, such
tranquility which is limited to the belief in the existence of God is substantially different from the

tranquility and serenity attained in Allah.

Perhaps the most apt example of tranquility one can cite in the life of the commander of the tranquil

ones (Amir al-mu’minin) is what transpired on the well-known /aylat al-mabit when Imam ‘Ali (AS) rests
with utter peace and tranquility on the blessed bed of the Holy Prophet (S) while the Prophet (S) sets for
his well-known migration to Madina. Indeed | feel it is only the Holy Qur an that can properly narrate the



nature of this historic incident. Almighty Allah says:
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And among the people is he who sells his soul seeking the pleasure of Allah, and Allah is most
kind to [His] servants.(2:207)

Imam Zayn al-"Abidin (AS) is reported to have said:
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This verse was revealed about ‘Ali (AS) when he slept on the bed of the Messenger of Allah (S).31

In another tradition which shows the extent of itmi'’nan and tranquility of ‘Ali (AS), we are told:
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So Imam ‘Ali (AS) slept while he stationed his soul to be killed...32

The phrase ‘muwattinan nafsahu ‘ala al-gatl’ reveals so much. It shows the Imam’s readiness to be
martyred in the way of Allah. The word ‘muwattinan’ literally connotes that Imam ‘Ali (AS) had stationed
his spirit in the watan (hometown) of martyrdom.

Ayatullah al-Rayshahri quoting a/-Tabaqat al-Kubra among other historical texts writes in his Mawsu at
al-imam ‘Ali bin Abi Talib (AS):
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...So the Prophet (S) suggested to ‘Ali (AS) that he sleeps that night in his bed, and ‘Ali (AS) asked him:
Would you be protected thereby O Messenger of Allah? He (S) said: Yes. So the Imam (AS) welcomed



this suggestion while stationing himself to be martyred when he confronts the polytheists in the morning,
and he prostrated in thanks to Allah for this great gift, and wrapped himself with the green Yemenite
cloak that the Messenger of Allah would cover himself with when he slept, and he slept in the state of

tranquility...33

The phrase ‘wa nama mutma’innan fi firashihi’ (and he slept in the state of tranquility in the Prophet’s
bed) is worthy of reflection. It shows how Amir al-mu’minin having sold his soul to the only beloved is

overwhelmed and overtaken with utmost composure and tranquility.

Bearing the aforesaid understanding of the appellation Amir al-mu’minin in mind, the meaning of ibnu
Amir al-mu’minin confers the implication that Imam al-Husayn (AS) who is the edifice of the commander
of the tranquil spirits also exemplifies the same attribute of tranquility.

Both his words as well as his deeds reveal this reality. In his well-known supplication of ‘Arafa, Imam al-

Husayn (AS) is narrated to have said:
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What has he who has lost You found? And what has he who has found You lost?34

And Imam al-Sadiq (AS) is reported to have said:
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Read Surat al-Fajr in your obligatory and supererogatory prayers, for indeed it is the chapter of al-
Husayn (AS), and have a liking to it, may Allah have mercy on you. Thereupon Abu Usama, who was
present in the gathering asked him (AS): How did this sura become specifically for al-Husayn (AS)? The
Imam (AS) said: Do you not listen to Allah’s word “O contented spirit (va ayyatuha al-nafs al-
mutma’inna), return to your Lord, while you are pleased with Him, and He is pleased with you, and enter
the company of My servants, and enter My paradise”. It refers to Imam al-Husayn bin ‘Ali (AS), for he is

the contented spirit who is pleased with his Lord and his Lord is pleased with him...35



Al-Bahrani narrates a beautiful tradition from Imam Zayn al-’Abidin (AS) which describes the situation of
Imam al-Husayn (AS) and his brilliant companions before their departure from this world when the

situation intensified as follows:
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...while the situation of al-Husayn (AS) and some of those with him, would be such that their colors
would shine, the parts of their bodies would be composed, and their spirits would be in the state of
serenity...36

Having known the subtle meaning of ibnu Amir al-mu’minin as the edifice of the possessor and bestower

of tranquility, our aspiration should be to uplift ourselves and realize the characteristics of a tranquil soul.

‘Allama Majlisi in his Bihar al-Anwar narrates:
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Anas bin Malik is reported to have said: The Messenger of Allah recited “And those who have faith
and their hearts are tranquil by the remembrance of Allah...” (13:28) and said: Do you know who
they are, O son of Umm Sulaym? | said: Who are they, O Messenger of Allah? He (S) said: They are we
and our Shi’a.37
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...and the son of the Leader of the Successors

Here, as in the previous cases, ! ‘ibn’ bears two different messages: Imam al-Husayn (AS) is the son
of sayyid al-wasiyyin, as well as his spiritual product. And because he is the spiritual product of the
master of all the past successors of the prophets of Allah, he likewise excels them and is embellished
with the attributes of his father. The word ‘sayyid’ literally means ‘leader’. Its correlatives are the verbs

sada-yasudu (he led, he is leading). That which makes Imam ‘Ali (AS) to be sayyid al-wasiyyin is his



capability to succeed the Leader of the Apostles (sayyid al-rusul), who bore the most comprehensive

message of Allah, the Qur an, which is introduced as a/-Muhaymin. Consider the following verse of the

Holy Qur an:
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We have sent down to you the Book with the truth, confirming what was before it of the Book and
as a guardian (muhayminan) over it. So judge between them by what God has sent down, and do

not follow their desires against the truth that has come to you. (5:48)

No Divine Messenger (rasul) or Successor (wasi) can bear the message of the Holy Prophet (S) save
Imam ‘Ali and his successors, for every Prophet (S) enjoys the station of the Book that was revealed
unto him. Therefore because the Imams of the Ahl al-Bayt (AS) are the bearers of the Qur an (hamalat
kitabilLah) they excel the other prophets and their successors and are rightly known as sadat al-awsiya’.

Consider the following narrations:
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The Apostle of Allah, upon whom and whose immaculate progeny be peace, said: ‘I am the leader of the
Prophets and my successor is the leader of all the successors, and his successors are the leaders

of all the successors.38
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lbn ‘Abbas is reported to have said: The Holy Prophet (S) said: ‘I am the leader of the Prophets and
Apostles, and better than the angels nearmost to Allah, and my successors are the the leaders of the
successors of the other prophets and apostles, and my lineage is the best of the lineages of the

Prophets and Apostles of Allah.39

And in the proximity of the radiant dome of Imam al-Husayn (AS), Imam al-Sadiq (AS) tells his



companion Safwan that all the Divine prophets and their sucessors visit Imam al-Husayn (AS), including
the Imam (AS) himself. He (AS) says:

...[including] Muhammad the best of the Prophets and we, the best successors...40

In the first volume of his well-known thematic exegesis of Qur an, the grand Ayatullah Jawadi Amuli
(may the Almighty protect his noble self) says:

‘Inasmuch as the Noble Qur'an is muhaymin (supervisor and protector), the Seal of the Apostles is also
muhaymin over the prophets, for every Apostle invites his community to the station of his book, and the
station of every prophet is the same as the station of his book, and the station of the Messenger of Allah

(AS) is the same as the station of the Message that he brought.41

And when trying to establish how Imam al-Husayn (AS) is the Leader of martyrs, Ayatullah Jawadi Amuli

in his Shekufaieye ‘Aql says:

Husayn (AS) is the leader and superior to all the martyrs of the universe. And this station is due to his
company with the reality of the Holy Qur an which is a guardian over all other heavenly scriptures. In
other words:

1- The reality of the Prophet (S)’s progeny is at par with the Holy Qur an.
2- The reality of Qur'an, apart from verifying the previous books has a supervisory role over them.
3- Every prophet is at par with the heavenly book given to him.

4- When the Progeny of the Holy Prophet (S) is equal to the noble Qur an, they [obviously] are
guardians over the great divine men of the past.

This same evidence can be employed to prove that Imam al-Husayn (AS) is among the leaders of all the

sucessors of the previous prophets of Allah (sayyid al-wasiyyin).
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...and the son of the Leader of the Successors

The word wasiyyin is the plural of wasi and it literally means [the] ‘trustee’ to whom one entrusts his will



(wasiyya). In the present context, however, it refers to the Divine Trustee who is entrusted with a Divine
Will, which is to govern the Islamic state and rule according to the Divine Laws. And Imam ‘Ali (AS) was
entrusted with this Divine Will before the demise of the Holy Prophet (S) on several occasions, the

fundamental of which was in Ghadir Khumm, where he (S) announced Imam ‘Ali (AS) as his successor

and sought confirmation from others too.

Therefore, when we say that Imam al-Husayn (AS) is the edifice, product, and inheritor of the Leader of
the Divine successors and trustees, we are also implying that he has inherited the qualities of such

successorship. And in rising against an illegal government that would ruin and demolish the material and
spiritual felicity of the believers, he practically manifested his trustworthiness and successfully undertook

his mission of Divine leadership.
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