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Muslim’s Stand

 
When Muslim Ibn ‘Aqil came to know about Ibn Ziyad's speech and his explicit threats, and having come
to know about people's conditions, he feared being assassinated. He, therefore, left al-Mukhtar's house
after the dark and went to the house of Hani Ibn ‘Urwah al-Mathaji who was a very zealous Shi’a.1 He
was also one of Kufa's dignitaries,2 one of its qaris of the Holy Qur’an,3 and the shaikh and chief of
Murad.

He could easily raise four thousand troops fully armed and eight thousand cavaliers. If he includes his
tribe's allies from Kindah, the number would swell to thirty thousand.4 He was one of the closest friends
of the Commander of the Faithful Imam ‘Ali Ibn Abu Talib (‘a)5 on whose side he fought in all his three
battles.6

He had seen and was honoured by being a companion of the Prophet (S). When he was killed, he was
more than ninety years old.7
 
Muslim Ibn ‘Aqil stayed at the house of Sharik8 Ibn ‘Abdullah9 al-A’war al-Harithi al-Hamdani al-Basri,
one of the main supporters of the Commander of the Faithful, peace be upon him, in Basra, a man who
enjoyed great prominence among our men.10 He had participated in the Battle of Siffin and fought side
by side with ‘Ammar Ibn Yasir.11

Due to his distinction and prominence, ‘Ubaydullah Ibn Ziyad appointed him as Governor of Kerman on
behalf of Mu’awiyah12. He used to be in contact with and in the company of Hani Ibn ‘Urwah. He fell
very seriously ill, so Ibn Ziyad went to visit him.

Before his arrival, Sharik said to Muslim (‘a), “Your objective and that of your Shi’as is his annihilation;
so, you should stay inside the storage room. Once he feels secure at my house, you should come out
and kill him, and I shall spare you having to deal with him in Kufa while you yourself remain in good
health”13

 
As they were thus engaged in their dialogue, the arrival of the Amir (provincial governor) at the door was
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announced, so Muslim entered the storage room. When Sharik thought that Muslim had taken too long
to come out, he kept taking his turban off and putting it on the ground then putting it back again, doing so
several times as he recited the following verses of poetry in an audible voice which Muslim could hear:

Why do you not Sulma greet?
Greet her and those whom she does greet.
A pure drink is what I desire when thirsty,
Though drinking it brings sends me to eternity.
If you fear Sulma's watchful eyes, for sure
Against her conniving you will never feel secure.

 
He kept repeating these lines as he cast quick glances at the storage room. Then he raised his voice so
that Muslim could hear him saying, “Give it to me to drink even if my death lies therein.”14 It was then
that ‘Ubaydullah turned to Hani and said,

“Your cousin, on account of his sickness, is surely hallucinating.” Hani said, “Sharik has been
hallucinating since he fell sick, and he does not know what he says.”15

 
Sharik, at a later time, asked Muslim, “What stopped you from killing him?” He said, “Two reasons: first,
one hadith of the Messenger of Allah (S) narrated by ‘Ali (‘a) says, ‘Faith stops where murder begins; a
faithful man does not murder others.'16

The second reason is Hani's wife. She pleaded to me in the Name of Allah not to do so in her house,
and she wept before my very eyes.” Hani said, “Woe unto her! She has killed me and killed her own
self! That from which she fled, in it have I fallen.”17

 
Sharik died three days later. Ibn Ziyad performed the funeral prayers for him18, then he was buried at
al-Thuwayya. When it became clear for Ibn Ziyad that Sharik used to instigate people to have him killed,
he said, “By Allah! I shall never perform the funeral prayers for anyone from Iraq! Had it not been for
Ziyad's grave being in their land, I would have exhumed Sharik's grave.”19

 
The Shi’as kept meeting Muslim Ibn ‘Aqil secretly at Hani's house without attracting the attention of Ibn
Ziyad, admonishing each other to keep it to themselves. Ibn Ziyad, therefore, could not know where
Muslim was. He called Ma’qil, his slave, to meet him.

He gave him three thousand [dinars] and ordered him to meet the Shi’as and to tell them that he was a
Syrian slave of Thul-Kila’, that Allah blessed him with loving Ahl al-Bayt of His Messenger (S), that it
came to his knowledge that one of the members of Ahl al-Bayt (‘a) had come to that country, and that
he had with him some money which he wanted to hand deliver to him.



Ma’qil entered the grand mosque and saw Muslim Ibn ‘Awsajah al-Asadi offering his prayers. Having
seen him finish his prayers, he came close to him and made the above claim to him. Muslim prayed
Allah to grant him goodness and success.

He then accompanied him to the place where Muslim Ibn ‘Aqil was. He delivered the money to Muslim
and swore the oath of allegiance to him.20 The money was handed over to Abu Thumama al-Sa’idi who
was a far-sighted and a brave Shi’a dignitary appointed by Muslim to receive the funds and to buy
thereby weapons.
 
That man kept meeting Muslim every day. No secrets were kept from him, so he kept gathering
intelligence and getting it to reach Ibn Ziyad in the evening.21
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