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Chapter 4: The Ethics of Upbringing

4.1: Encouragement of the Loving of Children and Having

Sympathy to Them

325. The Prophet (s.a.w.) said: “Allah will write a reward for he who kisses his child, and Allah will
bring happiness on Judgement Day to he who makes his child happy, and he who teaches his child the
Qur’an, his parents will be called upon [in the Hereafter] and they will be clothed with two garments with

light which will brighten the faces of the people of Heaven.”1

326. The Prophet (s.a.w.) said: “If a person makes his crying child so pleased that he becomes silent,

Allah will grant that person so much bounties of Heaven until he becomes pleased.”2

327. al-Tabaqat al-Kubra, narrating from Mu’awiyah ibn Qurrah, from his uncle, who said: “He used to
visit the Prophet (s.a.w.) along with his son and would make him sit in front of him (s.a.w.). Once, the
Prophet (s.a.w.) said: “Do you love him?” The man said: “Yes, very much.”

Later that boy passed away and the Prophet (s.a.w.) told the man: “It seems that you have become sad

upon his death, have you not?”
The man said: “Yes, | have, O Messenger of Allah!”

He (s.a.w.) said: “Will you not be happy when Allah admits you in Heaven and you will find your son at

one of the doors of Paradise which he will open for you?”
The man answered: “Yes.”
He (s.a.w.) said: “Verily you will be in such a state, by the will of Allah.”3

328. Tarikh Dimashq, narrating from Wathilah ibn al-Asqaa’ who said: “The Messenger of Allah (s.a.w.)
went to ‘Uthman ibn Maz’un who had a child with him that he had kissed, and the Prophet (s.a.w.) said
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to him: ““Uthman, do you love him?”

He answered: “By Allah, yes | do love him, O Messenger of Allah.”
He (s.a.w.) said: “Do you want me to increase your love for him?”
‘Uthman said: “Yes. May my parents be your ransom!”

He (s.a.w.) said: “Indeed he who makes a child from his generation pleased so that he becomes happy,

Allah will make him pleased on Judgment Day until he becomes happy.”4

329. Hilyah al-Awliya, narrating from Anas who said: “A woman went to visit ‘A'ishah along with her two
children and ‘A’ishah gave three dates to her and she gave each of her children one date. They ate their
own date and then started looking at their mother. She took the [remaining] date and cut it in half and
gave half to one child and the second half to the other. The Messenger of Allah (s.a.w.) arrived and
‘A’ishah informed him of the event, and the Prophet (s.a.w.) said: “Why are you surprised from this

action? Verily Allah will shower His mercy upon her for the sake of her mercy to her two children.”s
330. Imam al-Sadiq (a.s.) said: “Allah will be merciful to His servant for his intense love to his child.”6

331. Imam al-Sadiq (a.s.) said: “Musa ibn ‘Imran7 (a.s.) said: “O Lord! Which act do You consider to

be the best?”

Allah Almighty said: “The loving of children, for | have created them with their conviction in My Unity, and

if | make them die, | will admit them into Paradise with My mercy.”8
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4.2: The Prophet’s Conduct in Kindness to Children and




Dignifying Them

332. Musnad Ibn Hanbal, narrating from Walid ibn ‘Agabah who said: “When the Prophet of Allah
(s.a.w.) conquered Mecca, the people of Mecca came to him with their children and he patted them over
their heads and prayed for them.”9

333. Sahih Muslim, narrating from ‘Amr ibn Sa’id from Anas ibn Malik who said: “I never saw someone
more affectionate to his family than the Messenger of Allah (s.a.w.). Ibrahim [the Prophet’s son] had a
wet-nurse in ‘Awali in Medina and the Prophet (s.a.w.) used to go there and we would accompany him.
He entered the house and the wet-nurse who was a servant had burnt incense that gave the house a

sweet scent. The Prophet (s.a.w.) would pick Ibrahim up, kiss him and go back home.

‘Amr said: “When lbrahim passed away, the Messenger of Allah (s.a.w.) said: “Ibrahim was my son,
though he died while he was still a suckling infant, but he has two wet-nurses in Heaven who completed

his suckling period.” 10

334. Sahih Muslim, narrating from ‘Abdullah ibn Ja’far who said: “Whenever the Messenger of Allah
(s.a.w.) returned from a journey, he would first visit the children of his family.” 11

335. Musnad Ibn Hanbal, narrating from ‘Urwah who said: “When the Prophet of Allah (s.a.w.) returned

from a journey, he would be received by the children.”12

336. al-Mahajjah al-Bayda’ “When the Prophet (s.a.w.) returned from a journey and children would
meet him, the Prophet (s.a.w.) would stop for their sake and then he would ask them to climb on his
back. Some of them climbed from the front of him and others from his back. He (s.a.w.) also ordered his
companions to carry the rest of the children. It happened that after this event the children boasted and
said to each other: “The Prophet of Allah carried me in his arms and carried you on his back”, and

others would say: “He told his companions to put you on their backs.”13

337. al-Managqib, narrating from lbn Shahr Ashub, from ‘Abd al-‘Aziz in his chain of narrations from the
Prophet (s.a.w.) that: “He (s.a.w.) was sitting down and Hasan and Husayn entered and when he saw

them he stood up for them, but they were slow in arriving, so he went towards them to receive them and
he carried them on his shoulders, saying: “What a good mount your mount is, and what good riders you

are! And your father is better than you.” 14
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4.3: Greeting Children

338. Kanz al-Ummal, narrating from Anas who said: “Whenever the Messenger of Allah (s.a.w.) passed

children, he would greet them.” 15

339. Sunan al-Tirmidhi, narrating from Anas who said: “l was with the Messenger of Allah (s.a.w.) when

he passed by some children and he greeted them.”16

340. Makarim al-Akhlaq, narrating from Anas who said: “When the Messenger of Allah (s.a.w.) met a

group of children, he would greet them, even while he was in a hurry.”17

341. The Prophet (s.a.w.) said: “There are five things that | will not leave doing until | die: Eating food
on the ground with the servants, riding on a donkey that has a packsaddle, milking a goat with my own
hands, wearing woollen clothes, and greeting children so that it becomes a tradition (sunnah) after



me.”18

342. Sahih ibn Habban, narrating from Anas who said: “The Prophet of Allah used to visit the Ansar,
greet their children and pat their heads.”19
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4.4: Reproaching the Disliking of Children

343. Sahih Muslim, narrating from ‘A’ishah who said: “A group of Bedouins came to the Messenger of
Allah (s.a.w.) and said: “Do you [Muslims] kiss your children?”

They [the Muslims] said: “Yes.”
Then the Bedouins said: “By Allah! We do not kiss them.”

The Messenger of Allah (s.a.w.) said: “What can | do if Allah has taken mercy away from your

hearts?”20

344. al-Adab al-Mufrad, narrating from Abu Hurayrah who said: “At the time when al-Aqra’ ibn Habis
al-Tamimi was sitting at the presence of the Messenger of Allah (s.a.w.), the Prophet kissed Hasan ibn
‘Ali al-Aqgra’ said: “I have ten children, none of whom | have ever kissed.”

The Prophet of Allah (s.a.w.) cast a glance at him and then said: “He who does not show compassion



will not see compassion.”21

345. Imam al-Sadiq (a.s.) said: “A man once came to the Prophet (s.a.w.) and said: “I have never
kissed a child.” When he left, the Messenger of Allah (s.a.w.) said: “This is someone who, in my view, is
one of the people of Hell.”22
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4.5: The Boundaries of Love to Children

“O you who believe! Let not your wealth, or your children, divert you from the remembrance of
Allah; and whoever does that, these are the losers. 23

“O you who believe! Surely from your wives and your children there is an enemy to you; therefore
beware of them; and if you pardon and forbear and forgive, then surely Allah is Forgiving,
Merciful. 24

346. The Prophet of Allah (s.a.w.) said, while giving advice to ‘Abdullah ibn Mas’ud: “O Ibn Mas’ud!

Your sympathy to your family and children should not drive you to disobedience [to Allah] and to



unlawful things, for Allah the Exalted says in regards to Judgment Day: “The Day whereon neither

wealth nor sons will avail, ‘Except for him who comes to Allah with a safe heart.”25 26

347. Sunan al-Tirmidhi, narrating from lbn ‘Abbas that a person had once asked him about the verse: “O
you who believe! Surely from your wives and your children there is an enemy to you, therefore beware of
them; ...”27

He answered: “There were some people from Mecca who had embraced Islam and they wanted to go to
the Prophet (s.a.w.), but their wives and children did not let them leave to visit him (s.a.w.). When they
finally did come to meet the Messenger of Allah (s.a.w.), they saw that people had become
knowledgeable in religion and they wanted to punish them, but Allah sent down the verse: “O you who
believe! Surely from your wives and your children there is an enemy to you, therefore beware of them,
....728

348. Imam ‘Ali (a.s.) said, to one of his companions: “Do not let your wife and children become your
entire concern, for if your wife and children are the friends (awliya’) of Allah, He will not neglect the life of
His friends, and if they are the enemies of Allah why should you be concerned and preoccupied with the
enemies of Allah?”29

349. Mustadrak al-Wasail: “It is said that when Imam ‘Ali’s two children ‘Abbas and Zainab were infants,
the Imam had said to ‘Abbas: “Say one.” He said: “One.” He (a.s.) said: “Say two.” He said: “I feel shy

to say two with the tongue | have used to say ‘one’.” Imam ‘Ali (a.s.) kissed him on his eyes and then

turned to Zainab who was standing on his left side and ‘Abbas was on his right.
Zainab said: “Dear father! Do you love us?”
He said: “Yes, my child! Our children are our livers.”

She said: “O father! Two loves cannot exist in a believer’s heart: the love of Allah and the love of
children, and if it is a must, then let it be that sympathy is for us and pure love is for Allah.” After this,

‘Ali’s love for them increased.30

350. Mustadrak al-Wasail, narrating that ‘Ali ibn Abu Talib (a.s.) had a son and a daughter and he once
kissed his son in front of his daughter. The daughter said: “O father! Do you love him?” He (a.s.) said:
“Yes.” She said: | thought you love none but Allah.” He wept and then said: “Love is for Allah and
compassion is for children.”31

351. Imam al-Sadiq (a.s.) said: “My father (a.s.) said: “By Allah! | act with one of my children and
make him sit on my knees, show him much affection and thank him a lot, even though my other child is
right; but | do so for the sake of protecting him from that child and from others, so that they might not do
the same thing against him as the brothers of Yusuf (a.s.) done to him. Allah did not send down the
Chapter of Yusuf other than to be an example so that some of us do not feel envy towards others as



Yusuf’s brothers envied and wronged him.”32
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4.6: Justice Between Children

352. The Prophet (s.a.w.) said: “Observe equality between your children when giving gifts, and if | was

to give preference to anyone, | would give preference to the women.”33
353. The Prophet (s.a.w.) said: “Be just between your children when giving something.”34

354. The Prophet (s.a.w.) said: “Be just between your children when granting things to them in the

same manner that you would like them to be just with you in obedience and kindness.”35

355. The Prophet (s.a.w.) said: “Allah the Exalted likes for you to be equal between your children, even
when kissing them.”36

356. a/-‘Ayal, narrating from al-Hasan37 who said: “The Messenger of Allah (s.a.w.) was once speaking
with his companions when a child entered and went to a corner of the mosque to his father. The father
pat his son’s head and sat him on his right knee. After a while, his daughter entered and went towards

him, and he pat her on her head and made her sit on the ground.”
The Prophet of Allah (s.a.w.) said: “Why didn’t you seat her on your other knee?”

Then the man seated her on his other knee, and the Prophet of Allah (s.a.w.) said: “Now you have done

justice.”38

357. Imam ‘Ali (a.s.) said: “The Prophet once saw a man who had two children and he kissed one of
them and left the other. [At this time] the Messenger of Allah (s.a.w.) said to him: “Should you not treat
them equally?”39

358. Sahih Bukhari, narrating from Nu’man ibn Bashir who said: “My father gave me a gift, but [my
mother] YAmarah bint RawAlah said: “I will not be pleased until you make the Messenger of Allah

(s.a.w.) witness this.”

Therefore, he went to the Messenger of Allah (s.a.w.) and said: “O Messenger of Allah! | gave a gift to

my son who is from ‘Amarah bint Rawahah and she has told me to take you as a witness.”



He (s.a.w.) said: “Have you given a similar gift to your other children?”
He said: “No.” So, the Prophet (s.a.w.) said: “Have fear in Allah and do justice between your children.”
Then he returned and took back his gift.”40

359. Sharh al-Nahj al-Balaghah: “Hasan (a.s.) was the eldest child of ‘Ali (a.s.) and he was noble,
gracious, patient and an eloquent speaker, and the Prophet of Allah (s.a.w.) loved him. One day the
Prophet (s.a.w.) made a competition between Hasan (a.s.) and Husayn (a.s.) and Hasan won, so the
Prophet (s.a.w.) seated him on his right knee and seated Husayn on his left knee.”41
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Being Just Between Children

One of the important discussions in raising children is the administration of justice by parents among
their children in being affectionate to them and in giving material resources to them. This issue can be
analysed from both a jurisprudential view and from an upbringing perspective.42

The issue that is focused on here is the applying of fairness between children from the second point of

view.

Administering justice among children can have certain important upbringing effects that can be

mentioned as follows:

1- The children in accordance will themselves do good to their parents and observe their rights.
2- They will not be unjust to their own children.

3- Being just between children will prevent them from envy and taking vengeance on each other.

4- More importantly, the child will be brought up from the very beginning of his life with the spirit of being
fair and the just behaviour of the family will provide a ground for social justice.

Injustice and discriminatory treatment of the children not only deprives the parents from their love, but it
also endangers the future of the children. This is why scholars of education and upbringing in the
present era have considered the observing of justice in treating children necessary for the upbringing of

virtuous people.

Islam emphasized on this matter fourteen centuries ago and the Messenger of Allah (s.a.w.) used to

order the Muslims to observe justice not only in granting material things [like gifts] but also even in



kissing their children.

It is evident that fair behaviour does not mean equal and similar treatment. In many times it happens that
observing justice requires that the father interacts more with some of his children because of the
differences in their talents or due a sickness, or other issues. This is not considered as injustice, and in

these cases he must explain the reasons for his treatment.

When the father feels that observing the rights of one of the children will bring about some negative or

dangerous consequences, he should stop it, as Imam al-Sadiq (a.s.) says:

“My father (a.s.) said: “By Allah! | act with one of my children and make him sit on my knees, show him
much affection and thank him a lot, even though my other child is right; but | do so for the sake of
protecting him from that child and from others, so that they might not do the same thing against him as
the brothers of Yusuf (a.s.) done to him. Allah did not send down the Chapter of Yusuf other than to be
an example so that some of us do not feel envy towards others as Yusuf’s brothers envied and wronged
him.”43

As mentioned in this tradition, Imam al-Bagir (a.s.) in order to prevent the envy of some of his children to
each other and its evil results not only showed affection to the child whom he must be affectionate more
to than the others, but he also showed affection to the other child who was jealous, and in this way he
protects the favoured child from the danger of his brother’s jealousy. This is an important lesson for the

upbringers, especially for the fathers and mothers.

4.7: Fulfilling a Promise

360. The Prophet (s.a.w.) said: “Love children, be kind to them, and whenever you promise something

to them, fulfil it, for they do not know other than thinking that their sustenance is from you.”44
361. The Prophet (s.a.w.) said: “If any of you promises his child, he should fulfil it.”45

362. al-Sunan al-Kubra, narrating from ‘Abdullah ibn ‘Amir ibn Rabi’ah who said: “The Messenger of
Allah (s.a.w.) came to our house while | was a little child. | went to out play and my mother told me: “O

‘Abdullah! Come in so | can give you something.”

The Messenger of Allah (s.a.w.) asked her: “What do you want to give him?”

She answered: “| want to give him some dates.”

He (s.a.w.) said: “Beware that if you do not do so, it will be written for you as a lie.”46

363. Imam ‘Ali (a.s.) said: “Telling a lie is improper, whether being a joke or serious. It is also wrong

when one of you promises his child and does not fulfil it, for lying leads to debauchery.”47



363. Imam al-Kazim (a.s.) said: “When you promise children you must fulfil it for them, for they think it
is you that gives them sustenance. Indeed Allah does not get angry for anything the way He gets angry

for the sake of women and children.”48
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Fulfilling Promises and its Function in the Upbringing of Children

When a child becomes aware and starts to understand things, he is given promises made by his
parents, and some of them are fulfilled and some are not. Islam has given significance to the fulfiiment of
promises and highly emphasises on it. The reason for this emphasis can be analysed and explained in

the following:

The moral aspect of the matter, in that all concur that breaching a promise is a bad moral characteristic,
and this goes for everyone including children.

Another aspect is it sets a bad example for the child. Breaching a promise is forbidden in general, but in



regards to children, because of their age and special upbringing circumstances, it is of a more particular
importance. A child takes examples from the behaviour of others, his parents in particular, and since
taking example is done in the childhood age, it has a deeper and longer lasting effect on the child’s

personality in a way that correcting any mistake will be impossible or very difficult.

A third aspect is the negative effects it will have on the child’s future relation with Allah. Some
researches have shown that the child’s relation with Allah is influenced by the parents’ relationship with
their child. Before a child becomes familiar with the concept of Allah, he considers his parents, especially
the father, as his master and person of authority. In other words, he believes the parent carries the role
of lordship for him, and this is why a child considers his parents always correct and faultless and that
they possess all perfections and virtues. A child does not even imagine that they may have a slight
defect or deficiency. Now, if the parents do not fulfil the promises that they have given to their child, he
will relate this breach of promise to the concept of lordship and in the future this will subconsciously have
a negative effect on his relation with Allah.

The expression in the following tradition gives testimony to this: “They think that their sustenance is from

»

you.

The concept which a child understands about Allah is His attribute of ‘giving sustenance’, and in a child’s
view, giving sustenance is equal to His Lordship. So, if he sees a breach of a promise by the lord of his
childhood period, he will be always pessimistic towards the Lord Almighty and His position. An Islamic
tradition says: “Heaven under the feet of mothers.” can be relatively considered connected to this. This
means that besides the efforts that mothers make for the religious upbringing of a child, the form of the
mother’s communication with the child has an important effect in the formation of the child’s outlook to

Allah Almighty and this can be effective on the child’s future in this regard.

4.8: Bringing Happiness

365. The Prophet (s.a.w.) said: “There is a house in Heaven which is called [the house of] happiness

and no one will enter it except he who brings happiness to children.”49
366. The Prophet (s.a.w.) said: “Buy meat for your children, and remind them of Friday.”50

367. The Prophet (s.a.w.) said: “There is a house in Heaven which is called [the house of] happiness

and no one will enter it except he who brings happiness to the orphans of the believers.”51

368. The Prophet (s.a.w.) said: “He who adopts an orphan until he becomes self-sufficient will be
granted from Allah Heaven by necessity, and in the same way He has made Hellfire incumbent for the

consumer of the wealth of an orphan.”52

369. a/-Kafi, narrating from Habib ibn Abu Thabit who said: “Some honey and figs were brought for the
Commander of the faithful (a.s.) from Hamadan and Hulwan,53 and he (a.s.) asked the chiefs of the



tribes to bring all their orphans. He then gave them the brim of the sacs of honey to lick and he divided
the containers of honey one by one between the people. He was asked: “O Commander of the faithful!
Why do they lick the honey?”

He answered: The leader is the father of the orphans, and | made them lick the honey in the [absent]
position of their fathers.”54

370. Rabi’ al-Abrar, narrating from Abu Tufayl who said: “I saw ‘Ali (a.s.) calling the orphans and making

them eat honey to the extent that one of his companions said: “I wish | was an orphan.”55

371. al-Manaqib, narrating from lbn Shahr Ashub who said: ““Ali (a.s.) saw a woman who was carrying a
water-skin full of water on her shoulder, so he took the water-skin from her and took it to her house. He

then asked her about their life [She did not know who he was].

“e

The woman said: ““Ali ibn Abu Talib sent my husband to one of the borders and he was killed and left
these orphaned children for me; and | have nothing, so my neediness made me work as a servant for

people.”

‘Ali (a.s.) returned and slept uneasily that night, and when he woke up in the morning, he carried a
basket of food. A person said to him: “Let me carry it for you!” He said: “Who will carry my burden for

me on the Judgment Day?”
Then he went to the woman’s house and knocked on the door. The woman said: “Who is it?”

He (a.s.) said: “I am the same servant who carried your water- skin yesterday. Open the door as | have

brought some things for the children.”

The woman said: “May Allah be pleased with you and may He judge between me and ‘Ali ibn Abu
Talib.”

Then ‘Ali (a.s.) entered the house and said: “l would indeed like to obtain reward, so would you knead

and bake bread, or would you entertain the children so that | could bake the bread?”

The woman said: “| am better and more capable in baking bread, so you be with the children and

entertain them until | finish baking bread.”

The woman took the flour and kneaded it while ‘Ali (a.s.) picked up the meat and cooked it, and in the
meantime, he made morsels from dates, meat, and other food stuffs and fed it to the children. Whenever
each of the children ate something, he would say to them: “My dear child! Forgive ‘Ali ibn Abu Talib for
what he has done to you!”

!”

When the woman kneaded the flour, she said: “O servant of Allah! Kindle the oven

‘Ali (a.s.) hastened to kindle the oven, and when he lit it and the heat struck his face, he ceaselessly



said: “O ‘Ali! Taste! This is the retribution of the one who leaves widows and orphans alone.”

Another woman who knew ‘Ali (a.s.) came and saw him and she said to the mother: “Woe unto you!
This is the Commander of the faithful.”

The woman came to him in a confused state and said: “O Commander of the faithful! Shame on me!”

‘Ali (a.s.) said: “O servant of Allah! But it is me who should be ashamed for neglecting your affairs and
needs.”56

372. Kashf al-Yaqin: “It is narrated that one night ‘Ali (a.s.) met a poor woman who had some little
children who were crying from hunger. The woman was keeping them occupied to make them sleep by
lighting a fire under a pot which only contained some water so the children would think that there was

food in it and she was cooking it for them.

The Commander of the faithful (a.s.) became aware of her condition and went to her house with Qanbar.
He (a.s.) took along with him a basket of dates, a bag of flour, some fat, rice and bread, and he carried

them on his holy shoulder. Qanbar wanted to carry them but he did not let him.

When he reached the woman’s house, he asked permission to enter and she gave him permission. He
then poured some rice and fat in a pot to cook, and when it was cooked he gave it to the children and
told them to eat.

When they became full, he started to roam around the house and bleating for them and they were

laughing.

As soon as he and Qanbar left the house, Qanbar told him: “O master! | saw some odd things tonight. |
understood the cause of some of them, like carrying the provisions for earning reward, but | did not

understand the reason for you going around the house and bleating.”

He (a.s.) said: “O Qanbar! | went to these children while they were crying out of severe hunger and |
wanted to leave them while they were full and laughing and | did not find any way [for making them
laugh] other than by what | did.”57
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. al-Kafi, vol. 6, p. 49, narrating from al-Fadl ibn Abu Qurrah from Imam al-Sadiq (a.s.). ‘Uddah al-Da’i, p. 79.
. al-Firdaws, vol. 3, p. 549, h. 5715, narrating from Thawban.

. al-Tabagat al-Kubra, vol. 7, p. 32. Usd al-Ghabah, vol. 6, p. 366, no. 6477.

. Tarikh Dimashq, vol. 52, p. 363, h. 11070. Kanz al-Ummal, vol. 16, p. 585, h. 45958.

. Hilyah al-Awliya’, vol. 2, p. 231. al-Adab al-Mufrad, p. 40, h. 89.
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Faqih, vol. 3, p. 482, h. 4695.

. al-Kafi, vol. 6, p. 50, h. 5, narrating from Ibn Abu ‘Umair from someone who narrated it. Kitab Man la Yahdarhu al-



7. . Prophet Moses.

8. . al-Mahasin, vol. 1, p. 457, h. 1057. Makarim al-Akhlag, vol. 1, p. 505, h. 1751. Both narrating from al-Masawir. Bihar
al-Anwar, vol. 104, p. 79, h. 57.

9. . Musnad Ibn Hanbal, vol. 5, p. 517, h. 16379. al-Mustadrak ‘ala al-Sahihain, vol. 3, p. 107, h. 4546.

10. . Sahih Muslim, vol. 4, p. 1808, h. 63. Sahih Ibn Habban, vol. 15, p. 400, h. 6950.

11. . Sahih Muslim, vol. 4, p. 1885, h. 66. al-Sunan al-Kubra, vol. 5, p. 427, h. 10374.

12. . Musnad Ibn Hanbal, vol. 5, p. 454, h. 16129.

13. . al-Mahajjah al-Bayda, vol. 3, p. 366.

14. . al-Managib by Ibn Shahr Ashub, vol. 3, p. 388. Thakha'ir al-"Ugba, p. 226.

15. . Kanz al-Ummal, vol. 7, p. 156, h. 18497, narrating from al-Bukhari from ‘Anas.

16. . Sunan al-Tirmidhi, vol. 5, p. 57, h. 2696.

17. . Makarim al-Akhlaqg, vol. 1, p. 47, h. 5. Bihar al-Anwar, vol. 16, p. 229.

18. . al-Khisal, p. 271, h. 12, narrating from Isma’il ibn Ziyad. ‘Uyun Akhbar al-Ridha (a.s.), vol. 2, p. 81, h. 14, narrating
from al-’Abbas ibn Hilal from Imam al-Ridha (a.s.) fron his forefathers (a.s.).

19. . Sahih Ibn Habban, vol. 2, p. 206, h. 459. Mawarid al-Zam’an, p. 526, h. 2145.

20. . Sahih Muslim, vol. 4, p. 1808, h. 64. Sunan Ibn Majah, vol. 2, p. 1209, h. 3665.

21. . al-Adab al-Mufrad, p. 41, h. 91. Musnad Ibn Hanbal, vol. 3, p. 96, h. 7653.

22. . al-Kafi, vol. 6, p. 50, h. 7. Tahdhib al-Ahkam, vol. 8, p. 113, h. 391.

23. . Quran, 63:9.

24. . Quran, 64:14.

25. . Quran, 26:88,89.

26. . Makarim al-Akhlag, vol. 2, p. 359, h. 2660, narrating from lbn Mas’ud. Bihar al-Anwar, vol. 77, p. 108, h. 1.

27.. Quran, 64:14.

28. . Sunan al-Tirmidhi, vol. 5, p. 419, h. 3317. al-Mu’jam al-Kabir, vol. 11, p. 220, h. 11720.

29. . Nahj al-Balaghah, Wise Saying 352. Mishkat al-Anwar, p. 159, h. 401. Bihar al-Anwar, vol. 104, p. 73, h. 20.
30. . Mustardak al-Wasa'il, vol. 15, p. 215, h. 18040.

31. . Mustardak al-Wasa'il, vol. 15, p. 171, h. 17898.

32. . Tafsir al-’Ayyashi, vol. 2, p. 166, h. 2. Bihar al-Anwar, vol. 74, p. 78, h. 74.

33. . al-Sunan al-Kubra, vol. 6, p. 294, h. 12000. al-Mu’jam al-Kabir, vol. 11, p. 280, h. 11997. Both narrating from lbn
‘Abbas.

34. . Sahih al-Bukhari, vol. 2, p. 913, narrating from Ibn ‘Abbas.

35. . Sahih Ibn Habban, vol. 11, p. 503, h. 5104, narrating from al-Nu’man ibn Bashir. Makarim al-Akhlag, vol. 1, p. 473, h.
1624.

36. . Kanz al-Ummal, vol. 16, p. 445, h. 45350, narrating from Ibn al-Najjar from al-Nu’man ibn Bashir.

37. . This could be Imam Hasan al-Mujtaba (a.s.), or Hasan al-Basri.

38. . al-’Ayal, vol. 1, p. 173, h. 36.

39. . al-Ja'fariyat, p. 55. al-Nawadir, p. 96, h. 43. Both narrating from Imam al-Kazim (a.s.) from his forefathers (a.s.).

40. . Sahih al-Bukhari, vol. 2, p. 914, h. 2447. al-Sunan al-Kubra, vol. 6, p. 292, h. 11994. al-Musannif by lbn Abu
Shaybah, vol. 8, p. 366, h. 2. Kanz al-Ummal, vol. 16, p. 585, h. 45957. Sahih Muslim, vol. 3, p. 1241- 1244. Sunan al-
Nisa'i, vol. 6, p. 260. al-Sunan al-Kubra, vol. 6, p. 293, h. 11996. Sunan al-Darquini, vol. 3, p. 42, h. 171. Sunan Ibn Majah,
vol. 2, p. 795, h. 2376.

41. . Sharh Nahj al-Balaghah, vol. 16, p. 27, narrating from al-Mada’ini.

42. . Given that there are differences in Islamic narrations about parents’ giving priority to some of their children when
giving gifts to them, there are also differences of opinion among the Shi’ah and Sunni jurists.

There are three views among the Shi’ah jurists:

1) Preference (differentiating between children) is permissible except for the time when the person who gives the gift is not
financially capable, or is sick, in which case giving a gift becomes unrecommended (makruh); and if the sickness leads to
death, the gift will be counted from the whole wealth and not from the one third of it.



2) Preference of a child is discouraged and equality between the children is a recommended action.

3) Preference of a child is prohibited, unless he has a particular privilege.

The Sunni jurists are divided into two groups: the followers of analogy and counsel (Ahl al-Qiyas wa al-Ra’i), and the
followers of the apparent text (Ahl al-Zahir).

The followers of analogy and counsel say: It is a consensus that anybody can gift all his wealth and property to another
person, so presenting a part of the wealth to some of his children cannot be counted as unlawful. Therefore, the narrations
that refer to the unlawfulness of preference should be regarded as an unrecommended act.

As for the followers of the apparent text, they are of two groups: Some who take the surface meaning of the words and so
consider it prohibited, and the other group have added the phrase: “Then others should take witness on this.” to their
arguments, concluding that if giving priority was prohibited, the Prophet should have not asked for another witness.
Therefore, combining these traditions, the conclusion should be that it is unrecommended.

43. . Tafsir al-’Ayyashi, vol. 2, p. 166, h. 2. Bihar al-Anwar, vol. 74, p. 78, h. 74.

44. . al-Kafi, vol. 6, p. 49, h. 3. Tahdhib al-Ahkam, vol. 8, p. 113, h. 389. Both narrating from ‘Abdullah ibn Muhammad al-
Bijli from Imam al-Sadiq (a.s.).

45. . al-Ja’fariyat, p. 166, narrating from Imam al-Kazim (a.s.) from his forefathers (a.s.).

46. . al-Sunan al-Kubra, vol. 10, p. 335, h. 20839. al-Isabah, vol. 4, p. 120.

47. . al-Amali, by al-Sadug, p. 505, h. 696, narrating from Harith al-A’'war. Mishkat al-Anwar, p. 302, h. 935. Bihar al-
Anwar, vol. 72, p. 259, h. 24.

48. . al-Kafi, vol. 6, p. 50, h. 8, narrating from Kulaib al-Saidawi. ‘Uddah al-Da’i, p. 75.

49. . al-Kamil fi Du’afa’ al-Rijal, vol. 1, p. 203, narrating from ‘A’ishah. Kanz al-Ummal, vol. 3, p. 170, h. 6009.

50. . Mustardak al-Wasa'il, vol. 6, p. 99, h. 6525, narrating from al-Qutb al-Rawandi in Lub al-Albab.

51. . Kanz al-Ummal, vol. 3, p. 170, h. 6008, narrating from Ibn al-Najjar from ‘Agabah ibn Amir.

52. . al-Kafi, vol. 7, p. 51, h. 7, narrating from ‘Abd al-Rahman ibn al-Hajjaj from Imam al-Kazim (a.s.) from Imam ‘Al
(a.s.). Kitab Man la Yahdarhu al-Fagih, vol. 4, p. 190, h. 5433, narrating from Salim ibn Qays from Imam ‘Ali (a.s.) from the
Prophet (s.a.w.). Bihar al-Anwar, vol. 42, p. 248, h. 51.

53. . Both are cities in Ancient Persia.

54. . al-Kafi, vol. 1, p. 406, h. 5. Bihar al-Anwar, vol. 41, p. 123, h. 30.

55. . Rabi’ al-Abrar, vol. 2, p. 148. al-Mi'yar wa al-Muwazanah, p. 251. al-Managjib by Ibn Shahr Ashub, vol. 2, p. 75.

56. . al-Managib by Ibn Shahr Ashub, vol. 2, p. 115. Bihar al-Anwar, vol. 41, p. 52.

57. . Kashf al-Yaqin, p. 136, h. 129.
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