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Shi‘ite Authorities in the Age of Minor
Occultation Part Il: Muhammad ibn Ya‘qib
Kulayni

Ali Naghi Zabihzadeh

Kulaynic’s personality and his book Al-Kifl

As we know, a few years after the formation of theoretical and scientific foundations of Shi‘a thought,
Imam Siidiq (a) expounded the doctrines of Twelvers in a well-reasoned and demonstrated way on
different subjects of theology, the Qur’irinic exegesis, jurisprudence, hadith, history, and ethics in an

appropriate schedule through courses, discussions, and responses to the questions.

Thereafter, public attention shifted more toward the Household of the Prophet (s) and the Abbasid

oppressive rulers were very afraid of this and sought to halt the promotion of these ideas and
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movements. Operating a constant strict policy to prevent devotion to the Imams from spreading, they
kept the Imams (a) under control causing these severe and treacherous actions to increase to an extent

that they finally ended in the occultation of the Imam Mahdi (aj).

The Shi‘a sought to revive and promote the Imams’ (a) hadiths during the Age of Occultation. In that
strained political atmosphere, they wrote some books in which they described the characteristics of the

Twelver Shi‘a system of thought and practice.

Shaykh Kulayni1 was among the key individuals in reviving Twelver Shi‘a principles. In the heavy
atmosphere of ‘Abbasid despotism, Shaykh Kulayni seriously engaged himself in gathering traditions
and hadiths on different theoretical and practical issues. The book of his compilations, called A/-K/fe,
became the source of a great movement. Being inspired by this rich source of Shi‘a knowledge, Shi‘ites

made efforts to resist against injustice and form some just governments at appropriate times.

Due to this great work, Ibn Athier (Muhammad Jazarr), the brother of the author of A/-k=imil fi al-Tisrickh,
counted him as the reviver (mujaddid) of the Twelver Shi‘a in the early fourth century after considering

the eighth Imam (a) as the reviver of the second century.2
In his book Tabsisrah, lon Hajar ‘Asgalisini wrote:

Abu Ja‘far Muhammad ibn Ya‘q@b Kulayni is among the major Shi‘a scholars during the time of
Mugtadir and his name is attributed to the region "Kulayn", a village in Irag.3

The Shi‘a began their effective and long-lasting political-scientific role with A/-Klsfisl and it was followed
up in the school of Sheikh Sadislq whose broad activities and valuable works helped some scholars such

as Shaykh Mufsid, Sayyid Murtadhis, and Sayyid Radhiyy in taking big steps in promoting Shi‘a beliefs.

Around the time of Imam Mahdi’s birth (aj), Kulayni was born in Kulayn village4 in Fashifuya, a suburb
of Rey during the caliphate of the ‘Abbasid Mu‘tamid. His educational status and teachings are among
the unknown aspects of his life. His masters were scholars from Qum, Rey, Ki/fa, and Baghdad; but

where and how he learned from them and how he passed elementary education are not clear.

Kulayni was the leader and religious authority of the Shi‘ites in Rey. He resided in Baghdad and began
to circulate hadiths there. During the time of the ‘Abbasid Mugtadir, Kulayni was the head of the Twelver

jurists in secret.

He was alive at the time of the Special Agents. As written in his introduction of A/-K(¢/fisl, he wrote the
book due to the request of one of the great Shi‘a authorities whose name is unknown. He was a pious

jurist scholar who was known for his authenticity in narrating hadiths.

From all statements of Kashshisl in Rjjs/ and Muhaddith Neyshisburs in Monyat al-Murt<id and Mulls
Khalsl QazviEne in his Farsi commentary on A/-K'sfs, it is inferred that Kulaynisl compiled A/-KE/fsl in
Baghdad.5 According to Najsishi, Kulaynis spent twenty years compiling this great collection.6



This book was taught and used as a source of religious principles for several centuries and many
commentaries and annotations were written on it such as Mirfst al-‘Ugls/ by ‘Allsmah Majlis’s and Wilfi

as a commentary on A/-Kfsl by Faydh KiglshEingl.

Kulayni was the first Twelver narrator of hadith who gathered and classified hadiths, as well as offered
an explanation for them. Until his time, the Four Hundred Books of Principles (Usul Arbi‘'ahmi’ah) of the

companions of the Imams were common sources.

Kulayni narrated from Sa‘d ibn ‘Abdullah Ash‘aris, Hamisid ibn Ziysid Neynawis/’s], ‘Abdullah ibn Ja‘far
Humayri, ‘Ali ibn Ja‘far Humayri, ‘Ali ibn Ibrhizm QummiE who wrote the well-known commentary of
the Qur‘an, and ‘Allsin Kulayni, his maternal uncle who was a scholar of his time.7

Opinions of great scholars about Al-K/fi

Throughout Islamic history, each one of the eminent Shi‘a scholars benefited from this excellent book

and commented on its greatness and importance. The following are some of the comments.
I Sheikh Mufid says:
Al-Ki#fi is the greatest Shi‘a religious book and the most beneficial of them.8

Il In addition to giving permission of narration to Ibn Khisizin, Muhammad ibn Makki, the First Martyr

(shahid-e awwal), says:
Al-KEffi is a book of hadith prior to which the Twelvers had not written a similar one.
Il Muhaqgiq Karaki, Ali ibn ‘Abd al-‘¢li in the letter of permission to Qiidhi safiyy al-Din ‘sl says:

Al-K(gIfi is a great book of hadith, similar to which nothing has ever been written. This book includes
topics such as religious laws, hadiths, and religious secrets which would not be found in any other
books.9

IV Mulla Muhsin Faydh Kigshiinil says:

Al-KEffi is the most honourable, authentic, complete, and inclusive of all books which consists of the
principles and is void of superfluous matters or faults.

V Allamah Mohammad Bagqir Majliss] says:

Al-KEffi is the best organized and the most comprehensive book about principles and it is the best
writings of Shfites.

VI Ayatollah Wahisd Bihbahisinisl says:



Kulayni travelled to different places and spent twenty years in order to compile A/-KsIfi, He was a

devoted collector of Imams' works. 10

Among the advantages of A/-K#/fi is that it was compiled during the time of the Specifically Appointed
Deputies (a/l-Nuwwisb al-Arbi‘ah) of Imam Mahdi (a). For example, Sayyid ibn [lswils makes the remark
that Kulayni's works were compiled in the time of the Specifically Appointed Deputies of Imam Mahdi
(@).11

Kulayni’s masters of Hadith

Kulayni narrated hadith from great scholars such as: Abu ‘Ali, Ahmad ibn Idris ibn Ahmad Ash‘ari
Qummi (d. 306 A.H.), Ahmad ibn ‘Abdullah ibn Ummayah Abu al-‘Abbiis, Ahmad ibn Muhammad ibn
Sa‘s’ld Hamdisni known as Ibn ‘Ugdah (d. 333 A.H.), Abu ‘Abdillah Ahmad ibn ‘Eisim Kigfi, Abu Ja‘far

Ahmad ibn Muhammad ibn ‘sisisl Ash‘ari Qummisl.

Ahmad ibn Mihrign, IshiEqg ibn Ya‘qieb, al-Hasan ibn Khafif, al-Hasan ibn al-Fadhl ibn Yazizd YamEni,
al-Husayn ibn al-Hasan Husayni Aswad, al-Husayn ibn al-Hasan Hizshimi Hasani ‘Alawi, al-Husayn
ibn ‘Ali ‘Alawi, Abu ‘Abdillah al-Husayn ibn Muhammad ibn ‘Imrisn ibn Abi Bakr Ash‘ari Qummis known
as Ibn ‘sImir, Hamid ibn Ziyisid from Neynawis (d. 310 A.H.).

Abu SulaymEin DEwiEd ibn Kuwwirat Qummis, Abu al-Qiglsim Sa‘d ibn ‘Abdillah ibn Abi Khalaf Ash‘ari
Qummi (d. 300 A.H.), Abu DEwEed Sulaymisin Sufysin, Abu Sa‘d Sahl ibn Ziyd fidami Rizi, Abu al-
‘Abblgs ‘Abdullah ibn Ja‘far Himyari Qumi, Abu al-Hasan ‘Ali ibn lbrghEm Qummis, the author of the
well-known commentary of the Qur’an, ‘Ali ibn al-Husayn Sa‘d bisdi, Abu al-Hasan ‘Ali ibn ‘Abdullah
Khadijjsl Asghar.

Abu al-Hasan ‘Ali ibn Muhammad R=z® Kulayni known as ‘All#n, ‘Ali ibn Muhammad ibn Abi al-Qsim
Bandr, Abu al-Hasan ‘Ali ibn Muhammad ibn Abi al-Qiisim Barq(, ‘Ali ibn Meisfs ibn Ja‘far Kamiz(sni,
Abu Muhammad al-QEisim ibn al-‘Als’, Abu al-Hasan Muhammad ibn Ismi‘sl NeyshEbiri, Abu al-
‘Abbils, Muhammad ibn Ja‘far Razzlsz.

Abu al-Hasan Muhammad ibn Abi ‘Abdillah, Ja‘far ibn Muhammad ibn ‘Awn Asadis K (residing) in
Rey, Abu Ja‘far Muhammad ibn al-Hasan ibn Farriskh, Saffsr A‘raj Qummis the author of Bas«/'ir al-
Daraj=t (290 AH), Muhammad ibn al-Hasan T, Abu Ja‘far Muhammad ibn ‘Abdillah ibn Ja‘far
Himyarss Qummis, Muhammad ibn ‘Agel Kulaynis, Abu al-Hasan Muhammad ibn ‘Ali ibn Mu‘ammar Kiifis
the author of A/-Sabithis, Abu Ja'far Muhammad ibn Yahy' ‘Attier, and Ash‘arsl Qummie. 12

Kulaynis's pupils of Hadith

Many individuals have narrated from Kulaynis. Among them are Abu ‘Abdillah Ahmad ibn Ibrshisim
known as Ibn Abi Rigfi* Seymuis, Abu al-Hasan Ahmad ibn Ahmad Kitib Kislfi, Abu GhElib Ahmad ibn



Muhammad ibn Muhammad ibn Sulaymiin Zarsri (d. 368 A.H.), Abu al-Qisisim Ja‘far ibn Muhammad
ibn Ja‘far ibn Meissl ibn Qulawayh (d. 368 A.H.).

Abu al-Hasan ‘Abd al-Karim ibn ‘Abdullah Bazz<iz Tenissis, ‘Ali ibn Ahmad ibn MEisil Daqqilg, Abu
‘Abdillah Muhammad ibn Ibrishizim ibn Ja‘far Kistib Nu‘misinisl known as Ibn Zaynab who was a special
friend of Kulaynisl and copied the book A/-KIsfs), Abu ‘Abdullah Muhammad ibn Ahmad ibn ‘Abdullah ibn
Quz#‘ah Safwienisl who resided in Baghdad and was also one of Kulaynis's close friends and copied the

book A/-K'sfsl and had permission from Kulaynil to narrate his hadiths.

Abu ‘Eiskl Muhammad ibn Sanisin SiEinie’lsl Zishirsl Zahrki residing in Rey, Abu al-Fadhl, Muhammad ibn
‘Abdillah ibn al-Muttalib Sheybiinis, Muhammad ibn ‘Ali Migjslswayh, Muhammad ibn Muhammad ibn
‘lt'm Kulaynis, Abu Muhammad Heren ibn Migisisl ibn Ahmad, and Sheybisni Tal‘ukbar (d. 385 A.H.).13

The political situation during Kulayni’s lifetime

In that time, the ‘Abbasid government tried hard to find out about the birth of Imam Mahdi (a) in order to
ensure the elimination of the Imamate institution by killing him (a). A point worthy of research in Kulayni’s
life is to see how he managed to promote Shi‘ite activities in Baghdad, which was the centre of the
‘Abbasid caliphate, and how he propagated the Twelver belief and established an influential Shi‘ite

seminary.

Furthermore, he published A/-K(gfs while he was under the control of the ruling government knowing too
well that an important part of A/-Kfsl described the attributes of divine authorities and illegitimate rulers
during a time when there were anti-‘Abbasid uprisings and rebellions in the name of Shi‘a, for example,
the Carmathians (Qarisimitah) who were breaking out in the Muslim world.

It seems that due to the pressure of the Caliphs, Shi‘a belief was promoted in Iraq secretly and A/-K/f)
used to be handed on from one individual to another in the Shi‘a seminary as esoteric teachings for a

long time.

This continued until the pressure on the Shi‘a was lessened through establishment of the Buyid dynasty
through religious activities of Shaykh Sadilq and the political-religious cooperation and assistance of
Sithhib ibn ‘Abbied and ‘Adhud al-Dawlah Deylami.

During the time of Muqtadir Billzh, Kulayni led the Twelver jurists; however, considering the political
situation of Kulayni's time, we discover that he did not profess to be a Twelver in Baghdad, but acted as
an Islamic scholar and disguised his Shi‘a identity. In his book, Rslysldh al-‘Ulamis’, Afandi says:

He is a leading and authoritative Sheikh among the lay people and the elite and he is the religious

authority of both Shi‘ites and Sunnites.

It can be inferred from this statement that the Sheikh was referred to as a trustworthy one by all people



in Baghdad. If he had professed to be a Shi‘ite, it would be unlikely for him to be trusted by the laymen,
since at that time, many lay people considered Shi‘a as a separatist sect and it was seriously criticized

and pursued by the Sunni government.

Majlisi and Bahriinisl have narrated that Kulayni’s grave in Baghdad has been a visiting place for both
Shi‘ites and Sunnites; however, Sunnis do not confirm of his leadership of the Twelvers and the overt

promotion of the Shi‘a Islam.

To understand the greatness of Kulayni’s political and religious services in compiling political philosophy
of the Shi‘a and to see the contrast between the ideas in A/-K[sfsl and the unjust treatment of illegitimate
rulers of Kulayni’s time, it is worthwhile to review parts of some chapters from A/-Klsfz.

If the true and original doctrines of Shi‘a Islam were not compiled in a book like A/-K'sIfsl by considerable
efforts of Kulayni the evolutionary course of Shi‘a history could never have been developed in the time of
the Bryid dynasty, the Mongolian llkhanate, the movement of the Sarbadars, the Safavid Empire, the
Constitutional Revolution in Iran, and most important of all, the Islamic revolution of Iran by Imam

Khomeini, who was a true follower of Kulayni.

Political activities besides narrating Hadiths

Political activities are not limited to armed encounters; political activity also applies when an idealistic
person removes the veils of vain imaginations from the thoughts of society and explains political facts to
expose a corrupt system and calls for establishing a legitimate government. In this regard, in the capital
of the ‘Abbasid oppressive government, Kulayni began compiling the hadiths of Imams (a) on subjects
such as theology, ethics, history, and politics, etc. and made them accessible for those who sought the
truth.

Against the illegitimate Abbasid caliphate, Kulayni narrated many hadiths in "Kitsb al-Hujjah" from A/-
Kigifisl on the rights and authroity of the infallible Imams (a), the necessity of their existence and their
appointment by God. Some of these examples are mentioned in the following hadiths:

Muhammad ibn Muslim says:
| heard that Imam Bisgir (a) stated: ‘For the one who seeks to be closer to God by an act of devotion for

which he makes effort, if he has no Imam appointed by God, his efforts are not accepted...’

The hadith continues up to where Imam (a) likens such a person to a sheep that is far away from its
flock in the evening and passes all night and day wandering among other flocks and there it is ignored. It
runs astray, is afraid, and will be caught by a stalking wolf. The Imam (a) concluded from this exemplar

by stating:

| swear by God, O’ Muhammad (ibn Muslim)! Everyone from this Ummah (nation) who awakes [in the
morning] and does not have an Imam appointed by God such that his Imamate is clear and he is just,



awakes while he is astray and misled...

O’ Muhammad (ibn Muslim)! Beware that oppressing leaders and their followers are far away from the
religion of God. They are misled and misleading and whatever they do is like ashes that the wind has
blown on a stormy day and they are unable to benefit from the deeds they have done. That is the

manifest error. 14
Abi Sabbish Kan‘Finsl quotes Imam Sadiq (a) as saying:

We are the people to whom God has obligated obedience...We are those firmly rooted in knowledge and

we are those who are envied and God states about us:
“Or do they envy the people for what Allah has given them out of his grace?” (4:54).15

Husayn ibn abi al-‘Alsl says: We asked Imam Sadiq (a) whether obedience to them [successors of the
prophet (s)] is an obligation or not. Imam (a) replied:

They are those about whom God the Exalted states:
“Obey Allah and obey the Apostle and those vested with authority among you” (4:59).
God Almighty and Glorious also states:

“Your guardian is only Allah, His Apostle, and the faithful who maintain the prayer and give the
zakat while bowing down” (5:55). 16

In another section, Kulayni narrates a hadith from Ismis/‘il ibn Jisbir, who says:

| said to Imam Bagqjir (a): ‘Would | present to you the religion by which | practice religious acts?’ He said:
‘Present what you know.” | said: ‘| testify that there is no one worthy of worship except God. He is the
One and has no partner and | testify that Muhammad is His servant and His messenger and |
acknowledge what he has brought from God and testify that Ali (a) is Imam to whom obedience is
obligated by God.

Then Hasan (a) is Imam and God has obligated obedience to him and then Husayn (a) is Imam and God
has obligated obedience to him...” until the issue of Imamate reached him; then | said: ‘...and you
yourself. May God bless you.” Imam stated: ‘This is the religion of God and His angels.’17

In the chapter pertaining to the imamate of the Imams (a), Kulayni narrates:

Abdullah ibn Saniin asked Imam Sadiq (a) to interpret the word of God — Great be His Glory — that:
‘Allah has promised those of you who have faith and do righteous deeds that He will surely make
them successors in the earth, just as He made those who were before them successors’ (24:55).

Imam (a) said: ‘They are the Imams.’18



Elsewhere, he narrates a hadith from Burayd ‘ljlsl who narrated from the fifth Imam (a) as a commentary

on God's word:

“We have certainly given the progeny of Abraham the Book and wisdom, and We have given
them a great sovereignty” (4:54)

that Imam (a) stated: God appointed from among them the Messengers, the Prophets and the Imams.
How do they acknowledge this truth about the family of Ibrahim but deny this about the Family of
Muhammad (s)? Burayd says: “| asked: What is the great dominion granted to them?” He stated: “It is
the privilege that God has appointed Imams from among them. One who obeys them has obeyed God
and one who disobeys them has disobeyed God. This is the great dominion.”19

In the Chapter on “A/-imin wa al-Kufr” (Faith and Disbelief), Kulayni included a section titled: “The

pillars of Islam” in which Zursrah narrates from Imam Bagqir (a):

Islam is founded on five issues: prayer, alms, hajj, fasting, and Imamate. Zursrah says: | asked: ‘Which
comes before the others?’ The Imam (a) answered: “Imamate is prior because it is the key to all of them

and the Imam leads to them.”

After mentioning the importance of each of these obligations, the Imam (a) finally said:

...but if someone prays all night, fasts all day, gives all his properties as alms, and goes to hajj many
times in his life, yet he does not know the Imam appointed by God to follow him and to ask him for
guidance on all his activities, he would not be rewarded by God —the Almighty and Glorious — and he
would not be among the faithful.20

In the sixth hadith of the same section, ‘s’ ibn al-Sari ibn al-Yasa‘ says that he asked Imam Sadiq (a)

about the pillars of Islam, and Imam replied:

They consist of a testimony to God's Oneness, belief in the prophetic mission of Muhammad (s),
acknowledging what he has brought from God, admission of alms that is due to God in one's property,
and admission of the authority of the Household of Muhammad (s) that God has issued.

The narrator asked about the condition of authority. Referring to the verse:
‘Obey Allah and obey the Apostle and those vested with authority among you’ (4:59),

the Imam (a) replied: One who dies and does not know the Imam of his time has died in a state similar

to those who died in the [pre-Islamic Age of] Ignorance.

Mentioning the rightfulness and the authority of the Prophet (s), Imam Ali (a) and the succeeding Imams
(a) up to Imam Muhammad Bagjir (a), Imam Sadiq (a) expressed his sorrow and blamed those who
submitted to the authority of people like Mu‘gwiyah and Yazkid instead of those exemplars of divine truth
and finally spoke about his own time and stated:



The earth would not be without an Imam...you need to know your Imam (a) before your soul reaches
your throat (pointing to his neck) and you should be able to leave this world in such a way that you would

be able to say: Certainly, | followed the right religion.21

In different chapters of the section “Al-Hujjah” (Proof; Authority), Kulayni has introduced the position and
the religious-political rights of the Imams (a) by narrating related hadiths. In the following sections,
Kulayni mentioned the Imams' spiritual position and the dominion of their authorities through topics such
as society's need of the Imam (a), God's ultimatum on the existence of an Imam for the people,
impossibility of remaining on the earth without an Imam, the four rational bases of the existence of an
Imam on the earth, the position of the Imams’ leadership, Imams as rulers appointed by God and the
keepers of His treasury, the Imams as representatives of God on the earth, and what God and his

messenger obligated about the assistance people must give to the Imams.

Now it becomes clear that Kulayni took great risk by compiling A/-Kafi’s whose political and religious
content could be taken as a serious threat by the oppressive rulers who were already alarmed by the

Shi’ites’ continuous struggle against oppression and injustice.

In any case, both Ali ibn Bislbiwayh (see Part |) and Kulayni played a crucial role during minor occultation
of Imam Mahdi (aj) along with the four Specifically Appointed Deputies of Imam (a) and they both passed
away at the end of the minor occultation in 329 A.H. as did the last S.A. Deputy i.e. Abu’l-Hasan Ali Ibn
Mohammad Seymuri, whose demise marked the end of minor occultation and beginning of major

occultation of the Twelfth Imam (a).

1. According to Najigshi, in his time Kulayni was the master of Shi‘ community in Rey (before his journey to Baghdad) and
was the religious leader in that region. He was the most meticulous and trustworthy person in narrating hadiths. It took him
twenty years to write the well-known book Al-KFifs, which consists of Kiteb al-‘Aq|, Kitsb Fadhl al-‘llm, Kittb al-Tawh®d,
Kitslb al-Hujjah, Kittb al-miin wa al-Kufr, Kitsb al-Wide wa al-Hayd,

Kitsb al-Salist, Kitsb al-Siygm, Kitsb al-Zakst wa al-Sadagah, Kitsb al-Nikth wa al-‘Aqizga, Kitisb al-Shahridit, Kitsb al-
Hajj, Kitsb al-Tal#g, Kitsb al-‘Itq, Kitsb al-Hud®@d, Kittb al-Dilyyet, Kiteb al-Aymisn wa al-Nudhir wa al-Kafferst, Kitsb
al-Ma‘®shah, Kitsb al-Sayd wa al-Dhabiz‘ih, Kitisb al-Jani'iz, Kitisb al-‘Ishrah, Kitsb al-Du‘s, Kiteb al-Jihizd, Kitsb Fadhl

al-Qur‘an,

Kitib al-At‘imah wa al-Ashribah, Kitsb al-Zayy wa al-Tajammul, Kitsb al-Dawjin wa al-Rawtjin, Kitsb al-Watisys, Kittb
al-Faridh, Kitsb al-Rawdhah. He also authored some books other than Al-KEifs), such as Kitsb al-Radd ‘Al al-
Qar@mitah, Kitsb Rasil al-A'immah (a), Kitsb Ta‘bir al-Ru’ys, Kitgb al-Rijl, Kittb Ms Qs fi al-A'immah (a) Min al-Shi‘r.
He passed away in Baghdad in 329 AH and was buried in Beb al-Kisfa. (Najishi, Al-Rijel, p. 377)

2. KhunstZri, RawzEt, vol. 6, p. 111; Muhaddith Qumig, Fawi‘d al-Radawiyyah, vol. 2, p. 657.

3. Cf. Khunsizri, op cit. contrary to ‘Asgaliini's view, the birthplace of the Kulayni is the village Kulayn near Fashifuya,
southern Tehran. [Message of Thaqgalayn: Perhaps ‘Asqgalisni meant Iraq of ‘Ajam which included central Iran like Isfahan,
Qum, Keshein, Ray, Qazvin and Zanjan.

4. Cf. Muhammad ibn Sulaymizn Tunikizbuni, Tadhkirat al-‘Ulama, p. 203.

5. Cf. Khunstdri, op cit. pp. 115 and 116.

6. Cf. Naj=shi, Al-Rijsl, p. 377.

7. Muhammad ‘Ali Mudarrisi Tabrizi, Rayh@nat al-Adab, vol. 3, p. 379.



8. Kamarehls), The Introduction to Al-Ks/fs], pp. 15 and 16; ‘Ali DawEni, Mafekhir al-Islam, vol. 3, pp. 35 and 36.
9. Cf. Khunstsiri, op cit. p. 112, cited from Bihir al-Anwr, vol. 107, p. 190.

10. Cf. Kamarehis, op cit. ibid.

11. Cited from Kamareht, ibid. of course the mentioned criterion is ineffective for verifying the truth of all the traditions.
12. Cited from Abu al-Qsim Gorjis, History of Jurisprudence and the Jurists, pp. 126 — 129.

13. Op cit. ibid.; cf. Dawni, p. 27.

14. Al-Kfi vol. 1, Kitisb al-Hujjah, the Chapter on “Acquaintance with the Imam and Departure to Him.”

15. Ibid. the Chapter on “The Obligation of Obedience to the Imams (a)”, hadith no. 6.

16. Cf. ibid.

17. Ibid. hadith 13.

18. Al-Kfi, Kitsb al-Hujjah, the Chapter: “The Imams (a) are God’s Vicegrents.”

19. Ibid., the Chapter: “The Imams (a) Are the Responsible Guardians.”

20. Ibid. Kitisb al-Emin wa al-Kufr, the Chapter: “Pillars of Islam,” hadith no. 5.

21. Cf. Ibid., hadith no. 6.
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