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In the Name of Allah, the All-compassionate, the All-merciful

Read in the name of thy Lord who created;

created humankind of congealed blood.

Read and thy Lord is the Most Magnanimous, who taught with the pen;

taught humans that which they knew not. 1

...and We gave him wisdom [hikmah] and resolving speech [fasl
al-khitab]

| start with the gift of salutations and peace [salm] from Hasan Hasan-z/deh ©moli, a humble gleaner
of the brilliance of the great.

| was asked to write up a biography of the glory-suffused life of the great exegete, divine philosopher,
godly mystic, holy jurist, pride of Islam, exemplary lecturer, tyatullsh al-‘Uzmis2 ‘Allsmah3 Hisj4 Misrzsi5
Sayyidée Muhammad Husayn Tabistabie/’is.
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Deserving accomplishment of such a serious matter is beyond the ability of my humble person, who
neither knows eloquent Farsi nor coherent Arabic. What can a lowly person with a broken pen write of

the eloquence of the Glorious?!

This being said, | did not deem it humane to decline, and thus with my poor resources | shall offer a
slight notion of what is recorded in the oeuvre of my memories of the many years | spent in the heavenly
presence of this holy saint and under the tuition of this godly instructor. Thus, without formal and intricate

penmanship | shall leave the stylus to its simple comportment and proceed as the pen wills.
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I need a mouth as great as the firmament,

to illustrate the details of this enviable king.

And, if | find such a mouth or even comportment greater,
it would fall short in illustrating this virtuous one.

O chronicle! If | say not this much,

the glass of my heart will break of fragility.

When speaking of great personages such as this, who exceed time and space and are eternal prodigies,
we can delineate several features. The briefest of these is outlining the time, place, and method of their
livelihood, whereas talking of such mundane matters is far from the dignity of these empyrean souls.
Thus, in this area we shall suffice with this elocution by sweet-tongued Hisfiz:
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To ignorant people the cosmos gives reign to desire.
You are a person of learning and grace; this is your only vice.

When | was afflicted with insufferable travails on occasion of my education, an erudite friend, with whom



| had the previous privilege of being roommates, visited me—God bless him—or rather heartened and
healed me, and he gave me good tidings that, “O friend! May you savor these tribulations for, to the
affidavit of biographies, receptive souls have become illustrious personages and paragons of the age by

tolerance of suchlike hours of woe.” Indeed:
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Neither is the soma of a flower completed in the bud,
nor does the visage of a meddler manifest in a shrub.
Of the travails of fate comes cultivation of souls,

as of the blows of the hammer, sharpness of blade.

The works of every person are manifestations of his wealth

The best depicters of this master are his mysticism, his scientific works, and his lectures. The notables of
the theological schools of Qum who lecture in Shisl‘ah Islamic principles were his students. The glorious
“Tafslgr al-MEizEin”, pride of the world of knowledge, is one of his fine works and the masterpiece among

his entire oeuvre.

In describing the Qur'an, the great Im<m, Amisr al-Mu’minisn ‘Al (‘a)7 declared:
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“Parts of the Book of Allah explain other parts and some parts substantiate other parts.”8

Also, the Glorious Qur’an describes itself thus:

“And We have sent down upon you the Book explaining all things...”9
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“Allah has revealed the finest account, a book whose verses are similar to each other and
repeated...” 10
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“And certainly we have given you the seven oft-repeated versesi1 and the grand Quran.”12

The meaning of mathisinis (which is used in two of the preceding verses) is that which Amisir al-Mu’minisin
(‘a) referred to when he stated, “Parts of the Book of Allah explain other parts and some parts

substantiate other parts.”

Mathiinisl is plural of mathniyyah, which is the participial adjective object form of thiny which means
doubling over; like a river that turns and folds back on itself. Such places are called mathiinisl and due to
such folding the part of the river before the turn and the part after the turn become parallel and ‘witness’

each other.

Qur’anic verses are also such; they bear witness to each other, i.e. they explain and elucidate one
another. In the “Muntahisl al-Arb” dictionary it defines thiny as the bend in a river, valley, or mountain

pass.

This is a summary of the fine research of this master in “Tafsisr al-Mizzisn” regarding mathinis.
Accordingly, he has interpreted the Glorious Qur’an using the Glorious Qur’an itself. At the beginning of
his exegesis he indicated this important point; summing-up he stated: it could not be possible that the
Qur’an be the light and illuminator of all things but not illuminator of itself.

This exegesis is a utopian city of wisdom in which the best and greatest human and religious discourses,
in the areas of intellect, tradition, mysticism, philosophy, divine wisdom, morality, society, economy, etc.,

are discussed.

Think not that this utterance of mine is in conflict with what this master stated in his prologue:
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“Verily | refrained from basing the rationales of this book upon philosophical and scientific theories or

mystical revelation.”

We both spoke true, just as the luminary himself declared at the close of his prologue. Ponder upon it:
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“I shall, however, make use of various philosophical, scientific, historical, social, ethical... discussions.”

From the blessed tongue of the master himself

On a Tuesday morning, Sha‘bisin 25, 1387 AH (November 28, 1967), | came into the presence of Master
‘Allsimah Tabisitabls’s. Discussion led to the days of the ‘Allsmah’s education and scientific research. He
said, “l was looking forward to spring and summer because in these two seasons the nights are short

and | would study and write at night and sleep in the day time.”

Then, about his exegesis he stated, “First, | performed much research and enquiry regarding the
hadisths in “Bihisr al-Anwisr”, so | could have a publication regarding hadith. Later, | endeavored much

to synthesize Qur’anic verses with hadiith until | concluded that | should write an exegesis.

However, | thought because the Qur'an is an unending sea, if | attempted to address the entirety | might
not be successful. Therefore, | picked out all the divine names and attributes and Qur’anic verses
regarding eschatology and similar issues and wrote seven independent books on seven subjects.

Later | became occupied in interpreting the Qur'an and now fourteen volumes of the exegesis have been

completed and published.”

This is what the master said on that day, and later, praise be to Allah, the Exalted, he was successful in
completing “Tafslsr al-MEizEin” in twenty volumes in the span of twenty years. At the end of his exegesis,

he recorded the completion date in the following utterance:

Completion date of “Tafssir al-MzsIn” and recommendation to

theology students [tullsb]
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“The book has been completed and praise be to Allah for | was successful in finishing this composition
on the blessed Night of al-Qadr, the twenty-third night of the month of Ramadisin, of the year 1392 of the

hijrah and continuous praise and peace be upon our liege Muhammad and his family.”

Our dear theology students [tullsb] must follow this example, that ‘Allsmah Tabistab’ took vigil on the
Night of al-Qadr [laylat al-gadr]13 by researching Qur’anic verses and thus his exegesis was concluded
on this felicitous night. Indeed, one must work in this way. According to the expressive and eloquent
poem of Shams al-Diin Muhammad ibn Mahmi=d imolis, the author of “Nafs’is al-Funisn™:
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It won’t be rectified with caprice, nor with desire.
For, on this path much dolor must be endured.

At the end of the book “Diyist”, Shaykh al-Mashislyikh, the celebrated author of “Jawihir al-Kalsm”

wrote:
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“The book of “Jawithir al-Kalfm”, a commentary of “Sharyi‘ al-Islsm f Mas/s/’il al-Hall wa al-Harsm”
(The Laws of Islam Regarding Lawful and Unlawful Issues) was finished in the 23rd night of the month of
blessed Ramadisin, the Night of al-Qadr which was ordained by the Almighty Allah. In this night | was
blessed with finishing this book, 1254 years after the hijrah of the Prophet.”

In “Mafistsh” of Muhaddith Qummis, regarding nightly vigil on the 21st and 23rd of the blessed month of
Ramadisin which are considered to be the most probable nights of al-Qadr, Sadriq ibn Bfbawayh (may
God be pleased with him) was quoted as saying:
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“Our master Sadilq said in the book AmEls that if there are two groups in a single gathering of vigil in
the two nights of al-Qadr, one of which are having scientific discussions, the other praying. Attending the

former has preference.”

In other words, the best of deeds when taking vigil during these al-Qadr nights is acquiring knowledge.

A great master of ‘Allmah Tabistabe’<: Sayyid Husayn
Bisdki<beh’s

During a lesson, | asked the ‘Allsmah regarding trusteeship [wilflyah] and Imamate and talk led to the
following holy verse:

B Gaallll gge O Y J6 G55 on3 U6 GG Golill Wlle G 31 6 5 K, &5 a3l S 315 4



“And (remember) when his Lord tested Abraham with certain words and he fulfilled them. He
said, ‘Verily, | shall make you an im<m of the people.’ He replied, ‘And of my offspring?’ He said,
‘My covenant shall not include the evildoers’.”14

In the exegesis of this verse15, he had referred to a statement from one of his masters and | asked him
who it was. He replied, “The late Sayyid Husayn Biidksbeh’s.”

Master Tabstab’c’s education in mathematics

After a class session, on the 3rd of November 1977, on the way home talk of mathematics came up. He
said, “In Najaf, our master, Sayyid Husayn Biidkibeh’s instructed us to study “Tahrisr-e Uglsdus”.

Therefore, we studied the “Tahrer-e Uglfidus” and mathematics for over two years under the instruction
of Sayyid Abisl al-Qislsim Khwisinsisrisl.” Then, he said, “The late Sayyid Abis al-Qislsim Khwisins[sirs) was
very skilled in mathematics. They would send him questions from universities. He was a most skilled
person in algebra. Recently, he died in India.”

One day, Master ‘Allsmah Tabistabs’s said to me, “At first, when | came to Qum from Tabriz, | taught

”» »

“Sharh-e Chaghmayni)”.

“Sharh-e Chaghmayni@” (Commentaries on the Book of Chaghmayn() is a book on astronomy authored
by Mahmisid ibn Muhammad ibn ‘Umar Chaghmaynis who also wrote “Qiinisincheh” which is a book on
medicine. The commentary on the book was written by Qfdis-zsideh Remi. The commentator was an
astrologer in the Samargand Observatory and also had a great part in compiling “z«j” (Astronomy) by
Ulugh Bayks!.

When | first went to Qum, students of the Qum Hujjatiyyah School told me that ‘Allsmah Tabstabi’sl had
installed a type of sundial for determining the direction of the Qiblah and the exact time of noon in Qum
for each day. Unfortunately, however, it was not maintained properly and this great scientific work was

ruined.

A Turk from Tabriiz, living in Qum, istikhi“rah with the Qur'an

After his preliminary and conventional [sutish] theological education in Tabrisiz, Master ‘Allimah
Tablstabi/'sl relocated to Holy Najaf and studied under great masters such as Hisj Sayyid ‘Al Qeidis)
Tablstabi’sl, Sayyid Husayn Bisidkisbeh’sl, Sayyid Ablsl al-Hasan Isfahisinis, Muhammad Husayn
Komplsinisl, Miirzisl Husayn Ni’lsinisl, and Sayyid Ablsl al-Qislsim KhwisinsisIrisl.

Under the tutelage of these great masters he rose to exceptional heights of theoretical and practical
knowledge. After ten years in Najaf, he returned to Tabriiz in 1935. There, he occupied himself with
lecturing, writing, and research. In 1946 he left Tabrisiz and took up residence in Qum where he instituted
exegesis of the Holy Qur’an and education of theoretical sciences and divine principles. Until today,



June 28, 1981, his blessed assemblies have been the seat of intellectuals and the school of theology.

Even though many of the people of the theological seminaries of Qum enjoyed his luminous presence,
not many were blessed by meeting him. Some of these were allotted with learning mere terminology,
some rose to lofty scientific levels, fewer still inclined toward practical mysticism, and hardly any attained
the arts of both knowledge and action.

It is in fact as the divine sage Migrzist Abl al-Hasan Jelveh (hallowed be his grave) wrote in his memoirs,
“Currently, most theology students from various cities that desire knowledge have gathered around me.
Each for a reason: some just to learn the terminology, others to learn to beautify gatherings, a meager
few for their honesty, simplicity, and belief in the spiritual realm. These last few have been described
thus:
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“A great many of the first (peoples), and few from the last (peoples).”16

Anyway,
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Each person became my friend for their own presumption.
And he did not seek out the secrets | have within me.”

One day, Master ‘Allsmah Tabtabie’s remarked, “When | decided to resettle in Qum, | performed

istikhzirah with the Glorious Qur’an. This holy verse came up:
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“There, support and protection belong solely to Allah, the True; He is the best to reward and the
best to accord favorable outcome.”17

‘Allmah’s great master: Hsj M<rzisl Sayyid ‘Al Q<idis] Tablsitabls/]

One of the great masters of ‘Allmah Tabkitabls’sl in Najaf was the elevated mystic, lofty jurist, possessor
of virtues and gnosis, the late lamented Eiyatullsh al-‘Uzmis Hij Sayyid Misrzis ‘Alisl Qiidsl Tabrisizlsl. This

man was a timeless prodigy.

‘Allsmah Shaykh gl Bozorg TihrsEinisl wrote about him thus, “He is Sayyid ‘Alisl, son of MErzis Husayn,



son of MErzel Ahmad, son of MiErzs Rahgm TabEtab®’s Tabrizs Qrds, a God-conscious scholar and
self-disciplined erudite moralist. For tens of years there was friendship and association between us.
During this time | found him to be unfaltering upon his path, stalwart and humane in character, great in

essence... He wrote an exegesis of the Qur'an from the beginning up to this verse:
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“..Say, ‘Allah (has sent it down).’ Then leave them to amuse themselves in their wrongful

devotion.”18

His father also wrote an exegesis of the Qur'an. From long ago, their house was a place of knowledge,
virtue, and piety.”19

One of his pleasant utterances was that if a person devotes half their life to achieving perfection the time
would not be wasted. What ‘Allsimah Shaykh qisl Bozorg Tihrisini said about him, “... | found him to be
unfaltering upon his path...” is a valuable attribute because the most important thing in advancement

toward Allah is perseverance, the shower of divine blessings and favors are due to perseverance.
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“Verily those who say, ‘Our Lord is Allah’ and then are steadfast, the angels descend upon them
(saying) that ‘Fear not nor sorrow rather receive good tidings of the Paradise you are promised.
We are your supporters and friends in the worldly life and the hereafter; therein you shall have all
that your souls desire and all for which you ask as a hospitable gift from the Forgiving, the

Compassionate’.”20

Miirzi-ye Shisr<zs and Misrzis Husayn Qi<ds—hallowed be their

graves

On a Thursday night, October 25, 1967, a few worthy friends and | were in the blessed presence of
Master ‘Allsmah Tabitab’s. Amid his lecture he spoke of his master, the late Q#d, and his teachers
and students. He said his deceased mentor had many teachers and named a few. Then he stated, “His
father, the late HEj Migirzie Husayn Qiede wrote an exegesis of Sierat al-Fiitihah and Sirat al-An‘Em. |
read them but | do not know who currently has them in their possession...

Hej Migrze) Husayn Qisldisl was a pupil of the late Misrzis-ye Shisrsize and when he went to say farewell to

the Miirzisl and go to Tabrisiz, the late Misirzs said to him, ‘Now that you are going, put aside one hour



every 24 hours to meditate.” After some time, the late Misrzs) asked about HEj Merrzis Husayn Qeidis. He
was told, ‘He has increased that one hour to twenty-four in which he is constantly in meditation, self-

consciousness, and seclusion.” However, seclusion of the following kind:
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Have you heard of being at once among others and absent?
| am among the crowd but my heart is elsewhere.

On a Thursday morning, November 23, 1967, | had the honor of visiting the late =yatullzh HEj Sayyid
Husayn Qedis Tablstabls’sl, the cousin of Eyatullsh Hij Sayyid ‘Al Qeidis (hallowed be his grave).

| kept notes of what he said, among which was the matter of the constant meditation and self-
awareness of HEj Sayyid Husayn Qridis and his talk with Msirzs-ye Shiersiziel just as | quoted from
Master ‘All&mah Tablstabl/’s.

On Wednesday night, 27th of Dhis al-Hijjah 1968 CE, | had the honor of visiting with Master [siyatullisih
‘Allgmah Tabisitab’sl. Amid his discussions he said, ‘All that | have of such real (i.e. mystic) matters |
have of the late Mr. Q=idi&—both that which | learned from him when he was alive and was in his

presence and that which | received from the late Qi/disl by my own means.” Contemplate upon this.”

Telling of a dream and the resulting statement of the late

siyatullsh mols regarding ‘Allfmah Tabistab/

The next day | left Qum for Tehran and had the honor of visiting Eiyatullsh Higj Shaykh Muhammad Taq!
“molisl (may God be pleased with him) and | related a dream | saw of him, wherein he had said to me,
“Tawhied is to forget all but Allah”. When he heard this monotheistic utterance from me in explanation he

recited for me the following verse from “Golshisin-e Risiz” by ‘Irif Shabestari!:
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They gave you instructions in a drinkery,21
that tawhid is relinquishing the extras.

Then, | talked of the late Mr. Q=d® and Master ‘Allsmah Tabkitabs’s and his honorable brother,
syatullsh Sayyid Muhammad Hasan llshe. The late Mr. Emols said to me, “Sir! If a person must
become something under perfect authority and education, | do not know anyone better for you than Mr.
Tablstabs’, the author of “Al-MEzEn”.



Associate with him more for he and Sayyid Ahmad Karbals’sl Kishmisirisl were the best students among

all the students of the late Mr. Qizidisl. Mr. Tablstabis’sl had many mystical revelations during that time.”

Master ‘Allimah Tabistab's’s “Ris<lah Muhkimiit”

On Friday morning, the first of Dhis al-Qa‘dah 1392 AH, | was honored by visiting Master ‘Allsimah
Tablstabi’s. Talk led to his Rislslah Tadhyilslt in which he appraised the correspondences between the
lofty mystic, Sayyid Ahmad Karbal:’s and the prestigious sage, Mr. Kompisnis (hallowed be their
graves). These missives relate to a verse from the exalted mystic Shaykh ‘Atter (hallowed be his grave):
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The mystic cannot, of himself, apprehend that which is Him.
How can the collective consciousness attain that which is Him?

In this treatise he imparts mystical subtleties and grand philosophical views.

‘Als] wa al-Falsafah al-ll*hiyyah, a work by ‘Allmah Tablstabis’«

One of the works of Master ‘Allsmah Tabtabis/’ is the extremely dear compendious book, “Alisl wa al-
Falsafah al-llshiyyah” (‘Alis and Divine Philosophy). In a paper that the Master sent to the Nahj al-

Balzighah Millennium Symposium in Tehran, he expressed his wish to finish this book.

He expressed a sublime point regarding the fact that among all the Companions [sahizbah] of the
Prophet of Allah (S)22, other than Amer al-Mu’minigin ‘Alsl (‘a), no one has transmitted or revealed such
great divine truths as exemplified in “Nahj al-Bal<ighah”.

At the beginning of this compendious book, Master ‘Allmah Tablstabis’s] presents a solid important
principle regarding religion and philosophy: in truth, it is surely a great injustice to differentiate between

divine religion and divine philosophy.

This utterance issues from the heart of divine research and whoever has heard it exclaims: the speaker
of this is a great gem of God. Indeed, considering divine religion and divine philosophy to be separate is

surely a great injustice.

At the end of his great book, “Tahsizl al-Sa‘fidah” (Acquiring the Bliss), Abzl Nasr FiErsbis, celebrated as
the Second Teacher [mu‘allim-e thisini] (after Aristotle), expresses a noble philosophical report which
leads to this valuable statement, “A perfect philosopher is an imsm.” In Asfir, Mulls Sadris wrote,
“Death to a philosophy whose laws do not coincide with the Book and Tradition.”23



The chain of exponents of the practical mysticism of ‘All:imah

Tabstabs'

In 1966 CE, | benefited from the presence of yatullsh Sayyid Muhammad Hasan llighisl Qed
Tablsitab’s—the noble brother of Master ‘Allsmah Tabistabs’sl (may Allah, the Exalted, greatly raise

them both in rank) —who had taken residence in Qum to receive and impart blessings.

On a Thursday, March 16, 1967, we talked of the exponents of his and his brother’s practical mysticism.
He stated, “Our master was the late QEidis—that is, Flyatullsh HEj Sayyid ‘Al Qedis Tablstab’sl (may
Allah be pleased with him)—in turn, his master was Hisj Sayyid Ahmad Karbal’F, and his master was
slkhisnd Mawlisl Husayn Qulis Hamadisnis, and his master was Hisj Sayyid ‘Als Shiglshtarls, and his master
was Mullisgl Qule JawlEel.

We do not know who Mullg Qul® Jawl®’s master was and we do not even know who MullE QulE Jawls
truly was. Even HEj Sayyid ‘Al Shiglshtar’s did not know who he was.

The meeting of Hislj Sayyid ‘Al Shigshtars) with Mulls Quls Jawl

Hisj Sayyid ‘Alsl Shiishtare lived at the time of Shigishtar. A dispute arose regarding a mortmain [wagf]
section of land. Some held that the land was not mortmain and they had secretly buried the mortmain
deed [wagf-ngmah] in a chest. Others claimed that the land was mortmain though they did not have any

evidence.

Anyway, for a few days Shiishtarl was baffled at judging upon the matter. The litigants were insistent
and came every day and demanded a judgment from Shishtars. During all this, a man came and
knocked on his door. Someone went to the door and asked, “Who are you?” The man replied, “Tell the
man of the house that one called Mulls Qulis Jawlsl wants to see you.”

When he entered the house and came to Shigshtari, he said, “Sir, | have come to tell you that you must
leave here and travel to Najaf and take up residence there. Also, know that the mortmain deed of the

land is buried in such-and-such place and the land is mortmain.”

Though Shisishtaris did not know Mulll Quls Jawlisl, he instructed that they dig the indicated place and
there they found the mortmain deed. After this he withdrew from judicature and left ShiZlshtar and took up

residence in Najaf.

There he attended Shaykh Murtadil Ansiris’s (may Allah be pleased with him) lectures on jurisprudence
and in turn the Shaykh attended Shiishtars’s lectures on ethics. At that time, [skhisind Mulls Husayn Qul
Hamadisinss embarked upon a quest for truth and went in search of a mystic guide.

He left Hamadiin and stayed with a savant for some time but he did not find what he sought with him.



He departed for Najaf and came into the presence of Shigishtar® and Ansksrisl. There he learned much.

After Shaykh Ansir’s death, fkhind Hamadein endeavored to write a composition of AnsEiris’s
doctrines and jurisprudence. Shisgshtark forbid him to do so and said, “This is not your duty; there are
others to do this. You must find the gifted.”

Thereupon, khigind Mulle) Husayn Qulsl (may Allah raise his rank) strove to guide the gifted such that he
instructed some from morn to dusk, some from dawn to forenoon, and some from eventide to midnight.
Thus, he was successful in edifying three hundred individuals such that they each became great saints
[awliy®’] of God, among them Shaykh Muhammad Bahiris, Sayyid Ahmad Karbal=’sl, Mrze Jawid
Malikisl Tabriezisl, Shaykh ‘Al Zishid Qummisl, and Sayyid ‘Abd al-Ghaffsr Misizandarkinis.

And this is just a part of the information Master llsihis) Tabistabls’ls conveyed on that day in Qum

regarding the chain of exponents of their mysticism.

Humans before this world, in this world, and after this world

Among the works of Master ‘Allsmah Tabisitabis’s are the three valuable books: “Al-Insisin Qabl al-

” ”

Duny’” (Humans before the World), “Al-Insfn fi& al-Duny’” (Humans in the World), and “Al-Insfsin

”

ba‘d al-Duny’”” (Humans after the World). As | mentioned at the beginning of this paper, the Allsmah’s
masterpiece is the great “Tafslsr al-Mzisin” which comprises many of the important issues of his other

works; for example the treatise “Wilyat” which is contained under the exegesis of the following verse:
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“O you who believe! Be mindful of your selves (souls): A person who has gone astray cannot
harm you, provided you are rightly guided. Unto Allah is your return, every one. Then He will
inform you of what you did. 24

"

Also, the treatise “Al-Insisn ba‘d al-Duny(s’” is contained under the exegesis of verse 2:213. These
individual works are also important for the significant effort that was put in authoring them; thus, such

works must also be given weight and heed.

Here it is apt for us to mention the notable French astronomer Camille Flammarion. Flammarion has
valuable works on various subjects including a three volume work named, “La Mort et Son Mystere”
(Death and its Secret).

The volumes are named respectively “Avant la Mort” (Before Death), “Autour de la Mort” (About Death),
and “Apres la Mort” (After Death). An Egyptian scholar, Muhammad Farisid Wajadis, translated this book
into Arabic and has named it “Ali =zl al-Madhhab al-M=dd=” (On Refuting the Materialist Doctrine)



which is also, like its original, a valuable book. It seems that the ‘Allsmah has named his treatises in

accordance with Flammarion’s books; however, we would have to ask him to be sure.

The aim of divine ambassadors is educating and edifying

humanity

| have found the education and edification of Master ‘Allgmah Tablstabs’s such as the Second Teacher,
Absl Nasr Fieriebis, wrote in “Tahsil al-Sa‘®dah”25, “Educating is formation of theoretical excellence in
societies whereas edifying is the method of forming moral virtues and scientific activity among the

people.

Education comes about through pure verbal expression. However, edification is realized through
accustoming societies and individuals to act according to scientific norms such that their will drives them
towards performing these actions and the scientific norms and their ensuing actions dominate their

beings and people become eager to perform thus—like lovers. ”

Each and every one of the publications of Master ‘Allsimah Tabirtab’® is noteworthy in these two
principles and contains deep and exact critiques. That this master educated and edified gifted souls in
the university of divine truths, i.e. the Qum Theological Seminary, at a time when attachment to worldly
affairs and material pleasures has bewitched the majority is a blessing from Allah, the Exalted. A
blessing with a notification to all that:

A
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“That is the bounty of Allah. He gives it to whom He wills and Allah possesses great bounty.”26

This master has a long legacy of knowledge and piety and many of his ancestors were great and notable
personages in their own time (may Allah be pleased with them all).

The most noteworthy oeuvre of ‘Allmah Tab/tabi<’s, both prose

and poetry

All the works of this master are knowledge and thought, truth and understanding, discussion and

research, love and reason, Qur'an and hadisth, and so forth.
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Whosoever joins words with words,



lessens a part of their anguish.

The great exegetic masterpiece “Tafsir al-M=zEn” in twenty volumes

Uslsl-e Falsafah wa Rawish-e Ri’sllism (Principles of Philosophy and Realism)
Hisishiyah bar Asfer-e Sadr al-Muta’allihsin (Commentaries on Asfisr of Sadr al-Muta’allihisin)
Mushibsit bl Ustield Kurbin (Interviews with Professor Corbin)

Risillah dar Huk®mat-e IslEmi (Treatise on Islamic Government)

Heishiyah Kifelyah (Commentaries on Kifislyah)

Risslah dar Quwwah wa Fil (Treatise on Potential and Actuality)

Risrlah dar Ithbist-e Dhiet (Treatise on Substantiation of the Essence (of God))
Risislah dar Sifslt (Treatise on Attributes (of God))

Risiflah dar Af‘sl (Treatise on Actions (of God))

Risklah dar Wask/'it (Treatise on Intermediaries)

Risilah al-Insi<n Qabl al-Duny’ (Treatise on Humans before the World)
Risklah al-Inslsn fe al-Dunyls’ (Treatise on Humans in the World)

Ris®lah al-Ins#n ba‘d al-Duny’ (Treatise on Humans after the World)
Risslah dar Nubuwwah (Treatise on Prophethood)

Rislslah dar Wilsiyah (Treatise on Trusteeship)

Risslah dar Mushtagqrit (Treatise on Derivatives)

Rislslah dar Burhisin (Treatise on Logical Reason)

Risifllah dar Mughalitah (Treatise on Sophistry)

Risslah dar Tahlsl (Treatise on Analysis)

Risfllah dar Tarkisb (Treatise on Synthesis)

Risklah dar ItibErst (Treatise on Credibilities)

Risslah dar Nubuwwah wa MaqgEimist (Treatise on Prophethood and Ranks)



Manzimah dar Rasm-e Khatt-e Nasta‘lciq (Poem on Writing Nasta‘liziq Calligraphy)
‘Al wa al-Falsafah al-llhiyyah (‘Als and Divine Philosophy)

Qur’En dar Isl¥m (the Qur’an in Islam)

Shi‘ah dar IslEim (the ShE‘ah in Islam)

Muhikimisit bayn-e dow Mukitibsit (Appraisal of Two Missives)

Bidilyah al-Hikmah

Nihiglyah al-Hikmah

Many scientific papers published in scientific articles

The final two books (“Bidslyah al-Hikmah” and “Nihlyah al-Hikmah”) are very important philosophical
texts; they are the greatest evolvement of divine philosophy available —written by the same prudent hand

that wrote “Tafslsr al-MiiziEn”. Currently, these two books are part of the Islamic seminary curriculum.
crwl oS Lo g lie «S ails crwl bl ¢S5 4 S

The One from the friendship land,
knows where my goods come from.

| hastily wrote these few paragraphs as well as my knowledge could avail regarding ‘Allsmah

Tabtab®’sl and handed them over. | confess that | did not do justice to the Master.

However, | have hopes that | may fulfill my duty of gratitude regarding His Holiness and his brother
(hallowed be their graves) and present it upon the people. They were both my masters and | am much

indebted to them for their education and edification.

AmEr al-Mu’'miniEn (‘a) has declared:
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“Verily, the Prophet of Allah (S) taught me one thousand doors (subjects), every door of which opens

one thousand other doors.”27

Zurrah and Ablsl BasEr cited regarding Imisim al-Bigir (‘a) and Imsm al-Skdiq (‘a) that:
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“They told us, ‘We taught you the principles and it is for you to elaborate on them’.”28

‘Allimah Hasan-z®dah ©mol®

1. Sirat al-‘Alaqg 96:1-5.

2. Aftitle reserved for exceptional religious savants. [trans.]

3. A designation accorded to a person with great and extensive knowledge. [trans.]

4. A title used for those who have made the pilgrimage to Mecca. [trans.]

5. An appellation used for a person whose mother is a direct patrilineal descendant of Alis ibn Abisl Tlslib (‘a).

6. A denomination used for direct paternal descendants of Al ibn Abi Tilib (‘a).

7. The abbreviation, “a” stands for the Arabic invocative phrase, ‘alayhi’s-salism, ‘alayhim’us-salism, or ‘alayhi’s-salism
[may peace be upon him/them/her], which is mentioned after the names of the prophets, angels, Imsms from the Prophet’s
progeny, and saints (‘a). [Trans.]

8. Nahj al-Balirighah, sermon [khutbah] 131.

9. Sirat al-Nahl 16:89.

10. SiErat al-Zumar 39:23.

11. According to exegeses this refers to Sirat al-Fttihah which is recited in prayer at least seventeen times a day. [trans.]
12. Skerat al-Hijr 15:87.

13. This is the night in which the Holy Qur’an was first revealed unto the Prophet (S).

14. Strat al-Bagarah 2:124.

15. Al-MEsizn, vol. 1, p. 277.

16. Skzrat al-Wizigi‘ah 56:13-14.

17. Skrat al-Kahf 18:44.

18. Sigrat al-An‘gm 6:91.

19. Tabaqgit A‘lgm al-Shig‘ah by ‘Allsmah Shaykh Eq Bozorg TihrEni, p. 1565, fourth section of the first chapter on the
notables of the fourteenth century anno hegirae.

20. Skrat Fussilat 41:30-32.

21. This is a literary allusion to the place where dervishes live and worship because that is where they realize mystical
ecstasy. [trans.]

22. The abbreviation, “s”, stands for the Arabic invocative phrase, sallallzhu ‘alayhi wa lihil wa sallam [may God’s
blessings and peace be upon him and his progeny], which is mentioned after the name of the Holy Prophet Muhammad
(S). [Trans.]

23. Asfir, vol. 4, p. 75.

24. Sksrat al-Mi'idah 5: 105.

25. Tahskl al-Sa‘@dah, p. 29, Haydarsbd Publications.

26. Skrat al-Jumu‘ah 62:4.

27. Bihlsr al-Anwirr, vol. 7, p. 281.

28. Majma’ al-Bahrayn, misddah fr “[¢ , <.
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