
The Rites of Hajj, Practical Treatise and Rules





Author(s):

Naser Makarem Shirazi [1]

This book discusses the important of Hajj, one of the obligatory pillars in Islam. The secrets, conditions
of necessity, different types of Hajj as well as conditions of Hajj al-Tamattu' are thoroughly discussed
along with its rules and regulations.

Get PDF [2] Get EPUB [3] Get MOBI [4]

Translator(s):

Bahador Shirazian [5]

Importance of Hajj in Islam

Hajj is one of most important pillars of Islam and it is one of greatest religious duties.

Holy Qur’an says in a short and meaningful sentence:

بیلاس هلَیتَطاعَ ااس نتِ میالْب جالنّاسِ ح َله عل و.

It is on people for the sake of Allah to perform Hajj of his house, anyone who is able to undertake
the journey to him. (2:196)

And it says below this verse:

الْعالَمین نع غَن هنَّ الفَا فَرک نم و

And anyone who disbelieves (and renounces Hajj, has impaired himself), Allah is not in need of
any of his created ones in the worlds.”(3:97)

The sentence “It is on people for the sake of Allah …” adding the definition of “disbelieves” (infidelity) for
people who renounce the obligatory Hajj. This clears shows it’s extraordinary importance in Islam.

It is interesting that in the interpretation of the holy verse:

بیلاس لاَض و ماَع ةرخالا فوفَه ماَع هذِه کانَ ف نم و.
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And anyone who had been blind (from seeing Allah) in this world, will be blind in hereafter and
more deviant from the path”. (17:72)

It has been quoted from Imam Sadiq (a.s.) that one of the meanings of the verse is that a person who
postpones his obligatory Hajj continuously until his death arrives (he will be blind in hereafter).1

It has been mentioned in another Hadith: “Anyone who renounces his obligatory Hajj without any excuse
will be re awoken as Jew or Christian”

We read in a Hadith from Imam Sadiq (a.s.): “Persons who perform Hajj and Umrah are guests of Allah.
He will grant them their wishes and any prayer that they recite will be accepted. And if they pray for
intercession about a person it will be accepted … and if they die in this way Allah will forgive all of their
sins”.

Also, we read in another Hadith that:

.انَّ الْحج المبرور لا یعدِلُه شَء و لا جزاءلَه الا الجنَّة

Nothing compares with the accepted Hajj and it has no reward other than heaven!”

.و اَنَّ الْحاج یونُ کیوم ولَدَتْه اُمه

A Person who performs Hajj purifies himself from sins like the day that he was born”.

And this is the greatest gift, and the best honor and the highest reward.

1. This Hadith and future ones have been quoted by the late Mohaghegh Yazdi in “al-Urwat al-Wusqa” in the book of Hajj
and the late Sheikh Hurr Ameli and other great scholars in the book “Wasael al-Shi’aa” and other famous Hadith books.

Secrets of the Hajj

Undoubtedly, there are great rewards as mentioned above. However there are also harsh penalties that
have been mentioned, in holy Qur’an and hadeeth, for renouncing the Hajj. This is because of the
secrets and important philosophies that this great Islamic worship has.

The holy Qur’an says in a short and meaningful sentence about Hajj that:

لیشْهدُوا منافع لَهم



(Encourage people to perform Hajj) That they may witness advantages for them (22:28)

These benefits are so much and have been pointed to them in hadith of Ma’soomin (infallibles) (a.s.), for
instance:

1 Culturing the souls, purifying of ethics and strengthening the bases of virtue and purity. The sentence
which had been mentioned in above Ahadith, stating that an accepted Hajj causes a person to exit his
sins like the day that he was born, is a clear proof for influence of Hajj on purity of heart and happiness
of the souls and removing the effects of sins of a lifetime. This great moral and intellectual journey
benefits the pilgrims of Bait Allah al-Haraam (sacred house of Allah).

One may note carefully to the secrets of acts and rites that they perform, in order that each step that
they go through is a step to Allah this great and meaningful worship becomes like a “rebirth” for them.

Those who perform this great spiritual worship by noticing to its secrets and with extreme purity of
intention feel its deep effects on their soul until the end of life, and whenever they remember the
memories of this spiritual journey and its full of spirituality, happiness and purity they feel a new and
fresh soul is being blown in them (this is the teaching and moral effect of Hajj).

2 “Political effects” which are available beside the teaching effects of Hajj are very Important; because
Hajj, if performed as Islam has ordered and Prophet Abraham has invited people of the world to do,
causes to increase the honor of Muslims and strengthen the basis of religion and causes the unity of the
word and power and respect against enemies and announcing the avoidance of polytheists of the world.

This great divine assembly which takes place beside the house of Allah gives the best opportunity to
Muslims for reviving their powers, and neutralizing the plans of enemies of Islam.

But unfortunately, some of Muslims are unaware of political philosophy of Hajj, as they do not reach to
the depth of its moral philosophy. They suffice only to the appearances and are unaware of the soul of
this great worship. A politician once commented: “Woe betide Muslims if they do not understand the
meaning of Hajj, and woe betide enemies of Islam if Muslims understand the meaning of Hajj!”

3 “Scientific and cultural effects” are other important effects of Hajj which had been pointed to us in
hadith of infallibles (a.s.), Effects and signs of prophet of Islam (s.a.) and infallible Imams (a.s.) can be
seen in any place of Mecca and Medina and stations of Hajj.

The presence of great Islamic scientists from all countries, consisting of great religious scholars, masters
of other fields, orators and writers, amongst those who are attending Hajj every year, give an opportunity
to exchange information and knowledge in all religious and scientific fields to all Muslims of the world.
Moreover a good amount of information about the conditions of Muslims can be achieved. This
information can help in alleviating the conditions of Muslims.

4 “Economical philosophy” has been also considered in Islamic books as one of secrets and purposes of



Hajj. Some people may be wondering on how Hajj can be related to economical matters?

However we notice that today, the most important problem of most Muslims is their economical
dependence to enemies of Islam, and if it is possible to establish meetings and seminars by economists
of the world of Islam, to free Muslims from domination of others in this issue, the importance of this
matter becomes clear.1

Hajj has important secrets as above, which can be further explained in separate topics and taught to all
Muslims especially the younger generation.

1. These four philosophies have been quoted in a Hadith from Imam Ali ibn Mousa al-Reza (a.s.) (Wasael al-Shi’aa, vol. 8,
page 7, Hadith 15)

Conditions of Necessity of Hajj

Article 1

Hajj is obligated to be performed, by a Muslim, once in a lifetime. One must be;

1- An adult

2- Sane

3- Having provisions for the journey e.g. Transporation, accomodation food cost

4- Having the permission to travel and not having any difficulty in the way, like fear of life, assets or
honor.

5- Having physical abilities for performing the acts of Hajj.

6- Having enough time for reaching Mecca and performing the acts.

7 Having enough savings to support the cost of living of family members left behind and any other
person under the pilgrim’s charge, when the pilgrim goes for Hajj.

8- Having a job or business that the pilgrim can resume after returning from Hajj. Pilgrim should be able
to be financially able for day to day expenses for himself and those who are under his support e.g. family



Article 2

Hajj is obligatory for a person when he has enough money for buying a house. However if the needs are
not being sufficed without owning a house; but if the person can live in a rental house or Waqf
(inalienable religious endowment) house, then the person can perform Hajj by having that kind of house.

Article 3

Whenever a person does not have enough money for going to Mecca, but another person gives him the
money for performing Hajj and also this person pays the costs of his family during this pilgrimage, then
Hajj is obligatory for him. Even he has debts or does not have a job or business for paying the costs of
living.

Accepting such a gift is obligatory; unless that person puts him under severe moral obligation by
accepting this gift or there is a loss or intolerable hardness in accepting that gift.

Article 4

A Person who has been employed for serving in the journey of Hajj as the religious leader or manager or
deputy of caravan or member of the staff or physician and nurse or disciplinary agent or bank authority
or any other occupation, and has performed Hajj in this way, it is considered as an obligatory Hajj, on
one condition that the costs of living of the family or dependants has been provided during the journey;
but accepting such an employment is not obligatory.

Article 5

A person who can perform Hajj by borrowing money is not able to perform Hajj, even if he can pay later
his whole debt at once or by installments, unless he has assets that can pay his debt from them easily.

Article 6

It is not permitted to perform Hajj by Haraam (illegally acquired) money or the money from which Khums
has not been paid. If the money for Ihram clothing and Tawaf and Sa’y or payment for sacrifice or the
cost of camp and floor covering that the pilgrim stays on t in Arafat and Mena is Haraam, then his Hajj is
invalidated as a precaution.

Article 7

Whenever a person registers for Hajj and thereafter dies or his physical ability is greatly reduced and he
is not able to perform the Hajj any more, and in condition of his death, the receipt of registration belongs



to his heirs, on the condition that he had not been able to perform Hajj in a way other than registration.

Article 8

The money that is given for registration has no Khums, if it is from the income of the same year.

Mustahab Hajj

Article 9

It is Mustahab (recommended) for persons who are not able to perform Hajj or do not have other
conditions or have performed obligatory Hajj, to perform Hajj and it is Mustahab to perform it every year.
But if due to extreme congestion of Hajjis there is a interruption for people who have not performed their
obligatory Hajj yet, then it is preferred not to perform Mustahab Hajj.

It is also preferred to give turns to persons who have not performed obligatory Hajj and want to perform
for the first time; but if (assumably) the house of Allah has enough places remaining for Hajjis for one
year then it is obligatory for the religious governor to send groups of people for performing Hajj even if
they have already performed their obligatory Hajj.

Article 10

Permission of the husband is not necessary for the wife to perform obligatory Hajj, but the permission is
necessary when wife wants to perform Mustahab Hajj. Also if Mustahab Hajj is bringing hardship and
hurt to father or mother then there is a problem.

Hajj by Proxy

Article 11

It is permitted to deputize a person for performing obligatory or Mustahab Hajj on behalf of a dead
person, but it is only permitted in Mustahab Hajj for a person who is alive.

However for those who have been able to perform Hajj and had not performed so because of



carelessness and now that they are not able to perform Hajj according to their oldness, illness or
inability, in this condition it is obligatory for them to take a proxy; but if when a person has financial ability
in the time that has no more physical ability or the way is not open for him, then Hajj is not obligatory for
him, also taking a proxy is not obligatory, even during lifetime or after the death.

Article 12

A woman could be a proxy on behalf of a man and vice versa, and each of them should observe their
own duties in this kind of Hajj; if the proxy is a woman then she should perform duties that is ascribed for
women and if the proxy is a man then he should perform duties ascribed for men, but it is better for
women to be proxies of women and for men to be proxies of men.

Article 13

It is not permitted for a person, on whom Hajj is obligatory for him/her to be someone else’s proxy; but if
this person performs this act, the Hajj is correct for other person who has deputized him/her although the
person has performed a sin. A person who is not able by himself/herself can be someone’s proxy, but
does not gain the ability by reaching Mecca in this way.

Article 14

Whenever a person is deputized for performing Hajj and the year of pilgrimage has not been specified
then he/she should perform Hajj in the first year.

Article 15

It is permitted to take a proxy for performing obligatory Hajj in behalf of a dead person from “Miqat” and
the money of this act subtracted from the main inheritance. However if the heir agrees then it is
permitted to take a proxy for performing Hajj from the city (the city which dead person had lived in) but
the margin of costs between Hajj from Miqat and city can only be paid by the adult heirs.

Article 16

The “Proxy” should know the issues and rituals of Hajj, but it is not necessary that he/she has performed
Hajj before. People such as servants of a caravan or alike who know from the beginning that they cannot
meet Mash’ar voluntarily cannot accept to be a proxy.



Hajj of Nazr (an offering; to make a spiritual
vow)

Article 17

Whenever a sane and adult person performs Nazr (make a spiritual vow) purposely and by free will for
performing Hajj, then Hajj is obligatory for that person. But the Nazr of a wife, if it has a contradiction
with her rights, is not permitted without the permission of her husband, and if it has no such contradiction
then it is in order.

Article 18

Whenever a person does Nazr for performing Hajj and does not specify a time for that, then this person
can delay. However if he/she had specified the time, then it is obligatory for him/her to perform Hajj in
that specific time and if the person does not perform that purposely he/she should pay its compensation
and perform it in another time as a precaution.

Article 19

Whenever a person does Nazr for performing Hajj on the condition of achieving a goal and this person
dies before achieving that goal, then Ghazaa (performing an act in a time other than its proper time for
compensation) of Nazr is not necessary. But if he/she dies after achieving that goal then his/her heirs
should perform Ghazaa of that Nazr in behalf of that dead person, or take a proxy for him, and as a
precaution it is better to subtract the amount of money for this act from the main inheritance, with the
satisfaction of all heir if they are all adults.

Kinds of Hajj

Article 20

Hajj can be performed in three ways: “Hajj al-Tamattu’”, “Hajj al-Qiran” (Hajj al-Qiran involves
combining Umrah and Hajj, with only one Ihram for both) and “Hajj al-Ifrad” (Hajj al-Ifrad involves
performing Hajj only. A sacrificial animal is not obligatory when performing Hajj al-Ifrad).



“Hajj al-Tamattu’” is to be performed by people who live forty-eight miles (approximately seventy-seven
kilometers) or more from Mecca and the second and the third ways are for the people who live in great
Mecca or in a place closer than this distance.

Article 21

Whenever a person who lives in Mecca travels out of Mecca and returns to the city, then this person can
perform Hajj al-Tamattu’, Hajj al-Qiran or Hajj al-Ifrad.

Whenever a person who belongs to a place beyond the distance specified, lives in Mecca for more than
two years then he/she should act as the people of Mecca, even if this person had been able to perform
Hajj or has gained this ability after staying in the town, and even if he/she had stayed in Mecca for a
lifetime or for a limited time.

Article 22

According to the fact that most of Muslims in the world should perform Hajj al-Tamattu’, then rulings
which have been mentioned in these rites are for performing Hajj al-Tamattu’.

Framework of Hajj al-Tamattu’

Article 23

The summary of Hajj al-Tamattu’ is as follows:

1- Umrah al-Tamattu’

Umrah al-Tamattu’ should only be performed in the months of Hajj (which are Shawwal, Dhu’l-Qa’dah
and Dhu’l-Hijjah) and the following acts are obligatory in performing that:

1- Wearing Ihram from Mecca with the intention of Umrah al-Tamattu’.

2- Doing the Tawaf of Ka’ba seven times

3- Performing two Rak’ats of prayer of Tawaf behind the Maqam (station) of Ibrahim.

4- Sa’y –The shuttling between Safa and Marwah seven times

5- Taqsir which means cutting the hair and nail but pilgrim should not suffice in cutting only the nail.



When the Hajji comes out of the Ihram after performing these five acts the things and acts that had been
Haraam for him/her because of Ihram, now becomes Halaal.

2- Hajj al-Tamattu’

Hajj al-Tamattu’ consists of following acts:

1- Wearing Ihram from Mecca.

2- Wuquf that means staying in Arafat from noon until sunset of the day nine of Dhu’l-Hijjah.

3- Wuquf in Mash’ar al-Haraam and staying in there from dawn to sunrise of the day of Eid al-Qurban.

4- Going to Mena (Mina) and performing Ramy al-Jamarah al-Aqaba (throwing seven pebbles at the
place, which is allocated at the end of Mena that is called “al-Jamarah al-Aqaba or al-Jamarah al-
Quswa).

5- Giving a sacrifice in Mena on the day of Eid (tenth of Dhu’l-Hijjah).

6- Taqsir. That means shaving the head or cutting a piece of hair or nail.

7- Tawaf of Ka’ba (this Tawaf is called Tawaf of pilgrimage).

8- Performing two Rak’ats of prayer of Tawaf.

9- Sa’y –The shuttling between Safa and Marwah seven times

When these acts had been performed then fragrance becomes Halaal for the pilgrim.

10- Performing another Tawaf around Ka’ba (this Tawaf is called Tawaf of Nisa’).

11- Performing Two Rak’ats of prayer of Tawaf of Nisa’.

By performing these two acts the spouse also becomes Halaal for the pilgrim.

12- Returning to Mena and spending the eleventh and the twelfth nights (and in some conditions the
thirteenth night) in there.

13- Performing Triple Ramy al-Jamarat (throwing seven pebbles to each of three places, which are
situated in Mena) in the eleventh and the twelfth days.

And by performing these acts, the pilgrim can return to Mecca and his/her Hajj is completed.

These were the five acts of Umrah al-Tamattu’, and thirteen acts of Hajj al-Tamattu’ The details will be
explained in next discussions.



Framework of Hajj al-Ifrad

Hajj al-Ifrad is similar to Hajj al-Tamattu’ with a difference that while there is a Qurban (sacrifice) in Hajj
al-Tamattu’ the same is not performed in Hajj al-Ifrad.

However it is Mustahab to do so and Umrah is performed after Hajj unlike Umrah al-Tamattu’ that is
performed before that.
We abstain from explaining Hajj al-Qiran because it is not performed these days.

Conditions of Hajj al-Tamattu’

Article 24

There are five conditions in Hajj al-Tamattu’:

1- Niyyah (Intention) which is that the pilgrim should intend to perform “Hajj al-Tamattu’” for Allah,
therefore if this person intends to perform some other type of Hajj or has some doubt about performing
“Hajj al-Tamattu’” or other type of Hajj or he/she does not have pure intention for Hajj, then his/her Hajj
is not correct.

2- Both “Umrah” and “Hajj” should be performed in months of Hajj (Shawwal, Dhu’l-Qa’dah and Dhu’l-
Hijjah), therefore it is not enough that a pilgrim performs all of Umrah or a part of it before the month of
Shawwal.

3- A pilgrim should perform both “Umrah al-Tamattu”’ and “its Hajj” in one year, if he/she performs one
of them in this year, and the next one in another year (even in the months of Hajj), then this Hajj is not
correct.

4- As it was mentioned before, Ihram of “Hajj al-Tamattu’” should be worn from Mecca.. There is no
difference between different places or regions of Mecca. it can be worn from a house, mosque, or even
in a street, but the best place for wearing Ihram is in “Masjid al-Haraam”.

5- If “Hajj al-Tamattu’” is to be performed by proxy, then both “Umrah” and “Hajj” should be performed
by the same person and it is not enough that a person performs Umrah and another one performs Hajj.

Article 25

As an obligatory precaution, the pilgrim should not leave Mecca after performing “Umrah al-Tamattu”’
until the time of Hajj commences and he/she performs Hajj. Unless there is a special necessity or need



that in this case as obligatory precaution the pilgrim should wear Ihram with the intention of Hajj and
leave Mecca with Ihram and remain in that state in return, until he/she performs the rites of Hajj; but if
wearing Ihram causes this person severe hardness then he/she can renounce that act. Then there is no
difference in this ruling between obligatory and Mustahab Hajj.

Article 26

The rule of prohibition of leaving Mecca is for people who have performed Umrah al-Tamattu’ and want
to travel a far distance. Therefore going to a distance one or two parasang (each parasang is
approximately 5.6 km) far from Mecca is not prohibited and people who live out of Mecca can return to
their homes after performing Umrah.

Article 27

Today, Mecca has advanced to a big city, but all that is called Mecca has the rulings of Mecca , like
Masjid al-Haraam that has advanced and expanded. but all of that is within the rulings of Masjid al-
Haraam.

Article 28

Whenever a pilgrim goes out of Mecca after performing Umrah without Ihram and passes the Miqats,
then in return he/she should become Muhrim (a person who is in state of Ihram) from Mecca and
perform Umrah, unless his/her return is on the same month that he/she has leaved Mecca (for instance,
a pilgrim has leaved in Dhu’l-Qa’dah and has returned in Dhu’l-Qa’dah).

Article 29

A person who has a duty to perform Hajj al-Tamattu’ cannot return to Hajj al-Ifrad or Hajj al-Qiran,
unless there is not enough time available in the way that this person cannot finish Umrah and join Hajj.
In this case, the pilgrim can leave “Hajj al-Tamattu’” and make intention for Hajj al-Ifrad or Hajj al-Qiran,
and performs the duties of Hajj and after finishing Hajj performs Umrah al-Mufradah (similar to other
persons who perform Hajj al-Qiran and Ifrad).

The purpose of not having enough time is that pilgrims cannot perform Wuquf in Arafat from noon until
the sunset of the day of Arafat.

Article 30

A woman who has menstruation and cannot perform Tawaf and the prayer of Tawaf, , before the time of
Hajj (and Wuquf to Arafa), Therefore she should make intention of Hajj al-Ifrad and go with that Ihram to



Arafat and perform the rites of Hajj, and perform the tawafs of Hajj and prayers of tawaf.

After returning to Mecca and becoming clean, she should go to Masjid al-Tan’eem for performing
“Umrah al-Mufradah” after finishing Hajj and becomes Muhrim from that place and perform acts of
Umrah al-Mufradah. It is better to perform Tawaf al-Nisa’ as a precaution.

Article 31

There is no problem for women, to prevent their menstruation by using pills or such, in order to perform
the rites of Hajj al-Tamattu’ like Tawaf and prayer of Tawaf in the state of being clean.

Miqats (stated places) of Ihram (preparing to
perform Hajj)

Article 32

Miqat is a place which pilgrims should wear Ihram and from there go for Hajj or Umrah. They should not
pass these places without Ihram.

Article 33

Miqats of Ihram are ten places of which five of them are the main ones.

Article 34

1) Masjid al-Shajarah

Masjid al-Shajarah is located beside Medina, and today it is known as “Abar Ali”. All persons who want
to perform Hajj from Medina should become Muhrim from this place, and it is not permitted to delay in
this act and for example becomes Muhrim from Juhfah, which is located in the middle of the way of
Mecca to Medina, unless ill or weak people or other persons who have other problems.

Article 35

It is not obligatory to wear Ihram from inside the mosque and it is possible to perform this act beside the
mosque, and there is no difference between old mosque and this new one which has been expanded so



much, therefore women who are in their menstrual period can wear Ihram outside of the mosque.

Article 36

2) Juhfah

Juhfah is a place in the middle of the distance between Medina and Mecca, 150 km from Mecca, which
is some distance from the main road, and this is the Miqat of people who come for Hajj from Egypt, north
of Africa, Syria, Jordan and Lebanon (road trip), also all persons who are passing from this way.

Article 37

Muslims from Iran and other places who enter the airport of Jeddah by airplane and do not want to go to
medina can go to Juhfah, and become Muhrim there and then go to Mecca.

Article 38

There is a mosque in Juhfah, from where it is possible to wear Ihram from inside or outside of that
mosque. But it is better to wear Ihram from inside the mosque.

Article 39

3) Wadi Aqeeq

Wadi Aqeeq is a place located in north east of Mecca approximately 94 km from the city and that is the
Miqat for people of “Iraq” and “Najd”, and all people who are passing from that way can become Muhrim
from there. This Miqat has three sections; section one is called “Maslakh”, and second one is called
“Qumrah” and the third one is called “Dhat Irq” (also Zaat Irq) and although it is better to wear Ihram
from “Maslakh”, which is the first section, it is permitted to become Muhrim from any of these three
sections.

Article 40

4- Qarn al-Manazil

Qarn al-Manazil is a place located near “Ta’if” which is about 94 km from Mecca and this is the Miqat for
people from there or those who pass from that way. Also all people who enter Jeddah can go to that
place and become Muhrim from there.



Article 41

5- Yalamlam

“Yalamlam” is the name of a hill in southern regions of Mecca (about 84 km from Mecca) and this is the
Miqat of those who come from the south parts of Arabian Peninsula like Yemen to Mecca, also all
people who pass that way can become Muhrim in there.

There are five main Miqats.

Article 42

6- The City of Mecca

“Mecca” is the Miqat for “hajj al-Tamattu’”; it means that pilgrims wear Ihram for performing Hajj, in
which its first act is going to “Arafat”, after performing Umrah from the city of Mecca.

Article 43 There is no difference between places of Mecca and the pilgrim can become Muhrim from any
place of this city, even places that have been added to Mecca today during the advancements of city in
the past years. But the place should not be out of the zone of Haram as an obligatory precaution; For
example, today Mecca has been expanded and has gone beyond Masjid al-Tan’eem, which is the
closest boundary of Haram, and if a person becomes Muhrim from that place which is out of boundaries
of Haram, this act is not free of problem and the best place is Masjid al-Haraam.

Article 44

7- House of the Pilgrim

Miqat for persons whose houses are closer to Mecca than the Miqat, then their own houses can be their
Miqat. However, it is permitted and also better than they go to one of those first quintet Miqats and
become Muhrim from those places.

Article 45

8- Ji’irranah

“Ji’irranah” is a place at the end of Haram between Ta’if and Mecca, and people of Mecca and those
who have lived there for two years of more, should wear Ihram from this place as an obligatory
precaution.



Article 46

9- Parallel places to one of Miqats

Those who do not pass Miqats should become Muhrim whenever they reach a place parallel to one of
the Miqat and it is not necessary to go to one of first quintet Miqats, and if they pass two places parallel
to two of Miqats, they should wear Ihram in the first place that is parallel to the first Miqat.

Article 47

When the pilgrim surely knows the location of the place parallel to Miqat or he/she asks the location from
informed people, it is enough for wearing Ihram from that place. But if he/she has doubt about this
matter and there is no way of finding the correct answer, then it is better that he/she performs Nazr of
Ihram before reaching that place and becomes Muhrim from there.

Article 48

Whenever a pilgrim is passing from a direction in which there is no place parallel to one of Miqats, then
he/she should go to one of Miqats and become Muhrim from there as a precaution; and if this not
possible, then he should become Muhrim from a place where there is a possibility of being parallel to
one of Miqats, in his/her opinion, and then renew his/her Ihram after reaching the closest point to Haram
(around Mecca). This means that the pilgrim makes the intention again and says “Labbayk”.

Article 49

There is no difference between places, which are parallel to Miqats in being in the desert, sea or air.
Therefore, if the pilgrim passes one place parallel to one of Miqats in airplane, then he/she should
become Muhrim from that place and immediately says “Labbayk” (and ruling for the matter is that the
pilgrim is under a roof in this condition, will be mentioned later).

Article 50

10- Adni al-Hal

“Adni al-Hal” means the first point out of Haram, and this is the Miqat of those who perform Umrah al-
Mufradah (consisting of Umrah of Hajj al-Qiran and Ifrad or Umrah al-Mufradah, which is possible to
perform in any time of the year).



Article 51

It is better for a pilgrim to wear Ihram from one of these three places, “Hudaybiyah” or “Ji’irranah” or
“Tan’eem” which are famous among people of Mecca for Umrah al-Mufradah .It is easier for those who
want to perform Umrah al-Mufradah after Hajj to go to Masjid al-Tan’eem, (which is about 80 km from
Masjid al-Haraam and today has been become as a part of the city of Mecca) and become Muhrim from
that place.

Article 52

Those who are going to Mecca for performing Umrah al-Mufradah from Jeddah should become Muhrim
from “Hudaybiyah” (which is about 17 km from Mecca and is the farthest boundary of Haram).

Article 53

It is better that Ihram of Umrah al-Mufradah also perform from one of first quintet Miqats (Masjid al-
Shajarah, Juhfah, Qarn al-Manazil, Wadi Aqeeq and Yalamlam). Therefore, it is better that those who
intend to perform Umrah al-Mufradah and went to Medina before, become Muhrim from Masjid al-
Shajarah or at least Juhfah.

Article 54

Briefly, sequence of Miqats is as follows:

1- Miqat of “Umrah of Hajj al-Tamattu’” is one of first quintet Miqats, if the Hajj is obligatory or
Mustahab.

2- Miqat of “Hajj al-Tamattu’” is Mecca.

3- Miqat of “Hajj al-Ifrad or Qiran” is one of quintet Miqats.

4- Miqat of “Umrah al-Mufradah” is Adni al-Hal; it means the first point that is out of Haram of Mecca
(like Tan’eem, Ji’irranah or Hudaybiyah).

5- Miqat of those whom their own houses are after Miqats is that their houses can become Muhrim from
there for Umrah al-Tamattu’ or Hajj al-Ifrad and Qiran, but it is better that they also become Muhrim
from one of quintet Miqats.



Rulings of Miqats

Article 55

Wearing Ihram before Miqat is not permitted, as it is Haraam to pass Miqat without Ihram. Pilgrims
should only become Muhrim in Miqats, except on two conditions:

1- When the pilgrim performs Nazr for becoming Muhrim before Miqat, it is necessary to fulfill his/her
Nazr from anywhere, and not necessary to renew Ihram in Miqat. Accordingly, when a person has doubt
in Miqat or places parallel to that, he/she can perform “Nazr of Ihram” before reaching the doubtful place
and become Muhrim from there and there is no difference between obligatory and Mustahab Hajj. Also
Nazr of woman has no problem if it does not cause disturbance for her husband.

2- A person who wants to perform Umrah of month of Rajab and has a fear that month ends before
he/she can reach the Miqat, can become Muhrim before Miqat. It is permitted for him in order not to lose
the superiority and benefit of Umrah of month of Rajab.

Article 56

Reaching the Miqat should be proved by certainty, or confidence or popularity among people of the
region, or at least by the testimony of an impartial person. It is not permitted to wear Ihram in doubt
(except by performing Nazr in the way that mentioned in past article).

Article 57

It is not permitted for a person to pass Miqat without Ihram unless there is another Miqat in the way that
in this case Ihram from the second Miqat is correct, although it is better to become Muhrim from the first
Miqat as an obligatory precaution.

Article 58

Whenever a person passes Miqat without Ihram deliberately and with awareness, then he/she should
return to Miqat and become Muhrim, and if it is not possible for him/her to return then his/her Hajj is
invalidated and should perform it the next year.

Article 59

Whenever a pilgrim passes Miqat because of ignorance or forgetfulness, when he/she remembers,
should wear Ihram wherever he/she is. If the place is out of Haram and if he/she has entered Haram



then should go out of Haram (for instance Tan’eem) and wear Ihram and if a person cannot go out of
Haram should wear Ihram from the place.

Article 60

Whenever a woman is in her menstrual period and thinks that it is not permitted for her to wear Ihram
and does not wear it in Miqat, then she should return to Miqat if she can and become Muhrim. If she
cannot return to Miqat, then she should go out of Haram and if that is not also possible she should wear
Ihram from the place that she is in, and her Hajj and Umrah is correct.

Article 61

As it has been mentioned before, Ihram for Hajj al-Tamattu’ is performed from Mecca. Now if a pilgrim
goes to “Arafat” without Ihram because of ignorance or forgetfulness, then he/she should return to
Mecca, if it possible, and if it is not he/she should become Muhrim in “Arafat”, “Mash’ar” or “Mena”
(before Ramy al-Jamarat and sacrificing), and if he/she remembers after Ramy al-Jamarat or
sacrificing, then the time of Ihram has passed and the Hajj is correct.

Article 62

Whenever a person renounces Ihram because of ignorance or forgetfulness and remembers after
finishing the acts, then his/her acts are correct if it happens in Umrah al-Tamattu’ or Hajj or Umrah al-
Mufradah.

Process of Ihram

As it is said before, the first act of Umrah and Hajj is “Ihram” and obligatory acts of Ihram are three
things as follows:

Article 63

First: Niyyah (Intention)

Making intention of Ihram as in the way that the pilgrim should intend not to perform the acts (that will be
mentioned later) and consider them as Haraam for himself/herself and performs the acts of Umrah or
Hajj after that, and by considering that meaning it is enough to say by words or in his/her heart:

“I wear Ihram for Umrah al-Tamattu’ for obligatory (or Mustahab) Hajj for myself (or in behalf of a person



whom I am his/her proxy) for closeness to Allah (هال قربة ال)” and the purpose of saying I wear Ihram is
to prohibiting himself/herself from the acts (which will be mention later).

And the pilgrim says for Ihram of Hajj: “I wear Ihram for obligatory Hajj for closeness to Allah (قربة ال
قربة الand in Umrah al-Mufradah: “I wear Ihram for Umrah al-Mufradah for closeness to Allah ( ”(اله
.”(اله

Article 64

It is not necessary to utter the intention but it is enough to have this intention in the heart, but it is better
to express the intention by word adding this to the internal intention.

Article 65

The purpose of intending for closeness to Allah is intending to satisfy Allah and being close to his pure
essence. The pilgrim should have the intention of performing the rites of Umrah or Hajj in that state and
it is better to define from the beginning that he/she has the intention of performing Umrah or Hajj. For
example “Hajjat al-Islam” which means obligatory Hajj because of gaining the ability of performing Hajj
or “Mustahab Hajj” or “Hajj of Nazr” or “Hajj by proxy”, but it is also permitted to make intention for
Ihram intending to define the type of act later.

Article 66

If after making intention of Ihram, and prohibiting himself/herself from the acts which are Haraam for
Muhrim, the pilgrims intends to perform some of those acts (for example, he/she is in travel at that
moment and is sitting under the roof of car or airplane unnecessarily), then it is not free of problem for
his/her Ihram.

Article 67

Knowing the details of Haraam acts is not necessary and it is enough to know them as a whole.

Article 68

Second: Saying Labbayk

It is obligatory to say the “quadruple Labbayks” during Ihram with correct Arabic accent and it should be
as follows as obligatory precaution:

َل لا شَری ،ْالْمـُل و َةَ لمعّدَ و النمنَّالْحا ،یلَب َل لا شَری یلَب ،یلَب ماللّهیلَب.



Allah! I comply (and obey) you, again I comply to you, and one more time I obey you, there is no
partner for you, I comply to you, solely you deserve all praise and grace and sovereignty are
exclusive to you, there is no partner for you!”

It is better to abstain adding other expressions, except those that will be mentioned in Mustahab acts
later.

Article 69

If the pilgrim cannot express these word with correct Arabic accent, it is enough that another person
says them articulately for him/her and the pilgrim recites them after that person, and if he/she cannot
pronounce correctly he/she should say as much as he/she can and express also its meaning as a
precaution and a person who has the ability of pronouncing correctly, can say the words in behalf of that
pilgrim, too.

Article 70

It is obligatory to say Labbayk during Ihram only once (in the way that mentioned before) and after that it
is Mustahab to repeat that in different conditions as much as possible. E.g. while getting in and leaving a
car, passing low and high lands, after awakening and after prayers It is better that men recite these
words with a loud voice.

Article 71

It is obligatory that the pilgrim recites Labbayk when he/she sees the houses of Mecca during Ihram of
Umrah al-Tamattu’, and at the noon of the day of Arafa during Ihram of Hajj, and at the time of seeing
Kaa’ba in Umrah al-Mufradah. If the pilgrim has gone out of Mecca for Ihram, and if he/she is coming to
Mecca from out of the city should stop and say Labbayk when he/she is entering the region of Haram.

Article 72

A pilgrim that is unable to speak, can point with his/her hand instead of saying “Labbayk” and moves
his/her tongue as normal and it is better that another person says Labbayk in behalf of that pilgrim, but it
is not obligatory.

Article 73

Children also can become Muhrim for Umrah or Hajj, and if they can distinguish between good and evil
they can say “Labbayk” with the intention (Niyyah), and if they do cannot differentiate, then a person
makes the intention and says Labbayk on behalf of them .Whenever a person is unconscious in Miqat, it



is possible to make the intention and say Labbayk on behalf of him/her.

Article 74

Twenty-five acts, which are Haraam for Muhrim, are not Haraam for him/her before saying “Labbayk”
even if he/she has made the intention and has worn the clothing of Ihram. Therefore, there is no
punishment if the pilgrim performs one of the acts that are Haraam for Muhrim before saying Labbayk; in
fact, “Labbayk” is like “Allahu Akbar” at the beginning of the prayer that a Muhrim does not enter the
state of prayer before saying that, and whenever a pilgrim has doubt that if he/she has said “Labbayk” or
not, nothing is also Haraam for him from the prohibited acts of a Muhrim.

Article 75

Whenever a pilgrim is in Miqat and has doubt that if he/she has said Labbayk or not, then he/she should
say the Labbayk. And if he/she has passed Miqat then he/she can return to Miqat and say it as a
precaution. If it is not possible to return, then he/she should say it in that place, but if the pilgrim do not
know that if he/she has said Labbayk correctly or not, then he/she should consider it as correct and
his/her Ihram is correct.

Article 76

Third: Wearing Ihram Clothing

It is obligatory for a person who wants to wear Ihram, to remove all clothes which are Haraam for
Muhrim, and then wear the two clothes of Ihram. Wrap one of them around the waist (that is called
“Izar”) and put another one on the shoulder like Aba (that is called “Rida’”); this ruling is exclusive to
men and it is not necessary for women to wear these two parts of clothing beneath or over their own
clothes.

Article 77

It is an obligatory precaution that clothing of Ihram and the way of wearing be as it is common. This
means that the pilgrim should wrap the loincloth (Izar) in the way that at least it covers the body from the
belly to the knees and puts Rida’ on the shoulder in a way that it covers the rest of the body. There is no
condition about the quality or color of the Ihram clothing, but it should not be sewn.

Article 78

It is an obligatory precaution to wear Ihram clothing before making intention and saying Labbayk.



Article 79

It is an obligatory precaution not to tie a loincloth around the neck (but tying it around the waist has no
problem) and the best way is to tie a belt over the Izar.

Tying two sides of Rida’, also fastening that by a pin, or putting a piece of stone in one side and
fastening that to the other side with a string (as it is common among some of Hajjis) is no problem,
although it is better to renounce these acts.

Article 80

If a pilgrim wears Ihram while he/she has a shirt or other common cloth on because of ignorance or
forgetfulness, then his/her Ihram is correct, but he/she should immediately remove that cloth and wear
only Ihram clothing, and if this act has been performed deliberately, then after removing the clothes it is
a precaution to make the intention and say Labbayk again.

Article 81

Whenever a pilgrim puts on a shirt after wearing Ihram clothing because of ignorance or forgetfulness,
then he/she should remove that cloth from the bottom and if it is not possible he/she should tear the
clothe and remove it.

Article 82

It is not obligatory to have Ihram clothing on all the time and the pilgrim can remove that for washing or
changing or any other purposes.

Article 83

Whenever a pilgrim is ill and cannot take off his/her common clothes in Miqat, it is enough to make the
intention of Ihram and say Labbayk, and if it is possible for him/her to remove his/her common clothes
temporarily he/she should do it and wear Ihram clothing. And after that if it is not possible to continue
with that clothing he/she can wear his/her common clothes, and if this act was not possible in Miqat and
after a while his/her health conditions got better for wearing Ihram clothing, it is an obligatory precaution
to return to Miqat (if he/she can) and wears Ihram again, but if it was not possible to return to Miqat
he/she should change the clothes in that place, but renewing Ihram is not necessary.

Article 84

Wearing more than two parts of Ihram clothing for preventing from cold or heat or other than that has no



problem.

Article 85

All things, which are the conditions of prayer clothing, are also the conditions of Ihram clothing, therefore
Ihram clothing should be clean and not being from the parts of Haraam-meat animals or pure silk or
interwoven with gold (there is no difference between men and women in this ruling as obligatory
precaution, although men and women have difference in the matter of wearing silk and gold-interwoven
fabrics during prayer).

The cases that impurity (being Najis) of the clothing for prayer has been forgiven, also implies on Ihram
clothing.

Article 86

Izar loincloth should not be see-through and it is a precaution that Rida’ should be either in this way.

Article 87

Whenever the Ihram clothing becomes Najis, the pilgrim should wash that, and if it is not possible he will
do it whenever it is possible (If Rida’ becomes Najis the pilgrim can remove it temporarily).

Acts that are Haraam in the state of Ihram

Article 88

When a pilgrim becomes Muhrim the following acts are Haraam for him/her to do and some of them
have atonement. Some of the Faqihs have mentioned them as twenty-five items, but we believe that
some of them are Makrooh (disliked) that its explanation will be mentioned later.

These acts are as follows:

1- Wearing sewed clothing (for men)

2- Wearing a thing which covers all top of the foot (for men)

3- Covering the head (for men)

4- Covering the face (for women)



5- Wearing ornaments

6- Applying mascara and kohl

7- Looking at the mirror

8- Using fragrance

9- Applying oils on the body

10- Cutting the nails

11- Going under the shade during travel (for men)

12- Removing hair from the body

13- Performing marriage

14- Looking at spouse with sexual desire

15- Touching

16- Kissing

17- Performing sexual intercourse

18- Masturbating

19- Killing insects

20 & 21- Extracting tooth and blood from the body

22- Telling lies

23- Disputing

24- Hunting desert animals

25- Carrying weapons

Explanation of these rulings will be cleared in later articles.



1. Wearing Sewed Clothing

Wearing clothes like shirt, cassock, trousers and underclothes are Haraam for men in the state of Ihram.
And it is an obligatory precaution to abstain from wearing any sewn clothes, woven clothes and clothes
that their parts are attached to each other or have made been made like and are in the form of shirt,
overcoat, trousers etc., even if it is not sewn and needle and thread have not been used in making them,
it is a precaution to abstain from wearing all these clothes.

Article 89

There is no difference between large or small in sewn clothes. However pulling blankets, which their
edges have been sewn, over shoulders for protection from cold and such, or pulling that over the body
(on the condition that pilgrim does not cover his/her head with that) has no problem, also it has no
problem if the edges of Ihram clothing have been sewn although renouncing is a precaution.

Article 90

Wearing a coin bag on the waist has no problem although it is sewn (coin bag is a little bag for carrying
cash, coins). Also wearing a belt over Ihram clothing has no problem if it is sewn or not. Also wearing a
wraparound even if it has made from a sewn fabric or not, but in all these cases it is Mustahab
precaution that all clothing must not to be sewn.

Article 91

Wearing a truss has no problem even if it is sewn, also carrying sewn bags which pilgrims carry on their
shoulders or necks and place their needed objects in them has no problem, and there is no problem if
they are sewn, too.

Article 92

As we said before, it is an obligatory precaution that the pilgrim does not tie loincloth around the neck,
but tying that around the waist, especially when it is needed, also tying Rida’ around or using a pin for
fixing the position of Rida’ or Izar has no problem, but it is better to renounce that acts. The method,
which is common among some of Hajjis, of putting a piece of stone on one side of clothing and fastening
it with a rubber strap or a string to another side is also permitted.



Article 93

Wearing all kinds of sewn clothing is permitted for women, except gloves, which are not permitted to
wear.

Article 94

The atonement of wearing sewn clothing in cases of necessity is a sheep, but if this act is performed
because of ignorance or forgetfulness, then it has no atonement.

2.Wearing a thing which covers all top of the
foot (shoes and socks)

Article 95

Wearing shoes, which covers both the top of the feet like boots and also wearing socks in the state of
Ihram is not permitted, even if they cover the shank or not. But if they cover a part of top of the feet, like
straps of sandals and shoes (that a part of the top of the feet are shown by wearing them) are permitted.
This ruling is exclusive for men and wearing socks and shoes has no problem for women.

Article 96

If the towel of Ihram is long and covers the top of the foot, or the pilgrim for example puts a hot towel on
the foot for reducing the pain, then these have no problem.

Article 97

Whenever a man wears socks or shoes in the case of necessity or deliberately, this act has no
atonement and obligatory precaution is to shear the topside of the shoe if the pilgrim forced to wear
socks or shoes.



3. Covering the Head for Men

Article 98

Covering all of the head in the state of Ihram is Haraam for Muhrim men, and the obligatory precaution is
that they do not cover even a part of the head. But covering the head with hands or with a pillow during
sleep is permitted. Also putting the strap of bag on the head is permitted. Covering the face is permitted
for men.

Article 99

It is an obligatory precaution not to cover the ears, too.

Article 100

Tying a handkerchief around the head because of headache has no problem, also drying the head with
handkerchief or towel is permitted on condition that the pilgrim does not cover the head with that.

Article 101

Whenever a Muhrim forgets and covers the head, it is Mustahab to say Labbayk again but it is not
obligatory.

Article 102

It is an obligatory precaution not to cover the head with “mud” or “henna” etc. or putting something like a
basket on the head.

Article 103

A Muhrim is not permitted to sink his/her head into the water, even if the rest of the body is out of the
water, but pouring water on the head for Ghusl or other purposes and taking a shower is permitted; but a
Muhrim should not sink his head into the water in the bathtub.

Article 104

The atonement of covering the head is one sheep for men as an obligatory precaution, but in case of
ignorance or forgetfulness there is no atonement.



4. Covering the face for Women

Article 105

Covering the face is not permitted for women in the state of Ihram; even it is with a mask, fan or any
other thing. The obligatory precaution is not to cover the face with mud or such like that.

Article 106

Covering a part of the face in the way that is not called mask is not Haraam, also covering the face
during sleep or putting the face on the pillow or covering it by hands are permitted.

Article 107

It is permitted that a woman pulls her veil down in the way that it shades half or all of her face, even if it
sticks to the face or not. But the obligatory precaution is to perform this act only when she wants to cover
herself from men and keeps her face open in other conditions (the round of the face can be shown in
other than in the state of Ihram).

Article 108

The atonement of covering the face is one sheep for women as obligatory precaution.

5. Wearing Ornaments

Article 109

It is not permitted that men wear ornamental rings. Rings, which are used for blessings, are not a
problem. Therefore, the pilgrim should abstain from wearing ornamental rings, even if they are used for
ornamental purposes or blessings.

Article 110

Wearing ornaments is absolutely Haraam for a woman in the state of Ihram, but ornaments that she
normally uses can be worn in the state of Ihram if she hides them.



Article 111

Using henna is not permitted for men and women if it has ornamental purposes.

Article 112

It is an obligatory precaution that a Muhrim (man or woman) abstain from wearing any other kinds of
ornament. He/she should not wear ornamented Ihram clothing of sandals and abstain from any kind of
makeup and decoration on the head, face or other parts of the body.

Article 113

Coloring the hair has problem for a Muhrim if it is called decorating, even if he/she have not intended for
decoration, and if it has no decorating purpose (like using henna for treatment) then there is no problem
in doing that. Also coloring the hair and using henna before Ihram in the way that its effects remain until
the time of Ihram has no problem, unless the pilgrim had intended for decoration for Ihram from the
beginning.

6. Applying Mascara or Kohl

Article 114

Applying mascara or kohl or black materials or other kinds is Haraam for men and women in the state of
Ihram if it is for decorating purposes. If it is not for decorating e.g. for eye treatment, then it has no
problem if it is applied in a form other than decoration.

7. Looking at the Mirror

Article 115

It is not permitted for men or women to look at the mirror in the state of Ihram for checking of make up or
hair or beard etc.. But it has no problem in other purposes like looking the sides of the car, or observing
the tooth or mouth by a physician, or looking at the mirror without seeing his/her own face, or looking at



the mirror for seeing the condition of injuries.

Article 116

Looking in the water reflection or a polished or glossy object for checking the condition of the face and
hair similar things is Haraam in the state of Ihram.

Article 117

If a Muhrim looks at the mirror involuntarily then there is no problem. However it is better to cover the
mirrors of the rooms in which Muhrims are staying there during Hajj in order that they do not look at the
mirrors suddenly and involuntarily.

Article 118

Looking into the glass of a window or eyeglasses from which the other side is visible has no problem.

8. Using Fragrance

Article 119

Using fragrance like perfumes, musk, saffron, rose water and other thing by smelling or rubbing on the
body or on clothing, or spraying in the room or eating fragrant foods are Haraam for Muhrim men and
women in the state of Ihram.

Article 120

Eating fragrant fruits like apples and oranges is not a problem, but it is better to abstain from smelling
their fragrance.

Article 121

A Muhrim cannot wash himself/herself with aromatic soaps and shampoos, and it is necessary to abstain
from putting these things beside the Ihram clothing, which causes them to be fragrant. Hajjis should not
put these objects in their sacks of their Ihram clothing.



Article 122

Whenever a Muhrim reaches a place where there are pleasant odors present, he/she should put
something on the nose in order not to smell the fragrance, unless this act causes him/her strong
hardship. But unlike this situation if a Muhrim reaches a place which has an unpleasant odor he/she
should not close the nose but can pass that place quickly.

Article 123

Smelling flowers is not permitted for a Muhrim as obligatory precaution.

9. Applying Oils on the Body

Article 124

Applying any kind of oil or cream is not permitted for a Muhrim, even if they are fragrant or not. Even
applying fragrant oils before Ihram in the way that it’s odor remains in the state of Ihram is prohibited.
But applying non-fragrance oil and cream before Ihram is permitted.

Article 125

Eating greasy food is permitted for a Muhrim, even if it causes the greasiness around the mouth or hand.

Article 126

Applying oils or creams for treatment on the body is permitted.

10. Cutting the Nails

Article 127

Cutting the nails of hand or foot, even cutting only one or some of the nails is Haraam for a Muhrim, but
if the nail is damaged and its presence causes harm or severe discomfort then it can be cut.



Article 128

Whenever cutting the nail occurs because of forgetfulness or ignorance about the matter, then nothing is
on the Muhrim, but if it is performed deliberately its atonement is one portion of food (750 gr) for each
nail and if he/she cuts all of the nails then the atonement is one sheep. If the Muhrim cuts the nails of the
hands and feet in one session then the atonement is one sheep, but if this happens in two sessions then
the atonement is two sheep.

Article 129

There is no difference between cutting the nails by scissors, nail cutter or even by tooth.

Article 130

A Muhrim can cut the nail in case of necessity, but it is an obligatory precaution to pay the same
atonement.

Article 131

Whenever a Muhrim cuts his/her nail according to the fatwa of a person (or a quoting by another person)
in the state of Ihram and blood sheds, then paying the atonement of one sheep is obligatory for the
person who has issued the fatwa and even if blood does not shed then, it is still a precaution to pay the
atonement.

11. Going under the shade during travel

Article 132

A Muhrim man should not go under the shade during travel or keep a shade or an umbrella over his
head. Therefore traveling on airplane or a roofed vehicle is not permitted for a Muhrim man, but it is
permitted for women.

Article 133

Going into a camp or under the roof of stations in middle of the way or in Mecca, Arafat, Mash’ar or
Mena has no problem. Also passing roofed markets and tunnels, which have been made for pedestrians,
is permitted.



Article 134

Whenever a shade no effect on preventing one from sunlight and rain, men are permitted to go under
that shade. Therefore Muhrim men can use roofed vehicles or airplane from dawn to sunrise or in full
cloudy days, but using a shade on rainy nights has atonement.

Article 135

Passing bridges in the way and staying in the shades of vehicles has no problem.

Article 136

Ill persons and those whom sunlight harms them severely or is a strong discomfort can use roofed
vehicles, but they should pay the atonement (the amount of atonement will be mentioned in the next
article).

Article 137

Whenever a Muhrim goes under the shade because of ignorance or forgetfulness then there is no
atonement on him, but if it has been done deliberately or according to a necessity, then it has atonement
and the amount of the atonement is one sheep for each Ihram, meaning that one sheep is obligatory for
the whole Ihram of Umrah and one sheep for the whole Ihram of Hajj.

Article 138

It is better to perform Zebh (ritual slaughter) for atonement of Umrah in Mecca and those related to Hajj
in Mena, but it is permitted to delay this act and perform it in the homeland. If it is hard to find people
who deserve the food, it is better to perform this act in the homeland, but Hajjis should be aware not to
forget it.

Article 139

A Sheep of atonement should be used completely by poor persons and Hajji can use none of that.

12. Removing hair from the body



Article 140

A Muhrim should not remove hair from the his/her body, even if it is performed by shaving, scissoring or
removing by any other means, even if a Muhrim can do it by himself/herself or forcing another person to
do that. Removing even one hair from the body is not permitted and there is no difference between the
parts of limbs of the body.

Article 141

If a Muhrim knows that combing causes hair removal then it is not permitted to comb the hair of head or
face, and it is a precaution that the Muhrim abstains from combing hair in the state of Ihram. Also a
Muhrim should be aware that no hair is to be removed by scratching.

Article 142

Whenever hair causes illness or severe discomfort, it is permitted to remove it but it has atonement and
the amount of that will be mentioned in the next article.

Article 143

Whenever a Muhrim shaves the hair of the head or both armpits of one of them deliberately, then the
atonement of that is one sheep, but if he/she shaves his head because of a necessity then he/she has
the choice of one sheep, three days of fasting or feeding six poor persons by giving each of them two
portion of food (approximately one and a half kilogram). It is an obligatory precaution to pay the same
atonement for removing the hairs of the armpit, but if the Muhrim removes a part or some of the hairs of
the head, the face or beneath the chin, then feeding only one needy person is enough.

Article 144

There is no atonement if a Muhrim removes a hair because of ignorance about the matter or
forgetfulness, and whenever Muhrim rubs the hand on the body during Ghusl or ablution for prayer and
hair is removed in this way then also there is nothing on him/her, but if he/she rubs the hand on the face
and head or the body without any purpose, and hair is removed in this way, then it is an obligatory
precaution to give some food to a needy person.

Article 145

A Muhrim cannot remove hair from the body of another person, even if that person is in the state of
Ihram or not, and even if it is performed by razor or scissor or any other instrument (but it has no
atonement). Therefore people cannot shave others’ heads or faces in Mena when they are exiting from



the state of Ihram, but they should exit from the state of Ihram first and then perform that act.

13. Performing Marriage

Article 146

Performing marriage is not permitted for a Muhrim in the state of Ihram, even if he recites the marriage
statement or deputizes another person to do that Even if the marriage is performed permanently or
temporarily, marriage is invalidated in this way. If he knows about the prohibitions and stills perform the
marriage, then that woman will be Haraam for him forever.

It is also not permitted that a Muhrim recites the statement of marriage for another person, even if that
person is in the state of Ihram or not and in this way marriage of that person is also invalidated, but that
woman does not become Haraam forever, and in none of these cases, the atonement is obligatory.

Article 147

It is not permitted for a Muhrim to attend a marriage ceremony as the witness, also (as obligatory
precaution) it is not permitted to testify a marriage, or propose for himself or another person.

14, 15 & 16. Looking, Touching & Kissing

Article 148

It is not permitted for Muhrim to look his/her spouse with sexual desire, or place the hand on his/her
body or kiss him/her; however looking and touching without the intention of pleasure has no problem and
it is a precaution to renounce kissing without sexual desire.

Article 149

Whenever a Muhrim looks his/her spouse or touch him/her should pay the atonement of one sheep, and
if this act causes an ejaculation then the obligatory precaution is to pay one camel and if he/she kiss
his/her spouse with sexual desire then the atonement is one camel, even if ejaculation happens or not.



17. Sexual Intercourse

Article 150

Sexual intercourse with a spouse is Haraam in the state of Ihram and this matter has three types:

1- Whenever Muhrim performs sexual intercourse with his/her spouse deliberately in the Ihram of Hajj
before staying at Mash’ar al-Haraam then his/her Hajj is corrupted, but it should be completed and
retaken the following year. The atonement of this is one camel, and that man and woman should
separate from each other (as an obligatory precaution) until the end of Hajj rituals or a third person
accompanies them, and the next year they should also separate when they reach that place.

The ruling is the same for woman if she does it with free will, knowledge and deliberately, but if her
husband forces her to do, then there is no atonement on her and her husband should pay twice the
atonement. If they perform this act after Wuquf in Mash’ar al-Haram and before Tawaf of Nisa’ then their
Hajj is correct, but they have performed a sin and should pay the atonement of one camel.

2- Whenever sexual intercourse is performed in Umrah al-Tamattu’, one camel is the atonement as an
obligatory precaution, but Umrah is correct, even if it has performed before Sa’y of Safa and Marwah or
before Taqsir and exiting from Ihram, but the Mustahab precaution is that if this has performed before
Sa’y, then one should finish Umrah if it is possible and retake it later and if this is not possible, then one
has to perform Hajj al-Tamattu’ the next year.

3- Whenever this act is performed in Umrah al-Mufradah before finishing Sa’y of Safa and Marwah,
then the Umrah is invalidated and the atonement is one camel, and the obligatory precaution is to finish
Umrah and wait for one month, then Muhrim goes to one of Miqats, wears Ihram again, and retakes
Umrah al-Mufradah. There is no difference between obligatory and Mustahab Umrah, but if it was after
Tawaf and Sa’y (and before Taqsir) Umrah is not invalidated.

Article 151

Whenever a Muhrim performs sexual intercourse with his/her spouse because of forgetfulness,
carelessness or ignorance about the matter, then it does not harm his/her Hajj or Umrah and there is no
atonement for that.

Article 152

If a man has a sexual relation with his wife without intercourse, then he should pay the atonement of one
camel, but it is not necessary to retake Hajj in the next year, the ruling is the same for woman and in the



case of Ikrah (duress), this is like past articles.

Article 153

Atonement is one camel in all the above cases as obligatory precaution, and there is no difference
between temporary or permanent spouse, also anal and vaginal intercourses are the same in this ruling.

Article 154

The above rulings are the same in obligatory and Mustahab Hajj and Hajj by proxy, but in the case of
performing this act proxy has the right of leasehold, but he/she should act to the duties above (all these
are in the case of performing deliberately).

18. Masturbation

Article 155

Whenever a Muhrim plays with his sexual organ and semen comes out, the ruling of that is the ruling of
a man who has performed sexual intercourse with a woman which has been mentioned in past articles.
If semen comes of because of playing with his wife or looking or visualizing such scenes, then
atonement is not obligatory for him, but the obligatory precaution is that it has all rulings of intercourse
which has been mentioned in past articles.

19. Killing Insects

Article 156

It is an obligatory precaution that a Muhrim does not kill insects like mosquitoes, flies, cootiea etc, even if
they are on his/her body or clothes or not, and does not kill any moving creature, unless they cause
him/her annoyance or if they are malefic and dangerous like snake, scorpion etc. An obligatory
precaution is that the Muhrim does not fling the aforesaid insects from the body, and if he/she has done
it involuntarily, then he/she should give some food to a poor person.



20. Extracting blood from the body

Article 157

Extracting blood from the body even it is done by phlebotomy, surgery, brushing or scratching in the way
that blood extracted from the body, in other than the cases of necessity is Makrooh (disliked) and
because some of Faqihs have consider it as Haraam, then the Mustahab precaution is to renounce that.
It is even better to abstain from giving blood by today’s methods in the state of Ihram, except in cases of
necessity and for saving the life of a Muslim.

21. Tooth extraction

Article 158

The ruling for tooth extraction is that if it causes bleeding then as the same as past article, it means that
this act is Makrooh. But if does not cause bleeding then it is not a problem, although Mustahab
precaution is to renounce that.

22. Telling Lies, Insulting and Priding

Article 159

Lying and insulting are Haraam in any condition, but these are inhibited especially in the state of Ihram, it
means these are from the act of which a Muhrim should renounce in performing them. It is an obligatory
precaution to abstain from expressing the superiority of himself/herself to others or expressing the
weakness of others against himself/herself, and these three acts have been collected in the term
“Fosuq” according to some Hadees quoted from the infallibles (a.s.) in the holy verse;

جالْح ف لا جِدال و وقلا فُس و فَثفَلا ر

Let there be no obscenity, nor wickedness, nor wrangling in the Hajj. (2:197)



Thus whenever a Muhrim perform these acts, he/she has done wrong but the Ihram is not invalidated,
and the atonement of that is Istighfar (asking forgiveness from Allah). It is better than a person abstain
from saying anything bad, evil and incompatible to the soul of Hajj and say nothing other than good
words.

23. Disputing and Fighting

Article 160

“Dispute” is prohibited in the state of Ihram as it is mentioned in the verse above, and here the purpose
of “Dispute” is that swearing to Allah from enmity and hatred of another person for proving a matter and
saying “هال و لب” it means that “Yes, I swear Allah that the matter is like this”, or saying “هال لا و” which
means “No, I swear Allah that the matter is not like this” and there is no difference between Arabic,
Persian or any other languages, any expression which has this meaning is Haraam to say in the state of
Ihram.

Article 161

True or false swearing is the same in this ruling, but if it is false then it’s atonement is one sheep at the
first time, and if it is true and it is repeated three times, then the atonement is one sheep. But there is no
atonement for saying less than three times, although it is an illegal act and a Muhrim should ask
forgiveness from Allah.

Article 162

It is better that a Muhrim abstains from any kind of dispute, debate and enmity in the state of Ihram,
although it performs without swearing statements which has been said before, but expressing hatred and
disgust and avoidance of enemies of Islam does not only harm the Ihram, but it is one of the duties of
Muslims against infidels.

Article 163

Whenever a Muhrim says “I swear to Allah that do not perform this act” because of kindness (not
because of enmity) or says that “I swear to Allah to let me do it for you” then this is not Haraam and has
not atonement.



24. Huting desert animals

Article 164

Hunting desert animals or slaughtering them is Haraam in the state of Ihram, also hunting of birds is
Haraam in this state and there is no difference that a Muhrim hunts alone or with the help of the others.
Also pointing and referring the animal to the hunter, or tying and keeping the animal or eating the meat
of a hunted animal (although another person has hunted or the Muhrim has hunted that animal before
Ihram) are Haraam.

Article 165

Killing grasshoppers is not permitted for a Muhrim, therefore if he/she is passing a way in which there
are grasshoppers, then he/she should change his/her way if it is possible, and if it is not he/she should
be aware not to trample them. But it has no problem in inevitable case or if it causes strong hardness
and discomfort, also the killing of harmful animals like snakes, scorpions and ferocious animals is
permitted when they cause danger.

Article 166

Zebh of livestock and farm animals like cow, sheep and camel has no problem in the state of Ihram.

Article 167

Hunting sea animals is permitted for Muhrim.

Article 168

A specific atonement had been defined for killing any desert animals. But because today this act is not
common, we abstain from mentioning that matter in order not to lengthen the discussion.

25. Carrying weapons



Article 169

A Muhrim should not carry weapons with himself/herself even if they are cold weapons or firearms, but it
is a precaution not to use defensive weapons like shield etc. But in the cases of necessity, danger and
fear from thieves, ferocious animals and enemies, using any necessary weapon is permitted.

Article 170

The thing, which is Haraam, is to carry the weapon like having a sword on the waist or having a gun on
the shoulder or carrying it by hand. But if these are placed in the house, tent or trunk of a car of a
Muhrim then it does not harm his/her Ihram although it is a mustahab precaution to abstain from that
except in the case of necessity.

Article 171

Whenever a Muhrim carries a weapon deliberately, then the atonement of this act is one sheep as a
precaution.

26. Atonements of Ihram

Article 172

Atonements of Ihram are as follows:

1- Atonement of wearing a sewn dress deliberately or necessity is one sheep and it has no atonement if
it is performed because of ignorance or forgetfulness.

2- Wearing a shoe that covers the entire top of the foot and wearing socks is not permitted for men, but
it has no atonement even if it is performed deliberately.

3- Atonement of covering the head deliberately is one sheep for men as obligatory precaution; it has no
atonement in the case of ignorance or forgetfulness.

4- Atonement of covering the face is one sheep for women as a Mustahab precaution.

5- Atonement for cutting one of the nails deliberately is one portion of food (approximately 750 gram)
and if a Muhrim cuts all the nails of both hands or the nails of hands and feet in one session, then the
atonement is one sheep. But if a Muhrim cuts the nails of hands in one session and feet in another



session then the atonement is two sheep, and there is no atonement in the cases of forgetfulness and in
the cases of necessity it is obligatory precaution to pay the same atonement.

6- Atonement of going under the shade deliberately or in the case of necessity is one sheep for each
Ihram; it means that one sheep is for Ihram of Umrah and one sheep for Ihram of Hajj and there is no
atonement for involuntary cases or the cases of forgetfulness and ignorance.

7- Atonement of shaving the hair of the head or armpits (both or one of them) deliberately is one sheep,
but a Muhrim can choose from one sheep, three days of fasting or feeding six needy persons (two
portion of food for each) for shaving the head in case of necessity, and it is an obligatory precaution to
pay the same atonement for removing hair of armpits; but the atonement of removing some hair of the
head, face, beneath the chin or armpit is feeding one poor person. But there is no atonement for cases
of ignorance about the matter or forgetfulness.

8- Performing marriage for a Muhrim himself/herself or reciting the marriage statement for the others
have no atonements.

9 & 10 & 11- Whenever a Muhrim looks or touches his/her spouse with sexual desire, then the
atonement is one sheep, and if ejaculation occurs by this act then the obligatory precaution is to pay the
atonement of one camel and if a Muhrim kisses his/her spouse then one camel is obligatory even if
ejaculation occurs or not.

12- Atonement of sexual intercourse is of different types, which has been mentioned in articles “150,
151, 152 &153”.

13- Atonement of masturbation is like sexual intercourse.

14- Atonement if killing insects is some food as obligatory precaution, even if it is performed deliberately
or not.

15- Atonement of lying, insulting and priding is Istighfar (asking forgiveness from Allah)

16- Atonement of false swearing for the first time is one sheep, and if it is true then atonement is one
sheep if it is said three times, and there is no atonement for less than three times.

17- Atonement of carrying weapon/s deliberately is one sheep as obligatory precaution.

18- Atonement of using fragrance is one sheep as obligatory precaution.

19- Applying kohl has no atonement, unless it has a fragrance that in this case it has the atonement of
using fragrance.

20- Looking at the mirror has no atonement, but it is Mustahab to say Labbayk after looking at the
mirror.



21- Wearing ornaments is Haraam but does not have atonement.

22- If there is fragrance in applying oil on the body, then the atonement is one sheep, although it is
performed because of necessity.

23- Extracting blood from the body has no atonement.

24- Atonement of tooth extraction is one sheep as Mustahab precaution.

25- There is no atonement for cutting the plants of Haram, except Istighfar.

Tawaf

Article 173

Second obligatory act of Umrah is Tawaf; Tawaf is circumambulating the house of Allah (seven rounds)
and it is obligatory in both Umrah and Hajj (one time in Umrah and two times in Hajj).

Article 174

There are five acts in Tawaf that should be done:

First: “Niyyah” (intention)

Because Tawaf is one of the worships and it is not correct if done without the intention of closeness to
Allah.

Second: “Purity of Hadath”

That means having ablution and being pure of Janabah (sexual intercourse or discharge of semen) and
menstruation and Nifas (lochia) , and this should be considered for obligatory Tawaf and Taharah
(purity). However it is not the condition for Mustahab Tawaf, although it is better to be pure and if a
person is in the state of Janabah and has forgotten that, then his/her Mustahab Tawaf is correct, but if
the person is aware, then Tawaf is not correct, because it is Haraam that a person to be in Masjid al-
Haraam in the state of Janabah.



Article 175

Whenever a person does not have access to water or using water could be harmful for him/her, then this
person can perform Tayammum (dry ablution) instead, even if it is Tayammum instead of Ghusl (full
ablution) or ablution for prayer, and performs Tawaf after that.

Article 176

Whenever a woman is in her menstruation period and cannot perform Tawaf and the prayer of Tawaf
with purity before Wuquf in Arafat, then she should return to Hajj al-Ifrad and after completing Hajj, she
should perform Umrah al-Mufradah with purity, even if menstruation occurs before Ihram or after that,
and the ruling for woman after childbirth is the same. But women can delay menstruation by using pills
and perform Tawaf of Hajj and Umrah.

Article 177

Whenever a person is performing Tawaf and his/her ablution becomes invalidated then this person
should renew the ablution and return to the tawaf. If the person has passed four rounds then he/she can
continue, and if it was less than four rounds then Tawaf should be performed again, and if menstruation
occurs for a woman during Tawaf, the ruling is the same after getting pure.

Article 178

If a person leaves an obligatory Tawaf because of necessity for himself/herself or one of religious
brothers or sisters then he/she should act according to the past article.

Article 179

If a person gets ill during Tawaf in the way that cannot continue and complete Tawaf, he/she can leave
Tawaf and if four rounds has been completed then he/she performs the rest and if was less than four
rounds then Tawaf should be performed again, and if illness continues and the person cannot continue
by himself/herself, then some persons can carry him/her for performing Tawaf and if it is not also
possible, then the person should take a proxy for performing Tawaf.

Article 180

Whenever a person leaves a Mustahab Tawaf (even for a necessary reason or not), then he/she can
continue from the place that he/she has been, if the person has performed four rounds or not.



Article 181

Sitting has no problem, during Tawaf, for removing tiredness, but it is obligatory precaution to observe
the conventional sequence (it means to perform Tawaf without long pauses and in sequential rounds).

Third: Taharah from impurities.

Article 182

The body and clothes of a person who performs Tawaf should be pure of any impurities in both
obligatory and Mustahab Tawaf, even some of impurities which has been forgiven for prayer (like blood
spot smaller than a one dirham coin) should not be on the body or clothes of the person during Tawaf,
but if washing the blood of injuries causes strong discomfort, then Tawaf could be performed with that.

Article 183

There is no problem if small parts of clothes (like socks, hat and coins bag which are not enough for
covering private parts) are impure.

Article 184

In the condition that a person does not know that the body or clothes are impure or he/she knew that but
has forgotten, and finds out after Tawaf, his/her Tawaf is correct. However if he/she finds out during
Tawaf, then clothes should be changed and if there is no clean and pure cloth available then clothes or
the body should be washed in order to be pure and Tawaf should be continued from the place and this
Tawaf is correct, even it has been paused before the completion of fourth round.

Fourth: Circumcision.

Article 185

Tawaf of an uncircumcised man is not correct and an obligatory precaution is that children should be
also circumcised for performing Tawaf.

Article 186

Whenever a person performs Tawaf without circumcision, deliberately or because of ignorance or
forgetfulness, then his Tawaf is invalidated.



Article 187

Whenever an adult has not been circumcised and gains the ability of performing Hajj (like people who
are newly converted), should perform Hajj in that year if he can be circumcised. But if he cannot do it,
then he should delay his Hajj until he is circumcised, and if circumcision is harmful for him, then he
should perform Hajj in that condition (but it is Mustahab precaution to take a proxy for performing Tawaf
in behalf of him adding to his own Tawaf).

Fifth: covering the private parts.

Article 188

Covering the private parts is obligatory for performing of Tawaf and it is necessary for him/her to cover
his/her body in the way that not to be called naked.

Article 189

It is an obligatory precaution to observe all condition of clothes of a performer of prayer for Tawaf.

Obligatory acts of Tawaf

Article 190

Seven things are obligatory in Tawaf:

First and Second

Tawaf should be begun from al-Hajar al-Aswad (the black stone) and should finish at al-Hajar al-
Aswad. It is enough that beginning and finishing is accepted by the normal place from al-Hajar al-
Aswad, and it is not necessary to notice in part of body to be parallel to the parts of al-Hajar al-Aswad,
but it is obligatory precaution to start Tawaf a little before al-Hajar al-Aswad and finish it a little after al-
Hajar al-Aswad in order to be sure about performing seven complete rounds.

Third

It is obligatory to perform Tawaf in the way that the Kaa’ba is at the left side of the body as is common
among Muslims, and Tawaf on the upper levels of Masjid al-Haraam is not free of problem in other than
the cases of necessity.



Article 191

It is not necessary that the left shoulder always be parallel to the Kaa’ba and it is enough if the pilgrim
circumambulates normally. If sometimes he/she faces Ka’ba and then continues the round it has no
problem, and it is not necessary to perform the thing which others do that is the left shoulder should
always be parallel to Ka’ba (even when they reach Hijr Ismael).This act has no necessity of
performance, and even if it is vilified, their Tawaf has problem. It is better that they have the presence of
heart (getting rid of all secular problem and only think of Allah) and pray to Allah and circumambulate
Ka’ba like other Muslims instead of these unnecessary observations about the left shoulder to be always
parallel to Ka’ba.

Fourth

It is obligatory to include Hijr Ismael into Tawaf, which means to perform Tawaf of Hijr Ismael from
outside and if someone performs Hijr Ismael from inside then he/she should not count that round and
begin from al-Hajar al-Aswad (but because in these cases returning back is not possible because of
congestion of people, then it is better that performer continues with other people and completes that
round without intention and when he/she reaches al-Hajar al-Aswad makes intention and begin the next
round).

Fifth

Tawaf should be performed out of the house of Ka’ba. Tawaf inside Ka’ba is not permitted. Also it is not
permitted to perform Tawaf on that part of side of Ka’ba which is called Shadherwan (although today
Shadherwan has been made in the way that practically Tawaf is not possible on that) and it is not
permitted to go on the wall of “Hijr Ismael” and perform Tawaf.

Article 192

Putting the hand on the wall of Ka’ba or the wall of Hijr Ismael or on the al-Hajar al-Aswad does not
harm Tawaf, but the Mustahab precaution is to abstain from putting the hands on the wall of Ka’ba on
the side which Shadherwan is placed.

Article 193

If a person enters the Ka’ba during Tawaf then his/her Tawaf is invalidated and he should redo it, and
whenever one performs Tawaf from inside of Hijr Ismael then that round should be performed again from
al-Hajar al-Aswad is, as has been said before. But if someone performs on the wall of Hijr Ismael or
Shadherwan then only that distance should be retaken.



Article 194

Whenever one leaves Tawaf deliberately but does not go out of the mosque and returns before that
sequence is completed and continues from the place that he/she had left, then this Tawaf is correct.

Sixth

It is famous among Faqihs that Tawaf should be performed in the distance between the Maqam Ibrahim
and the house of Ka’ba (it is less than thirteen meters) and this distance should be observed from each
side.

Therefore, the Tawaf zone is less than three and a half meters in the side of Hijr Ismael, because the
size of Hijr Ismael is ten meters and it subtracts from the whole distance.

But it was so much better that Tawaf could be performed in all parts of Masjid al-Haraam although it is
better to observe the precaution. It means that if performing Tawaf in the defined distance is not hard
then the Muhrim does not go out of that zone; and performing Tawaf in upper levels is not free of
problem in other than necessary cases.

Seventh

Sequence is one of the conditions of Tawaf; it means that the performer should circumambulate seven
complete rounds around the house of Ka’ba. Less than seven rounds is not enough, but as we said
before, sequence is not one of the condition of a supererogatory Tawaf.

Article 195

Whenever the time of obligatory or supererogatory “Vitr” prayer comes during obligatory Tawaf, then the
performer can leave Tawaf, perform the prayer and then return and continue the rest of Tawaf, only if it
is before the completion of four rounds or after that.

Rulings of Tawaf

Article 196

Increasing or reducing the number of rounds of Tawaf is not permitted. If a person adds something to
seven rounds deliberately, then his/her Tawaf is invalidated, and if a person reduces obligatory Tawaf
deliberately, he/she can return and continue if the sequence has not been passed, unless Tawaf is



invalidated and should be performed from the beginning.

Article 197

If a person leaves obligatory Tawaf incomplete involuntarily or because of ignorance, he/she can return
and complete Tawaf if four rounds have been completed before (if sequence has been passed or not)
and if four rounds have not been completed before, then the performer can complete them, unless
he/she should start from the beginning.

Article 198

Conditions for the person who leaves “Tawaf of Umrah al-Tamattu’”:

1- Whenever he/she leaves Tawaf deliberately and no time will remain for Wuquf in Arafat, then
obligatory precaution is to make intention of Hajj al-Ifrad and after completing Hajj performs Umrah al-
Mufradah, and performs Hajj al-Tamattu’ the next year (as precaution, the time for Wuquf (staying) in
Arafat is from noon of the day of Arafa, which is the ninth of Dhu’l-Hijjah until the sunset).

2- If a person leaves Tawaf because of ignorance, then his/her Hajj converts to Hajj al-Ifrad, and as an
obligatory precaution he/she should perform Umrah al-Mufradah and perform Hajj al-Tamattu’ the next
year, and it is Mustahab precaution to sacrifice one camel as the atonement.

3- If a person leaves Tawaf because of forgetfulness, his/her Hajj is correct, and can perform Tawaf
whenever he/she remembers that (and it is Mustahab precaution to perform Sa’y again after that). If
he/she has returned to the homeland or is out of Mecca and returning causes him/her trouble, then this
person can take proxy to perform Tawaf and nothing is Haraam for him/her (from Haraam acts of Ihram)
in this time and it is precaution to send a sheep for sacrifice to Mecca and if it is not possible, then
sacrifice should be done in his/her town.

4- If a person leaves “Tawaf of Hajj” until the end of Dhu’l-Hijjah, his/her Hajj is invalidated if this has
been done deliberately and Hajj should be performed again the next year, and if it has been done
because of ignorance also Hajj is invalidated (if the person is guilty about that or not) and it is precaution
to sacrifice a camel adding to performing Hajj in the next year. If it has been done involuntarily and
because of forgetfulness, then performing Tawaf and Hajj is correct, and if he/she remembers that after
returning from Hajj or going out of Mecca and returning to Mecca causes trouble for him/her then this
person should take a proxy for performing Tawaf (and it is Mustahab to perform Sa’y after that and
sacrifice a sheep in Mena and if was not possible sacrifice in his/her town and nothing is Haraam for
him/her).

5- If a person leaves “Tawaf of Nisa’” woman is Haraam for him if he had done it deliberately or
because of ignorance or forgetfulness, until he returns and performs Tawaf, and if this person dies then



his “guardian” performs Ghazaa of Tawaf, and if several Tawafs of Nisa’ is on him, performing only one
of them is enough; and there is no difference in this ruling, which is renouncing Tawaf of Nisa’, between
man and woman and children, because Tawaf of Nisa’ is necessary for everyone and spouse does not
become Halaal without that.

Reducing or Increasing Tawaf

Article 199

Whenever a pilgrim reduces the number of Tawaf deliberately and sequence passes then Tawaf is
invalidated and Tawaf should be performed again, but if he/she compensates that amount before
passing the sequence then Tawaf is correct; and it is possible to stop Mustahab or obligatory Tawaf and
start it again from the beginning.

Article 200

Whenever a pilgrim performs Tawaf more than seven rounds deliberately then Tawaf is invalidated, even
if he/she had the intention of doing this from the beginning or makes the intention of adding something
after that, and even this amount is one round or more or less, but if this added distance has been
included without the intention of Tawaf, for example going the first round with crowds in order to be
familiar with Tawaf and start it from al-Hajar Al-Aswad, then this act has no problem.

Also there is no problem if the pilgrim cannot leave the place because of congestion of people after
completing Tawaf and walk a distance with crowd without the intention of Tawaf.

Article 201

Whenever a pilgrim performs Tawaf more than seven rounds involuntarily, if the added amount is less
than one round then he/she stops that and Tawaf is correct, and if this is one round or more then
obligatory precaution is to add next round to it until completing another seven round with the in intention
of closeness to Allah, and then this pilgrim performs two Rak’ats prayer of obligatory Tawaf and then
performs another two Rak’ats prayer for Mustahab Tawaf after Sa’y (when Sa’y is obligatory). It is
necessary to define that first one is obligatory and the other is Mustahab, it is enough to perform that
with the intention of closeness to Allah.



Article 202

“Qiran” in Tawaf (that means performing two Tawafs one after the other without performing the prayer of
Tawaf between them) is Haraam in obligatory Tawaf, but the first Tawaf is not invalidated, unless he/she
had the intention such an act from the beginning that in this case the correctness of Tawaf is not free of
problem; but Qiran in Mustahab Tawaf is Makrooh, but it is not Haraam or invalidated.

Article 203

Whenever a pilgrim reduces an amount from Tawaf involuntarily then he/she should act as in article 197.

Doubt in Amount of Tawaf

Article 204

Doubt after completing Tawaf in the amount of rounds or in conditions of Tawaf like performing ablution
or other acts correctly, should be ignored.

Article 205

Whenever a pilgrim has doubt after reaching al-Hajar Al-Aswad that did he/she perform seven rounds
or eight rounds or more, he/she should ignore that doubt and Tawaf is correct; also if during the rounds
he/she has doubt that if this is the seventh or eighth round or more than that, this doubt should be
ignored and after finishing that round Tawaf is correct.

Article 206

Whenever a pilgrim doubts about performing less than an amount in obligatory Tawaf (like the doubt
between six and seven or five and six etc.) it is obligatory precaution to leave that Tawaf and restart if
from the beginning (this is for obligatory Tawaf), but in Mustahab Tawaf he/she can consider it as the
lesser number and Tawaf is correct.

Article 207

Assumption and guessing is the same as doubt in past issues and should be acted as the rulings of
doubt.



Article 208

There is no problem in relying on a friend for counting the rounds of Tawaf (if that person is a reliable
person).

Article 209

A doubtful person (a person who has lots of doubts in Tawaf) should ignore his/her doubts, and take the
number which is more appropriate for him/her, for example this person should take six between five and
six, and take seven between seven and eight.

Article 210

Talking, laughing and even eating something do not invalidate Tawaf, but it is better not to say a thing
other than prayers to Allah (in Mustahab or obligatory Tawaf) and to perform this great worship with
presence of the heart and abstain from doing anything that reduces presence of the heart.

Prayer of Tawaf

Article 211

It is obligatory for a pilgrim to perform a two Rak’ats prayer after performing Tawaf, and the obligatory
precaution is to perform it behind the Maqam of Ibrahim (a.s.), and it is not necessary to be connected to
that, only if it is performed in a place that people says it is behind Maqam of Ibrahim (a.s.) that is
enough.

Article 212

As it has been said before, the place for performing the prayer of Tawaf is behind Maqam of Ibrahim
(a.s.), but if the pressure of crowd is too much then it can performed on the sides of Maqam of Ibrahim
(a.s.) or in a distance behind that (especially when there are lots of Tawaf performers in the way that
they reach behind Maqam of Ibrahim (a.s.) and performing prayer becomes hard in that place, in this
situation the pilgrim should not insist on performing the prayer close to Maqam of Ibrahim (a.s.) and
should perform in a place that has no problem, and the acts of some of commons that they take the
hands of others in order to secure a place for performing prayer is not necessary, but if this act causes
trouble for Tawaf performers then it is not free of problem).



Article 213

The prayer of Mustahab Tawaf can be performed anywhere in Masjid al-Haraam and the rule of Maqam
of Ibrahim (a.s.) is not the condition.

Article 214

The prayer of Tawaf can be recited with a loud or low voice and it doesn’t have Azan (also Adhan) and
Iqama. It is similar to the dawn prayer; but it is obligatory precaution not to perform this prayer in
congregation.

Article 215

Whenever a pilgrim does not perform the prayer of Tawaf deliberately, then he/she should return and
perform it and if he/she does not perform the prayer of Tawaf in the proper time, then Tawaf is not
invalidated, and he/she has only performed a sin.

Article 216

Whenever a person renounces the prayer of obligatory Tawaf involuntarily or because of forgetfulness or
ignorance about the matter, he/she should return and perform the prayer behind Maqam of Ibrahim (a.s.)
if it is possible, and if this causes him/her trouble then this prayer should be performed anywhere even in
the homeland, and if this person dies without performing the prayer of obligatory Tawaf, his/her guardian
performs that in behalf of that person (and it is also enough that another person performs this prayer for
him/her).

Article 217

Whenever a pilgrim forgets to perform the prayer of Tawaf and is performing Sa’y between Safa and
Marwah and remembers the matter in that condition, he/she should leave the Sa’y, return and perform
the prayer of Tawaf and then return to Sa’y and continue it from the place that he/she was.

Article 218

It is an obligatory precaution to perform the “prayer” of Tawaf immediately after performing “Tawaf”,
unless the performer forgets that and its ruling has been said before.

Article 219

“Tawaf” and “prayer of obligatory Tawaf” can be performed anytime in night and day; even it has no



duress to perform this prayer in the time of sunrise or sunset.

Article 220

Whenever a person cannot perform the prayer of Tawaf immediately after Tawaf because of the
presence of an obstacle like invalidation of ablution for prayer, impurity of the body or clothes or
congestion of crowds for performing daily congregation prayers, then he/she should perform it after that
obstacle has removed and both “Tawaf” and “its prayer” are correct.

Article 221

It is obligatory for any Mukallaf (accountable; a Muslim who has reached the age of puberty) to learn the
recitation of the prayer; it means that he/she recites Hamd and Sura and other recitations of the prayer
correctly, but if this person couldn’t learn that completely after necessary tries because of illiteracy or
other reasons, that amount which he/she can recite is enough, but if it is possible for him/her to learn but
he/she does not try because of lack of concern then he/she is performing a sin; but if there is not enough
time for learning then he/she should perform as much as he/she has learned and it is not necessary to
take a proxy, and performing the prayer of Tawaf in congregation has problem.

Article 222

If a person doesn’t know about the error of his/her recitation and this person is not guilty about the
matter, then the prayer is correct and should not be performed again; but if he/she is guilty about the
mater he/she should perform the prayer again after correcting the recitation, unless he/she has
performed a sin.

Article 223

All prayers should be performed with the correct recitation and pronunciation and pilgrims to the house
of Allah should use this opportunity, when they decide to perform this great spiritual journey, to recite
their prayers correctly for knowledgeable people and remove any errors in order to perform a Hajj free of
problems.

Article 224

Attention and cares of scholars of Tajwid (proper pronunciation during recitation) are not necessary, and
it is enough if people say that it is a correct recitation according to common Arabic pronunciation.



Mustahab Tawafs

One of the strong affirmed Mustahab acts for people who are in Mecca is Tawaf of the house of Allah
that is seven rounds like obligatory Tawaf and a two Rak’ats prayer, performed after that, but it does not
include Sa’y of Safa and Marwah.

And this one best worships and it has been mentioned in a Hadith from Imam Sadiq (a.s.) that: “There
are 120 divine mercies around Ka’ba, out of which half of that is for the ones who perform tawaf and
another forty are for those who perform prayers and other twenty are for people who looks at Ka’ba”.1

A person can perform this Tawaf on behalf of friends (dead or alive) who are not in Mecca and it is more
preferred than several Umrahs that people perform with the intention of Rija’ (hoping for the goodness of
the act) .

Mustahab Tawaf is similar to obligatory (Wajib) Tawaf but it differs that in the following items:

1- Purity (Taharah) is not a condition of Mustahab Tawaf, although it is better to perform it with ablution.
However ablution is necessary for the prayer of Tawaf.

2- The prayer of Mustahab Tawaf can be performed anywhere in Masjid al-Haraam.

3- Observing the sequence is not necessary in Mustahab Tawaf.

4- Stopping Mustahab Tawaf is permitted without any excuse or necessity, although the person does not
want to perform other rounds. But it is obligatory precaution not to stop obligatory Tawaf except the
cases of necessity.

5- Doubt about the deficiency of rounds of Mustahab Tawaf is not important and the lesser round could
be considered.

6- Qiran (performing two Tawaf after each other immediately, without performing the prayer of Tawaf
between them) is not permitted in obligatory Tawaf but it is Makrooh (disliked) in Mustahab Tawaf.

7- Stopping Mustahab Tawaf is permitted in other than the cases of necessity, and it can be continued
later from the place that is stopped though it is not necessary to pass the fourth round.

It is better to abstain from performing Mustahab Tawaf when lots of people are performing obligatory
Tawaf and crowd is heavily congested. It is better to leave the place of Tawaf for people who are
performing obligatory Tawaf.

Mustahab Tawaf has no specific time and can be performed at anytime of the day or night. Also it has
no specific numbers for performing but each Tawaf should be performed seven rounds.



Mustahab Tawaf does not need Ihram clothing. Keeping silent or talking or reciting prayers are permitted
during that like obligatory Tawaf, although it is better to recite prayers or pray to Allah.

It is not a good act to recite the prayers with the loud voice in the way that it causes distraction for
others.

1. Wasael al-Shi’aa, vol. 9, page 398.

Sa’y of Safa and Marwah

Article 225

Sa’y of Safa and Marwah is one of the obligatory acts of “Umrah al-Tamattu’” and “Hajj”. It means
shuttling between these two small hills, the pilgrim goes from “Safa” to “Marwah” and returns from
“Marwah” to “Safa” until seven rounds are completed (shuttling from one to another is considered as
one round). Therefore, the pilgrim goes from Safa to Marwah four times and returns three times from
that and does not return the fourth time and it becomes seven rounds in this way.

Article 226

Whenever a person renounces all of the seven rounds or a part of it deliberately, and if this person is
performing Umrah al-Tamattu’, and cannot compensate that before Wuquf to Arafat, it is obligatory
precaution to convert the Hajj to Hajj al-Ifrad, it means that this person should make the intention of Hajj
al-Ifrad and completes the rituals of Hajj, and the next year should perform Hajj al-Tamattu’ again. If a
pilgrim renounces Sa’y in Hajj deliberately and cannot compensate that in time, then his/her Hajj in
invalidated and should be performed the next year again.

Article 227

If a person renounces Hajj because of ignorance about the matter, it is obligatory precaution to act to the
ruling of renouncing deliberately as it has been mentioned in the previous article; but if a pilgrim forgets
to perform Sa’y, then he/she should return and perform that whenever he/she remembers, although it is
after the month of Dhu’l-Hijjah, and if returning causes him/her trouble, he/she can take a proxy for
performing Sa’y in behalf of the him/her, and nothing is Haraam (from Haraam act of Muhrim) for him/her
in this time.



Article 228

Whenever a pilgrim performs more than seven rounds deliberately with the intention of obligatory Sa’y,
then this Sa’y is invalidated and if the pilgrim adds one or more or less than one round to Sa’y
involuntarily and then remembers later, he/she need not pay attention to that and his/her Sa’y is correct,
and there is no need to complete the added amount up to seven rounds, but it is a precaution not to do
this act.

Article 229

Whenever a pilgrim adds an amount to the seven rounds because of ignorance about the matter, it’s
ruling is similar to performing it deliberately; it means that he/she should perform Sa’y again.

Article 230

Whenever a pilgrim reduces a round from Sa’y because of forgetfulness, and if this has happened
before four rounds are completed and then he/she remembers and performs that reduced round, then
his/her Sa’y is correct. If this person has gone out of Mecca or has returned to the homeland and
returning to Mecca causes him/her trouble, then he/she should take a proxy for performing Sa’y and it
has no atonement, although he/she has performed acts that are Haraam for a Muhrim.

Article 231

Whenever a pilgrim assumes that he/she has completed the Sa’y before Taqsir, he/she should not
suffice to this assumption and investigate and if he/she does not remember, then he/she should perform
the amount which is not sure about performing that; and if this person performs Taqsir (cuts the hair of
the head and the nail) with the assumption of completing Sa’y without the investigation and performs
sexual intercourse with his/her spouse it is obligatory precaution to sacrifice a cow (sacrifices in Mecca if
it is possible and if it is not possible then sacrifices in the hometown) adding to completing the Sa’y.

Article 232

Whenever a person is performing Sa’y of Safa and Marwah, and the time of prayer comes, this person
should leave Sa’y, perform the prayer and return and complete the rest of Sa’y.

Article 233

Whenever a necessary need happens for the pilgrim or one of religious brothers and sisters, then this
pilgrim can stop Sa’y and go to fulfill the need and continue Sa’y after returning from the place that
he/she has stopped and his/her Sa’y is correct. And if a person gets tired, he/she can sit between Sa’y



and stands up after the rest and continue Sa’y (if it is in Safa, Marwah or between these two).

Article 235

It is a precaution to observe the sequence in Sa’y except the cases which have been mentioned before,
it means that the pilgrim should perform seven rounds sequentially and without interruption.

Obligatory Acts of Sa’y

Article 236

Some obligatory things in Sa’y:

First: Niyyah (intention) – it is obligatory that the pilgrim performs “Sa’y” with “intention” for the
satisfaction of Allah, and as much as he/she knows what is he/she doing and it is for Hajj or Umrah then
it is enough, and it is not necessary to say it in words.

Second: Sa’y begins from “Safa”

Third: finishes at “Marwah” (as it has been mentioned before, Safa and Marwah are two small hills near
Masjid al-Haraam and when a pilgrim exits Masjid al-Haraam he/she sees “Safa” in the right side and
“Marwah” in the left, therefore Hajji first goes to Safa and begins Sa’y from there).

Going from Safa to Marwah is considered as one round and returning from that is considered as another
round, therefore the seventh rounds ends in Marwah.

Article 237

The pilgrim should go the whole the distance between these two hills and it is enough to go through the
slope because today a part of hillside has been covered and there is no need to reach the bare part of
the hill and place his/her foot on that place, and perform some vilifying acts of some of commons.

Fourth: Sa’y of Safa and Marwah should be performed in seven complete rounds, nothing more and
nothing less, and if the pilgrim increases or reduces it deliberately then his/her Sa’y is invalidated and if
this has happened involuntarily then he/she should complete that before that sequence passes in the
case of reducing, and increasing it involuntarily has no problem.

Fifth: Sa’y of Safa and Marwah should be performed in its normal way, therefore if a part of it is
performed from inside Masjid al-Haraam or the outer places then this Sa’y is not correct; also



performing Sa’y in the upper level which has been made nowadays and is upper than Safa and Marwah
is a problem, unless there is a strong necessity and performing from the grounds could not be possible,
in this case Sa’y from the upper level is permitted.

Sixth: It is obligatory to face Marwah when proceeding to it and to face Safa in returning to that hill, and if
a person performs this contrarily and place his/her back to Marwah during going to that and goes
backward or in right or left hand, then it has problem. It is enough for a pilgrim to shuttle in a normal way,
although he/she sometimes turns his/her head to right or left or for observing other companions
sometimes looks back.

Seventh: It is obligatory precaution in order for correctness of Sa’y, that the personal clothes and stuff of
the pilgrim be not usurped; also covering private parts for men and religious veil for women is a
precaution.

Article 238

It is not necessary to perform Sa’y immediately after Tawaf and its prayer, but it can be delayed until the
night because of tiredness or heat of the weather. Also it is permitted without tiredness or heat of the
weather, but delaying until the next day is not permitted without any necessity. If a person delays Sa’y
until the next day he/she has performed a sin but his/her Sa’y is not invalidated.

Mustahab Acts of Sa’y

Article 239

The following acts are Mustahab in Sa’y:

1- It is better to have ablution during Sa’y, but it is not obligatory. Even women can perform Sa’y of Safa
and Marwah during their menstrual period. Even Sa’y during sleep doesn’t have problem (for example a
pilgrim is sitting on a cart and performing Sa’y and he/she goes to sleep for a while performing).

2- It is Mustahab to place a hand on “al-Hajar al-Aswad” or kissing that after Tawaf and its prayer if the
crowd is not congested and goes for Zamzam water and drinking from it and pouring some water on
his/her head and body and then goes for Sa’y, but if kissing “al-Hajar al-Aswad” causes trouble for
others because of congestion of the crowd, this act should not be performed.

3- Sa’y can be performed on foot or ride, if the person is healthy and capable of walking or ill and weak,
but it is better for people who can walk to perform Sa’y by walking.



4- It is Mustahab to perform “Harwala” (jogging) at the time of reaching the marked place during going
from Safa to Marwah or returning to that, but if this act causes trouble for the pilgrim he/she can
renounce that.

Performing Harwala is not Mustahab for women and if men forget to perform that, it is precaution not to
return for performing.

5- Talking and even eating and drinking is permitted during Sa’y, but it is better to pray to Allah in this
state and perform Sa’y with dignity and noticing to the pure essence of Allah.

Article 240

Resting during Sa’y of Safa and Marwah has no problem because of tiredness or something else, if it is
in Safa, Marwah or between these two, but it is better not to sit and rest without being tired,

Article 241

If a person doubts after completing Sa’y and performing Taqsir that has he/she performed seven
complete rounds in Sa’y or have all conditions been observed or not, he/she should not pay any heed,
but if this doubt comes before Taqsir then he/she should perform Sa’y again from the beginning, but if
he/she knows that he/she has performed seven rounds and has doubt about more than that, he/she
should not pay any attention on this doubt and the Sa’y is correct.

Article 242

Whenever a person doubts that the Sa’y is incomplete, for example six rounds or less, this person
should return and complete the amount that has not been performed from the Sa’y and his/her Sa’y is
correct.

Taqsir

Article 243

Fifth obligatory act of Umrah is Taqsir, which means cutting the hair of the head or the face (beard or
mustache) and cutting a part of the nail, and it is enough to cut the hair of the head or the face and forgo
cutting the nail, but it is a precaution not to suffice cutting the nail solely.



Article 244

Cutting the hair of the head or the face can be performed with any tool, but tweezing is not enough.

Article 245

Taqsir is part of worship and should be performed with the intention and for closeness to Allah.

Article 246

There is no specific place for Taqsir in Umrah al-Tamattu’, therefore the pilgrim can perform Taqsir in
Marwah after completing the Sa’y or do it after returning home, and also there is no difference between
cutting the hair by the pilgrim himself/herself or asking someone else to do.

Article 247

Shaving the head instead of cutting the hair is not permitted in “Umrah al-Tamattu’”, and if this act has
been performed deliberately in the month of Dhu’l-Qa’dah or after that, then the atonement is one
sheep, but it has not been performed deliberately then there is no atonement for that.

Article 248

After a Muhrim comes out of Ihram after performing Taqsir in “Umrah al-Tamattu’” all Haraam act of
Muhrim becomes Halaal for the person, except hunting which is still Haraam for that person, because
hunting of Haram is Haraam for everyone.

Article 249

Whenever a pilgrim forgets to perform Taqsir and goes for Hajj (it means that wears Ihram and goes to
Arafat) his/her Umrah and Hajj is correct and there is no compensation, but it is better to pay the
atonement of one sheep.

Article 250

If a person does not perform Taqsir deliberately and goes for the rituals of Hajj, his/her Umrah is
invalidated and his/her Hajj converts to Ifrad, then he/she should complete the Hajj and it is obligatory
precaution to perform Umrah al-Mufradah after the Hajj and his/her Hajj is correct, although it is
Mustahab for him/her to perform Hajj again in the next year.



Article 251

If a person does not perform Taqsir because of ignorance about the matter, then his/her ruling is similar
to renouncing deliberately.

Article 252

Tawaf of Nisa’ is not obligatory in Umrah al-Tamattu’, even there is no necessity for performing Tawaf of
Nisa’ with the intention of Rija’ (hoping for the goodness of the act).

Hajj al-Tamattu

Article 253

As we have mentioned before, Hajj al-Tamattu’ should be performed after Umrah al-Tamattu’ and it has
thirteen acts as follows:

1- Wearing Ihram from Mecca.

2- Wuquf which means staying in “Arafat” from about the noon until the sunset of the ninth day of Dhu’l-
Hijjah.

3- Wuquf in Mash’ar al-Haraam; it means to stay there from the dawn until the sunrise of Eid of Qurban
(festivity of sacrifice).

4- Going to Mena (also Mina) and performing Ramy al-Jamarah al-Aqaba (throwing seven pebbles to
the place, which is allocated at the end of Mena that is called “al-Jamarah al-Aqaba or al-Jamarah al-
Uula).

5- Sacrificing in Mena in the day of Eid (tenth of Dhu’l-Hijjah).

6- Taqsir that means shaving the head or cutting a piece of hair or nail.

7- Tawaf of Ka’ba (this Tawaf is called Tawaf of pilgrimage).

8- Performing two Rak’ats of prayer of Tawaf.

9- Seven times of Sa’y,(shuttling) between Safa and Marwah.

10- Performing another Tawaf, that is called Tawaf of Nisa’.



11- Performing Two Rak’ats of prayer of Tawaf of Nisa’.

12- Staying the eleventh and the twelfth nights in Mena.

13- Performing Triple Ramy al-Jamarat that means throwing seven pebbles to each of three places,
which are situated in Mena in the eleventh and the twelfth days.

Explanation of each one of these acts will be mentioned in following articles.

Wearing Ihram from Mecca

Article 254

It has been mentioned before that the Miqat of Ihram for “Hajj al-Tamattu’” is “Mecca”, and there is no
difference between places in Mecca. It is enough to be performed from Masjid al-Haraam, other
mosques, streets and avenues or houses and there is also no difference between old and new Mecca,
even places which have been advanced today to Mena and Arafat, it is possible to wear Ihram from all
of these places. But it is obligatory precaution not to wear Ihram from places of Mecca which are farther
than “Masjid al-Tan’eem” (Masjid al-Tan'eem is the closest boundary of Haram) and the best place is
Masjid al-Haraam.

Article 255

The best time for wearing Ihram is the eighth day of Dhu’l-Hijjah, but it is possible to do this three days
before and go to Mena from there in order to go to Arafat from that place; Old and ill persons can move
to that place sooner than this time if they are afraid or congestion of crowd.

Article 256

The latest time of Ihram of Hajj is the time when delaying causes impossibility of reaching Wuquf to
Arafat which is from the noon of the ninth day until the sunset; therefore, the pilgrim can become Muhrim
in the morning of the ninth day and go to Arafat on time (if it is possible to reach on time in that
conditions).



Wuquf in Arafat

Article 257

The second act of obligatory acts of Hajj is Wuquf in Arafat. “Arafat” is a desert about 20 km from Mecca
which has became semi-treed today and it is obligatory for Hajjis to say the noon of the ninth day of
Dhu’l-Hijjah in that place.

Article 258

It is a precaution to remain from the beginning of noon of the ninth day until the sunset in Arafat, afoot or
ride, moving or sitting, awake or partly sleep, and it is Mustahab to pray and observe the pure essence
of Allah and asking forgiveness from him in that time, The superiority of praying in this place and time is
unequaled

Article 259

Wuquf in Arafat is worship and should be performed with intention of closeness to Allah, and its intention
has no specific statement and having the intention of performing that in the heart is enough.

Article 260

If a person leaves Arafat before sunset, and if it is because of forgetfulness or ignorance about the
matter, then there is nothing on him, but if has done this deliberately, then this person should sacrifice a
camel in Mena (and if he/she cannot sacrifice a camel, then he/she should perform eighteen days of
fasting) and his/her Hajj is correct.

Article 261

Whenever a person returns to Arafat before the sunset and stay until sunset in there and then leaves the
place, there is no atonement on him in this case.

Article 262

Although staying in Arafat is obligatory all the time as has been mentioned before, renouncing it is a sin,
but it is not one of essentials of Hajj, and the pillar is staying for a while in there. It means that if a person
stays a part of the time from noon until sunset in Arafat, then his/her Hajj is correct, but if he/she stays
away the whole time then the Hajj is invalidated.



Article 263

It is obligatory for a person who has not been successful in completing Wuquf in Arafat from noon until
sunset, to stay there for some time in the night of Eid. Therefore, when a pilgrim reaches Arafat when
people have left there, he/she should stay a part of the night in there on the condition that he/she can
reach Mash’ar al-Haraam before the dawn of the day of Eid and this is called “Emergency Wuquf of
Arafat”. However if this person couldn’t stay a part of night in Arafat, it is enough for him/her to perceive
Wuquf a part of Wuquf in Mash’ar al-Haraam, which will be mentioned later, and his/her Hajj is correct in
this way.

Wuquf in Mash’ar al-Haraam

Article 264

Mash’ar al-Haraam which is also called “Muzdalifah” and “Joma’” is a famous place between Mena and
Arafat (its boundaries are the mount Ma'zmein and Hiyadh and Wadi Mohassar) and it is obligatory for
those who to go to that place after Wuquf in Arafat and it is precaution not to delay going to that place if
it is possible.

Article 265

Wuquf in Mash'ar al-Haraam is obligatory from the dawn until sunrise and it is also an obligatory
precaution to stay the night there and pray to Allah and it is obligatory to have the intention of closeness
to Allah for all of these acts.

Article 266

Leaving Mash'ar without any religious lawful excuse and going to Mena because of ignorance has no
problem, but if a person performs this act deliberately, then he/she should pay one sheep as the
atonement, but his/her Hajj is correct.

Article 267

Wuquf in Mash'ar al-Haram is a pillar of Hajj and if a person renounces that deliberately, then his/her
Hajj is invalidated.



Article 268

Although staying all the time between the dawn and the sunset in Mash'ar al-Haraam is obligatory (and
even staying the night of Eid is also obligatory as a precaution), but staying the night solely is enough for
the correctness of Hajj, but as we said before if this act has been performed deliberately, it is a sin and
has the atonement of one sheep.

Article 269

It is allowed for the below listed to stay a while in Mash'ar and then go to Mena.

1- Women
2- Ill persons
3- Old men
4- All persons who have an acceptable excuse

Therefore, all people who have an excuse can stay a part of the night in Mash'ar and then depart for
Mena; so old men, ill persons, children and all those who have to accompany them for nursing or
guidance and those who are afraid of congestion of the crowd in the morning of the Eid can go to Mena
in the night (after staying a while in Mash'ar al-Haraam and pray to Allah) and perform Ramy al-Jamarat
al-Aqaba; but it is Mustahab precaution not to leave Mash'ar before midnight, and it is precaution that
guides return to Mash'ar after taking people who are in their charge if it is possible.

Rulings of Wuquf in Arafat and Mash’ar

Article 270

As it has been said before, each of the Wuqufs in “Arafat’ and “Mash'ar” are of two kinds:

1- Voluntary Wuquf 2- Emergency Wuquf

“Voluntary Wuquf of Arafat” is from about the noon until the sunset.

“Emergency Wuquf of Arafat” is some time, even a short time, of the night of the Eid.

“Voluntary Wuquf of Mash'ar” is from the dawn until the sunrise of the day of the Eid.

“Emergency Wuquf of Mash'ar” is from the sunrise until the noon of the day of the Eid.



Albeit “Mash'ar’ has another emergency Wuquf which is for women and weak and ill persons and it is
staying a part of the night of Eid and departing there for Mena.Here, we explain the rulings of persons
who perceive all of these kinds of Wuqufs or some of them.

1- If a person performs both Wuqufs in Arafat and Mash'ar voluntarily (which is from the noon until the
sunset of the day of Arafa in Arafat, and from the dawn until the sunrise in Mash'ar al-Haraam), surely
his/her Hajj is correct.

2- A person who does not perform any of voluntary or emergency Wuqufs of Arafat and Mash'ar which
has been mentioned before, his/her Hajj is invalidated and should make the intention of Umrah al-
Mufradah, it means that he/she should perform Tawaf and prayer and Sa’y with the Ihram that he/she
has and perform Taqsir (also performs Tawaf of Nisa’ and its prayer as a precaution) and comes out of
Ihram, but this person should perform Hajj al-Tamattu’ again the next year.

3- Hajj is correct and free of problems by performing “emergency Wuquf of Arafa” and “voluntary Wuquf
of Mash'ar” (it means that he/she has not reached Arafa in the ninth day and he/she has only stayed a
part on the night in there, then he/she has stayed in Mash'ar al-Haraam from the dawn until the sunrise).

4- Hajj of a person is correct if he/she has performed “voluntary Wuquf of Arafa” and “emergency Wuquf
of Mash'ar” (it means that this person had been stayed in Arafat from the afternoon until the sunset of
the day if Arafa, but he/she had not stayed in Mash'ar after the dawn until the sunrise because of a
reason, but he/she had stayed a part of the noon in Mash'ar).

5- Hajj of a person who has performed only “voluntary Wuquf of Arafat”, by any reason, is correct (it
means that he/she has been stayed from the afternoon until sunrise of the ninth day in Arafat, but he/she
couldn’t stayed even a while in Mash'ar after the noon of the Eid).

6- Hajj of a person who has performed only “voluntary Wuquf of Mash'ar” is also correct (it means that
he/she had never reached Arafat, but had stayed in Mash'ar from the dawn until the sunrise).

7- A person who has performed “emergency Wuquf of Arafat” in the night of the Eid and “emergency
Wuquf of Mash'ar” before the noon of the day of the Eid, deserves that his/her Hajj to be correct.

8- If a person has only performed “emergency Wuquf of Mash'ar” (it means that he could only reach
Mash'ar al-Haraam before the noon of the day of the Eid), then his/her Hajj is invalidated and should
make the intention of Umrah al-Mufradah and comes out of Ihram after performing the rituals of Umrah
al-Mufradah, and this person should perform Hajj al-Tamattu’ again the next year.

9- The Hajj of a person who has only performed “emergency Wuquf of Arafat” is also invalidated and
should act according to the previous ruling.

10- The Hajj of a person who has performed none of the voluntary or emergency Wuqufs is also
invalidated and should act according to the previous ruling.



Ramy al-Jamarah al-Aqaba

Article 271

The fourth obligatory act of Hajj is “Ramy al-Jamarah al-Aqaba”, on the day of Eid of Qurban (festivity
of sacrifice). The meaning of this is to throw seven pebbles to a place which is placed at the end of
Mena in the side of Mecca that is called “al-Jamarah al-Aqaba”

Article 272

There are some things obligatory is Ramy “al-Jamarah”:

1- Having the intention of closeness to Allah, and it is enough to have the intention in the heart that
he/she has the intention of throwing seven pebbles to the Jamarah for obeying Allah and performing
rituals of Hajj and it is not necessary to say this intention by words.

2- The pilgrim should use seven pebbles (not being very large and not being very small, it is enough that
each of them to be in size of a finger nail).

3- Pebbles should be hurled one by one and throwing two pebbles together is considered is throwing
only one.1

4- Pebbles should strike Jamarah and if there is a doubt in this matter, it is not enough and the act
should be performed again.

5- Pebbles should be hurled not being placed in the place of Jamarah and it is not enough that pebbles
strike Jamarah with assistance of other person or thing (for example if a pilgrim throws a pebble and this
pebble strikes Jamarah by assistance of other pebble which has been hurled by another person, then
this is not enough).

6- The time for performing the throwing of the pebbles is from sunrise until sunset of the day of the Eid,
but as we said before “women” and “old men” and those who are afraid of the congestion of the crowd
can perform Ramy al-Jamarah at the night of the Eid.

7- Pebbles have three conditions:

“First”, they should be stone, not clod or clay or anything else.

“Second”, they should be collected from “Haram” (attention that all of Mash'ar al-Haraam and Mena are
placed in Haram but Arafat is out of Haram), but it is better to collect the pebbles from Mash'ar al-
Haraam in the night of the Eid, also collecting from “Mena” and “Mecca” has no problem.



“Third”, pebbles should be untouched; it means that nobody or even the pilgrim himself/herself had not
used them for Ramy al-Jamarat before.

Therefore, pebbles which are fallen around Jamarah and have been used cannot be used for Ramy al-
Jamarat. But of the pilgrim sees pebbles in other than that place and doubts that if these have been
used or not, he/she can use them.

It should be considered that 49 pebbles are needed for three days (and if the pilgrim has to stay the
thirteenth day then he/she needs 70 pebbles) that is better to collect them in the night of the Eid from
Mash'ar and bring them in a bag with himself/herself, but it is better to have some more pebbles because
it is possible that some of them may not strike the Jamarah.

Article 273

It is an obligatory precaution not to collect the pebbles from mosques in there.

Article 274

Ramy al-Jamarah can be performed ride or afoot, with the right or the left hand, also there is no specific
method for throwing them and having ablution is not a condition, although it is better to perform Ramy
al-Jamarah afoot with ablution and with the right hand, and in that state it is better to praise and pray to
Allah.

Article 275

Performing Ramy is not permitted in the night, except for women and ill persons and those who are
afraid of the congestion of crowd in the day, or people who are busy in days managing and arranging the
tasks of Hajjis in caravans (there is no difference in performing Ramy in the night before or after).

Article 276

Ramy al-Jamarah al-Aqaba and other Jamarat can be performed from any side, although it is famous
that it is Mustahab to stand back to Qibla and facing Jamarah when performing Ramy al-Jamarah al-
Aqaba, but it is Mustahab to face the Qibla in performing Ramy of other Jamarat.

Article 277

Whenever a pilgrim doubts about the number of pebbles which have been hurled, he/she should take
the lesser number and perform the rest, and if he/she is sure about performing less than seven, he/she
can perform the rest if the sequence has not been past and if it has been passed it is precaution to
perform the rest and then perform it again by other seven pebbles.



Article 278

Whenever a person renounces Ramy al-Jamarah because of forgetfulness or ignorance about the
matter, it is necessary to perform that whenever he/she remembers or informed about the matter until
the thirteenth day, and it is better to perform the Ghazaa of the previous day before the noon and the
duty of that day in afternoon; but it has no problem to perform them both in one time (first the Ghazaa of
the previous day and then the duty of that same day).

Article 279

If a pilgrim finds out that he/she had not performed Ramy al-Jamarah after returning to Mecca from
Mena, he/she should return to Mena and perform that, and if the thirteenth day has passed he/she
should perform that in the next year in the same days or if it is not possible, he/she should take a proxy
for performing that.

Article 280

If a person renounces Ramy al-Jamarah deliberately, his/her Hajj is not invalidated but he/she should
act according to the previous article.

Article 281

The sequence of Jamarat should be observed in the eleventh and twelfth days which Ramy of all three
Jamarat is obligatory; it means that the pilgrim should perform Ramy first on the place of “Jamarah al-
Uula”, then “Jamarah al-Wusta” and after that the “Jamarah al-Aqaba” which is the last Jamarah (this is
for the eleventh and the twelfth day; but in the tenth day which is the day of the Eid only Ramy al-
Jamarah al-Aqaba is performed).

Article 282

Whenever sequence has not been observed in Ramy al-Jamarat, the pilgrim should return and perform
it in the way that sequence is observed, but if he/she has hurled four pebbles or more to each Jamarah,
he/she returns and performs the rest sequentially, and if he/she has not hurled four pebbles, then he/she
should return and perform from the beginning and throw seven pebbles, and if he/she has missed three
pebbles or less from one of Jamarat, he/she should complete only that Jamarah and there is nothing
else obligatory for him/her in this matter.



Article 283

If the pilgrim has not observed the sequence deliberately, it is obligatory precaution to return and
perform that from the beginning and there is no difference between four pebbles or less.

Article 284

It is obligatory to observe the “sequence without interruption”; it means that the pilgrim should hurl the
pebbles sequentially and with a little pause between them to the place of Jamarah, but as we said
before, if a pilgrim has hurled four pebbles or more to the Jamarah sequentially and has renounced the
rest because of forgetfulness or ignorance about the matter, then he/she can hurl the rest in another
time although the sequence has been passed.

Article 285

As it has been mentioned before those who cannot perform Ramy in the day because of an excuse
should perform it in the night, and if they are incapable of performing it in the night or there is fear of a
danger or harm, they should take a proxy to perform Ramy in behalf of them in the day.

Article 286

Today, upper levels have been constructed for Jamarat, and it seems that performing Ramy from the
upper level also suffices and it is enough when pebbles are hurled into the holes around the Jamarah
and falls on the ground.

1. According to lots of great scholars and scientist of literature, Jamarah means “مجتمع الحص” which means the place of
collection of pebbles or according to the owner of Jawahir Jamarah is the place of Jimar (pebbles) and it is understood from
several cabbalas that Jamarah is the same land which pebbles are thrown to that and it seems that pillar are placed there
as signs, therefore it is not necessary the respected Hajjis trouble themselves to throw the pebbles to pillars, but it is
enough to throw the pebbles to the circle around the pillar and it is enough if pebbles strike the pillar and fall at the base;
but bearing this hardness is not necessary and if they perform Ramy from the upper level, throwing the pebbles to the holes
which are placed in upper level and then pebbles fall of the ground from there is enough.

Sacrifice

Article 287

The second obligatory act of Mena is sacrifice and camel is the best for this purpose and its middle is a



cow and the least of that is a sheep and this is obligatory for only those who are performing Hajj al-
Tamattu’ and it is not obligatory for the others.

Article 288

It is an obligatory precaution that a sacrifice to be only for one person even in the cases of necessity;
and if some persons are capable of sacrifice only one animal, then it is a precaution to perform fasting,
which will be mentioned later, added to sacrifice; but it has no problem to sacrifice only one animal for a
group of people in Mustahab sacrifices like the Eid of Qurban even they are seventy persons.

Article 289

It is better to perform Zebh (ritual slaughter) in the day of the Eid but it is permitted to delay that until the
thirteenth day.

Article 290

If a pilgrim delays the sacrifice because of an excuse or without any excuse and deliberately, it is
obligatory to perform that until the end of Dhu’l-Hijjah and if he/she doesn’t perform that, then he/she
should take a proxy to perform this act in the next year in the days of Eid in the same place.

Article 291

The animals of sacrifice should have the following conditions:

First condition: The Camel should be at least 5 years old, cow 2 years old and the sheep should be at
least one year old for sacrifice as an obligatory precaution.

Second condition: Its eye should be healthy and its ear should not be cut and its feet should not be
crippled (little crippling has no problem). Its inner horn should not be broken, but there is no problem if its
outer horn is broken.

Article 292

Whenever a part of the ear of the animal has been cut or punched as a sign, it has no problem.

Article 293

If a type of that animal is naturally without ear or tail or horn, then there is no problem.



Article 294

A castrated animal is not permitted for sacrifice; but if it’s balls are ground or its vessel is disabled then
there is no problem.

Article 295

The animal should not be thin and it suffices if people say that it is not thin, and it is enough if it seems
thin but there is some fat on its kidney.

Article 296

The word of the seller of the animal can be accepted about the age of that animal or not being castrated
or other hidden matters which buyer cannot recognize.

Article 297

If a person buys an animal that seems to be fat, and recognizes that it is thin after the Zebh or after
paying the price and before performing Zebh, this sacrifice is correct. Also, if a pilgrim buys an animal
assuming that it is thin and it clears later that the animal is fat then this sacrifice is correct.

Article 298

Whenever a pilgrim buys an animal which seems to be healthy and it clears after the Zebh or paying the
price that the animal has a defect then the pilgrim can suffice this animal, although Mustahab precaution
is not to suffice that animal.

Article 299

It is Mustahab to divide the meat of the sacrificed animal to three parts. Take one third of that for
themselves, give one third as alms in the way of Allah and give one third of that to friends and believers
as a gift; but giving a part of that meat to poor people is obligatory while eating from that meat is not
obligatory.

Article 300

If people who deserve this meat cannot be found in Mena, then the Hajji can bring the meat out of Mena
and even out of Hejaz and give that to the poor Muslims. Although it is according the precaution to take
the deputyship from some of people who deserve or believers for accepting the share of poor people or
the gift of believers and leaving that sacrifice there, but it is not obligatory.



Article 301

It is not necessary that three shares be specifically equal.

Article 302

It is a precaution not to take the meat of sacrifice out of Mena while there are needy persons in there,
and if there is no poor person in there then it is permitted to take the meat out of Mena.

Article 303

Meat of the sacrifice can be given to all poor Muslim consisting of Shiites and Sunnis, but giving it to
non-Muslim people or Nasibis (those who hate Ali (a.s.) and are the enemies of his holiness and his
followers) is a problem.

Article 304

If a pilgrim does not find an animal of sacrifice until the time of return, but has the money of sacrifice,
he/she can give the money to a reliable person in order to buy a sheep until the end of Dhu’l-Hijjah and
sacrifice that in behalf of him/her in Mena and if it is not possible perform it in Mecca, and if it is not
possible perform it in the month of Dhu’l-Hijjah of the next year and if the pilgrim cannot find a reliable
person in there he/she can ask some of Hajjis to buy and sacrifice in behalf of him/her in the next year.

Article 305

It is a precaution not to sell the skin of the sacrificed animal and if he/she want to keep it for
himself/herself must give an equal amount of money to a poor person.

Article 306

Sacrificing in the places for sacrifice in enough, although today it is common that all of them are out of
the Mena region and it is not necessary to sacrifice in a corner of Mena hidden or leave it for the next
days.

Article 307

Muslims should do something in order that meat of sacrificed animals to be used and not be buried or
burned because of uselessness or corruption, because this acts are Israaf (wasting), Haraam and is
against the Islamic orders. And if there is no person in Mena who deserves this meat, then Hajjis should
take the meat out to other cities or countries and give it to poor people and believers and it this act has



costs, these costs should be paid by the Islamic governor or people.

Article 308

Using machineries for Zebh has no problem if the conditions of Islamic Zebh are observed like being to
Qibla and saying “هبسم ال being faced to Qibla and saying

Article 309

If there is no way found for using the meats of sacrificed animals, and pilgrims are forced to destroy the
meat or an important part of them, then sacrifice should be stopped temporarily in Mena and Hajjis
should keep the money in order to sacrifice in their towns after returning and act as its order; If the
authorities of reliable organizations can accept to perform the Zebh of all animals of sacrifice there and
send the meat to the deprived people of other regions, it is better to perform sacrifice in the available
places for sacrifice, although these places are out of Mena.

Article 310

In the assumption of the previous article sacrifice should be performed in the rest of Dhu’l-Hijjah and if
the return takes more time then he/she should take a proxy. And if is not possible in the Dhu’l-Hijjah of
that year, it should be performed in the days of Eid of Qurban in the next year.

Article 311

Sacrifice can be performed by the Hajji himself/herself or by a proxy and in any way Hajji makes the
intention and there is no need that proxy should be known completely, only knowing him/her as a whole
is enough. Also it is not necessary for the person who performs sacrifice to be Shiite, but all person
whom their sacrificed animal is pure and Halaal, can perform Zebh, although it is better for a person who
performs sacrifice to be Shiite.

Article 312

It is not necessary that the proxy say the name of a person who are performing Zebh in behalf of him/her
(although saying the name is better), even if this person says the name of another person erroneously,
then it has no problem and sacrifice is performed for the main person.



Taqsir

Article 313

It is obligatory that the Hajji cuts a part of his/her hair of the head or shaves the head and it is his first
Hajj then it is better to shave the head, but it is not obligatory. He/she comes out of Ihram by this act, it
means that wearing sewed clothes and other Haraam acts of Ihram become permitted for him except
fragrance and women that will become Halaal in the next acts (as will be mentioned).

Article 314

It is an obligatory precaution for those who have tied their hair or have stuck the hair with some materials
to shave the head and it is Mustahab precaution to shave the head for those who are performing Hajj for
the first time, but it is permitted to only suffice to cutting a part or shortening the hair of the head; and he
has choice between these two acts for the next times; although shaving the head is for men and women
are not permitted to shave their heads and only cutting a part of the hair of the head is obligatory.

Article 315

Cutting the nail is good with the cutting of the hair from the head for men and women; but it is obligatory
precaution not to suffice to cutting the nail alone.

Article 316

It is obligatory to perform the triple acts of Mena in sequence. This means that first- Ramy al-Jamarah
al-Aqaba, second- sacrifice and third- shaving the head or cutting a part of the hair of the head and
nail. Whenever a pilgrim performs these acts without observing the sequence because of ignorance or
forgetfulness then his/her acts are correct, even if he/she does not observe that deliberately, he/she has
performed a sin but there is no atonement. Delaying shaving the head or cutting the hair of the head or
the nail has no problem until the twelfth day, but it is a precaution not to perform these acts in the night.

Article 317

It is obligatory to perform shaving or shortening of the hair of the head before Tawaf of Hajj, and if a
pilgrim performs Tawaf of Hajj before Taqsir deliberately, then he/she should perform Tawaf after Taqsir
again and pay the atonement of one sheep; but if he/she has performed Tawaf before Taqsir because of
ignorance or forgetfulness then it is has no atonement, but it is obligatory precaution for him/her to
perform Tawaf after Taqsir again.



Article 318

It is not necessary that the Hajji himself/herself shortens his/her hair of the head and it is enough if
he/she orders another person to do that, if that person is Shiite or Sunni and in any way he/she
himself/herself should make the intention that for example “I perform the obligatory act of Taqsir for
Hajjat al-Islam for closeness to Allah (هال قربة ال)”.

Article 319

It is obligatory to perform shaving or shortening the hair of the head in Mena and if a person does not
perform that deliberately or because of ignorance or forgetfulness, it is obligatory for him/her to return to
Mena and perform this duty. And if he/she cannot return or it causes severe hardness for him/her, then
he/she should perform that anywhere that he/she is; and it is an obligatory precaution to send his/her
hair to Mena and it is Mustahab to bury the hair in Mena.

Article 320

It is not permitted for those who have not performed Taqsir yet and are still Muhrim to shave the head of
another person or shorten his/her hair, but they should perform Taqsir first and then they can do it for the
others.

Article 321

A person who knows that if he/she shaves his/her head, he/she might get injured, then it is a precaution
to cut a part of the hair first and then shave the head.

Quintet Obligatory Acts of Mecca

Article 322

It is obligatory for a Hajji to return to Mecca after performing triple acts of Mena in order to perform the
rest of ritual of Hajj which are five things as follows:

1- “Tawaf of Hajj” that is also called “Tawaf of pilgrimage”.

2- “The prayer of Tawaf of pilgrimage”.

3- “Sa’y of Safa and Marwah”.



4- “Tawaf of Nisa’”

5- “The prayer of Tawaf of Nisa’”.

These five acts should be performed exactly as we have said before for Umrah al-Tamattu’ except for
intention that is here the intention of Tawaf of Hajj and its prayer and its Sa’y or the intention of Tawaf of
Nisa’ and its prayer.

Article 323

A Hajji can go to Mecca in the day of Eid of Qurban immediately after performing the acts of Mena and
performs the above acts in there in that day. And it is better not to delay it to after eleventh day and if
this happens, then no longer than the thirteenth day. If it is not impossible to perform these acts until the
end of Dhu’l-Hijjah, although it is Mustahab precaution not to delay after the thirteenth day.

Article 324

Acts of Mecca which are Tawaf of pilgrimage and prayer and Sa’y and Tawaf of Nisa’ and its prayer
should be performed after the acts of Mena, but those who can perform them before going to Arafat are;

1- Women who have the fear of involving with menstruation of childbirth and cannot stay until they
become pure.

2- Ill persons who are not capable of performing Tawaf and Sa’y in the congestion of the crowd.

3- Old men and women who are incapable performing these acts when returning from Mena because of
congestion of the crowd or fear of danger or harm.

4- All persons who know that they are incapable of performing these acts after returning or performing
these acts causes them lots of troubles (and there is no difference between Tawaf of Nisa’ and Tawaf of
Hajj in this matter).

Article 325

In case of performing these acts before the acts of Mena, it is an obligatory precaution to become
Muhrim to the Ihram of Hajj and then performing the acts.

Article 326

If an ill person becomes healthy or a woman gets pure after returning from “Mena” and are capable of
performing Tawaf and Sa’y then it is obligatory precaution to perform them again.



Article 327

Tawaf of Nisa’ is obligatory for man, woman, old and young, married and single and even discriminator
or neutral children, and without that woman does not become Halaal for man and man does not become
Halaal for woman; and it is obligatory precaution that if a person brings a non-discriminator child then
his/her guardian performs Tawaf of Nisa’ with him/her.

Article 328

Tawaf of Nisa’ is not an obligatory Umrah of Hajj al-Tamattu’, but it is obligatory in Hajj al-Tamattu’ and
Umrah al-Mufradah.

Article 329

If a woman is in menstruation before performing Tawaf of Nisa’ and cannot stay until becoming pure (for
example when caravan does not wait for her) it is necessary to take a proxy for performing Tawaf of Hajj
and its prayer, and then she performs Sa’y and after that takes a proxy for performing Tawaf of Nisa’
and its prayer (also other persons who are not capable of performing Tawaf and Sa’y, should take a
proxy).

Article 330

Tawaf of Nisa’ cannot be performed immediately after Tawaf of Hajj and before Sa’y, but it should be
performed after performing Sa’y; but if a person performs that before Sa’y because of ignorance about
the matter or forgetfulness, then it is correct.

Article 331

The things which were Haraam for Hajji in the state of Ihram become Halaal by performing the triple acts
of Mena and acts of Mecca in three stages:

1- All Haraam things become Halaal after cutting or shaving the hair of the head, except fragrance and
spouse.

2- Fragrance becomes Halaal after performing Tawaf of pilgrimage and the prayer of Tawaf and Sa’y of
Safa and Marwah.

3- Spouse becomes Halaal after performing Tawaf of Nisa’ and its prayer.



Staying the Night in Mena (Baytuta in Mena)

Article 332

It is obligatory for Hajji to stay the eleventh and twelfth night in Mena (and in some cases the thirteenth
night is also obligatory) and if he/she stays in any other place in these two night then the atonement is
one sheep and it is obligatory to pay the atonement of one sheep for each night.

Article 333

It is enough to stay half of the night, if it is first or the second half.

Article 334

It is possible that a Hajji returns to Mecca after the middle of eleventh night for performing the acts of
Mecca or returns to Mecca in the day of the Eid after performing the acts of Mena and returns to Mena
until the midnight.

Article 335

Baytuta in Mena also needs to have the intention for closeness to Allah like other acts of Hajj, and it is
enough to have in the intention of staying the night in Mena for performing Hajj al-Tamattu’ from Hajjat
al-Islam or Mustahab Hajj in the heart.

Article 336

Whenever a person abstains from performing Baytuta in Mena inevitably or because of an emergency or
necessity then there is no sin considered for him/her and also there is no atonement and his/her Hajj is
correct.

Article 337

Some types of people are exempt from staying performing Baytuta in Mena:

1- Old men and women and ill persons and their nurses whose staying in Mena causes them severe
hardness.

2- Authorities and servants of caravans in the case that they have to return to Mena for arranging the
issues of pilgrims.



3- Those who have fear of danger or harm among the congestion of the crowd when returning.

4- People who are busy all the night performing Tawaf of other worships in Mecca and do not perform
any act other than their necessities.

5- Those who have come to Mecca for performing the rituals of Mecca and will return to Mena before
the dawn.

Article 338

Performing Baytuta in the hillsides around Mena (especially in congestion of the crowd) has no problem
(also in the hillsides around Mash'ar in the time of Wuquf in Mash'ar at the night of the Eid, but it has
problem to stay in the hillsides of the mount “Ma’zmein” which is situated at the beginning of Mash'ar
and it is out of the zone of Mash'ar, except the cases of necessity of congestion of the crowd).

Article 339

Three types of people should stay the thirteenth night in Mena and perform Ramy of triple Jamarat (as
obligatory precaution):

1- A person who has hunted an animal in the state of Ihram

2- A person who has performed sexual intercourse with his/her spouse.

3- A person who does not depart from Mena in the twelfth day until the sunset.

Staying the third night in Mena is obligatory in these three conditions, and in other than that the pilgrim
can return to Mecca in the twelfth day.

Article 340

Returning from Mena should be after the Azan of noon in the twelfth day, but those who depart there in
the thirteenth day can return before Azan of noon.

Ramy al-Jamarat in the Eleventh and Twelfth
Days



Article 341

As it has been mentioned before, one of the obligatory acts of Hajj is Ramy of triple Jamarat in the
eleventh and twelfth days in the way that has been explained.

Masdood and Mahsoor (People who have been
prevented from performing ritual of Hajj or
Umrah because of an Obstacle)

Article 342

“Masdood” is a person who is prevented of performing the rituals after the Ihram of Umrah or Hajj by
another person (enemy of government agents), and “Mahsoor” is a person who cannot perform the
rituals of Hajj or Umrah because of illness.

Article 343

Whenever a person who is Muhrim to Ihram of “Hajj” or “Umrah” and an enemy or other persons like
government agents or thieves or other than them prevent him/her from going to Mecca, and there is no
other way of going to Mecca or this pilgrim cannot afford to pay the fare of that way, then he/she should
sacrifice an animal in there and come out of Ihram. It is a precaution to shorten the hair of the head, and
if there is no possibility of performing sacrifice in that place, he/she makes the “intention” of coming out
of Ihram and it is a precaution to perform fasting for ten days instead of sacrifice (in the way that will be
mentioned in the “article 347” and if he/she couldn’t perform in that way, then he/she perform it after
he/she return to his/her hometown).

Article 344

Being Masdood happens by being prevented of going to Mecca, or coming to Mecca and being
prevented of performing all of the acts of Hajj because of going to jail or any other cause, or by being
prevented of Wuquf in Arafat and Mash'ar. But if a pilgrim is prevented of performing the acts of Mena
then he/she should take a proxy for performing Ramy and sacrifice, and then shave the hair of the head
or shorten it and come out of Ihram and perform the other acts of Mecca personally; and if this pilgrim
has performed Wuqufs and is prevented only from the rituals of Mena and Mecca, he/she takes a proxy



for performing Ramy and sacrifice and then perform Taqsir personally, and after that takes a proxy for
performing the acts of Mecca.

And in all of these conditions his/her Hajj is correct and comes out of Ihram, unless in the case that
he/she is prevented of entering Mecca or performing the Wuquf of Arafat and Mash'ar or, this person is
prevented of performing the acts that Hajj is invalidated when a person does not perform them (even
involuntarily); in this case if he/she has the ability of performing Hajj before or his/her ability remains until
the next year, then Hajj is obligatory for him/her, unless it is not obligatory for this person.

Article 345

“Mahsoor” is a person who cannot perform the rituals of Hajj and Umrah because of illness or injury or
fracture of bones or like them, and has four conditions:

1- If a pilgrim is a Muhrim to Ihram of Umrah al-Mufradah but he/she has to return to his/her home
because of illness, or similar problem and is not capable of performing the acts of Umrah al-Mufradah,
then this person should send the money for sacrifice to Mecca and arrange with his/her friend for
performing sacrifice for him/her in a specific time and date in Mecca, and then he/she performs Taqsir in
that specified time and comes out of Ihram, and everything becomes Halaal for him except women until
that he becomes healthy and performs Umrah al-Mufradah. If he/she became healthy but couldn’t
perform Umrah al-Mufradah then he/she sends a proxy, and if there is no person for performing sacrifice
for him/her, sacrifice in the place that he/she is in and comes out of Ihram, and even if it is not possible,
then the sacrifice is made after returning to the hometown and action is done according to above order.

2- Whenever a person is a Muhrim to Ihram of “Umrah of Hajj al-Tamattu’”, acts like the previous article
(as obligatory precaution) and if his/her Hajj is obligatory then he/she should perform it again the next
year.

3- Whenever a person becomes Muhrim to Ihram of Hajj al-Tamattu’ (from Mecca) and cannot perform
any of the Wuqufs of “Arafat” or “Mash'ar” because of obstacles, then he/she should send the money for
sacrifice by one of his/her friends to Mena in order to sacrifice for him/her in the day of the Eid (or after
that until thirteenth day) and perform Taqsir in the time that has been arranged with his/her friends, and
he/she comes out of Ihram and everything becomes Halaal for him except women (as obligatory
precaution). He should perform Hajj in the next year in order that it becomes Halaal for him, or performs
Umrah al-Mufradah before the time of Hajj of the next year, or if it is not possible then he should send a
proxy. This person should perform Hajj again in the next year if Hajj has been obligatory for him/her in
that time.

4- Whenever he/she performs one of two Wuqufs, his/her Hajj is correct and should perform the rest of
the acts as much as he/she can and takes a proxy for performing the other acts that he/she could not
perform.



Article 346

Whenever a person become healthy and can reach Hajj and perform at least one of two Wuqufs, then
he/she should go and perform the rest of the rituals, too.

Miscellaneous Issues of Hajj

Article 347

It is obligatory for a person who does not have either the sacrifice or it’s money, to perform ten days of
fasting, three days sequentially in the days of Hajj (seventh and eighth and ninth of Dhu’l-Hijjah) and
seven days after returning home. If he/she could not perform fasting in the seventh day, he/she should
do that in the eighth and ninth days after each other and one day after the thirteenth day, and these
three days should be in the month of Dhu’l-Hijjah (and being in travel in not a obstacle for performing
fasting in this condition), but he/she can perform other seven days in other months, sequentially or
separated.

Article 348

Whenever a person perform Umrah al-Tamattu’ and comes out of Ihram and wants to abstain from
doing the rituals of Hajj, he/she has performed no sin if this is because of illness or another obstacle,
and if it is the first year of his/her ability of Hajj, it is clear that he/she has not been able of performing
Hajj, and if Hajj has been obligated for him/her before then he/she should perform Hajj al-Tamattu’
completely in the next year.

But if the pilgrim abstain from performing Hajj without any excuse then he/she has performed a sin (if
has is obligatory or Mustahab) and there is nothing else on him/her and should perform the obligatory
Hajj in the next year and it is obligatory to perform Tawaf of Nisa’ and its prayer any way.

Article 349

Killing a bee and other insects like a fly or mosquito is not permitted in the state of Ihram (as obligatory
precaution) and if the pilgrim kills that insect deliberately, then he/she should pay the atonement which is
some food (for example one loaf of bread to a poor person) but it these insects causes him/her harm or
disturbance then killing them is permitted and has no atonement.



Article 350

It is obligatory for a person who performs Umrah al-Tamattu’ to stay in Mecca and complete the rituals
of Hajj (if Hajj is Mustahab or obligatory) and he/she can go out of Mecca only if he/she is sure than
he/she can return and perform Hajj. Therefore going to close places like the cave of Hira and like that,
which do not cause trouble in performing Hajj, has no problem.

Also servants of caravans and others can go to Jeddah, Medina or other places for performing
necessary tasks, on condition that they are sure that they can return on time for performing the rituals of
Hajj. And it is an obligatory precaution for them to become Muhrim to Ihram of Hajj when they want to
leave and remain Muhrim until performing the acts of Hajj; but if this act causes severe hardness then
they can leave without Ihram.

Article 351

Whenever a person goes out of Mecca for performing a task after completion of Umrah, Ihram is not
obligatory for him/her if he/she returns in the same month (for example the pilgrim performs Umrah al-
Tamattu’ in the beginning of Dhu’l-Qa’dah and depart Mecca for Jeddah or other places and return in
the same month of Dhu’l-Qa’dah), but he/she should become Muhrim if he/she returns in the next month
and performs Umrah again and this will be considered as his/her Umrah al-Tamattu’ and it is precaution
to perform a Tawaf of Nisa’ and its prayer for the previous Umrah.

Article 352

Being in a roofed vehicle in the city of Mecca in the state of Ihram has no problem (in day or night) but it
is better to observe the precaution in the place that is out of Haram (that side which is beyond Masjid al-
Tan’eem).

Umrah al-Mufradah

Article 353

Umrah al-Mufradah is one of the best acts and has lots of superiorities and it has been quoted from holy
prophet (s.a.) that:

”اَلْعمرةُ کفّارةٌ لل ذَنْب“



Umrah is the atonement of all of the sins (and lighten the sins on the back of the human).

Article 354

Umrah can be performed in any month of the year but performing it in the month of Rajab is best of all
months and it has been affirmed many times in hadeeth.

Article 355

A person who is able to perform Umrah al-Mufradah, it is obligatory precaution for him/her to perform
that although he/she has not the ability of performing Hajj, and it is not obligatory more than once in a
lifetime. Therefore, it is obligatory precaution for those proxies who perform Hajj in behalf other persons
to perform Umrah al-Mufradah for themselves.

Article 356

No one is permitted to enter Mecca without Ihram by any reason and should perform Umrah al-
Mufradah after Ihram, and does not come out of Ihram without that, but some groups are excluded from
this ruling: Car drivers and servants of caravans and all persons who go out of Mecca (for example to
Medina and Jeddah) frequently, also the person who has performed Umrah al-Tamattu’ or Umrah al-
Mufradah and goes out of Mecca and returns in the same lunar month, Ihram and Umrah is not
obligatory for this person.

Article 357

Performing Umrah is Mustahab in each month; therefore if a person enters Mecca in the end of month of
Rajab and performs Umrah, he/she can perform Umrah again when the month of Sha’ban begins, but
performing two Umrah al-Mufradah has problem in that same month and if a person wants to perform
more than one Umrah in one month, he/she performs that with the intention of Rija’, which means hoping
Allah to accept that (not with the intention of an absolute order).

Article 358

There are seven acts for Umrah al-Mufradah:

1- Ihram from Miqat.

2- Tawaf of house of Allah (seven rounds).

3- The prayer of Tawaf.



4- Sa’y of Safa and Marwah.

5- Taqsir (Shortening the hair and the nail).

6- Tawaf of Nisa’.

7- The prayer of Tawaf of Nisa’.

These acts should be performed in the way that has been mentioned in this book before for the Umrah
of Hajj al-Tamattu’, but with a difference in intention that is making the intention of Umrah al-Mufradah
instead of the intention of Umrah al-Tamattu’.

Article 359

It is possible to wear Ihram from any of famous Miqats especially “Masjid al-Shajarah” (near Mecca),
and also it is permitted to become a Muhrim from “Adni al-Hal” which means the first point out of
Haram, and it is better to wear Ihram from any of the following places which are famous among the
people of Mecca: “Hudaybiyah”, “Ji’irranah” or “Tan’eem”; but it is easier for those who want perform
Umrah al-Mufradah after Hajj to go to Masjid al-Tan’eem which is currently inside Mecca and is about
eight kilometers from Masjid al-Haraam, and people can go to that place with roofed car even in the day
because it is in the city.

Article 360

People who come from Jeddah for performing Umrah al-Mufradah should become Muhrim from
Hudaybiyah (which is about 17 km from Mecca), and for those going through Medina, becoming Muhrim
in Masjid al-Shajarah is the best of all.

Important Issues That May Happen in Hajj and
Umrah

1- Using roofed vehicles in the state of Ihram in the nights or from dawn until sunrise or completely
cloudy days that shade has no use for protecting from sunlight or rain, is permitted.

2- It is not necessary that Tawaf is performed in the distance between Maqam of Ibrahim and the house
of Ka’ba (about 13 meters); Tawaf is permitted in all of Masjid al-Haraam (especially at the time of
congestion of the crowd) but it is better not to exceed from the foresaid distance if it is possible.



3- It is not necessary that left shoulder remains parallel to the house of Ka’ba all the time, but it is
enough to circumambulate Ka’ba in a normal manner.

4- When there are lots of people performing Tawaf in the way that the crowd pushes the person forward
by force it does not harm Tawaf, and it is enough to make the intention from the beginning that he/she
goes among people for performing Tawaf.

5- The place for performing the prayer of obligatory Tawaf is behind Maqam of Ibrahim, but it can be
performed more distant from there if the crowds are so much congested; the pilgrim should not insist on
performing the prayer behind Maqam, specially when performers of Tawaf are so much that they reach
behind Maqam of Ibrahim and some acts that others perform and disturb performers of Tawaf are not
correct (but the prayer of Mustahab Tawaf can be performed anywhere in Masjid al-Haram).

6- Performing Sa’y of Safa and Marwah is not permitted in the upper level, unless congestion of crowd
is too much that performing Sa’y in the lower level causes severe hardness.

7- It is enough to climb part of Safa and Marwah and it is not necessary to reach the bare part of the hill
and but the feet on that part (covered ascent in Safa and Marwah is a part of the hill).

8- Sitting has no problem during performing an obligatory Tawaf for removing tiredness, but it is a
precaution not to lose the sequence and the distance becomes very long; but sitting during performing
Sa’y for removing tiredness or like that has no problem and it can be as much as it takes, if it is in Safa,
in Marwah or between them.

9- Performing Ramy al-Jamarat (hurling pebbles to the places of Jamarat in Mena) is permitted in the
upper level, and those who cannot perform Ramy in the day can perform it the night before or after that.

10- Performing Sacrifice is permitted in any of available places of sacrifice, although they are out of
Mena.

11- It is better to perform Zebh (ritual slaughter) of the sacrifice in the day of the Eid, but it can be
delayed until the thirteenth day.

12- It is not necessary for the person who performs Zebh to be Shiite, but any Muslim whom his/her
sacrificed animal is pure and Halaal is permitted to perform Zebh.

13- Performing Zebh of animals for sacrifice, or any other purpose by steel knives of other metals is not
a problem.

14- The pilgrim can perform Zebh on animals of sacrifice personally or give the deputyship to any
reliable person, and it can be the manager of the caravan or the organizer of your Hajj or some of friends
(only condition is being sure about the act of proxy). And it is not necessary for proxy to know the name
of the owner of sacrifice, although saying the name is better. But it is not correct to perform sacrifice in



behalf of another person without being his/her proxy.

15- Muslims should do something that meats of sacrifice do not become corrupted or useless in order
that they do not have to bury of burn those meats, because this is israaf (wasting) and haraam. If no
person could be found in Mena who deserves the meat, then it is necessary to bring the meats to other
Islamic countries and towns and give them to poor persons and believers and if this act has costs, these
costs should be paid by Muslims and Islamic government.

16- Sacrificing should be performed in Mena until it is possible in there to prevent meats from being
corrupted, but if Hajjis become sure that there is no way of using the meats of sacrifice after necessary
tries and the meat will surely be corrupted, then they should stop performing sacrifice temporarily and
keep its money in order to perform sacrifice in their hometowns after returning (in that month of Dhu’l-
Hijjah or the month of Dhu’l-Hijjah of the next year) and then consume the meat according to the order
that we have said about the meat of sacrifice.

17- Using machineries is permitted for performing sacrifice. But the conditions of Islamic Zebh like being
face to Qibla and saying “هبسم ال” and other conditions are observed (the explanation is available in the
book of rulings).

18- It is better to renounce Mustahab Tawaf when the crowd is congested and leave the place for those
who are performing obligatory Tawaf.

19- Miqat for the Ihram of Hajj al-Tamattu’ is in Mecca and it is enough to be in any place of Mecca and
there is no difference between old and new Mecca, even Ihram can be worn from places that today has
been advanced to Mena, but it is obligatory precaution not to wear Ihram from places of the city of
Mecca which are farther than Masjid al-Tan’eem (and are out of the zone of Haram) but the best place
is Masjid al-Haraam.

20- Staff of caravans and organizations of Hajj and all persons who have performed their obligatory Hajj
and performing all ritual of Hajj is hard for them can make the intention of Umrah al-Mufradah from the
beginning and complete that and come out of Ihram, and after that they are free for going to Arafat and
Mash'ar and Mena (without the intention) or staying in Mecca and performing their tasks.

21- Performing prayer with Ahl -e- Sunnah and attending their congregations in the days Hajj and like
that, is from affirmed Mustahab acts and causes the rows of Muslims to be strengthen against enemies
and it has been so much affirmed about this matter in the hadeeth of Ma’soomin (infallibles). And this
prayer deserves to be sufficed as an obligatory prayer and it is not necessary to perform that again and
it has no problem to follow them in the matters of time and like that and about prostration, Shiites should
perform prostration on the stones of the floor of the mosque (because prostrating on all of these stones
is permitted) if it is possible and if it is not, they can prostrate on the carpet; but it is not necessary to
perform the prayer with their hands on the chest or saying amen after Hamd Sura.



Also, it is possible to follow them about the issue of crescent of the month of Dhu’l-Hijjah, and in the
matter of the time of Iftar (breaking the fasting) for those who are in Masjid al-Haraam or other mosques
of them and they insist these people to perform Iftar, it is has no problem and their fasting is correct.

22- Using hand-held fans sennit mats or ordinary mats for prostration is permitted in any condition and it
is not necessary to use Mohr (prayer seal) that oppositions have been sensitized about that because of
false propagandas, but using Mohr has problem in some cases.

23- It is permitted to go to the cave of Hira and places like that out of Mecca after completing Umrah and
before performing Hajj, but Hajjis should not go to farther places unless there is a necessity in that act.

24- Missionaries of caravans, servants and staff of Hajj organizations and bank clerks and physicians
and nurses and all those who are invited to Hajj for any purpose can have the intention of performing
obligatory Hajj, even if they have not gained the ability of performing Hajj yet, and in this case there is no
obligatory Hajj on them.

25- It is an obligatory precaution for those who perform Hajj on behalf of another person, and this is their
first year of performing Hajj, to perform Umrah al-Mufradah for themselves after completing Hajj (with
Tawaf of Nisa’).

26- It is an obligatory precaution that incapable persons who have to renounce some of the rituals of
Hajj do not become proxy, but normal excuses which appear for ordinary people in the journey of Hajj
like Tayammum (dry ablution) and Jabira (splint) and not reaching to some of voluntary Wuqufs and like
them do not prevent the acts of the proxy, but he/she performs according to the order and his/her Hajj is
correct. Also if a person is forced to reduce the Hajj al-Tamattu’ to Hajj al-Ifrad because of the
insufficiency of time, but people who are not capable of correcting their reciting of Hamd and Sura
because of illiteracy or less-literacy should not accept to be the proxy, although their own Hajj is correct
is the cases of necessity.

27- The proxy should perform the rituals of Hajj according to his/her own Ijtihad or Taqlid (following in
religious rulings) not the Ijtihad or Taqlid of the person who has deputized him/her.

28- Travelers are free to choose between performing their prayers complete or shortened in Mecca and
Medina in Masjid al-Haraam and Masjid al-Nabi also in all places of Mecca and Medina and the
complete prayer in better and there is no difference between old Mecca and Medina and today’s cities.

29- People who have made the intention of staying in Mecca for ten days before going to Arafat, their
prayer should be performed complete anywhere in Arafat, Mash'ar and Mena; and although this distance
had been 4 parasang in the past but today is lesser because the advancement of Mecca.

30- Wearing Ihram is permitted from all places which are today a part of Masjid al-Shajarah and all
places which today has become a part of Masjid al-Haraam and Masjid al-Nabi (a.s.) has the same



ruling.

31- Shiite Hajjis and followers of the sect of Ahl -e- Bait (a.s.) should not form separate congregation
prayers in groups in the days of Hajj in caravans or Masjid al-Haraam or Masjid al-Nabi, as such a
prayer has a problem.

32- Pilgrims of the house of Allah should abstain from all acts that vilify the religion such as:

a) Returning from Masjid al-Haraam and Masjid al-Nabi (a.s.) and disrupting congregation rows at the
time of Azan or around that time.

b) Trading in bazaars and streets or returning with purchased goods in these hours back to their group

c) Congregating behind the walls of Baqi cemetery for pilgrimage of the tombs of Ma’soomin (infallibles)
(a.s.) at the time of congregation prayer.

d) Wearing unsuitable clothes which vilify the religion in front of eyes of people.

e) Confronting violently in speech or behavior with other pilgrims of the house of Allah or habitants of
Mecca and Medina.

Briefly, they should behave in the way that all people feel that they have an excellent culture because of
the blessings of following Ahl -e- Bait (a.s.) and do not give any excuse to oppositions, which this act
increases the benefits and blessings of their Hajj.

Allah Willing.

The Rites and Mustahab Acts of Hajj and Umrah

Lots of ritual and Mustahab acts for “Hajj” and “Umrah” has been mentioned in the words of great
Faqihs (Allah’s heaven be upon them) and we have brought a considerable part of them here.

But it is better to perform them with the intention of “Rija’”, which means hoping for the goodness of the
act in the eyes of religion and having benefits and blessings, because some of them do not have enough
proof (and we do not consider the principle of tolerance correct in the proof of traditions and Mustahab
acts).

Another important point is that performing some of those Mustahab acts today, with crowd congestion, is
impossible for many people. Therefore they can perform those actions which is possible, and if the Hajji
wants to perform an act which is difficult to perform but have an intention of performing that, Allah will



give him/her the reward according to his/her intention as it has been mentioned in hadeeth of Ma’soomin
(a.s.).

It is Mustahab for a person who intends to travel to Mecca or other places to ask Allah for goodness of
the travel and prepare his/her will and pay alms in order to buy his/her health with that alms and it is
Mustahab to perform four Rak’ats prayer in the home when he/she is preparing for travel and recites
Hamd and “هقل هو ال” Suras in each Rak'at and recite;

الم و لأه ف خَلیفَت نلْهعفَاج ،بهِن إلَی بأتَقَر ّإن ماللَّه .

And it is Mustahab to stand at the door of his/her house and recite Hamd Sura three times in front, right
side and left side also Ayat al-Kursi (verse 255 of Baqara Sura) three times in the same way and says
after that:

اَللَّهم احفَظْن و احفَظْ ما

میلالج نسالح لاغبب عا مغْ مّلب و غْنّلب و عا مم مّلس و نمّلس و عم.

Mustahab acts of Ihram

1- Cleaning the body and cutting the nail and shortening mustache above the lips and removing the
hairs of armpit and pubic area before Ihram.

2- A person who intends to go to Hajj leaves the hair of the face and the head from the beginning of
Dhu’l-Qa’dah and the person who intends to go to Umrah leaves them one month before, and some of
Faqihs considered it as obligatory.

3- Performing Ghusl of Ihram before Ihram in Miqat. This Ghusl is also correct for a woman who is in
her menstruation period and has given birth to a child. Performing it before other acts is permitted
especially when there is a fear of nonexistence of water in Miqat and if water was found in Miqat, then it
is Mustahab to perform that Ghusl again and after performing this Ghusl if Mukallaf (accountable; a
Muslim who has reached the age of puberty) wears clothes or eats things which are Haraam for Muhrim,
then performing again is Mustahab and if Mukallaf performs Ghusl in the day, that Ghusl suffices until
the end of the next night and if it is performed in the night then it suffices until the end of the next day.
But he/she should perform the Ghusl again if the ablution is invalidated before Ihram and after Ghusl.



4- Saying the following sentences while wearing the two clothing of Ihram:

هدُ لمالح نرا اَمم فیه إل و اَنْتَه ِبر دُ فیهبأع و ضفَر ِی فیهو اُؤد تروا اُواری بِه عم زَقَنه الَّذی ردُ لماَلح
زی ورو ح فهک و نصح وفَه نلَّمفَس تدأر ههجو و ب قْطَعی لَم و قَبِلَن و فَاُعانَن تُهدو أر لَّغَنفَب دْتُهالَّذی قَص
خائر و دَّتش ف دَّتع نجای و ذُخری وم و جائر لاذی وم ری وظَه .

5- The two towels of Ihram should be made of cotton.

6- Wearing Ihram in the following way: If it is possible, after the prayer of noon and if it is not, then after
another obligatory prayer. If this is not also possible, then wear after performing six or two Rak'ats of
Mustahab prayer, reciting Tawhid Sura after Hamd in the first Rak'at and
after Hamd Sura in the second Rak'at although performing six Rak'ats is better. One ”قل یا ایها الافرون“
should praise and thank ALLAH (swt) after the prayer and sending Salawat (salutation to Muhammad
(s.a.) and his family (a.s.)); then the pilgrim should say:

للَّهم إنَّ أسألُ أنْ

تَجعلَن ممن استَجاب لَ و آمن بِوعدِک و اتَّبع أمرک فإنَّ عبدُک و ف قَبضت لا أۇق إلا م وقَیت و لا آخُذُ إلا ما أعطَیت و قَدْ
ناسم ل مّلتُس و فْتعا ضم لع نِیو تُقَو هآل و لیهع ُلَواتص ِنَبِی نَّةس و ِتابک لع لیهع ل زِمأنْ تَع ُاَلفَأس جالْح ترذک
أنْفَقْت عیدة وشُقَّة ب نم تجخَر َّإن ماللّه ،تتَبک و تیمس و تیتَضار و تیضالَّذی ر فْدِکن وم لْنعاج ة ویعاف و ْنسر می ف
ُلَواتص ِنَبِی نَّةس و ِتابک لع جالح إل ةمربِالع تُّعاُرِیدُ الَّتم ّإن ماللّه ،ترمع و تجح ل مفَتَم ماللّه ضاترم غاءتإب مال
َل ِمرةً اُحمرةً فَعجح نَت إنْ لَم ماللّه ،َلع تالَّذی قَدَّر بِقَدَرِک تَنسبح یثح نّفَخَل نبِسحی عارِض ل ضرفَإن ع ،هآل و لَیهع
شَعری و بشَری و لَحم و دم و عظام و مخّ و عصبِ من النّساء و الثّیابِ و الطّیبِ أبتَغ بِذل وجه و الدّار الآخرةَ

7- It is not sufficient to say the intention of Ihram in the heart, It is Mustahab for men to say Labbayk with
a loud voice.

8- We have said before that obligatory Labbayk which causes the entrance in the state of Ihram is as
follows as a precaution:

َل لا شَرِی ،ْـلالم و َةَ لمعّالن دَ ومإنَّ الح ،یلَب َل لا شَرِی یلَب ،یلَب ماللّه یلَب

And it is Mustahab to say after that:

یلَب ،یلَب ةالتَّلْبِی لاَه یلَب ،یالذُّنُوبِ لَب غَفّار یلَب ،یلام لَبدارِ الس لیاً اداع یلَب یلَب ذَ الْمـَعارِج یلَب
وباً وعرم یلَب ،یلَب لَیا فْتَقَری و تَغْنتَس یلَب ،یلَب لَیا عادالْم و دِىتُب یلَب ،یلَب رامکالا لالِ وذَاالْج
مرهوب الَی لَبی، لَبی اله الْحق لَبی، لَبی ذَا النَّعمآء و الْفَضل الْحسن الْجمیل لَبی، لَبی کشّاف الْربِ



یلَب رِیمیا ک یلَب ،یلَب دَیبع ناب و دُکبع یلَب ،یلَب ظامالع

And it is also good to say these sentences:

،یلَب جالْح َلة اتْعةُ مرمع هذِه و یلَب ،یة لَبرمع ة اَوجبِح یلَب ،ید لَبمحآلِ م د ومحبِم لَیا بتَقَرا یلَب
لَیلاغُها عب ها وةً تَمامتَلْبِی یلَب ،یلَب ةالتَّلْبِی لاَه یلَب

9- One must repeat reciting Labbayk in the state of Ihram in these cases also:

1- When awaking from the sleep.
2- After each obligatory and Mustahab prayer.
3- When reaching other pilgrims who are ride.
4- When going up the ascent or coming down from that.
5- While getting in or off the vehicles, animals or like them.
6- Reciting then a lot in the time of the dawn and women also must recite these Labbayks during
menstruation and lochia, and the ones who are performing Umrah should continuously recite Labbayks
until he/she sees the house of Mecca and stops that after seeing them, but the Labbayk of Hajj are
continuous until the noon of the day of Arafa and stops after that.

Makrooh (Disliked) acts of Ihram

1- Wearing black Ihram clothing. It is precaution and better to renounce that and wearing white Ihram
clothing.

2- Sleeping in yellow bedding and pillow for a Muhrim.

3- Wearing impure clothing of Ihram and if clothing becomes impure during Ihram, it is better not to
wash them in the state of Ihram, but it is possible to change that clothing.

4- Wearing striped clothing of Ihram.

5- Using henna before Ihram in the way that its effects remain until Ihram.

6- It is better for Muhrim not to use washcloth or like that on the body.

7- It is a precaution to say Labbayk answering someone who is calling a Muhrim.



Mustahab Acts of Entering the Haram

Entering the Haram barefoot keeping shoes in the hand in order to show the humility and obedience in
front of almighty Allah, this act has lots of blessings and benefits.

One should recite this prayer while entering the Haram:

فَج لک نم ینتار یضام لک لع و رِجالا تُوکای جالنّاسِ بِالْح اَذِّنْ ف و :قالْح ُلقَو و ِتابک ف قُلْت َّنا ماَللّه
و دآئنع لیق ساممع فَج یدَة وعشُقَّة ب نم تقَدْ جِى و َتوعد اَجاب نمونَ موا اَنْ أکجاَر ّنا میق ‐ اَللّهمع
بِذل تَغاَب لَه فَّقْتَنم و َلدُ عمالْح َفَل َلا سانحا و َلع لبِفَض ذل لک و رِکمیعاً لاطم َتَجِیباً لسم
الزلْفَةَ عنْدک و الْقُربةَ الَی و الْمنْزِلَةَ لَدَی و الْمغْفرةَ لذُنُوب و التَّوبةَ علَ منْها بِمنّ اَللّهم صل عل محمد و آلِ
ینماحالر محیا اَر تمحبِر ِقابع و ِذابع نم ّنام النّارِ و َلع دَنب ِمرح د ومحم

Mustahab Acts of Entering the Great Mecca

It is Mustahab to perform Ghusl for entering Mecca and entering Mecca should be in the state of
humility.

Rites of Masjid al-Haraam and Great Mecca

It is Mustahab to perform Ghusl for entering Masjid al-Haraam and it is also Mustahab to enter barefoot
and with the state of dignity and entering from the door of “Bani Shaiba” and it is said that the door of
Bani Shaiba is currently in front of Baab al-Salaam, therefore it is better than a person enters from Baab
al-Salaam and stands at the door of Masjid al-Haraam and says:

و هال اَنْبِیآء لع لاماَلس ،هال ما شآء و هال نم و هبِال و هال مبِس ،کاتُهرب و هةُ المحر و ِا النَّبهاَی لَیع لاماَلس
ینالْعالَم ِبر هدُ لمالْح و هال خَلیل یمراهبا لع لاماَلس .هآل و هلَیع هال َّلص ،هولِ السر لع لاماَلس ،هلسر

And then enters the Masjid al-Haraam and raises the hands and says while facing the Ka’ba:

ّنع عاَنْ تَض و تیىخَط نزَ عاَنْ تَتَجاو و ،تبتَو لاَنْ تَقْب ناسلِ ماَو ف هذا، و قامم ف ُلااَس ّنا ماَللّه



وِزْرِی، اَلْحمدُ له الَّذِی بلَّغَن بیتَه الْحرام، اَللّهم انّ اَشْهدُ اَنَّ هذا بیتُ الْحرام الَّذِی جعلْتَه مثابةً للنّاسِ و اَمناً
،َتطاع ماَو و ،َتمحر اَطْلُب تجِى ،ُتیب تیالْب و ،لَدُکلَدَ بالْب و ،دُکبع ّإن ماَللّه ،ینلْعالَمل دىه کاً وبارم
و ،تمحر واباَب ل افْتَح ماَللّه ،تقُوبعفِ لالْخائ لَییرِ الَةَ الْفَقاسم ُلااَس ،یاً بِقَدَرِکراض ،رِکمیعاً لاطم
ضاترم و تبِطاع لْنمتَعاس

And it is mentioned in another hadith that one should recite at the door of mosque:

هل مآءَسالا رخَی و ،هآل و هلَیع هال َّلص ،هولِ السر لَّةم لع و هال ما شآء و هال َلا و هال نم و هبِال و هال مبِس
و هةُ المحر و ِا النَّبهاَی لَیع لاماَلس ،هدِ البع ندِ بمحم لع لاماَلس ،هولِ السر لع لامالس و ،هدُ لمالْح و
ِبر هدُلمالْح و ،ینلسرالْم َلع لاماَلس ،منحالر یلخَل لع لاماَلس ،هلسر و هال اَنْبِیآء لع لاماَلس ،کاتُهرب
حینالالص هبادِ الع لع نا ولَیع لاماَلس ،ینالْعالَم

و تلَّیما صد، کمحم حمداً و آلم محار حمد، وحمد و آلِ مم لع بارِک د، ومحآلِ م د ومحم لع لص ماَللّه
بارکت و تَرحمت عل إبراهیم و آلِ إبراهیم، إنَّ حمیدٌ مجِیدٌ

و لسر و کنْبِیآءا لع و یلخَل یمراهإب لع لص ماَللّه ،ولسر و دِکبد عمحآلِ م د ومحم لع لص ماَللّه
ینالْعالَم ِبر هدُلمالْح و ،ینلسرالْم َلع لامس و ،هِملَیع مّلس

لج ،تَنقَیداً ما اَبیمانِ اَبالا فْظبِح فَظْناح و ضاترم و تطاع ف لْنمتَعاس و ،تمحر واببا ل افْتَح ماَللّه
نا ماَللّه ناجیهی نمم لَنعج و ،ساجِدَهم رمعی نمم لَنعج و ارِهزُو و فْدِهو نم لَنعالَّذِی ج هدُلماَلْح ،ِهجو ثَناء
عبدُک و زائرک ف بیت و عل کل مات حق لمن اتاه و زاره، و انْت خَیر مات و اکرم مزور فَاسالُ یا اَله یا
رحمن بِانَّ انْت اله لا اله الا انْت وحدَک لاشَری لَ بِانَّ واحدٌ اَحدٌ صمدٌ لَم تَلدْو لَم تُولَدْ و لَم ین لَه کفُواً
ریمیا ک اربی ماجِدُ یا ج ریمیا ک وادیا ج هتیب لها لع و هلَیع هال َّلص ُولسر و دُکبداً عمحنَّ ما دٌ، واَح
اسالُ انْ تَجعل تُحفَتَ ایای بِزیارت ایاک اول شَء تُعطین فَاک رقَبت من النّارِ

Then he/she should recite three times:

اللّهم فُ رقَبت من النّارِ

And then say:

مجالْع بِ ورالْع قَةفَس شَر الإنْسِ و و الْجِن نیشَیاط شَر ّنعاراد ِبِ ولالِ الطَّیالْح رِزْق نم َلع عسوا و

It is Mustahab to recite while being parallel to al-Hajar al-Aswad:



الطّاغُوتِ و تِ وبِالْجِب تفَرک و هبِال نْتآم ولُهسر و دُهبد عمحنَّ ما و لَه لا شَری دَهحو هال إلا لهنْ لا ادُ اشْها
هونِ الد نم دْعدٍّ ین لک بادِةبِع طانِ والشَّی ةبادبِع ى وزالْع تِ واللا

And then go closer to al-Hajar al-Aswad and if it is possible put the hand on it and recite:

الْحمدُ له الَّذی هدانا لهذا

و خْشا امم ربکا هال و هخَلْق نم ربکا هاَل ،ربکا هال و هل الا لهلا ا و هدُ لمالْح و هحانَ البس هدانَا النْ هلا ا لَو تَدِىنَهنّا لما ک و
وه و رالْخَی دِهبِی وتملا ی ح وه و یحی و میتی و میتی و یحدُ یمالْح لَه و ْلالْم لَه ،لَه ل شَری دَهحو هال إلا لهلا ا ،ذَراَح
ء قَدیرَش لک لع

And then send Salawat to prophet (s.a.) and his family (a.s.) and salutations to the prophets in the same
way that he/she saluted while entering the mosque.

And then say:

نَّ اُؤمن بِوعدِک و أۇف بِعهدِک

It is mentioned in a reliable hadeeth that when you reach the al-Hajar al-Aswad raise your hands and
praise and thank Allah and send Salawat to Prophet (s.a.) and ask Allah to accept your Hajj, and kiss
the al-Hajar al-Aswad if it is possible. If it is not, then touch it with your hand and if this is also not
possible either, point to it and say:

و هلَیع ُلَواتص ِنَّتِ نَبِیس لع و ِتابِدیقاً بتَص مللّها وفاةبِالْم دَ لتَشْهل دْتُهتَعاه میثاق تُها ویدا مانَتا مللّها
الطّاغُوتِ و تِ وبِالْجِب تفَرک و هبِال نْتآم ولُهسر و دُهبداً عمحنَّ ما و لَه ل شَری دَهحو هال لاا لهنْ لا ادُ اشْها هآل
هونِ الد نم دْعدٍّ ین لک ةبادع طانِ والشَّی ةبادع ى وزالْع الّلاتِ و

And if you cannot recite all of this recite some of it and say:

نم ِوذُ بعا ّنا ماَللّه ،نمحار و رلاغْف و تحبس لفَاقْب تغْبر تظُمع نْدَکفیم ع دی وی طْتسب لَیا مللّها
ةرالآخ الدُّنْیا و ف ىزفِ الْخواقم الْفَقْرِ و فْرِ وْال



It is Mustahab to say the following during Tawaf:

تَزالَّذی تَه مبِاس ُلىاَس ضِ ودَدِ الأرج لع بِه شمم یک الْمآء طَلَل لع بِه شمالَّذی ی مبِاس ُلىسا ّنا ماَللّه
ْنةً مبحم هلَیع تاَلْقَیو لَه تبتَجبِ الطُّورِ فَاسجان نم وسم بِه عاکالَّذی د بِاسم ُلىاَس و تلائم بِه اَقْدام
َتمعن هلَیع تماَتْم و خَّرما تَا و ذَنْبِه نم ما تَقَدَّم هآل و هلَیع هال َّلد صممـُحبِه ل تالَّذی غَفَر مبِاس ُلىاَس و
اَنْ تَفْعل ب کذا و کذ

And then ask your wishes and requests instead of “کذا و کذا” from almighty Allah.
Also it is Mustahab to recite during Tawaf:

مسا دِّللاتُب و مجِس ِرفَلا تُغَی تَجیرسم فخآئ ّنا و فَقْیر لَیا ّنا ماَللّه

Then send Salawat to Mohammad (a.s.) and his family (a.s.), especially when reaching the door of the
house of Ka’ba, it is Mustahab for a pilgrim that when he/she reaches the Hijr Ismael to look at the top of
it and recite:

شَر ّنع راد لالِ وِزْقِ الْحالر نم َلع عساَو و قْمالس نم نعاف و تمحالنّارِ بِر نم ناَجِر نَّةَ والْج لْنخاَد ماَللّه
مجالْع بِ ورالْع قَةفَس شَر الإنْسِ و و الْجِن قَةفَس

And when he/she passes the Hijr then he/she should recite:

یا ذَ المن و الطَّولِ یا

لیمالْع میعالس اَنْت َّنا ّنم لْهتَقَب و ل فْهفَضاع عیفض لمنَّ عا مرْال ودِ وذَا الْج

And when this pilgrim reaches the Rukn Yamani (the fourth corner of the Ka’ba) she/she should raise the
hand and recite:

یعمج لع و َلع ةیبِالْعاف لتَفَضالْم و ،ةیبِالْعاف منْعالْم و ،ةیالْعاف رازِق و ،ةیالْعاف قخال و ،ةیالْعاف لیا و هی اَل
رُش و ،ةیالْعاف تَمام ةَ، ویزُقْنَا الْعافار د، ومحآلِ م د ومحم لع لما، صهیمحر و ةرالآخ الدُّنْیا و منحیا ر ،خَلْق
ینماحالر محیا اَر ،ةرالآخ الدُّنْیا و ف ةیالْعاف



And then turn the face to Ka’ba and recite:

،خَلْق یارخ دِ لَهاه مماماً، اَللّهاً ایلع لعج اً، وداً نَبِیمحم ثعالَّذی ب هدُلمالْح و ،ِظَّمع و ِَفالَّذِی شَر هدُلماَلْح
خَلْق رارش هبّنج و

And when he/she reaches between Rukn Yamani and al-Hajar la-Aswad should recite:

ربنا آتنا ف الدُّنْیا حسنَةً و ف الآخرة حسنَةً و قنا عذاب النّار

And in the seventh round when the pilgrim reaches the Mustajar (3) it is Mustahab that he/she opens
his/her hands and place the face and abdomen on the wall of Ka’ba and recites:

اَللّهم الْبیت بیتُ، و الْعبدُ عبدُک، و هذا مقام الْعائذِ بِ من النّارِ

And then confess to his/her sins and asks forgiveness from the almighty Allah, that will be accepted
Allah willing. Then after that, recite:

حوالر لبق نم ماَللّه

و الْفَرج و الْعافیةُ، اَللّهم انَّ عمل ضعیف فَضاعفْه ل، و اغْفر ل مااطَّلَعت علَیه منّ و خَف عل خَلْق، اَستَجِیر بِاله من النّار

And pray for anything that he/she wants, and put the hand on Rukn Yamani which is situated before
Rukn al-Hajar al-Aswad and then comes close to al-Hajar al-Aswad and complete Tawaf and recite:

تَنفیما آتَی ل بارِک و زَقْتَنبِما ر نعّقَن ماَللّه

And it is Mustahab for the performer of Tawaf that he/she rubs his/her hand on Rukns (pl. or Rukn; four
corners) of Ka’ba and al-Hajar al-Aswad in each round and recite while touching the Hajar
And recite:

وافاةبِالْـم دَ لتَشْهل دْتُهتَعاه میثاق یتُها وأد أمانَت



Although performing lots of these acts is not possible in the time of obligatory Hajj and may cause
disturbance to the other pilgrims, the pilgrim should perform any of them which is possible that does not
cause disturbance and trouble.

It is Mustahab that in the prayer of Tawaf the pilgrim should recite “Tawhid Sura” after the Hamd in the
first Rak'at and “Sura of افرونقل یا ایها ال” in the second Rak'at, and praise and thank Allah after the
prayer and send Salawat to Mohammad (s.a.) and his family (a.s.) and ask Allah for acceptance. It has
been mentioned in some of the hadeeth that Imam Sadiq (a.s.) prostrated after the prayer of Tawaf and
said:

،دِکبِی تیناص دَیی نیه اَنَا ذاب ء، وَش لدَ کعب رخالا ء، وَش لک لقَب لَولاقّاً، اقّاً حح اَنْت لاا لهرِقّاً، لااداً وبتَع ِهجو َدَ لجس
فَاغْفرل، انَّه لایغْفر الذَّنْب الْعظیم غَیرک، فَاغْفرل، فَإنّ مقر بِذُنُوبِ عل نَفْس، و لایدْفَع الذَّنْب الْعظیم غَیرک

َ

And after the prostration the face of his holiness were wet with tears.

It is also Mustahab that after the prayer of Tawaf and before Sa’y the pilgrim goes to Zamzam well and
pour some water on his/her head and back and abdomen and recite:

ا

للَّهم اجعلْه علْماً نَافعاً و رِزقاً واسعاً و شفاء من کل داء و سقْم

The pilgrim should go close to al-Hajar al-Aswad after performing the acts of Tawaf.
It is Mustahab to go to Safa from the door which is parallel to al-Hajar al-Aswad and go gently above
the Safa and look at the house of Ka’ba and look at the Rukn of al-Hajar al-Aswad and praise and
thank Allah and consider the divine gifts and then recite:

,seven times ”اله اکبر“
,seven times ”الحمد له“
seven times and ”لا اله ا الله“

َش لک لع وه و رالْخَی دِهبِی وتملای ح وه و میتی و یحدُ یمالْح لَه و ْلالْم لَه ،لَه لاشَری دَهحو هال لاا لها
قَدیر



Seven times, and then send Salawat to Mohammad (s.a.) and his family (a.s.) three times and recite:

اَله اکبر عل ما هدانا، و الْحمدُله عل ما اَبلانا، و الْحمدُله الْح القَیوم، و الْحمدُله الدّآئ

م

And repeat this three times.Then recite three times:

هال لاا لهدُ اَنْ لا ااَشْه

و

اَشْهدُ انَّ محمد عبدُه و رسولُه لا نَعبدُ إلا إیاه مخْلصین لَه الدّین و لَو کرِه المشْرِکونَ

And then recite three times:

ةرالآخ الدُّنْیا و ف قینالی ةَ ویالْعاف و فْوالْع ُلىأس ّإن مللّها

Also recite three times:

اَللّهم آتنا ف الدُّنْیا حسنَةً و ف الآخرة حسنَةً و قنا عذاب النّارِ

And then recite each of following phrases one hundred times:

”اله اکبر”, “لا اله ا اله”, “الحمد له“

and “هسبحان ال”.

Then it is Mustahab that the pilgrim recites the following:

ماَللّه دَهحدُ ومالْح لَه و ْلالم فَلَه ،دَهحو زابحالا غَلَب و ،دَهبع رو نَص دَهعو زأنْج ،دَهحو دَهحو هال لاا لهل ا



شرع لظ ف لَّناَظ ماَللّه ،هشَتحو رِ والْقَب ةظُلْم نم ِوذُ باَع ّنا موتِ، اَللّهدَ المعفیما ب تِ ووالْم ف ل بارِک
ُّلظ إلا للاظ موی

And he/she should repeat many times that he/she confides his/her religion, self, family and assets to
Allah and then recite:

و ِنَبِی نَّةس و ِتابک لع لْنمتَعاس ماَللّه لها و نَفْس و دین هدایِعو ضیعالَّذی لای حیمالر منحالر هدِعُ التَواَس
تْنَةالْف نم ذْناَع و هلَّتم لع فَّنتَو

And then recite “ه اکبرال” three times and if he/she cannot perform this entire act, then he/she should
recite as much possible.

Also it is Mustahab to recite this prayer:

نْتما ا ب لافْع ماَللّه ،حیمالر الغَفُور أنْت َّنفَا ،رةغْفبِالْم َلدْ عفَع دْتنْ عقَطُّ، فَا تُهذَنْب أذْنَب لک ل راغْف ماَللّه
نفَیام ،تمحر إل تاجحنَ ما و ،ذابع نع غَن نْتفَا نذِّبنْ تُعا و ،نمحتَر لُهأه ما أنْت ب لنْ تَفْعا َّنفَا ،لُهها
،نملم تَظْل و نذِّبتُع لُهما اَنَا أه ب لإنْ تَفْع َّنفَا ،لُهم اَنَا اَه ل بلاتَفْع ماَللّه ،نمحإر هتمحر إل تاجحاَنَا م
نمحرا ورجلای دْلع وه نفَیام ،کروج خافلاا و َدْلع اَتَّق تحباَص

It is Mustahab for a pilgrim to perform Sa’y on foot and perform the Harwala (jogging) from the marked
place; it means that he/she goes a little faster and if he/she is on a cart, then should speed up the cart
and walk normally after that to Marwah and perform like this in return. Harwala is not for women and it is
Mustahab to cry to the presence of Allah and pray a lot while performing Sa’y.

The acts which are Mustahab in the Ihram of Umrah are also Mustahab in the Ihram of Hajj. When a
person wears Ihram and comes out of Mecca and goes to the high places around Mecca, he /she should
recite Labbayk with a loud voice and when one notices Mena should recite:

لمع ل أصلح و أمل غْنّلو فَبعأد اکأرجو و إی اکإی ماللّه

And continue this way with a submissive heart and body praising Allah and when he/she reaches Mena
should recite:

: اَلْحمدُله الَّذی اَقْدَمنیها صالحاً ف عافیة و بلَّغَن هذَا الْمانَ

and then say:



اَللّهم هذِه من و ه مما منَنْت بِه علَینا من الْمناسِ، فَاسىلُ اَنْ تَمن علَ بِما منَنْت عل أنْبِیآئ، فَإنَّما اَنَا
تضقَب ف و دُکبع

If it is possible it is better that the pilgrim stays the night of Arafa in Mena and perform Allah’s worship. It
is better to perform worship and prayers in al-Khaif Mosque and then recite Ta’qibat (followings of the
prayer) after the dawn prayer until sunset and then go to Arafat. If he/she wants to go after the sunset
there is no problem, but the tradition says that it is better to pass Wadi Mohassar before the complete
sunset and going before morning is Makrooh, unless there is a necessity or fear of congestion of the
crowds.

One should recite this prayer when he/she goes to Arafat:

و دْتمص لَیا ماَللّه

وه نم موالْی بِه تُباه نمم علَناَنْ تَج و تحاج ل اَنْ تَقْض و لَترِح ف ل اَنْ تُبارِک ُلىاَس تداَر هجو و دْتتَماع اکیا
ّنم لاَفْض

And repeat Labbayk until reaching Arafat.

Although, performing lots of these Mustahab acts is difficult nowadays, the pilgrim can perform them as
much as he/she can, and if he/she has the intention of performing all of them, Allah will give him/her the
benefits and blessings; Allah willing.

Mustahab Acts in Wuquf in Arafat:

1- Being pure in the state of Wuquf.

2- Performing Ghusl and it is better to be near noontime

3- Abstaining from all means and causes of losing concentration in order to have the heart noticing the
presence of Allah.

4- Performing Wuquf in the flat area behind the hill. Going up the hill is Makrooh.

5- Performing the noon and afternoon prayer at the beginning of the time with one Azan and two Iqama.

6- Noticing the heart to Allah and praising and praying to Allah, and then reciting ه اکبرال one hundred



times and Tawhid Sura one hundred times and asking anything from Allah and asking for refuge to Allah
from the accursed Satan and also reciting this prayer:

و ،برلاتَم منْسِ، اَللّهالا و الْجِنقَةفَس شَر ّنع اراد لالِ، والْح رِزْق نم َلععساَو النّارِ، و نم تقَبر ُها، فّلرِ کشاعالْم برماَللّه
و ،رِینالنّاظ رصیاَب و ،ینعامالس عمیا اَس ،ّنم و لفَض و مرکو ودِکجو لوبِح ُلاسا ّإن ماَللّه ،نتَدْرِجلاتَسو ،نلاتَخْدَع
یا اَسرعَ الْحاسبِین و یا اَرحمالراحمین، اَنْ تُصلّ عل محمد و آلِ محمد و انْتَفْعل بِ (کذا و کذ

ا

Asking for wishes, and then raising the hand to the heavens and reciting:

خَلاص ُلاسا ،تَنطَیماَع ننْفَعی یها لَمتَننَعنْ ما و ،تَننَعما م نرضی یها لَمتَنطَینْ اَعا الَّت لَیا تحاج ماَللّه
رقَبت من النّارِ، اَللّهمإنّ عبدُک، و ملْ ناصیت بِیدِک، و اجل بِعلْم،اسالُ انْ تُوفّقَن لما یرضی عنّ، و اَنْ
هآل و هلَیع هال َّلداً صمحم ها نَبِیلَیع لَلْتد علیه السلام و یمراهبا َیلتَها خَلیاَر الَّت ،ناسم ّنممّلتُس

اَللّهم اجعلْن ممن رضیت عملَه، و اَطَلْت عمره، و اَحییتَه بعدَ الْموتِ

7- Reciting this prayer:

لک لع وه و رالْخَیدِهبِی ،وتملای ح وه و ،یتمی و ِیحدُ، یمالْحلَه و ْلالْم لَه ،لَه لاشَرِی دَهحو هال لاالهلا ا
و نُس و لاتص َل ملُونَ. اَللّهلْقائقُوما ی قفَو و ،ا نَقُولمراً مخَی و ،الَّذی تَقُولدُکمالْح َل ماَللّه .ء قَدیرَش
نم دُورِ، وساوِسِ الْصو نم الْفَقْرِ، و نم ِوذُباَع ّنا ماَللّه .تقُو ْنم و لوح ِب و تُراث َلو ماتم و اىحیم
و لاللَّی رخَیُلىاَس و ،ِیاحالر ءجما ی ِشَر نم ِوذُ باَع و ِیاحالررخَی ُلىاَس ّنا مرِ. اَللّهذابِ الْقَبع نم رِ، ومالاشَتات
دی وقْعم و وقرع ظامیوع و مد و ملَح ف ری نُوراً، وصب و عمس ف قَلْبینُوراً، و ف لعاج مالنَّهارِ. اَللّه رخَی
ءقَدیرَش لک لع َّنا ،اَلْقاک موی ِبنُوراً، یا ر ل مظاَعنُوراً، و جخْرم و دْخَلم و قامم

And one should also give out charities and alms as much as possible in these days.

8- The Pilgrim should face Ka’ba and recite each of these statements one hundred times:

و ،لالم لَه ،لَه لا شری دَهحو هال إلا دُأنْ لا إلهه”، “أشْهبال ة اه لا قوه اکبر”، “ماشاء اله”، “السبحان ال
ء قَدیرَش لک لع وه الخَیر، و دِهبِی،وتملا ی ح وه و ،حیو ی میتی و ،میتو ی حیمدُ، یالحلَه

And then recite ten verses from the beginning of Sura Baqara and then recite sura Tawhid three times



and Ayat al-Kursi to the end, then recite:

انَّ ربم اللّهالَّذی خَلَق السمواتِ و الاَرض ف ستَّة اَیام ثُم استَوىعل الْعرشِ یغْش اللَّیل النَّهار یطْلُبه حثیثاً
والشَّمس و الْقَمر و النُّجوم مسخَّرات بِاَمرِه اَلا لَهالْخَلْق و الاَمر تَبارک اله رب الْعالَمین. اُدعوربم تَضرعاً و خُفْیةً
نینسالُمح نم بقَری هةَ المحعاً إنَّرطَم فاً وخَو وهعا و ادهعدَ إصلاحالأرضِ ب دوا فلتُفس و .تَدینعالم بحلا ی إنَّه

And then recite the الفلق قل اعوذ برب and النّاس قل اعوذ برب Suras.

Then one should thank Allah(swt) for the many blessings which he/she has been bestowed, one by one,
especially for the gift of family and assets which Allah(swt) has given him/her, and after that recite:

اَللّهم لَ الْحمدُ عل نَعمآئ الَّت لاتُحص بِعدَد و لاتُاف بِعمل

And then one should thank Allah(swt) with the verses which thank Allah(swt), and praise Allah(swt) with
the verses which praise Allah(swt), and saying Allah is the greatest (Takbir) with the verses of Takbir,
and saying Allah(swt) is the only god with the verses having this meaning, and send salawat to
Mohammad (s.a.) and his family (a.s.) many times and then one should call Allah(swt) by any of his
beautiful names, mentioned in the holy Qur'an and then call Allah(swt) by the names which are
mentioned at the end of Hashr Sura, that are as follows:

،ِربَتاَلْم ،اربالْج زیزالع ،نمیهالم نلام، اَلْمؤمالس ،القُدُّوس لاَلْم ،حیمالر منحالر ،ةالشَّهاد بِ والْغَی مه، عالال
ِروصالْم ،الْبارِىء قالْخال

And thereafter one should recite this prayer:

قبِح ا وهّلکاناَرب و لْمع اطَ بِهما اَح یعمج و تزع وتبِقُو ُلاسا و َل وم هاس لِب منحیا ر هیا اَلُلاسا
هباَنْ لا تُخَی لَیقّاً عکانَ ح بِهعاکد نالَّذِی م یمظالْع مبِاس رِ وبَکرِ الابَکالامبِاس و هآل و هلَیع ُلَواتص ولسر
یعمج ل راَنْ تَغْف و لاما س هیطاَنْ تُع وهداَنْ لاتَر لَیقّاً عبه کانَ ح عاکد نالَّذِى م ظَمعالاظَمعالا مو بِاس
ف لْمع یعمیجف ِذُنُوب

And then one should ask anything that he/she wants from Allah (swt) and ask Allah (swt) to give him/her
the opportunity of performing Hajj next year and every year.Recite:

أسئل الجنة

and و أتوب إلیه ه ربأستغفر ال seventy times each.



Then recite this prayer:

النّارِ و نم نُفماَللّه

شَر ّنأ عراد ِبِ ولطَیلاالْح رِزْق نم لع عسأو

مجالْع بِ ورالع قَةفَسشَر الإنْسِ و و الجِن قَةفَس

9- It is Mustahab for the pilgrim to recite nearer to the time of sunset:

و فْوِکبِع اَللّهمانّ اَعوذُبِ من الْفَقْرِ و من تَشَتُّتِ الاُمورِ و منْشَرِ ما یحدِث بِاللَّیل و النَّهارِ اَمس ظُلْم مستَجیر
نم ریا خَی الْباقِهجتَجیراً بِوسم الْفان هجو ساَم و تزتَجیراً بِعسذُلّىم ساَم و تَجیراً بِاَمانسم فخَو ساَم
خَلْقمیعج شَر ّنع رِفاص و َتیعاف ناَلْبِس و تمحلْنىبِرّلج طاَع نم دویا اَج و لئس

It is important to notice that there are lots of Duas for this holy day and reciting them as much as
possible is proper, and it is very good to recite the Duas of al-Sahifah al-Kamilah and the Duas of Imam
Hussein (a.s.) and Imam Sajjad (a.s.)
The pilgrim should recite after the sunset:

رآخ لْهعلاتَجماَللّه

لبِاَفْض ،غْفُوراً لوماً محرم ،تَجاباً لسنْجِحاً محمفْلم موالْی نباقْل و ،تَنقَیداً ما اَبنْقابِل اَبم زُقْنیهار فِ، وقوهذَا الْم ندِ مهالْع
مینْقَلب بِه الْیوم اَحدٌ من وفْدِک، و حجاج بیتالْحرام، و اجعلْن الْیوم من اَکرم وفْدِک علَی، واَعطن اَفْضل ما اَعطَیت اَحداً
ف ملَه بارِک یر،وثک یل اَوقَل مال أو ل اَواَه نم لَیها جِعیما اَرف لبارِک و ،ةرغْفالْم وانِ وِضالر و ةمحالر و ةکرالْبرِ والْخَی نم منْهم



And recite many times:

اللّهم اَعتقْن من النَّار

It is Mustahab that the pilgrim goes with a submissive heart and body to Muzdalifah from Arafat and asks
for forgiveness from Allah, and when he/she reaches Tall-e-Sorkh (red hill) should recite:

ناسم لتَقَب و دین ل مّلس و لمع زِد ف و قُّفتَو مارح ماللّه

And he/she should not hurry in walking and not harm anyone and it is Mustahab to delay the prayers of
sunset and Isha’ until Muzdalifah, even if third of the night passes. And conjunct between two prayers
with one Azan and two Iqama, but by noticing to the fact that sometimes reaching Mash'ar is delayed in
our time, it is better to perform the prayers of sunset and Isha’ in Arafat in these conditions and then
he/she should depart the place. And it is Mustahab to spend that night praying to Allah as much as it is
possible and reciting this prayer:

ف ل هعماَنْتَج ُلْتىرِ الَّذى سالْخَی نم نیِسلاتُو ماَللّه عوامفیها ج ل عماَنْ تَج ُلىاَس ّنا ماَللّه ،عمج هذِه ماَللّه
ِالشَّرعوامج نیاَنْ تَق هذا و نْزِلم ف یآىلاَو فْترمع ِفَنراَنْ تُع ْنم اَطْلُب و قَلْب

It is Mustahab to praise and thank Allah after the dawn prayer, and recite as much as possible from the
gifts of almighty Allah and send Salawat to Mohammad (s.a.) and his family (a.s.) Recite this Dua:

اَللّهمرب الْمشْعرِ

و هلَیطْلُوب ام رخَی اَنْت منْسِ اَللّهالا وّالْجِن قَةفَس شَر ّنأ عراد لالِ والْح رِزْق نم َلععساَو النّارِ و نم قَبتر ُف رامالْح
ثُم تخَطیى نزَ عاَنْ تَجاو تىوذِرعم لتَقَب و تثْرع هذا اَنْ تُقیلَن نطوم ف تزلْجائعةٌ فَاجزد جائواف لل ول وىسم رخَی و ٍودْعمرخَی
اجعل التَّقْوى من الدُّنْیزادی

It is Mustahab to collect pebbles for Ramy in Mena from Mash'ar and the sum of seventy pebbles (and
collect a little more because some of them may not hit the Jamarat) and it is Mustahab to walk one
hundred steps faster when reaching Wadi “Mohassar” in the of Mash'ar to Mena and recite:



اَللّهم سلّم ل عهدى و اقْبِل تَوبت و أجِب دعوت و اخْلُفْن فیمن تَرکت بعدی

Mustahab actions in Ramy al-Jamarat

1- Having ablution while performing Ramy.

2- Reciting this prayer while having pebbles in the hand:

ا

لمع ف نهارفَع و ل هِنصفَاَح اتیصح هذِه مللّه

3- Reciting Takbir with each pebble that is thrown.

4- Reciting this prayer after thowing each pebble:

لْهعاج ماَللّه ،هآلو هلَیع هال َّلد صمحم ِنَبِی نَّةس لع و ِتابِدِیقبتَص مطانَ، اَللّهالشَّی ّنع رحاد ماَللّه ،رباَکاَللّه
ل حجاً مبروراً، و عملمقْبولا، و سعیاً مشْوراً، و ذَنْباً مغْفُوراً

5- If it is possible, observe a distance of five or seven and a half meter between the performer and the
Jamarah al-Aqaba and stand close to the Jamarah al-Uula and the Jamarah al-Wusta.

6- Performing Ramy on al-Jamarah al-Aqaba facing the Jamarah and with back to the Qibla and
performing Ramy on the Jamarah al-Uula and al-Jamarah al-Wusta standing with back to Qibla.

7- Reciting this prayer after returning Mena to his/her position:

النَّصیر معن و ،لوالْم معن و ،بالر معفَن ،لْتکتَو لَیع و ،قْتثو ِب ماللّه

Mustahab acts of sacrifice are as follows

1- If the Hajji has the ability to sacrifice a camel then it is better then sacricing a cow. If a cow is not
possible, he/she can sacrifice a sheep.

2- It is better that the animal of sacrifice to be healthy.



3- It is Mustahab that the camel and cow to be female and for sheep and goat to be male.

4- One should stand near the camel of sacrifice and watch from feet to knees and the person who wants
to perform the sacrifice should stand on the right side of the animal, and put the knife or spear or dagger
in the hollow of the neck, and recite this prayer while performing Nahr (ritual slaughter of camel) or Zebh:

یاىحم و نُس و لاتنَّ صا ،ینشْرِکالْم نما اَنَا مماً ولسیفاً منح ضَرالا ماواتِ والس لَّذی فَطَرل ِهجتُوهجو
هال و هبِال اللّهِو مبِس ،َل و ْنم ماَللّه ،میِنلسالْم ناَنَا م تُوراُم بِذل و لَه لاشَرِی ،ینالْعالَم ِبر هل ماتمو
ّنم لتَقَب ماَللّه ،رباَک

5- If the Hajji is capable of performing sacrifice, it is better to perform it personally, but if he cannot do it
then he should put his/her hand over the hand of the person who performs sacrifice.

Mustahab actions in Halq

1- Starting Halq from the right front side of the head and reciting this prayer:

ةیامالْق ومة نُوراً یرشَع لِب نطأع ماللّه

2- It is Mustahab to bury the hair of the head in the tent in Mena and it is better to cut a part of beard
and mustache (above the lips) and the nail, after Halq.

All Mustahab acts of Tawaf of Umrah and its prayer and Sa’y which have been mentioned apply for Hajj
also.
It is Mustahab that the pilgrim comes for Tawaf of Hajj on the day of the Eid of Qurban and stands at the
door of the mosque and recites this prayer:

اَللّهماعنّ عل نُس، و سلّمن لَه وسلّمه ل، اسالُمسالَةَ الْعلیل الذَّلیل الْمعتَرِفِ بِذَنْبِه، انْتَغْفرل ذُنُوب، و انْ
،رِکمتَّبِعاً لام ،َتطاع موا و ،َتمحرطْلُبا تجِى ،ُتیب تیالْبو ،لَدُکلَدُ بالْبو ،دُکبیعّإن ماَللّه ،تبِحاج نجِعتُر
غَنّلنْتُبا ،تقُوبعفِ لاَلْخائ ،ِذابع نم قشْفاَلْم ،رِکملایعطاَلْم ،لَیا ِطَرضلَةَ الْماسم ُلاسا ،کیبِقَدَرراض
تمحالنّارِ بِر نم نتُجِیر و ،کفْوع

And if it is possible, one should come close to al-Hajar al-Aswad and touch and kiss it, and if kissing is
not possible, then he/she should rub the hand on Hajar and kiss his/her hand. If this is not also possible,
the pilgrim should stand in front of Hajar and recite Takbir and then perform anything which had been
performed in Tawaf of Umrah.

It is Mustahab for the Hajji to stay Mena on the eleventh and twelfth and thirteenth day and not going out
of Mena even for performing Mustahab Tawaf, and saying Takbir in Mena after fifteen prayers and after



ten prayers in other than Mena, which their first prayer is the noon prayer of the day of the Eid. It is
Mustahab and some persons consider it as obligatory, and the best way of saying Takbir is to recite:

نزَقَنا مما ر لع رباَک هدانا،اَلما ه لع رباَک هدُ، اَلمالْح هلو رباَک هاَل،رباَک هال و هال لاا لهلا ا ربکا هاَل رباَکاَللّه
بهیمة اْلانْعام، والْحمدُ له عل ما أبلانا

It is Mustahab to perform Mustahab and obligatory prayers in Masjid al-Khaif while Hajji is in Mena if
possible. It is mentioned in Hadith that performing one hundred Rak'ats of prayer in Masjid al-Khaif is
equal to seventy years of worship, and the benefit and blessing of reciting هسبحان ال in that place is equal
to freeing a slave, and the benefits and blessings of reciting هال لا اله ا in there is equal to saving a
human and it is the same for saying هلحمد ل in there has the benefits and blessings of giving the tax of
whole of Iraq to charity in the way of Allah.

Other rituals and Mustahab acts in great Mecca

1- Praying Allah a lot and reciting the holy Qur'an.

2- Completing the recitation of the holy Qur'an once.

3- Drinking from the water of Zamzam and reciting this prayer after that:

ا

للَّهم اجعلْه علْماً نَافعاً و رِزقاً واسعاً و شفاء من کل داء و سقْم

And هر لّه و الشه و بالبسم ال”.

4- Looking at the holy Ka’ba.

5- Performing ten Tawafs in each 24 hours (if it does not disturb other performers of Tawaf) three of
them at the beginning of the night, and three of them at the end of the night, and two of them after the
dawn and two of them after the noontime.

6- Performing as the number of days of the year while staying in Mecca and if it is not possible,
performing fifty-two Tawafs and if it is not possible either, performing as much as it is possible.

7- It is Mustahab for the person who is performing Hajj for the first time to enter the house of Ka’ba and
it is Mustahab to have Ghusl and saying this prayer while entering:

اللّهم إنَّ قُلت و من دخَلَه کانَ آمناً فآمنّ من عذابِ النّارِ



And then performing two Rak'ats prayer between the two pillars on the red stone, reciting Sura Fussilat
after Sura Hamd in the first Rak'at and fifty-five verses of the holy Qur'an from other Suras after Hamd in
the second Rak'at.

8- Performing prayer in each corner of Ka’ba and reciting this prayer after that:

تیِىِدی تَهیا سیه فَإلَیلفَواض ه ولنَواف و زِتهجائ و رِفدِه جاءخلُوق رة إلىموِفاددَّ لتَعدَّ أوِ اسأع أو اتَعب أو اتَهی نمماللَّه
و لسائ لَیهع خیبلا ی نیم جائر ومِبِ الیفَلا تُخَی زتجائ و لنَواف و رِفدِکجاءدادی رعتاس دادی وإع و تتعبِی و
ةالإساء و اً بالظُّلمرقم ُأتَیت ّنلو وتُهجخلُوق رم ةلا شَفاع و تُهح قَدَّمل صالمبِع ومالیآت لَم ّفإن لنائ هنْقُصلا ی
نبتَقْل و لَتاسم َتُعطین و آله د ومحم لعىّلأنْ تُص کذل وه نا می ُألفَأس ذْرلا ع و ةَ لجلح فإنَّه نَفس لع
ل رأنْ تَغف یا عظیم ُأسأل ظیملعل جوکأر ،ظیمیا عظیمیا ع ظیمباً یا علا خائ نۇعاً وموهاً مبجم ندلا تَر تیوغْببِر
أنت إلا لا إله ظیمالعالذَّنب

And it is Mustahab to say ه اکبرال (Allah is the greatest) when leaving Ka’ba.

Then reciting:

عالنّاف ارالض أنْت َّننا فَاداءبِنا أع تلا تُشم نا وبنا رلاءهِدْ بلا تُج ماَللّه

After that one comes down and stands at the right side of the stairs and faces and respects the holy
Ka’ba and performs two Rak'ats prayers (Albeit, performing these Mustahab acts is not possible most of
the times).

It is Mustahab for person who is leaving Mecca to perform Tawaf al-Widaa’, to touch al-Hajar al-Aswad
and Rukn Yamani in each round if it is possible, and when reaching Mustajar performing Mustahab acts
which have been mentioned before for this place, and then asking for hajjat from Allah and praying to
him, after that touching al-Hajar al-Aswad and praising and thanking Allah and sending Salawat to
Prophet (s.a.) and his family (a.s.) and thereafter to recite this prayer:

اَللّهم صل عل محمد

عبدِک و رسول و نَبِیِ و امین وحبیبِ و نَجِیِ و خیرت من خَلْق، اللّهم کمبلَّغَ رِسالات و جاهدَ ف سبیل و صدَعَ
نم فْدِکو ندٌ ماَح بِه جِعرمای لفْضتَجاباً بِاسنْجِحاً محاً مفلم نباقْلمأللّه ،قینالی تاها ّتح دَکبع و ِنْبج ف وذِىاو رِکمبِا
ةیالْعاف وانِ وِضالر و ةمحالر و ةکرالْب و ةرغْفالم



It is Mustahab to go out from in front of Rukn Shaami and asking almighty Allah for the opportunity of
returning and buying one dirham of date and giving it to a poor person as alms.

Going to the holy city of Medina when returning and performing the pilgrimage of his holiness prophet of
Allah (s.a.) and her holiness Saddiqa Tahirah (a.s.) and Imams of Baqi (a.s.) are from affirmed
Mustahab acts.r Reciting the following:

لَیع لامالس .هةَ الیا صفو لَیع لامالس .هالبیبیا ح لَیع لامه. السآل و علیه هال ّله صسولِ الر لع لامالس
یأمین اله. أشْهدُ أنَّ قَدْ نَصحت لامت و جاهدْت فیسبیل اله و عبدتَه حتّ أتاک الْیقین فَجزاک اله أفضلَما
جزى نبیاً عن اُمته اَللّهم صل عل محمد و آلمحمد أفضل ما صلَّیت عل إبراهیم و آلِ إبراهیم إنَّ حمیدٌمجیدُ

و یآءأول ِَنّا لنا امزَع ةً، وصابِر ِَنماَ امتَحدَکِ لجفَو ِَخلُقأنْ ی لقَب ِَالَّذی خَلَق هال ِَنتَحنَةُ امتَحمیا م
مصدِّقُونَ و صابِرونَ لل ما أتانا بِه أبوکِ و أتانا بِه وصیه، فَإنّا نَسالُِ إنْ کنّا صدَّقْناکِ الا الْحقْتنا بِتَصدیقنا لَهما
ِتنا بِوِلایرنا بِاَنّا قَدْ طَهنْفُسا رّشنُبل

ِحالم لعلامالس ،هو خُلَفآئ هأنْصارِ ال لع لاماَلس ،هآئحبا اللّهِو نآءما لع لاماَلس ،هیآئفصا و هال یآءلوا لعلاماَلس
َلع لاماَلس ،هال َلا لىالدُّعاةع لاماَلس ،یِهنَه و هرِ المظْهِری ام لع لاماَلس،هذِکرِ ال نساکم لع لاماَلس ،هال رِفةعم
الَّذین َلع لاماَلس ،هال َلع ءَدِلاالا َلعلاماَلس ،هال ةطاع ف صینالُْمخْل َلع لاماَلس ،هالضاةرم ف ِینتَقَرسالم
نم و ،هلَِهفَقَدْ ج مهِلَهج نم و هال فرفَقَدْ ع مفَهرع نمو ،هى الفَقَدْ عاد معاداه نم ه وال َفَقَدْ وال منْوالاهم
نمل برح و مسالَـم نمل لْمیسّأن هشْهِدُ الا ،هال نم ّفَقَدْ تَخَل منْهم ّنْتَخَلم و هبِال متَصفَقَدِ اع بِهِم متَصاع
و لینَوالا ننْسِ مالاو الْجِن ند ممحآلِ م دُوع هال نلَع،مإلَی هّلک ذل ف ِضفَوم ،متیلانع و مِکرنٌبِسؤمم ،مبحار
الآخرین، و ابرا الَ اله منْهم، و صلَّ اله عل محمد و آله الطّاهرین

It is Mustahab that the pilgrim wear his/her best pure clothes, and put on his/her best perfume and goes
to the pilgrimage with dignity and when he/she reaches that place, should stand and recite:

یا موال یا اَبنآء رسولِ

،ممرلىحداً اقاص ،مِتَجِیراً بسم مکجاء ،مّقحب تَرِفعالْمو ،مقَدْرِک ِلُوع ف فعضالْم و ،مدِیاَی نییلُباَلذَّل ،متاَم ناب و مدُکبع ،هال
،مربِهذَالْح یندِقالُْمح هةَ اللائیا م خُلداء ،هالیآءلیا اَو خُلداء ،والیا م خُلاَدء ،مِب اللّهِتَعال َلا لاستَوم ،مقامم لِباً اتَقَرم
الْمقیمین بِهذَا الْمشْهدِ



And then the Pilgrim should start walking with the right foot and entering with humility, should recite:

،له اَکبر کبِیراًَ

و الْحمدُ له کثیراً، و سبحانَ اله برةً و اَصیلا، والْحمدُ له الْفَردِ الصمدِ، اَلْماجِدِ الاَحدِ،اَلْمتَفَضل الْمنّانِ، اَلْمتَطَوِلِ الْحنّانِ، الَّذِی
نَحم و لتَطَو لنُوعاً، بمم هِمتزِیار نع لْنعجیلَم و ،هسانبِإح ةَ ساداتزِیار لهس و ،هلنَّبِطَوم

And with back to Qibla and facing the pure tombs, recites:

اَلسلامعلَیم ائمةَ الْهدى، اَلسلام علَیم أهل التَّقْوى،اَلسلام علَیم ایها الْحجج عل أهل الدُّنْیا،اَلسلام علَیم ایها
الْقُوام ف الْبرِیة بِالْقسط،اَلسلام علَیم أهل الصفْوة، اَلسلام علَیم آلَرسولِ اله، اَلسلام علَیم أهل النَّجوى، اشْهدُ
أنَّمقَدْ بلَّغْتُم و نَصحتُم و صبرتُم ف ذاتِ اله وکذِّبتُم و اُسء إلَیم فَغَفَرتُم، و اشْهدُ أنَّمالأئمةُ الراشدُونَ
مَّأن وا، وتُطاع فَلَم تُمرما وا، وتُجاب فَلَمتُموعد مَّاَن و ،دْقالص مَلنَّ قَوا ةٌ، ووضفْرممَتنَّ طاعا تَدُونَ، وهالْم
راتِ، لَمطَهالْمحامأر نم مُنْقُلی ر، وطَهم للابِ کصا نممُخنْسی هال نیتَزالُوا بِع ضِ، لَمکانُ الأرو أر الدّینمعآئد
ف مَلعفَج،انُ الدّینینا دلَیع مِب نم ،مُتنْبم طاب و تُمبط،واءالأه تَنف مفی کتَشْرلَم و ،لاءهةُ الْجیلالْجاه مسّتُدَن
لَنا، و هال مکذِ اخْتارذُنُوبِنا، اةًلفّارک ةً لَنا ومحر ملَیلاتَنا عص لعج و ،هماسیهف رذْکی و فَعاَنْ تُر هوت اَذِنَ الیب
و فرنْاَسم قامهذا م و ،ماکینا ادِیقبِتَص ینتَرِفعم ،ملْمینَبِعمسم نْدَهنّا عک و ،متوِلای ننا ملَیع نخَلْقَنا بِمم بطَی
ونُوا لَدى، فالر نم ْلذُالْهتَنْقسم مِب ذَهتَنْقساَنْ ی و ،الْخَلاص هقامجىبِمرو ،نبِما ج اَقَر انَ وَتاس و اَخْطَا
و، وهسلی مقآئ وه ننْها. یا موا عربَتاس واً، وزه هالاتَّخَذُوا آیات الدُّنْیا، و لاَه مْنع بغذْ را ملَیفَدْتُافَقَدْ و ،شُفَعآء
دآئم لا یلْهو، و محیطٌ بِل شَء، لَ الْمنُّبِما وفَّقْتَن، و عرفْتَن بِما اَقَمتَن علَیه، اذْصدَّ عنْه عبادک و جهِلُوا
َفَل ،بِه تَنصبِما خَص متَهصاَقْوام خَص عملَىع ْننَّةُ مانَتِ الْمَف ،واهس لمالُوا ا و ،هّقتَخَفُّوبِحاس و ،رِفَتَهعم
الْحمدُ إذکنْت عنْدَک ف مقام هذا، مذْکوراً متُوباً، فَلا تَحرِمنیما رجوت، و لا تُخَیِبن فیما دعوت، بِحرمة محمد
وآله الطّاهرین، و صلَّ اله عل محمد و آلِ محمد

And then pilgrim should perform the pilgrimage of the tomb of Fatima daughter of Asad and Ibrahim
Prophet of Allah (s.a.) and other leaders in Baqi and send Salaam and blessings to them and recite Sura
Fatiha.

It is proper to perform the pilgrimage of heptad mosques and mosque of Quba and tombs of martyrs of
Uhud and when performing the pilgrimage of the tomb of Hamzah, uncle of Prophet (s.a.), who had
become martyr in Uhud, should recite:

اَلسلامعلَی یا عم رسولِ اله، صلَّ اله علَیه و آله،اَلسلام علَی یا خَیر الشُّهدآء، اَلسلام علَی یاَسدَ اله و اَسدَ



حانَهبس هنْدَ الیما عف نْتک و،هال ولسر تحنَص و ،ِبِنَفْس دْتج و ،لجوزع هىالف دْتقَدْ جاه َّدُ اَناَشْه ،هولسر
،ه علیه وآله بِذلال صل هولِ السر لِباً اتَقَرم و ،تزِیارب لجِوزع هال َلِباً اتَقَرم ُتاَتَی ،اُم و نْتا ِباً، بِاَبراغ
راغباً الَی ف الشَّفاعة، اَبتَغ بِزِیارت خَلاص نَفْسیمتَعوِذاً بِ من نار استَحقَّها مثْل بِما جنَیت علىنَفْس، هارِباً
نم تقَبر اکَباً فیدَة، طالعشُقَّةب نم ُتاَتَی ،ِبر ةمحر جاءر لَیرِی،فَزِعاً اظَه لتُها عتَطَباح الَّت ِذُنُوب نم
نَف ،ةمحالرتیب لاَه مْنم راً لخَی هلَیعُ اداً اَفْزاَجِدْاَح لَم و ،ِبخَطَ رما اَس تاَتَی و ،ِرِی ذُنُوبتْظَهقَرقَدْ اَو النّارِ، و
لَیا ترص یاً، وباک نْدَکع تربتُعبس وباً، ورم ُتاَتَی وناً،وزحم لَیا ترفَقَدْس ،تحاج فَقْرِی و مویعاً یشَف ل
و ،هلَیا ةىالْوِفادف نغَّبر و ،ِهبحل دانه و ،هلفَض لع لَّندو ،ِهبِر لع ثَّنحو ،هلَتبِص هال نرن اَمماَنْتَم داً، وفْرم
اَلْهمن طَلَب الْحوآئج عنْدَه،اَنْتُم اَهل بیت لا یشْق من تَولاکم، و لایخیب منْأتَاکم، و لایخْسر من یهواکم، و لا یسعدُ
معاداک نم

And should recite while performing farewell to prophet of Allah (s.a.):

،یاتح ف هلَیدُ عماَشْه لع ماتم دُ فاَشْه ّنفَا ذل لقَب تَنفَّینْتَوفَا ،ِرِ نَبِیقَب ةزِیار ندِ مهالْع رآخ لْهعلتَج ماَللّه
ةمَئالا هتیب لاَه نم تاخْتَر ثُم ،نْخَلْقم تَهقَدِ اخْتَر َّاَن و ،ُولسر و دُکبداً عمحاَنَّم و ،اَنْت لاا لهاَنْ لا ا
الطّاهرین،اَلَّذین اَذْهبت عنْهم الرِجس و طَهرتَهم تَطْهیراً،فَاحشُرنا معهم، و ف زُمرتهِم، و تَحت لواءهم، و لتُفَرِق بینَنا
لَیع یملتَسرآخ هال لَهعلا ج ،لَیع لامالس ،میناحالر محیاَر ،ةرخالا الدُّنْیا و ف منَهیب و

And while performing the pilgrimage of tombs of Imams, in Baqi (a.s.) after the farewell to the prophet of
Allah (s.a.), then perform farewell to them and recite:

اَلسلامعلَیم اَئمةَ الْهدى و رحمةُ اله و برکاتُه،اَستَودِعم اله و اَقْرء علَیم السلام، آمنّبِاله و بِالرسولِ و بِما جِىتُم
دینالشّاه عنا مفَاکتُب ماَللّه،هلَیع لَلْتُمدو بِه

And then recite:

کاتُهرب و هةُ المحر و ملَیع لاماَلس ،میناحالرمحیا اَر تمحبِر هِمتزِیار ندِ مهالْع رآخ لْهعلتَج و

ناساَج فَطَر عالْواس وادالْج وه ع، وصان نْعص هنْعصلاک و ،عمان هطآئعلا ل و ،عداف هقَضآئل سالَّذی لَی هدُلماَلْح
الْبدآئع، و اَتْقَن بِحمته الصنآئع، لا تَخْف علَیه الطَّلائع، و لاتَضیع عنْدَه الْودآئع، جازِی کل صانع، و رآئش کل قانع،
و ،عباتِ دافرْلل و ،عواتِ ساملدَّعل وه و ،عاطبِالنُّورِ الس ،عتابِ الجامْال و ،عنافالْم نْزِلم ضارع، و لک مراح و
یفاللَّط ،یرصالْب یعمالس وه و ،ءَش هثْلمک سلَی و ،دِلُهعی ءَلاش و هرغَی لهفَلا ا ،عقام ةبابِرلْجل و ،عجاتِ رافلدَّرل
ء قَدِیرَش لک لع وه و ،الْخَبِیر

اَللّهم انّ اَرغَب الَی، و اَشْهدُ بِالربوبِیة لَ، مقر بِاَنَّ ربِ، و اَنَّ الَی مردِی، ابتَدَاتَن بِنعمت قَبل اَنْ اَکونَ شَیئاً
اَزَل فَلَم ،یننالس ورِ ولافِ الدُّهاخْت نُونِ، وبِ الْمیرناً لآم ،لابَصالا نْتَناَس التُّرابِ، ثُم نم خَلَقْتَن وراً، وذْکم



و ،ل لُطْف و ،ِب فَتارل نتُخْرِج لَم ،ةیونِ الْخالالْقُر و ،ةیالْماض امَیالا نم متَقاد م فحر للْب اص نناً مظاع
احسان الَ ف دولَة اَئمة الْفْرِ، الَّذِین نَقَضوا عهدَک، و کذَّبوا رسلَ، لنَّ اَخْرجتَن للَّذِی سبق ل من الْهدَى،
نم خَلْق تتَدَعفَاب ،معن وابِغس و ،نْعص یلمبِج ،ِب فْتور ذل لقَب نم و ،اَنْشَأتَن یهف و ،تَنرسی الَّذِی لَه
رِی، ثُماَم نئاً مشَی َلا لعتَج لَم و ،خَلْق تُشْهِدْن جِلْد، لَم م ود م ولَح نیظُلُمات ثَلاث، ب ف نْتَناَس و ،نمی نم
اَخْرجتَن للَّذی سبق ل من الْهدى الَ الدُّنْیا تاماً سوِیاً، و حفظْتَن ف الْمهدِ طفْلا صبِیاً، و رزَقْتَن من الْغذاء لَبن
نم تَنلَّمس طَوارِقِ الْجانِّ، و نم تَنلاک و ،مواحهاتِ الرُمالا فَّلْتَنک و ،نواضالْح قُلُوب َلع طَفْتع اً، ورِیم
و ،نْعاموابِغَ الاس َلع تماَتْم ،لامْقاً بِالناط لَلْتتَهذَا اسا ّتح ،منحیا ر یمحیا ر تالنُّقْصانِ، فَتَعالَی و ةِیادالز
و ،َرِفَتعم تَنمبِاَنْ اَلْه َتجح َلع تبجاَو ،ترم تَدَلَتاع و ،تطْرف لَتتَمذَا اکا ّتعام، ح لک زایِداً ف تَنیبر
و رِکُشل تَنهنَب و ،خَلْق عدآئب نم ضاَر و کمآءس ف أتما ذَرل قَظْتَناَی و ،تمبِ حجآئبِع تَنعور
نَنْتم و ،ضاترم لتَقَب ل ترسی و ،ُلسر بِه تما جآء تَنمفَه و َتبادع و َتطاع َلع تبجاَو و ،رِکذِک
ونَ اُخْرى، وةً دمعن ِلهیا ا ل ضتَر لَم رِ الثَّرى، وخَی نم ذْ خَلَقْتَنا ثُم ،لُطْف و نوبِع ذل یعمج ف َلع
تمذا اَتْما ّتح ،َلا الْقَدِیم سانحا و ،َلع ظَمَعالا یمظالْع ّنِیاشِ، بِمنُوفِ الرص عاشِ، والْم اَنْواع نم زَقْتَنر
و ،لَیا نِبقَرما ی لا لَلْتَناَنْ د لَیع اَترج و لهج نَعمی لَم ،قَمّالن لک ّنع فْترص و ،معّالن یعمج َلع
،تَنزِد ُترَنْ شا و تَنرَش ُتنْ اَطَعا و ،تَنطَیاَع ُلْتانْ سا و تَنباَج ُتوعنْ دفَا ،لَدَی فُنلزما یل فَّقْتَنو
تتَقَدَّس جِید، وید ممید حعدِئ مبم نم َحانبس َحانبفَس ،َلا سانحا و ،َلع منْعلا مالکا ذل لک
ِبیا ر ه راً، وُبِها ش اَقُوم طایاکع اَى راً، اَمذِک دَداً وع صاُح ِلهیا ا معن فَاَى ،کآلاو تظُمع و ،کمآواَس
آءرو الض ِرالض نم ماَللّه ّنع اْترد و فْترما ص ظُونَ، ثُما الْحافلْماً بِهلُغَ عبی ونَ، اَوا الْعادیهصحاَنْ ی نم ثَراَک
رِیحصِ صخال و ،ینقماتِ یزقْدِ عع و ،یمانا یقَةقبِح ِلهدُ یا ااَنَا اَشْه و ،آءرالس و ةیالْعاف نم ل را ظَهمم ثَراَک
و ،سارِبِ نَفْسقِ مخُر و بِینج ةفْحاَسارِیرِ ص رِی، وصجارِی نُورِ بم قلائع یرِی، ومنُونِ ضم نباط یدِی، وحتَو
و ،سانل کاتِ لَفْظرح و ،شَفَتاى هلَیع قَتاَطْب و تمما ض و ،عمس ماخسارِبِ سم و ،یننرخَذارِیفِ مارِنِ ع
لبآئح فارغ لُوعب و ،أسر اُم مالَةح و ،ِبشْرم و مطْعم ساغم و ،راسنابِتِ اَضم و ،َف و فَم ِَنزِ حغْرم
عنُق، و مااشْتَمل علَیه تامور صدْرِی، و حمآئل حبل وتین، و نیاط حجابِ قَلْبِ، و اَفْلاذِ حواش کبِدِی، و ما
رِی، وشَع و ،مد و ،ملَح و ،لاَنام اَطْراف و ،لوامع ضقَب و ،لفاصم قاقح و ،لاعاَض یفشَراس تْهوح
و ،رِضاع اماَی ذل لع جا انْتَسم و ،وارِحج یعمج و ،وقرع و ّخم و ،ظامع و ،ِبقَص و ،ِبصع شَرِی، وب
م اَقَلَّتِ الاَرض منّ، و نَوم، و یقْظَت، و سون، و حرکاتِ رکوع و سجودِی، اَنْ لَو حاولْت و اجتَهدْت مدَى
بِه َلبِ عوجالْم ّنبِم لاا ذل تتَطَعا اسم ماَنْع ندَة مواح رُش ِیدتُها اَنْ اُورمع قابِ لَوَحالا صارِ وَعالا
نْعامدى ام صاَنْ نُح اَنام نونَ مالْعاد اَنَا و تصرح لَو و ،لیداً، اَجتطارِف ع ثَنآء دِیداً، وداً جاَب کرُش
أالنَّب و ،قالنّاط ِتابک ف الُْمخْبِر اَنْت و ،ذل ّاَن هاتیداً، هاَم ناهیصلا اَح دَداً، وع ناهرصماح هفآن و هفسال
لْتما اَنْز ُلسر و کاَنْبِیاو لَّغَتب و ،کنْباوا و ماللّه .تابک دَقوها». صصلاتُح هةَ المعدُّو ننْ تَعا ادِقِ «والص
و ،عۇس و طاقَت لَغبم جِدِّی، و دِی وهدُ بِجاَشْه لهیا ا ّاَن رغَی ،دِین نم بِهِم و ملَه تعشَر و ،ِیحو نم هِملَیع
اَقُول مومناً موقناً: اَلْحمدُله الَّذى لَم یتَّخذْ ولَداً فَیونَ موروثاً، و لَم ین لَه شَرِی ف ملْه فَیضاده فیما ابتَدَعَ، و لا
ول من الذُّلِ فَیرفدَه فیمـا صنَع، فَسبحانَه سبحانَه، لَو کانَ فیهِم آلهةٌ الا اله لَفَسدَتا و تَفَطَّرتا، سبحانَ اله الْواحدِ
الاَحدِ الصمدِ الَّذِی لَم یلدْ و لَم یولَدْ، و لَم ین لَه کفُواً اَحدٌ

هآل و ِینالنَّبِی د خاتَممحم هتریخ لع هال َّلص و ،ینلسرالْم هو اَنْبِیآئ ،بِینقَرالْم هتلائدَ ممح عادِلداً یمح هدُلماَلْح
لَّمس و ینالُْمخْلَص رِینالطَّاه ِبِینالطَّی

And in this time Imam Hussein (a.s.) began to pray and asked from almighty Allah and said with eyes full



of tears:

ف ل بارِک و قَضآئ ف لرخ و تیصعبِم نل تُشْق و بِتَقْواک دْنعاَسو اَراک ّاَنک اَخْشاک لْنعاج ماَللّه
و قَلْب ف قینالْی و نَفْس ف نایغ لعاج ماَللّه لْتجما ع لا تَاْخیر و تما اَخَّر جیلتَع بلا اُح ّتح قَدَرِک
ّنم نالْوارِثَی رِیصبو عمس لعاجو وارِحبِج نعّتم و دین ةَ فصیرالْبری وصب ف النُّورو لمع ف خْلاصالا
لراغْفو تروع تُراسو تبرک فشاک ماَللّه .نیع بِذل راَقو آرِبم ثاری و فیه اَرِنو نظَلَم نم لع نرانْصو
خَطیىت واخْسا شَیطان وفُ رِهان واجعل ل ی اله الدَّرجةَ الْعلْیا ف الاخرة والاول اَللّهم لَ الْحمدُ کما
خَلَقْتَن فَجعلْتَن سمیعاً بصیراً ولَ الْحمدُ کما خَلَقْتَن فَجعلْتَن خَلْقاً سوِیاً رحمةً ب و قَدْ کنْت عن خَلْق غَنیاً
ربِ بِما برأتَن فَعدَّلْت فطْرت، ربِ بِما اَنْشَأتَن فَاَحسنْت صورت ربِ بِما اَحسنْت الَ و ف نَفْس عافَیتَن ربِ بِما
تَنقَیس و تَنمبِما اَطْع ِبر تَنطَیر اَعخَی لک نم و تَنلَیبِما اَو ِبر تَندَیفَه َلع تمبِما اَنْع ِبر فَّقْتَنو و تَنلاک
نْعص نم ل ترسیو افالص تْرِکس نم تَنسبِما اَلْب ِبر زْتَنزاَعو نْتَنبِما اَع ِبر تَناَقْنَیو تَنبِما اَغْنَی ِبر
الْاف صل عل محمد والِ محمد و اَعنّ عل بوآئق الدُّهورِ و صروفِ اللَّیال و الایام ونَجِن من اَهوالِ الدُّنْیا
و نَفْس ف و نفَق ذَرما اَح و نففَاک ما اَخاف مضِ اَللّهرالا ونَ فمالظّال لمعما ی شَر نفاکو ةرباتِ الاخرکو
ف و ّلْنفَذَل نَفْس ف و ل فَبارِک زَقْتَنفیما ر و فَاخْلُفْن مال و لاَه ف و فَظْنفَرى فَاحس ف و نسرفَاح دین
اَعین النّاسِ فَعظّمن و من شَرِالْجِن و الانْسِ فَسلّمن وبِذُنُوب فَلا تَفْضحن و بِسریر ت فَل تُخْزِن و بِعمل فَلا
اَم نمهتَجعید فَیب لا اَم نقْطَعقَریب فَی لا لُنَت نم لا لها لْنَفَلا ت رِکغَی لاو نلُبفَلا تَس معن و نتَلتَب
الَ الْمستَضعفین ل، واَنْت رب و ملی اَمرى، اَشْوا الَی غُربت و بعدَ داری، و هوان عل من ملَّتَه اَمرى
ُلىفَاَس ،ل عساَو َتیاَنَّ عاف رغَی َانحبس واکس فَلا اُبال َلع تبغَض نَت نْ لَمفَا بغَض َلع للفَلا تُح لها
یا ربِ بِنُورِ وجهِ الَّذى اَشْرقَت لَه الارض والسموات و کشفَت بِه الظُّلُمات و صلُح بِه اَمرالاولین و الاخرین، اَنْ
لا تُمیتَن عل غَضبِ و لا تُنْزِل ب سخَطَ، لَ الْعتْب لَ الْعتْب حتّ تَرض قَبل ذل، لا اله الا اَنْت، رب الْبلَدِ
الْحرام، والْمشْعرِ الْحرام، والْبیتِ الْعتیق الَّذی اَحلَلْتَه الْبرکةَ، و جعلْتَه للنّاسِ اَمناً، یا من عف عن عظیم الذُّنُوبِ
یاثیا غ ،دَتحو ف بیا صاح ،دَّتش ف دَّتیا ع ،همرِب زیلالْج َطاَع نیا م ،هلبِفَض مآءغَ النَّعباَس نیا م ،هلْمبِح
و ائیلمی و ئیلربج بر و قُوبعیو حقساو معیلساو راهیمبا ابآئ لهاو لهیا ا .تمعن ف یلیا و ،تبرک ف
اسرافیل، و رب محمد خاتَم النَّبِیین و اله الْمنْتَجبین، و منْزِل التَّوریة و الانْجیل والزبورِ والْفُرقانِ، و منَزِل کهیعص
ُتمحلا رلَو بِها وحبِر ضرالا ِب تَضیق ها وتعس ف بذاهالْم یِینتُع حین فهک اَنْت ،یمالْقُرانِ الْحیس و طه و و
لرِ عدی بِالنَّصِیوم اَنْت و ،وحینفْضالْم نم نْتَل اىیا کتْرلا س لَو و ،تثْرع یلقم اَنْت و ،ینالْهال نم نْتَل
نونَ ی متَزعی هِزبِع هیآىفَاَول ،ةفْعِالرو ِومبِالس هنَفْس خَص نیا م ،غْلُوبینالْم نم نْتَل اییا کرلا نَص لَو و ،دآئاَع
بغَی و ،دُورالص م تُخْف و نیعنَةَ الاخآئ لَمعفُونَ، یخآئ هطَواتس نم مفَه ،هِمناقاَع لع ذَلَّةالْمنیر لُوکالْم لَه لَتعج
سبک نیا م ،وه لاا هلَمعلا ی نیا م وه لاا وماه لَمعلا ی نیا م ،وه لاا وه فیک لَمعلا ی نیا م ورالدُّهنَةُ وزْمالا بِه ماتَاْت
الارض علَ الْمآء و سدَّالْهوآء بِالسمآء یا من لَه اَکرم الاسمآء یا ذَاالْمعروفِ الَّذی لا ینْقَطع اَبداً یا مقَیِض الرکبِ
نم ناهیع تضیدَ اَنِ ابعب قُوبعی لع هاً یا رادلم ةودِیبدَ الْععب لَهجاع و ِبالج نم هخْرِجم لَدِ الْقَفْرِ والْب ف فوسیل
فَنآء و ّهنرِ سبدَ کعب هناب حذَب نع راهیمبا دَىی سمیا م و وباَی نلْوى عالْب و ِرالض فیا کاش ،ظیمک ونِ فَهزالْح
فَلَق نوتِ یا مالْح طْنب نم ونُسی جاَخْر نحیداً یا مد وفَر هدَعی لَم و یحی لَه بها فَورِیکزل تَجاباس نیا م رِهمع
الْبحر لبن اسرآئیل فَاَنْجاهم، و جعل فرعونَ و جنُوده من الْمغْرقین، یا من اَرسل الرِیاح مبشّرات بین یدَى رحمته یا
لُونَ رِزْقَهاْکی هتمعن ا فقَدْ غَدَو ودِ وحدِ طُولِ الْجعب نةَ مرحتَنْقَذَ الساس نیا م هخَلْق نم صاهع نم لع لجعی لَم نم
و یعبدُونَ غَیره، و قَدْ حآدوه و نادوه و کذَّبوا رسلَه یااله یااله یابدیء یا بدیعاً لا ندَّ لَ، یا دائماً لا نَفاد لَ ی حیاً
تظُمع و نرِمحی رى فَلَمُش لَه قَل نیا م تبسنَفْس بِما ک لک لع مقائ وه نیا م توالْم ِیحیام ،لا ح حین
نری یا مبک ف زَقَنر نغَری یا مص ف ظَنفح نیا م نرشْهی فَلَم عاصالْم َلع آنر و نحفْضی فَلَم تخَطیى
نیانِ، یامصالْعو ةسآىبِالا تُهضعار سانِ وحالارِ وبِالْخَی نضعار نلا تُجازى ی م همعن و صنْدی لا تُحع اَیادیه



و ،نعجایِعاً فَاَشْب و ،سانَیان فرع و ،ریضاً فَشَفانم تُهوعد ننانِ یا متمالا رُش رِفاَنْ اَع لقَب نلایمانِ مل دانه
عطْشاناً فَاَروان، و ذَلیل فَاَعزن، و جاهلا فَعرفَن و وحیداً فَثَّرن، و غائب فَردن، و مقلا فَاَغْنان و منْتَصراً
نَفَّس و تثْرع اَقال نیا م رُّالشدُ ومالْح َفَل نتَدَ افَاب ذل میعج نع تساَم و نلُبسی فَلَم غَن و نرفَنَص
َنَنم و معدَّ ننْ اَعا دُّوى، وع لع نرنَص و ،تبطَل لَّغَنب و ،ذُنُوب غَفَر و تروعتَرس و ،توعد اَجاب و تبرک
اَنْت ،لْتمالَّذی اَج اَنْت ،نْتسالَّذی اَح اَنْت ،تمالَّذی اَنْع اَنْت ،نَنْتالَّذی م اَنْت لاىوصیها یا ملااُح نَحم مرائک و
اَنْت ،تالَّذی اَغْنَی اَنْت ،تطَیالَّذی اَع اَنْت ،فَّقْتالَّذی و اَنْت ،زَقْتالَّذی ر اَنْت ،لْتمالَّذی اَک اَنْت ،لْتالَّذی اَفْض
الَّذی اَقْنَیت، اَنْت الَّذی آویت، اَنْت الَّذی کفَیت، اَنْت الَّذی هدَیت، اَنْت الَّذی عصمت، اَنْت الَّذی ستَرت، اَنْت الَّذی
غَفَرت، اَنْت الَّذی اَقَلْت، اَنْت الَّذی منْت، اَنْت الَّذی اَعززْت، اَنْت الَّذی اَعنْت، اَنْت الَّذی عضدْت، اَنْت الَّذی
اَیدْت، اَنْت الَّذی نَصرت، اَنْت الَّذی شَفَیت، اَنْت الَّذی عافَیت، اَنْت الَّذی اَکرمت، تَبارکت وتَعالَیت، فَلَ الْحمدُ
دائماً ولَ الشُّر واصباً اَبداً. ثُم اَنَا یا الهِ اَلْمعتَرِف بِذُنُوب فَاغْفرها ل، اَنَا الَّذی اَسات، اَنَا الَّذی اَخْطَات، اَنَا
الَّذی هممت، اَنَا الَّذی جهِلْت، اَنَا الَّذی غَفَلْت، اَنَا الَّذی سهوت، اَنَا الَّذِى اعتَمدْت، اَنا الَّذی تَعمدْت، اَنَا الَّذی
بِذُنُوب وءاَبنْدی، وعو َلع تمعبِن فْتتَراَنَا الَّذِى اع ،تراَنَا الَّذِی اَقْر ،ثْتَاَنَ الَّذِی ن ،اَنَا الَّذِی اَخْلَفْت و ،دْتعو
و هونَتعبِم منْهحاً مصال لمع نم ّقفوالْمو ،هِمتطاع نع الْغَنوه و ،بادِهع ذُنُوب هرلا تَض نی م ،ها لرفَاغْف
ة لرآءلا ذا ب تحبفَاَص ،ینَه تبَتفَار تَنینَه و ُتیصفَع تَنراَم لهدی، اِیس و لهدُ امالْح َفَل ،هتمحر
ساَلَی ،لبِرِج دی اَمبِی اَم سانبِل ری اَمصبِب اَم عماَبِس ،لاىویا م ُتَقْبِلء اَسَش ِفَبِاَى ،رة فَاَنْتَصلا ذا قُو و ،تَذِرفَاَع
کلُّها نعم عنْدی و بِلّها عصیتُ، یا مولای فَلَ الْحجةُ والسبیل علَ، یا من ستَرن من الآبآء والامهاتِ اَنْ
تا اَطَّلَعم لع لایوو یا ملَوِ اطَّلَع و ونبعاقاَنْ ی لاطینالس نم و ،ونرِیعخْوانِ اَنْ یالا رِ وشآئالْع نم و ،ونرجزی
،قیرح صیرح ذَلیل عِدی خاضیی س دَیی نیب لهفَها اَنَا ذا یا ا ونقَطَع و ونفَضلَر و ،ونذاً ما اَنْظَرا ّنم هلَیع
ودحالْج سما ع و وءس لماَع لَم و تَرِحاَج ل لَملا قائ بِها و تَجة فَاَحجلا ح ورة فَاَنْتَصل ذُو قُو و تَذِرة فَاَعرآءلا ذُوب
ولَو جحدْت یا مولای ینْفَعن، کیف و اَنّ ذل، و جوارِح کلُّها شاهدَةٌ علَ بِما قَدْ عملَت، و علمت یقنیاً غَیر ذی
،برهم دْلع لک نم و ،لهم ُدْلع و ورالَّذى لا تَج دْلالْع مالْح َّاَن ورِ، ومالا مظآئع نم لسآئ َّنا ٍَش
َحانبس اَنْت لاا لهلا ا .مرک و ودِکجو لْمفَبِح ّنع فنْ تَعا و َلع ّتجدَ حعب فَبِذُنُوب لهیا ا نذِّبنْ تُعفَا
نم نْتک ّنا َحانبس اَنْت لاا لهلا ا ،رینتَغْفسالْم نم نْتک ّنا َحانبس اَنْت لاا لهلا ا ،ینمالظّال نم نْتک ّنا
لاا لهلا ا ،جِلینالْو نم نْتک ّنا َحانبس اَنْت لاله َالا ا ،فینالْخآئ نم نْتک ّنا َحانبس اَنْت لاا لهلا ا ،دینحوالْم
ّنا َحانبس اَنْت لاا لهلا ا ،بیناغالر نم نْتک ّنا َحانبس اَنْت لاا لهلا ا ،اجینالر نم نْتک ّنا َحانبس اَنْت
کنْت من الْمهلّلین، لا اله الا اَنْت سبحانَ انّ کنْت من السائلین لا اله الا اَنْت سبحانَ انّ کنْت من الْمسبِحین، لا
لَیع ذاثَنآئه ماَللّه .لینوالا ابائ بر و بر َحانبس اَنْت لاا لهلا ا ،رینِبالْم نم نْتک ّنا َحانبس اَنْت لاا لها
ها ووغبس ها وتثْرها لصاُح لَم ّّراً اَنقم نْتنْ کا دِّداً وعم قْراری بِآلائاداً وحوم رِکذِکل خْلاصاداً وِجمم
الْفَقْرِ و نم غْنآءالا نرِ مملِ الْعاَو نم تَنارب و نْذُ خَلَقْتَنها معم بِه دُنهتَتَع لتَز حادِث ما لَم لها امتَقاد رِها وتَظاه
لع فَدَنر لَو و الدِّین ف ةلامالسدَنِ والْب ف ةیالْعافبِ ورْال تَفْریج رِ وسع الْعْفد رِ وستَسبیبِ الْی و ِرشْفِ الضک
قَدْرِ ذِکرِ نعمت جمیع الْعالَمین من الاولین و الاخرین م قَدَرت و لا هم عل ذل، تَقَدَّست و تَعالَیت من ربٍ کریم
معنا نلَیع ماَتْم د ومحآلِ م د ومحم لع لص ،کمآونَع افُل ت و کلَغُ ثَنآوبلا ی و کآلاو صحیم، لا تُحظیم رع
تَشْف و وبرالْم تُغیث و ۇءالس فشَت و طَرضالْم تُجیب َّنا ماَللّه .ل اَنْتا لهلا ا َحانبس تدْنا بِطاععاَسو
اَنْتو قَدیر َقلا فَو و ظَهیر َوند سلَی و بیرْال تُعین و غیرالْص محتَر و سیرْال ربتَج و الْفَقیر تُغْن و قیمالس
الْعل الْبیر، ی مطْلق الْمبل الاسیرِ ی رازِق الطّفل الصغیرِ یا عصمةَ الْخآئفِ الْمستَجیرِ، یا من لا شَری لَه و لا
وزیر، صل عل محمد والِ محمد واَعطن ف هذِه الْعشیة اَفْضل مآ اَعطَیت واَنَلْت اَحداً من عبادِک من نعمة
تُولیها والاء تُجدِّدها و بلیة تَصرِفُها و کربة تَشفُها و دعوة تَسمعها و حسنَة تَتَقَبلُها وسیِىة تَتَغَمدُها، انَّ لَطیف بِم
و طاَع نم عساَوو فع نم مراَکو اَجاب نعُ مراَسو عد نم باَقْر َّنا ماَللّه .قَدیر ءَش لک لع و خَبیر تَشآء
تَنبفَاَج ُتوعد ،ولمام واکلا س و ولىسم ثْلمک سما لَیهحیمر و ةرالاخالدُّنْیا و منحیا ر لئس نم عماَس



وسىلْتُ فَاَعطَیتَن و رغبت الَی فَرحمتَن و وثقْت بِ فَنَجیتَن و فَزِعت الَی فَفَیتَن. اَللّهم فَصل عل محمد
َنا لتُباک و طآىن عىّنه و مآىلَنا نَع متَم و ،عینماَج رینالطّاه ینالطَّیِب هال لع و ِنَبِیو ولسر و دِکبع
رتُغْفاس و ،تَرفَس صع و ،رفَقَه قَدَر و ،فَقَدَر َلم نیا م ماَللّه .العالَمین بر امین امین رینذاک لائ لا و رینشاک
فَةً وار تَقیلینسالْم عسو لْماً وء عَش لِاَحاطَ ب نیا م ،اجینالر لاَم نْتَهم و ،بیناغالر بینةَ الطّالیا غای ،فَغَفَر
نم تریخ و ولسر و ِد نَبِیمحتَها بِمظَّمع فْتَها وشَر الَّت ةیشالْع هذِه ف لَیا هجنّا نَتَوا ملْماً. اَللّهح ةً ومحر
،لْعالَمینةً لمحر لْتَهعج و مینلسالْم َلع بِه تمنیرِ، الَّذی اَنْعالْم راجشیرِ النَّذیرِ السالْب ،ِیحو لع اَمینو خَلْق
بینِالطَّی بیننْتَجالْم هال لع و هلَیع لفَص ظیمیا ع ْنم ذلل لدٌ اَهمحما مد کمحآلِ م د ومحم لع لفَص ماَلّله
ةیشالْع هذِه ف ملَنَا اللّه لعنُوفِ اللُّغاتِ، فَاجبِص واتصتِ الاجع لَینّا فَاع کوفدْنا بِعتَغَم و ،عینماَج رینالطّاه
،طُهسرِزْق تَب ّلُها ولة تُجیعاف ة تُنْزِلُها وکرب ها وة تَنْشُرمحر و دى بِهنُور تَه و ،بادِکع نیب همر تَقْسخَی لک ننَصیباً م
یا اَرحم الراحمین. اَللّهم اقْلبنا ف هذَا الْوقْتِ منْجِحین مفْلحین مبرورین غانمین و لا تَجعلْنا من الْقانطین، و لا
نم لُهمما نُو لفَضلا ل و ،ومینرحم تمحر نلْنا معلا تَج و ،لفَض نم لُهمنا ما نُورِمل تَح و تمحر ننا متُخْل
عطآئ قانطین، و لا تَردن خآئبِین، و لا من بابِ مطْرودین، یا اَجود الاجودین و اَکرم الاکرمین، الَی اَقْبلْنا
لَینا ادَدنا، فَقَدْ معاف نّا وع فاعنا وجلَن ح لماَکنا ونا سم لنّا عفَاَع ،دینقاص ینام رامالَح تیبلو نینوقم
اَیدِینا، فَهِ بِذِلَّة الاعترافِ موسومةُ، اَللّهم فَاَعطنا ف هذِه الْعشیة ما سىلْناک، واکفنا مااستَفَیناک فَل کاف لَنا
نلْنا معاجو رقْضِ لَنَا الْخَیا ،کفینا قَضآو دْلع ،لْمحیطٌ بِنا عم ،مذٌ فینا حناف ،کرلَنا غَی بلا ر و ،واکس
اَهل الْخَیرِ، اَللّهم اَوجِب لَنا بِجودِک عظیم الاجرِ و کریم الذُّخْرِ و دوام الْیسرِ، واغْفرلَن ذُنُوبنا اَجمعین، و لا تُهلنا
َلىس نمقْتِ مهذَا الْو لْنا فعاج ماَللّه .میناحالر محیا اَر َتمحر و َاْفَتنّا رع رِفلا تَص و ،ینالْهال عم
و ماَللّه رامکالالالِ ویا ذَالْج ،تَها لَهّها فَغَفَرلک ذُنُوبِه نم لَیا لتَنَص و ،فَقَبِلْتَه لَیا ثاب و تَهفَزِد کرَش و تَهطَیفَاَع
غْماضا هلَیع خْفل ی نیا م ،محتُراس نم محیا اَر و لئس نم رن یا خَیعرتَض لاقْب نا، ومصاع نا ودِّدس ّنا ونَق
صاهقَدْ اَح ذل لالْقُلُوبِ، اَلاک راتمضم هلَیع تلا ما انْطَو نُونِ، والْم ف تَقَرلا م اس ونِ، ویظُ الْعلا لَح فُونِ والْج
و عبالس مـاواتالس َل حِببیراً، تُسلُّو کونَ عمالظّال قُولا یمع تتَعالَی و َحانبس ،لْمح هعسو و لْمع
رامکالالالِ ودِّ، یا ذَالْجالْج لُوع دُ والَْمجدُ ومالْح َفَل ،دِکمبِح حِبسی لاء اَش ننْ ما و ،فیهِن نم ونَ وضَرالا
نعاف لالِ والْح رِزْق نم َلع عساَو ماَللّه .حیمالر فوالر ریمْال وادالْج اَنْتو ،یادِى الْجِسامالاو نْعامالاو لالْفَضو
شَر ّنعءراد و نلا تَخْدَع و نتَدْرِجل تَس و ِبرلا تَم مالنّارِ. اَللّه نم تقَبر قتاَع و فخَو نآمو دین و دَنب ف
فَسقَة الْجِن والانْسِ

And then Imam Hussein (a.s.) raised his head and looked up to the heavens and said with a low voice
and eyes full of tears:

رصیا اَب ،عینامالس عمیا اَس

الَّت تحاج ماللّه ُلااَس و ،یامینالْم ةادد السمحآلِ م د ومحم لع لص ،احمینالر محیا اَر و ،بینعَ الْحاسریا اَس و ،رِینالنّاظ
دَکحو اَنْت لاا لهالنّارِ، لا ا نم تقَبر اکَف ُلااَس ،تَنطَیما اَع ننْفَعی تَنیها لَمنَعنْ ما و ،تَننَعما م نرضی یها لَمتَنطَینْ اَعا
ِبیا ر ِبی ر ،ء قَدِیرَش لک لع اَنْت دُ، ومالْح َل و ْلالْم َل ،َل لاشَرِی



And repeated the sentence “یا رب” many times, and people who were around the holy Imam (as)
listened to the prayer and said amen to that, and then they cried out with tears until the sunset and went
to Mash'ar al-Haraam.

At this point, the prayer of Imam Hussein (a.s.) finishes according to the quoting of the late Kaf’ami; but
Sayyed ibn Tawoos (a.r.) adds the following to that:

.لهج ف ولاهونُ جلا اَک فیَف لْمع ف لاَنَ الْجاه لهفَقْرى، ا ونُ فَقیراً فلا اَک فیَف ،نایغ ف انَ الْفَقیر لها
ف ْناْسِ مالْیطاء وع لونِ االس نع ِب الْعارِفین کبادنَع عم قادیرِکم طَواء ةعرس و تَدْبیرِک لافنَّ اخْتا لها
،فعودِ ضۇج لقَب ل فَةاالربِاللُّطْفِ و نَفْس فْتصو لها .مرِب لیقما ی ْنم و مبِلُو لیقما ی ّنم لهلاء اب
اَفَتَمنَعن منْهما بعدَ ۇجودِ ضعف. اله انْ ظَهرتِ الَْمحاسن منّ فَبِفَضل و لَ الْمنَّةُ علَ، و انْ ظَهرتِ
اَم ،ل رالنّاص اَنْت و اُضام فیک و ،ل فَّلْتَقَد ت و لُنَت فیک لها ،َلةُ عجالْح َل و دْ لفَبِع ّنساوى مالْم
اَم ،لَیا لصاَنْ ی حالم وبِما ه لَیا لساَتَو فیک و لَیبِفَقْری ا لَیا لسه اَنَ اَتَو ،ب فالْح اَنْتو اَخْیب فیک
و آمال بِتُخَی فیک اَم ،لَیزٌ ارب ْنم وه و قالبِم جِماُتَر فیک اَم ،لَیع خْفلا ی وه و حال لَیو اْاَش فیک
ب محما اَر و ،لهج ظیمع عم ب َما اَلْطَف لها . تقام ِب و والاَح نسلا تُح فیک اَم ،لَیا فَدَتقَدْ و ه
مع قَبیح فعل، اله ما اَقْرب منّ و اَبعدَن عنْ، و م اَراَفَ بِ فَما الَّذی یحجبن عنْ، الهِ علمت بِاخْتلافِ
نسلَّما اَخْرک ِلهء، اَش ف َلهلا اَج ّتء حَش لک ف َلا فراَنْ تَتَع ّنم کرادطْوارِ اَنَّ متَنَقُّلاتِ الا الآثارِ و
لُوم اَنْطَقَن کرم، و کلَّما ایستْن اَوصاف اَطْمعتْن منَنُ، الهِ من کانَت محاسنُه مساوِی، فَیف لا تَونُ
مساویه مساوِی، و من کانَت حقائقُه دعاوِی، فَیف لا تَونُ دعاویه دعاوِی، الهِ حم النّافذُ و مشیتُ الْقاهرةُ
،ُدْلها علَیمادی عتاع دَمدْتُها هحالَة شَی تُها ونَیة بطاع نم مک ِلها .ذی حال حالالا ل و ،قالاقال مذی مکا لتْری لَم
فیک ِلهماً، ازع ةً وبحم تماً فَقَدْ دامزج لاعف ّنةُ مالطّاع تَدُم نْ لَما و ّاَن لَمتَع َّنا لها ،ُلنْه فَضم اَقالَن لب
اَعزِم و اَنْت الْقاهر، و کیف لا اَعزِم و اَنْت الامر، اله تَرددی ف الآثارِ یوجِب بعدَ الْمزارِ، فَاجمعن علَی بِخدْمة
تُوصلُن الَی، کیف یستَدَل علَی بِم هو ف ۇجودِه مفْتَقر الَی، اَیونُ لغَیرِک من الظُّهورِ ما لَیس لَ حتّ یونَ
،لَیا لتُوص الَّت ه ونَ الاثارَت ّتح دْتعب تم و ،لَیع دُّللیل ید لا تاجتَح ّتح تبغ تم ،َل ظْهِرالْم وه
عمیت عین لا تَراک علَیها رقیباً، و خَسرت صفْقَةُ عبد لَم تَجعل لَه من حبِ نَصیباً. الهِ اَمرت بِالرجوع الَ الآثارِ
نع ِرونَ السصنْها مم لَیا خَلْتما دنْها کم لَیا جِعاَر ّتصارِ حبتسالا ةدایه نْوارِ والا ةوسِب لَیا نجِعرفَا
هذا حال و ،دَیی نیب رظاه ّهذا ذُل ِلها ء قَدیرَش لک لع َّنها، الَیمادِ عتعالا نع ةفُوعَ الْهِمرم ها، ولَیالنَّظَرِ ا
نیب ةودِیبدْقِ الْعبِص نماَق و ،لَیا بِنُورِک دِنفَاه ،لَیع تَدِلاَس ِبو ،لَیا ولالْۇص اَطْلُب ْنم ،لَیع خْفلا ی
ب ُلاسبِ والْقُر لاَه ققائبِح ّقْنقح ِلهونَ، اصالْم تْرِکبِس ّنصونِ والَْمخْز لْمع نم نّملع ِلها .دَیی
نع فْنقاَو یاری، وخْتا نع یارِکبِاخْت تَدْبیری، و نع ل بِتَدْبیرِک ناَغْن ِلهذْبِ. االْج لاَه َلسم
،نرفَانْص راَنْتَص ِب ،سملُولِ رح لقَب کرش و َش نم نرِطَه و نَفْس ِذُل نم ناَخْرِج ِلهراری. اطزِاضراکم
،دْنعفَلا تُب باَنْتَس ِناببِج و ،نرِمفَلا تَح غَباَر لفَض ف و ،نبِفَلا تُخَی لىاَس اکیا و ،لْنَفَل ت لکاَتَو لَیع و
الْغَن اَنْت لها .ّنلَّةٌ مع ونُ لَهَت فیَف ،ْنلَّةٌ مع ونَ لَهاَنْ ی رِضاک تَقَدَّس ِلها ،ندفَلا تَطْر فاَق ِبِباب و
قثائوى بِونَّ الْهاو ،نینمی الْقَدَرو نَّ الْقَضآءا ِلها ،ّناً عیونُ غَنَل ت فیَف ْنم النَّقْع لَیا لصاَنْ ی بِذات
اَنْت .طَلَب نع ِب تَغْناَس ّتح لبِفَض ناَغْنو ،نرصتُب و نرتَنْص ّتح ل الْنَّصیر اَنْت نَف ،نراَس ةوالشَّه
ّتح ائبقُلُوبِ اَح نع غْیارالا الَّذی اَزَلْت اَنْت و ،دُوکحو و فُوکرع ّتح یآئلقُلُوبِ اَو ف نْوارالا قْتالَّذی اَشْر
ثیح متَهدَیالَّذى ه اَنْتو ،موالالْع مشَتْهح اَو ثیح ملَه سونالْم اَنْت ،رِکغَی لوا اىلْجی لَم و واکوا سبحی لَم
رلَقَدْ خَس و ،دَلاب َوند ضر نم لَقَدْ خاب ،دَکجو ناالَّذى فَقَدَ مم و ،فَقَدَک ندَمجماذا و ،معالالْم ملَه تَبانَتاس
من بغ عنْ متَحوِلا، کیف یرج سواک و اَنْت ما قَطَعت الاحسانَ، و کیف یطْلَب من غَیرِک و اَنْت م بدَّلْت عادةَ



نیوابفَقا م هتبیه لابِسم هیآىلاَو ساَلْب نیا م و ،قینّلتَمم هدَیی نیوا بفَقام ةؤانَسةَ الْملاوح هآىباَح اَذاق ننانِ، یا متمالا
لقَب طاءبِالْع وادالج اَنْتو ،الْعابِدین هجتَو لسانِ قَبحالْبادی بِالا اَنْت و رینالذّاک لقَب رالذّاک اَنْت ،رینتَغْفسم هدَیی
نذِباجو ،لَیا لاَص ّتح تمحبِر ناُطْلُب لها .تَقْرِضینسالْم نلَنا م تبهم ول ثُم ابهالْو اَنْت و ،بینطَلَبِ الطّال
بِمنّ حتّ اُقْبِل علَی الهِ انَّ رجائ لا ینْقَطع عنْ و انْ عصیتُ کما اَنَّ خَوف لا یزایِلُن وانْ اَطَعتُ، فَقَدْ
لَیع اُهانُ و فیک اَم ،لاَم اَنْت و اَخیب فیک ِلها ،لَیع مرِب لْمع نقَع قَدْ اَو و لَیا موالالْع تْنفَعد
الَّذی ف اَنْتو رلا اَفْتَق فیک لها ،تَنبنَس لَیاو زتَعل اَس فیک اَم تَنزکاَر الذِّلَّة ف و زتَعاَس فیک ِلها ،لَّتم
َهِلء فَما جَش لل فْترتَع کرغَی لهالَّذی لا ا اَنْتو ،تَناَغْنَی ودِکالَّذى بِج اَنْتو راَفْتَق فیک اَم ،تَناَقَم الْفُقَرآء
شَء، واَنْت الَّذِی تَعرفْت الَ ف کل شَء فَراَیتُ ظاهراً ف کل شَء، واَنْت الظّاهر لل شَء، یا من استَوى
ننْوارِ، یا محیطاتِ اَفْلاکِ الابِم غْیارالا توحم بِالاثارِ و الاثار قْتحم ،هذات باً فغَی شرالْع فَصار هتیمانحبِر
تَخْف فیک ،واءتسالا تُهظَمع قَّقَتفَتَح ههآئمالِ بِب ّلتَج نیا م ،صاربالا هاَنْ تُدْرِک نع هشررادِقاتِ عس ف بتَجاح
دَهحو هدُ لمالْحو ،ء قَدیرَش لک لع َّنا ،رالْحاض قیبالر اَنْت و یبتَغ فیک اَم ،رالظّاه اَنْت و

Questions and Answers

Question 1- These days, all or an important part of meat of sacrifice is destroyed and buried under the
ground, what is the duty of your followers?

Answer: It is not permitted to perform sacrifice in that place in these conditions. Hajjis should keep the
money and perform sacrifice in the month of Dhu’l-Hijjah in a place that the meat will be consumed; I
hope for the day that Muslims can perform sacrifice in Mena and bring the meat to another place that are
consumed.

Question 2- If in the condition that has mentioned in the question 1, what is the duty of a person who
performs sacrifice in Mena?

Answer: He/she should not suffice that and should perform another sacrifice in his/her hometown.

Question 3- If a Hajji doubts that the meat of sacrifice will be destroyed or not, then what is his/her duty?

Answer: According to the fact that others perform enough sacrifice, he/she should abstain from that and
keep the money in order to perform sacrifice after returning to the hometown.

Question 4- Is research necessary to ascertain if meats will be consumed or not?

Answer: Research about this matter is not necessary in these conditions.

Question 5- How then should the acts of “after performing sacrifice” be performed?

Answer: It is enough to keep the money and performs other acts of Mena and come out of Ihram.



Question 6- The amount of money should be as much as the cost of sacrifice in his/her place or in
Mecca?

Answer: The costs of sacrifice in his/her place.

Question 7- Is it possible that the Hajji can save money before departing for Hajj in his/her place, or
order to keep the money on behalf of him/her, or order to sacrifice on that day for him/her?

Answer: All three solutions have no problem.

Question 8- If the Hajji arranges for performing sacrifice in his/her place in the day of Eid of Qurban,
then it should be performed according to the date of his/her place or the date of Mecca?

Answer: The date of Mecca.

Question 9- Whenever a Hajji cannot perform sacrifice in the month of Dhu’l-Hijjah because of delay in
return, then what should he/she do?

Answer: He/she should perform sacrifice in the month of Dhu’l-Hijjah of the next year.

Question 10- If a Hajji performs sacrifice after returning, is it possible to feed friends and family with that
meat?

Answer: It is has no problem, but a group of poor people should be included in that.

Question 11- Those who were followers of previous Maraji’ (resources of religious rulings) and remain
on their following according to your fatwa, can these people act according to your fatwa in this issue?
Answer: They should act according to our fatwa in all rituals in the first journey, and if it is not their first
journey, then they can act according to Fatwas of those great scholars.
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