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Sermon 91: Praise belongs to God, Who is ...
This sermon is known as the Sermon of Skeletons1 (Khutbatu'l-Ashbah) and it holds one of the highest
positions among the sermons of Amir al-mu'minin.

Mas’adah ibn Sadaqah has related from al-Imam Ja’far ibn Muhammad as-Sadiq (p.b.u.t.) saying: "Amir
al-mu'minin delivered this sermon from the pulpit of (the mosque of) Kufah when someone asked him, 'O
Amir al-mu'minin! Describe Allah for us in such a way that we may imagine that we see Him with eyes
so that our love and knowledge may increase about Him.'

Amir al-mu'minin became angry at this (request of the questioner) and ordered the Muslims to gather in
the mosque. So many Muslims gathered in the mosque that the place was over-crowded. Then Amir al-
mu'minin ascended the pulpit while he was still in a state of anger and his colour was changed. After he
had praised Allah and extolled Him and sought His blessings on the Prophet he said:

(ومن خطبة له (عليه السالم

تعرف بخطبة االشباح وه من جالئل الخُطب

:روى مسعدة بن صدقة عن الصادق جعفر بن محمد (عليهما السالم) أنّه قال

خطب أمير المؤمنين عليه السالم والصالة بهذه الخطبة عل منبر الوفة، وذلك أن رجال أتاه فقال له: يا
أميرالمؤمنين! صف لنا ربنا مثلما نراه عيانا لنزداد له حباً وبه معرفة. فغضب (عليه السالم) ونادى: الصالة
جامعة، فاجتمع الناس حت غص المسجد بأهله . فصعد المنبر وهو مغضب متغير اللون، فحمد اله سبحانه
:وصلّ عل النب (صل اله عليه وآله)، ثم قال
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Description of Allah

ه تعالوصف ال

Praise be to Allah Who is not enriched by the refusal to give away and stinginess, and Who is not
impoverished by munificence and generosity, although everyone who gives away loses (to that extent)
except He, and everyone who withholds is blamed for his niggardliness but He. He obliges through
beneficial bounties and plentiful gifts and grants. The whole creation is His dependants (in sustenance).2

He has guaranteed their livelihood and ordained their sustenance. He has prepared the way for those
who turn to Him and those who seek what is with Him. He is as generous about what He is asked as He
is about that for which He is not asked. He is the First for whom there was no 'before' so that there could
be anything before Him.

He is the Last for whom there is no 'after' so that there could be anything after Him. He prevents the
pupils of the eyes from seeing Him or perceiving Him. Time does not change over Him, so as to admit of
any change of condition about Him. He is not in any place so as to allow Him movement (from one place
to another).

الْحمدُ له الَّذِي ال يفره الْمنْع والْجمود، وال يدِيه االعطَاء والْجود; اذْ كل معط منْتَقص سواه، وكل مانع مذْموم ما
بِيلس جنَهو ،ماتَهقْوا قَدَّرو ،مزَاقَهرا نمض ،قئالْخَال الُهيع ،مسالْقزِيدِ ودِ الموائعو ،معّدِ النائنَّانُ بِفَوالْم وهو ،هخَال
ءَونَ شفَي لقَب لَه ني الَّذِي لَم لواال .لاسي ا لَمبِم نْهم دوجبِا لئا سبِم سلَيو ،ها لَدَيم بِينالطَّالو ،هلَيا بِيناغالر
رهد هلَيع ا اخْتَلَفم ،هتُدْرِك وا نْ تَنَالَها نارِ عصباال نَاسادِعُ االرو ،دَهعب ءَونَ شدٌ فَيعب لَه سالَّذِي لَي راالخو ،لَهقَب
قَالاالنت هلَيوزَ عجان فَيم انَ فك الو ،الالح نْهم فخْتَلفَي،

If He gives away all that the mines of the mountains emit out or the gold, silver, pearls and cuttings of
coral which the shells of the ocean vomit out, it would not affect his munificence, nor diminish the extent
of what He has. (In fact) He would still have such treasures of bounty as would not decrease by the
demands of the creatures, because He is that generous Being Whom the begging of beggars cannot
make poor nor the pertinacity of beseechers make miser.

ِالدُّر ةنُثَارانِ، وقْيالْعو نياللُّج ِزلف نارِ، مالْبِح دَافصا نْهع تحضالِ، وادِنُ الْجِبعم نْهع تاتَنَفَّسم بهو لَوو
بطَالم دُهتُنْف ا الم امنْعرِ االذَخَائ نم نْدَهانَ عَلو ،نْدَها عةَ معنْفَدَ سا الو ،ودِهج كَ فذل ثَّرا اانِ، مجريدِ الْمصحو
ينحلالم احلْحا لُهخبي الو ،ينلائالس الوس هيضغي الَّذِي ال ادوالْج نَّهال ،نَاماال.



Attributes of Allah as described in the Holy Qur'an

صفاته تعال ف القرآن

Then look on, questioner; be confined to those of His attributes which the Qur'an had described and
seek light from the effulgence of its guidance. Leave to Allah that knowledge which Satan has prompted
you to seek and which neither the Qur'an enjoins you to seek nor is there any trace of it in the actions or
sayings of the Prophet and other leaders (A’immah) of guidance. This is the extreme limit of Allah's claim
upon you.

Know that firm in knowledge are those who refrain from opening the curtains that lie against the
unknown, and their acknowledgement of ignorance about the details of the hidden unknown prevents
them from further probe. Allah praises them for their admission that they are unable to get knowledge
not allowed to them. They do not go deep into the discussion of what is not enjoined upon them about
knowing Him and they call it firmness. Be content with this and do not limit the Greatness of Allah after
the measure of your own intelligence, or else you will be among the destroyed ones.

فَانْظُر ايها السائل: فَما دلَّكَ الْقُرآنُ علَيه من صفَته فَاىتَم بِه واستَضء بِنُورِ هدَايته، وما كلَّفَكَ الشَّيطَانُ علْمه مما
،انَهحبس هال َلا هلْمع لَف ،هثَردَى االْه ةمئاو (ه عليه وآلهال صل)ِالنَّب نَّةس ف الو ،هضكَ فَرلَيتَابِ عْال ف سلَي
فَانَّ ذلكَ منْتَه حق اله علَيكَ. واعلَم انَّ الراسخين ف الْعلْم هم الَّذِين اغْنَاهم عن اقْتحام السدَدِ الْمضروبة دونَ
ا لَمتَنَاۇلِ م نزِ عجبِالْع مافَهرتـ اع َالـ تَع هال دَحوبِ، فَمجحبِ الْـمالْغي نم هيرهِلُوا تَفْسا جم لَةمبِج ارقْروبِ، االالْغُي
يحيطُوا بِه علْماً، وسم تَركهم التَّعمق فيما لَم يلّفْهم الْبحث عن كنْهِه رسوخاً، فاقْتَصر علَ ذَلكَ، والتُقَدِّر عظَمةَ
ينالالْه نونَ مَكَ فَتقْلقَدْرِ ع َلع انَهحبس هال.

He is Powerful, such that when imagination shoots its arrows to comprehend the extremity of His power,
and mind, making itself free of the dangers of evil thoughts, tries to find Him in the depth of His realm,
and hearts long to grasp realities of His attributes and openings of intelligence penetrate beyond
description in order to secure knowledge about His Being, crossing the dark pitfalls of the unknown and
concentrating towards Him He would turn them back. They would return defeated admitting that the
reality of His knowledge cannot be comprehended by such random efforts, nor can an iota of the
sublimity of His Honour enter the understanding of thinkers.

ف هلَيع قَعنْ ياوِسِ اساتِ الْوخَطَر نم اربالْم رالْف لاوحو ،هتقُدْر نْقَطَعتُدْرِكَ مل امهوتِ االتَمذَا ارالَّذِي ا الْقَادِر وه
لُغُهتَب ال ثيح قُولِ فالْع لدَاخم تضغَمو ،هفَاتص ةيفيك ف رِيتَجل هلَيا تِ الْقُلُوبلَّهتَوو ،هوتَلوبِ ميقَاتِ غُيمع
،تبِهذْ جا تعجـ فَر انَهحبـ س هلَيةً اصّتَخَلوبِ، مدَفِ الْغُيس اوِيهم وبتَج ها وهعدر ،هذَات لْمع تنالل فَاتالص
هتزلِ عالتَقْدِيرِ ج نةٌ مراتِ خَاطوِيالر ولالِ ابِب تَخْطُر الو ،هرِفَتعم نْهافِ كسترِ االعوبِج نَالي ال نَّهعتَرِفَةً بِام.



About Allah's creation

He originated the creation without any example which He could follow and without any specimen
prepared by any known creator that was before Him. He showed us the realm of His Might, and such
wonders which speak of His Wisdom. The confession of the created things that their existence owes
itself to Him made us realise that argument has been furnished about knowing Him (so that there is no
excuse against it). The signs of His creative power and standard of His wisdom are fixed in the
wonderful things He has created. Whatever He has created is an argument in His favour and a guide
towards Him. Even a silent thing is a guide towards Him as though it speaks, and its guidance towards
the Creator is clear.

الَّذِي ابتَدَعَ الْخَلْق علَ غَيرِ مثَال امتَثَلَه، وال مقْدَار احتَذَى علَيه، من خَالق معبود كانَ قَبلَه، وارانَا من ملَوتِ
قُدْرته، وعجائبِ ما نَطَقَت بِه آثار حمته، واعترافِ الْحاجة من الْخَلْق الَ انْ يقيمها بِمساكِ قُوته، ما دلَّنا بِاضطرارِ
ةً لَهجح ا خَلَقم لك ارفَص ،هتمح مالعاو ،هتنْعص دَثَها آثَارأح الَّت عدَائتِ الْبرظَهو ،هرِفَتعم َلع لَه ةجالْح اميق
.ودليال علَيه، وانْ كانَ خَلْقاً صامتاً، فَحجتُه بِالتَّدْبير نَاطقَةٌ، وداللَتُه علَ الْمبدِع قَائمةٌ

(O Allah) I stand witness that he who likens Thee with the separateness of the limbs or with the joining of
the extremities of his body did not acquaint his inner self with knowledge about Thee, and his heart did
not secure conviction to the effect that there is no partner for Thee. It is as though he has not heard the
(wrongful) followers disclaiming their false gods by sayings

"By Allah, we were certainly in manifest error when we equalled you with the Lord of the worlds."
(Qur'an, 26:97-98).

They are wrong who liken Thee to their idols, and dress Thee with apparel of the creatures by their
imagination, attribute to Thee parts of body by their own thinking and consider Thee after the creatures
of various types, through the working of their intelligence. I stand witness that whoever equated Thee
with anything out of Thy creation took a match for Thee, and whoever takes a match for Thee is an
unbeliever, according to what is stated in Thy unambiguous verses and indicated by the evidence of Thy
clear arguments. (I also stand witness that) Thou art that Allah who cannot be confined in (the fetters of)
intelligence so as to admit change of condition by entering its imagination nor in the shackles of mind so
as to become limited and an object of alterations.

يرِهمض بدْ غَيقعي كَ، لَمتمتَدْبِيرِ حل ةتَجِبحالْـم هِملفَاصقَاقِ مح محتَالكَ، وخَلْق اءضعا نايكَ بِتَبهشَب ننَّ مدُ اشْهفَا
علَ معرِفَتكَ، ولَم يباشر قَلْبه الْيقين بِانَّه الندَّ لَكَ، وكانَّه لَم يسمع تَبرو التَّابِعين من المتبوعين اذْ يقُولُونَ: (تَاله انْ
كنَّا لَف ضالل مبِين * اذْ نُسوِيم بِربِ الْعالَمين). كذَب الْعادِلُونَ بِكَ، اذْ شَبهوكَ بِاصنَامهِم ونَحلُوكَ حلْيةَ
هِمقُولع حائى، بِقَرالْقُو فَةالْمخْتَل لْقَةالْخ َلوكَ عقَدَّرو ،مرِهاطماتِ بِخَوسجةَ الْـمزِىوكَ تَجازجو ،همامهوبِا ينخْلُوقالْـم.



فَاشْهدُ انَّ من ساواكَ بِشَء من خَلْقكِ فَقَدْ عدَل بِكَ، والْعادِل كافر بِما تَنَزلَت بِه محمات آياتكَ، ونَطَقَت عنْه شَواهدُ
حجج بيِنَاتكَ، وانَّكَ انْت اله الَّذِي لَم تَتَنَاه ف الْعقُولِ، فَتَونَ ف مهبِ فرِها ميفاً، وال ف روِياتِ خَواطرِها فَتَونَ
.محدُوداً مصرفاً

A part of the same sermon about the greatest perfection in
Allah's creation

He has fixed limits for every thing He has created and made the limits firm, and He has fixed its working
and made the working delicate. He has fixed its direction and it does not transgress the limits of its
position nor fall short of reaching the end of its aim. It did not disobey when it was commanded to move
at His will; and how could it do so when all matters are governed by His will. He is the Producer of
varieties of things without exercise of imagination, without the urge of an impulse, hidden in Him, without
(the benefit of) any experiment taken from the vicissitudes of time and without any partner who might
have assisted Him in creating wonderful things.

لا اءهنْتونَ االد رقْصي لَمو ،هنْزِلَتم دُوددَّ حتَعي فَلَم هتهوِجل ههجوو ،هتَدْبِير لْطَففَا هربدو ،هتَقْدِير محفَا ا خَلَقم قَدَّر
نَافأص ءنْش؟ الْمهتشيىم نع ورمتِ االدَرا صنَّماو فيكو ،هتادرا َلع ضبِالْم رمذْ اا بعتَصسي لَمو ،هتغَاي
انَهعشَرِيك ا الورِ، وادِثِ الدُّهوح نا مهفَادة ارِبتَج الا، وهلَيع رمة ضغَرِيز ةقَريح الا، وهلَيا ر آلف ةوِير بِال اءشْياال
،علَ ابتدَاع عجائبِ االمورِ

Thus the creation was completed by His order and it bowed to His obedience and responded to His call.
The laziness of any slug or the inertness of any excuse-finder did not prevent it from doing so. So He
straightened the curves of the things and fixed their limits. With His power He created coherence in their
contradictory parts and joined together the factors of similarity. Then He separated them in varieties
which differ in limits, quantities, properties and shapes. All this is new creation. He made them firm and
shaped them according as He wished and invented them.

اءشْياال نم قَامفَا ،ءَتَلنَاةُ الْما الو ،ءطبالْم ثير ونَهد تَرِضعلَم ي ،هتوعد لا ابجاو ،هتطَاعل نذْعاو ،خَلْقُه فَتَم
اودها، ونَهج حدُودها، والءم بِقُدْرته بين متَضادِها، ووصل اسباب قَرائنها، وفَرقَها اجنَاساً مخْتَلفَات ف الْحدُودِ
!واالقْدَارِ، والْغرائزِ والْهيىاتِ، بدَايا خَالئق احم صنْعها، وفَطَرها علَ ما اراد وابتَدَعها

A part of the same sermon, containing description of the sky

منها: ف صفة السماء

He has arranged the depressions and elevations of the openings of the sky. He has joined the breadths



of its breaches, and has joined them with one another. He has made easy the approach to its heights for
those (angels) who come down with His commands and those (angels) who go up with the deeds of the
creatures. He called it when it was yet (in the form of) vapour. At once the links of its joints joined up.
Then Allah opened up its closed door and put the sentinels of meteors at its holes, and held them with
His hands (i.e. power) from falling into the vastness of air.

،رِهمبِا ينابِطلْهل ذَلَّلا، واجِهزْوا نيبا ونَهيب شَّجوا، واجِهردُوعَ انْفص محالا، وجِهاتِ فُروهيق رلتَع بِال نَظَمو
والْصاعدِين بِاعمالِ خَلْقه، حزونَةَ معراجِها، ونَاداها بعدَ اذْ ه دخَانٌ مبِين، فَالْتَحمت عرى اشْراجِها، وفَتَق بعدَ
دِهيبِا اءوقِ الْهخَر ف ورنْ تَما نا مهسماا، وقَابِهن َلبِ عاقبِ الثَّوالشُّه نداً مصر قَاماا، وابِهوبا تاموتَاقِ صتاالر

He commanded it to remain stationary in obedience to His commands. He made its sun the bright
indication for its day, and moon the gloomy indication for its night. He then put them in motion in their
orbits and ordained their (pace of) movement in the stages of their paths in order to distinguish with their
help between night and day, and in order that the reckoning of years and calculations may be known by
their fixed movements.

Then He hung in its vastness its sky and put therein its decoration consisting of small bright pearls and
lamp-like stars. He shot at the over-hearers arrows of bright meteors. He put them in motion on their
appointed routine and made them into fixed stars, moving stars, descending stars, ascending stars,
ominous stars and lucky stars.

ا فماهرجاا، وهللَي نةً موحمةً ما آيهرقَما، وارِهنَهةً لرصبةً ما آيهسشَم لعجو ،رِهمةً الملتَسسم فنْ تَقا اهرماو
ابسوالْح يننالس دَدع لَمعيلا، وارِ بِهِمالنَّهو لاللَّي نيب ِزيا، لُيمجِهِمرد دَارِجم ما فرهيسم قَدَّرا، وماهرجم لنَاقم
تَرِقسم مرا، وبِهاكوك ابِيحصما، وِهارِيراتِ ديخَف نا، ما زِينَتَهنَاطَ بِها، وهَا فَلِهوج ف لَّقع ا، ثُممقَادِيرِهبِم
السمع بِثَواقبِ شُهبِها، واجراها علَ اذْاللِ تَسخيرِها من ثَباتِ ثَابِتها، ومسيرِ سائرِها، وهبوطها وصعودِها، ونُحوسها
.وسعودِها

A part of the same sermon, containing description of Angels

(ومنها: ف صفة المالئة (عليهم السالم

Then Allah, the Glorified, created for inhabiting of His skies and populating the higher strata of his realm
new (variety of) creatures namely the angels. With them He filled the openings of its cavities and
populated with them the vastness of it circumference. In between the openings of these cavities there
resounds the voices of angels glorifying Him in the enclosures of sublimity, (behind) curtains of
concealment and in veils of His Greatness. And behind this resounding which deafens the ears there is
the effulgence of light which defies the approach of sight to it, and consequently the sight stands,



disappointed at its limitation.

وجفُر بهِم المو ،هتئالم ندِيعاً مخَلْقاً ب ،هوتَلم نم َلعاال يحفالص ةارمعو ،هاتاومانِ سسال انَهحبس خَلَق ثُم
فجاجِها، وحشَا بِهِم فُتُوق اجوائها، وبين فَجواتِ تلْكَ الْفُروج زَجل الْمسبِحين منْهم ف حظَائرِ الْقُدُسِ، وستُراتِ
الْحجبِ، وسرادِقَاتِ الْـمجدِ، ووراء ذلكَ الرجِيج الَّذِي تَستَكُّ منْه االسماعُ سبحات نُور تَردعُ االبصار عن بلُوغها،
.فَتَقف خَاسىةً علَ حدُودِها

He created them in different shapes and with diverse characteristics. They have wings. They glorify the
sublimity of His Honour. They do not appropriate to themselves His skill that shows itself in creation. Nor
do they claim they create anything in which He is unparalleled.

"But they are rather honoured creatures who do not take precedence over Him in uttering
anything, and they act according to His command." (Qur'an, 21: 26-27).

He has made them the trustees of His revelation and sent them to Prophets as holders of His injunctions
and prohibitions. He has immunised them against the waviness of doubts. Consequently no one among
them goes astray from the path of His will. He has helped them with the benefits of succour and has
covered their hearts with humility and peace. He has opened for them doors of submission to His
Glories. He has fixed for them bright minarets as signs of His Oneness.

The weights of sins do not burden them and the rotation of nights and days does not make them move.
Doubts do not attack with arrows the firmness of their faith. Misgivings do not assault the bases of their
beliefs. The spark of malice does not ignite among them. Amazement does not tarnish what knowledge
of Him their hearts possess, or His greatness and awe of His glory that resides in their bosoms. Evil
thoughts do not lean towards them to affect their imagination with their own rust.

نم الْخَلْق ف را ظَهلُونَ منْتَحي ال ،هتزع لالج ِحبتُس (ةحنجا ولا)،تَفَاوِتَاتقْدَار مافَات، وخْتَلر موص َلع مهنْشَا
صنْعه، وال يدَّعونَ انَّهم يخْلُقُونَ شَيئاً معه مما انْفَرد بِه، (بل عباد مرمونَ * ال يسبِقُونَه بِالْقَولِ وهم بِأمرِه يعملُونَ).
جعلَهم اله فيما هنَالكَ اهل االمانَة علَ وحيِه، وحملَهم ال الْمرسلين ودائع امرِه ونَهيِه، وعصمهم من ريبِ
فَتَحو ،ينَةاتِ السخْبا عاضتَو مهقُلُوب رشْعاو ،ونَةعدِ المائبِفَو مدَّهماو ،هاتضرم بِيلس نغٌ عزَائ منْها ماتِ، فَمهالشُّب
ملْهتَحتَر لَمو ،ثَاماال اتروصم ملْهتُثْق لَم ،يدِهحتَو مالعا َلةً عحاضنَاراًوم ملَه بنَصو ،اجِيدِهتَم لا اباً ذُلُالوبا ملَه
تقَدَح الو ،همينقدِ ياقعم َلتَرِكِ الظُّنُونُ عتَع لَمو ،همانيمةَ ازِيما عهازِعوكُ بِنَوُّالش متَر لَمو ،امياالو الاللَّي قَبع
ثْنَاءا ف هلَتجِال ةبيهو هتظَمع نم نسو ،رِهممائبِض هرِفَتعم نم قا الةُ مريالْح متْهلَبس الو ،منَهيما بيف نحةُ االقَادِح
رِهمف لا عهنيفَتَقْتَرِعَ بِر اوِسسالْو يهِمف عتَطْم لَمو ،دُورِهمص.

Among them are those who are in the frame of heavy clouds, or in the height of lofty mountains, or in the
gloom of over-powering darkness. And there are those whose feet have pierced the lowest boundaries
of the earth. These feet are like white ensigns which have gone forth into the vast expanse of wind.
Under them blows the light wind which retains them upto its last end.



مهقْدَاما قَتقَدْ خَر نم منْهمو ، مهياال مالظَّال ةقَتْر فو ،خالِ الشُّمالْجِب ظَمع فو ،الدُّلَّح امالْغَم خَلْق ف وه نم منْهم
تانْتَه ثيح َلا عهبِسفَّافَةٌ تَحه ا رِيحتَهتَحو ،اءوخَارِقِ الْهم ف ات بِيض قَدْ نَفَذَتايرك ِفَه ،َفْلضِ السراال تُخُوم
ةيتَنَاهدُودِ الْمالْح نم،

Occupation in His worship has made them carefree, and realities of Faith have served as a link between
them and His knowledge. Their belief in Him has made them concentrate on Him. They long from Him
not from others. They have tasted the sweetness of His knowledge and have drunk from the satiating
cup of His love. The roots of His fear have been implanted in the depth of their hearts. Consequently
they have bent their straight backs through His worship. The length of the humility and extreme nearness
has not removed from them the rope of their fear.

قَدِاستَفْرغَتْهم اشْغَال عبادته، ووسلَت حقَائق االيمانِ بينَهم وبين معرِفَته، وقَطَعهم االيقَانُ بِه ال الْولَه اليه، ولَم تُجاوِزْ
دَاءيوس نم نَتتَمو ،هتبحم نم ةوِيسِ الراْوا بِالشَرِبو ،هرِفَتعةَ موالقَدْ ذَاقُوا ح .رِهنْدَ غَيا عم لا نْدَها عم ماتُهغَبر
طْلَقا الو ،هِمعرةَ تَضادم هلَيا ةغْبالر دْ طُولنْفي لَمو ،ورِهمظُه دَالتاع ةا بِطُولِ الطَّاعنَوفَح ،هيفَتةُ خيجشو قُلُوبِهم
همخُشُوع قرِب لْفَةالز يمظع منْهع،

They do not entertain pride so as to make much of their acts. Their humility before the glory of Allah
does not allow them to esteem their own virtues. Languor does not affect them despite their long
affliction. Their longings (for Him) do not lessen so that they might turn away from hope in (Allah) their
Sustainer. The tips of their tongues do not get dry by constant prayers (to Allah). Engagements (in other
matters) do not betake them so as to turn their (loud) voices for Him into faint ones. Their shoulders do
not get displaced in the postures of worship. They do not move their necks (this and that way) for
comfort in disobedience of His command. Follies of negligence do not act against their determination to
strive, and the deceptions of desires do not overcome their courage.

لَم يتَولَّهم االعجاب فَيستَثروا ما سلَف منْهم، وال تَركت لَهم استانَةُ االجاللِ نَصيباً ف تَعظيم حسنَاتهم، ولَم تَجرِ
تالسا اةنَاجطُولِ الْمل تَجِف لَمو ،ِهِمبر اءجر نفُوا عخَالفَي ماتُهغَبر ضتَغ لَمو ،وبِهِموطُولِ د َلع يهِمف اتالْفَتَر
الْسنَتهم، وال ملَتْهم االشْغَال فَتَنْقَطع بِهمسِ الخبر الَيه اصواتُهم، ولَم تَخْتَلف ف مقَاوِم الطّاعة مناكبهم، ولَم يثْنُوا
عخَدَائ هِمممه ف لتَنْتَض التِ، وةُ الْغَفَالدالم بجِدِّه ةزِيمع َلدُوا عتَع الو ،مهرِقَاب مرِها يرِ فالتَّقْص ةاحر َلا
الشَّهواتِ

They regard the Master of the Throne (Allah) as the store for the day of their need. Because of their love
(for Him) they turn to Him even when others turn to the creatures. They do not reach the ending limit of
His worship. Their passionate fondness for His worship does not turn them except to the springs of their
own hearts, springs which are never devoid of His hope and His fear. Fear (of Allah) never leaves them
so that they might slacken in their efforts, nor have temptations entrapped them so that they might prefer
this light search over their (serious) effort.



ةدَ غَايمونَ اقْطَعي ال ،همتغْببِر ينخْلُوقالـم لا الْخَلْق طَاعنْدَ انْقع وهمميو ،همفَاقَت وميةً ليرشِ ذَخرقَدْ اتَّخَذُوا ذَا الْع
عتَنْقَط لَم ،هخَافَتمو هائجر نة معنْقَطرِ مغَي قُلُوبِهم نم ادوم َلا الا ،هتطَاع ومبِلُز تَارهتساال بِهم جِعري الو ،هتادبع
مادِههتاج َلع عيكَ السشوا ورثواعُ فَيطْماال مهرستَا لَمو ،مجِدِّه نُوا ففَي ،منْهم الشَّفَقَة اببسا.

They do not consider their past (virtuous) deeds to be great, for if they had considered them great then
(excessive) hope would have wiped away fearfulness from their hearts. They did not differ (among
themselves) about their Sustainer as a result of Satan's control over them. The vice of separation from
one another did not disperse them. Rancour and mutual malice did not overpower them. Ways of
wavering did not divide them. Differences of degree of courage did not render them into divisions.

Thus they are captives of faith; neither crookedness (of mind), nor excess, nor lethargy nor languor
loosens them from its bond. There is not the thinnest point in the skies but there is an angel over it in
prostration (before Allah) or (busy) in quick performance (of His commands). By long worship of their
Sustainer they increase their knowledge, and the honour of their Sustainer increases in their hearts.

ِهِمبر فُوا فخْتَلي لَمو ،هِملجشَفَقَاتِ و منْهم اءجخَ الركَ لَنَسوا ذلظَمتَعلَوِ اسو ،هِمالمعا نم ضا موا ممظتَعسي ولَم
البِ، وِيالر ارِفصم متْهبتَشَع الدِ، واسالتَّح لغ مهالتَوالو ،التَّقَاطُع وءس مِقْهفَري لَمو ،هِملَيطَانِ عواذِ الشَّيحتبِاس
اقْتَسمتْهم اخْياف الْهِمم، فَهم اسراء ايمان لَم يفُهم من رِبقَته زَيغٌ وال عدُول وال ون وال فُتُور، ولَيس ف اطْباقِ
السماواتِ موضع اهاب اال وعلَيه ملَكٌ ساجِدٌ، او ساع حافدٌ، يزدادونَ علَ طُولِ الطَّاعة بِربِهم علْماً، وتَزداد عزةُ
.ربِهِم ف قُلُوبِهِم عظَماً

A part of the same sermon, in description of earth and its
spreading on water

ومنها: ف صفة االرض ودحوها عل الماء

Allah spread the earth on stormy and tumultuous waves and the depths of swollen seas, where waves
clashed with each other and high surges leapt over one another. They emitted foam like the he-camel at
the time of sexual excitement. So the tumult of the stormy water was subdued by the weight of the earth,
when the earth pressed it with its chest its shooting agitation eased, and when the earth rolled on it with
its shoulder bones the water meekly submitted.

Thus after the tumult of its surges it became tame and overpowered, and an obedient prisoner of the
shackles of disgrace, while the earth spread itself and became solid in the stormy depth of this water. (In
this way) the earth put an end to the pride, self conceit, high position and superiority of the water, and
muzzled the intrepidity of its flow. Consequently it stopped after its stormy flow and settled down after its
tumult.



كبس االرض عل مورِ امواج مستَفْحلَة، ولُجج بِحار زَاخرة، تَلْتَطم اواذِي أمواجِها، وتَصطَفق متَقَاذِفَات اثْباجِها،
وتَرغُو زَبداً كالْفُحولِ عنْدَ هياجِها، فَخَضع جِماح الْماء الْمتَالطم لثقَل حملها، وسن هيج ارتمائه اذْ وطىتْه بِلْلها،
وذَل مستَخْذِياً اذْ تَمعت علَيه بِواهلها، فَاصبح بعدَ اصطخَابِ امواجِه، ساجِياً مقْهوراً، وف حمة الذُّلِ منْقَاداً
تْهمعكو ،هائغُلَو ِومسو هنْفا وخشُمو ،هئالتاعو وِهاب ةنَخْو نم تدرو ،ارِهتَي ةلُج ةً فودْحم ضرنَتِ االسيراً، وسا
هاتثَبفَانِ ودَ زَيعوب ،هقَاتدَ نَزعدَ بمفَه ،هتيرج ظَّةك َلع.

When the excitement of water subsided under the earth's sides and under the weight of the high and
lofty mountains placed on its shoulders, Allah flowed springs of water from its high tops and distributed
them through plains and low places and moderated their movement by fixed rocks and high mountain
tops. Then its trembling came to a standstill because of the penetration of mountains in (various) parts of
its surface and their being fixed in its deep areas, and their standing on its plains.

Then Allah created vastness between the earth and firmament, and provided blowing wind for its
inhabitants. Then He directed its inhabitants to spread all over its convenient places. Thereafter He did
not leave alone the barren tracts of the earth where high portions lacked in water-springs and where
rivers could not find their way, but created floating clouds which enliven the unproductive areas and grow
vegetation.

ينانرع نونِ ميالْع نَابِيعي را، فَجهتَافكا َلع ذَّخالِ الْبالْجِب قاهشَو لمحا، وهنَافكتِ اتَح نم اءالْم جيه نا سفَلَم
نم يبِ الشُّماتِ الشَّنَاخذَوا، ويدِهمالج ناتِ مياسا بِالرهاتكرح دَّلعا، وخَادِيدِهاا ووبِ بِيدِههس ا فقَهفَرا، وهنُوفا
صياخيدِها، فَسنَت من الْميدَانِ بِرسوبِ الْجِبالِ ف قطَع ادِيمها، وتَغَلْغُلها متَسرِبةً ف جوباتِ خَياشيمها، وركوبِها
َلا علَهها اهلَيا جخْراا، وهناكسماً لتَنَسم اءودَّ الْهعاا، ونَهيبو ِوالْج نيب حفَسا، وهيماثرجو ينضرولِ االهس نَاقعا
تَمام مرافقها. ثُم لَم يدَعْ جرزَ االرضِ الَّت تَقْصر مياه الْعيونِ عن روابِيها، وال تَجِدُ جدَاوِل االنْهارِ ذَرِيعةً ال بلُوغها،
،حتَّ انْشَا لَها نَاشىةَ سحاب تُحيِ مواتَها، وتَستَخْرِج نَباتَها

He made a big cloud by collecting together small clouds and when water collected in it and lightning
began to flash on its sides and the flash continued under the white clouds as well as the heavy ones.He
sent it raining heavily. The cloud was hanging towards the earth and southerly winds were squeezing it
into shedding its water like a she-camel bending down for milking.

When the cloud prostrated itself on the ground and delivered all the water it carried on itself Allah grew
vegetation on the plain earth and herbage on dry mountains. As a result, the earth felt pleased at being
decorated with its gardens and wondered at her dress of soft vegetation and the ornaments of its
blossoms. Allah made all this the means of sustenance for the people and feed for the beasts. He has
opened up highways in its expanse and has established minarets (of guidance) for those who tread on
its highways.

نَمي لَمو ،هفَفك َف قُهرب عالْـتَمو ،يهنِ فزةُ الْملُج تخَّضذَا تَما َّتح .هعقَز نايتَبو ،هعاقِ لُمردَ افْتعا بهامغَم لَّفا
فَعديبِه، واضها ردِر نُوبالْج رِيهتَم ،هدَبيه فسكاً، قَدْ اتَدَاراً محس لَهسرا ،ابِهحس ماكتَرمو ،ابِهبرِ رونَهك ف هيضمو



شَآبِيبِه.

فَلَما الْقَتِ السحاب بركَ بِوانَيها،وبعاعَ ما استَقَلَّت بِه من الْعبء الْـمحمولِ علَيها، اخْرج بِه من هوامدِ االرضِ
طَتما سم ةلْيحا، ويرِهزَاها ،طير نم تْهلْبِسا ابِم هدتَزا،وهاضرِي بِزِينَة جهتَب ِفَه،شابعالِ االرِالْجِبزُع نمو ،اتالنَّب
َلع يناللَلس نَارالم قَاماا، وهآفَاق ف اججالْف قخَرو ،امنْعالرِزْقاً لو ،نَامالغاً لالكَ بذل لعجا، وارِهنْورِ انَاض نم بِه
.جوادِ طُرقها

On the Creation of Man and the sending of the Prophet

When He spread out the earth and enforced His commands He chose Adam (peace be upon him) as the
best in His creation and made him the first of all creation. He made him to reside in Paradise and gave
him ample sustenance in it, and also instructed him regarding what He had prohibited him. He told him
that proceeding towards it meant His disobedience and endangering his own position. But Adam did
what he had been refrained from, just as Allah already knew beforehand. Consequently, Allah sent him
down after (accepting) his repentance, to populate His earth with his progeny and to serve as a proof
and plea for Him among his creatures.

لَهعجو ،هخَلْق نةً مير(عليه السالم)، خ مآد اخْتَار ،هرمنْفَذَ ااو ،هضردَ اها مفَلَم

ضالتَّعر هلَيع قْدَاماال نَّ فا هلَمعاو ،نْهع اهما نَهيف هلَيا زعواو ،لَهكا ايهغَدَ فراو ،نَّتَهج نَهساو ،هجِبِلَّت لوا
،هلبِنَس هضرا رمعيل ةبدَ التَّوعب طَهبهـ فَا هلْمع ابِقسافَاةً لوـ م نْهع اها نَهم َلع قْدَمفَا ;هنْزِلَتةَ بِمخَاطَرالْـمو ،هتيصعمل
ادِهبع َلع ةَ بهجالْح يمقيلو،

Even when He made Adam die, He did not leave them without one who would serve among them as
proof and plea for His Godhead, and serve as the link between them and His knowledge, but He
provided to them the proofs through His chosen Messengers and bearers of the trust of His Message,
age after age till the process came to end with our Prophet Muhammad - Allah may bless him and his
descendants - and His pleas and warnings reached finality.

نلْسا َلع ججالْحب مدَهاهتَع لب ،هرِفَتعم نيبو منَهيب لصيو ،هتوبِيبةَ رجح هِملَيدُ عكوا يمم ،هضنْ قَبدَ اعب هِمخْلي ولَم
الْخيرة من انْبِيائه، ومتَحمل ودائع رِساالته، قَرناً فَقَرناً; حتَّ تَمت بِنَبِيِنَا محمد (صل اله عليه وآله) حجتُه، وبلَغَ
هنُذُرو هذْرع قْطَعالْم،

He ordained livelihoods3 with plenty and with paucity. He distributed them narrowly as well as profusely.
He did it with justice to test whomever He desired, with prosperity or with destitution, and to test through
it the gratefulness or endurance of the rich and the poor. Then He coupled plenty with misfortunes of



destitution, safety with the distresses of calamities and pleasures of enjoyment with pangs of grief. He
created fixed ages and made them long or short and earlier or later, and ended them up with death. He
had made death capable of pulling up the ropes of ages and cutting them asunder.

خْتَبِريلا، وورِهسعما وورِهسيمب ادرا نم تَلبيا ليهف دَلفَع ةعوالس يقالض َلا عهمقَسا،وقَلَّلَها وهثَّرَف زَاقراال قَدَّرو
بِذلكَ الشُّر والصبر من غَنيِها وفَقيرِها، ثُم قَرنَ بِسعتها عقَابِيل فَاقَتها، وبِسالمتها طَوارِق آفَاتها، وبِفُرج افْراحها
غُصص اتْراحها . وخَلَق االجال فَاطَالَها وقَصرها، وقَدَّمها واخَّرها، ووصل بالْموتِ اسبابها، وجعلَه خَالجاً
.الشْطَانها، وقَاطعاً لمرائرِاقْرانها

He4 knows the secrets of those who conceal them, the secret conversation of those who engage in it,
the inner feelings of those who indulge in guesses, the established certainties, the furtive glances of the
eyes, the inner contents of hearts and depths of the unknown. He also knows what can be heard only by
bending the holes of the ears, the summer resorts of ants and winter abodes of the insects, resounding
of the cries of wailing women and the sound of steps.

He also knows the spots in the inner sheaths of leaves where fruits grow, the hiding places of beasts
namely caves in mountains and valleys, the hiding holes of mosquitoes on the trunks of trees and their
herbage, the sprouting points of leaves in the branches, the dripping points of semen passing through
passages of loins, small rising clouds and the big giant ones, the drops of rain in the thick clouds, the
particles of dust scattered by whirlwinds through their skirts, the lines erased by rain floods, the
movements of insects on sand-dunes, the nests of winged creatures on the cliffs of mountains and the
singing of chattering birds in the gloom of their brooding places.

عالم السرِ من ضمائرِ الْمضمرِين، ونَجوى الْمتَخَافتين، وخَواطرِ رجم الظُّنُونِ، وعقَدِ عزِيماتِ الْيقين، ومسارِقِ
فائصمو ،اعمسخُ االائصم هاقرتسال غَتصا اموبِ، والْغُي اتابغَينَانُ الْقُلُوبِ، وكا نَتْهما ضمفُونِ، واضِ الْجيما
،اممكغُلُفِ اال جئالو نم ةرالـثَّم حنْفَسمو ،قْدَامسِ االمهاتِ، وولَهالْم نم يننالْح عجرو ،اموالْه شَاتمو ،ِالذَّر
ناقِ مروغْرِزِ االما، وهتيلْحاارِ وشْجوقِ االس نيوضِ بعاَ الْبخْتَبما، وهتدِيواالِ وانِ الْجِبيرغ نوشِ مالْۇح عنْقَممو
االفْنَانِ، ومحطّ االمشَاج من مسارِبِ االصالبِ، ونَاشىة الْغُيوم ومتَالحمها، ودرورِ قَطْرِ السحابِ ف متَراكمها، وما
تَسق االعاصير بِذُيولها، وتَعفُو االمطَار بِسيولها، وعوم بنَاتِ االرضِ ف كثْبانِ الرِمالِ، ومستَقَرِ ذَواتِ االجنحة بِذُرا
،شَنَاخيبِ الْجِبالِ، وتَغْرِيدِ ذَواتِ الْمنْطق ف دياجِيرِاالوكارِ

And )He knows( whatever has been treasured by mother-of-pearls, and covered under the waves of
oceans, all that which is concealed under the darkness of night and all that on which the light of day is
shining, as well as all that on which sometimes darkness prevails and sometimes light shines, the trace
of every footstep, the feel of every movement, the echo of every sound, the motion of every lip, the
abode of every living being, the weight of every particle, the sobs of every sobbing heart, and whatever
is there on the earth like fruits of trees or falling leaf, or the settling place of semen, or the congealing of
blood or clot and the developing of life and embryo.



هلَيع تتَقَبا اعمار، ونَه شَارِق هلَيع ذَر ول، ادْفَةُ لَيس تْهيا غَشمارِ، والْبِح اجوما هلَيع نَتضحو ،دَافصاال تْهعا أومو
ِتَقَرسمشَفَة، و لرِيكِ كتَحة، وملك لك عجرة، وكرح لك ِسحة، وخَطْو لثَرِ كاالنُّورِ، و اتحبساجِيرِ، والدَّي اقطْبا
نُطْفَة، أو ةارقَر وقَة، ارو طساق وة، اررِ شَجثَم نا مهلَيا عمة، وامنَفْس ه لك ماهمهة، وذَر لثْقَالِ كمة، ومنَس لك
.نُقَاعة دم ومضغَة، او نَاشىة خَلْق وساللَة

On all this He suffers no trouble, and no impediment hampers Him in the preservation of what he
created nor any languor or grief hinders Him from the enforcement of commands and management of
the creatures. His knowledge penetrates through them and they are within His counting. His justice
extends to all of them and His bounty encompasses them despite their falling short of what is due to
Him.

لَم تَلْحقْه ف ذلكَ كلْفَةٌ، وال اعتَرضتْه ف حفْظ ما ابتَدَعَ من خَلْقه عارِضةٌ، وال اعتَورتْه ف تَنْفيذِ االمورِ وتَدَابِيرِ
نْهك نع ميرِهتَقْص عم ،لُهفَض مهرغَمو ،دْلُهع مهعسوو ،هدَدع ماهصحاو ،هلْمع منَفَذَه لةٌ، بفَتْر اللَةٌ والم ينخلُوقالْـم
لُهها وا هم.

O My God! Thou deservest handsome description and the highest esteem. If wish is directed towards
Thee, Thou art the best to be wished for. If hope is reposed in Thee, Thou art the Most Honoured to be
hoped from. O My God! Thou hast bestowed on me such power that I do not praise any one other than
Thee, and I do not eulogise any one save Thee. I do not direct my praise towards others who are
sources of disappointment and centres of misgivings. Thou hast kept away my tongue from the praises
of human beings and eulogies of the created and the sustained. O My God! Every praiser has on whom
he praises the right of reward and recompense. Certainly, I have turned to Thee with my eye at the
treasures of Thy Mercy and stores of forgiveness.

ٍوجرم مركفا جنْ تُراول، ومام رفَخَي لمنْ تُويرِ، اثْدَادِ الالتَّعو ،يلمفِ الْجصالْو لها نْتا ماللَّه.

عاضومو ةبادِنِ الْخَيعم َلا هِهجوا الاكَ، وود سحا َلع بِه ثْنا الكَ، ورغَي بِه دَحما ما اليف ل طْتسقَدْ بو ماللَّه
ينخْلُوقالْـم وبِينبرالْم َلع الثَّنَاءو ،ِينيمداال حدَائم نع انسبِل دَلْتعو ،ةِيبالر.

ةمحرِ الرذَخَائ َلع ياللتُكَ دوجقَدْ رطَاء; وع نارِفةٌ مع واء، ازج نةٌ(1) مثُوبم هلَيع َثْنا نم َلثْن عم للو ماللَّه
ةرغْفنُوزِ الْمكو.

O My God! Here stands one who has singled Thee with Oneness that is Thy due and has not regarded
any one deserving of these praises and eulogies except Thee. My want towards Thee is such that
nothing except Thy generosity can cure its destitution, nor provide for its need except Thy obligation and
Thy generosity. So do grant us in this place Thy will and make us free from stretching hands to anyone



other than Thee.

"Certainly, Thou art powerful over every thing. " (Qur'an, 66:8).

كَ اللَيفَاقَةٌ ا ِبكَ، ورغَي مادِحالْمدِ وامالْمح هذِهقّاً لستَحم ري لَملَكَ، و ويدِ الَّذِي هحكَ بِالتَّودفْرا نم قَامهذَا مو ماللَّه
يجبر مسنَتَها اال فضلُكَ، وال ينْعش من خَلَّتها اال منُّكَ وجودكَ، فَهب لَنَا ف هذَا الْمقَام رِضاكَ، واغْننَا عن مدِّ
ء قَدِيرَش لك لنَّكَ عاكَ،(اون سم َلدِي اياال)!

Alternative Sources for Sermon 91

(1) Mas’adah ibn Sadaqah, author of Khutab Amir al-Mu'minin;

(2) Ibn ‘Abd Rabbih, al-’Iqd, II, 406;

(3) al-Saduq, al-Tawhid, 34;

(4) al-Zamakhshari, Rabi’, I, bab al-mala'ikah;

(5) Ibn al-'Athir, al-Nihayah, discusses its unusual (gharib) phrases in several places;

(6) Ibn Tawus, Faraj al-mahmum, 56.

1. The name of this sermon is the Sermon of "al-Ashbah". "ashbah" is the plural of shabah which means skeleton, since it
contains description of angels and other kinds of beings it has been named by this name.
The reason for being angry at the questioner was that his request was unconnected with the obligations of shari`ah and
beyond limits of human capacity.
2. Allah is the Guarantor of sustenance and Provider of livelihood as He says:
No creature is there crawling on the earth, but its provision rests on Allah...(Qur'an, 11:6)
But His being guarantor means that He has provided ways for everyone to live and earn livelihood, and has allowed every
one equal shares in forests, mountains, rivers, mines and in the vast earth, and has given everyone the right to make use of
them. His bounties are not confined to any single person, nor is the door of His sustenance closed to any one. Thus, Allah
says:
All We do aid, these and (also) those out of the bounty of thy Lord; and the bounty of thy Lord is not confined. (Qur'an,
17:20)
If some one does not secure these things through languor or ease and sits effortless it is not possible that livelihood would
reach his door. Allah has laid the table with multifarious feeds but to get them it is necessary to extend the hand. He has
deposited pearls in the bottom of the sea but it requires diving to get them out. He has filled the mountains with rubies and
precious stones but they cannot be had without digging the stones. The earth contains treasures of growth but benefit
cannot be drawn from them without sowing of seed. Heaps of edibles lie scattered on all four sides of the earth but they
cannot be collected without the trouble of travelling. Thus, Allah says:
... Traverse ye then its broad sides, and eat ye of His provision . . .(Qur'an, 67:15)
Allah's providing livelihood does not mean that no effort is needed in searching livelihood or no going out of the house is
required for it, and that livelihood should itself finds its way to the seeker. The meaning of His being the provider of
livelihood is that He has given earth the property of growing, He has sent rain from clouds for germination, created fruits,
vegetables and grains. All this is from Allah but securing them is connected with human effort. Whoever will strive will reap



the benefits of his efforts, and whoever abstains from strife would face the consequences of his idleness and laziness.
Accordingly Allah says: And that man shall have nothing but what he striveth for. (Qur'an, 53:39)
The order of universe hinges on the maxim "Sow and reap." It is wrong to expect germination without sowing, to hope for
results without effort. Limbs and faculties have been given solely to be kept active. Thus, Allah addresses Mary and says:
And shake towards thee the trunk of the palm-tree, it will drop on thee dates fresh (and) ripe. Then eat and drink and
refresh the eye... (Qur'an, 19:25-26) Allah provided the means for Mary's livelihood. He did not however pluck the dates
from the tree and put them in her lap. This was because so far as production of food goes it is His concern. So he made the
tree green, put fruits on it and ripened the fruits. But when the stage arrived for plucking them He did not intervene. He just
recalled to Mary her job namely that she should now move her hand and get her food.
Again, if His providing the livelihood means that whatever is given is given by Him and whatever is received from Him, then
whatever a man would earn and eat, and in whatever manner he would obtain it would be permissible for him, whether he
obtains it by theft, bribery, oppression or violence, because it would mean Allah's act and the food would be that given by
Him, wherein he would have no free will, and where anything is out of the limits of free action there is no question of
permissible or forbidden for it, nor is there any liability to account for it. But when it is not actually so and there is the
question of permissible and forbidden then it should have bearing on human actions, so that it could be questioned whether
is was secured in lawful or unlawful manner. Of course, where He has not bestowed the power of seeking the livelihood,
there He has taken upon Himself the responsibility to provide the livelihood. Consequently, He has managed for the feeding
of the embryo in the mother's womb, and it reaches him there according to its needs and requirements. But when this very
young life enters the wide world and picks up energy to move its limbs, then it can't get its food from the source without
moving his lips (for sucking).
3. In the management of the affairs of this world Allah has connected the sequence with the cause of human acts as a
result of which the power of action in man does not remain idle, in the same way He had made these actions dependent on
His own will, so man should not rely on his own power of action and forget the Creator. This is the issue of the will between
two wills in the controversy of "free will or compulsion". Just as in the entire Universe nature's universal and sovereign law is
in force, in the same way the production and distribution of food also is provided in a set manner under the dual force of
Divine ordainment and human effort. And this is somewhere less and somewhere more depending on the proportion of
human effort and the aim of Divine ordainment. Since He is the Creator of the means of livelihood, and the powers of
seeking food have also been bestowed by Him, the paucity or plenty of livelihood has been attributed to Him because He
has fixed different and separate measures for livelihood keeping in view the difference in efforts and actions and the good
of the creatures. Somewhere there is poverty and somewhere affluence, somewhere distress and somewhere comfort, and
some one is enjoying pleasure while some one else is suffering the hardships of want.
Qur'an says: ...amplifieth He their sustenance unto whomsoever He willeth and straiteneth; Verily He knoweth all things.
(Qur'an, 42:12)
In sermon 23, Amir al-mu'minin has referred to this matter and said: The Divine command descends from the sky towards
the earth with whatever is ordained for every one, whether less or more, just like rain drops.
So just as there is a fixed process and manner for the benevolence of rain namely that vapours rise from the sea with the
store of water, spread over in the sky in the shape of dark clouds and then ooze the water by drops till they form
themselves in regular lines. They irrigate plains as well as high lands thoroughly and proceed onwards to collect in the low
areas, so that the thirsty may drink it, animals may use it and dry lands may be watered from it. In the same way Allah has
provided all the means of livelihood but His bounty follows a particular mode in which there is never a jot of deviation. Thus
Allah says: And there is not a thing but with Us are its treasures, and We do not send it down but in a known measure.
(Qur'an, 15:21)
If man's greed and avarice exceeds its bounds, then just as excess of rain ruins crops instead of growing and bringing them
up, so the abundance of the article of livelihood and necessaries of life would make man oblivious of Allah and rouse him to
revolt and unruliness. Consequently, Allah says: And should Allah amplify the sustenance unto his servants, they would
certainly rebel in the earth, but He sendeth it down by measure as he willeth; Verily of His servants, He is All-aware, All-
seeing. (Qur'an, 42:27)
If He lessens the food then just as stoppage of rain makes the land arid and kills the animals, in the same way, by closure



of the means of livelihood, human society would be destroyed and so there would remain no means of living and livelihood.
Allah accordingly says: Or who is that who can provide you with sustenance should He withhold His sustenance?...(Qur'an,
67:21)
Consequently, Allah, the Wise, the Omniscient, has put the organisation for livelihood on moderate and proportionate lines,
and in order to emphasise the importance of livelihood and sustenance and to keep them correlated with each other has
introduced differences in the distribution of livelihood. Sometimes, this difference and unequal distribution owes itself to the
difference of human effort and sometimes it is the consequence of overall arrangement of the affairs of the Universe and
Divine acts of wisdom and objectives. This is because, if by poverty and want He has tested the poor in endurance and
patience, in affluence and wealth there is severe test of the rich by way of thanks-giving and gratifying the rights of others,
namely whether the rich person gratifies the claims of the poor and the distressed, and whether he takes care of the
destitute or not. Again, where there is wealth there would also be dangers of all sorts. Sometimes there would be danger to
the wealth and property and sometimes fear of poverty and want.
Consequently, there would be many persons who would be more satisfied and happy for lack of wealth. For them this
destitution and want would be far better than the wealth which might snatch away their comfort and peace. Moreover
sometimes this very wealth which one holds dearer than life becomes the cause of loss of one's life. Further, it has also
been seen that so long as wealth was lacking character was above reproach, life was unblemished, but the moment
property and wealth changed into plenty the conduct worsened, character became faulty and there appeared the vice of
drink, crowd of beauties and gathering of singing and music. In such a case the absence of wealth was a blessing.
However, being ignorant of Allah's objectives, man cries out and being affected by transitory distress begins complaining
but does not realise from how many vices which could have accrued owing to wealth he has remained aloof. Therefore, if
wealth produces conveniences, poverty serves as a guard for the character.
4. The eloquence with which Amir al-mu'minin has thrown light on Allah's attributes of knowledge and the sublime words in
which he has pictured the all-engrossing quality of His knowledge cannot but impress the mind of the most die-hard
opponent. Thus, Ibn Abi'l-Hadid has written:
If Aristotle, who believed that Allah is only aware of the universe and not of its particulars, had heard this speech, his heart
too would have inclined, his hair would have stood on end and his thinking would have undergone a dramatic change. Do
you not see the brightness, force, vehemence, sublimity, glory, seriousness and ripeness of this speech? Besides these
qualities, there is sweetness, colourfulness, delicacy and smoothness in it. I have not found any utterance similar to it. Of
course, if there is any utterance matching it, that can be the word of Allah only. And there is no wonder in it, because he is
an off-shoot of the same tree (of the Prophet Ibrahim, who set up the Unity of Allah), a distributory of the same river and a
reflection of the same light. (Sharh Nahjul Balaghah, vol.7, pp. 23-24)
Those who regard Allah to possess only over-all knowledge argue that since details undergo changes, to believe Him to
have knowledge of the changing details would necessitate changes in His knowledge but since knowledge is the same as
His Being, His Being would have to be regarded as the object of change the result of which would be that He would have to
be taken as having come into existence. In this way He would lose the attribute of being from ever. This is a very deceptive
fallacy because changes in the object of knowledge can lead to changes in the knower only when it is assumed that the
knower does not already possess knowledge of these changes. But since all the forms of change and alteration are crystal
clear before Him there is no reason that with the changes in the objects of knowledge He too should be regarded
changeable, although really this change is confined to the object of knowledge and does not affect knowledge in itself.
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