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Sermon 216: So now, Allah, the Glorified, has….
Delivered at the battle of Siffin. About mutual rights of the ruler and the ruled

ومن خطبة له عليه السالم

خطبها بصفين

So now, Allah, the Glorified, has, by placing me over your affairs, created my right over you, and you too
have a right over me like mine over you. A right is very vast in description but very narrow in equitability
of action. It does not accrue to any person unless it accrues against him also, and right does not accrue
against a person unless it also accrues in his favour. If there is any right which is only in favour of a
person with no (corresponding) right accruing against him it is solely for Allah, the Glorified, and not for
His creatures by virtue of His might over His creatures and by virtue of the justice permeating all His
decrees. Of course, He the Glorified, has created His right over creatures that they should worship Him,
and has laid upon Himself (the obligation of) their reward equal to several times the recompense as a
mark of His bounty and the generosity that He is capable of.

اءشْياال عسوا قفَالْح ،ملَيع الَّذِي ل مثْل قالْح نم َلع مَلو ،مرِكما ةيقّاً بِوِالح ملَيع ل هال لعدُ، فَقَدْ جعا بما
ف التَّواصفِ، واضيقُها ف التَّنَاصفِ، اليجرِي الحدٍ اال جرى علَيه، وال يجرِي علَيه اال جرى لَه ولَو كانَ الحدٍ انْ
هلَيع ترا جم لك ف هدْلعلو ،ادِهبع َلع هتقُدْرل ،هونَ خَلْقد انَهحبه سصاً لكَ خَالانَ ذلَل ،هلَيع رِيجي الو لَه رِيجي
صروف قَضائه، ولنَّه جعل حقَّه علَ الْعبادِ انْ يطيعوه، وجعل جزاءهم علَيه مضاعفَةَ الثَّوابِ تَفَضال منْه، وتَوسعاً
لُههزِيدِ االْم نم وا هبِم.

حق الوال وحق الرعية

Then, from His rights, He, the Glorified, created certain rights for certain people against others. He made
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them so as to equate with one another. Some of these rights produce other rights. Some rights are such
that they do not accrue except with others. The greatest of these rights that Allah, the Glorified, has
made obligatory is the right of the ruler over the ruled and the right of the ruled over the ruler. This is an
obligation which Allah, the Glorified, has placed on each other. He has made it the basis of their (mutual)
affection, and an honour for their religion. Consequently, the ruled cannot prosper unless the rulers are
sound, while the rulers cannot be sound unless the ruled are steadfast. If the ruled fulfil the rights of the
ruler and the ruler fulfils their rights, then right attains the position of honour among them, the ways of
religion become established, signs of justice become fixed and the sunnah gains currency.

ثُم جعل ـ سبحانَه ـ من حقُوقه حقُوقاً افْتَرضها لبعضِ النَّاسِ علَ بعضٍ، فَجعلَها تَتَافَاف ۇجوهها، ويوجِب بعضها
قحو ،ةيعالر َلع الالْو ققُوقِ حلْكَ الْحت نـ م انَهحبـ س ضا افْتَرم ظَمعاضٍ. وعبِب الا اهضبع بجتَوسي الضاً، وعب
لُحتَص تسفَلَي ،هِمدِيناً لزعو ،هِملْفَت ًظَاماا نلَهعفَج ،لك َلع لـ ل انَهحبـ س ها الهضفَرِيضةً فَر ،الالْو َلع ،ةيعالر
الرعيةُ اال بِصالح الْۇالة، وال تَصلُح الْۇالةُ اال بِاستقَامة الرعية. فَاذا ادتِ الرعيةُ الَ الْوال حقَّه، وادى الْوال الَيها
نَنا السهلذْالا َلع ترجدْلِ، والْع مالعم تَدَلَتاعو ،الدِّين جنَاهم تقَامو ،منَهيب قالْح زا، عقَّهح.

In this way time will improve, the continuance of government will be expected, and the aims of the
enemies will be frustrated. But if the ruled gain sway over the ruler, or the ruler oppresses the ruled, then
difference crops up in every word, signs of oppression appear, mischief enters religion and the ways of
the sunnah are forsaken. Then desires are acted upon, the commands (of religion) are discarded,
diseases of the spirit become numerous and there is no hesitation in disregarding even great rights, nor
in committing big wrongs. In such circumstances, the virtuous are humiliated while the vicious are
honoured, and there are serious chastisements from Allah, the Glorified, onto the people.

الالْو فحجا وا، اهيالةُ ويعتِ الرذَا غَلَباو .دَاءعاال عطَامم تسئيو ،لَةالدَّو قَاءب ف عطُمانُ، ومكَ الزبِذل لَحفَص
بِرعيته اخْتَلَفَت هنَالكَ الْلمةُ، وظَهرت معالم الْجورِ، وكثُر االدغَال ف الدِّين، وتُرِكت محاج السنَن، فَعمل بِالْهوى،
،اررباال كَ تَذِلنَالفَه !لفُع لاطب يمظعل الو ،لّطع قح يمظعل شحتَوسي النُّفُوسِ، فَال لَلع تثُركو ،امحلَتِ االّطعو
وتَعز االشْرار، وتَعظُم تَبِعات اله عنْدَ الْعبادِ

You should therefore counsel each other (for the fulfilment of your obligations) and co-operate with each
other. However extremely eager a person may be to secure the pleasure of Allah, and however fully he
strives for it, he cannot discharge (his obligation for) obedience to Allah, the Glorified, as is really due to
Him, and it is an obligatory right of Allah over the people that they should advise each other to the best
of their ability and co-operate with each other for the establishment of truth among them.

No person, however great his position in the matter of truth, and however advanced his distinction in
religion may be, is above co-operation in connection with the obligations placed on him by Allah. Again,
no man, however small he may be regarded by others, and however humble he may appear before
eyes, is too low to co-operate or to be afforded co-operation in this matter.



لمالْع ف طَالو ،هصرح هال رِض َلإنِ اشْتَدَّ عدٌ ـ وحا سفَلَي ،هلَياۇنِ عالتَّع نسحكَ، وذل ف حبِالتَّنَاص ملَيفَع
لَغبةُ بِميحادِ النَّصبالع لع هقُوقِ الاجِبِ حو نم نلو ،لَه ةالطَّاع نم لُهها انَهحبس ها اليقَةَ مقح غالـ بِب هادهتاج
جهدِهم، والتَّعاۇنُ علَ إقَامة الْحق بينَهم. ولَيس امرو ـ وإنْ عظُمت ف الْحق منْزِلَتُه، وتَقَدَّمت ف الدِّين فَضيلَتُه ـ
لع ينعنْ يونُ ـ بِدُونِ ايالْع تْهماقْتَحو ،النُّفُوس تْهغَّرنْ صاـ و ورام الو .هّقح نم هال لَهما حم َلانَ ععنْ يقِ ابِفَو
هلَيانَ ععي وكَ اذل.

One of Amir al-mu'minin's companions replied to him by a long speech wherein he praised him much
and mentioned his own listening to him and obeying him, whereupon Amir al-mu'minin said:

:فأجابه عليه السالم رجل من أصحابه بالم طويل، يثر فيه الثناء عليه، ويذكر سمعه وطاعته فقال عليه السالم

If a man in his mind regards Allah's glory as being high and believes in his heart that Allah's position is
sublime, then it is his right that on account of the greatness of these things he should regard all other
things small. Among such persons, he on whom Allah's bounty is great and Allah's favours are kind has
a greater obligation, because Allah's bounty over any person does not increase without an increase in
Allah's right over him.

انَّ من حق من عظُم جالل اله ف نَفْسه، وجل موضعه من قَلْبِه، انْ يصغُر عنْدَه ـ لعظَم ذلكَ ـ كل ما سواه، وانَّ
قح ادازْد الدٍ احا َلع هةُ المعن ظُمتَع لَم نَّهفَا ،هلَيا انُهسحا لَطُفو ،هلَيع هةُ المعن تظُمع نكَ لَمذلانَ كك نم قحا
،اله علَيه عظَماً

In the view of virtuous people, the worst position of rulers is that it may be thought about them that they
love glory, and their affairs may be taken to be based on pride. I would really hate that it may occur to
your mind that I love high praises or to hear eulogies. By the grace of Allah, I am not like this. Even If I
had loved to be mentioned like this, I would have given it up in submissiveness before Allah, the
Glorified, rather than accept greatness and sublimity to which He is more entitled.

Generally, people feel pleased at praise after good performances; but do not mention for me handsome
praise for the obligations I have discharged towards Allah and towards you, because of (my) fear about
those obligations which I have not discharged and for issuing injunctions which could not be avoided,
and do not address me in the manner despots are addressed.

Do not evade me as the people of passion are (to be) evaded, do not meet me with flattery and do not
think that I shall take it ill if a true thing is said to me, because the person who feels disgusted when truth
is said to him or a just matter is placed before him would find it more difficult to act upon them.
Therefore, do not abstain from saying a truth or pointing out a matter of justice because I do not regard
myself above erring 1.

I do not escape erring in my actions but that Allah helps me (in avoiding errors) in matters in which He is



more powerful than I. Certainly, I and you are slaves owned by Allah, other than Whom there is no Lord
except Him. He owns our selves which we do not own. He took us from where we were towards what
means prosperity to us. He altered our straying into guidance and gave us intelligence after blindness.

وانَّ من اسخَفِ حاالتِ الْۇالة عنْدَ صالح النَّاسِ، انْ يظَن بِهِم حب الْفَخْرِ، ويوضع امرهم علَ الْبرِ، وقَدْ كرِهت انْ
يونَ جال ف ظَنّم انّ احب االطْراء، واستماعَ الثَّنَاء، ولَست ـ بِحمدِ اله ـ كذلكَ، ولَو كنْت احب انْ يقَال ذلكَ
ءالدَ الْبعب الثَّنَاء النَّاس َلتَحا اسمبرو .اءرِيبْالو ةظَمالْع نم بِه قحا وا هتَنَاۇلِ م نع انَهحبه سطَاطاً لانْح تُهكلَتَر
ندَّ مب ال ضائفَرا، وهائدا نغْ مفْرا قُوقٍ لَمح ف ةيالتَّق نم ملَيا و هال َلا نَفْس ِاجخْرال ،ثَنَاء يلمبِج َلتُثْنُوا ع فَال
ةانَعصبالْم طُونتُخَال الو ةادِرالْب لهنْدَ اع فَّظُ بِهتَحا يبِم ّنفَّظُوا متَتَح الةُ، وابِربالْج بِه لَّمُا تمب ونمّلُت ا فَالهضائما
وال تَظُنّوا بِ استثْقَاال ف حق قيل ل، وال الْتماس اعظَام لنَفْس، فَانَّه من استَثْقَل الْحق انْ يقَال لَه او الْعدْل انْ
يعرض علَيه، كانَ الْعمل بِهِما اثْقَل علَيه. فَال تَفُّوا عن مقَالة بِحق، او مشُورة بِعدْلٍ، فَانّ لَست ف نَفْس بِفَوقِ انْ
ال ٍبرونَ للُوكمبِيدٌ مع نْتُمانَا وا افَإنَّم ّنم لَكُ بِهما وا هم نَفْس نم هال فنْ يا الا ،لعف نكَ مذل نآم الو ،ءخْطا
رب غَيره، يملكُ منَّا ما ال نَملكُ من انْفُسنَا، واخْرجنَا مما كنَّا فيه الَ ما صلَحنَا علَيه، فَابدَلَنَا بعدَ الضاللَة بِالْهدَى،
مدَ الْععةَ بيرطَانَا الْبصعاو.

Alternative Sources for Sermon 216

(1) Al-Kulayni, Rawdah, 352.

1. That the innocence of angels is different from the innocence of man needs no detailed discussion. The innocence of
angels means that they do not possess the impulse to sin, but the innocence of man means that, although he has human
frailties and passions, yet he possesses a peculiar power to resist them and he is not over-powered by them so as to
commit sins. This very ability is called innocence and it prevents the rising up of personal passions and impulses. Amir al-
mu'minin's saying that "I do not regard myself above erring" refers to those human dictates and passions, and his saying
that "Allah helps me in avoiding 'errors'" refers to innocence. The same tone is found in the Qur'an in the words of Prophet
Yusuf that:
I exculpate not myself, verily (one's) self is wont to bid (him to) evil, except such as my Lord hath had mercy on; verily my
Lord is Oft- forgiving, All-merciful. (12:53)
Just as in this verse, because of the existence of exception, its firstpart cannot be used to argue against his innocence,
similarly, due to the existence of the exception "but that Allah helps me in avoiding errors" in Amir al-mu'minin's saying, its
first part cannot be used to argue against his innocence, otherwise the Prophet's innocence too will have to be rejected. In
the same way, the last sentence of this sermon should not be taken to mean that before the proclamation of prophethood
he had been under the influence of pre-Islamic beliefs, and that just as others had been unbelievers he too might have
been in darkness and misguidance, because from his very birth Amir al-mu'minin was brought-up by the Prophet and the
effect of his training and up-bringing permeated him. It cannot therefore be imagined that he who had from infancy trod in
the foot-prints of the Prophet would deviate from guidance even for a moment. Thus, al-Mas`udi has written:
Amir al-mu'minin never believed in any other god than Allah so that there could be the question of his accepting Islam. He
rather followed the Prophet in all his actions and (virtually) initiated him, and in this very state he attained majority. (Muruj
adh-dhahab, vol. 2, p. 3).
Here, by those whom Allah led from darkness into guidance, the reference is to the persons whom Amir al-muíminin was
addressing. Ibn Abiíl-Hadid writes in this connection:
The reference here is not to his own self because he had never been an unbeliever so as to have accepted Islam after that,
but in these words he is referring to those group of people whom he was addressing. (Sharh Nahjul Balaghah, vol. 11, p.



108)
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