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Magtal Works During the Safawid and Qajarid Eras

A Glance at Historiography in Shi'ite Culture

Beginning of Historiography Among the Shi’ites

The Shi‘ites began their work in the field of Islamic sciences concurrent with other Muslims. One of these
branches of knowledge was history. Alongside the historiography movement in Iraq, the Shi‘ites also
began their activities and cooperated in the writing and compilation of books on history. Apart from the
Iraqisl Shi‘ites1 such as Abu Mikhnaf, Hishizm Kalbis, or persons like Ibn Ishisig who were influenced by
the Shi‘ite current of Iraq, others belonging to the Imismis Shi‘ite group also cooperated in the task of

Islamic historiography.

Different issues related to the biography of Prophet Muhammad (S) and the history of the developments
that had taken place in Iraq, were among the issues in which the Shi‘ites were truly interested, and by no
means did they consider themselves separate from these developments.

It was natural that in such a situation, Shi‘ite movements and movements inclined toward Tashayyu‘ or
even those movements opposed to the Umayyuds were sometimes even more important for these
historians than the biography of the Prophet (S), for they were witness to the fact that the account of the

life of the Prophet (S) was at any rate being recorded by scholars of various other persuasions.

What was more important for them were the news related to the Alawis and the Shi‘ite movements which
could be distorted or lost if not recorded. Other developments, such as discussions concerning the
history of the caliphs did not attract the attention of the Shi‘ites, since they did not see any link between

their own history and the history of the caliphs, except of course, from a negative angle.

During the first centuries after the advent of Islam, historiography among both the Shi‘ites and Sunnis
was confined to a specific event. But the important point is that, from among the Sunnis, Abu Ja‘far
Muhammad bin Jarsr al-Tabarfs took an innovative step by collecting in his encyclopaedic history most

of the treatises whether big or small, which were available to him as the cultural heritage (of his sect).

Such a project was not carried out by the Shi‘ites, and with the loss of the treatises dealing with specific
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aspects of the Islamic civilisation, an important part of the Shi‘ite historical heritage disappeared. Only a
few samples survive, such as Waq‘at al-Siffisin by Nasr bin Muzisham and Ibrishigm bin Muhammad al-
Thagafi’s al-Ghigrit, both written in the 3rd century. This extant material is indicative of the great

importance for recording of historical developments.

After this initial period, Shi‘ite historiography became limited to a brief discussion on the biography and
conduct of the Infallible Imams (‘a) as well as issues related to the Imamate. This situation continued
until the re-establishment of a Shi‘ite government and the start of a new phase in the historiography of

that government.

Shi’ite Works on the Prophet’'s Biography During the First

Centuries

As far as the biography of Prophet Muhammad (S) is concerned, it should be said that accounts of the
maghiizis (campaigns in which the Prophet took part) were also taught by the Imams. The main
testimony in this regard is a narration by Imam ‘Al ibn al-Husayn Zayn al-Abidisin (‘a), who said:
“Kunnizl na‘lam maghiizisl Rasulullzh kamisl na‘lam al-surah min al-Qur’sn” (we teach the campaigns of

the Messenger of Allah as we teach the surah of the Holy Qur’isn).2

In the ahr=dEth related on the authority of Imam Muhammad al-BEgir and Imam Ja‘far al-Si#diq (‘a),
several narrations could be found on the Prophet’s sisrah, many of which have been recorded. For
example, Ibn Ishisig and later Ibn Sa‘d in their biographies of the Prophet, have quoted some narrations
on the authority of Imam Biziqir (‘a).

Among the Shi‘ite works, about one fourth of ‘Alisl Ibn Ibrishiim Qummis’s exegesis of the Holy Qur’sin
deals with the accounts and history of the Prophets. This book which was completed by referring to
several other works, has made use of several written accounts that were available during the third and
fourth centuries AH.

For example, the book al-Mab‘ath wa al-Maghiszis) by Abisin bin ‘Uthmisin has been used by ‘Al bin
Ibrighiim Qummisl in his tafsir (exegesis). Qummis’s tafsiir is among the works whose section on the
Prophet’s biography almost exclusively quotes narrations from Imam Bigir and Imam Siediq (‘a). One of
the reasons for this is the inclusion in it of Tafslgr Abel al-J=rud, which is entirely based on the narrations
of Imam Bslqir (‘a) and gives an account of the Prophet according to the revelation of the ayahs.

The narrations of Abisl al-Jisirud are distinct from the other sections, and ‘Allsimah Majlisisl has mentioned
all the narrations of this book in the volumes of Biheir al-Anwisr under the title TiErislkh Nabiyyini (History
of Our Prophet).

Another book is Mab‘ath al-Nabis wa Akhbisiruh, by ‘Abdullzh bin Maymun al-Qaddish, who was a
narrator of hadgth from Imam Bilgir and Imam Skediq (‘a).3 At any rate, these are firm proofs of the



attention paid by the Infallible Imams (‘a) and the Shi‘ites to accounts of the Prophet’s siirah.

The history of Islam in general was also a matter of interest for the Shi‘ites. Asbagh bin Nubistah is
among the earliest Shi‘ite authors who has a book on martyrdom (magtal) of Imam Husayn (‘a).4 Ahmad
bin ‘Ubaydullish Thagafi is another one and the titles of two of his books are: Kitsb al-Mubayyazah fi
Akhbsir Magietil Ali Abisl Tilib, and Kitisib fil TafziEl Bansl Higlshim wa Zamm Banisl Umayyah wa
Atb=ihim.5 Muhammad Bin Zakariyy® bin DEnier is also among the early Shi‘ite authors and according
to al-Najzishisl some of his books are: al-Jamal al-Kablsr, al- Jamal al-Mukhtasar, Siffsin al-Kablsr,
Magtal al-Husayn,6 Kitsb al-Nahr(awisn), Magtal Amisr al-Mu‘minisn, Akhbr Zayd and Akhbisr
Fietimah.7

Another example is Ibrishigm bin Muhammad al-Thaqafls), who was at first a Zaydis) and then became an
ImigmE. He has written historical works such as: Kitsb al-Mubtada’ wa al-Maghlsizs wa al-Riddah,
Akhbisr ‘Umar, Akhbisr ‘Uthmisn, Kitslb al-Disr, al-Ghirisit (a work that has survived), Akhbisr Zayd,
Akhbir Muhammad (Nafs Zakiyyah) wa (his brother) lbrihism.8

The books which Jisbir bin Yazed al-Ju‘fs wrote also deal with similar topics and are titled: Kitsb al-
Jamal, Kitslb al- Siffein, Kitslb al-Nahrawisn, Kitlb Magtal Amir al-Mu’'minin and Kitsb Magtal al-
Husayn.9

‘Als bin Hasan bin ‘Al bin Fazzl was also a prominent Shi‘ite author, and among his works mention
could be made of: al-Dali/’il, al-Anbils’, al- Bashisrist and al-Kufah. 10

Among the renowned Shi‘ite scholars of Basrah was ‘Abd al-‘Azlsiz Jalludi bin Yahy' al-‘Azdisl who was
a prolific writer. Some of the historical books which he wrote are: Kitsb al-dJamal, Kitsb al-Siffisn, 11
Kitsb al-Hakamayn, Kitsb al-Ghiriit, Kitsb al-Khawisrij, Kitisb Zikr ‘Al firl Hurub al-Nabis, Kitsb Ma’kl
al-Shig‘ah ba‘d ‘Al (‘a), Akhbisr al-Tawwisbiin wa ‘Ayn al-Wardah, Akhbisr man ‘Ashga min al-
Shu‘ar’, Akhbisir Quraysh wa al-Asnigim, Kitsb Tabaqeit al-‘Arab wa al-Shu‘ars’, Kitslb Khutab al-Nabis,
Kitrlb Khutab ‘Uthmn, Kitsb Rask'il ‘Umar, Kitsb Reyst al-Azd, and Kitrb Muneizarst ‘Al ibn Musi al-
Rize (‘a).12

The Shi‘ites of Qum also contributed to the early historiographical works. Ahmad bin Ismi‘sl bin
‘Abdullish Bajallsl was one of them, and among his most important works is: Kitisb al-‘AbbisIs(s, about
which al-Najislshisl writes: “wa huwa kitsb ‘azism nahw min ‘ashrah Elisf waragah min akhbir al-khulafis’
wa al-dawlah al-‘Abblssiyyah. Ra’aytu minhu akhbisir al-Amisin” (It is a voluminous book of 10,000 pages
dealing with the accounts of the caliphs and the Abbasid State. | have seen from it the account of al-
Amign).13

Muhammad bin Hasan al-Qummi(s had access to this book and he has quoted four instances from it in
his History of Qum (refer to Bibliography of Works Related to Qum, p. 19. In History of Qum, the events
on pp. 145, 200, 236 & 237 have been quoted from Tisriskh ‘Abbiss(s).



Another early historian was ‘Al bin Ahmad Jawwisns) who wrote Akhbisir Sihib Fakhkh and Akhbrr
Yahy bin ‘Abdullgh bin Hasan. 14 Ahmad bin Muhammad bin Khislid al-Barqsl who was a renowned
traditionist (muhaddith) from Qum, has a book entitled Kitlb al-Maghizizsl on the Prophet’s sisrah. He is
the author of several other works such as, Kit®b al-Shi‘r wa al-Shu‘ar®’, Kitsb al-Buld®n wa al-
Masithah, Kittrb al-TErrkh and Kittb al-Anslsb. 15

One of the renowned historians during the era of the Infallible Imams (‘a) was Ablsin bin ‘Uthmizn Ahmar
Bajallsl. He authored a valuable book on the accounts of the previous Prophets and the biography of
Prophet Muhammad (S), of which, unfortunately, only a few parts are extant. Shaykh Tuslsl says about
this book:

“We have no information of his works except the book in which he has collected from the beginning the
account of Prophet (Muhammad [S]), the start of his mission (mab‘ath), his military campaigns
(maghlsiz#), his passing away as well as the happenings at Saqisfah (Bani Sis‘idah) and the riddah.

There is another copy from which the scholars of Qum have related.” 16

This book was available to ‘Al bin IbrghEm QummeE and he has extensively quoted from it in his tafsfr.
The bibliographer al-Najshisl was also aware of this book, and he writes: “He has an excellent and
voluminous book in which he has collected accounts (of Prophet Muhammad [S]) from the beginning till
his passing away including the military campaigns.”17 This work was available to many ‘ulami’ of the
following centuries, but the most detailed quotations from it are found in Shaykh Tabrisis’s I‘lsm al-
Warfs.

We (the author of this article Rasul Ja‘fariylsin) have published the extant portions of this book under the
title Kitslb al-Mab‘ath wa al-Maghiz and talked about him and his book in detail in the introduction.

Here we will point out a number of works that have been written on Prophet Muhammad (S) by early

Shi‘ite scholars. We have mostly arranged the list according the subject:
e Kitelb Sifsit al-Nablsl (S): Wahab bin Wahab (Rijel al-NajsIsh, p. 430);

e Kitslb Wufud al-‘Arab ilzl al-Nab® (S): Munzir bin Muhammad bin Munzir. Some of his other works are
Kiteb al-damal, Kitsb al-Siffn, Kitslb al-Nahrawisn, Kitslb al-Ghisrisit (al-Najeishis, p. 418);

e Mas’alah fis] Imizn Abls’a al-Nabls (S): Abls Ya‘lzl Muhammad bin Hasan bin Hamzah Ja‘fari (al-
Najisishis,, p. 404);

e Kitslb Mas’alah fl Ma‘rifah al-Nabis: Shaykh Mufisid (al-Najsishis, p. 402);

e Kitslb Zuhd al-Nabr (S), Kitgb AwsEf al-Nab® (S), Kitsb & Ma‘rifah Fazl al-Nabi® (S) wa AmEr al-
Mu’minisn wa al-Hasan wa al-Husayn ‘Alayhim al-Salsm: Shaykh Saduq (al-Najs'shi, p. 390). He also
wrote Kitb f ‘Abd al-Mutallib wa ‘Abdullzih wa Abisl Tislib (al-NajsIshi, p. 390);



e Kitsb al-Bayin ‘an Khiyarah al-Rahmisin fi&l Imisin Abisl Tisllib wa Abls’ al-Nabis (S): ‘Al bin Bilsll al-
Mahllabls al-Azdis (al-Najeishis, p. 265);

e Kitslb Mab‘ath al-Nabl (S) wa AkhbEiruh: ‘Abdullsh bin Maymun al-Qaddish (al-Najsishis, p. 213);
o Kitslb Waflsit al-Nabilel (S): Salamah bin al-Khattislb Berswastisinigl Azdurgeini (al-Najsishis, p. 187);

e Kitslb al-Radd ‘al:l Man Za‘ama al-Nabk (S) Kina ‘alsl Disn Qawmih Qabl al-Nubuwwah; Ja‘far bin
Ahmad bin Ayyub Samargande (al-Najsshis, p. 21);

o Kitslb al-Radd ‘alis Man Za‘ama al-Nabl (S) Kisna ‘alsl Disin Qawmih: Husayn bin Ashkisb Khurissinis
(al-Naji=shisl, p. 44);

e Kitslb Akhblsr al-Nabis (S): Ablsl ‘Al Ahmad bin Muhammad bin ‘Ammisr al-Kufisl. He also wrote the
book Kitslb Imigin Ablsl Tillib (al-Najsahi, p. 95);

o Kitslb Zikr al-Nabl (S) wa al-Sakhrah wa al-Risghib wa Turug Dhilik: Ahmad bin Muhamamd bin
Sa‘fd SabE® HamdEne (al-Najsishi, p. 94);

e Kitslb Fazl al-Nabl (S): Ahmad bin Muhammad bin ‘Isi Ash‘aris (al-Najsahi page 81).

e Kitisb Skirat al-Nabisl (S) wa al-A'immah ‘Aalayhim al-Salism fil al- Mushrikisin: Husayn bin ‘Al bin
Sufylsin Bezufarls (al-NajsIshi, p. 68);

o Kitlb al-Wufud ‘al® al-Nabs: Husayn bin Muhammad bin ‘Al al-'Azdi (al-Naj<shi, p. 65);

e Kitslb Nasab al-Nabls (S), Kittlb Kutub al-Nabrl (S), Kitisb Akhbisir al-Wufud ‘als al-Nabis! (S), ‘Abd al-
‘AzFiz bin Yahyr al-Jallud® al-Azd® (al-Najsshi, pp. 241-244);

e Kitslb Asmis’ Alst Rasulullsh wa Asmis’ Silghih wa Kitslb Wafist al-Nabls (S): ‘Al bin Hasan bin ‘Al
bin Fazl (al-Naj<shis, p. 258);

e Kittlb al-Maghrizis: Ahmad bin Muhammad bin Khiglid al-Barqg® (al-Naj<Ishis, p.76);

e Al-Munbi’ ‘an Zuhd al-Nabig (S): Abs Muhammad Ja‘far bin Muhammad bin ‘Al Qumm& ibn al-
Rz, Ibn Txwus has quoted this in several of his works. 18

e Kitlb Asmi#’ Rasulullsh (S): Hasan bin Khorz#ld (al-Najsishr, p. 44).

On biographical works concerning the Prophet, there is a marked difference between the approach of
the Sunnis and Shi‘ites. The Shi‘ite writers regarded Prophet Muhammad (S) more holier than their

Sunni counterparts and based their works on his infallibility.

It is important to note that in Sunni historiography, although the feeling of admiration toward the

Prophet’s life is clearly visible, his infallibility in all aspects has been ignored. An example in this regard



is the writing of the book Zallah al-Anbiys’ by Abu al-Fazl Mashshist19 in response to Shar#f Murtaz'<’s
Tanzish al-Anbiy(’.20 Earlier during the 3rd century AH, a Sunni ‘llim had written a book titled Ma‘¢isis]
al-Anbils’, which was refuted by the renowned mutakallim of Samargand, Abu Mansur Mtirsdis.21

Books on the History of the Prophets

Accounts of the divine Prophets were carried out as part of Islamic historiography by various scholars in
books entitled al-Mubtada’ which means the beginning or the origin. These works deal with the history of
mankind since the beginning or the creation of Adam till the time of the last divine messenger, Prophet
Muhammad (S).

In this field also the Shi‘ites did not lag behind. Part of the book al-Mubtada’ wa al-Mab‘ath wa al-
Maghisizisl by Abksin bin ‘Uthmisin Ahmar Bajall, the extant portions of which we have published as
mentioned earlier in this article, indicates that the recording of such traditions also existed among the
Shi‘ites, although, as we have said in the introduction to this book, it contains certain narrations from

Israelite sources, which are of course not acceptable.

Among Shi‘ite sources, the section dedicated to the history of the Prophets is found scattered and
sometimes in detail. ‘Allsmah Majlisisl has mentioned these narrations in volumes 11 to 14 of Bihir al-
Anwisr. Most of these are found in the works Shaykh Sadugq, in Tafskir ‘Alisl bin Ibrishism Qummis, in
Tafsisr al-‘Ayyiishis, Tafsisr Majma‘ al-Bayksin and similar books, and as we said, these narrations have
been borrowed from the Sunnis who related from such persons as Ka‘b al-Ahbir, ‘Abdullzh bin Salfm,

and especially Wahab bin Minbah.

lbn Tiswus has quoted an excerpt in Faraj al Mahmum from a book entitled Qasas al- Anbiyls’ which he
considers was written by Muhammad bin Khilid bin ‘Abd al-Rahmisin al-Barqis.22 But apparently, no

one else among the Imigmi bibliographers have mentioned this book.

However, from among the books exclusively written on the history of Prophets, reference can be made
to the Qasas al-Anbiys’ of Qutb al-Din al-Rgwandk, which has been published by the Foundation for
Islamic Research by Professor Ghulgm Riz ‘Irfeiniyisn. This work, in addition to being the history of
Prophets, has a section that includes their miracles (chapter 19, p. 280 onwards), while chapter 20 deals
in brief with the life of Prophet Muhammad (S).

The author has not mentioned his sources for the accounts of the Prophets and most of the chain of
narrators which he has mentioned do not clearly indicate the source. It is likely that a major part of
Chapter 20 is based on Tafssr ‘Al bin IbrihEm Qummis.

After al-Riswand’s work, the book al-Nur al-Mubkn fl Qasas al-Anbiy’ by Sayyid Ni‘matullsh al-
Jaz«'irsl (d. 1112 AH) deals elaborately with the history of Prophets.

Part of the historical books of the Shi‘ites is those which have been written to record the miracles



performed by the Infallible Imams (‘a) in proof of their Imamate. Naturally in these works different
aspects of the lives of the Imams (‘a) have also been recorded. Among the most ancient books in this
regard is the Dal®’il al-A’immah by Muhammad bin Mas‘ud ‘Ayyisshisl the Shi‘ite scholar of the late 3rd

and early 4th centuries who lived in Samargand.

His works, including this one, have been mentioned by Ibn Nad#m.23 This book however has not
survived and is presumed to be lost. Another work in this field is al-Dals’il wa al-Mu'jizist by Abis al-
Qisim Kufisl who is accused of exaggeration. He has also written a book on this subject titled Tathbisit
Nubuwwah al-Anbiys’.24

Here, mention could also be made of Dal’il al-Nab (S) written by Ahmad bin Yahyf bin Hakisim ‘Uday
Sufle al-Kufi#,25 and al-Ihtijsj li Nubuwwah al-Nabis (S) by IsmE‘el bin ‘Al bin IshiEig bin Absl Sahl bin
Nawbakht.26 Two books with the same title Kit«b al-Dalc’il, have also been written by Abu al-‘Abbisis
‘Abdullzh bin Ja‘far Himyarls and Abu ‘Abdullzh Muhammad bin Ibrishigm bin Ja‘far al-Nu‘mini.27

Abu Muhammad ‘Abd al-Bfigi bin Muhammad al-Basris, a Shi‘ite ‘©lim of the 6th century is the author
of the book entitled Dal’il, and another book entitled al-Hujaj wa al-Barshin f Imsgmah Amir al-
Mu’miniin wa Awlsidih al-Ahad ‘Ashar A'immah al-Dein Salawist Allah wa Salgmuhu ‘Alayhim
Ajma‘n.28 Another book that has been published is Dal#'il al-Im£mah by Muhammad bin Jarsr Tabars,
a contemporary of Shaykh Tusl.

Although al-Khari’ij wa al-Jari’ih by Qutb al-Drin al-R=wand:s elaborates in detail on the miracles of
the Prophet and Imams, the author has unfortunately not mentioned his sources. This book has been

summarised and translated under the title Kifslyah al-Mu’minsin. The Arabic version of al-Khar(/’ij has
been published in 3 volumes with the efforts of the Imam al-Mahd (‘a) Foundation.

Another early Shi‘ite work at hand is the book al-Thislgib fisl al-Manisigib by Abu Ja‘far Muhammad bin
‘AlE, known as lIbn Hamzah (d. after 552). This book contains narrations on the miracles of several
Prophets, including Prophet Muhammad (S), as well as the miracles of Hazrat Fistimah and the Imams
(‘a). One of the sources of this work is Mafiskhir al-Riz (‘a) by Hirkim Nayshiburi.

Sunni scholars have also written books on this subject such as Daliil al-Nubuwwah which is the title
used by both Bayhaql: and Abu Na‘“m Isfahan for their works. The book Tathbisit Dali’il al-Nubuwwah
by Qiizisl ‘Abd al-Jabbar Hamdiin also follows this method, except that it has presented the discussion

in kalim or theological form.

Kalsmi—Historical Books

Part of the Shi‘ite kalimis] works have extended the discussion to history in proportion with its importance
to the issue of Imamate. The discussions on the Imamate could generally be divided into two sections. A

rational discussion to prove the necessity for the existence of the Imam, and a historical discussion to



prove existence of divine designation (nass) and the reason for lack of attention to nass by others as

well as criticism of the actions of certain companions of the Prophet in this regard.

The historical part of these works mainly contains strong criticism of the caliphate and the caliphs, a
subject that is referred to as mati‘in. The noteworthy point in this regard is that some of these works are
kalsimi-historical and some are historical-kalsimis, the latter being presented mainly in the framework of
hadiith.

An example of the extant works that have been published is the book al-Istighisthah fiz Bida‘ al-
Thalsthah by Abkl al-QiIsim al-Kufisl who is accused of exaggeration. Another is a book written by
Sulaym bin al-Qays, which apart from ambiguities with regard to certain narrations, is an early text on
the historical defense of the kalZmi beliefs of the Shi‘ites within the framework of hadisith on the issue of

Imamate.

Mas‘udi’s Ithbit al-Wasiyyah, which should definitely be attributed to someone besides the author of
Muruj al-Dhahab could also be placed among the hadisthig-historical-kalsmisl works. Among the earliest
such works is the brief book al-Mugni f£l al-Imgmah by al-SudsbEd (belonging to the village of
SudibiEld near Rayy) published by Intishirst-i Isligmis, Qum.

A famous work of this kind is Kitisb al-Shis/fsl of Sayyid Murtazis) which has been published. Shaykh Tusi
wrote a new edition of his teacher’s book under the title Talkhiss al-Shisfi), which has also been
published. Several works of Shaykh Mufid also contain numerous historical issues especially
concerning the hadth al-Ghadr and the meaning of wilflyah and related words spoken by the Prophet
on the occasion. Shaykh Mufid’s al-dJamal should be considered a historical- kalmis work rather than a
kalssimis-historical one.

This book is part of the purely historical works written by the Shi‘ites during the 4th century AH. They
form part of the historiographical works concerning a single specific event written by the Shi‘ites of Iraq

to record subjects in view.

The historical nature of this work cannot be disputed. In fact that Shaykh Mufisid has used his knowledge
of history as an instrument to prove the viewpoints of the Shi‘ites in his debates with the ‘Uthmisinis and
Mu‘tazalites, and thus made pioneering efforts in combining the school of history with the science of

kal®m.

Books that have been written on the history of the Shi‘ites contain kalmi-historical discussions. Two
works that are quite similar to each other in this regard are Firaq al-Shilz‘ah by Nowbakhti and al-
Magqlst wa al-Firaq by Sa‘ad bin ‘Abdullizh al-Ash‘aris. These two works contain valuable information
on Shi‘ite history.

The book al-Ihtijisj by Tabrisis could be placed in the same category. It is a work, which in addition to the

debates and argumentations, provides valuable accounts of the life of the Imams (‘a). The book al-



Tar='if fis Ma‘rifah Mazisihib al-Taw/’if also contains historical information and hadiith in criticism of the

rival sects.

Had:this-Historical Books

Undoubtedly hadith and history are closely intertwined in Islam. Some times more emphasis has been
laid on history and at other times more on hadisith. Many historical issues are found in the book al-kf!.
Among the Shi‘ite had=thisl works of the 3rd and 4th centuries AH, as is the case with Sunni books of
hadisth, plenty of historical material is found.

In al-ki=fl, the section dedicated to discussion of the Imamate, also includes historical issues about the
lives of the Imams’ (‘a). Unfortunately, no other early Shi‘ite book like al-ki#fsl has remained extant to
throw more light on such issues. Perhaps one can point to Basls'ir al-Darajst which contains some

historical material.

The most outstanding work concerning the life of Imam Riz (‘a) is Shaykh Saduqg’s masterpiece ‘Uyun
Akhblr al-Riz. The life of the 8th Imam (‘a) and the situation of the Shi‘ites of that period has been fully
reflected in this book. Saduqg’s other works also contain more or less historical ahizidisith. His book ‘llal al-
Sharis’i* is among the most outstanding in this regard. One can also find similar narrations in Saduqg’s
Amiglel.

Since Saduq lived at a time when the great literary current for compiling voluminous books was about to
start, and used in his books most of the early heritage of the Shi‘ites — part of which was on the point of
being lost forever to posterity — his works are considered quite valuable from an historical point of view.

Three valuable books remain with regard to the ghaybah (occultation) of Imam Mahdi (‘a), each of
which reflects an important part of the Shi‘ite history during the third century. The books Kaml al-Disin
by Saduqg, al-Ghaybah by Shaykh Tuslsl and al-Ghaybah by Nu‘misnis are the most important works in
this connection. Shi‘ite history in this period is based on these few works since many other similar works
are not extant today. Two examples are the works of the third century scholar Muhammad bin Bahr
Rahni, part of which is mentioned in Kamill al-Dein.

Among the hadith corpus, mention should be made of the mankigib books. Such works also constitute a
kind of historiography. Among the earliest books in this regard is Manigib al-lmam Amisr al- Mu’mingin
(‘a) by Muhammad bin Sulaymisin Qeizis al-Kufiel who lived in the third century.29 This book is full of
historical information on the characteristics of Prophet Muhammad (S) and the life of Amer al-Mu’minisin
(‘a). Despite the fact that its compiler is a Zaydi Shi‘ite the book contains many narrations from Imam
Bl=qir (‘a).

Like the above mentioned work, among the Ismi‘ils) Shi‘ites one can point to the valuable book Sharh
al-Akhbisr by Qiizisl Nu‘misgin bin Muhammad Tamigmis Maghribi (d. 363) who compiled many books and



was the most outstanding Ismis‘sllie scholar during the Fatimid rule in Egypt and North Africa. This book
which has recently been published,30 deals with the merits of the Prophet’s Ahl al-Bayt (‘a) and is also

very rich in historical information.

For example the first, second and third sections describe Imam ‘Als’s (‘a) merits in the words of Prophet
Muhammad (S), his companionship of the Prophet and his participation in the Battles of Badr, Uhud,
Khandaq and other expeditions. The fourth section of the book is on the Battle of Jamal and the War of
Siffin. The fifth section is continuation of the narrations on Siffin. The sixth section deals with the filthy

characteristics of the enemies of Imam ‘Al (‘a) especially Mu‘swiyah and his killing of Hujr bin ‘Adi.

The seventh to tenth sections describe the virtues of Amer al-Mu’minin (‘a). The eleventh section is the
continuation of the merits of the Ahl al-Bayt, especially Hadhrat Fistimah (‘a). The twelfth section

discusses the merits of Imam Hasan (‘a), his life and the martyrdom of Imam Husayn (‘a).

The thirteenth section is continuation of the sufferings of the Ahl al-Bayt (‘a) and also talks about other
outstanding members of the Banlsl Helshim such as Ja‘far ibn Abe TElib and other descendants of the
Prophet’s grandfather ‘Abd al-Mutallib. This section also focuses on the merits of Imam Zayn al-Abidin
(‘a) and Imam Muhammad Bigir (‘a).

The fourteenth section is on Imam Sisidiq (‘a), the history of Shi‘ite sects till the time of Mu‘tazid al-
‘Abbisisisl, and the appearance of the Fatimid Mahdis. The fifteenth section is one the characteristics of
the promised Mahdisl and the sixteenth and last section on the characteristics of the Shi‘ites. Although it
has distinctive Ism#‘ils] tendencies, the book is a valuable, comprehensive and accredited work on the

history of the Ahl al Bayt (‘a), and in view of its antiquity it is considered unique within its own time frame.

If we take into account that Qirizsl Nu‘misin has relied on al-Tabar:/’s lost work al-Wilsyah for the event
of Ghadkr, then we will come to know the importance of this work and its contents in view of the books
and treatises that were available to him and which are not extant today, although, unfortunately, he does
not always mention the sources of his quotations. al-‘Umdah by Ibn Bitrq is also considered among

these works.

Rijsls-Historical Books

The Science of rijsll is one of the important branches of Islamic history. The Shi‘ites have given much
attention to this particular field by meticulously recording the names of the companions of the Prophet
and the Imams (‘a), as well as the chains of narrations. Although most of the early Shi‘ite works of rijll
have not survived, the most important of the extant works is the book al-Ikhtiyir Ma‘irfah al-Rijil or Rijel
al-Kashshis as it is also known.

It should be considered important from every aspect. Another important work is Rijl al-Najsishisl, which

apart from its rij<l details, is a mine of information on Shi‘ite books of the early centuries of Islam as



well as Shi‘ite cultural history. During the later eras, such works were not compiled as much as before,
but every work compiled in this regard is important from the historical point of view. Among them are
such books as al-Fihrist and al-Rijl by Shaykh Tus’sl and also the al-Rijl by ‘Allmah Hilli.

The valuable book al-Fihrist by Ibn Nadi<m should also be considered a fully Shi‘ite work, something
that has been duly proved. Ibn Ab Tayy, the Shi‘ite scholar of the seventh century AH (d. 630) wrote a

book entitled Tabaqgat al-Imisimiyyah which has unfortunately been lost.

Ibn Hajar ‘Asqalnisl has quoted from it in his al-Isbah on Yaghus Sahisbis. Ibn Abs Tayy also wrote a
history which was in chronological order. This work has also been given up for lost. A few quotations
from it are found in Safdi’s Nukat al-Hamiyin on prominent blind figures.31

We should not overlook the books of ansab or geneology which are also in a way related to history. This
science was prevalent among the Shi‘ite and two of the earliest books in this field are al-Mujdis and Sirr
al-Silsilah. This branch in the history of the Ahl al-Bayt (‘a) cannot be overlooked. A list of the scholars
related to the late Ayatullsh Sayyid Shihib al-DEin Mar‘ashi Najafisl has been mentioned in the
introduction to Lublsb al-Anskb. In addition to elaborating on the geneologies these books also mention
historical issues.

During the Safawid and Qajarid eras several encyclopaedic rijillsl works such as Riyisiz al-‘Ulamis’ and
Rawzrsit al-Jannisit were written, giving us more detailed historical information especially in the field of the

history of culture.

History of the Twelve Imams (‘a) from the 5th to 8th Centuries

A very early work entitled Terizkh al-A'immah or TiErskh al-Mawslsd wa Wafaysit Ahl al-Bayt (‘a) is
available. It mentions the dates of birth and martyrdom of the Infallible Imams (‘a) on the authority of

Imam Bagjir (‘a), Imam Sediq (‘a), Imam Riz# (‘a) and Imam ‘Askarf (‘a).

This book is variously attributed to Ibn Khashshisb, Nasr bin ‘Alsl Jahzamis, Ahmad bin Muhammad
Farybisl and Ibn Abisl al-Thalj. Whoever happens to be its author it should be considered among the
oldest books in this field that has survived from the 3rd century AH.32 Another book entitled Zuhrat al-
Muhaj wa Tawirickh al-Hujaj on the lives of the Imams (‘a) has been referred to by lbn TEwus, but there

is no further information on this book at hand.33

Exclusive books were written on the life of the Twelve Infallible Imams (‘a). The earliest surviving work in
this field that has discussed this issue in detail is al-Irshizld fil Ma‘rifah Hujaj-Allsh ‘alis) al-‘Ibisd by
Shaykh Mufigid. The author has dedicated the first part of his book to a detailed account of Amiir al-
Mu’minisn (‘a) and has practically dealt with the life and qualities of Prophet Muhammad (S) by

emphasising on the prime position of Imam ‘Al (‘a) right from the beginning of the Prophetic mission.

The second part of al-Irshigid deals with the life of the other eleven Imams and mainly contains historical



and kal“mi discussions. Although Shaykh Mufid has not mentioned his sources in every case, it is
evident that he has used credible and important sources. Basically the major characteristic of Shaykh
Mufild in this regard is that he was well acquainted with books available in Irag which were compiled by
Iraq historians. Maslsr al-Shi‘ah by Shaykh Mufd also gives us information on the life of the Imams
(‘a).

The next important work in this field is the book I‘l&m al-Waris bi Alsm al-HudI, on the characteristics
of the Prophet and his infallible progeny (‘a). In its section on the Imams (‘a) the book contains

historical-kalmis issues proving their Imamate, as is the case in al-Irshisd.

The author Ablsl ‘Alisl Fazl ibn Hasan al-Tabriskl has accurately recorded his sources and in this way
added to the book’s value. He has also incorporated important parts from Abisin ibn ‘UthmEsn’s biography
of the Prophet, a valuable Shi‘ite work which is not extant today.

Another immortal book is Manzgib Al-i Abi TrElib by Muhammad bin ‘Al® Ibn Shahr Ashub al-Sarvr al-
Migzandarsini. This important and detailed work has been compiled with reference to hundreds of books
and the author has given the work special value by quoting different sources and mentioning their
names. The greater part of the book includes the life of Amisr al-Mu’minin (‘a) and his merits as found
in Sunni sources. But before that Ibn Shahr Ashub has dwelt in detail on the life of the Prophet and after

the account of Imam ‘Al# (‘a) has focused on merits of the other Imams.

The book Rawzah al-W='izEin by Fatt®l Nayshrburs (d. 508) is also an important work which without
mentioning its sources has dealt with the lives of the Twelve Imams (‘a). Another remaining work from
the seventh century is Mukhtasar Ahwell al-Nabisl wa al-A'immah al-Thenis ‘Ashar (‘a) by Shaykh
Rashizid bin Ibrighsim bin Ishislg Bahriinkl.

The only extant copy of this book is being kept at the Markaz Ihyis’ al-Turisith al-Islsimisl (Center for
Revival of the Islamic Heritage) in Qum. Muntajab al-Din al-Babawayh in his al-Fihrist has also
referred to a book entitled Sirah al-Anbiy’ wa al-A’immah by Shams al-Islam Hasan bin Husayn bin

Babawayh al-Qumm who lived in Rayy, but there is no trace of this book today.34

He has also mentioned another book named al-Maghisizs wa al-Siyar by Sayyid Abkl al-QEisim Zayd bin
Ishislg Ja‘farisl which shows the Shi‘ite community’s interest in this particular field. Shaykh Abks al-Hasan
bin ‘Al bin Hibatullzh bin ‘Uthmisn Musilsl wrote a book named al-Anwir fie Tieriskh al-A'immah al-
Abrir.35

Another important work of the seventh century is Kashf al-Ghummah fi&l Ma‘rifah al-A’immah by ‘A& bin
‘Isis) Arbilisl. This book which has been compiled from diverse Shi‘ite and Sunni sources, and has been
written in an extremely moderate style, played a very important role in spreading Shi‘ism in the world of
Islam and has been translated into Persian several times. This book describes the lives of the 14

Infallibles (‘a). We have elaborated on this work and its sources in an exclusive book.



During the 7th century several books were written on the martyrdom of Imam Husayn (‘a) and the
tragedy of Karbal’'. Ibn Tiswus (d. 664) has written two books entitled Kitslb al-Luhuf ‘alisl Qatlisl al-Tufuf
and al-Masra‘ al-Shayn f Qatl al-Husayn. A common book named Magtal, Abu Mikhnaf is also
believed to probably the work of Ibn Tewus (Etan Kohlberg: A Medieval Muslim Scholar at Work — Ibn
Tlgwus and his Library, pp. 42, 43).

Regional Histories from the 4th to 8th Centuries AH

The Sh’ites have also had a share in regional historiography. Among the earliest work in this field, which
predates all other books is Nihl al-‘Arab by Muhammad bin Bahr Rahns.36 YEiqut al-Hamawt,

commenting on this book and its author, writes:

He has written many works including the one titled Kitisb Nihl al-‘Arab, in which he has mentioned the
dispersion of Arabs in the lands of Islam, noting whether they were Shi‘ite, Kharijite or Sunni, but he had
good words for the Shi‘ites as well as for others. | know about the part of the book which deals with the

people of the east, especially of Kirmisin, SEistisin, Khuresisin and Tabaristn.
Nothing remains of this book except what Yqut al-Hamaws has written in Mu‘jam al-Buldin.

The book al-Buldsin wa al Masishah or al-Tibykn fl Ahwisll al-Buldisn as it is also known, was written by
Ahmad bin Muhammad bin Khilid al-Barqsl. The author of Tirskh al-Qum used this work in the fourth
century as a source for his history of Qum (Mudarrisis has pointed out the quotations from al-Tiby®n in
Terrkh al-Qum; refer to Bibliography of Works related to Qum, p. 18. REfi‘sl has also quoted some
passages from it in al-Tadwin, pp. 44-48).

In the printed edition of TiEIrrkh al-Qum, al-Barqg’s has been quoted extensively, and in one instance, it
says: “In the book al-Bunykin al-Barqs thus writes...”.37 It is possible that al-Bunyin is the misspelling
of al-Buldein. Another possibility is that the author of the bibliographical work Kashf al-Zunun has
misspelled the book whose actual title is Kitsib al-Tibysn fi Ahwil al- Buldirin.38 Muhammad bin Khilid
al-Barqi, the father of Ahmad al-Barqs has also been named as the author of al-Buldisn wa al
Maslshah.39

Another book of the same name al-Buldin wa al-Masfhah was written in the third century by Abi Ja‘far
Muhammad bin ‘Abdullzh bin Ja‘far bin Husayn bin Jami‘ al-Himyaris. When he failed in his efforts to get
a copy of Ahmad al-Barqi’s book in Baghdad, Rayy and Qum, he decided to write a new book in this

connection under the same title.40

Another important book on the history of Qum is the one written in 378 AH by Hasan bin Muhammad bin
Hasan al-Qumme. It is one of the most interesting and academic books of the early period of Islamic
civilization. In contrast to the regional historiography of this period which mainly concerns the life of the

notables of the cities, this particular work is a scholarly account of the various issues, including civic



affairs, related to the city’s history.

In the introduction, the compiler has divided the book into twenty chapters but unfortunately the Persian
translation of only the fifth chapter is extant. There is no information either on the Arabic version or the
rest of the translation. The Persian translation was completed in 805 AH by Hasan bin ‘Al bin Hasan bin
‘Abd al-Malik Qumme. Apart from the information given on the city of Qum, the book mentions valuable

details concerning the collecting of taxes in those days.

In addition the author has elaborated in detail on the Ash‘ari tribe of the city beginning with its place of
origin in Yemen and the meeting with Prophet Muhammad (S) in Medina on the advent of Islam till its
migration to Iraq and then to Qum. He has also focused on the role of Ash‘arite tribesmen in the early
Islamic conquests especially the conquest of parts of Iran.

Another valuable but lost book is the Tierrkh Rayy by Muntajab al-Diin Ibon Babawayh the author of al-
Fihrist who lived in the sixth century. Ibn Hajar ‘Asgalinis in his Lisn al-Mizisn has quoted accounts of
several Shi‘ite and Sunni notables from this book, of which 47 have been mentioned by the late Urmawis
in his introduction to the edition of al-Fihrist published by the Ayatullsh Mar‘ashisl Najafis Library, Qum
(pp- 11-16). TErrkh Rayy was also the title of a historical book written by Abu Sa‘®d Mansur bin Husayn
Abls] the author of the valuable book Nathr al-Dur.41

Another important book is the Trigkh Tabaristan of Ibn Isfandiysr who lived in the 6th century AH. It is
considered the most important work on the history of Tabarist#n by a Shi‘ite historian. Mention should

also be made of the Tergkh RuyiEin of Mawliznig Awliys’ Allah Amuli. It is a precious work on regional

history in which the author has mentioned part of the historical viewpoints of the Shi‘ites in the days of
the Imams (‘a).

Arabic and Persian Works of ‘Twelver Sunnis’ on the Twelve

Imams (‘a) from the 6th to the 10th Centuries

From among the Sunnis, several scholars for various reasons, have written books on the lives of the
Twelve Imams (‘a). This is apart from those Sunni scholars who wrote books on the merits of the Ahl al-
Bayt (‘a) in general and whose works have been introduced by Sayyid ‘Abd al-‘Aziiz Tablstabis in his
series of articles entitled Ahl al-Bayt fi al-Maktabah al-‘Arabiyyah in the quarterly magazine Turifthane.

The term ‘Twelver Imamis Sunnis’ can be safely used to describe this group of authors. The first book in
this regard is the Tadhkirah al-Khawiss of Yusuf bin Farghal:l bin ‘Abdullish al-Baghdadis Sibt Abisl al-
Faraj ‘Abd al-Rahmisn bin al-Jawz (581-654).

The author has dwelt on the virtues of the Ahl al-Bayt (‘a) and given an account of the lives and merits
of all the Twelve Imams (‘a). Among the books which no longer exist Kitsb al-Al of Ibn Khisllawayh (d.
370) must have been a similar work as could be gleaned from its passages quoted by Irbilsl in his Kashf



al-Ghummah.

One of the outstanding figures of this trend among the Sunnis was Kamisll al-Di&in Muhammad bin
Talhah Shisfi‘® (d. 652) the author of the renowned book Matzlib al-Su’ul fs Manizgib Al-i al-Rasul.
Irbilsl has praised him for his excellent account of the lives of the Twelve Imams (‘a). ‘Abd al-‘Azfsz bin
Muhammad known as Ibn Akhzar Gunisbiside (d. 611) in his book Ma‘slim al-‘ltrah al-Nabawiyyah wa
Ma‘sIrif Ahl al-Bayt al-Fistimiyyah al-‘Alawiyyah has written on the lives of only eleven of the Twelve

Imams (‘a) and for this reason he has been criticised by ‘Al bin ‘Is! Irbilis.42

Two other important examples of Sunni books are al-Fusul al-Muhimmah fs Ma‘rifah AhwEl al-A’immah
by Ibn Sabbligh Mellike (d. 855) and al-Shadhart al-Dhahabiyyah fi Tarisjim al-A’immah al-Ithni
‘Ashariyyah ‘ind al-Imzmiyyah by Shams al-Disin Muhammad bin Tulun (d. 953). Hamdullsh Mustawf
the author of Nuzhat al-Qulub in his historical account titled Teriskh-i Guzigdah, begins with the history
of the first three caliphs and then elaborates on the life and virtues of Amisr al-Mu’minisn Imam ‘Al ibn
Abis Telib (‘a).

In continuation, on page 198 he writes about the life of Imam Hasan (‘a) using the phrase Amzr al-
Mu’minisgn wa Hafed Rasul Rabb al-‘Alamn Imam al-Mujtab, Hasan bin ‘Al al-Murtaz (‘a) which
means “Commander of the Faithful, Grandson of the Messenger of the Lord of the Worlds, the Chosen
Imam, Hasan the son of ‘Alisl the Pleased.” The thirtieth chapter of the thirtieth section deals with the
lives of the other Imams. Mustawf writes: “Concerning the rest of Imams, the pleasure of Allah be upon

them all, they were the proof of Allah for mankind.

The period of their imamate, starting from 4th of Safar 49 AH till Ramazisin 264, was 215 years and 7
months. The Imams did not rule as caliphs, but since they were deserving (to be caliphs), the
benediction of their status travels like perfume on the road of epitome to bring proof.” This discussion
continues till the account of the life of the Imam of the Age (‘a).@

Another important work is Fasl al-Khittb by Khwigjah Muhammad Prsirsist who lived in the ninth century
AH. Despite his insistence on being a Sunni and even his strong stances against the Rafidites, he has

written about the lives of the Imams (‘a).

This part of the book has been published in volume 4 of the series of books titled Islamic Heritage of
Iran. The author of Rawz(slt al-Jinsn wa Jannizt al Jinsn, Darwizsh Husayn Karbal®’ (10th century AH)
has also dedicated a lengthy section in his book on the lives of the Imams (‘a). This book has been

published.

Among the outstanding works of this nature is the valuable book Waslsllah al-Kheidim il al-Makhdum
dar Sharh Salawt Chishardah Ma‘sum by Fazlullsh bin Ruzbahisin Khunj (d. 927) who is famous for his
antagonism towards the Shi‘ites and especially the Safawid dynasty. This is an exclusive book on the

lives of the Fourteen Infallibles.44



Kunh al-Akhbsr is the title of a book on the lives of the Twelve Imams (‘a) and was compiled in the 10th
century AH in the Ottoman realm.45 Even Ibn Hajar Haythamisl who wrote al-Saw/‘iq al-Muhrigah in
refutation of what he called the beliefs of the Rafidites, has devoted the whole book to the lives and

merits of the Twelve Imams (‘a).

One of the most important figures in this regard is Mullsl Husayn Keishifiel who in his book Rawzah al-
Shuhadis’ has written a brief account of the lives of the Prophets and the Twelve Imams (‘a) as well as

issues concerning mourning for them.

The most detailed section of this book is dedicated to Imam Husayn (‘a). Another noteworthy book by
this particular group of Sunnis is Kamell al-Diin Khwigrazmis’s al-Magsad al-Agsk, which in addition to
the lives of the caliphs gives an account of the Twelve Imams (‘a).

Persian Works by Imamis from the 7th till 10th Centuries

Few Persian works written by the Imami Shi‘ites during the 7th-10th centuries AH have survived today.
However, whatever extant literature of this type is available it is worth full consideration. The invaluable
work entitled Nagz by ‘Abd al-Jalsl Qazvisni Rz is a kalgmis-historical book written in defence of

Shi‘ites as a refutation of a work written against the Shi‘ites.

This important work includes exclusive information from the sixth century AH especially on the Shi'ites,
their cultural situation and the political circumstances of the time. In this book the author also mentions
that he has written a book on hadth ifk46 in defence of ‘Ayishah. He mentions this work in order to say
that the Shi‘ites do not insult the wives of Prophet Muhammad (S) as alleged.

Three works have been compiled by a very active Shi‘ite writer of the late 7th century AH which are all of
kalZmr-historical nature. ‘Im=d al-DiEin Tabarf the author of K&mil Bah®’s, ManEqib al-Thirsn and
Tuhfat al-Abrr takes a kalmi-historical look at important Shis‘ah issues and occasionally gives

information on the times they were written.

The voluminous book Ahsan al-Kibisr fs] Ma'‘rifat al-A'immah al-Abrisr by Sayyid Muhammad bin Abis]
Zayd bin ‘Arabshish Warismisinis on the lives of the Imams was written in the year 740 AH. Several
copies of this work are found including the manuscript in the Ayatullsh Mar‘ashi Library. The summary

of this book by ‘Al bin Hasan Zawisreh’s titled Lawizmi‘ al-AnwisIr is also available.

The book REimesh Afzig-ye Al-i Muhammad by Muhammad bin Husayn Muhtasib is a ten-volume work
on the history of the Prophets and Imams (‘a). Muntajab al-Disin Ibn Bisbawayh had seen the book and
studied part of it under the author.47 Two quotations from it are also mentioned in the Man(zqib of lbn
Shahr Ashub, one of which concerns the life of Imam Hasan al-Mujtaba (‘a) and the other on the
knowledge of Imam Slsidiq (‘a).48 Muntajab al-Disin has mentioned this book in al-Fihrist but no trace

has been found of it after the 8th century.



Mabhij al-Muhaj f Manizhij al-Hujaj is the work of Qutb al-Disin Kayzari the outstanding Shi‘ite writer
who most probably lived in the sixth century AH. This book which is in Arabic was translated into Persian
by Hasan bin Husayn Shiisl Sabziwir in the eighth century under the tlite Bahjat al-Mabishij.

He presented this translation to Khwigjah Nizigm al-Disin Yahyt bin Shams al-Disin who ruled in
Khurgsisin as one of the commanders of the Sarbedircin movement from 753-759 AH. Bahjat al-
Mabishij was rendered into rhyme during the 10th century AH by the poet Hayratl Tunisl of Ki€ishisin.
Hasan Shi‘s Sabziwrs is also the author of Rihat al-Arwsh wa Munis al-Ashbih, a book which
devotes itself to the life of Prophet Muhammad (S) and his Ahl al-Bayt (‘a). Copies of this work are

available.49

There is a work titled TEIrskh-i Muhammadg, or TEIrfkh—-i Rashildi as it is also known. This book has
also been mentioned by two other names: Tisriskh-i Dawlsizdah Imism or Fihrist-i Aimmah. The
description of this book in the library catalogue says: “On the dates of the birth of the Prophet and the
Imams as well as their places of birth, their agnomen, titles, geneology and resting place.” The
manuscript of this work is in the Tabrz National Library, number 3626 and dated 20th of Dhis al-Qa‘dah
819 AH.50 The author of this book is Mullsl Hasan Ksishisl, who was close to Sulten Muhammad Khodrs-

Bandah and played an important role in the Tashayyu‘ of that era.

He wrote this book in Hillah and Baghdad in the year 708 AH when he was sixty years old.51 A book
under the title Tiriskh-i ‘ltrat was also compiled in the year 803 in Aleppo, Syria, and has recently been
published by the late Disineshpazhuh.52

Among the most detailed works on the early history of Islam by Persian-speaking Shi‘ites is Nuzhat al-
Kirgm wa Bustn al —‘Awigm, written by Jamisl al-Dign Murtaziss Muhammad bin Husayn bin Hasan al-
Risiziss who lived in the late sixth and early seventh century AH. This two-volume work has recently been
researched and published by Muhammad Shisrwisnsl.

The book contains narrations on the characteristics and biography of Prophet Muhammad (S) until the
twenty-first chapter. After that until the 30th chapter of the first volume, the author writes about Ablsl Bakr
and other topics. The second volume of the book till the sixtieth chapter focuses on the miracles of the
14 Infallibles till Imam Mahde (may Allah hasten his reappearance).

This work along with the book Ahsan al-Kibisr should be considered the most comprehensive Shi‘ite
work in Persian written in the medieval period of Iranian history since the advent of Islam. It is worth
noting that this book despite being in Persian, drew the attention of Ibn Tiwus who asked it to be

translated into Arabic in view of its importance.

In one case he has quoted some topics of this book in his own work Faraj al-Mahmum.53 A magtal
written in Persian verse by Abu al-Mafiskhir al-Riizisl in the 6th century, was used as a source for
Rawzish al-Shuhad:’ by Mullsl Husayn Kishifis.



Historiography on the Eve of the Safawid Era

After the glorious era of the Islamic civilisation till the 6th and 7th centuries AH, compilations in most
fields of scholarship were faced with repetition, stagnation and useless descriptions, most of which
lacked scientific methods. Of course, there were rare cases, which should be considered as exceptions.

For example, during the Mongol llkhanid era the science of historiography enjoyed a high position and
works like Ji&imi’ al-Tawlsriskh, Jahisingushis-ye Juwaynis and Tisriskh-i Hisfiz-i Abru are indications of
this high status. After that there is no sign of such works in the eastern lands of Islam, although in the
western parts, especially in Syria and Egypt, scholars such as Dhahabis, Safadi, Ibn Hajar, lbn ‘Imisd
Hanbalil, Skllihis Shigmis, Maqrisizls, Kutublsl and several others flourished.

But neither the Sunnis nor the Shi‘ites compiled valuable works like those they had written during the
first few centuries such as the Tirckh Nayshisbur, Teriskh Bayhaq, Tierigkh Jurjsin, Tiriskh Rayy and
other similar books. Historiography during this era, apart from regional history about certain dynasties,

was faced with stagnation.

In this period nothing significant was accomplished in the history of Islam either. The Sufis who
dominated the east during these times wrote a few works in the 9th century on the esoteric ranks of their
spiritual leaders and the chains of their shaykhs, which naturally included parts of the history of Islam

and the Infallible Imams (‘a).

In these histories due to the dominance of the Sufi viewpoint a type of non-experimental historiography
became the fashion with the compilations mainly tracing the classes and grades of saintly figures over
the past few centuries.

The lives of their spiritual leaders take shape outside the normal circle of people’s lives and everything is
rather exaggerated manyfold beyond reasonable limits. A long list of such works which lack scientific
value from the viewpoint of historiography and which lost whatever worth they had with the

disappearance of Sufism, have been mentioned in the history section of Storey’s Persian Literature.

Some of the best known of these books written by the Sunni Sufis, from which people could derive
certain historiographical perspectives, are al-Magsad al-Aqgsk f&l Tarjamah al-Mustaqgsisl (we have no
information of the original Arabic version and what is available is only the Persian translation made by
Kamil al-Disin Husayn Khwisrazmis in the 9th century AH);54 al-Mujtabls) min Kitigb al-Mujtabi f©) Skirah
al-Mustafis;55 Siyar al-Nabl by Ji&mis;56 Mawlud-i Hazrat-i Risslat Panish Muhammadis by Jsimis);57
Shawihid al-Nubuwwah li Tagwiyah Yaqiin Ahl al- Futuwwah also by Jsmi58 (this is a renowned work
and hundreds of handwritten copies of it are available); Baylisin Haqgs’ig Ahwil Sayyid al-Mursalisin by
Jamigl al-Dign Ahmad Ardistni known as Pir Jamisl Sufi;59 Ma’krrij al-Nubuwwah fi&f Madirij al-
Futuwwah by Mu‘sn al-Diin Farishie (d. 907);60 Rawzah al- Ahbkb fi) Siyar al-Nabi wa al-Al wa al-
Ashib by AmEr Jamel al-Disin Ats/ullish bin Fazlullish Husaynisl Dashtakis written in the year 900 which



was also very renowned;61 Tuhfat al-Ahibbis fi&l Manisigib Al al-‘Abis’” by the same author which is on the
merits of the Ahl-al-Bayt (‘a);62 Athier-i Ahmadil by Ahmad bin Tiej al-Disin Hasan bin Sayf al-Disin
IstarebrEidrel.

These were some of the works of the Twelver Sunnis which have been published recently by the Mirath-
i Maktub Publications of Tehran through the efforts of Mir Hashim Muhaddith.

There are several other Sufi works of sacral nature written in either prose or poetry, of which mention
could be made of Nedir al-Mi‘rej wa Bahr al-Asrisr, Hamleh-ye Haydaris, and Muhirabah-ye
Ghazanfar. These books have been mentioned because of their influence on Shi‘ite historiography of
the period. A clear example in this regard is Mullsl Husayn Kigshifis’s Rawzah al-Shuhadis” which has
accurately transferred to Iranian Shi‘ism the viewpoints prevailing in Herat and was itself an influential

text among the Shi‘ites for several centuries.

Spread of Tashayyu’ and Beginning of Shi’'ite Historiography

during the Safawid Era

It should be noted that during the Safawid period, part of the historiography is related to the recording of
historical developments of the Safawid State. We do not intend to describe such compilations whose
outstanding examples are the different ‘Alam Ars63 and the KhulZ'sah al-Tawrikh.

We only intend to point out those historical books that exclusively deal with the history of the advent of
Islam, such as the biography of Prophet Muhammad (S) and the accounts of the life of the Imams (‘a). It
is worth noting that the authors of the first type of works were not religious scholars but rather another
class of the Safawid society such as secretaries, writers and in some instances poets. Here we shall

focus on historiography in the Safawid and Qajarid eras which was of the same nature.

After the reign of its founder Shish Ismis‘cl and the end of the first phase of the Safawid dynasty, the
second phase began, that is the era of the stabilization under Shish Tahmisisb. Among the important
policies of the Safawid state was paying special attention to Shi‘ism and safeguarding it as one of the

main pillars of the new government.

Shih TahmEisb who was fully aware of this factor, proceeded to deepen the roots of Shi‘ite ideology in
Iran and for forty years made various efforts to consolidate it. In the field of history the main objective
from the evidential point of view was to make the people familiar with the lives of the Infallible Imams (‘a)
as well as present them with a critical analysis of the enemies of the Imams (‘a) during the early

centuries of Islam.

It is worth noting that Iran, especially its eastern parts, was well familiar with the virtues of the Imams (‘a)
and the promotion of this trend led to the further spread of Shi‘ism.



Shish Tahmisisb for instance, issued instructions for the translation into Persian of the valuable book
entitled Kashf al-Ghummah in order to promote the Shi‘ite doctrine among the people. One of the
translators of this work, Ni‘matullsh bin Quraysh Razavis by name, writes in his preface to the
translation: “Since his majesty Shish Tahmizisb was determined to make the people familiar with the
principles of tawalls (love of the Prophet’s Ahl al-Bayt) and tabbarri (hatred of the enemies of the Ahl
al-Bayt), and since the majority of the people of the time were unaware of the history of the Infallible
Imams (‘a) and did not know in detail about their great merits, therefore he gave orders that anyone who
undertakes the translation into Persian of the book Kashf al-Ghummah fi) Ma‘rifah al-A’immah which is
a comprehensive work on this subject, will make it beneficial for all, and the faithful will become more
firm in their awareness of the Infallible Imams (‘a), and this would be a great blessing and a benediction

for all.” Quraysh adds that it was for this reason that he undertook the task of translating the book.64

Another reason for writing the history of Islam during the Safawid period was the growth of akhbisrl and
hadeithis tendencies. It is worth noting that even among the Sunnis the closing of the door of ijtiheid
coupled with the domination of akhbisris ideas, had weakened jurisprudent and rational thought
(philosophy).

As a result their potential was directed towards the writing of history and works of rijsl. On the other
hand, among the Shi‘ites in the post-Shaykh Mufrid period, since the door of akhbisr or traditions had
been closed, not only ijtihzid figh was strengthened but kal®m and philosophy witnessed growth and
development.

This trend naturally limited the scope of historiography and rijllsl works. But with the revival of akhbiiri
ideas in the Safawid period historiography also re-emerged to a certain extent except that these ideas
became another factor for restricting the role of history in kalims discussions, especially in the discourse
on Imamate. These debates were similar to those which had appeared in the third century in such books
as al-Istighiithah fie Bida® al-Thal=thah.

One major peculiarity of the Safawid era even among the Shi‘ites living in other lands such as Bahrayn,
was that they did not have access to a wide variety of historical works. Unlike the era of Ibn TEwus and
Irbilz when the books of the Sunnis were widely circulated in Iraq and were also referred by the Shi‘ites,

in Iran and Bahrayn of the Safawid days, only Shi‘ite books were available.

What has been mentioned from the Sunni books in such works as Ithbislt al-Hud(sl and Bihr al-Anwisr,
etc., are not direct quotations but have mostly been borrowed from the books of Ibn Bitriig, Ibn Tirwus,
Irbilisl and the like. However, there are some exemptions in this regard including the direct use of Sunni

works as well as words and phrases found in them.

The early historical sources like Tirekh al-Tabar or the works of al-Dhahabrl and Ibn Kathisir which
were in wide circulation in the Sunni world, were not available to the Shi‘ite scholars. Of the 20 volumes
of catalogues of manuscripts published so far by the Ayatullzh Mar‘ashis Library in Qum, not even a



single copy of Trrrkh al-Tabare has been mentioned.

There seems to be dearth of early Shi‘ite historical sources as well, in view of the fact that only one
manuscript of al-Mas‘ud’s’s Muruj al-Dhahab is found in the catalogues published by the Mar‘ash
Library, while Tiriskh al-Yaqubis — another Shi‘ite work — is conspicuously absent. As a matter of fact no
manuscript of Tisriskh al-Ya‘qublsl has so far been traced in Iran.

We should also know that ‘Allsmah Majlisis did not have any copy of Shaykh Mufizd’s al-damal. This is
all indicative of the extreme poverty of this period concerning the availability of renowned historical
sources while we cannot even visualise access to such unknown early works such as Ansisb al-Ashriif

which have recently come to light in the Muslim world.

This paucity of early historical sources explains the ambiguity in the several treatises written in the
second half of the Safawid period on Abu Muslim Khur#sisini, as to whether he was an Imami Shi‘ite or
an Abbasid loyalist. A Safawid writer who introduced him as an ardent supporter of the Abbasid cause

had access only to Muruj al-Dhahab and has quoted it as if he had found an uncut diamond.65

But this should not distract attention from the fact that during this period a large number of books in
Arabic and Persian were written on the life and conduct of the Imams (‘a) and narrations related to them.
None of these works could however match the volumes of ‘Allsmah Majlisis’s Bihisir al-Anwisr in terms of
its comprehensiveness and order. Volumes 11 to 14 of this encyclopaedic work deal exclusively with the
accounts of the Prophets from the Shi‘ite sources, the most important of which have been supported by

the ©lyahs of the holy Qur’En and their interpretation and have occasionally been explained in the text.

The biography of Prophet Muhammad (S) is spread over 8 volumes (15 to 22) and is in great detail. The
method of classification of subjects by ‘Allsmah Majlisis is worth noting and shows his meticulosity and

diligence.

Volume 15 starts with the account of the ancestors of Prophet Muhammad (S) and ends with his period
of youth. Volume 16 is related to the marriage of the Prophet with Khadjah al-Kubri and covers his
personal characteristics including morals and behaviour. Volume 17 starts with a detailed discussion on
the infallibility of the Prophet and allegations of oversight against him, and ends with his miracles.

The first section of the 18th volume is an account of the miracles, divine appointment to prophethood

(mab‘ath) and ascension (mi‘risj). Volume 19 includes the events after mab‘ath until the Battle of Badr.

Volume 20 deals with the military campaigns the Prophet was forced to wage against the infidels, and
ends with the Truce of Hudaybiyah and the sending of letters to the kings and rulers inviting them to

accept Islam.

Volume 21 covers the period till the farewell pilgrimage (Hajjat al-Widis‘) of the Prophet. The 22nd
volume gives an account of the relatives and kinsmen of the Prophet, especially his wives and his close



companions and ends with his passing away from the world.

Volumes 23 to 27 are devoted to the subject of Imamate. Volumes 28 to 31 dwell on the history and
characteristics of the caliphs and have been published recently. Volumes 32 to 53 deal with the history,
exemplary conduct and merits of the Imams (‘a).

In this great encyclopaedia, except for some Shi‘ite works like Shaykh Mufisd’s al-Jamal which he had
not seen, ‘Allmah Majlis® has included whatever he could get hold of the written heritage of the Shi‘ites
in this field.

Another great work of encyclopaedic nature was compiled during this era by the ‘Allimah’s student
Shaykh ‘Abdullizh ibn Nur al-Dein al-Bahrisinisl under the title al-‘Awellim. This book also sought to
integrate the works of the Shi‘ites in various fields. Like Bihisrr al-Anwisr, some of its volumes deal
exclusively with the question of Imamate and the Imams (‘a), and have been recently published by

Mu’assasah al-Imigm al-Mahdil (‘a) of Qum.

‘Allgsmah Maijlisis) wrote in Persian a book on the life and history of the 14 Infallibles (‘a) under the title
Jal# al-‘Uyun, a work that enjoyed wide popularity for several centuries. Shaykh Hurr al-‘Amil’s work
entitled Ithbist al-Hudl is a unique and comprehensive book of its kind on the life of the Imams (‘a) and
narrations related to them. The miracles attributed to Prophet Muhammad (S) and the Imams (‘a) have
been collected in Madisinah al-Ma‘sljiz written by Sayyid Hisishim al-Bahrisnisl (d. 1107 or 1109). This

work has recently been published in 8 volumes.

The books written in the Safawid period on Imamate, manizgib and the history of the Imams (‘a) cannot
be counted. However, most of these works lack any scientific value, a situation that prevailed through

the Safawid and Qajarid eras.

Despite improvement of Iran’s foreign relations during the Qajarid era when travels to the holy shrines in
Iraq as well as the Hajj pilgrimage to Mecca were greatly facilitated, libraries in Iran did not see any

growth and as a result no new major work was accomplished.

It is worth noting that during the Qajarid era, not only the religious scholars but also state officials and
secretaries were engaged in writing books on the history of Islam, especially magtal works on the
martyrdom of Imam Husayn (‘a). An example in this regard is Fayz al- Dumu‘ which has been written in

beautiful style and was published recently by the Nashr-i Migrisith-i Maktub.

Another example is the book QamqEim-i Zakhisir wa Samsi&im-i Batisr by the Governor of Fars Province,
Farhi#id Misrza Mu‘tamid al-Dawlah (son of ‘Abblsls Mzl the elder son of Fath ‘Al Shah QEjier who

died fighting the Russian invaders in what is now the Republic of Azerbaijan).

This work is an account of the martyrdom of Imam Husayn (‘a) and has been published several times.66

The biggest historical work of this period is NiIsikh al-Tawiriskh, which has devoted some volumes to



the life of the Prophet and the Imams, but at present except for the section dealing with the history of the
Qajarid dynasty and written by Muhammad Taq(sl Sepehr Kigshinis, the rest of the book is not

considered of any historical value.

Maqtal Works During the Safawid and Qajarid Eras

A major portion of Shi‘ite historiography of the past few centuries is made of magtal works. It is a well
established fact that the holding of mourning ceremonies for Imam Husayn (‘a) was very much in vogue
in the eastern parts of Iran before the Safawids came to power. Keshifisl wrote the Rawzah al-Shuhadis’
for the predominantly Sunnis region of Herat and Khureisisin at a time when the Safawid state was being
established in western Iran and had no sway in the east.

However, with the establishment of the Safawid State, ‘Ashuri’ ceremonies became more profound and
new books were compiled in this regard. This trend grew and spread all over Iran until the end of the
Qajarid dynasty and each year new works both in prose and poetry were added to the existing heritage.
Unfortunately, during this period, no care and precision was taken from the perspective of historical

value and the principal sources were not consulted with meticulosity.

What such writings mainly focus on in this period is mourning, elegy and tragedy. This is actually how
the issue of martyrdom was viewed in this period and less attention was paid to the historical context.
The majority of these works have been prepared to suit mourning ceremonies in order to make the
people cry more. The following is a list of such books which have been written since the Safawid era

onwards. Most of these books belong to the Qajarid era.

e |kslsr al-‘Iblidah il Asrisr al-Shahizdah by Mullsl Agsl Darbandis (Storey, p. 986)
e AmwE)j al Buk’ (Storey 979; Mar‘ashi, 7165)

e Bahr al-Buk®’ f&l Mas®’ib al-Ma’sumEin (al-Dharf@‘ah, vol. 26/84)

e Bahr al-Huzn (Storey, p. 990)

e Bahr al-Dumu‘ (Mar‘ashis, 2592)

e Bahr-i Gham ( Storey, p. 964)

e Bustin-i Mstam (Storey, p. 1001)

e Buk’ al-‘Ayn (Mar‘ashis, 6582)

e Bal® wa Ibtil® dar Ruyd=id-i Karbal’ (Storey, p. 960)

e Bayt al-Ahzin (Storey, p. 976)



e Khulisah al-Mas'ib (Storey, p. 1017)

e Dristiein—-i Gham (Storey, p. 964; Mar‘ashi, 2916)

e Dam’ al-‘Ayn ‘alsl Khas[/is al-Husayn (Storey, p. 995)

e Al-Dam‘ah al-Sirksbah f# al-Muskbah al-Ritibah (al-Dhari‘ah, vol. 264/8)
e Riyz al-Buk’ (al-Dharf‘ah, vol. 6/1)

e Rawzah Husayniyyah (Storey, p. 951; Mar‘ashisl, 6224, 6545)
e Rawzah al-Khaw®ss (Mar‘ashi, 3001)

e Rawzah al-Shuhadi/-i Yazd (Mar‘ashisl, 156)

e Riysiz al-Ahzlsin (Storey, p. 172)

e Riyz al-Ahzisn (Masjid-i A‘zam Library Catalogue, Qum, 215)
e Riyz al-Shahridah fie Zikr Mas's'ib al-Slfidah (Storey, p. 958)
e Sirr al-Asrisr fl Muslgbah al-A'immah al-Athir (Storey, p. 996)
e Tar®q al-Buk®’ (al-Dhare‘ah, vol. 15/164)

e Tufisin al-Bukis’ (Storey, p. 967)

e ‘Ummisn al-Buk’ (Storey, p. 982)

e ‘Ayn al-Buk’ (Storey, p. 941)

e ‘Ayn al-Dumu’ (Mar‘ashis], 440)

e Fayz al-Dumu’ (Storey, p. 988)

e Qabaslst al-Ahziin (Storey, p. 989)

e Kanz al-Brkin (Storey, p. 4550)

e Kanz al-Mihan (Storey, p. 991)

e Kanz al-Mas’ib (Storey, pp. 969, 987)

e Lubb ‘Ayn al-Bukz’ (Storey, p. 942)

e Lisin al-Dhekirsn (Storey, p. 970)



o Mistamkadah (Storey, p. 963, 975)

e Mubk al-‘Uyun (Mar‘ashi, 5006)

e Majtlis al-Mafja‘ah (Storey, p. 945)

e Muijrs al-Bukis (al-Dhar(s‘ah, vol. 2/40)

e Majma‘ al-Masl'ib f&l Naw(e’ib al-Ats’ib (Mar‘ashiz, 3369, 5425, 6643)
e Majma‘ al-Masls’ib Mizizandarnis (Mar‘ashis, 6572)

e Muhriq al-Qulub (Storey, p. 943)

e Muhist al-‘Az (Storey, p. 945)

e Makhzan al-Buks’ (Mar‘ashis, 1645; Storey, p. 969)

e Ma‘din al-Buk:! fis Maqgtal al-Sayyid al-Shuhad’ (Mar‘ashis, 3017)
e Miftrh al-Buk®’ &) MusiEbah Khigmis al-‘Abisl (Mar‘ashis, 2363)

e Miftish al-Bukls’ (Mutahharis Library, 5/921)

e Man(#hil al-Buks’ (Mar‘ashi, 3455)

e Manba‘ al-Buk®’ (al-Dharfk‘ah, vol. 22/358)

e Muhayyij al-Ahzsin (Storey, p. 959)

e Najsh al-‘Askin (Storey, p.1000)

e Nur al-‘Ayn fi& Jawriz al-Buk®’ (al-Dhari‘ah, vol. 24/372)

e Wasillah al-Buke’ (Mar‘ashi, 5500)

e Wasklah al-Najh (Storey, p. 961)

e Yanbu‘ al-Dumu‘ (Mar‘ashi, 3083)

Paying close attention to the names of these books shows that there are some key words in them such
as buki’ (crying), huzn (sadness), ibtils’ (suffering), ashk (tears), and musisbat (calamity). During this
era Karbalsl was viewed more from the angle of such meanings than from the historical viewpoint.
Another noteworthy point in these works is that the astonishment rising from the death of Imam Husayn’s
(S) companions led these latter day authors to exaggerate the figures of the enemies killed by them in
battle.



In this regard a look at the work Asrr al-Shahsidah by Mullsl Agsl Darbandis shows astronomical figures
which cannot be proved through any historical means. Such works were so far from reality that even
Misrzisl Husayn Nurl who was an akhbigrisl scholar has included the greater part of such weak narrations
in his book Mustadrak al-Was[il, and later he decided to write a separate book entitled Lu’lu’ wa Marjin
in which he has launched a scathing attack on the writers of maqtal and the reciters of such weak

narrations.

1. This particular group of Shi‘ites preferred Imam ‘Alis! (‘a) to caliph ‘Uthmizn and held the Ahl al-Bayt (‘a) as sanctified, but
they did not believe in the principle of nass (divine-designation) concerning the Imamate. Though they narrated the merits
of the Ahl al-Bayt (‘a), they accepted the first and second caliphs. They were neither Im&misis nor Zaydis. The historian ‘Al
ibn al-Husayn al-Mas‘ud’ and the scholar Abu al-Faraj al-Isfahanisl belonged to this group.

2. Al-Jigmi‘ li Akhlgq al-RiEwe, vol. 2, p. 288; al-Badizlyah wa al-Nihigyah, vol. 3, p. 242; Subul al-Hudi wa al-Rashad, vol.
4, p. 20.

3. Al-Najigshie, al-Rijel, p. 213.

4. MEmaqenis, Tangigh al-Magel,vol. 1, p.150.

5. Ibn Nadim, al-Fihrist, p. 166.

6. This book, according to Muhammad bin Sulayman Kufi was popular among the Zaydis. Refer to Mugaddamah Man(igib
al-lmam Ami@r al- Mu’min@n, vol. 1, p. 12. In this book ManEqgib (vol. 3, p 177) Kuf® has also mentioned fifty instances of
the outstanding merits of Imam ‘Al# (‘a), most of which are historical, on the authority of Muhammad bin Zakariyy® DEner.
7. Al-Najgsh, al-Rijsl, p. 347.

8. Ibid, p. 18. Also refer to Lisn al-MizEn, vol. 1, p. 102-103; Mu‘jam al-Udabts, vol. 1, p. 223.

9. Ibid, p. 129.

10. Ibid, p. 258 & p. 676.

11. Ibn Tiewus in Muhaj al-Da‘awiit has quoted from his Kitilb Siffein two supplications recited by Imam ‘Al (‘a) before
going to battle during the War of Siffisin, refer to Etan Kohlberg’s A Medieval Muslim Scholar at Work - Ibn Tswus & his
Library, p. 333.

12. Al-NajeIshis, al-Rijl, pp. 241 & 244.

13. Ibid, pp. 97 & 242.

14. Ibid, p. 263.

15. Ibid, pp. 76 & 182.

16. Shaykh Tusf, al-Fihrist, pp. 18,19.

17. Al-Najshr, al-Rijl, p.13.

18. Kohlberg, Etan, A Medieval Muslim Scholar at Work - Ibn TEwus & his Library, pp. 283-284).

19. Kittlb al-Naqgz, p. 244.

20. Ibid, p. 11.

21. Storey, Persian Literature, p. 725.

22. Kohlberg, Etan, A Medieval Muslim Scholar at Work - Ibn TEwus & his Library, pp. 308, 309.

23. Ibn Nadim, al-Fihrist, p. 245.

24. Al-Najeishis, al-Rijsl, p. 266.

25. Ibid, p. 81.

26. Ibid, p. 32.

27. Kohlberg, Etan, A Medieval Muslim Scholar at Work - Ibn TEwus & His Library, pp. 138, 139; Arbils has also quoted
extensively from Himyar®’s Dal’il, refer to ‘Al bin ‘IsE Arbilsl and Kashf al-Ghummah, p. 109.

28. Muntajab al-Disn, al-Fihrist, p. 76.

29. Refer to Tisrizkh al-Turisth al-‘Arabls, al-Tadwisn al-Tisrizkhi, pp. 208, 209. This book has been researched by
‘Allgmah Muhammad B=gir Mahmud® and published in three volumes by Majma‘ al-lhy=’ al- Thig=fah al-Islamiyyah.

30. This book has been published in both Lebanon and Iran. Disr al-Thagalayn Publishers, Beirut; The Intishisrist-e



Islamiyyah edition has been researched by Sayyid Muhammad Husaynis Jali/l.

31. Refer to al-Dharig‘ah, vol. 3, page 219.

32. This book has been researched by Sayyid Muhammad Husayni Jalslls and published under the title TErskh Ahl al-
Bayt (‘a) by the Mu’assasah Al al-Bayt li Ihyis’ al-Turisth, Qum. The introduction discusses in detail the name of the book,
the name of its author and other issues related to the book.

33. Kohlberg, Etan, A Medieval Muslim Scholar at Work - Ibn Tiswus and his Library, p. 386.

34. Muntajab al-Disin, al-Fihrist, p. 47.

35. Ibid, p. 76.

36. Mu‘jam al-Udabis, vol. 18, p. 31 al-Witfid bi al-Wafayklt, vol. 2, p. 244; al-Dhari‘ah, vol. 24, p. 82.

37. TErskh Qum, p. 56.

38. Refer to al-Dharis‘ah, vol. 3, pp. 145 under the letter Shizn 497.

39. Ibid.

40. Rijsl al-Najsh, p. 355.

41. Al-Dhar‘ah, vol. 3, p. 254.

42. Kashf al-Ghummah, vol. 2, p. 306. It seems that nothing has remained from the book Ma‘slim, although parts of it have
been mentioned by Irbilie); refer to Kashf al-Ghummah, p. 121.

43. Tertkh-e GuzEdah, p. 207.

44. This book was published with the efforts of the writer of this article (Rasul Ja‘fariy£n) by the Ayatullsh Mar‘ashie Library,
Qum. The new edition of this book, after due research on the basis of a newly discovered manuscript, has been published
by AnsEriyisin Publishers, Qum.

45. Refer to the Persian quarterly, Nashr-e Dignesh, 14th year of publication (1376 SH, month of Esfand (Feb.-March,
1998), p. 58.

46. Kitsb al-Naqgz, pp. 115, 295.

47. Muntajab al-Disin, al-Fihrist, p. 108.

48. Refer to Ta'lzigat al-Fihrist, Muntajab al-Disin, published by Urmawis, pp. 435, the letter Shisin, p. 394.

49. Ibid, p. 785.

50. Munzaw, ‘Azl Naq(e, List of Persian Manuscripts, p. 2704

51. Storey, Persian Literature, p. 899.

52. Refer to the Introduction in Bustisin al-Kirsim, p. 15, where the late Disineshpazhuh has given a account of Arabic and
Persian on the Ahl al-Bayt (‘a) written by both the Sunnis and the Shi‘ites. Unfortunately this information is not so complete.
53. Kohlberg, Etan, A Medieval Muslim Scholar at Work - lbn Tiswus & His Library, p. 306.

54. Storey, p. 775.

55. Ibid, p. 791.

56. Ibid, p. 92.

57. Ibid, p. 795.

58. Ibid, pp. 797, 802.

59. Ibid, pp. 792-793.

60. Ibid, pp. 803, 810.

61. Ibid, pp. 810, 818.

62. Ibid, p. 818.

63. Such as the ‘Alam Arig-ye Shih Ism‘@l, ‘Alam Ars-ye Shigh Tahmidsb, ‘Alam Arg-ye Safawi, ‘Alam Arsl-ye ‘AbbiEsi,
and after the Safawid period, the ‘Alam Ars-ye Ne=dir(s.

64. Refer to the book Causes of the Safawid Downfall, and the article Translation of Religious Texts into Persian during the
Safawid Era. Two other translations have been mentioned in the article.

65. Refer to Miristh-e Islzmi Iran (Islamic Heritage of Iran), published by the Ayatullah Mar‘ashiz Najafi Library, part 2
titted “Three Treatises on Abu Muslim and Abu Muslims”.

66. Storey, p. 865.
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