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The Fourteen Attributes of Imam ‘Ali's Son

After counting seven attributes for himself, Imam ‘Ali (as) mentions the following fourteen attributes for
his son's self-improvement:

To a son who hopes for what is unattainable

”ال المولُود المؤمل ما لا يدْرك“

God has equipped man with instincts and desires to be able to sustain life. If these instincts and desires
are employed in the right situations, they will add up to our vigor and satisfaction.
Our wishes, too, are among these means:
If man lacked these wishes, life would be impossible.
Regarding this, the Great Prophet (S) has stated:

"الأمل رحمةٌ لأمت ولَولا الأمل ما رضعت والدَةٌ ولَدَها ولا غَرس غَارِس شَجراً"

"Hope is a mercy for my people. If hope did not exist no mother would ever breastfeed her child and no
gardener would ever plant a tree."1

In a tradition, it is stated, "Jesus Christ (as) saw an old man plowing the ground. Jesus asked God to
take his desire away from him. Then, Jesus saw that the old man threw the spade on the ground and lay
on the ground, resting.

Then Jesus asked God to give him back his desires. He saw the old man stand up and start working.
Jesus asked the old man the secret behind this. The old man answered. "When I was working, I told
myself: How long do you have to work when you are so old. Then I threw the spade down and started
resting. Then I told myself: I swear to God that as long as I am alive, I need life equipments. Then I rose
and started working."2
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These two traditions clearly show the dynamic role of wishes in our lives. But, as it was stated earlier,
wishes are good if they are fulfilled with care or else they will destroy the community if they go on
extremes.

Imam ‘Ali (as) in the sermon 42 of Nahj al-Balaghah states:

"ا طُولامو قالح ندُّ عصى فَيواعُ الهبّا اتفام لالأم طُولى وواعُ الهبّثنَانِ: اتم الَيع ا اَخافم فنَّ اَخوا ها النّاساَي
الأمل فَينس الآخرةَ. اَلا وانَّ الدُّنيا قَد ولَّت حذّاء فلم يبق منها الا صبابة كصبابة الاناء اصطبها صابها الا وان
الآخرة قد اقبلت ولل منهما بنون فونوا من ابناء الآخرة ولا تونوا من ابناء الدنيا فان كل ولد سيلحق بأمه يوم
"القيامة وان اليوم عمل ولا حساب وغدا حساب ولا عمل

“O people! The greatest things that I fear for you are two: following (your) desires and farfetched hopes.
Following desires prevents the attainment of the truth, and far-fetched hopes cause forgetfulness of the
Hereafter.
Indeed, the world has passed swiftly by, and only a small portion of it remains like the remnants poured
out of a water vessel; and indeed, the Hereafter has approached. Each of them (the world and the
Hereafter) has their children. Therefore, be of the children of the Hereafter, and do not be of the children
of this world, for every child will be attached to his mother on the Day of Judgment. Today is (the day of)
action and no accounting, and tomorrow is (the day of) accounting and no action.”3

As you will notice, in this sermon, Imam ‘Ali (as), not only mentions the hazards of far-fetched hopes,
which is to forget about the Hereafter, but also shows us how to struggle against these hopes by paying
attention to the Hereafter. He states that the results of our wrong-doings beget dangerous
consequences in the other world, and there will be no way to compensate for them at that time.
Of course, we should be aware that not all our hopes can be fulfilled.
By drawing a square on the ground and by passing a line in the middle of it the Great Prophet (S)
depicted this fact.4

Imam ‘Ali (as) mentions the same idea in the expression he uses "ل ما لا يدركالمؤم" (hoping for what is
unattainable). He warns us not to follow all of our desires; he says this is impossible.5
Thus, it is better for us to limit our hopes and only make use of them rationally, Imam ‘Ali (as) has said in
this regard:

ياً" من اَيقَن انَّه يفارِق الأحباب ويسن التُراب ويواجِه الحساب ويستَغن عما خَلَّف ويفتَقر ال ما قَدَّم كانَ حر
لمطُولِ العو لبِقُصرِ الأم"

"It is appropriate for a person who is certain that he will part from loved ones, dwell within the earth,
confront the reckoning, and have no need of what he has left behind while being in need of what he has
sent forward, to curtail his hopes and add to his (good) deeds"6



But for the Gnostics the ultimate for their desires is Allah; they only think about God’s consent.

2. The Follower of the path of those who have perished

"السالك سبيل من قد هلك"

What is meant by this expression is that the child from the day it is born is on the scale of growth and it
develops: It finishes infancy and then arrives at the youth and then reaches old age and finally passes
away. This process includes everybody: both our ancestors and our descendants.
Thus, my son! You, too, are going to go through this stage. Never remain ignorant of this fact, or else,
the Satan will mislead you.
The above expression might convey the following concept depicted in the following piece of poetry:
These roads on the desert,
Are drawn by pen in the past by Friends;
The transcripts on the graves are unopened letters,
Which have come to us from the people of the Hereafter.
This means that the road on which you and I are walking is the road prepared by people in the past. Be
aware, we too are preparing the road for future walkers!!

3. Prey to Illnesses

”غرض الاسقام “

Material life entails complexities and clashes. If one is weaker, these clashes take on a strong side.
Man is no exception to this universal rule. He is always struggling against different agents and
destructive factors. He is at the mercy of all sorts of diseases, calamities, disasters and hardships. Every
moment he might get disintegrated: a stroke, cancer, TB, smallpox, ulcers, and the like.
Imam ‘Ali (as), in the sermon 217 of Nahj al-Balaghah, concerning this, states:

دار بِالبلاء محفُوفَةٌ وبِالغَدْرِ معروفَةٌ لا تَدُوم اَحوالها ولا تَسلَم نُزالُها، اَحوال مختَلفَةٌ وتَارات متَصرِفَةٌ، العيش فيها"
"مذموم والأمانُ مِنها معدُوم وانَّما اَهلُها فِيها اَغراض مستَهدَفَةٌ تَرميهِم بِسهامها وتَفنيهِم بِحِمامها

"(The world is) a house surrounded by affliction, known for its treachery. Its states do not last and its
inhabitants do not remain sound. Its states vary and its times change. Life in it is reprehensible and
safety is non-existent. Its inhabitants are only targets; it strikes them with its arrows and destroys them
with death”.
Thus, man is subject to both diseases and disasters and misfortunes. Man struggles with these till he



passes away and gets to safety.

"لَقَدْ خَلَقْنَا انسانَ ف كبدٍ"

“Certainly we have created man to be in distress”.7

The poet says:
Thus more bitter than poison the world will pass,
Once again there will be a day as sweet as sugar.

4. A pawn in the hands of time

”ورهينة الايام“

As the property is mortgaged to the mortgagee during the mortgage time and when the time comes, it
goes back to its genuine owner, man is also pawned to the world and its differing events. It seems as if
man does not have any freedom whatsoever.

And it is assumed that it is the world which brings about either prosperity or misery, youth or age, power
or feebleness, wealth or poverty, health or sickness, happiness or sorrow. When the time comes, his
mortgage time is over and it will be turned over to his real owner.
Thus, man is extremely miserable and vulnerable. With this amount of misery and vulnerability, he
should not be left ignorant and proud. The Imam (as) guides us in the following manner:

"تفَهح دْفَعلا يه ونَفَس زُقرجِيفَةٌ، لا ي هرآخلُه نُطْفَةٌ، والفَخْرِ: اَوو مآد نا لأبم"

“What does the son of Adam have to do with pride? His beginning was a drop and his end is a corpse.
He can neither provide sustenance for himself nor can he drive away his death”.8

5. The target of misfortunes

”ورمية المصائب“

This phrase, like the third phrase (prey to illnesses) shows that man is always subject to all sorts of
diseases and hardships. The difference lies in the fact that No 5 refers to mental and spiritual afflictions,
whereas No 3 refers to bodily afflictions.



6. A Slave of the world

”عبدَ الدنيا“

A person, who can not resist the world's transitory materialistic manifestations and easily yields to them,
is a slave to the world, to dirhams and to dinars and to social positions.
Many people, when confronted with material things and justice, prefer the worldly affairs and yield to its
luxuries. Imam Husayn (as), describing such people, states:

"النّاس عبِيدُ الدُّنيا والدِّين لَعق عل اَلسنَتهِم يحوطُونَه حيث ما درت معايشُهم فَاذَا محصوا للبلاء قَل الديانُونَ"

"People are slaves to the world and religion is a substance on their tongues that they sample. They take
care of it as long as their livelihood is abundant. When they are tested by affliction, there are few pious
ones.9

It has repeatedly been noted, however, that these adjectives and attributes refer to an ordinary person,
and not to Imams who are infallible.

7. A Trader in vanities

”وتاجر الغرور“

As we have previously mentioned, the world is a house of trade. Most people sell their precious lives for
a provision of vanity. They would sell their Hereafter for this world:

" اولَئكَ الَّذِين اشْتَروا الْحياةَ الدُّنْيا بِاخرة فََ يخَفَّف عنْهم الْعذَاب و هم ينصرونَ"

“These are they who buy the life of this world for the Hereafter, so their chastisement shall not be
lightened nor shall they be helped”.10

Although these people realize that the world is nothing more than "a provision of vanity"

"وما الْحياةُ الدُّنْيا ا متَاعُ الْغُرورِ"

“And the life of this world is nothing but a provision of vanities”.11



"اءآنُ مالظَّم هبسحي ةيعابٍ بِقرسك"

“Their deeds are like the mirage in a desert, which the thirsty man deems to be water”.12

They prefer this world to the Hereafter. They give precedence to possessions, positions, children and
desires before God's pleasure and the Hereafter. They buy things on the face of them whereas

"حالالص لمالعك ةارجلا تو"

“There is no trade like good deeds”.13

"بِحر هال رن تَاجم"

“Whoever trades with God, profits.”14

On the other hand, there are those who offer to God what they have, including their lives, possessions,
and children. What they are looking for in this transaction is God's pleasure:

انَّ اله اشْتَرى من الْمومنين انفُسهم واموالَهم بِانَّ لَهم الْجنَّةَ يقَاتلُونَ ف سبِيل اله فَيقْتُلُونَ ويقْتَلُونَ وعدًا علَيه حقا"
يمظزُ الْعالْفَو وكَ هذَلو بِه تُمعايالَّذِي ب معيوا بِبرشتَبفَاس هال نم دِههبِع َفوا نمآنِ والْقُرو نجِيلاو اةرالتَّو ف"

“Surely Allah has bought of the believers their persons and their property for this, that they shall
have the garden; they fight in Allah's way, so they slay and are slain; a promise which is binding
on Him in the Taurat and the Ingeel and the Qur’an; and who is more faithful to his covenant than
Allah? Rejoice therefore in the pledge which you have made; and that is the mighty
achievement”.15

Thus, the most important trade is getting Allah's pleasure,

"هال اةضرم غَاءتاب هشْرِي نَفْسي نالنَّاسِ م نمو"

“And among men is he who sells himself to seek the pleasure of Allah”.16

And the worst trade is selling oneself to the world and what it contains. Regarding this, Imam (as) has
stated:

"ولَبِئس المتْجر أن تَرى الدُّنيا لنَفسكَ ثَمناً"



“The most wretched transaction is that you consider the world to be a price for your self!”17

8. A Debtor of Divine Decrees

”وغريم المنايا“

"Manaya" is the plural for "maniya", meaning death or decree.
The reason the plural word "manaya" is used is that there are different ways to die: one dies in
accidents, the other dies by drowning, the other one through shocks and the other one by cancer, and
the like.

In this sentence, the Imam (as) compares a man to a debtor who is asked to return his debts.
Divine decrees, too, are creditors who are after their credits, which is man's departure towards the
Hereafter.
Elsewhere, the Imam (as) refers to this fact in the following words:

"بره نم عجِزهلا يو قيمفُوتُه الملا ي يثثح بلَطال ذا الموتنَّ ها"

"Indeed, this death is an eager seeker; neither does one who remains escape it, nor does one who flees
frustrate it”.18

"انَّ وراءكَ طالباً حثيثاً من الموتِ فلا تغفل"

"Surely, behind you is an eager seeker from death; therefore, do not be heedless".19

9. A Captive of Death

”واسير الموت“

Because man can not escape death20 wherever he stays, no matter what age he is or what position he
possesses, he will taste the bitterness of death.21 Naturally, such a person will remain a captive in the
hands of death. Thus, the Imam (as) reckons his son, Imam Hasan, like any other human being, a
captive in the hands of death.



10. An Ally of anxieties

“ وحليف الهموم ”

11. A Companion of sorrows

”وقرين الاحزان “

12. The Aim of calamities

”ونصب الآفات“

A person is an ally of anxieties, a companion of sorrows and the aim of calamities, if he can not fulfill his
objectives, if he observes all sorts of obstacles on the way of his growth, and if he is inflicted with
poverty, disease, age, deprivation, lack of wife, children, shelter, food, heat and the like. There is nobody
who is not subject to these sufferings: in this case, the Holy Qur’an says:

"Certainly we have created man to be in distress."(90:4)

If man feels prosperous one minute, then he has to taste a cup filled with the hemlock of disasters and
calamities. Neishapuri has observed that

"الّلذّةُ ف الدُّنيا كالقَطْرة من البحرِ"

"If you compare the world's pleasures with the world's calamities, you will find the ratio is one drop of
water to the sea at large."22

It is because of these facts that the Imam (as) considers his own son like other human beings, an ally of
anxieties, a companion of sorrows and the target of calamities. He warns us that this world, with all
these hardships, cannot be the final objective for man. We should make a provision for the other world:

"ينتَّقلْمةُ لباقالْعو"

"And the end is for those who guard against evil".23



Sorrows for this world or for the Hereafter?

The source for man's sorrows is sometimes materialistic and related to this world: distresses such as
poverty, the death of one's child, suffering a loss, deprivation of wife and children.
But sometimes the source for these griefs might be spiritual and related to the Hereafter, for instance,
the feeling of guilt or the observation of committing guilt by others.
A wise and true believer, from the viewpoint of the principle of patience, has to make himself content and
patient. He has to cope with these sufferings or else, as the Imam (as) has stated,

"الهم يذِيب الجسدَ"

“Grief emaciates the body”.24

Zaynab (as) in answering ‘Ubaydullah b. Ziyad said: "We consider martyrdom and captivity, which are
given to us by Allah, as a blessing."25

And the Great Prophet (S) has said:

"نهع ا بِههّرفيزنِ لبِالح هال هََبتها ارّفا يم لمالع نم ن لَهلَم يو نؤمالم ت ذُنُوبثُرذَا كا"

"When the believer's sins increase and there is nothing from his deeds that can expiate it, then Allah
afflicts him with sorrow in order to expiate them through it."26

As the above two statements show, sufferings will make a man improve in life.
Imam as-Sadiq (as) has said:

"ان الهم ليذهب بذنُوبِ المسلم"

"Grief removes the sins of the Muslim"27

A true believer, by lessening the weight of his sufferings, acts as if he were given the best God given
blessings28 or as if he were drinking his mother's milk.29 In the case of spiritual sufferings, a wrong doer
is in fact depressed. Regarding this, Imam as-Sadiq (as) has stated:

الحزنُ شعار العارِفين لثرة وارِداتِ الغَيبِ عل سرائرِهم وطُولِ مباهاتهِم تَحت ستر البرِياء والْمحزونُ ظَاهره"
لاءنِ الابتزالح ينميو :اَن قال ال ،اءبالقُر يشه عال عمو رضالم يشع الخَلق عم يشعسطٌ، يب نُهاطبو قَبض
وِشمالُه الصمت والحزنُ يختَص بِه العارِفُونَ له تَعال والتَفَر مشتَركُ الخَاصِ والعام ولَو حجِب الحزنُ عن عيونٍ
"العارٍفين ساعةً استَغاثُوا



"Sorrow is the mark of the gnostics, because of the frequency of the arrivals of the unseen into their
hearts and their prolonged glorification of God. The outer self of the sorrowful one is contraction and his
inner self is expansion. He lives with people in listlessness, and with God in close intimacy…”. He said:
“To the right of sorrow is affliction and to its left is silence. Sorrow belongs exclusively to God's gnostics
and contemplation is common to both the elite and the ordinary people. If sorrow is concealed from the
gnostics for a moment, they will call out for help..."30

He also has said:

يم هب ل من عينَيكَ الدُّموع ومن قَلبِكَ الخُشُوعَ واكحل" عن الصادِقِ عليه السلام قال: اَوح اله ال عيس بن مر
عينَيكَ بِميل الحزنِ اذَا ضحكَ الباطلُونَ وقُم عل قُبورِ الامواتِ فَنَادِهم بِالصوتِ الرفيع لَعلَّكَ تَأخُذُ موعظَتَكَ منهم
ينقاللاح بِهِم ف قلاح ّنقُل او"

"God revealed to Jesus Christ, son of Mary (as): ‘Give me tears from your eyes and humility from your
heart, and paint your eyes with the inclination to sorrow when the vain-doers laugh. Stand over the
graves of the dead and call out to them in a loud voice - perhaps you will take a lesson from them- and
say: I am among those who will join them.’”31

A person, whose sorrows are for people going astray and distancing themselves from God, is among
elite of believers. His sorrows, in fact, make him come nearer to God. Imam ‘Ali (as) has stated

"ةاميالق ومي ينَيهه عال ا اَقَرالدُّني ف هنَفس عل زنُهح ن طَالم"

"He who prolongs his sorrow for himself in this world, Allah will make him happy on the Day of
Judgment."32

13. Prostrated by desires

” وصريع الشهوات “

Man is a unique creature whose body consists of both intellect and desires. There is always a struggle
between these two. If intellect wins, man is better than angels; whereas, if desires win, he is lower than
animals;33 the strongest people are those who defeat their desires, and obey rightfullness and
wisdom34. Only these latter receive God's blessings35; others are slaves to dirhams, dinars and their
instincts.36

Imam ‘Ali’s (as) addressing his son as being "prostrated by desires" is a symbolic statement and is, in
fact, the advice of a father to his ordinary son. Satan, too, has sworn to mislead every person except the
true believers.37 However Imam Hasan (as) is among the Infallibles and protected against desires.38



14. A Successor of the dead

“ وخليفة الاموات ”

As it was said in the phrase No 5 of the Imam's letter; if a man paid attention to the fact that other people
used to live on the land that we are now occupying, then he would not be proud and would be thinking
about gathering provisions for the Hereafter. By notifying his great son, the Imam (as) in fact gives us all
a lesson to avoid indulging in pride. He says, on the basis of the saying:

"واءوزُ سجا لا ييمفوزُ وجا ييممثَالِ فالا مح"

“This will happen to you all as well”.

"واين سن ذِكرِ مع نعزا يم لا ةرالِ الآخقباو لالدَّهرِ ع وحمجو ،ّنا عارِ الدُّنيدبن ام نتيا تَبيمنَّ فعدُ فَاا باَم
حرصو وائن هع فَنرصو أير دَّقَنفَص نَفس مالنّاسِ ه وممونَ هد ِب دتَفَر يثح ّاَن غَير ،ائربِما و اممهتوالا
ّتح ّلدتُكَ كجل وب عضدتُكَ بجوو ذِبك هشُوبدقٍ لا يصو بلَع يهونُ فدٍّ لا يج لا ِب اَمرِي فَافض حضم ل
كأنَّ شَيئاً لَو اَصابكَ اَصابن وكأنَّ الموت لَو اَتاكَ اَتان فَعنَان من اَمرِكَ ما يغنين من اَمرِ نَفس فَتَبت الَيكَ
يتلَكَ اَوفَن يتقن اَنا با ستَظْهِراً بِهم ِتَابك"

“What has become evident to me from the world’s turning away from me, the wilfulness of time against
me and the Hereafter advancing towards me, restrains me from remembrance of anyone other than me
or concern with what is beyond me. Although concern for myself occupied me to the exclusion of
concern for others, my judgment proved to be true and it turned me away from my desires and the true
nature of my affair became clear to me. This led me to an earnestness devoid of diversion and truth
unsullied by falsehood. I found you a part of myself; rather I found you all of myself, until it was such that
if something befell you it befell me, and if death came to you it came to me; thus whatever concerned me
about myself, concerned me about you. Therefore I have written a treatise for you so that it may be an
aid (to you) whether I live or die”.

Commentary

There are significant points to be discussed in this letter:

1. After being aware that the world has turned its back on him, that it has overcome him and that the
Hereafter is approaching him, how could Imam ‘Ali (as) have cut himself off from others and become
occupied with his own affairs when we realize that the infallible Imam (as) had always been aware of
these facts and had consistently been trying to improve himself?



To answer this difficult question, we may add: it is a fact that the Imam (as) has always been alert and
did not have to be exposed to the overcoming of the world to appreciate the situation. But there are
problems that we know, but not concretely. It is the passing of the time that gives us a full appreciation of
the nature of events.

After having passed over the age of sixty and having felt the signs of old age, amassed a pack of
experiences, and seen the disloyalty of people, now Imam (as) clearly feels the approaching of death
and his departure from this world. Under these situations, a man has to leave the others and to
concentrate on himself.
The night is dark, the waves are frightening and the whirlpool is horrifying; how could those on the shore
realize our plight?

2. How is self-correction compatible with the writing of such a treatise?
To answer this question, we could say:
The conditions under which Imam (as) was living could make him think about nobody except God, but he
himself has said that his son is a part of him: because his son's existence depends on his existence, or
his son is the whole of him because after the father, the son will be his substitute and an heir of his
knowledge and virtues:
Thus the Imam's attention to his son equals his attention to himself and damage to his son is damage to
himself.

3. Concerning the above points, the significance of the present treatise becomes clear. Imam was under
severe conditions at the time of writing this letter. He should have spent his time solving those problems,
but he preferred to write this treatise. This shows by not writing this letter, Imam (as) would have thought
he had not carried out his parental and Imamate duties. Thus, under dire situations, and prior to his
arrival at the caliphate center (i.e., Kufa), Imam (as) started writing it. This makes the task of parents and
leaders in constructing the family and society even harder.39

The poet says:
What are you fighting for, the contenders have all gone,
Prepare yourself for the voyage, friends have all gone,
That wandering dust in the desert,

Tells you to depart, since all the jockeys have gone.
Alas, the story tellers have all departed;
Alas, all the sorrow-filled people have gone.
We regret that the holders of spiritual treasures,
They left their treasures to friends and have gone.
The spring's eyelashes are stained with blood for the departure of friends.
They left you in front of your eyes, like the spring clouds.



Another poet says:
Each moment a breath passes by,
When I see, there is not much left of it.
You have been unaware even if you are fifty,
You have five days left; see what you can do with it.
Ashamed will be the man, who left without having done any good deeds,

The horn of departure was rung, but he prepared nothing.
The sweet sleep and the morning
Will hinder the walker from going.
Anybody who arrived on the scene built a building,
And then left, leaving his building to others,
And the other had whims of his own,
And this building was not ever-lasting.

Do not make friends with an unstable thing,
This cruel one does not deserve your friendship.
Every body, both good and bad, should die,
Blessed is he who does good deeds in the world.
Send in advance a record of good deeds to your grave,
Nobody will bring it, you send it in advance.
Life is short and like snow in the summer heat,
There is only a little left, but we are still haughty.
Diligently listen to Sa'di's advice,
The way is like this, be a man, be prepared.

فَانّ اوصيكَ بِتَقوى اله ـ اَي بنَ ـ ولُزوم اَمرِه، وعمارة قَلبِكَ بِذكرِه، والاعتصام بِحبله، واَي سببٍ اَوثُق من سببٍ"
بينَكَ وبين اله ان اَنت اَخذت بِه؟! اَحي قَلبكَ بِالموعظَة، وامته بِالزهادة، وقوِه بِاليقين، ونوِره بِالحمة، وذَلّـله بِذِكرِ
اراَخب لَيهض عاعرو ،امالايو تَقَلُّبِ الّليال فُحشولَةَ الدَّهرِ، وص ذِّرهحا، والدُّني عائفَج رهصبو ،بِالفَنَاء ِرهقروتِ، والم
الماضين، وذَكره بِما اَصاب من كانَ قَبلَكَ من الاولين، وسر ف دِيارِهم وآثارِهم، فانْظُر فيما فَعلُوا وعما انتَقَلُوا،
بة، وكانَّكَ عن قَليل قَد صرت كاحدِهم فَاصلح واَين حلّوا ونَزلُوا، فَانَّكَ تَجِدهم قَد انتَقَلُوا عن الأحبة، وحلّوا دار الغُر
فتذا خا ن طَرِيقك عامسلَّف، وُا لَم تيمف طَابالخا لا تَعرِف، ويمف القَول عدرتَكَ بِدُنياكَ ولا تَبِع آخاكَ وثوم
ضلالَتَه، فَانَّ الف عندَ حيرة الضلالَة خَير من ركوبٍ الاهوالِ وأمر بِالمعروفِ تَن من اهله وانر المنر بِيدِكَ
يثح قلحراتِ لخُضِ الغَمو مةُ لائه لَومال لا تَأخُذكَ فو ادِهجِه قه حال د فاهجهدِكَ وجب لَهن فَعاين مبكَ وانسلو
كانَ وتَفَقَّه ف الدِّين وعوِد نَفسكَ التَصبر عل المروه ونعم الخُلُق التَصبر ف الحق والجِء نَفسكَ ف الأمورِ كلّها
ال الهكَ فَانَّكَ تُلجِئها ال كهفٍ حرِيزٍ ومانع عزِيزٍ واخلص ف المسألَة لربِكَ فَانَّ بِيدِه العطَاء والحرمان واكثر
نتَفَعلا يو نفَعلا ي لمع ف لا خَير اعلَم اَنَّهو ا نَفَعالقَولِ م نَّ خَيرفحاً فَانكَ صع نبلا تُذهو تيصم وتَفَهو ةخَارالاست
هتَعلّم حقلا ي بِعلم"



“I recommend to you God-wariness, my son, and the fulfillment of God's commands, inhabiting your
heart with His remembrance and adherence to His cord. What cord is firmer than that between you and
God, if you take hold of it?

Enliven your heart through exhortation and cause it to die through abstinence, strengthen it with
certainty, illuminate it with wisdom and make it submissive with the remembrance of death. Make it
acknowledge its mortality, cause it to perceive the calamities of this world, warn it of the assault of time,
and the evil inconstancy of the nights and days.

Present to it the reports of the past ones, and remind it of what befell the earlier ones before you. Travel
in their lands and (among) their remains, and see what they did, from what they have moved away, and
where they arrived at and settled. You will find them having moved away from their loved ones and
having inhabited an alien abode and (it is) as if you will soon become like one of them. Therefore, set
right your place of rest and do not sell your next life for your world.

Do not talk about what you do not know or speak about what is not required of you. Keep away from a
path if you fear it will lead you astray, for holding back from the perplexity of misguidance is better than
encountering terrifying events. Bid others to do good and you will be one of them; reject evil with your
hand and your tongue, and do your utmost to separate from one who does evil. ‘Strive in the way of God
as is His due’ (ref.22:78) and do not let the reproach of any reproacher have any influence on you in the
path of God.

Plunge into hardships for the sake of truth wherever it may be, and become learned in religion.
Habituate yourself to patient endurance in afflictions; the best of moral traits is to constrain yourself to
patience in the (path of) truth. Commit your self in all your affairs to your God, for you will thus be
committing it to a secure cave and a mighty protector. Be sincere in your asking from your Lord, for in
His hand is the bestowal and refusal, and ask God frequently for the best. Understand my testament and
do not disregard it, for indeed the best speech is that which is is beneficial. Know that there is no good in
knowledge that is not beneficial, and knowledge that is not worthy of acquisition is not beneficial”.

Commentary

Imam ‘Ali (as), in this treatise, has emphasized a series of commands and methods for obeying God,
and preparing piety and cleansing the heart of impurities and filling it out with virtues and taking lessons
from the people in the past and selecting the best method of living. Each one of these deserves a
research:

1. . Safinah al-Bihar, vol.1, p.30, item Amal (desire).
2. . Safinah al-Bihar, vol.1, p.30, item Amal (desire).
3. . Nahj al-Balaghah, Sermon 42.
4. .Kashkul, Shaykh al-Baha’i, p.33; Nahj al-Balaghah, Hikmah, p.336.
5. . Some of the expositors of Nahj al-Balaghah, assuming that the word “desire” is not appropriate for an innocent Imam,



relegate these words to the caliphate. But this is not necessary. Imam (as) in this treatise wants to depict the duties of one
ordinary father and son and not the duties of an infallible father or an infallible son (Nahj al-Balaghah, Ibn Abi al-Hadid, Old
print, vol. 4. p 27.
6. . Safinah al-Bihar, vol.1, p 30, the term Amal (hope).
7. . Qur’an 90:4.
8. . Nahj al-Balaghah, Hikmah 454.
9. . Nafs al-Mahmum, p 106.
10. . Qur’an 2:86.
11. . Qur’an 3:185.
12. . Qur’an 24:39.
13. . Nahj al-Balaghah, Hikmah 109.
14. Ghurar wa Durar, al-Amidi, vol.5, p.180
15. .Qur’an 9:111.
16. .Qur’an 2:207.
17. . Nahj al-Balaghah, Sermon 32.
18. . Ghurar wa Durar, al-Amidi, vol.2, p.569.
19. . Ibid. vol. 3. p.57.
20. . Wherever you are, death will overtake you, though you are in lofty towers. [Qur’an 4: 78].
21. . Every soul shall taste of death [Qur’an 3:185].
22. . “Farid and Jodei' Encyclopedia”, vol.1. p.95.
23. .Qur’an 7:128.
24. . Ghurar wa Durar, al-Amidi, vol.1, p.214.
25. . Nafs al-Mahmum.
26. . Safinah al-Bihar, vol.1, p.249.
27. . Ibid.
28. . Bihar, vol. 2, p.72.
29. . Bihar, vol.96, p.28.
30. . Safinah al-Bihar, vol.1. p.249.
31. . Ibid.
32. . Ghurar wa Durar, al-Amidi, vol.5, p.424.
33. . Nur al-Thaqalayn, vol.3, p.188.
34. . Ghurar al-Hikam, al-Amidi, vol. 2, p.412.
35. . Qur’an 12:53.
36. . Tuhaf al-‘Uqul, p.173.
37. . Qur’an 38:82.
38. . Qur’an 2:124.
39. . In writing these notes, I have used Ibn Abi al-Hadid’s Sharh Nahj al-Balaghah, vol. 4. p.29, and Ibn Maytham, vol 5.
pp5-7.

Source URL:
https://www.al-islam.org/imam-alis-first-treatise-islamic-ethics-and-education-zainol-aabideen-qorba
ni-lahiji/fourteen#comment-0


	The Fourteen Attributes of Imam ‘Ali's Son
	To a son who hopes for what is unattainable
	2. The Follower of the path of those who have perished
	3. Prey to Illnesses
	4. A pawn in the hands of time
	5. The target of misfortunes
	6. A Slave of the world
	7. A Trader in vanities
	8. A Debtor of Divine Decrees
	9. A Captive of Death
	10. An Ally of anxieties
	11. A Companion of sorrows
	12. The Aim of calamities
	Sorrows for this world or for the Hereafter?

	13. Prostrated by desires
	14. A Successor of the dead
	Commentary
	Commentary


