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21) Hadith Al-Manzilah, the Golden Hadith

Shaykh Ibn Taymiyyah (d. 728 H) states:
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The Rafidhi said: The third (point) is his statement (to ‘Ali), “You are to me of the status of Harun to
Musa, except that there is no prophet after me.”....

The reply is: This hadith is authentic in the two Sahihs without any doubt, and in other books too. 1

This is one of the very few, miraculous instances when our Shaykh submits to the truth about the
authenticity of a pro-‘Ali hadith! As he has conceded, the hadith is certainly sahih. Imam Muslim (d. 261
H) too recorded it in his Sahih in confirmation of this:
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Yahya b. Yahya al-Tamimi, Abu Ja’far Muhammad b. al-Sabah, ‘Ubayd Allah al-Qawariri and Surayj b.
Yunus — Yunus b. al-Majishun — Yusuf Abu Salamah al-Majishun — Muhammad b. al-Munkadar — Sa’id
b. al-Musayyab — ‘Amir b. Sa’d b. Abi Waqgas — his father (Sa’d b. Abi Waqgqas):

The Messenger of Allah, peace be upon him, said to ‘Ali: “You are to me of the status of Harun to

Musa, except that there is no prophet after me.”2

Imam Ahmad (d. 241 H) as well documents:
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — Yahya b. Sa’id — Musa al-Juhani — Fatimah bint
‘Ali — Asma bint ‘Umays:

The Messenger of Allah, peace be upon him, said to ‘Ali: “You are to me of the status of Harun to
Musa, except that there is no prophet after me.”3

Shaykh al-Arnaut comments:
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Its chain is sahih4

We need not extend our research on the authenticity of the hadith, since there is no denial of it. So, we

will simply cap the above with these words of Imam al-Kattani (d. 1345 H) about the hadith:
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Ibn Asakir investigated its chains in a volume, and the number of the Sahabah who narrated it (in his
research) reached more than twenty. In Sharh al-Risalah of Shaykh Jasus, may Allah be merciful to
him, he states: “And the hadith ‘You are to me of the status of Harun to Musa’ is mutawatir. It has

been narrated by more than twenty Sahabah.”5

So, does Shaykh Ibn Taymiyyah accept that Amir al-Muminin, ‘alaihi al-salam, was to Prophet
Muhammad, sallallahu ‘alaihi wa alibi, of the status of Prophet Harun, ‘alaihi al-salam, to Prophet Musa,
‘alaihi al-salam? Of course, he does! However, he has limited the circumstance and the scope to just a

one-off event:

sl8s5 il LIS (lu s ale all Lo oSy Jsais3e & ell & JU ol s e alll Lol oIS
Glaaall sy digaall e Cilaiug s sl 80,

}MMMOSQAOMIJSJAEJMG}A&QNI&AG)Ag‘!&lsqjlfjhdl&d&ln;ﬂ.!\s
l.é.!j\gSIJ:CO._I‘J.tfl.ﬁOAJESI%\}L&.A&J&IJ\}JI&A.A&JGL‘M—”E\)—A&JK—L—!—AJ&JIB\)&C).I.I:JA.C.E}K.L.I‘J.AJIO.A
o3l o s 8558 3 oS Lals dalatiuy ore piule Blati 05568 Jlas tanelly o5 oSy Alatul LIS



alay o1 Lasd dae paind LoS ual das paing oy olu 5 le alll Lo 430 HaT gas lie alaall & aaY
3 pale i ol AT Calai g Bilie ga e sl asAll e s3aal jsdane 58 e sf liall 5 oLl Y] wie
iy lia HI€ Jy 850 JS & pgule alaiug oIS WS gule Al ot fall oo Jla dssall G oSy
oS laaf pule ilatuy ol sa cpriagall oo Jlas Zianall 3 G o] 4 dio Salinall S UALWYI o Cinin]

Uibe prea J A g8

The Prophet, peace be upon him, said it (i.e. the hadith) to him (i.e. ‘Ali) during the Battle of
Tabuk. Meanwhile, whenever he (the Prophet) made a journey for battle, or for ‘Umrah or Hajj, he used
to make one of the Sahabah his khalifah over Madinah....

In summary, it is well-known that he (the Prophet) never left Madinah without appointing a
khalifah over it. Muslims have mentioned those whom he appointed as khalifahs. He made journeys out
of Madinah during two ‘Umrahs — ‘Umrah al-Hudaybiyyah and ‘Umrah al-Qadha — and during the

Farewell Hajj, as well as in more than twenty battles.

On all of them (i.e. these occasions), he appointed khalifahs and there used to be several men in
Madinah (on all these occasions) over whom the khalifah was given authority. However, during the battle
of Tabuk, he (the Prophet) did not permit anyone to stay behind from it (i.e. the battle). It was his last
battle, peace be upon him, and he never conscripted (for any battle) as he conscripted for it (i.e. Tabuk).
Therefore, none was left (in Madinah) except women, children, those who were exempted due to
inability, hypocrites, and three men who (later) repented.

There were no believing men in Madinah over whom to appoint a khalifah (during Tabuk), unlike the
case on all other occasions. Rather, this appointment (of ‘Ali) as khalifah was inferior to the other,
several khilafah appointments, because there were no strong believing men in Madinah (during
Tabuk) over whom he (the Prophet) could have placed (‘Ali as) a khalifah, unlike the case in all his (the

Prophet’s) other battles.6

Shaykh Ibn Taymiyyah obviously interprets the hadiith as referring solely to Amir al-Muminin’s khilafah
over Madinah during the battle of Tabuk. So, he was like Harun to Musa only for the duration of the
battle. Once the battle ended, and the Messenger took over control of Madinah once again, ‘Ali ceased
to be his Harun.

In the simplest terms, in the view of our Shaykh, the status of Imam ‘Ali as the Harun of Prophet
Muhammad was temporary and shortlived and never extended beyond the Battle of Tabuk. Moreover, it
was limited exclusively to ‘Ali’s governorate of Madinah while the battle lasted. It is very apparent that
our Shaykh considers Hadith al-Manzilah to be specifically linked with the words of Musa in this verse:
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Musa said to his brother, Harun: “Be my khalifah over my people.”7

Explaining the connection, Shaykh Ibn Taymiyyah says:
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It is said that some hypocrites condemned him (i.e. ‘Ali), and said that he (the Prophet) only made him
(i.e. ‘Ali) a khalifah because he (the Prophet) hated him (i.e. ‘Ali). So, the Prophet, peace be upon him,
explained to him, saying: “I have only made you a khalifah due to my trust in you, and that khilafah is
neither a belittling step nor a demotion, for Musa appointed Harun as his khalifah over his people.
How then could that have been a belittling step, while Musa did it with Harun?” Through that the mind of

‘Ali became clear.8

This logic of Shaykh Ibn Taymiyyah suggests that all the governors of Madinah during the Prophet’s
numerous absences were like Harun too. Therefore, it was not a merit af all for ‘Ali, much less an
exclusive one! In fact, the khilafah of Amir al-Muminin was the most “inferior” of all, as submitted by our
Shaykh! After all, his governorate was only over women, children, mutineers and hypocrites. By contrast,
all the other governors had ruled over believers among the men and the women. It is at this point that
things get really messy.

Khilafah can be temporary, permanent, restricted or total, depending on the circumstances. There is no
doubt that the khilafah of Amir al-Muminin during Tabuk was both temporary and restricted. He was the
governor of Madinah only, and not of the entire Islamic state. What Imam ‘Ali controlled during that time
was merely a small percentage of the Ummah of Muhammad. By contrast, the khilafah of Prophet Harun
was fotal. He was the khalifah of Prophet Musa over the entirety of “his people”. Therefore, there was
simply no connection or comparison between the two khilafahs. Meanwhile, the Messenger of Allah

specifically mentioned that ‘Ali was exactly like Harun!

In fact, the Prophet further specifically explained the khilafah component of the Harun-‘Ali comparison in
a way that knocks out Shaykh Ibn Taymiyyah! lbn Abi ‘Asim (d. 287 H) records:
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Muhammad b. al-Muthanna — Yahya b. Hammad — Abu ‘Awanah — Yahya b. Sulaym Abu Balj — ‘Amr b.

Maymun — Ibn ‘Abbas: The Messenger of Allah, peace be upon him, said to ‘Ali: “You are to me of the



status of Harun to Musa, with the exception that you are not a prophet. And you are my khalifah over
EVERY BELIEVER after me.”9

Dr. Al-Jawabirah says:
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Its chain is hasan.10

‘Allamah al-Albani agrees:
Crua ssliwl.

Its chain is hasan. 11

Of course, the khilafah of Harun too was over the entirety of Musa’s Ummah, and the same thing was
intended for ‘Ali in this hadith! The Messenger of Allah was announcing him as the khalifah over all
believers — in exactly the same way that Harun was — in any case of fotal absence of Muhammad from

his Ummah — as Musa did.

Meanwhile, although Prophet Musa was able to keep away from his entire Ummah during his lifetime,
the Messenger of Allah was unable to do that except through death. This apparently explains why he
mentioned “after me” with the khilafah. It is also solely in this context that the phrase “except that there
will be no prophet after me” makes any sense. If the Prophet had intended Hadith al-Manzilah to be
limited to the duration of Tabuk only, on what logical basis would he have added those two expressions?

What is more? The Messenger of Allah never restricted the comparison between Harun and ‘Ali to mere

khilafah, to begin with! ‘Allamah al-Albani, for instance, states:

ot apaadl lian I o olaghis o (il iy 5o apaw ol lias ¢ (1/170) " atwall " & danfan ol
ela gin oLy ale all Lo ll g poa dde alll ) Ule o " sl e aaw ety 2dile e an il aie
ool Usiay e 05K of oyt Lol a8 SCallgall o dlas : oy, (S die Al gany ey, ¢ lsll g
$Boull ¥ wse oo

ol by o runn sliw] liag reuls

Ahmad recorded it in a/-Musnad (1/170): Abu Sa’id, freed slave of Banu Hashim — Sulayman b. Bilal —
al-Ja’id b. ‘Abd al-Rahman — ‘Aishah bint Sa’d — her father:



Verily, ‘Ali, may Allah be pleased with him, WENT OUT WITH THE PROPHET, peace be upon him,
UNTIL HE (THE PROPHET) REACHED THANIYYAH AL-WADA’, and ‘Ali, may Allah be pleased with
him, was weeping, saying: “You are leaving me behind with the women and children?” So, he (the
Prophet) replied, “Are you not pleased that you are to me of the status of Harun to Musa EXCEPT
PROPHETHOOD?”

| say: This chain is sahih upon the standard of al-Bukhari. 12

Shaykh al-Arnaut agrees with him about the same hadith:

Its chain is sahih upon the standard of al-Bukhari. 13

In other words, all the components of Harun’s status to Musa were present in ‘Ali too. The only exception
was that Harun was a co-prophet with Musa while ‘Ali was not a prophet at all. Needless to say, Shaykh
lbn Taymiyyah’s restriction of the comparison to khilafah contradicts this authentic Sunnah! Amir al-
Muminin was to the Prophet everything that Harun was to Musa with the sole exception of co-
prophethood.

What further kills our Shaykh’s attempted diversion is the fact that the Messenger of Allah repeated that
hadith to Imam ‘Ali outside the context or period of Tabuk! In the last hadith above, we read that ‘Al
went out of Madinah with the Prophet during Tabuk, till the Muslim army reached Thaniyyah al-Wada’. It
was there that the Messenger mentioned the hadith to him. There were no women around. The women
and children were all in Madinah, while only men were in the army at Thaniyyah al-Wada’. In the light of
this, let us examine this hadith documented by Imam Ahmad:
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‘Abd Allah (b. Ahmad) — my father (Ahmad b. Hanbal) — ‘Abd Allah b. Numayr — Musa al-Juhani —
Fatimah bint ‘Ali — Asma bint ‘Umays:

I HEARD the Messenger of Allah, peace be upon him, saying, “O ‘Ali! You are to me of the status of

Harun to Musa, except that there is no prophet after me.” 14

Al-Arnaut comments:
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Its chain is sahih15

Apparently, Asma (a wife of Abu Bakr) did not “hear” this hadith at Thaniyyah al-Wada’. She certainly
must have heard it inside Madinah, either before or after Tabuk. This fact alone completely defeats all of
Shaykh Ibn Taymiyyah’s efforts at reinterpreting Hadith al-Manzilah out of its intended purpose.
Meanwhile, things get really much worse for him with lbn ‘Abbas’ claim, radhiyallahu ‘anhu, that the

“merit” in the hadiith belonged exclusively to ‘Ali! Imam al-Hakim (d. 403 H) records:
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Abu Bakr Ahmad b. Ja’far b. Hamadan al-Qati’i — ‘Abd Allah b. Ahmad b. Hanbal — my father (Ahmad b.
Hanbal) — Yahya b. Hammad — Abu ‘Awanah — Abu Balj — ‘Amr b. Maymun .... lbn ‘Abbas said:

.... They are attacking a man who has ten EXCLUSIVE merits.... The Messenger of Allah, peace be
upon him, went out for the battle of Tabuk, and the people went out with him. So, ‘Ali said to him, “Let
me go out with you.” Therefore, the Prophet, peace be upon him, said, “Do not weep, ‘Ali. Are you not
pleased that you are to me of the status of Harun to Musa, with the exception that there is no
prophet after me? Verily, it is not right that | depart except with you as my khalifah.” 16

Al-Hakim says:

This hadith has a sahih chain. 17

Al-Dhahabi (d. 748 H) backs him:

e

Sahih.18

Was ‘Ali then the only governor ever appointed over Madinah during the Prophet’s lifetime?! Obviously,

the hadith is very, very far from what Shaykh Ibn Taymiyyah claims!
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