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Legacy of Martyr al-Sadr

A Brief Biography of Sayyid Muhammad-Bagqir
al-Sadr

Late Sayyid Muhammad-Bagir al-Sadr was a member of a distinguished Iraqgi family with a genealogy
that is traced back directly to the Prophet of Islam, Muhammad (p.b.u.h), hence his title of "Sayyid." He
was born on March 1, 1935 in the holy city of al-Kadhimiyya, north western Baghdad in the Karkh flank,
and was assassinated by Saddam's regime on April 9, 1980 together with his sister, Amina al-Sadr, who
is better known by her pen name "Bint al-Huda" (daughter of guidance), a novelist, poetess, writer and

social organizer as well as defender of women's rights.

His ancestors had lived in the region of Jabal Amil in present-day southern Lebanon. In recent Iraqi
history, one of the family members, another Muhammad al-Sadr, served as Irag's prime minister in

1948. Al-Sadr's father, Muhammad Sadiqg, was a mujtahid, a theologian qualified to make independent
juridical decisions, and his grandfather and great-grandfather were among the highest religious
authorities (maraji; sing. marji) of their time. His mother was the daughter of late Grand Ayatollah Shaykh
Muhammad Rida Al Ya-Sin, also a prominent mariji.

Muhammad al-Sadr was educated at Najaf’s hawza, theological seminary. In his advanced studies,
known as dars al-kharij, he was taught by scholars such as then Grand Ayatollah Abul Qasim al-Khoei

and Sayyid Ruhollah Khomeini.

He became mujtahid in the mid-1970s, and in the early 1990s he published his own collection of fatwas
(edicts) in jurisprudence known as the risala amaliyya which he called al Sirat al-Mustagim, "the Straight

Path", thereby signaling his wish to be recognized as a mariji' taglid , an authority for religious emulation.

Al-Sadr was author of many published books. The most important are his monumental four-volume
encyclopedia of Imam al-Mahdi a.s (the 12th Imam of the Shi'a, who is believed to have gone into
occultation in AD 873-74) and his massive work on jurisprudence titled Ma wara al-figh, what is beyond
jurisprudence, of which more than 10 volumes have been published.
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He also wrote a book on Islam, the Universal Declaration of Human Rights and a volume on the
fundamental beliefs of Islam known collectively as Aqaid, tenets of the faith. At least 20 of his works

remain as manuscripts.

He was also known as a very highly spiritual person. He prayed during the night and was assiduous in
arranging his time. The fact that he had a considerable following among Iragi Shias, which increased
after the assassination of two marijis, Ayatollahs Burujirdi and Gharawi, in April and June respectively,

led to the Iraqgi government feeling uneasy about him.

In late 1979, Ayatollah Muhammad-Bagqir al-Sadr managed to resume the Friday prayer services and
sermons in the Grand Kufa Mosque. Kufa is an ancient town outside Najaf where the first Shia’s Imam,
the Prophet's right hand, cousin and son-in law, Ali ibn Abi Talib as, was assassinated by a Khariji
(Kharijite) in AD 661. Al-Sadr instructed his representatives to do likewise in other towns throughout

Irag.

During Friday prayer services a few weeks before his martyrdom, he was seen wearing the funeral
shrouds which is considered as a simple act of piety, but it apparently was taken by the government of
the Butcher of Baghdad, Saddam, as a signal that he was prepared to die defending the faith in the face

of the secular and corrupt regime.

Actually, he sensed that his death was imminent when he urged thousands of worshippers to continue to
observe the Friday congregational prayer services should he die. Returning home by car from his office
in Najaf, he, together with two of his sons, namely Mustafa and Mu'ammal, was shot dead at the 1920-

Revolution Square.

The regime of Saddam Hussein denied vehemently that it had any hand in the assassination, just as it
had done after the assassination of two other ayatollahs year earlier. The burial took place speedily at
dawn the following day. It is said that most of those present were government security agents. The

customary procession was banned and the public were not allowed to attend the burial.

Personality

If we want to talk about Ayatollah Sayyid Muhammad-Bagir al-Sadr's personality, we could very easily
say that he was, without any doubt, a genius by all standards. He was ahead of his time! If in the worldly
sense we call Einstein a genius, or before him it is said that Leonardo Da Vinci was a genius, we could
likewise and very easily say with the complete consensus of religious scholars that Martyr al-Sadr was a

man who was way ahead of his time.

Martyr al-Sadr lived for only 45 years, which according to the average life span of our scholars (ulama)
is a very short period of time. In 45 years, anyone studying Islam is still considered "young". But in these

45 short years, Martyr al-Sadr revolutionized the academic and political aspects of his society in a way



that very few could do. Very rarely do personalities such as Martyr al-Sadr appear in history.

Rarely does anyone have such an impact in such a short period of time, at such a young age, and at a
time that was one of the worst in the history of Islam in general and of Iraq in particular. Saddam led one
of the most brutal and tyrannical reigns in the history of the world. It was in this time that Martyr al-Sadr
raised his voice to protest the crimes which this "Butcher of Baghdad', as Saddam was called by the

Iragis and others, was committing against his own people and against humanity.

During such a turbulent and politically charged time period, he established a political process.
Establishing a political process requires sacrifice, and the way in which Martyr al-Sadr sacrificed, the
way in which he did his work, in an environment where there was no energy for it, no strength for it, he

rose up in that environment and tried to lift a nation from zero.

He did that all alone with exceptional bravery. In his personality, everything was amazingly impressive,
especially in the sense that he was doing all these activities at the level of a Marji' Tagleed. Being at that
level and occupying such a position, he sacrificed in a way that, when he was put under house arrest,

there was no food at his house at times.

Early Life and Education

Martyr al-Sadr was born into the Sadr family. This family is Kadhimi by descent, that is, its lineage is
traced back to Imam Mousa al-Kadhim as (128 - 183 A.H./745 - 799 A.D.), one of the offspring of the
Prophet of Islam through his daughter, Fatima (as), and cousin Ali (as). He was born, as noted above, in
the holy city of al-Kadhimiyya where Imam Muhammad al-Jawad (also titled al-Tagi), who was born in
Medina, Hijaz, on Rajab 10, 195A.H. and was martyred in Baghdad on Thul-Qi'da 29, 220 A.H.,
corresponding to April 8, 811 — November 24, 835 A.D. And Imam Mousa al-Kadhim, peace with them

both, are buried in a magnificent Shrine.

At the age of 10, he went to the holy city of Najaf to study language, logic and theology. Martyr al Sadr
suffered the pain of being an orphan, having lost his father at the age of two. In those times, it is
uncertain if his father was also martyred. We do not have much information about how he passed away,
but regardless, his death in 1937 left Martyr al Sadr an orphan under the care of some great scholars of

the time from his well-known Sadr family.

Haider al-Sadr was the name of the father of Martyr al-Sadr. He was considered among the most pious
people. Martyr al Sadr studied under various teachers in Najaf. Among his teachers were Grand
Ayatollah Sayyid Abul Qasim al-Khoei and Grand Ayatollah Muhsin al-Hakim. At the age of 25, he
himself started teaching at the level of ljtihad, truly a great achievement if only you know how high this
religious degree is and what is required to earn it.

Not only was he a mujtahid, he was teaching other scholars to become mujtahids as well and at such a



young age. Basically, at the age that most students become capable of attending dars al-kharij, Martyr
al-Sadr was teaching it. He wrote Our Philosophy, which we will talk about a little later, at the age of 24

as did Imam Khomeini who wrote his book Forty Ahadith at the age of 24.

Martyr al-Sadr was also, in some sense, lucky to have some great students. In a very short period of
time, he raised some great scholars under his tutelage. He raised scholars who became world renowned
for their intellectual and political achievements. Martyr Sayyid Muhammad-Bagir al-Hakim was among

Martyr al-Sadr's students.

Sayyid Kadhim Haeiri, who is considered among the top scholars of Irag, was also among his students.
Another of his students was Sayyid Kamal al-Haideri, who is now considered to be among the great
teachers of the hawza. Sayyid Kamal al-Haideri once said that a panel of university teachers came to
Grand Ayatollah al-Khoei and told him that the education system at the hawza was not strong.

Ayatollah al Khoei asked them if their university has a better, more effective system. They said that, "We
graduated PhDs from our university." Sayyid al-Khoei asked,” how many they were?” They said that
even if it had been a single Ph.D. graduate, it would have been enough for their university. In response,
Sayyid al Khoei said, "l will introduce you to one of my students. You may invite all your Ph.D. graduates
to ask him about any field that they feel they have expertise in." Without any hesitation, Sayyid al-Khoei

summoned young al-Sadr to his presence.

Sayyid al-Khoei challenged them to a debate, claiming that they would not find anyone more
knowledgeable in any field than al-Sadr. "Ask him about mathematics, geography, philosophy, history,
any field in which you possess expertise," al-Khoei said. He added, "If you think you have mastery over
social sciences, such as economics, politics, psychology, or any other field, bring them on the table. You
will realize the true command and mastery which al-Sadr has over all these fields!"

The Study Circles

So let us now begin to talk of Martyr al-Sadr's intellectual works. Martyr al-Sadr's method of working on
a topic was that he would never use a pattern or foundation built by someone else; everything has to be
original with his own stamp on it. If you study any of his works, you will realize that he has never worked

on a foundation built by others before him.

Let us look at his works in the principles of jurisprudence (llm al-Usul). This is one of the most
fundamental subjects taught to the students of the seminary (hawza) in which they learn how to derive

laws. He wrote a book in this field called Halagaat al-Usool.

The reason why he wrote this book was that the syllabus for 'llm al-Usul, the science of these principles,
was quite academic and scholarly. It was like assigning Louis Pasteur's book to an undergraduate

student of chemistry. Instead, Martyr al-Sadr really simplified this field. Even nowadays, this book is



used in the seminaries of Najaf, Iraq, and Qum, Iran.

Our Economy and Our Philosophy

Martyr al-Sadr's academic achievements came at a time when the hawza was weak in the eyes of the
world. Communism was at its peak in Irag. In his book Igtisaduna (Our Economy, i.e. Islamic
economics). Martyr al-Sadr refers to Communist and socialist philosophers, comparing their ideologies,

pointing out their points of strength and weakness, all in an academic and scholarly way.

Some books were such they were available in Russian and Arabic only. There was not even a copy of
those books in English. From this, you can imagine at what level the Communists and socialists worked
on the Arab society's mind. There was no fundamental book of Communism and socialism, no matter

how profound and deep, without being translated into Arabic.

Another evidence of their efforts on the Arab community was that they set up Baath parties in many Arab
countries, even though they were not always very organized. Each Baath party worked separately in its
respective area. There were branches of the Baath party in Syria, Iraq, Jordan and Lebanon.

The word Baath means: to rise, to stand up to perform an action. Obviously, this Baath was for Satan,
not for God. The Baath parties were academic in their efforts. They used to present socialism in a great
depth, and the people who learned socialism in Iraq learned it extensively and in a great depth. Since
the most fundamental and deep books of Communism were translated into Arabic and were in
circulation among the general masses, the public would criticize Islam through the lenses of those
books.

At the time, there were no outstanding scholars in the hawza who could respond to those criticisms and
remove the confusion in the young minds. Martyr al-Sadr began his mission here. At the age of 24, he

wrote Falsafatuna (Our Philosophy). While studying Falsafatuna, we used to say that this book did not

deal with Islamic philosophy at all. It dealt with everything but Islamic philosophy.

He chose Our Philosophy as the title for his book, but in reality it was a criticism of the Eastern and
Western philosophies. For example, what Communists say in their philosophy, he criticized it. What the
Western Capitalists say, he criticized it. What their philosophy tells us, he criticized it. And even in

philosophy, he basically touched on one area.

There is one field that has a very important position in philosophy that he presented in a special way;
here it is: The topic of philosophy is what we call IIm al Ma 'rifa (epistemology or the theory of
knowledge). This topic is something that you might say the first topic in philosophy. It is a debate on the

question: "How do we know what we see is a reality?"

For example, if | look at something and say that its color is black, how can | prove that this thing is, in
reality, black? An average observer will say, "Well, that is obvious. You can 'see' that it is black." But the



discussion is not whether we can see if a thing is black or not. The discussion is on how we prove that

what we are seeing is correctly identified.

This is where we get into the topic of 'llm al-Ma 'rifa, the debate on how to prove what we know and
what we have learned to be valid. That is, is this knowledge correct or incorrect? There are many
thoughts and arguments on this which philosophers have written about and debated. Their main focus

was to prove that the human mind is not capable of understanding reality.

Even if people understand something, it is subjective knowledge which cannot be proven in an objective
way. That is what they wanted. Why? If you prove that God exists and they cannot refute your argument,
they will say, "You believe in God because you are a Muslim, and that is why you make such argument.”
In response, they will say that God does not exist. And you cannot refute that because all knowledge is
subjective. Such a skeptic view becomes possible once they are able to devalue the possibility of

verifying objective knowledge.

Martyr al-Sadr, Martyr Mutahhari, and Allama Hussain Tabatabai and their likes are all philosophers
known as realists. Their job was to prove that what a human mind knows is reality. There is an in-depth
discussion on this in Our Philosophy. The works of scholars of socialism and Communism, even those of
Chinese socialists like Mao Zedong, are included, studied and ultimately proven wrong in Our
Philosophy.

Now, let us consider his other book, Our Economy. In it, he talks about Islamic economics. If you were to
go anywhere in the world and ask anyone, Shi'a, Sunni, Muslim, or non- Muslim, about the best book on
Islamic economics, it has now been more than a third of a century since the martyrdom of this great
man, but without any doubt or hesitation, those who answer your question will say that there is no book
like Our Economy.

When the curriculum of the Islamic economics department of the Islamic University in Islamabad,
Pakistan, was being designed, an Egyptian scholar suggested using Our Economy as its basis. When
Saudi scholars immediately rejected the suggestion of using a book written by a Shi'a scholar, the

Egyptian man challenged them to suggest another book for the curriculum on its same level.

There was no other book that could be presented as an alternative. This proves the fact that when
Martyr al-Sadr wrote Our Economy, there was not even a single book on the topic of Islamic economics
with comparable caliber. Our Economy is a wonderful book. Martyr al-Sadr first tried to dismantle

socialist economics.

In doing so, he had to discuss socialist philosophy, more specifically the aspect known as Dialectic
Materialism. Socialism had constructed five stages of the human history: When humans first appeared,
they had a certain type of economic system, then it changed into agriculture, then capitalism, and now is
the time for socialism, while the next stage will be that of communism. They argued saying that this was

inevitable. The main point here was Dialectic Materialism.



Martyr al-Sadr wrote exhaustive comments on each and every aspect of this philosophy. He commented
on both Dialectic Materialism and Determinism. He would always start by explaining what the people

opposing him were saying.

First, he would describe socialism from the point of view of its proponents. If they are talking about
Dialectic Materialism, he will talk about what it really means and its true interpretation, so much so that a
student of Martyr al-Sadr told me once that the socialists of Iraq took material from Martyr al-Sadr's
description of socialist thought and printed a separate book on it. They would give that book to other

socialists to learn socialism from, since it was best explained there!

Martyr al-Sadr would build up socialism so strongly. When he begins countering those arguments, he
shreds them into bits and pieces. That is the beauty of this book. Another interesting point about Martyr
al-Sadr's Our Economy is that in the beginning, he said that there are two ways to attain true knowledge

of Islamic economics. We will have to adopt one of the two paths.

We can come up with the theory, and when God grants us the opportunity, we will put it into practice - at
that time, the Islamic republic had not been established. So he said, let us come up with the theory (‘ilm),
and when Allah permits, we will implement it. The other way is to wait and see if perhaps God would

grant us a government. Then we would implement these principles one by one according to Islam.

If we do so, in about 50-60 years we will have had a complete system. Allah granted his second wish: a
government was established (through the founding of the Islamic Republic of Iran) where slowly, one by
one, these economic principles are being implemented. Some people criticize asking, "Why has the
Islamic economic system not been established, even 30 years later?" The answer is this: A system like
these does not come about and mature in 25 - 30 years.

Capitalism struggled for 200 years before it took the form of a system. We will have to give this system
time and offer many sacrifices in its way in order to even partially establish the true Islamic economic

system.

Another book which Martyr al-Sadr wrote on Islamic economics is called Al-Bank al- la Rabbawi Fil
Islam (interest free Islamic Banking). The story of that book is as follows: The government of Kuwait
realized that the money people were getting from profits made from the oil industry was being invested

for interest. Being Muslims, the investors wanted to find a way to avoid paying or earning interest.

In order to address this issue, they organized a conference of Muslim scholars to which Martyr al-Sadr
was invited, as were many Saudi scholars. The Saudi scholars did their best to stop Martyr al-Sadr from
attending. As a result, the invitation given to Martyr al-Sadr was revoked. Martyr al-Sadr was
disappointed, but he wrote a book and sent it to the organizers of the conference.

The prejudiced and close-minded Saudis managed to stop Martyr al-Sadr from coming, but they could

not stop the book from reaching the conference. When the book was reviewed during the conference,



there was no book that came even closely to its caliber. The whole conference had to acknowledge that

the author should have been present during the conference.

Such was his personality! He made up his mind to work on a new concept, so he wrote a book about it
with an entirely new approach. Now just imagine: This man was in Najaf without having any access to
banks. He had no access to any international bank. He, therefore, should not have had any insight in the
world's banking system, yet he wrote a book on banking, taking up a unique and complex topic, and now

the world is baffled at his genius.

Interpreting the Qur'an

Martyr al-Sadr did some work on the exegesis (Tafsir), interpretation, of the Holy Qur'an, as well. Before
starting his actual Tafsir research, he divided the topic into two types: He called one as Tafsir by
sequence, in which you work on Tafsir one verse after another sequentially. The other kind of Tafsir is
by topic, i.e. or topical or thematic. According to this method, you compile a Tafsir by analyzing how the

Qur'an as a whole deals with this topic or that.

He preferred Topical Tafsir. The topic he chose was such that very few scholars have looked into it.
What was the topic? He said he wanted to know which Divine laws govern communities and societies
and rule them. He, therefore, wrote a Tafsir book on this topic. Fortunately, this book has been

translated into Urdu, Parsi, English and other languages.

Even more interesting is the fact that his Tawdhihul Masail Jilusl! = 51 (the book explaining legal
Islamic rulings) was also written in a unique way. He did not start it from the point that it is obligatory on
every adult Muslim to perform tagleed, emulation in religious matters. Instead, he chose to begin that
book from the fundamentals, basics, principles, tenets of belief (‘aga’id). "Why should we live our lives
according to the way Allah wants us?" This is how he approached the topic, devoting almost 80 pages of

the Arabic edition to answer this question.

Historiography of Fadak

Martyr al-Sadr had a very deep respect for Ahlul Bayt (peace be with them), the immediate family of the
Prophet of Islam. He used to spend hours thinking and pondering at the shrine of Imam Ali (peace be
with him). According to a source, due to unfavorable conditions of the time, Martyr al-Sadr did not go to
visit Imam Ali's shrine for a few days. It was then that the Imam appeared in a vision to a highly
respected scholar of al Najaf al-Ashraf to ask him to inquire why al-Sadr had not been going to the

Imam's Shrine to deliver his lectures.

The meaning and symbolism of this vision show the great source of Martyr al-Sadr's very high
intellectual caliber. Expressing his deep respect for Lady Fatima al-Zahra (peace be with her), he wrote

his book titled Fadak fi Tareekh (Fadak in History) which examines the issues and the circumstances in



which Lady Fatima stood up and spoke the truth to the men of authority of her time.

Martyr al-Sadr wrote the book in his characteristically cogent and accessible style. | think he felt being
indebted to this great Lady, so he wanted to serve her. He felt that elaborating and defending her cause
could be the best way to do so, knowing that some distinguished scholars of his time would be attracted
to his book, and maybe his book on this issue would open the closed files of Fatima's case to the eyes of

those scholars.

Social and Political Activism

Martyr al-Sadr was one of those scholars who did not limit themselves to the field of knowledge
exclusively. He considered himself responsible for the lives of his fellow citizens and humans at large.
He, therefore, took upon himself to shoulder the responsibilities of his society. He had to face the system

of tyrant Saddam.

Sayyid Kamal al-Haideri said that he went to meet Martyr al Sadr when the latter was under house
arrest. He would give only a few people the permission to meet him. Martyr al-Sadr told Kamal al-
Haideri that he was ready to offer his ultimate sacrifice, but it would bear no fruit in this land (at the time).

Iraq would not rise up.

Everyone knew that Martyr al-Sadr had the intention to sacrifice himself for the cause. Sayyid Kamal
said that Martyr al-Sadr summed up his intentions to him in one strange sentence: "Every nation
requires a Hussain [a reference to the sacrifice of Imam al-Hussain at Kerbala]1 for the revolution to
come." Every nation has to shed its pure blood just as al-Hussain had done. It would have to offer
sacrifices. He agreed to be the Hussain of his era.

He knew that his countrymen would not rise immediately, but their children would do so thereafter. His
blood would then bear fruit, and so it happened. Martyr al-Sadr knew that his blood would not be spilled
in vain. He would offer himself as a sacrifice and slowly but surely, the youth will wake up and rise.

Those youth will grow old.

During the years from 1987-89, eight years after his martyrdom, Iragi youths were starting to wake up
from their slumber of apathy. At that time, the youth’s consciousness and sense of self-respect was only
starting to wake up. People who worked with Martyr al-Sadr realized then what a great loss they had

suffered by losing him.

Martyr al-Sadr was a man of action. The Islamic Da 'wa Party (Hizb ud-Da'wa al-Islamiyya), the group
with which he was associated, had been established before him. It was created in 1957 by some very
notable and pious people. Martyr al-Sadr started giving his full support to it, trying his best to make it

intellectually strong. This took place around the year 1968 when he actually joined its ranks.

While working for the Islamic Da'wa Party, he used to publish a magazine called Al-Risalat al-Islamiyya



(the Message of Islam). In a very short time, that magazine was banned. The articles that he wrote for

that magazine were compiled and published as a book called Risalatuna (Our Message).

This book discusses social work or activism, that is, how we are supposed to continue our societal
efforts, how we should work in our societies, what methods we should use, what was done in various
societies when Shi'ism went there, how those efforts were continued etc. It is a very good book for one
who wants to look at some of the fundamental principles of how to do work for the society. He analyzed

the basic aspects of Shiism and laid out certain goals for the communities to work on.

Khilafat al-Umma (ruling the nation)

Martyr al-Sadr held a view in political matters which was called Khilafat al-Ummah. Western thinkers
are always trying to show how two philosophers have opposing views, so they made up a false
contradiction that they claimed existed between Khilafat al-Ummah and the concept of Wilayat al Faqih.

Anyhow, these allegations are rubbish and unworthy of our discussion here.

What Martyr al-Sadr meant by Khilafat al-Ummah was that Allah has made the human beings as His
vicegerent on earth. He said that mankind should live up to that oath and status once their leadership
comes into the hands of one who knows the deen, religion. In other words, if humans want to strive
towards upholding such a position, status, as the vicegerent of Allah, the leadership of the society must

be in the hands of a pious individual, a scholar of law, a faqgih, jurist.

This concept of leadership of the Islamic nation is derived from the fact that Allah is the ultimate leader of
everything (al-Khilafa al lllahiya). To become the khalifa, (vicegerent) of Allah, you must be steadfast on
the Path of Allah. When Martyr al-Sadr brought this idea to the forefront, he saw that Imam Khomeini

was the ideal personality whose views were quite similar to those of his own.

It was, therefore, as if he had endorsed Imam Khomeini and his revolutionary approach. When Imam
Khomeini was in Iraq, very few scholars were courageous enough to come and sit next to him. They
knew that if they sat next to him, neither Saddam nor the Shah of Iran would let them live. But Martyr al-
Sadr had the courage to still do it.

Wherever Imam Khomeini was present, Martyr al-Sadr would not be far behind, and only he had the
courage to do so from among so many scholars then and there. Not only that, he would acknowledge
and give his entire support to Imam Khomeini. He used to say: Zoobbu fi Khomeini, Kama zabba huwa

fil Islam, that is, "Fuse yourselves in Khomeini, just as Khomeini fuses himself into Islam."

He stood at the frontlines to sacrifice and to invite the whole of Iraq to follow Imam Khomeini's example.
The reason for that was, perhaps, the fact that Iraq was the country that had the potential to be most

influenced by Imam Khomeini's views. Perhaps that is why the enemies started their war in Irag.

Anyhow, the work that Martyr al-Sadr began did not stop after him. The Islamic Da'wa Party continued



its political work. They say that the followers of Imam al-Hussain after his martyrdom did not have the
desire to live. In a similar manner, the followers of Martyr al-Sadr felt that the spirit of their lives was no
more there. People truly loved this great personality. They understood the meaning of his name and

were ready to give their lives for him.

In 1970, the Islamic Da'wa Party became stronger under the leadership of Martyr al-Sadr. In 1972, the
government banned his magazine. In 1973-74, the Baathi government cracked down on the party and
executed 75 of its top leaders. In 1977, the Party was banned, as well as the Arba’een commemorative
procession (of the martyrdom of Imam al-Hussain) which it used to organize every year. In 1980, it

became clear that the government was going to try to assassinate Martyr al-Sadr.

On many occasions, he was taken to prison and then released. He was continuously being tortured.
There was not a moment in which he was not going through severe torture, mentally, physically, and
psychologically. Usually, when Martyr al-Sadr was in jail, his sister Amina, who is better known by her
pen name "Bint al-Huda", the daughter of guidance, would mobilize people and continue the work in his

absence.

Martyrdom

In February of 1980, Martyr al-Sadr was taken to prison for the last time. It was decided that he should
be killed along with Bint al-Huda. There were things that happened to the women in the prisons that
nobody can even describe because it would be too shameful and embarrassing. Not one or two cases,
tens of thousands of cases were there. By God, the true nature of Saddam's atrocities has not been
revealed to the world yet even after the passage of all these years as well as the nature of those who
brought him to power and who supported him with all their might and means.

Bint al-Huda was taken with Martyr al-Sadr to such a prison. Saddam issued orders to have both of
them killed. Someone very close to Saddam asked him to kill Ayatollah Muhammad Bagqir al-Sadr but
spare Bint al-Huda. Saddam said, "Should | blunder which Yazid [son of Mu' awiya son of Abu Sufyan,

who killed Imam al-Hussain; refer to a footnote above] did? Shall | kill the brother and let his sister live?"

We say to him and his likes, no matter where they may be, "Yes, you have still made the same mistake,
O Saddam, which Yazid had made! He thought that once Imam Hussain was dead, everything would be
over and his power would be more firm. Do you, folks, really think that you have won? This is history.
Martyr al-Sadr did not misunderstand history. He knew that his blood would bear fruit. When Saddam
was hanged, there was only one chant that was heard reminding him of what he had done to Martyr al-

Sadr and his virtuous sister. Minutes before being tortured then killed...

Why would not his blood produce effects? Pious, God conscious, a high marji ', scholar, a man of
knowledge and piety, such was imam al-Sadr. He had all of that and more. Why would his blood not

produce results?! Blood has to show its effects; it always does. Wait and see, the effects of his blood are



still revealing themselves. This is only the beginning of the journey. This is only the beginning of the

victory. There is still much more to come.

Those who refused to support Martyr al-Sadr have been debased in this world and are still being
disgraced. And those who were among his supporters have been honored and are still remembered
highly. Sayyid Muhammad-Bagjir al-Hakim was among his supporters. He was one of Martyr al-Sadr's

close students; therefore, he won the highest honor of martyrdom.

"One who will support us will receive martyrdom; one who will not support us will never win honor," the
Chief of Martyrs, Imam al-Hussain son of Ali ibn Abu Talib said to the people of Medina. Martyr al-
Sadr's message was the same.

How was Martyr al-Sadr martyred? Most probably, after inhumane torture, he was killed by hammering
nails through his skull, a torture method preferred by Saddam and his hoodlums. His and his sister's
bodies were then set aflame. After that, their bodies were released to his family. In the same darkness of

the night, they were all buried.

Legacy of Martyr al-Sadr

The Iraqi nation has its own way and direction. It is moving towards a specific destination. It will continue
moving towards that direction unabated despite the schemes and plots as well as huge funding of some
of its vicious Arab neighbors. Behind the apparent troubles, inflictions and problems of the Iraqi nation,
there is a hidden movement. There is a very positive force behind the scenes.

| think we should understand the situation in two layers - one layer that is apparent and the other that is
hidden. On the surface - the first layer - people may appear to be humiliated. But those who are part of
the hidden layer would become the people of horror and dignity. We have somehow to reach that hidden

layer and learn. We must learn the price of honor and glory.

Iraq teaches us many lessons, but in its own unique way. The person looking at the apparent state of
affairs will not attain any useful lessons. But one who derives lessons from the hidden layer will learn
many a great lesson. That layer has courage, martyrdom, the power of selflessness, sacrifice, and by
the power of Allah, their names are high and honored; such is the name of Martyr Muhammad-Bagir al-
Sadr.

1. If the reader is interested in knowing the whole story of the martyrdom of Imam al-Hussain son of Imam Ali ibn Abu
Talib, peace with them and with all members of Ahlul Bayt, | suggest he refers to my book titled Kerbala and Beyond: An
Epic of Immortal Heroism which Authorhouse has published and is available to view and order Online either from its

Publisher: www.authorhouse.com [1] or from its marketer: www .amazon .com. It is a voluminous work and may be the

best in print. - Tr.
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