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Chapter 11: On Traditions From Al-Ridha’ About
Unity

11-1 Muhammad ibn Musa ibn al-Mutawakkil - may God be pleased with him - narrated that Ali ibn
Ibrahim ibn Hashem quoted on the authority of his father, on the authority of al-Saqr ibn Dolaf, on the
authority of Yasir - the servant that he had heard Abul Hassan Ali ibn Musa Al-Ridha’ (a.s.) say,

3 ‐ ،طَّارالع يحي ندُ بمحدَّثَنا مما ‐ قالا: حنهع هال ضيد ‐رلالو ندِ بمحا نب نسالح ندُ بمحمو ،بدَّثَنا اح
يسع نثْمانَ بع امدُ القُوحكانَ ا :ادٍ قالمح ندَ بمحا نورٍ، عمهج ندِ بمحم نيدٍ، ععس نب نيسالح ندَ بمحا نع
لامالس هلَيِضا عالر نسو الحبا هلَيا ثعفَب :واري، قالج تسو يرثك مال نْدَهصرِ و كانَ عونُ بِمكانَ يو واسالر
فيهِن وف المالِ، قال: فَتَب الَيه: انَّ اباكَ لَم يمت قال: فَتَب الَيه: انَّ اب قَدْ مات وقَدِ قسمنا ميراثَه وقَدْ صحتِ
ن كانَ قَدْ ماتاو ،‏ءَكَ شن ذللَكَ م سفَلَي وكَ ماتبا ني إن لَم ،هلَيا تَبَف :قال ،يهف هلَيع احتَجو ،هوتخْبارِ بِمالا
نجتُهوتَزوارِي والج قَدِ أعتَقتلَيكَ، وا ‏ءَش بِدَفع رنماي فَلَم ،ما تَح َلع.

لَمو ثُركيدِ، وشقْتِ الرو ف لصح نَّهلو المال عمجي نمم ملاا السهِملَيفَرٍععج ني تابِ: لَمْهذا ال فّنصم قال
راداكَ، وذل جللا والمالا ت هذِهعفَاجتَم ،ِرتمانِ السك ف بِهِم قثي نمم يلالقَل َلع لاا عجتَمما كانَ ي تَفرِيق َلقدِر عي
لحميةَ، ومامالا دُ لَهعتَقيو ،موالالا لَيهع لتُحم نَّها :قُولييدِ، وشالر لا ‏ بِهسعن كانَ يم لقَو هنَفْس َلع قَّقحن لا يا
موالاا نَّما كانَتاو ،الفُقَراء والما نَت نَّها لَما َلوالِ، عمالا ن هذِهم عا اجتَمم قكَ لَفَرلا ذل لَوو ،هلَيع وجالخُر َلع
لامالس هلَي‏ عبِه منْهاً مبِرو لَه منْهكراماً ما ونَ لَهيل يهوالبِها م لُهصي.
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باب ما جاء عن الرِضا عل بن موس‏علَيهِما السلام من الاخْبارِ ف التّوحيدِ

حدَّثَنا محمدُ بن موس بن المتَوكل رض اله عنْه قال: حدَّثَنا عل بن ابراهيم بن هـاشم، عـن ابيه، عن الصقْرِ ‐ 1
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نب لع نسا الحبا تعمس :قال ،رٍ الخادِمياس نلَفٍ، عد نب

“Whoever draws a comparison between the Sublime God and His creatures is an atheist. Whoever
ascribes to God what God has admonished against is also an atheist.”

11-2 Ali ibn Ahmad ibn Muhammad ibn Imran ad-Daqqaq - may God be pleased with him - narrated
that Muhammad ibn Harun al-Sufi quoted on the authority of Ubaydillah ibn Musa Al-Royani, on the
authority of Abdul Azeem ibn Abdullah ibn Ali ibn Al-Hassan ibn Zayd ibn Al-Hassan ibn Ali ibn Abi Talib
(a.s.), on the authority of Ibrahim ibn Abi Mahmood, “Ali ibn Musa Al-Ridha’ (a.s.) said the following
regarding the Words of the Sublime God, ‘Some faces, that Day, will beam (in brightness and beauty)
looking towards their Lord.’1 This means that these faces will be shining awaiting the reward of their
Lord.”

11-3 Ahmad ibn Ziyad ibn Ja’far al-Hamadani - may God be pleased with him - narrated that Ali ibn
Ibrahim ibn Hashem quoted on the authority of his father, on the authority of Abdul Salam ibn Salih al-
Harawi2, “I asked Ali ibn Musa Al-Ridha’ (a.s.), ‘O son of the Prophet of God! What is your opinion on
the following traditions which the narrators of traditions narrate: ‘The believers visit their Lord from their
homes in Paradise.’ Al-Ridha’ (a.s.) replied, ’O Aba Salt! Indeed the Blessed the Sublime God has
honored His Prophet Muhammad over all His creatures - even the Prophets and the angels. He has
established obeying him equal to obeying God, following him equal to following God, and visiting him
equal to visiting God. The Honorable the Exalted God said, ‘He who obeys the Apostle, obeys God…’3
God also said, ‘Verily those who plight their fealty to thee do no less than plight their fealty to God: the
Hand of God is over their hands…’4 Moreover, the Prophet (S) has said, ‘Whoever comes to visit me
during my life or after my death has indeed visited the Sublime God. The rank of the Prophet (S) in
Heaven is the highest rank of all. Therefore, whoever visits the Prophet (S) in the Prophet’s (a.s.) own
rank and position in Heaven has indeed visited the Blessed the Sublime God.’’”

Aba Salt (Abdul Salam ibn Salih al-Harawi) added, “I asked, ‘O son of the Prophet of God (a.s.)! What is
the meaning of the following tradition, ‘The reward of saying There is no god but God is looking at the
Face of the Sublime God?’ The Imam (a.s.) replied, ‘Whoever considers the Sublime God as having a
face similar to that of the creatures is an atheist.

ركافوفَه نْه‏ عما نَه لَيها بن نَسمشرِكٌ وموفَه ه‏ بِخَلقتَعال هال هبن شم لامالس هلَيِضا عالر وسم.

2 ‐ :قال وفونَ الصهار ندُ بمحدَّثَنا مح :قال نْهع هال ضرانَ الدَّقَّاق رمع ندِ بمحم ندَ بمحا نب لدَّثَنا عح
ِبا نب لع نب نسالح ندِ بزَي بن نسالح نب هدِ البع نب يمظدُالعبدَّثَنا عح :قال ويانالر وسم نب هدُ البِيدَّثَنا عح
طالبٍ‏علَيهِما السلام، عن ابراهيم بن اب محمودٍ قال: قال عل بن موس الرِضا علَيه السلام ف قَول اله تعال‏:
.«ۇجوه يومئذٍ ناضرةٌ ال ربِها ناظرةٌ» قال: يعن مشرِقَةٌ ينتَظر ثَواب ربِها



حدَّثَنا احمدُ بن زِيادِ بن جعفَر الْهمذان‏ رض اله عنْه قال: حدَّثَنا عل بن ابراهيم بن هاشم، عن ابِيه، عن ‐ 3
ولسر نيا اب :ملاا السهِملَيِضا عالر وسم نب لعل قُلْت :قال ِوِيراله حصال نب لامدِ السبع نع ،مهاش نب راهيمبا
هلَي‏ ع؟ فَقالنَّةالج ف هِمنازِلن مم ِهِمبونَ رورزي يننمونَّ المدِيثِ: االْح لها روِيهدِيثِ الَّذِي يالْح ما تَقُول ف هال
ِينالنَبِي نم هخَلق يعمج َلع لَّمسو هآلو هلَيع هال َّلداً صمحم ِهنَبِي ل‏ فَضتَعالكَ وتَبار هنَّ اللْتِ اا الصبيا ا :لامالس
عطن ْيم» :لجو زع فَقال تَهزِيار ةرالآخالدُّنْيا و ف تَهزِيارو ،تَهتابِعم تَهتابِعمو ،تَهطاع تَهطاع لعجو ،ةلائالمو
هلَيع هال َّلص ِالنَّب قالو «دِيهِميا قفَو هدُ الي هونَ البايِعنَّما ياونَ كبايِعي نَّ الَّذِينا» :قال «هطاعَ الفَقَدْ ا ولسالر
فَعرا نَّةالج ف هآلو هلَيع هال َّل‏ صِةُ النَّبجرد‏» وتَعال هال فَقَدْ زار تودَ معب وا ياتح ف نن زارم» هآلو
.الدَّرجاتِ

فَمن زاره ف درجته الجنَّة من منْزِله فَقَدْ زار اله تَباركَ وتَعال‏. قال: فَقُلْت لَه: يا ابن رسول اله فَما معنَ الخَبرِ
هال فصن ولْتِ ما الصبيـا ا :لامالس هلَي‏ ع‏» فَقـالتَعـال هال هجو لا النَّظَر هال لاا لهلا ا نَّ ثَوابا» :وهوالَّذِي ر
فَرفَقَدْ ك وهالۇجك جه‏ بِوتَعال،

However, the Sublime God’s Face is His Prophets (a.s.), His Messengers (a.s.) and His Proofs (a.s.).
They are the people by whom the people are directed towards the Honorable the Exalted God, His
Religion and His Recognition. The Sublime God said, ‘All that is on earth will perish. But will abide
(forever) the Face of thy Lord, full of Majesty, Bounty and Honor.’5 The Honorable the Exalted God also
said, ‘…Everything (that exists) will perish except His own Face..’6. Therefore, looking at the Sublime
God’s Prophets (a.s.), Messengers (a.s.) and Proofs (a.s.) in their respective ranks has a great reward
for the believers on the Resurrection Day. The Prophet (S) has also said, ‘On the Resurrection Day
whoever despises the members of my Holy Household and my ‘Itra7 will not see me. I will not see him
either.’ The Prophet (S) has also said, ‘Among you there are some people who will never again see me
after they depart from me.’ O Aba Salt! Indeed the Blessed the Sublime God cannot be described by
position, cannot be perceived by the eyes or imaginations.’”

Aba Salt said, “I asked, ‘Please tell me whether Heaven and Hell have been created?’ Imam Al-Ridha’
(a.s.) answered, ‘Yes. When the Prophet of God (a.s.) was taken for the Ascension to the heavens he
entered Paradise, and saw the Fire.’”

Aba Salt said, “I asked, ‘Some people believe that these two have been destined to be, but have not
been created yet.’ The Imam (a.s.) replied, ‘Neither do they belong to us, nor do we belong to them.
Whoever denies Heaven and Hell has indeed denied the Prophet (S) and us. He is not controlled by any
part of our Mastery. He will abide in the Fire for eternity. The Sublime God has said, ‘This is the Hell
which the sinners deny. In its midst and in the midst of boiling hot water will they wander around!’8 The
Prophet (S) said, ‘When I was taken for Ascension to the heavens Gabriel took my hands and took me
into Paradise. They he gave me some Heavenly Dates from which I ate. The date turned into sperms in
my loin. Once I returned to the Earth I made love with Khadija and she got pregnant with (the Blessed
Baby) Fatima (a.s.). Therefore, Fatima is a human houri.9 Whenever I wish to smell Paradise, I smell the
scent of my daughter Fatima (a.s.).’’”



11-4 Muhammad ibn Musa ibn al-Mutawakkil - may God be pleased with him - narrated that Ali ibn
Ibrahim ibn Hashem quoted on the authority of his father, on the authority of al-Rayyan ibn al-Salt, on
the authority

هدِين لاو لجو زع هال َلا هجتَوبِهِم ي الَّذِين ملَيهِم، هع هال لَواتص هججحو هلسرو هنبِياو‏ اتَعال هال هجن ولو
ومعرِفَته و قال اله تَعال‏: «كل من علَيها فانٍ ويبق وجه ربِكَ ذُو الْجلالِ واكرام» وقال عز وجل: «كل شَ‏ء هالكٌ
ةيامالق موي نينؤململ يمظع ثَواب هِمجاترد ف ملاالس هِملَي‏ عجِهجحو هلسر‏ وه تَعالال نبِياءا لا فَالنَّظَر «ههجو ا
نم مينَّ فا» :قالو «ةيامالق موي هرا لَمو رني لَم تتْرعو تيب لها بغَضن ام» :هآلو هلَيع هال َّل‏ صِالنَّب قَدْ قالو
وهامالابصارِ ودْرِكُ بِالالا يانٍ، وبِم فوص‏ لا يتَعالكَ وتَبار هنَّ اللْتِ اا الصبيا ا ،«فارِقَنن يدَ اعب رانلا ي.

هال َّل‏ صهال ولسنَّ رام، ونَع :خْلُوقتانِ؟ فَقالم موما الْيالنَّارِ أهو نَّةالج نع خبِرنا هال ولسر نيا اب لَه قُلْت :،قال
علَيه وآله قَدْ دخَل الجنَّةَ ورأى النَّارِ لَما عرِج بِه ال السماء، قال: فَقُلْت لَه: انَّ قَوماً يقُولُونَ: انَّهما الْيوم مقَدَّرتانِ
هلَيع هال َّل‏ صِالنَّب ذَّبالنَّارِ فَقَدْ كو نَّةالج خَلق رْنن ام ،منْهم نلا نَحنَّا وم ملا ه لامالس هلَي‏ عفَقال ،نخْلُوقَتَيرِ مغَي
وآله وكذبنا وكذَّبنا ولَيس من وِلايتنا علَ شَ‏ء ويخلَدُ ف نارِ جهنَّم، قال اله تَعال‏: «هذِه جهنَّم الَّت يذِّب بِها
الُْمجرِمونَ يطُوفُونَ بينَها وبين حميم آنٍ» وقال النَّبِ‏ صلَّ اله علَيه وآله: «لَما عرِج ب ال السماء اخَذَ بِيدِي
جِبرئيل‏ علَيه السلام فَادخلَن الجنَّةَ، فَناوِلْن من رطَبِها، فَاكلتُه فَتَحول ذلكَ نُطْفَةً ف صلْبِ، فَلَما هبطت ال الارضِ
واقَعت خَدِيجةَ، فَحملَت بِفاطمةَ علَيها السلام فَفاطمةَ حوراء انسيةٌ، فَلَّما اشتَقت ال رائحة الجنَّة شَممت رائحةَ
ملاا السهلَيةَ عمفاط ابنَت.

حدَّثَنا محمدُ بن موس بن المتَوكل رض اله عنْه قال: حدَّثَنا عل بن ابراهيم بن هاشم، عن ابيه، عن الريانِ ‐ 4
نع هآبائ نع بيها نِضا، عالر وسم نب لع نلْتِ، عالص نب

of Ali ibn Musa Al-Ridha’ (a.s.), on the authority of his father (a.s.), on the authority of his forefathers
(a.s.), on the authority of the Commander of the Faithful (a.s.) that God’s Prophet (S) said, “God - the
Exalted the Magnificent - said, “Whoever interprets My Words according to his own viewpoint has no
faith in Me. And whoever considers Me to be similar to My creatures does not recognize Me. And
whoever makes comparisons in my religion does not believe in My religion.”

11-5 Muhammad ibn Al-Hassan ibn Ahmad ibn al-Waleed - may God be pleased with him - narrated
that Muhammad ibn Al-Hassan al-Saffar quoted on the authority of Ahmad ibn Muhammad ibn Khalid,
on the authority of some companions that one day when Abul Hassan Al-Ridha’ (a.s.) was passing by
the grave of one of the members of his Holy Household, he (a.s.) placed his hand on the grave and said,
“O my God! Your Might is apparent, but the people are ignorant of Thee. They try to use measures to
recognize Thee. Such a form of describing Thee is in contradiction with the belief in Thy Lordship. O my
Lord! I am not of those who seek Thee through striking similitude. Nothing is similar to Thee. My Lord!
They do not understand Thee. If they wanted to recognize Thee, Thy apparent Blessings were the Best
Proofs for them of Thee. O my God! It suffices for them to ponder over Thy creatures, and not to try to



go deeply into Thy nature. However, they consider Thee and Thy creatures to be the same. That is why
they did not really recognize Thee, and considered some of Thy Signs to be their Lords. Thus they
described Thee as such. My Lord! Thee are Higher than what those who compare Thee (with others)
describe Thee to be.”

11-6 (The author of the book narrated) my father - may God be pleased with him - narrated that Sa’d
ibn Abdullah quoted on the authority of Muhammad ibn Al-Husayn Abil Khattab, on the authority of
Ahmad ibn Muhammad ibn Abi Nasr, “Some people from across the river came to see Abil Hassan Al-
Ridha’ (a.s.) and said, ‘We have come to ask you three questions. If you give us the answer to all three
questions, then we will know that you are a scientist.’ The Imam (a.s.) said, ‘Go ahead and ask.’ They
said, ‘Let us know where the Sublime God is? How is He? What does He rely on?’ The Imam (a.s.)
replied, ‘The Sublime God has created the quality of how to be Himself. Therefore, He Himself has no
quality of being, and this question does not apply to Him. He has created positions. Thus He is not in
need of a place to be. He relies on His Might.’ They said, ‘We testify that you are a scientist.’”

أيِهبِر رن فَسم ب نما آم :لالُهج له جال قال :هآلو هلَيع هال َّل‏ صهال ولسر قال :قال ملاالس هِملَي‏ عنينمويرِ الْمما
دِين ف ياسالق لاستَعم نم دِين َلما عو ،بِخَلق نهن شَبم فَنرما عو ،لامك.

حدَّثَنا محمدُ بن الحسن بن احمدَ بن الوليد رض اله عنْه قال: حدَّثَنا محمدُ بن الحسن الصفَّار، قال: حدَّثَنا ‐ 5
عضفَو هتيل بهورِ ان قُببِقَبرٍ م لامالس هلَيِضا عالر نسو الحبا رم :نا قالحابصضِ اعب ندٍ، عخال ندِ بمحم ندُ بمحا
يدِه علَيه، ثُم قال: «اله بدَت قُدْرتُكَ ولَم تَبدُ واهيةً فَجهلُوكَ وقَدَّروكَ، والتَّقدِير علَ غَيرِ ما بِه وصفُوكَ، وانّ بري‏ء يا
كَ لَولَيم عيلُهلكَ دمعن نم ما بِهِم رظاهوكَ، ودرِكي لَنو لها ،‏ءَكَ شثلمك سوكَ، لَيطَلَب بِالتَّشبِيه الَّذِين نم لها
عرفُوكَ وخَلْقكَ يا اله مندُوحةٌ ان يتَناولُوكَ بل سووكَ بِخَلقكَ، فَمن ثُم لَم يعرِفُوكَ، واتَّخَذُوا بعض آياتكَ رباً فَبِذلكَ
.«وصفُوكَ فَتَعالَيت ربِ عما بِه المشَبِهونَ نَعتُوكَ

6 ‐ نالخَطَّابِ، ع با بن نيسالح ندُ بمحدَّثَنا مح :قال هدِ البع ندِ بعدَّثَنا سح :قال نْهع هال ض‏ ربدَّثَنا اح
احمدَ بن محمدِ بن اب نَصرٍ قال: جاء قَوم من وراء النَّهرِ ال اب الحسن الرِضا علَيه السلام، فَقالُوا لَه: جِئناكَ
فيككانَ، و ني‏ اه تَعالال نخبِرنا علُوا، فَقالُوا اس :فَقال ،منَّكَ عالمنا اليها عبتَنا فجنَّ افَا ،لسائم ثَلاث نلُكَ عنَسا
،نيبِلا اوفَه ينالا نيافٍ، ويبِلا كوفَه يفال في‏ كتَعال هنَّ الا :لامالس هلَي‏ ع؟ فَقالهمادعتكانَ ا ‏ءَش ِأي َلعكانَ؟ و
منَّكَ عالدُ افَقالُوا: نَشْه ،هتقُدْر َلع همادكانَ اعتو.

The author of this book (a.s.heikh Sadooq) said, “When the Imam (a.s.) said that God relies on His
Might, he (a.s.) meant that God relies on Himself since Might is a part of God.”

11-7 Muhammad ibn Ahmad al-Sinani - may God be pleased with him - narrated that Muhammad ibn
Abi Abdullah al-Kufi quoted on the authority of Muhammad ibn Isma’il al-Barmaki, on the authority of
Al-Husayn ibn Al-Hassan, on the authority of Muhammad ibn Isa, on the authority of Muhammad ibn



Arafa, “I asked Al-Ridha’ (a.s.), ‘Did God create things using His Might or without it?’ The Imam (a.s.)
replied, ‘You cannot say that God created things using His Might since when you say that God has
created thing using His Might, you are considering His Might to be something other than Him. Saying
that God has created things using the Might He has had over them10 is like saying that God’s Might is
something other than Him, and He has used it as a tool with which He creates. This is polytheism. When
you say that God has created things using some other Might, it is as if you consider that Might to be
separate from Him and He gets His Power over things using it. However, God is neither weak and
incapable, nor is He in need of others. He is Glorified, and Mighty in nature, and not via an external
power.’”

11-8 Abdullah ibn Muhammad ibn Abdul Wahhab al-Qurashi narrated that Ahmad ibn Al-Fadhl ibn al-
Mugheerat quoted on the authority of Abu Mansoor ibn Abdullah ibn Ibrahim al-Asbahani, on the
authority of Ali ibn Abdullah, on the authority of Al-Husayn ibn Bashshar, on the authority of Abil Hassan
Ali ibn Musa Al-Ridha’ (a.s.), “Does God know how things which do not exist would have been if they
were created?” The Imam (a.s.) replied, “The Sublime God knows how things are before they are
created. The Honorable the Exalted God said, ‘…For We were wont to put on Record all that ye did.’11

God also said the following about the People of Hell, ‘…But if they were returned, they would certainly
relapse to the things they were forbidden, for they are indeed liars.’12 Thus God knows that if they are
brought back to this world, they would go back and do what they had done before. Also when the angels
said, ‘…Wilt Thou place therein one who will make mischief therein and shed blood? whilst we do
celebrate Thy Praises and glorify Thy Holy (Name)?’13 God replied, ‘I know what ye know not.’14

Therefore, the Honorable the Exalted God always knows about things before creating them. Therefore,
Blessed is our Lord. High indeed is He

.قال مصنّف هذا الْتابِ: يعن بِقَوله وكانَ اعتماده علَ قُدْرته أي علَ ذاته، لانَّ القُدرةَ من صفاتِ ذاتِ اله تَعال‏

7 ‐ ندُ بمحدَّثَنا مح :قال وفال هدِ البع ندُ بمحدَّثَنا مح :قال نْهع هال ضر ناندَ السمأح ندُ بمحدَّثَنا مح
قُلْت :فَةَ قالرع ندِ بمحم نع ،يسع ندُ بمحدَّثَنا مح :قال نسالح نب نيسدَّثَنا الحح :‏ُّ قالرميل الباعمسا
لامالس هلَيِضا علرل:

:ذا قُلْتنَّكَ الا ةبِالقُدر شْياءالا ونَ خَلَقنْ يوزُ اجلا ي :لامالس هلَي‏ ع؟ فَقالةرِ القُدرم بِغَيا ةبِالقُدر شْياءالا هال خَلَق
ذا قُلْتاركٌ، وهذا شو ،شْياءالا بِها خَلَق لتَها آلَةً لَهعجو هرئاً غَيةَ شَيالقُدر لْتعنَّكَ قَدْ جاَف ،ةبِالقُدر شْياءالا خَلَق
لا تاجحلا ملا عاجِزٍ وعيفٍ وبِضوه سن لَيلو ،ةقُدْرها ولَيدارٍ علَها بِاقتعج نَّها فُهنَّّما تَصفَا ةرِ قُدْربِغَي شْياءالا خَلَق
ةلا بِالقُدر هذاتل قادِر بحانَهسول هب ،رِهغَي.

حدَّثَنا عبدُ اله بن محمدِ بن عبد الوهابِ القُرش قال: حدَّثَنا احمدُ بن الفَضل بن المغَيرة قال: حدَّثَنا ابو نَصرٍ ‐ 8



نسالح با نشَّارٍ، عب نب نيسدَّثَنا الحح :قال هبدِ الع نب لدَّثَنا عح :قال هانالإصب راهيمبا نه بدِ البع نب ورنْصم
عل بن موس الرِضاعلَيهِما السلام قال: سالْتُه ايعلَم اله الشَّ‏ء الَّذِي لَم ين ان لَو كانَ كيف كانْ يونُ؟ قال: انَّ
.«اله تَعال‏ هوالعالم بِالاشياء قَبل كونِ الاشْياء، قال عز وجل: «انَّا كنَّا نَستَنْسخُ ما كنْتُم تَعملُونَ

نْهوا عما نُهوا لم لَعادوهدر لَو نَّها لجو زع ملونَ» فَقَدْ عاذِبَل منَّهاو نْهوا عما نُهوا لوا لَعاددر لَوالنَّارِ: «و لهلا قالو.

وللملائة لَما قالَت: «ا تَجعل فيها من يفْسدُ فيها ويسفكُ الدِّماء ونَحن نُسبِح بِحمدِكَ ونُقَدِّس لَكَ» قال: «انّ اعلَم ما
شيـاءلاسابِقاً ل هلمع لجو زع هلِ الزي ونَ» فَلَملَملا تَع

Exalted. He is High and Great. He has created things, and knew about them before they were created,
just as He willed. Thus is our Lord! He is the All-Knowing, All-Hearing and All-Seeing.

11-9 Abdul Wahid Muhammad ibn Ubdoos al-Attar al-Neisaboori - may God be pleased with him
–narrated in the (Arabic) month of Sha’ban of the year 352 A.H. (962 A.D.) in Neishaboor on the
authority of Ali ibn Muhammad ibn Qutayba al-Neishaboori, on the authority of Al-Fadhl ibn Shathan15

that he had heard Al-Ridha’ (a.s.) pray one day and say, “Glory be to God who has created things with
His Might. He perfected whatever He created using His Wisdom. He placed whatever He created in its
right place using His Knowledge. Glorified is Him who knows about the deceitful hidden looks and
whatever is hidden in the hearts. There exists nothing like unto Him. He is the All-Hearing, the All-
Seeing.”

11-10 Ali ibn Ahmad ibn Muhammad ibn Imran ad-Daqqaq - may God be pleased with him - narrated
that Muhammad ibn Abi Abdullah al-Kufi quoted on the authority of Muhammad ibn Isma’il al-Barmaki,
on the authority of Al-Fadhl ibn Soleiman al-Kufi, on the authority of Al-Husayn ibn Khalid: I heard Al-
Ridha’ (a.s.) say, “The Sublime God has always been All-Knowing, All-Powerful, Ever-Living, Ever-
Lasting, All-Hearing and All-Seeing.” I asked him, “O son of the Prophet of God! There are some
people who say that God has always been All-Knowing with Knowledge, All-Powerful with His Might,
Ever-Living with His Life, Ever-Lasting with His Past, and All-Hearing with His Hearing, All-Seeing with
His Sight.” The Imam (a.s.) said, “Whoever says this and believes in it has indeed associated other gods
as partners with God. He is not under our Mastery at all.” He (a.s.) then added, “The Honorable the
Exalted God has always been All-Knowing, All-Powerful, Ever-Living, Ever-Lasting, All-Hearing and
All-Seeing by His own High Nature. High indeed is He Exalted above what the polytheists say and the
similitude they draw.”

11-11 Al-Husayn ibn Ahmad ibn Idris - may God be pleased with him - narrated that his father quoted
on the authority of Muhammad ibn Abdul Jabbar, on the authority of Safwan ibn Yahya,: I asked Abil
Hassan Al-Ridha’ (a.s.), “Let me know about the difference between the will of the Sublime God, and
the will of the creatures.” The Imam (a.s.) said, “The will of the creatures is in the form of an inner



thought, deciding what is

نا لَمبكَ رذلك ،ما شاءلَها ك بِها سابِق هلمعو شْياءالا بِيراً، خَلَقاً كلُو‏ عتَعالنا وبر هكَ الخلُقَها، فَتَباري ّنا لقَدِيماً قَب
.يزل عالماً سميعاً بصيراً

9 ‐ نثْنَتَينَةَ ابانَ سشَع ف ورسابيبِن نْهع هال ض‏ روريسابيالن طَّاردُوسٍ العبع ندِ بمحم ندِ بدُ الواحبدَّثَنا عح
لامالس هلَيِضا عالر تعمس :شاذانَ، قال نب لالفَض نع ،وريسابيةَ النبقُتَي ندُ بمحدَّثَنا مح :قال ةماىثَلاثو ينسخَمو
،هلمبِع هعضوم نْهم ‏ءَش لك عضوو ،هتمبِح ما خَلَق تقَنأو ،هتبِقُدْر الْخَلْق ن خَلَقحانَ مبس» :هعائد ف قُولي
يرصالب يعمالسوهو ،‏ءَش هثلمك سلَيو ،دُورالص ما تَخفو نعينَةَ الاخائ لَمعن يحانَ مبس».

10 ‐ ،وفال هبدِ الع با ندِ بمحدَّثَنا مح :قال نْهع هال ضر رانَ الدَّقَّاقمع ندِ بمحم ندَ بمحا نب لدَّثَنا عح
لامالس هلَيِضا عالر تعمس :دٍ قالخال نع ،وفمانَ اللَيس نب لدَّثَنا الفَضح :قال رمالب يلاعمسا ندِ بمحم نع
.يقُول: لَم يزلِ اله تَعال‏ عالماً قادِراً حياً، قَدِيماً سميعاً بصيراً

،قَدِيماً بِقَدَمو ،ياةاً بِحيحو ،ةقادراً بِقُدرو ،لمماً بِععال هلِ الزي قُولُونَ: لَمماً ينَّ قَوا هولِ السر نيا اب :لَه فَقُلْت
وسميعاً بِسمع، وبصيراً بِبصرٍ، فَقال‏ علَيه السلام: من قال ذلكَ ودانَ بِه فَقَدْ اتَّخَذَ مع اله آلهةً اُخْرى‏ لَيس من وِلايتنا
علَ شَ‏ء، ثُم قال‏ علَيه السلام: لَم يزلِ اله عز وجل عليماً قادِراً حياً قَدِيماً سميعاً بصيراً لذاته، تَعال‏ عما يقُولُونَ
.الْمشْرِكونَ والمشَبهونَ علُواً كبِيراً

11 ‐ ِبلا قُلْت :قال يحي نفْوان بص نارِ، عبد الجبع ندِ بمحم نع ،بيها نع ،رِيسدا ندَ بمحا نب نيسدَّثَنا الحح
بدُو لَهما يو يرمالمخلُوقِ الض نةُ مرادالا :؟ فَقالالْخَلْق نم‏ وتَعال هال ن؛ مةرادالا نع خْبِرنا :لامالس هلَي‏ عنسالح
نا مماو ،فعلال نكَ مدَ ذلعب

best to do, and an action that follows. However, the Will of the Honorable the Exalted God is the same
as Creation. He does not need to decide and think. These traits do not apply to Him. They are the
characteristics of the creatures. Once the Sublime God wills, it is what He does. Nothing else. That is as
He says, ‘We but say the word, ‘Be’, and it is.’16 without any articulation, verbal expression, directed
attention or thought. Just as God Himself does not have a quality of being, His Will has no quality of
being.”

11-12 Ahmad ibn Ziyad ibn Ja’far al-Hamadani - may God be pleased with him - narrated that Ali ibn
Ibrahim ibn Hashem quoted on the authority of his father, on the authority of Ali ibn Ma’bad, on the
authority of Al-Husayn ibn Khalid that he told Al-Ridha’ (a.s.), “O son of the Prophet of God! The people
narrate that the Messenger of God (a.s.) said, ‘God created Adam in His image.’ The Imam (a.s.) said,
‘May God kill them! They have omitted the beginning part of the tradition. The Messenger of God (a.s.)



passed by two men who were verbally abusing each other. The Prophet (S) heard one of them say to his
companion, ‘May God disfigure your face and of everyone who looks like you!’ The Prophet of God (a.s.)
said, ‘O Abdullah! Do not say this to your brother since indeed the Honorable the Exalted God created
Adam in His image.’”17

11-13 Muhammad ibn Muhammad ibn Aasim al-Kolayni - may God be pleased with him - narrated that
Muhammad ibn Yaqoob al-Kolayni quoted on the authority of Ahmad ibn Idris, on the authority of
Ahmad ibn Muhammad ibn Isa, on the authority of Ali ibn Sayf, on the authority of Muhammad ibn
Obaydah, “I asked Al-Ridha’ (a.s.) about the Honorable the Exalted God’s words, ‘O Satan! What
prevents thee from prostrating thyself to the one whom I have created with my hands?…’18 The Imam
(a.s.) said, ‘This means by my Might and Power.’”

The author of this book (a.s.heikh Sadooq) said, “I have heard from some of the Shiite Sheikhs that the
Divine Leaders read ‘O Satan! What prevents thee from prostrating thyself to the one whom I have
created…’19 and then paused on the word ‘created’ and started again with the words ‘with my hands.’
The verse continues with ‘…Art thou haughty? Or art thou one of the high (and mighty) ones?’20 This is
similar to saying, ‘Do you fight me using my own sword? Do you hit me

اله عز وجل: فَإرادتُه احداثُه غَير ذلكَ، لانَّه لا يروِي ولا يهم ولا يتَفَر، وهذِه الصفات منفَيةٌ عنْه وه من صفاتِ
الخَلق، فَارادةُ اله تَعال‏ ه الفعل لا غَير ذلكَ يقُول لَه: «كن فَيونَ»، بِلا لَفظ ولا نُطق بِلسانٍ ولا همة ولا تَفَرٍ، ولا
.كيف كذلكَ، كما انَّه بِلا كيفٍ

حدَّثَنا احمدُ بن زِيادِ بن جعفَرٍ الْهمذان رض اله عنْه قال: حدَّثَنا عل بن ابراهيم بن هاشم، عن ابِيه، عن ‐ 12
ولسنَّ ررۇونَ: اي نّ‏ن النَّاسا هولِ السر نيا اب :لامالس هلَيِضا علرل قُلْت :دٍ قالخال نب نيسالح ندٍ، ععبم نب لع
اله‏ صلَّ اله علَيه وآله قال: انَّ اله عز وجل خَلَق آدم علَ صورته؟ فَقال: قاتَلَهم اله حذَفُوا اول الحدِيثِ: إنَّ
رسولِ اله‏ صلَّ اله علَيه وآله مر بِرجلَين يتَسابانِ، فَسمع احدَهما لصاحبِه: قَبح اله وجهكَ ووجه من يشبِهكَ،
هتورص َلع مآد خَلَق لجو زع هنَّ اليكَ، فَاخه لا تَقُل هذا لادِ البيا ع لَه :هآلو هلَيع هال َّل‏ صفَقال.

حدَّثَنا محمدُ بن محمدِ بن عصام اللَين رض اله عنْه قال: حدَّثَنا محمدُ بن يعقُوب اللَين قال: حدَّثَنا ‐ 13
هلَيِضا عالر لْتاس :دَةَ قالبِيع ندِ بمحم نفٍ، عيس نب لع نع ،يسع ندِ بمحم ندَ بمحا نع ،رِيسدا ندُ بمحا
تقُوو تبِقُدر نعي :لامالس هلَي‏ عقال «دَيبِي ما خَلَقْتدَ لجنْ تَسكَ انَعما م» :يسبل لجو زع هال لقَو نع لامالس.

َلفُونَ عقكانُوا ي ملاالس هِملَيةَ عمئنَّ الاا :ةالآي هذِه ف رذكي ةيعّالش شايِخم ضعب تعمتابِ: سْهذا ال فّنصم قال
قَولَه: «ما منَعكَ انْ تَسجدَ لما خَلَقْت» ثُم يبتَدِءۇنَ بِقَوله عز وجل: «بِيدَي استَبرت ام كنْت من الْعـالين» قـال:
فيبِس :للِ القـائقَو ثلهـذا مو



using my own spears?’ Therefore, the Honorable the Exalted God is saying, ‘You have been empowered
to be arrogant and disobedient using my own blessings given to you and kindnesses rendered to you.’”

11-14 Al-Husayn ibn Ibrahim ibn Ahmad ibn Hisham al-Mokattib - may God be pleased with him -
narrated that Abul Husayn Muhammad ibn Ja’far al-Kufi al-Asadi quoted on the authority of Muhammad
ibn Isma’il al-Barmaki, on the authority of Al-Husayn ibn Al-Hassan, on the authority of Bakr ibn Salih,
on the authority of Al-Hassan ibn Sa’eed, on the authority of Abil Hassan Al-Ridha’ (a.s.) who said the
following regarding the interpretation of the verse, ‘The Day that the shin shall be laid bare, and they
shall be summoned to bow in adoration,…’21 “This refers to the Day on which the veil from the Light will
be drawn aside and the believers fall in prostration but the backs of the hypocrites become so rigid that
they cannot fall in prostration.”

11-15 Abul Abbas Muhammad ibn Ibrahim ibn Ishaq al-Taleqani - may God forgive him - narrated that
Abu Sa’eed Al-Husayn ibn Ali al-Adawi quoted on the authority of al-Haytham ibn Abdullah al-
Rommani that Ali ibn Musa Al-Ridha’ (a.s.) quoted on the authority of his father Musa ibn Ja’far (a.s.),
on the authority of his father Ja’far ibn Muhammad (a.s.), on the authority of his father Muhammad ibn
Ali (a.s.), on the authority of Ali ibn Al-Husayn (a.s.), on the authority of his father Al-Husayn ibn Ali ibn
Abi Talib (a.s.), “The Commander of the Faithful (a.s.) delivered a sermon in the Kufa Mosque and said,
‘Praise belongs to God, who did not originate from anything, nor did He bring what exists into being from
anything. His Beginninglessness is attested to by the temporality (huduth) of things. His Power is
attested to by the weakness with which He has branded them (His creatures), and His Ever-Lastingness
(dawam) is attested to by the annihilation (fana) which He has subjected them to. No place is empty of
Him that He might be perceived by localization (ayniyyah), no object is like Him that He might be
described by a quality (kayfiyya), nor is He absent from anywhere that He might be known by a place
(haythiyya). His attributes differ from all the attributes that He has originated. He is inaccessible to
perception because of the changing essence of the things He has created. No created thing having
grandeur and tremendousness can dominate (tasarruf) Him.

َلع يتلَيكَ قَوا إحسـانكَ ولَيع تعمبِن :لجو زع قُولي نَّهاك نُنتُطاع محبِرو لُنتُقات

.الاستبارِ والعصيانِ

حدَّثَنا الحسين بن ابراهيم بن احمدَ بن هشام المتَّب رض اله عنْه قال: حدَّثَنا ابوالحسين محمدُ بن جعفَرٍ ‐ 14
نع ،حصال نرِ بب نع ،نسالح بن ينسدَّثَنا الحح :قال رمالب يلاعمسا ندِ بمحدَّثَنا مح :قال دِيسالا وفال
َلونَ ادْعيساقٍ و نع شَفي موي» :لجو زع هلقَو ف لامالس هلَيِضا عالر نسالح با نيدٍ، ععس نب نسالح
ودجونَ السيعستَطفَلا ي ينقنافالم صلابا جتُدْمداً، وجنُۇنَ سموالْم فَيِقَع شَفن نُورٍ يم جابح :ودِ» قالجالس.



15 ‐ لع نب نسيدٍ الحعو سبدَّثَنا اح :قال نْهع هال ضر قانالطَّال حاقسا نب راهيمبا ندُ بمحاسِ مبو العبدَّثَنا اح
نب وسم بيها نع ،ملاا السهِملَيِضاعالر وسم نب لدَّثَنا عح :قال مانالر هدِ البع نب ثَمدَّثَنا الهِيح :قال دوِيالع
ِبا نب لع نب نيسالح بيها نع ،نيسالح نب لع بِيها نع ،لع ندِ بمحم بيها ندٍ، عمحم نفَرِ بعج بِيها نفَرٍ، ععج
وفَةَ فَقالجِدِ السم ف النَّاس لامالس هلَي‏ عنينموالْم يرما خَطَب :قال ملاا السهِملَيبٍ‏عطال:

اَلْحمدُ له الَّذي لا من شَ‏ء كانَ، ولا من شَ‏ء كونَ ما قَدْ كانَ، المستَشهِدِ بِحدُوثِ الاشْياء علَ ازَليته، وبِما وسمها
بِه من العجزِ علَ قُدرته، وبِما اضطَرها الَيه من الفَناء علَ دوامه، لَم يخل منْه مانٌ فَيدرِكَ بِاينيته، ولا لَه شبه مثالٍ
هتييثبِح علَمفَي نب عغي لَمو ،هتييفِب فوصفَي.

ةظَمالعو برِياءبِال خارِجن تَصرِيفِ الذَّواتِ، ودراكِ بِما ابتَدَعَ مالا نع عمتَنمفاتِ، والص ف دثحما ا يعمجل بايِنم
بـاتِ الفَطَنثاق وارِعب َلع مرحفِ الحالاتِ، مرتَص يعمن جم

It is forbidden to delimit (tahdid) Him to the penetrating acumen of the sages. It is also forbidden to
describe (takyeef) Him to the piercing profundities of thought and represent (taswir) Him to the searching
probes of insight. Because of His Tremendousness, places encompass Him not; and because of His
Majesty measures gauge Him not; and because of His Grandeur standards cannot judge Him.
Impossible it is for imaginations to fathom Him, understandings to comprehend Him or minds to imagine
Him. Powers of reasoning with lofty aspiration despair of contriving to comprehend Him. Oceans of
knowledge run dry without referring to Him in depth; and the subtleties of the disputers fall from loftiness
to pettiness in describing His Power. He is One not in terms of number. He is Everlasting (da’im) without
duration, and Standing (qa’im) without supports. He is not of a kind that (other) kinds should be equal to
Him. He is not an object that objects should be similar to Him. He is not like things that attributes should
apply to Him. Powers of reasoning go astray in the waves of the current of perceiving Him. Imaginations
are unable to perceive His Beginninglessness. Understandings are held back from becoming conscious
of the description of His Power, and minds are drowned in the depths of the heavens of His kingdom
(malakut). He is Master over (giving) bounties. He is Inaccessible through Grandeur, and is Sovereign
over all things. Time (dahr) does not age Him, nor does description encompass Him. Humbled before
Him are the most stubborn in their utmost stubbornness, and submitted to Him are the strongest cords in
their utmost realm of strength.

All kinds of creatures witness to His Lordship (rubobiyya). The incapacity of all kinds of creature witness
to His Power. The createdness (futur) of all kinds of creatures witness to His eternity (qidmah). The
extinction (zawal) of all kinds of creatures witness to His permanence (baqa’). So they possess no place
of refuge from His grasp (idrak). There is no exit from His encompassing (ihatah) them. They have no
way of hiding themselves from His enumeration (ihsa’). They have no way of avoiding His Power over
them. It is sufficient that He has perfectly made them as a sign (ayah). He has put their natural
constitution as a Proof. He has established the temporal origin (huduth) of their natures as (a reason for



His) Eternity. He has also decreed the Laws of Creation governing over them as a lesson.

تَجدِيدُه، وعلَ غَوامضِ ناقباتِ الفرِ تَيِيفُه، وعلَ غَوائصِ سابِحاتِ النَّظَرِ تَصوِيره، لا تَحوِيه الاماكن لعظَمته، ولا
نعو ،فَهن تَستَغرا فهامالا نعو ،هتَنَهَن تا وهامالا نع عمتَنم هبريائل قاييسالم هتَقطَعه، ولالجل قادِيرالم هعتَدر
بِحار ناهكتبِالا هلَيا ةشارالا نت عبنَضقُولِ، والع حطَوام بِه حاطَةالا نباطاست نت مسئقَدْ يو ،لَهّثن تُمذهانِ االا
ومالخُص فلَطائ هتصفِ قُدرو لا ومالس نغَرِ عت بِالصعجرو ،لُومالع.

واحدٌ لا من عدَدٍ، ودائم لا بِامدٍ، وقائم لا بِعمدٍ، لَيس بِجِنسٍ فَتُعادِلَه الاجناس ولا بِشَبح فَتُضارِعه الاشباح، ولا
كالاشياء فَتَقَع علَيه الصفات، قَدْ ضلَّتِ العقُول ف امواج تَيارِ ادراكه، وتَحيرتِ الاوهام عن احاطَة ذِكرِ ازَليته
،برِياءبِال عمتَنمو ،بِالآلاء قتَدِرم هوتَلأفَلاكِ م جلُج ذهانُ فغَرِقَتِ الاو هتصفِ قُدرشعارِ واست نع فهامتِ الارصحو
لحم عابِ فثَوابِ‏ُ الص ت لَهعقَدْ خَضو ،يطُ بِهحي صفلا وو يهبللا زَمانٌ يو قُهخلي رهفَلا د شْياءالا َلكٌ عّلتَممو
هتوبِيبر َلجناسِ عالا ةيّلِستَشهِدٌ بقطارِها، ما قشَواه ِنْتَهم سبابِ فالا نواصر نَت لَهذعاقَرارِها، و تُخُوم
وبِعجزِها علَ قُدرته، وبِفُطُورِها علَ قدمته وبِزوالها علَ بقائه فَلا لَها محيص عن ادراكه اياها، ولا خُرۇج من
بِ الطَّبعـركبِمةً ولَها آي نعتقانِ الص‏ بِافها، كلَيع هتن قُدرناعٌ ملا امتلَها و هحصائا نع جابلا احتبِها و هإحاطَت
علَيها دِلالَةٌ، وبِحدُوثِ الفَطـرِ علَيها قدمةً وبِاحام الصنعة لَها عبرةً، فَلا

No limit is attributed to Him, no similitude is struck for Him and nothing is hidden from Him. High indeed
is He exalted above the striking of similitude and above created attributes!

And I testify that there is no god but He, having faith in His Lordship and opposing whoever denies Him.
I testify that Muhammad is His Servant and Messenger, residing in the best lodging-place, having
passed from the noblest of loins and immaculate wombs, extracted in lineage from the noblest of
treasures and in origin from the noblest of plantations, and (derived) from the most inaccessible of
summits and the most glorious roots, from the tree from which God fashioned His Prophets and chose
His trusted ones: (a tree) of excellent wood, harmonious stature, lofty branches, flourishing limbs,
ripened fruit, (and) noble interior, implanted in generosity and cultivated in a sacred precinct. There it put
forth branches and fruit, became strong and unassailable, and then made him (the Prophet Muhammad)
tall and eminent, until the Sublime God honored him with the Holy Spirit, the Illuminating Light, and the
Manifest Book. Moreover, He subjected Al-Boraq22 to him and the angels greeted him.

By means of him (the Prophet) He terrified the devils, overthrew the idols and gods (which were being)
worshipped besides Him. His Prophet's Tradition (a.s.unna) is integrity (rushd); his conduct (a.s.eera) is
justice and his decision is the truth. He proclaimed that which was commanded by his Lord, and he
delivered that with which he was charged until he made plain his mission through the profession of Unity
and made manifest among the creatures that There is no god but God alone and that there are no
partners for Him; until His Unity became certain and His Lordship became purified. God made manifest
his argument through the profession of His Unity and raised his rank with submission (Islam). And the
Honorable the Exalted God chose for His Prophet what was with Him of repose, rank and means - may



God’s Blessings be upon him and his pure Household.’”

11-16 Muhammad ibn Ahmad al-Sinani - may God be pleased with him - narrated that Muhammad ibn
Abi Abdillah al-Kufi quoted on the authority of Sahl ibn Ziyad al-Adami, on the authority of Abdul Azeem
ibn Abdullah Al-Hassani -may God be pleased with him- on the authority of Ibrahim ibn Abi Mahmood,
“I asked Abul Hassan Al-Ridha’ (a.s.) about

الَيه حدٌّ منسوب ولا لَه مثَل مضروب ولا شَ‏ء عنْه محجوب تَعال‏ عن ضربِ الامثالِ والصفاتِ الَمخْلُوقة علُواً
.كبِيراً

رخَي ف قّرالم ولُهسرو دُهبداً عمحنَّ مدُ اشْهاو ،هرْنن ام َللافاً عخو هتوبِيبيماناً بِرا ،وه لاا لهن لا ادُ اشْهاو
المستَقَرِ المتَناسخُ من اكارِم الاصلابِ ومطَهراتِ الارحام، الُمخرج من اكرم المعادِنِ محتَداً، وافْضل المنابِتِ
منبتاً، من امنَع ذِروة واعز ارومة، من الشَّجرة الَّت صاغَ اله منْها انبِياءه، وانتَجب منْها امناءه، الطَّيِبة العودٍ،
المعتَدَلَة العمودٍ، الباسقَة الفُروع، النَّاضرة الغُصونِ، اليانعة الّثمارِ، الرِيمة الجناة ف كرم غُرست وف حرم أنبتت
وفيه تشّعبت و أثمرت وعزت وامتنعت فسمت بِه وشمخت حتّ‏ اكرم اله تَعال‏ بِالروح الامين و النُّور المبِين
ونَهودةَ دعبالآلهةَ المو الأصنام بِه دَمهة وسبالب بِه الاعأرة ولائالم صافحتهالبراق و لَه خَّرستاب المستبين وْالو
ف رظْهاه وتوعبِالتّوحيدِ د ‏ أفصحّتله حملَغَ ما حبو هبر بِه هرمصدع بِما ا قه الحمدْل وحتُه العيرسشد والر سنَّته
الْخَلْق: ان لا اله الا اله وحدَه لا شَرِيكَ لَه حتّ‏ خَلَصت لَه الوحدانيةُ وصفت [له‏] الربوبيةُ فَاظهر اله بِالتّوحيدِ
َلعو هلَيه عال َّلص يلَةسالوو الدرجةو وحالر نم ما عنْدَه لنبيه لجو زع هال اختارو تَهجرد سلامبِالا َلأعو تَهجح
.آله الطَّاهرِين

حدَّثَنا محمدُ بن أحمد السنان رض اله عنْه قال: حدَّثَنا محمدُ بن اب عبدِاله الوف عن سهل بن زِياد ‐ 16
الأدم عن عبدِ العظيم بن عبدِاله الحسن رض اله عنْه عن ابراهيم بن اب محمودِ قال سالْت ابا الحسن الرِضا
علَيه السلام عن قَول اله تَعال‏: «وتَركهم ف ظُلُماتٍ لا يبصرونَ» فَقـال: انَّ اله تَباركَ وتَعـال‏ لا يوصـف بِالتّرك
كمـا

the Sublime God’s words, ‘…and left them in utter darkness. So they could not see.’”23 The Imam (a.s.)
said, “Indeed the Blessed the Sublime God cannot be described using such expressions as ‘left’ as His
creatures can. But when God knows that they will not quit their atheism and lose, God will deprive them
of His Assistance and Favor, and abandon them to do as they please.”

I asked the Imam (a.s.) about the Honorable the Exalted God’s words, ‘God hath set a seal on their
hearts and on their hearing,…’24 The Imam (a.s.) said, “What is meant here by ‘seal’ is what is placed
on their hearts as a chastisement for their blasphemy as the Honorable the Exalted God said, ‘Nay, Allah
hath set the seal on their hearts for their blasphemy, and little is it they believe.’”25

I asked him (a.s.) whether the Honorable the Exalted God forces His servants to commit sins? The
Imam (a.s.) said, “No. He gives them a choice, but gives them time to repent.”



I asked, “Does God oblige His servants to do what they cannot stand to do?” The Imam (a.s.) said,
“How could He do that when He Himself has said, ‘…nor is thy Lord ever unjust (in the least) to His
servants.’”26

The Imam (a.s.) then added, “My father Musa ibn Ja’far (a.s.) quoted on the authority of his father Ja’far
ibn Muhammad (as-Sadiq) (a.s.) that you should not eat any of the offerings of or accept the testimony
of, or pray behind, or give any alms taxes to whoever thinks that God forces His servants to commit sins
or obliges them to do what they cannot stand to do.”

11-17 Tamim ibn Abdullah ibn Tamim al-Quraishi - may God be pleased with him - narrated that his
father quoted on the authority of Ahmad ibn Ali Al-Ansari, on the authority of Yazid ibn Umayr ibn
Mo’awiya ash-Shami that he went to see Ali ibn Musa Al-Ridha’ (a.s.) in Marv and told him, “O son of
God’s Prophet (S)! It has been narrated on the authority of As-Sadiq Ja’far ibn Muhammad (a.s.) that
‘There is neither authorization, nor predestination. Rather there is something in between.’ Yazid asked,
‘What does that mean?’ The Imam (a.s.) said, ‘Whoever thinks that God does our deeds and then
punishes us for doing them believes in predestination. Whoever thinks that the Honorable the Exalted
God has authorized the provision of the daily sustenance for the creatures to His Proofs (a.s.) believes
in authorization. Whoever believes in predestination

نيبو منَهيب ّخلو اللّطفعاوِنَة وم المهنَعلالِ مالضفْرِ وال نلا يرجعونَ ع منَّها لْم‏ عتم نَّهلو خلقُه يوصف
اختيارِهم قال: وسالْتُه عن قَول اله عز وجل «خَتَم اله عل قُلُوبِهِم وعل سمعهِم» قال الختم هوالطبع علَ قُلُوبِ
يلاقَل نُونَ اموفَلا ي مفْرِهِها بلَيع هال عطَب لب» لجو زع ما قالم ككفرِه َلفّارِ عقوبةً عال».

فّلي لفَه وا قُلْتتُوب‏ يّتم حهِلُهيمهم وِرل يخيب فَقال اصالمع َلع هبادع جبِري له لجو زع هن الع سألتُهو قال
وسم با دَّثَنح :لامالس هلَي‏ عقال بِيدِ» ثُملْعل مَّَك َبِظبما رو» :قُوليوهكَ وذل لفْعي فيك :طيقُونَ فَقالما لا ي هبادع
َلع هبادع جبِر‏ يتَعال هنَّ الا من زَعم قال نَّها ملاا السهِملَيدعمحم نفَرِ بعج بيها نع ملاا السهِملَيفَرععج نب
.المعاص او يلّفُهم ما لا يطيقُونَ فَلا تأكلُوا ذبيحته ولا تَقبلُوا شَهادتَه ولاتُصلُّوا وراءه ولا تُعطُوه من الزكاة شَيئاً

17 ‐ [ي] ننْصارِي عالا لع ندِ بمحا نع بدَّثَنا اح :قال نْهع هال ضر شالقُر تميم نه بدِالبع نب يمدَّثَنا تَمح
هال ولسر نله: يا اب و فَقُلْتبِمر لامالس هلَيِضا عالر وسم نب لع َلخَلت عد قال ةَ الشَّامعاوِيم نرٍ بيمع نزِيد ب
:قال ناهعفَما م رينما نيب رمل اب لا تفويضو برلاج نَّها :قال ملاا السهِملَيدعمحم نفَرِ بعادِق جالص نلَنا ع وِىر
من زَعم انَّ اله يفْعل افعالَنا ثُم يعذِّبنا علَيها فَقَدْ قال بِالجبرِ ومن زَعم انَّ اله عز وجل فَوض امـر الْخَلْق والرِزْق
ال حججِه‏ عـلَيه السلام فَقَدْ قـال بِالتَّفوِيـض والقائل بالجبرِ

is an atheist and whoever believes in authorization is a polytheist.’ Then I asked the Imam (a.s.), “O son
of God’s Prophet! Then what is meant by ‘The affairs are something in between.’” The Imam (a.s.) said,
“The way is open to do what God has ordered to be done, and to avoid what He has forbidden.” Then I



asked him (a.s.), “Is it not that the Honorable the Exalted God’s Will and Volition is applicable regarding
the servants’ deeds?” The Imam (a.s.) replied, “God’s Will and Volition regarding the servants’ acts of
obedience applies to God’s Order and His Consent regarding such acts. God’s Will and Volition
regarding the servants’ acts of disobedience applies to God’s Wrath and His Forbiddance of such acts of
disobedience, plus His not assisting the servants regarding such acts.” I asked, “Does God judge about
the servants’ deeds?” The Imam (a.s.) replied, “Yes. Whatever the servants do whether it be a good or a
bad deed will be judged by God.” I asked the Imam (a.s.), “What does this mean?” The Imam (a.s.)
said, “It means that God will make a ruling as to what reward or punishment they deserve to receive in
this world and in the Hereafter for their deeds.”

11-18 Muhammad bin Muhammad ibn Esam - may God be pleased with him - narrated that
Muhammad ibn Yaqoob al-Kolayni quoted on the authority of Ali ibn Muhammad known as Allan, on the
authority of Abu Hamid Imran ibn Musa ibn Ibrahim, on the authority of Al-Husayn ibn Al-Qasim Ar-
Raqqam, on the authority of Al-Qasim ibn Muslim, on the authority of his brother Abdul Aziz ibn Muslim,
“I asked Al-Ridha’ about the Honorable the Exalted God’s words, ‘…They have forgotten God; so He
hath forgotten them…’27 The Imam (a.s.) said, ‘The Sublime God neither forgets nor does He neglect.
The creatures that are originated forget and neglect. Have you not heard the Honorable the Exalted God
say, ‘…and thy Lord never doth forget.’28 Rather this verse means that when they forget Him and
meeting Him on His Day, the Honorable the Exalted God will make them forget themselves. The
Honorable the Exalted God said, ‘And be ye not like those who forgot Allah and He made them forget
their own souls! Such are the rebellious transgressors!’29 Also the Sublime God said, ‘…That day shall
We forget them as they forgot the meeting of this day of theirs…’30 That means that We will abandon
them just as they abandoned getting prepared for the meeting of this day of theirs.’”

كافر والقائل بِالتَّفوِيضِ مشرِكٌ. فَقُلْت لَه: يا ابن رسول اله، فَما امر بين امرين: ۇجود السبيل ال اتيان ما امروا به
وتَركِ ما نَهوا عنْه. فَقُلْت لَه: فَهل له عز وجل مشيةٌ وارادةٌ ف ذلكَ؟ فَقال: فَاما الطَّاعات فَارادةُ اله ومشيتَه فيها
:ها. قُلْتلَيذلانُ عالخخَطُ لَها والسنْها وع النَّه عاصالم ف تُهمشيو تَهها وإرادلَيعاوِنَةُ عالمِضا لَها والرر بِها ومالا
فَهل له فيها القَضاء؟ قال: نعم، ما من فعل يفعلُه العباد من خَيرٍ او شرٍ الا وله فيه قضاء. قلت: ما معن‏ هذا
ةرالآخالدُّنْيا و العقابِ فالثّوابِ و نم مأفعالَه َلع هِم بِما يستحقّونَهلَيع مالح :قال .القَضاء.

18 ‐ بن دَّثَنا علح :قال نلَيال قُوبعي ندُ بمحدَّثَنا مح :قال نْهع هال ضعصام‏ ر ندِ بمحم ندِ بمحدَّثَنا مح
مالقاس نالرقَّام ع محسين بن القاس نع راهيمبا نب وسم نران بمدِ عو حامبدَّثَنا اح :نَ قاللابِع وفرعدٍ الممحم
«مهيفَنَس هوا النَس» لجو زه عال لقَو نع لامالس هلَيِضا علْت الراس :م قاللسم نزِيز بد العبع يهخا نم علسم نب
فَقال: انَّ اله تَعال‏ لا ينس ولا يسهو وانَّما ينس و يسهۇ الَمخلُوق المحدَث ألا تَسمعه عز وجل يقُول: «وما كانَ
الَّذِينونُوا كَلا تو» :لجو زه عال ما قالم أنفسهم كهينسن يبِا همولقاء ي نَسو هنَّما يجازي من نَسيااً» ويكَ نَسبر
نَسوا اله فَانْساهم انْفُسهم اولئكَ هم الْفاسقُونَ» وقال تَعال‏ «فَالْيوم نَنْساهم كمانَسوا لقاء يومهِم هذا» أي نَتْركهم
.كما تَركوا الاستعدَاد للقاء يومهم هذا



The author of this book (a.s.heikh Sadooq) said, “What is meant by ‘We will abandon them’ is that ‘We
will not grant them the rewards they hope to receive on that day.’ This is because physically ‘leaving’ or
‘abandoning’ does not apply to the Sublime God and the Sublime God has said, ‘…and left them in utter
darkness. So they could not see.’31 This means that God does not rush to punish them. Rather He gives
them time to repent.

11-19 Muhammad ibn Ahmad ibn Ibrahim al-Mo’athi narrated that Ahmad ibn Muhammad ibn Sa’eed
al-Kufi al-Hamadani quoted on the authority of Ali ibn Al-Hassan ibn Ali ibn Fadhdhal, on the authority
of his father, “I asked Al-Ridha’ (a.s.) about the meaning of what the Honorable the Exalted God said,
‘Verily, from (the Light of) their Lord, that Day, will they be veiled.’32 The Imam (a.s.) said, ‘One cannot
describe the Sublime God to be located in a position from which others are veiled. This verse means
that they will be deprived of the reward from their Lord.’ I asked him (a.s.) about the meaning of what the
Honorable the Exalted God said, ‘And thy Lord cometh, and His angels, rank upon rank.’33 The Imam
(a.s.) said, ‘One cannot describe the Sublime God as coming and going. The Sublime God is Exalted
above transfer or movement in this manner. However, what is meant by this verse is that the Decree of
your Lord came, and the angels were organized rank upon rank.’ I asked the Imam (a.s.) about the
meaning of what the Honorable the Exalted God said, ‘Will they wait until Allah comes to them in
canopies of clouds, with angels (in His train) and the question is (thus) settled?…’34 The Imam (a.s.)
said, ‘This means, ‘Will they wait until Allah sends the angels to them in canopies of clouds.’ This is how
the verse has been revealed.’ I asked him (a.s.) about the meaning of what the Sublime God said,
‘…God will throw back their ridicule on them…’35 and ’Allah will throw back their mockery on them…’36

and ‘And (the unbelievers) plotted and planned, and Allah too planned…’37 and ’The Hypocrites - they
think they are over-reaching Allah, but He will over- reach them…’38 The Imam (a.s.) said, ‘The Sublime
God does not ridicule, mock, plan or plot. Rather, the Sublime God grants them the rewards of their
ridiculing, mockery, planning and plotting. High indeed is God the Exalted above what the oppressors
say.’”

قال مصنّف هذا التاب: قَولَه «نتركهم» أي لا نجعل لَهم ثَواب من كانَ يرجو لقَاء يومه لأنّ التَّركِ لا يجوز علَ اله
.تَعال‏، فَاما قَول اله تَعال‏ «وتَركهم ف ظُلُماتٍ لا يبصرونَ» أي لا يعاجِلُهم بِالعقوبة وأمهلَهم ليتُوبوا

حدَّثَنا محمدُ بن احمدِ بن ابراهيم المعاذي قال: حدَّثَنا احمدُ بن محمد بن سعيدُ الوف الهمدان قال: حدَّثَنا ‐ 19
ِهِمبر نع منَّها َّك» لجو زع هلِ القَو نع لامالس هلَيا عِضالر لْتاس :قال بيها نال عفض نب لع نب نسالح نب لع
منَّها نعي نَّهَلو هادبع يهف نْهع بجحفَي يهف لحانٍ يبِم فوصي  َالتَعكَ وارتَب هنَّ الا ونَ». فَقَالوبجذٍ لََمحئموي
زع هنَّ الا :فّاً» فَقَالفّاً صلَكُ صالْمكَ وبر جاءو» :لجو زع هلِ القَو نع لْتُهاسو ونَ قَالوبجحم ِهِمبابِ رثَو نع
فّاً» قَالفّاً صلَكُ صالْمِكَ وبر رما اءجكَ «وبِذَل نعا ينَّمقَالِ انْتا نع َالابِ تَعالذَّهو ‏ءِبِالَْمج فوصي  لجو
ونَ انْظُري له قُولي ةُ قَاللائالْمو الْغَمام نم ظُلَل ف هال مهيتانْ يا ونَ انْظُري له لجو زع هلِ القَو نع لْتُهاسو
هلِ القَو نعو منْهم هال رخس لجو زع هلِ القَو نع لْتُهاسو قَال لَتذَا نَزهو امالْغَم نم ظُلَل ف ةئَبِالْم مهيتانْ يا
هنَّ الا فَقَال «مهخادِعوهو هونَ الخادِعي» لجو زع هلِ القَو نعو هال رموا ورمو َالتَع هلقَو نعو بِهِم زِىتَهسي



اءزجو اءزهتسا اءزجو ةخْرِيالس اءزج ازِيهِمجي لجو زع نَّهَلخَادِعُ وي و رمي و زِىتَهسي و خَرسي » لجو زع
.«الْمرِ والْخَدِيعة تَعالَ اله عما يقُول الظَّالمونَ علُواً كبِيراً

11-20 (The author of the book narrated) my father - may God be pleased with him - narrated that Sa’d
ibn Abdullah quoted on the authority of Ahmad ibn Muhammad ibn Isa on the authority of Al-Hassan ibn
Ali al-Khazzaz, on the authority of Abil Hassan Al-Ridha’ (a.s.), “On the Resurrection Day God’s
Prophet (S) will grab onto the Sublime God, we will grab onto our Prophet and our followers will grab
onto us.” Then the Imam (a.s.) added, “What is meant by ‘grab onto’ is grabbing onto light.” In another
tradition it is stated “What is meant by ‘grab onto’ is grabbing onto the religion.”

11-21 Ali ibn Ahmad ibn Muhammad ibn Imran ad-Daqqaq - may God be pleased with him - narrated
that Muhammad ibn Harun al-Sufi quoted on the authority of Ubaydillah ibn Musa ibn Ayyoub Ar-
Ro’yani, on the authority of Abdul Azeem ibn Abdullah Al-Hassani - may God be pleased with him - on
the authority of Ibrahim ibn Abi Mahmood that he had asked Al-Ridha’ (a.s.), “O son of God’s Prophet!
What is your opinion about the tradition which the people narrate about God’s Prophet (S) having said
that the Blessed the Sublime God descends from the heavens to this world every Friday night?” The
Imam (a.s.) replied, “May God damn those who rearrange the words of the traditions. By God, the
Messenger of God (a.s.) has not said this. However, the Prophet (S) said, ‘In fact, the Sublime God will
send down an angel from the heavens to this world on the last third part of every night, and from the
beginning of every Thursday night. By God’s order, the angel will call out, ‘Are there any callers whose
wants I shall fulfill? Are there any repenters whose repentance I shall accept? Are there any people
asking for forgiveness to be granted? O the ones seeking the good! Come this way. O the ones seeking
evil! Step back!’ This angel will keep on calling out until dawn. It will return to its own location in the
heavens at dawn. I have heard this tradition from my father (a.s.), who narrated it on the authority of my
grandfather (a.s.), on the authority of his forefathers (a.s.), on the authority of God’s Prophet (S).’”

11-22 Abu Abdullah Al-Husayn ibn Muhammad al-Ashnani Ar-Razi al-Adl in Balkh narrated that Ali ibn
Mehrayat al-Qazvini quoted on the authority of Dawood ibn Soleiman al-Farra’, on the authority of Ali
ibn Musa Al-Ridha’ (a.s.), on the authority of his father (a.s.), on the authority of his forefathers (a.s.), on
the authority of Ali (a.s.) that God’s Prophet (S) said, “When Moses -son of Imran- supplicated to his
Lord - the Honorable the

20 ‐ نن بسالح نع يسع ندِ بمحم ندِ بمحدَّثَنا اح :ه قالدِ البع ندِ بعدَّثَنا سح :قال نْهع هال ضر بدَّثَنا اح
هال ةزجذٌ بِحآخ ةاميالْق موي هآلو هلَيع هال َّل‏ صهال ولسنَّ را :قال لامالس هلَيِضا عن الرسالح با نار عالخَز لع
.ونَحن آخذُونَ بِحجزة نَبِيِنَا وشيعتُنَا آخذُونَ بِحجزتنَا ثُم قَال الْحجزةُ النُّور وقال ف حدِيث آخر معن‏ الحجزة الدِّين

21 ‐ :قال ون الصوفهار ندِ بمحدَّثَنا مح :قال نْهع هال ضران الدَّقَّاق رمع ندِ بمحم ندِ بمحا نب لدَّثَنا عح
با نب راهيمبا نع نْهع هال ضر نسه الحدِ البع نيم بظدِ العبع نع ويانوب الريموسيبن ا نه بد البِيدَّثَنا عح



َّل‏ صهولِ السر نع النَّاس وِيهردِيثِ الَّذِي يالْح ف ا تَقُولم هولِ السر نا ابي لامالس هلَيا عِضلرل قُلْت ودِ قالمحم
ينِفرالُْمح هال نلَع لامالس هلَي‏ عا فَقَالالدُّنْي اءمالس َلا لَةلَي لك نْزِلي َالتَعكَ وارتَب هنَّ الا قَال نَّها هآلو هلَيع هال
للْلم عن مواضعه واله ما قَال رسول اله‏ صلَّ اله علَيه وآله كذَلكَ انَّما قَال‏ صلَّ اله علَيه وآله انَّ اله تَباركَ
لائس نم لنَادِي هفَي هرمافَي للِ اللَّيوا ف ةعملَةَ الْجلَييرِ وخالثُّلُثِ الا ف لَةلَي لا كالدُّنْي اءمالس َلاً اَلم نْزِلي َالتَعو
فَاعطيه هل من تَائبٍ فَاتُوب علَيه هل من مستَغْفرٍ فَاغْفر لَه يا طَالب الْخَيرِ اقْبِل يا طَالب الشَّرِ اقْصر فََ يزال ينَادِي
نع هائآب ندِّي عج نع ِبكَ ابِذَل دَّثَنح اءموتِ السَلم نم هّلحم َلا ادع رالْفَج ذَا طَلَعفَا رالْفَج طْلُعنْ يا َلذَا ابِه
رسولِ اله‏ صلَّ اله علَيه وآله‏

22 ‐ نداۇدِ ب نع دَّثَنا مهرويه القزوينح :دْل ببلخ قالالع ازِيالر د الأشنانمحم نب نيسه الحدِ البو عبدَّثَنا اح
سلَيمان الفراء عن عل بن موس الرِضا علَيه السلام عن ابيه عن آبائه عن عل‏ علَيه السلام قال: قَال رسول اله‏
مكَ انَــادِيفَا ّنم نْتيدٌ اعبا ِبا ري قَال لجو زع هبر ا نَاجلَم لامالس هلَيانَ عرمع نب وسنَّ ما هآلو هلَيع هال َّلص

Exalted - he said, “O Lord! Are you far away from me, so as to call you in a loud voice, or are you close
to me and I can speak to you in a low voice?” The Honorable the Exalted God revealed to him, “I
accompany whoever remembers Me.” Then Moses (a.s.) said, “O Lord! There are situations I am in
which I consider Thee to be High Too Noble to be remembered.” God said, “Remember Me in all
situations.”

11-23 Muhammad ibn Ali Majiluwayh - may God be pleased with him -narrated that Ali ibn Ibrahim ibn
Hashem quoted on the authority of al-Mokhtar ibn Muhammad al-Mokhtar al-Hamadani, on the
authority of al-Fath ibn Yazid al-Gorgani that he had heard Abul Hassan Al-Ridha’ (a.s.) say the
following regarding the Honorable the Exalted God, “He is Subtle, All-Aware, All-Hearing, All-Seeing,
the Only One, the Independent who begetteth not, nor is He begotten, High is He Exalted above having
an equal with which to be compared. He has created the objects. He has formed the bodies. He has
depicted the images. If it were the case as they say, then the Creator and the created could not be
distinguished from each other. The Maker could not be distinguished from the made. However, He is the
Maker. There is a difference between Him and what He made, formed and created since nothing is
similar to God, and God is not similar to anything.”

Al-Fath ibn Yazid al-Gorgani added, “I said, ‘Yes. May I be your ransom! However, you said He is the
Only, the Independent. You also said that there is nothing like Him. God is One and man is also one. Is
it not the case then that they are alike in being one?’

Imam Al-Ridha’ (a.s.) replied, ‘O Fath! You are saying the impossible. May the Sublime God make you
firm! That is a similitude in meanings. The names used for everything are the same. They denote the
named. When we say man is one, we mean that he has one body, not two. However, man is not really
one since he contains various organs and is of various colors. Man consists of a set of different parts.
His meat is different from his blood. His blood is different from his meat. His nerves are different from his
veins. His hair is different from his skin. His blackness is different from his whiteness. Other creatures



are the same. Therefore, as far as the name goes, man is one. But in reality man is not one. However,
God - the Exalted the Magnificent - is One. There is no other one but Him. There are no differences in
Him or within Him. There are no

قَرِيب فَانَاجِيكَ فَاوح اله جل جلالُه الَيه انَا جليس من ذَكرن فَقَال موس علَيه السلام يا ربِ انّ اكونُ ف حالٍ
.اجِلُّكَ انْ اذْكركَ فيها فَقَال يا موس اذْكرن علَ كل حالٍ

23 ‐ ندِ بمحالُمخْتار بن م نم، عهاش نب يمبراها نب لدَّثَنا عح :قال نْهع هال ضه ريماجِيلو لع ندِ بمحدَّثَنا مح
:لجو زع هال ف قُولي تُهعمس :قال لامالس هلَين‏ عسالح با نع ،رجانزِيدِ الجي نب الفَتح نع ،دانمالُمخْتار اله
اءشْيالا نْشدٌ، محفُواً اك لَه ني لَمولَدْ وي لَمدْ ولي دُ لَممدُ الصحدُ الااحالْو يرصالْب يعمالس الْخَبِير يفاللَّطوه
قفَر نْشَاالْم نم ،نْشلا الْمالَْمخْلُوقِ و نم قفِ الْخَالرعي قُولُونَ، لَما يمانَ كك رِ لَووالص ِروصمو امسجالا مسجمو
.بين من جسمه وصوره وانْشَاه اذْ كانَ لا يشْبِهه شَ‏ء ولا يشْبِه هوشَيئاً

قُلْت اجل، جعلَن اله فدَاكَ، لَنَّكَ قُلْت: الاحدُ الصمدُ، وقُلْت لا يشْبِه شَيئاً واله واحدٌ، والانْسانُ واحدٌ الَيس قَدْ
َللالَةٌ عد هدَةٌ واحو ِفَه اءمسالا ا فمفَا انعالْم ف ا التَّشْبِيهنَّما هتَكَ الثَب لْتحا ا فَتْحي :ةُ؟ قَاليدَانحتِ الْوهتَشَاب
الْمسم، وذَلكَ انَّ الانْسانَ وانْ قيل واحدٌ فَانَّما يخْبر انَّه جثَّةٌ واحدَةٌ، ولَيس بِاثْنَين، فَالانْسانُ نَفْسه لَيس بِواحدٍ، لانَّ
همد رغَي هملَحو هملَح رغَي همد اءوبِس تسلَي ازجم اءزجاوهو دَةاحو رةٌ غَييرثفَةٌ كخْتَلم انَهلْوافَةٌ وخْتَلم هاءضعا
دٌ فاحلا و مالاس دٌ فاحانُ ونْسفَالا الْخَلْق رائكَ سذَلكو هاضيب رغَي هادوسو شَرِهب رغَي هرشَعو هوقرع رغَي هبصعو
الْمعنَ واله جل جلالُه واحدٌ لا واحدَ غَيره لا اخْتلاف فيه، ولا تَفَاۇت ولا زِيـادةَ و[لا] نُقْصـانَ فَامـا الانْسـانُ

excesses in Him, nor are there any deficiencies in Him. However, man is a created creature which
consists of many different parts. Although he is united as one, he has differences within himself. He has
excesses and deficiencies.’

I said, ‘May I be your ransom! You have relieved me. May God grant you relief. Please explain for me
‘the Subtle’ and ‘the All-Aware” just as you explained ‘the Only.’ I do know that God’s subtleness is
different from the subtleness of His creatures. However, I would like you to describe that for me.’

The Imam (a.s.) said, ‘O Fath! The reason we call Him ‘the Subtle’ is that He is very subtle in creating.
He is aware of delicate objects as well as indelicate ones. Don’t you see the effect of His Creation in
delicate and rough plants, and in the Creation of creatures - small ones like mosquitoes and tiny
mosquitoes, and even smaller ones which can hardly be seen by the eyes - so tiny that one cannot
distinguish between the male, female, young or old? When we see their smallness yet their degree of
being delicate, and consider their own ways of generation, the way they escape from death, the way
they fulfill their needs from the depths of the sea, the bark of the tree, the surface of the valleys and the
deserts, the way they speak and make others understand them, the way the younger ones understand
their elders, the way the parents feed the children, the way they are colored in red and yellow, or white



and green, and what our eyes can hardly see and our hands cannot touch, then we realize that the
creator of these creatures is Subtle, and has carried out the Creation of the creatures as described
before in a delicate manner and without using any tools. Any creator creates what he creates using
something else, but the Mighty the Subtle God is the Creator who creates without using anything.’”

11-24 (The author of the book narrated) my father - may God be pleased with him - narrated that
Ahmad ibn Idris quoted on the authority of Al-Husayn ibn Abdullah, on the authority of Muhammad ibn
Ubaydillah, Musa ibn Umar, Al-Hassan ibn Ali ibn Abi Uthman, on the authority of Muhammad ibn
Sinan, “I asked Abul Hassan Al-Ridha’ (a.s.): ‘Did God know Himself before He created the Creation?’
The Imam (a.s.) replied, ‘Yes.’ I said, ‘Did He see and hear Himself?’ The Imam (a.s.) said, ‘He had no
need for that, for He neither required anything of Himself nor sought

.الَْمخْلُوق الْمصنُوعُ الْمولَّف من اجزاء مخْتَلفَة وجواهر شَتَّ غَير انَّه بِالاجتَماع شَ‏ء واحدٌ

قُلْت جعلْت فدَاكَ فَرجت عنّ فَرج اله عنْكَ، فَقَولُكَ: اللَّطيف الْخَبِير، فَسره ل كما فَسرت الْواحدَ، فَانّ اعلَم انَّ
لُطْفَه علَ خلافِ لُطْفِ خَلْقه للْفَصل غَير انّ احب انْ تَشْرح ذَلكَ ل فَقَال يا فَتْح انَّما قُلْنَا اللَّطيف للْخَلْق اللَّطيفِ
ولعلْمه بِالشَّ‏ء اللَّطيفِ وغَيرِ اللَّطيفِ، وف الْخَلْق اللَّطيفِ من الْحيوانِ الصغَارِ من الْبعوضِ والْجِرجِسِ وما
،الْقَدِيم نم لُودوالْم دَثالْحو َنْثالا نم رالذَّك غَرِهصانُ لتَبسي ادلا ي لونُ، بيالْع تَبِينُهتَس ادا لا يا ممنْهم غَرصاوه
ا فمم هحلصا يمل [عمالْج] عمالْجتِ ووالْم نم [ِبرالْه] برالْهفَادِ ولسل هدَاءتاهو هلُطْف كَ فذَل غَرنَا صياا رفَلَم
لُجج الْبِحارِ وما ف لحاء الاشْجارِ والْمفَاوِزِ والْقفَارِ، وفَهم [فَهم] بعضها عن بعضٍ منْطقَها وما يفْهم بِه اولادها عنْها
بِتََمام تَبِينُهونُنَا تَسيع ادَا لا تمو ،ةرخُض عاضاً ميبو ةفْرص عةً مرما حهانلْوا يفلتَا ا ثُمهلَيا ذَاءالْغ [اهنَقْل] انَقْلَهو
اةدلا او لاجبِلا ع نَاهيما سم خَلْق ف لَطُف يفلَط ذَا الْخَلْقه قنَّ خَالنَا املدِينَا، عيا هسلا تَلْمونُنَا ويع اهلا تَرا وهخَلْق
‏ءَش نلا م نَعصو خَلَق يللالْج يفاللَّط قالْخَال هالو نَعص ‏ءَش نفَم ‏ءَش عانص لنَّ كاو لا آلَةو.

حدَّثَنا اب رض اله عنْه قال: حدَّثَنا احمدِ بن ادرِيس، عن الحسين بن عبدِ اله، عن محمدِ بن عبيد اله ‐ 24
:لامالس هلَيا عِضالر نسا الْحبا لْتاس :نان قالد بن سمحم نثْمان، عع ِبا نب لع نن بسالحر ومع نب وسمو
لَم كَ لانَّهذَل َلتَاجاً احانَ ما كم ا قَالهعمسيا واهري قُلْت منَع :؟ قَالالْخَلْق خْلُقنْ يا لقَب هارِفاً بِنَفْسع هانَ الك له
نَّهَلو هنَفْس ـمسنْ يا َلا تَاجحي سذَةٌ فَلَينَاف تُهقُدْروه هنَفْسو هنَفْسوا هنْهم طْلُبلا يا ولُهاسي ني

anything from Himself. He was Himself and Himself was He. His Power was All-Pervasive. Therefore,
He has no need to name Himself. However, He has chosen Names for Himself for others to call Him by,
for if He were not called by His Name, He would not have been known. The first that He chose for
Himself was, ‘…He is the Highest, the Supreme (in glory).’39 (i.e. God is Al ‘ali Al 'azim in Arabic) since
He is Exalted above all things. His Meaning is Allah and His Name is Al 'Ali Al 'Azim since He is Exalted
above everything.’”

11-25 According to the same documentation, it is narrated that Muhammad ibn Sinan asked him (a.s.)



(i.e. Al-Ridha’ (a.s.)) what a name is. The Imam (a.s.) replied, “It is something to describe something
else with.”

11-26 Muhammad ibn Bakran an-Naqqash - may God be pleased with him - narrated in Kufa in the
year 354 A.H. (964 A.D.) that Ahmad ibn Muhammad ibn Sa’eed al-Hamadani - a chief of the
Hashemite tribe, quoted on the authority of Ali ibn Al-Hassan ibn Ali ibn Fadhdhal, on the authority of
Abil Hassan Ali ibn Musa Al-Ridha’ (a.s.), “The first thing which God created so that the people can
learn how to write through its Creation were the letters of the alphabet. When someone is hit over the
head so hard that he cannot talk well, the decree on compensation is that he be presented with the
letters of the alphabet. He is given money as compensation based on the number of the letters of the
alphabet which he cannot pronounce. My father (a.s.) narrated that his father (a.s.) quoted on the
authority of his grandfather (a.s.) on the authority of the Commander of the Faithful (a.s.):

The letter ‘Alif in (‘alif ‘ba ‘ta ‘sa) stands for God’s Blessings. The letter ‘ba in (‘alif ‘ba ‘ta ‘sa) stands for
God’s Joy. The letter ‘ta in (‘alif ‘ba ‘ta ‘sa) stands for the completion of the affairs for the Riser from the
Household of Muhammad (a.s.). The letter ‘sa in (‘alif ‘ba ‘ta ‘sa) stands for the rewards for the good
deeds of the believers. The letter ‘jim in (‘jim ‘ha ‘kha) stands for God’s Glory and Exaltation. The letter
‘ha (‘jim ‘ha ‘kha) stands for God’s Clemency with the sinners. The letter ‘kha (‘jim ‘ha ‘kha) stands for
the sluggishness of the sinners in the presence of the Honorable the Exalted God.

The letter ‘dal in (‘dal ‘zal) stands for God’s Religion, and the letter ‘zal in (‘dal ‘zal) stands for the Lord of
Majesty. The letter ‘ra in (‘ra ‘za) stands for the Clement, the Merciful, and the letter ‘za in (‘ra ‘za) stands
for the Quakes of the Resurrection.

َلعا لانَّه يمظالْع لالْع هنَفْسل ا اخْتَارم لوفَا فرعي لَم همدْعَ بِاسي ذَا لَما ا لانَّهبِه وهدْعي رِهغَيل اءمسا هنَفْسل اخْتَار
.الاسماء كلّها فَمعنَاه اله واسمه الْعل الْعظيم هواول اسمائه لانَّه عل علا كل شَ‏ء

وبِهذَا الإسناد عن محمدِ بن سنان قال سالْته ‐ يعن الرِضا علَيه السلام ‐ عن الاسم ما هو؟ فَقال: صفَةٌ ‐ 25
.لموصوف

26 ‐ ندِ بمحم ندِ بمحدَّثَنا اح ةماىثَلاثو ينسخَمو عبرنَةَ اس وفَةْبِال نْهع هال ضرِان النقاش رب ندِ بمحدَّثَنا مح
نب لن عسالح با نع ،بِيها نال، عفَض نب لع نب نسالح نب لدَّثَنا عح :م قالهاش ن‏ بلوم ،دانميدُ الهعس
،مجعالْم وفرةَ حتَابْال خَلْقَه بِه ِفرعيل لجو زع [هال ا خَلَقم] هال خَلْق لونَّ اا :قال ملاا السهِملَيِضا عالر وسم
وفرح هلَيع ضرنْ تُعا يهف مفَالْح ،لامْضِ العبِب حفْصلا ي نَّها معصاً، فَزبِع هسار َلع رِبذَا ضا لجنَّ الراو
لامالس هلَي‏ عيننموالْم يرما نع ،دِّهج نع ،بِيها نع ،ِبا دَّثَنلَقَدْ حا ونْهم حفْصي ا لَمةَ بِقَدْرِ مالدِّي َطعي ثُم ،مجعالْم
ابثَو الثَّاءو ،لامالس هلَيدٍ عمحآلِ م مرِ بِقَائمالا امتَم التَّاءو ،هةُ الجهب اءالْبو ،هال آلاء فلالا :(أ ب ت ث) قَال ف
ةحالالص هِمالمعا َلع يننموالْم.



(زع هنْدَ الع اصعالْم لهرِ اذِك ولخُم الْخَاءو ،بِينذْنالْم نع هال لْمح اءالْحو ،هال لالجو هال المج ج ح خ) فَالْجِيم
لجو.

.د ذ) فَالدَّال دِين اله والذَّال من ذِي الْجلالِ)

(ةاميالْق زَلازِل ايالزو يمحوفِ الرءالر نم اءر ز) فَالر.

The letter ‘sin in (‘sin ‘shin) stands for God’s Luminance and the letter ‘shin in (‘sin ‘shin) stands for
God’s Will whatever He willed and Wish whatever He wished. There is no will except for what God
willed. And the letter ‘sad in (‘sad ‘zad) stands for the True Promiser in carrying the people across the
Bridge40, and imprisoning the oppressors at the observation post. The letter ‘zad in (‘sad ‘zad) stands for
the loss of whoever opposes Muhammad (a.s.) and Muhammad’s Household (a.s.). The letter ‘thayn in
(‘thayn ‘zayn) stands for Prosperity and a Good Ending for the believers. The letter ‘zayn in (‘thayn
‘zayn) stands for and the optimism of the believers about God, and the pessimism of the unbelievers
about God. The letter ‘ayn in (‘ayn ‘qayn) stands for knowledge and the letter ‘qayn in (‘ayn ‘qayn)
stands for sufficiency. The letter ‘fa in (‘fa ‘qa) stands for flame from the flames of the Fire, and the letter
‘qa in (‘fa ‘qa) stands for the Quran whose compilation and recital is God’s responsibility.

The letter ‘kaf in (‘kaf ‘lam) stands for sufficient, and the letter ‘lam in (‘kaf ‘lam) stands for the absurdity
of the unbelievers in the lies which they ascribe to God. The letter ‘mim in (‘mim ‘noon) stands for God’s
Dominion on the Day on which there is no other dominion. The Honorable the Exalted God says,
‘…Whose will be the dominion that Day?…’41

Then the spirits of the Prophets, the Messengers and the Proofs (the Imams) will say, ‘…That of Allah,
the One the Irresistible!’42

Then God - the Exalted the Magnificent - says, ‘That Day will every soul be requited for what it earned;
no injustice will there be that Day, for Allah is Swift in taking account.’43 And the letter ‘noon’ in (‘mim
‘noon) stands for the blessings which God grants the believers, and is the punishments which He
imposes on the unbelievers. And the letter ‘vave’ in (‘vave ‘ha) stands for the one who disobeys God and
the letter ‘ha’ in (‘vave ‘ha) stands for the insignificance of those who disobey in the presence of God.
And the letter ‘la in (‘la ‘ya) stands for the letter ‘la in ‘la illaha illa Allah’ which is the expression of
sincere devotion. Paradise will be incumbent for whoever sincerely says it. And the letter ‘ya’ in (‘la ‘ya)
stands for God’s Hand which is expanded over all His creatures to feed them. Glorified and High is He
opposed to what the polytheists profess.”

(هال شاءنْ يلا انَ اما تَشاوو ادرا ام ادراو ا شَاءم هال شَاء ينّالشو ،هال نَاءس ينس ش) فَالس.



(لض ادالضادِ، وصرنْدَ الْمع ينمسِ الظَّالبحو اطرالص َلالنَّاسِ ع لمح دِ فعادِقِ الْوص نم ادص ض) فَالص
هآلو هلَيع هال َّلدٍ صمحم آلداً ومحم خَالَف نم.

.ط ظ) فَالطَّاء طُوب للْمومنين وحسن م‏آبٍ والظَّاء ظَن الْمومنين بِه خَيراً وظَن الْافرِين بِه سوءاً)

(آنُهقُرو هعمج هال َلآنٌ، عقُر الْقَافالنَّارِ و اجفْوا نم جفَو ف ق فَالْفَاء َالْغ نم نالْغَيو مالالْع نم نيع غ) فَالْع.

(ذِبْال هال َلع هِمائرافْت ف رِينافْلَغْۇ ال اللامو ،افْال نم افْك ل) فَال.

(جِهجحو هلسرو هائنْبِيا احورا قنْطي ثُم «مولْكُ الْيالْم نمل» :لجو زع قُوليو هركَ غَياللا م موي هلْكُ الم يمم ن) فَالْم
رِيعس هنَّ الا موالْي لا ظُلْم تبسنَفْسٍ بِما ك لزى‏ كتُج موالْي» :لالُهج لج قُولارِ»، فَيدِ الْقَهالْواح هقُولُونَ: «لفَي
رِينافْبِال الُهَنو يننمولْمل هال الالنُّونُ نَوسابِ» والْح.

(اهصع نم هال َلانَ عه اءالْهو هال صع نمل لياۇ وو ه) فَالْو.

(هدُ الي اءالْينَّةُ، والْج لَه تبجلا وصاً، اخْلا مدٍ قَالَهبع نا مخْلاصِ، مةُ الاملك هو ،هلا الا لَهفٍ لا الا لا ي) فَلام
.فَوق خَلْقه باسطَةً بِالرِزْقِ، سبحانَه وتَعال‏ عما يشْرِكونَ

The Imam (a.s.) then added, “The Blessed the Sublime God revealed this Quran using the same letters
which the Arabs use, and said, ‘Say, If the whole of mankind and Jinns were to gather together to
produce the like of this Qur'an, they could not produce the like thereof, even if they backed up each other
with help and support.’44“

11-27 Abdul Wahid Muhammad ibn Ubdoos al-Neishaboori al-Attar - may God be pleased with him -
narrated that Ali ibn Muhammad ibn Qutayba al-Neishaboori quoted on the authority of Hamdan ibn
Soleiman al-Neishaboori, “I asked Al-Ridha’ about the Honorable the Exalted God’s words, ‘Those
whom God (in His plan) willeth to guide, He openeth their breasts to Islam…’45 The Imam (a.s.) said,
‘Those whom God wishes to guide in their faith in this world towards Paradise and His House of
Munificence in the Hereafter, He will open their breasts to submit to God, rely on Him, get calmed by the
rewards that He has promised until they trust Him. But regarding ‘…those whom He willeth to leave
straying…’46 to be deprived of His Paradise and His Home of His Munificence in the Hereafter due to
their disbelief in it and their disobedience of God in this world. ‘…He maketh their breast close and
constricted…’47 so that they fall in doubt in his state of disbelief. God will upset their belief in their heart



as things get so hard for them ‘…as if they had to climb up to the skies: thus doth God (heap) the
penalty on those who refuse to believe.’”48

11-28 Muhammad ibn Ali Majiluwayh - may God be pleased with him - narrated that his uncle
Muhammad ibn Abil Qasim quoted on the authority of Abu Sameena Muhammad ibn Ali al-Kufi al-
Sayrafi, on the authority of Muhammad ibn Abdullah al-Khorasani - the servant of Al-Ridha’ (a.s.), “One
of the hypocrites (zanadiqa) entered into the presence of the Imam (a.s.) when there were some people
with him. Abul Hassan Al-Ridha’ (a.s.) asked him, ‘Are we equal even if your point of view is the correct
one? Has not all our prayers, fasting, giving alms taxes and our acknowledgment of our beliefs have not
harmed us?’ The hypocrite remained silent. Then Abul Hassan Al-Ridha’ (a.s.) added, ‘If the correct
view is our view - which is the case - then have you not perished and have we not gained salvation?’
The man said, ‘May God's Mercy be upon you! Can you let me know how He is and where He is?’ The
Imam (a.s.) answered, ‘Woe be to you! Surely what you think is wrong. He has created the 'where' while
He existed when there was no ‘where’; and He

نلَئ قُل» :قَال بِ ثُمرالْع يعما جلُهتَدَاوي وفِ الَّترالْح ذِهآنَ بِهذَا الْقُره لنْزا َالتَعكَ وارتَب هنَّ الا :لامالس هلَي‏ عقَال ثُم
.«اجتَمعتِ الانْس والْجِن عل‏ انْ ياتُوا بِمثْل هذَا الْقُرآنِ لا ياتُونَ بِمثْله ولَو كانَ بعضهم لبعضٍ ظَهِيراً

حدَّثَنا عبد الواحدِ بن محمدِ بن عبدُوسٍ العطَّار رض اله عنْه قال: حدَّثَنا عل بن محمدِ بن قُتَيبةَ ‐ 27
نفَم» :لجو زع هلِ القَو نع لامالس هلَيِضا علْت الراس :وري قالسابيالن نمان بلَيس ندانَ بمح نوري، عسابيالن
ةرالآْخ ف هتامرارِ كدو هنَّتج َلا االدُّنْي ف هانيمبِا هدِيهنْ يا هرِدِ الي نم قَال لامسلال هدْرص حشْري هدِيهنْ يا هرِدِ الي
هنَّتج نع لَّهضنْ يا رِدي نمو هلَيا نئطْمي َّتح ابِهثَو نم دَهعا وم َلونِ االسو بِه قَةّالثو هل يمللتَّسل هدْرص حشْري
طَرِبضيو فْرِهك شُكَّ في َّتجاً حرِقاً حيض هدْرص لعجا يالدُّنْي ف لَه هانيصعو بِه فْرِهل ةرالآْخ ف هتامرارِ كدو
.«من اعتقَادِه قَلْبه حتَّ يصير كانَّما يصعدُ ف السماء كذلكَ يجعل اله الرِجس علَ الَّذِين لا يومنُون

28 ‐ مينَةو سبا دَّثَنح :م قالالقاس بد بن امحم مع دَّثَنح :قال نْهع هال ضه ريماجِيلو لع ندِ بمحدَّثَنا مح
لجر خَل‏دخَلد :قال لامالس هلَيِضا عالر خادِم ه الخراساندِالبع ندِ بمحم نع ،فريالص وفال لع ندِ بمحم
مَلقَو لانَ الْقَونْ كا تيارا :لامالس هلَي‏ عنسو الْحبا لَه ةٌ، فَقَالاعمج نْدَهعو لامالس هلَيا عِضالر َلع نَادِقَةالز نم
ولَيس هوكما تَقُولُونَ الَسنَا واياكم شَرعاً سواء، ولا يضرنَا ما صلَّينَا وصمنَا وزَكينَا واقْررنَا؟ فَست فَقَال ابو
الْحسن‏ علَيه السلام انْ ين الْقَول قَولَنَا ‐ وهوقُولُنا ‐ كما نَقُول، الَستُم قَدْ هلَتُم ونَجونَا؟

.قَال: رحمكَ اله، فَاوجِدْن كيف هو؟ واين هو؟ قَال: ويلَكَ! انَّ الَّذِي ذَهبت الَيه غَلَـطٌ

fashioned the 'how' while He existed when there was no 'how.' So He is not known through qualities of
‘how to be’ or ‘where to be’ or through any form of perception by our senses, nor can He be gauged by
any means.’”



The man said, “So then surely He is nothing (la shay') if He cannot be perceived by any of the senses.”

Abul Hassan (a.s.) said, “Woe be to you! When your senses fail to perceive Him, you deny His
Lordship? But when our senses fail to perceive Him, we know for certain that He is our Lord and that He
is something different from other things.

The man said, “Then tell me, when was He?”

Abul Hassan (Imam Al-Ridha’ (a.s.)) said, “Tell me when He was not, and then I will tell you when He
was.”

The man said, “Then what is the proof of Him?”

Abul Hassan (Imam Al-Ridha’ (a.s.)) said, “Surely when I contemplate about my body and see that it is
impossible for me to increase or decrease its breadth and height, or to keep unpleasant things away
from it, or draw benefits to it, then I know that this structure has a maker. And I acknowledge Him
considering that which I have seen of the rotation of the celestial sphere by His Power; the production of
the clouds; the movements of the winds; the procession of the Sun, the Moon and the stars; and others
of His wondrous and perfectly created signs, has (already) made me know that all these have a
Determiner (muqaddir) and an Originator (munshi’).”

The man said, “Then why has He veiled Himself (from men)?”

The Imam (a.s.) replied, “Surely the veil is upon creatures because of the abundance of their sins. As for
Him, no secret is hidden from Him during the day or at night.”

The man said, “Then why does the sense of sight not perceive Him?”

The Imam (a.s.) answered, “Because of the difference between Him and His creatures who are
perceived by the vision of the eyes, whether their own or others. Then He is Exalted above that to be
perceived by the sight, encompassed by imagination, or delineated by the power of reasoning.”

قَاسلا يو ،ةاسلا بِحو ةينُونيلا بِاو ةيفُوفيِب فرعفَلا ي فيلا كانَ وكو ،فيْال فيكوهو نيلا اانَ وكو نيالا نيا وه
‏ءَبِش.

تزجا علَكَ لَميو :لامالس هلَي‏ عنسو الْحبا فَقَال ،ِاسوالْح نم ةاسكْ بِحدْري ذَا لَما ‏ءَلا ش نَّهذَنْ افَا :لجالر قَال
.اءشْيلافِ الابِخ ‏ءَش نَّهانَا، وبر نَّهقَنَّا ايا هاكردا ننَا عاسوح تزجذَا عا ننَحو تَهوبِيبر ترْنا هاكردا نكَ عاسوح
.قَال الرجل: فَاخْبِرن متَ كانَ؟ قَال ابو الْحسن‏ علَيه السلام: اخْبِرن متَ لَم ين فَاخْبِركَ متَ كانَ

انٌ فلا نُقْصةٌ وادزِي يهف ّنمي دِي فَلَمسج َلا تا نَظَرلَم ّنا :نسو الْحبا ؟ قَالهلَيع يلا الدَّلفَم :لجالر قَال



الْعرضِ والطُّولِ ودفْع الْمارِه عنْه وجر الْمنْفَعة الَيه، علمت انَّ لهذَا الْبنْيانِ بانياً، فَاقْررت بِه مع ما ارى من دورانِ
الْفَلَكِ بِقُدْرته، وانْشَاء السحابِ وتَصرِيفِ الرِياح، ومجرى الشَّمسِ والْقَمرِ والنُّجوم، وغَيرِ ذَلكَ من الآْياتِ الْعجِيباتِ
.الْمتْقَنَاتِ علمت انَّ لهذَا مقَدِّراً ومنْشئاً

قَال الرجل: فَلم احتَجب فَقَال ابو الْحسن‏ علَيه السلام: انَّ الْحجاب علَ [عن خ ب] الْخَلْق لثْرة ذُنُوبِهِم فَاما هوفَلا
.تَخْفَ علَيه خَافيةٌ ف آنَاء اللَّيل والنَّهارِ

ثُم ،مرِهغَي نمو منْهارِ مصبةُ الااسح مهتُدْرِك الَّذِين هخَلْق نيبو نَهيقِ بلْفَرل :رِ؟ قَالصةُ الْباسح هلا تُدْرِك مفَل :قَال
قْلع بِطَهضي وا ،مهو يطَ بِهحي وا ،رصب هدْرِكنْ يا نم لجاوه.

The man said, “Then, define His limits for me.” The Imam (a.s.) answered, “He has no limits.” The man
asked, “Why?” The Imam (a.s.) answered, “Because every limited thing ends at its limit. If limitation is
possible, then extension is also possible. If extension is possible; then constriction is also possible. But
He is unlimited. He is neither extended nor is He constrained. He cannot be divided, nor can He be
perceived by the imagination.”

The man said, “Then tell me about your saying that He is Subtle, All-Hearing, All-Seeing, All-Knowing
and All-Wise. Can He be the All-Hearing without ears, the All-Seeing without eyes, the Subtle without
working with hands and the All-Wise without workmanship?”

Abul Hassan (a.s.) said, “Surely a person among us is subtle in accordance with (his) skill in
workmanship. Have you not seen the man who undertakes a task and is subtle in his handling of it, so
that it is said, 'How subtle is so and so!' Then how should it not be said of the Majestic Creator that He is
Subtle, when He creates a subtle and majestic Creation, places in its living creatures their souls, creates
every kind different in form from its own kind, and none resembles any of the other ones? Each
possesses in the composition of its form a subtlety from the Subtle and All-Aware Creator.”

“Then we look upon the trees and their bearing of delicate things, whether edible or not, and we say that
'Surely our Creator is Subtle, (but) not like the subtlety of His creatures in their workmanship.'

And we say, 'Surely He is All-Hearing, since not hidden from Him are the sounds of His creatures
between the Throne and the Earth, from a mote to what is larger than that, both in the land and at sea.
And their words are not confused by Him.' We say that 'Surely He is All-Hearing, but not through ears.'“

“Then we say, 'Surely He is All-Seeing, but not through eyes, for He sees the trace of a black speck on
a dark night on a black stone. He sees the tracks of an ant in a pitch-black night. He sees what is
harmful for it and what is beneficial to it, and the result of its cohabitation, and its offspring and its
descendents.' And we say, 'Surely He is All-Seeing, but not similar to the sight of His creatures.”



قَال: فَحدَّه ل، فَقَال: لا حدَّ لَه، قَال: ولم؟ قَال: لانَّ كل محدُودٍ، متَنَاه الَ حدٍّ، واذَا احتَمل التَّحدِيدَ احتَمل الزِيادةَ،
مهتَولا مِئٍ وزتَجلا مصٍ وتَنَاقلا مايِدٍ وتَزلا مدُودٍ وحم رغَيوانَ، فَهالنُّقْص لتَمةَ احادِيالز لتَمذَا احاو.

قَال الرجل: فَاخْبِرن عن قَولم: انَّه لَطيف وسميع وبصير وعليم وحيم، ايونُ السميع الا بِالاذُنِ، والْبصير الا
بِالْعين، واللَّطيف الا بِعمل الْيدَين، والْحيم الا بِالصنْعة؟ فَقَال: ابو الْحسن‏ علَيه السلام: انَّ اللَّطيف منَّا علَ حدِّ
:يللالْج قلْخَالل قَاللا ي فيَفُلاناً، ف لْطَفا ام قَال؟ فَيخَاذِهّات ف لْطُفئاً فَيذُ شَيتَّخي لجالر تياا رموا ،ةنْعخَاذِ الصّات
ةورالص ف هجِنْس نايِناً متَبجِنْسٍ م لك خَلَقا وهاحورا نْهانِ مويالْح ف بكرو يلالجيفاً وخَلْقاً لَط ذْ خَلَق؟ ايفلَط
ولا يشْبِه بعضه بعضاً فَل لَه لُطْف من الْخَالق اللَّطيفِ الْخَبِيرِ ف تَركيبِ صورته، ثُم نَظَرنَا الَ الاشْجارِ وحملها
يعمس نَّهقُلْنَا: او هِمتنْعص ف هلُطْفِ خَلْقلا ك ،يفقَنَا لَطنَّ خَالكَ: انْدَ ذَلفَقُلْنَا ع ولَةكاالْم رغَيا ونْهولَةَ مكاا الْمهطَايِبا
هلَيع لا تَشْتَبِها، ورِهحبا وِهرب ا فنْهم ربكا َلا ةالذَّر نى مالثَّر َلشِ ارالْع نيا بم هخَلْق اتوصا هلَيع َخْفلا ي لانَّه
َلع اءالظَّلْم لَةاللَّي ف اءمحالس ةالذَّر ثَرى اري رٍ، لانَّهصلا بِب يرصب نَّهقُلْنَا: اذُنٍ ولا بِا يعمس نَّهكَ: انْدَ ذَلا فَقُلْنَا علُغَاتُه
الصخْرة السوداء، ويرى دبِيب الَّنمل ف اللَّيلَة الدُّجنَة ويرى مضارها ومنَافعها واثَر سفَادِها وفَراخَها ونَسلَها، فَقُلْنَا
هرِ خَلْقصبلا ك يرصب نَّهكَ: انْدَ ذَلع.

The narrator added, “The man did not leave until he had embraced Islam. The Imam said other things as
well.”

11-29 Muhammad ibn Ali Majiluwayh - may God be pleased with him -narrated that Ali ibn Ibrahim ibn
Hashem quoted on the authority of al-Mokhtar ibn Muhammad al-Mokhtar al-Hamadani, on the
authority of al-Fath ibn Yazid al-Gorgani, “I asked Abil Hassan (a.s.), ‘What is the least degree of
recognition?’ The Imam (a.s.) replied, ‘It is the acknowledgement of God and that there is no other god;
there is nothing like Him; there is nothing similar to Him; He is Stable, Eternal, Existing; He is never
absent, and that there is nothing else like Him.’”

11-30 Ali ibn Ahmad ibn Muhammad ibn Imran al-Daqqaq - may God be pleased with him - narrated
that Muhammad ibn Abdullah al-Kufi quoted on the authority of Muhammad ibn Isma’il al-Barmaki, on
the authority of Al-Husayn ibn Al-Hassan, on the authority of Bakr ibn Ziyad, on the authority of Abdul
Aziz ibn al-Muhtadi that when he asked Imam Al-Ridha’ (a.s.) about Unity the Imam (a.s.) replied (the
verse), “Whoever recites (the verse), ‘Say, He is God, the One, and Only’49 and believes in it has
recognized the concept of the Unity of God.” He then asked the Imam (a.s.), “How should one recite this
verse.” The Imam (a.s.) said, “Recite it as other people do”, and added, “plus saying ‘This is God, my
Lord’ three times.’”

11-30 Ali ibn Ahmad ibn Muhammad ibn Imran ad-Daqqaq - may God be pleased with him - narrated
that Muhammad ibn Abi Abdillah al-Kufi quoted on the authority of Muhammad ibn Isma’il al-Barmaki,
on the authority of Al-Husayn ibn Al-Hassan, on the authority of Bakr ibn Ziyad, on the authority of
Abdul Aziz al-Mohtadi, “I asked Al-Ridha’ about the Unity. The Imam (a.s.) said, ‘Whoever recites (the
Quranic verse) ‘Say, He is Allah, the One and Only’50 and believes in it has recognized Unity.’ Then I
asked, ‘How should we recite it?’ The Imam (a.s.) said, ‘ Recite it as the people recite it.’ The Imam



(a.s.) also added, ‘Kathaleka Rabbi. Kathaleka Rabbi’ (This is how my Lord is. This is how my Lord is)’
for three times.’”

11-31 Al-Husayn ibn Ahmad ibn Idris - may God be pleased with him - narrated that his father quoted
on the authority of Muhammad ibn Bondar, on the authority of Muhammad ibn Ali al-Kufi, on the
authority of Muhammad ibn Ali al-Khorasani - the servant of Al-Ridha’ (a.s.), “One of

.قَال: فَما برِح حتَّ اسلَم. وفيه كلام غَير هذَا

29 ‐ ندِ بمحم نختارِ بم نع ،مهاش نب يمبراها نب لدَّثَنا عح :قال نْهع هال ضه ريماجِيلو لع ند بمحدَّثَنا مح
:قَال ،رِفَةعالْم َندا نع لْتُهاس :قال لامالس هلَين‏ عسالح با نع ،رجانزِيد الجي نالفَتح ب نع ،دانمالُمخْتار اله
‏ءَش هثْلمك سلَي نَّهايدٍ، وفَق رغَي ودجوم تثْبم ،قَدِيم نَّهاو ،لَه يرلا نَظو لَه هبلا شو هرغَي لَهلا ا نَّهبِا ارقْرالا.

حدَّثَنا عل بن احمد بن محمدِ بن عمران الدَّقَّاق رض اله عنْه قال: حدَّثَنا محمدُ بن اب‏الوف قال: حدَّثَنا ‐ 30
،تَدِيهالم نزِيز بد العبع نزياد، ع نرِ بب دَّثَنح :ن قالسالح نب نيسالح دَّثَنح :قال رميل الباعمسا ندِ بمحم
:يدَ، قُلْتحالتَّو فرا فَقَدْ عبِه نآمدٌ وحا هالوه قُل اقَر نم لك :يدِ، فَقَالحالتَّو نع لامالس هلَيا عِضالر لْتاس :قال
.‐ كيف يقْروها؟ قَال: كما يقْروها النَّاس، وزَاد فيه «كذَلكَ اله ربِ كذَلكَ اله ربِ كذَلكَ اله ربِ» ‐ ثَلاثاً

31 ‐ نع وفال ل‏عننْذارٍ عب ندِ بمحدَّثَنا مح :قال بيها نع ،نْهع هال ضرِيس ردا ندِ بمحا نب نيسدَّثَنا الحح
قَال :قال لامالس هلَيِضا عخادِم الر الخُراسان لع ندِ بمحم

the hypocrites asked Abil Hassan (a.s.), ‘Can we say that God is a ‘thing’? The Imam (a.s.) replied, ‘Yes.
He has called Himself ‘thing’ in His Book as we read in the Quran, ‘Say, ‘What thing is most weighty in
evidence?’ Say, ‘God is witness between me and you…’’51 He is a ‘Thing’ for which there is no other
thing alike.’”

11-32 Ahmad ibn Muhammad ibn Yahya al-Attar (a.s.) - may God be pleased with him - narrated that
Sa’d ibn Abdullah quoted on the authority of Ali ibn Ma’bad, on the authority of Al-Husayn ibn Khalid, on
the authority of Abil Hassan Ali ibn Musa Al-Ridha’ (a.s.), “One day a man came to see Al-Ridha’ (a.s.)
and said, “O son of God’s Prophet! What is the proof that the world is created?” The Imam (a.s.) replied,
“You did not exist and were created. You know well that you were not the one who created you, and that
there is no one else like you who created you.”

11-33 Tamim ibn Abdullah ibn Tamim al-Qurashi - may God be pleased with him - narrated that his
father quoted on the authority of Ahmad ibn Ali Al-Ansari, on the authority of Abi Salt Abdul Salam ibn
Salih al-Harawi52, “Al-Ma’mun asked Abul Hassan Ali ibn Musa Al-Ridha’ (a.s.) about what the Sublime
God said, ‘He it is Who created the heavens and the earth in six Days - and His Throne was over the



waters - that He might try you, which of you is best in conduct…’53

The Imam (a.s.) replied, ‘The Blessed the Sublime God created the Throne, the water, and the angels
before the Creation of the heavens and the Earth. The angels used their own Creation, and the Throne
and the water as means by which they proved the existence of the Honorable the Exalted God for
themselves. Then He established His Throne over the water in order to manifest His Might to the angels
so that they would know that He is capable of doing whatever He pleases. He then raised the Throne
through His Might, moved it and established it above the seven heavens. Then He created the heavens
and the Earth in six days while He was Omnipotent on His Throne. He was capable of creating them in
the twinkle of an eye, but the Sublime One created them in six days in order to show the angels what He
was creating one thing after the other so that they would know over and over that God is the Originator
of each and every thing. God did not create the Throne because He was in need of it. He is independent
of the Throne and of everything He has created. He cannot be described by saying that He is sitting on
the Throne since He

يا قُل فَقَال تَابِهك كَ فبِذَل هنَفْس مقَدْ سو منَع :؟ فَقَال‏ءَش نَّها :هل قَالي له لامالس هلَي‏ عنسالْح ِلاب نَادِقَةالز ضعب
‏ءَش هثْلمك سلَي ‏ءَشوفَه مَنيبو نيشَهِيدٌ ب هال ةً قُلشَهاد ربكا ‏ءَش.

32 ‐ نم عهاش نب راهيمه قالابدِ البع ندِ بعدَّثَنا سح :قال نْهع هال ضطَّار رالع يحي ندِ بمحم ندِ بمحدَّثَنا اح
عل بن معبد عن الحسين بن خالد عن اب الحسن عل بن موس الرِضا علَيه السلام انَّه دخَل علَيه رجل فَقَال لَه يا
ابن رسولِ اله ما الدَّليل علَ حدُوثِ الْعالَم؟ فَقَال: انْت لَم تَن ثُم كنْت وقَدْ علمت انَّكَ لَم تُوِنْ نَفْسكَ ولا كونَكَ
.من هومثْلُك

حدَّثَنا تَميم بن عبدِ اله بن تَميم القُرش قال: حدَّثَنا اب عن احمدِ بن عل الانْصارِي، عن اب الصلْتِ عبد ‐ 33
:لجو زع هلِ القَو نع لامالس هلَيا عِضالر وسم نب لع نسا الْحبونٌ امام لاس :قال ِوِيرح الهصال نب لامالس
هنَّ الا :فَقَال «لامع نسحا ميا مكلُوبيل الْماء َلع شُهركانَ عو اميا تَّةس ف ضرالاماواتِ والس الَّذِي خَلَقوهو»
تَباركَ وتَعالَ خَلَق الْعرش والْماء والْملائةَ قَبل خَلْق السماواتِ والارضِ فَانَتِ الْملائةُ تَستَدِل بِانْفُسها وبِالْعرشِ
فَعر ثُم قَدِير ‏ءَش لك َلع نَّها لَمفَتَع ةلائلْمل تَهكَ قُدْربِذَل ظْهِريل اءالْم َلع شَهرع لعج ثُم لجو زع هال َلع اءالْمو
هشرع َللٍ عتَوسموهو اميا تَّةس ف ضرالااتِ واومالس خَلَق ثُم عباتِ الساومالس قفَو لَهعفَج نَقَلَهو هتبِقُدْر شرالْع
وكانَ قَادِراً علَ انْ يخْلُقَها ف طَرفَة عين ولَنَّه عز وجل خَلَقَها ف ستَّة ايام ليظْهِر للْملائة ما يخْلُقُه منْها شَيئاً بعدَ
نع غَن لانَّه هلَيا بِه ةاجحل شرالْع هال خْلُقي لَمو ةردَ معةً برم هرذِك َالتَع هال َلع دُثحا يدُوثِ مبِح تَدِلفَتَس ‏ءَش
.الْعرشِ وعن جميع ما خَلَق لا يوصف بِالْونِ علَ الْعرشِ لانَّه لَيس بِجِسم تَعالَ عن صفَة خَلْقه علُواً كبِيراً

has no physical body. Exalted He is above the characteristics of what He created. High indeed is He
Exalted. And regarding what the Honorable the Exalted God said, ‘…that He might try you, which of you
is best in conduct…’ This means that the Honorable the Exalted God created them so that He tries them
through their acts of obedience and worship. Not in the form of an examination and experimentation



since He has always known everything.’ Then Al-Ma’mun said, ‘How Excellent! O Abul Hassan! You
have relieved me. May God grant you relief.’

Then Al-Ma’mun asked again, ‘O son of God’s Prophet! What is the meaning of the following Words of
the Honorable the Exalted God, ‘If it had been thy Lord's will, they would all have believed - all who are
on earth! wilt thou then compel mankind, against their will, to believe! No soul can believe, except by the
will of Allah, and He will place doubt (or obscurity) on those who will not understand.?”54

Al-Ridha’ (a.s.) replied, ‘My father Musa ibn Ja’far (a.s.) narrated that his father Ja’far ibn Muhammad
(a.s.) quoted on the authority of his father Muhammad ibn Ali (a.s.), on the authority of Ali ibn Al-Husayn
(a.s.), on the authority of his father Al-Husayn ibn Ali (a.s.), on the authority of his father Ali ibn Abi Talib
(a.s.), ‘The Muslims told the Messenger of God (a.s.), ‘O Messenger of God! We wished that you would
force those whom you have conquered to accept Islam so that our numbers would increase, and we
would become stronger in the face of our enemies.’

The Messenger of God (a.s.) replied, ‘I do not want to meet the Honorable the Exalted God having
invented an innovation which He did not command me to do. I am not the type of person who forces
others to do anything at all.’

It was then that the Sublime God revealed, ‘O Muhammad! If it had been thy Lord's will, they would all
have believed - all who are on earth!…’ by means of forcing them, or when they find no other choice
while in this world just as those who believe only after seeing God's Might and Retribution in the
Hereafter. If I do such a thing to them, they would not deserve any reward from me. Nor would they
deserve any praise. But I wish they would accept it out of their own choice, rather than being forced to
do so in order that they will deserve to be close to me and be honored and reside in Paradise forever.’
God’s words continue with ‘…wilt thou then compel mankind, against their will, to believe!’

َللا ع ،هتادبعو هتيفِ طَاعلَبِت مهلُوبيل خَلْقَه خَلَق لجو زع نَّهفَا «لامع نسحا ميا مكلُوبيل» :لجو زع لُها قَوماو
.سبِيل الامتحانِ والتَّجرِبة لانَّه لَم يزل عليماً بِل شَ‏ء فَقَال الْمامونُ فَرجت عنّ يا ابا الْحسن فَرج اله عنْكَ

نْتفَايعاً امج ملُّهضِ كرالا ف نم نمكَ لابر شاء لَوو» :هثَنَاو لج هلِ القَو َنعا مفَم هولِ السر نا ابي :لَه قَال ثُم
وسم ِبا دَّثَنح :لامالس هلَيا عِضالر فَقَال «هذْنِ اللا بِاا نمنْ تُونَفْسٍ اما كانَ لو يننموونُوا مي َّتح النَّاس رِهُت
نع ،لع نب نسالْح بِيها نع ،نيسالْح نب لع بِيها نع ،لع ندِ بمحم بِيها ندٍ، عمحم نفَرِ بعج بِيها نفَرٍ، ععج نب
ولسا ري تهركا لَو هآلو هلَيع هال َّل‏ صهولِ السرقَالُوا ل ينملسنَّ الْما :قَال ملاالس هِملَيبٍ‏ عطَال ِبا نب لع بِيها
زع هال َلالْق نْتا كم هال ولسر ِنَا فَقَالدُوع َلقَوِينَا عنَا ودَدع ثُرَل لامسالا َلالنَّاسِ ع نم هلَيع تقَدَر نم هال
نم نمكَ لابر شاء لَودُ ومحا مي هلَيع لجو زع هال لنْزفَا ينفّلَتالْم ننَا مما ائاً وا شَييهف َلا دِّثحي لَم ةبِبِدْع لجو
ةرالآْخ سِ فاالْب ةيورو نَةايعنْدَ الْمنُونَ عموا يما كالدُّنْي ارِ فرطالاضو اءلْجالا بِيلس َليعاً عمج ملُّهضِ كرالا ف
ولَو فَعلْت ذَلكَ بِهِم لَم يستَحقُّوا منّ ثَواباً ولا مدْحاً ولَنّ ارِيدُ منْهم انْ يومنُوا مخْتَارِين غَير مضطَرِين ليستَحقُّوا
ـلجو زع لُها قَوماو «يننموونُوا مي َّتح النَّـاس رِهُت نْتفَا الْخُلْدِ «ا نَّةج الْخُلُودِ ف امودةَ وامرْالو َلْفالز ّنم



And regarding the Sublime God’s words, ‘No soul can believe, except by the will of Allah…’ It does not
mean that men are deprived of believing (without the prior consent of God); it simply means that they
cannot believe without God’s Will. God’s Will consists of His ordering us to believe which is a form of
obligation and worshipping. Forcing the people to believe would only apply if this obligation is
removed.55’’’

Then Al-Ma’mun said, ‘How Excellent! O Abul Hassan! You have relieved me. May God grant you
relief.’

Then Al-Ma’mun asked again, ‘Let me know about the meaning of the following Words of the Sublime
God: ‘(Unbelievers) whose eyes had been under a veil from remembrance of Me, and who had been
unable even to hear.56’’

The Imam (a.s.) replied, ’A veil in front of the eyes will not prevent one from remembering. God’s
remembrance is not done by the eyes. However, the Honorable the Exalted God has likened those who
refute the Mastery of Ali ibn Abi Talib (a.s.) to the blind since the words of the Prophet (S) were hard for
them to bear and they could not listen to them.’

Then Al-Ma’mun said, ‘How Excellent! You have relieved me. May God grant you relief.’”

11-34 Abdul Wahid Muhammad ibn Ubdoos al-Neishaboori al-Attar - may God be pleased with him -
narrated that Ali ibn Muhammad ibn Qutayba al-Neishaboori quoted on the authority of Hamdan ibn
Soleiman, “I wrote to Al-Ridha’ (a.s.) and asked him (a.s.) about whether the deeds of the servants
were created or not. The Imam (a.s.) wrote back, “In God’s Knowledge, the deeds of the servants were
destined two-thousand years before the Creation of Adam.”

11-35 (The author of the book narrated) my father - may God be pleased with him - narrated that Sa’d
ibn Abdullah quoted on the authority of Ali ibn Ibrahim ibn Hashem, on the authority of his father, on the
authority of Ali ibn Ma’bad, on the authority of Al-Husayn ibn Khalid, on the authority of Ali ibn Musa Al-
Ridha’ (a.s.), on the authority of his father (a.s.), on the authority of his forefathers (a.s.), on the authority
of the Commander of the Faithful that God’s Prophet (S) said, “God will not bring to the Pool anyone
who does not believe in my Pool. God will not let anyone who does not believe in my intercession to
benefit from it.” Then the

«انَتا كا منَّها َنعم َلع نَلا وهلَيانِ عيمالا رِيمتَح بِيلس َلكَ عذَل سفَلَي «هذْنِ اللا بِاا نمنْ تُونَفْسٍ اما كانَ لو
لتُومن الا بِاذْنِ اله واذْنُه امره لَها بِالايمانِ ما كانَت ملَّفَةً متَعبدَةً والْجاوه اياها الَ الايمانِ عنْدَ زَوالِ التَّليفِ
.والتَّعبدِ عنْها

ف منُهيعا كانَت الَّذِين» :لجو زع هلِ القَو نع نخْبِرنْكَ فَاع هال جفَر نسا الْحبا اي ّنع تجونُ: فَرماالْم فَقَال
نَلو ،نيى بِالْعرلا ي ررِ الذِّكالذِّك نم نَعملا ي نيالْع طَاءنَّ غا :عاً» فَقَالمونَ سيعتَطسكانُوا لا يرِي وذِك نع طاءغ



هال َّل‏ صِالنَّب للُونَ قَوتَثْقسانُوا يك مانِ لانَّهيمبِالْع لامالس هلَيبٍ‏ عطَال ِبا نب لع ةلايبِو رِينافْال هشَب لجو زع هال
.علَيه وآله فيه ولا يستَطيعونَ لَه سمعاً فَقَال الْمامونُ: فَرجت عنّ فَرج اله عنْكَ

حدَّثَنا عبد الواحد بن محمد بن عبدُوسٍ النيسابوري العطَّار رض اله عنْه قال: حدَّثَنا محمد بن قُتَيبةَ ‐ 34
رغَي مخْلُوقَةٌ امادِ ابالِ الْعفْعا نع لُهاسا لامالس هلَيا عِضالر َلا تتَبك :مان قاللَيس ندان بمح نع ،وريسابيالن
امع َلْفادِ بِابالْع خَلْق لقَب لجو زع هال لْمع ةٌ فقَدَّرادِ مبالْع الفْعا :لامالس هلَي‏ عتَبَ؟ فخْلُوقَةم.

35 ‐ نب لع نع ،مهاش نب يمبراها نب لدَّثَنا عح :ه قالدِ البع ندُ بعدَّثَنا سح :قال نْهع هال ضر بدَّثَنا اح
معبدٍ، عن الحسين بن خالدٍ، عن عل بن موس الرِضا علَيه السلام، عن ابيه، عن‏آبائه‏ علَيهِم السلام: امير الْمومنين‏
نموي لَم نمو ضوح هال هدروفَلا ا ضوبِح نموي لَم نم :هآلو هلَيع هال َّل‏ صهال ولسر قال :قال لامالس هلَيع
تما نرِ مائبْال للاه تا شَفَاعنَّما :لامالس هلَي‏ عقَال ثُم ،تشَفَاع هال نَالَهفَلا ا تبِشَفَاع

Prophet (S) said, “My intercession applies to those of my nation who commit major sins. As for the good
doers, they do not even deserve to be questioned.”

Al-Husayn ibn Khalid added, “I asked Al-Ridha’ (a.s.), ‘O son of the Prophet of God! What does the
following Words of the Honorable the Exalted ‘…and they offer no intercession except for those who are
acceptable…’57 mean?’”

Then the Imam (a.s.) said, “This means that they will not intercede on behalf of anyone unless God
accepts their religion.”

The author said, “A believer is one whose good deeds make him happy and whose bad deeds make him
upset since the Prophet (S) said, “Anyone whose good deeds pleases him and whose evil deeds upsets
him is a believer. Whenever he gets upset about his bad deeds he becomes sorry. Becoming sorry is
the same as repenting. One who repents deserves intercession and forgiveness. Whoever does not get
upset about his evil deeds is not a believer. One who is not a believer does not deserve my intercession,
since God does not accept his religion.”

11-36 Muhammad ibn Al-Qasim - the interpreter - may God be pleased with him - narrated that Yusuf
ibn Muhammad ibn Ziyad and Ali ibn Muhammad ibn Sayyar quoted on the authority of their fathers, on
the authority of Al-Hassan ibn Ali (a.s.), on the authority of his father Ali ibn Muhammad (a.s.), on the
authority of his father Muhammad ibn Ali (a.s.), on the authority of his father Ali ibn Musa Al-Ridha’
(a.s.), on the authority of his father Musa ibn Ja’far (a.s.), on the authority of his father Ja’far ibn
Muhammad (a.s.), on the authority of his father Muhammad ibn Ali (a.s.) that Ali ibn Al-Husayn (a.s.)
said, “The Honorable the Exalted God’s words ‘…Who has made the Earth your couch, and the heavens
your canopy…’58 mean that God has made the Earth suitable for your body and according to your
nature. He has neither made it too hot to burn you, nor did He make it too cold in which to freeze. The



winds do not smell so good that you get a headache, neither are they so bad-smelling to be bothersome
to you. The Earth is not as soft as water in which to drown, and not so hard that you could not build your
houses on or dig your graves in it. The Honorable the Exalted God has made the Earth hard enough to
benefit you and for you to be able to build your houses upon it and dig your graves in it. This is the
sense in which ‘He has made the

بِيلس نم هِملَيا عنُونَ فَمسا الُْمحمفَا.

قَال الْحسين بن خَالدٍ فَقُلْت للرِضايا ابن رسولِ اله فَما معنَ قَولِ اله عز وجل: «ولا يشْفَعونَ الا لمن ارتَض‏» ؟
.قَال: لا يشْفَعونَ الا لمن ارتَض اله دِينَه

نَتُهسح تْهرس نم :هآلو هلَيع هال َّل‏ صِلِ النَّبقَول تُهِىيس هووتَسو نَتُهسح هرالَّذِي تَسوه نمونَّف: الْمصالم قال
هوتَس لَم نمانِ، والْغُفْرو ةلشَّفَاعل قتَحسم بالتَّائةٌ وبتَو النَّدَما، وهلَيع ةٌ نَدِمِىيس تْهاءس َتمو نموموفَه تُهِىيس تْهاءسو
.سيِىتُه فَلَيس بِمومن واذَا لَم ين مومناً لَم يستَحق الشَّفَاعةَ لانَّ اله غَير مرتَضٍ لدِينه

36 ‐ ندِ بمحم نب لعزِياد و ندِ بمحن موسف بي دَّثَنح :قال نْهع هال ضم المفسر رالقاس ندِ بمحدَّثَنا مح
وسم نب لع بِيها نع ،لع ندِ بمحم بيها ند، عمحم نب لع بيها نع ،لع نن بسالح نما، عيهوبا نارٍ، عسي
نب لع بيها نع ،لع ندِ بمحم بِيها ندٍ، عمحم نفَرِ بعج بيها نفَرٍ، ععج نب وسم بيها نع ،لامالس هلَيِضا عالر
معائطَبةً لملائا ملَهعج :قَال «بِناء ماءالسراشاً وف ضرالا مَل لعالَّذِي ج» :لجو زع هلقَو ف ملاالس هِملَين‏ عيسالح
ِيحيبِ الرلا شَدِيدَةَ طو مدَكمفَتُج ةودرلا شَدِيدَةَ الْبو مَرِقفَتُح ةاررالْحو ما شَدِيدَةَ الْحلْهعجي لَمو مادِكسقَةً لاجافوم
ف ملَيع عتَنفَتَم ةلابلا شَدِيدَةَ الصو مَفَتُغْرِق اءالْمك ينّلا شَدِيدَةَ اللو مبطفَتُع لا شَدِيدَةَ النَّتْنو مُاتامدَّعَ هفَتُص
مُاننْيبو مُدَانبا اهلَيكُ عتَتََماسو ونَ بِهعا تَنْتَفم تَانَةالْم نا ميهف لعج لجو زع نَّهَلو متَاكوورِ مقُبو متينباو مورِكد
«بِنـاء مـاءالسو» :قَـال راشاً ثُمف ضرالا مَل لعكَ جفَذَل معنَافم نيرٍ مثكو مورِكقُبو مدُورِكل بِه ا تَنْقَادا ميهف لعجو
نفُوظـاً محقْفـاً مس

Earth your couch.’ 59 Then the Honorable the Exalted God said, ‘and the heavens your canopy…’60

Here canopy means ‘a covering’ or a ‘roof.’ A roof which God has made its Sun, Moon and the stars
move in their orbits for your benefit.

Then the Honorable the Exalted God said, ‘…and sent down rain from the heavens…’61 This means that
God sent down rain from the sky so that it can reach the mountains, the hills, and the valleys. God sent
down water in various forms - rain, sleet, snow, hail so that the Earth could take it in. God did not sent
down the water at once, as that would destroy the land, the trees, the fruits, and the harvest. Then the
Honorable the Exalted God said, ‘…and brought forth therewith Fruits for your sustenance…’62 This
means that God has established what grows out of the Earth as your sustenance. ‘…Then set not up
rivals onto Allah when ye know (the truth)’63 meaning not to set up idols as rivals for God which neither



have any intellect, nor do they hear, see or are able to do anything. You know well that these idols
cannot grant you the many blessings which your Lord - the Blessed the Sublime - has bestowed upon
you.

11-37 Muhammad ibn Ahmad al-Sinani - may God be pleased with him - narrated that Muhammad ibn
Abi Abdillah al-Kufi quoted on the authority Sahl ibn Ziyad al-Adami, on the authority of Abdul Azeem
ibn Abdullah Al-Hassani, on the authority of Imam Ali ibn Muhammad (a.s.), on the authority of his father
Muhammad ibn Ali (a.s.), on the authority of his father Ali ibn Musa Al-Ridha’ (a.s.), “One day Abu
Hanifeh left As-Sadiq (a.s.) and encountered Musa ibn Ja’far (a.s.) along the way and asked him, “O
young man! Who commits sins?” Musa ibn Ja’far (a.s.) replied, “There are only three cases to consider.
It is either done by the Sublime God which is not the case since it is not at all proper for The Gracious to
punish His servants for things they have not done. The second case to consider is that the sin is
committed by both the Honorable the Exalted God and the servant. But it is not proper for a Powerful
partner to oppress a weak partner. The last possibility is that the servants commit sins. That is the case.
Then if the Sublime God punishes him it is due to the sins he has committed, and if God forgives him it
is due to His Munificence.”

11-38 Ali ibn Ahmad ibn Muhammad ibn Imran ad-Daqqaq - may God be pleased with him - narrated
that Muhammad ibn Al-Hassan Al-Ta’ee

نم نْزِلُهي طَرالْم نعي «ماء ماءالس نم لنْزاو» لجو زع قَال ثُم معنَافما لهومنُجا وهرقَما وهسا شَميهف دِيري مقفَو
لَمو موكضرا تَنْشَفَهل ّَطو طْلاهو ابِلاوذَاذاً ور قَهفَر ثُم مكادهواو مابضهو مَلالتو مالجِب لُغَ قُلَلبيل [لاع] ًلع
جخْرفَا» :لجو زع قَال ثُم مكارمثو موعزُرو مكارشْجاو ميضردَ افْسدَةً فَياحةً وطْعق ملَيع نَازِلا طَركَ الْمذَل لعجي
نم ثَالامااهاً وشْبا ينْداداً» اا هلُوا لعفَلا تَج» مَضِ رِزْقاً لرالا نم هخْرِجا يمم نعي «مَراتِ رِزْقاً لالَّثم نم بِه
معّالن ذِهه نم ‏ءَش َلع ا لا تَقْدِرنَّهونَ الَمتَع نْتُماو ‏ءَش َلع لا تَقْدِرو رصلا تُبو عملا تَسو لقلا تَع الَّت نَامصالا
َالتَعكَ وارتَب مبر ملَيا عهمنْعا الَّت يلَةلالْج.

37 ‐ نب لهدَّثَنا سح :قال وفه الدِ البع با ندِ بمحدَّثَنا مح :قال نْهع هال ضر ناند السمأح ندِ بمحدَّثَنا مح
نب لع بيها نع ،لع ندِ بمحد، عن ممحم نب لمام عالا نع ،نسه الحدِ البع نيم بظدِ العبع نع ،مدزِياد الا
لامالس هلَيفَرٍ ععج نب وسم لَهتَقْبادِقِ‏فَاسنْدِ الصع نم موي يفَةَ ذَاتنو حبا جخَر :قال لامالس هلَيِضا عالر وسم
فَقَال لَه: يا غُلام ممن الْمعصيةُ فَقَال‏ علَيه السلام: لا تَخْلُو من ثَلاثَة اما انْ تَونَ من اله عز وجل ولَيست منْه فَلا
ينْبغ للْرِيم انْ يعذِّب عبدَه بِما لَم يتَسبه، واما انْ تَونَ من اله عز وجل ومن الْعبدِ فَلا ينْبغ للشَّرِيكِ الْقَوِيِ انْ
ودِهجو همرِفَب نْهفَا عنْ عاو ،فَبِذَنْبِه هال هاقَبنْ عفَا نْهم هدِ وبالْع نونَ مَنْ تا اماو ،يفعالشَّرِيكَ الض مظْلي.

38 ‐ :قال ن الطَّائسالح ندِ بمحدَّثَنا مح :قال نْهع هال ضران الدَّقَّاق رمع ندِ بمحم ندِ بمحا نب لدَّثَنا عح
نب لع نع ازِيالر مدزِيادٍ الا نب لهيدُ سعو سبا دَّثَنح



quoted on the authority of Abu Sa’eed Sahl ibn Ziyad al-Adami al-Razi, on the authority of Ali ibn Ja’far
al-Kufi that he had heard the following from his Master Ali ibn Muhammad (a.s.), on the authority of his
father (a.s.), on the authority of his father Ali ibn Musa Al-Ridha’ (a.s.), on the authority of his father
Musa ibn Ja’far (a.s.), on the authority of his father Ja’far ibn Muhammad (a.s.), on the authority of his
father Muhammad ibn Ali (a.s.), on the authority of Ali ibn Al-Husayn (a.s.), on the authority of his father
Al-Husayn ibn Ali (a.s.). The same was narrated by Muhammad ibn Umar al-Hafiz al-Baghdadi who
narrated that Abul Qasim Ishaq ibn Ja’far Al-Alawi quoted on the authority of Abi Ja’far ibn Muhammad
ibn Ali, on the authority of Soleiman ibn Muhammad al-Qurashi, on the authority of Isma’il ibn Abi Ziyad,
on the authority of Ja’far ibn Muhammad (a.s.), on the authority of his father (a.s.), on the authority of his
grandfather Ali ibn Al-Husayn (a.s.), on the authority of Ali (a.s.). The same tradition was narrated by
Abul Husayn Muhammad ibn Ibrahim Ishaq al-Farsi al-Aza’emi who quoted on the authority of Abu
Sa’eed Ahmad ibn Muhammad ibn Romayh an-Nasawi at Gorgan, on the authority of Abdul Aziz ibn
Ishaq ibn Ja’far at Baghdad, on the authority of Abdul Wahhab ibn Isa al-Marwazi, on the authority of
Al-Hassan ibn Ali ibn Muhammad al-Balawi, on the authority of Muhammad ibn Abdullah ibn Nujayh, on
the authority of his father, on the authority of Ja’far ibn Muhammad (a.s.), on the authority of his father
(a.s.), on the authority of his grandfather (a.s.), on the authority of his father (a.s.). The same tradition
was narrated by Al-Hassan ibn Ali al-Sokkari who quoted on the authority of Muhammad ibn Zakariya
al-Jowhari, on the authority of Al-Abbas ibn Bakkar al-Dhabiy, on the authority of Abu Bakr al-Hothali,
on the authority of Ikremah, on the authority of Ibn Abbas, “When the Commander of the Faithful Ali ibn
Abi Talib (a.s.) returned from the Siffin Battle, one of the elders who had seen the events in the battle
with him stood up and said, ‘O Commander of the Faithful! Let us know if our course was destined by
the Sublime God and by His Power?’” Al-Ridha’ (a.s.) has also narrated in another tradition on the
authority of his forefathers, on the authority of Ali ibn Al-Husayn ibn Ali (a.s.), “A man from Iraq went to
the Commander of the Faithful (a.s.) and said, ‘Let me know if our departure from Sham64 has been
destined by the Sublime God and by His Power?’ The Commander of the Faithful (a.s.) replied, ‘O old
man! Yes. By God, you did not climb any hills and did not go down any valleys except through God’s
destiny and by His Power.’ Then the

نب لِضا عالر بيها نع ،لع ندِ بمحم با دَّثَنح :قُولي لامالس هلَيد عمحم نب لِدي عيس تعمس وففَر العج
نن، عيسالح نب لع بيها نع ،لع ندِ بمحم بيها ند، عمحم نفَرِ بعج بيها نفَر، ععج نب وسم بِيها نع ،وسم
ابيه الحسين بن عل‏ علَيهِم السلام وحدَّثَنا محمدِ بن عمر الحافظُ البغدْادي قال: حدَّثَن ابو القاسم اسحاق بن جعفَر
العلَوِي قال: حدَّثَن اب جعفَرِ بن محمدبن عل عن سلَيمان بن محمد القُرش عن اسماعيل بن اب زِياد عن جعفَرِ
سحاق الفارسا نب راهيمبا ندِ بمحن ميسو الحبدَّثَنا احو لامالس هلَي‏ علع نن عيس‏الحدِّهج نع بيها ند عمحم نب
الغرائميقال حدَّثَنا ابو سعيدُ احمدِ بن محمدِ بن رميح النسوي بجرجان قال: حدَّثَنا عبد العزِيز بن اسحاق بن جعفَر
بِبغْداد قال: حدَّثَن عبد الوهاب بنعيس المروزِى قال: حدَّثَن الحسن بن عل بن محمد البلوي قال: حدَّثَن محمدِ
بن عبدِ اله بن نجيح عن جعفَرِ بن محمد عن ابيه عن جدِّه عن ابِيه‏ علَيه السلام وحدَّثَنا احمدِ بن الحسن القَطَّانُ
:قال ار الضبب ناسِ ببدَّثَنا العح :ا الجوهري قالرِيزَك ندِ بمحدَّثَنا مح :ري قالالس لع نن بسدَّثَنا الحح :قال
نم لامالس هلَيبٍ‏ عطَال ِبا نب لع يننموالْم يرما فرا انْصلَم اس قالبع ناب نرمة عع نع رِ الهذلو ببدَّثَنا اح
قَالقَدَرٍ وو هال نم اءبِقَضذَا ايرِنَا هسم ننَا عخْبِرا يننموالْم يرما اي فَقَال هعةَ مقْعشَهِدَ الْو نمخٌ مشَي هلَيا قَام ينّفص



‏فَقَاليننمويرِ الْمما َلاقِ عرالْع لها نم لجر خَلد ملاا السهِملَي‏علع نب نيسالْح نع هائآب نع هتايرِو ا فِضالر
اخْبِرنَا عن خُروجِنَا الَ اهل الشَّام ابِقَضاء من اله وقَدَرٍ فَقَال لَه امير الْمومنين‏ علَيه السلام اجل يا شَيخُ فَواله ما
:فَقَـال .يننموالْم يرما اي نَائع بتَسحا هنْدَ الخُ: عالشَّي قَدَرٍ فَقَالو هال نم اءلا بِقَضادٍ او طْنب طْتُمبلا هةً وتَلْع تُملَوع
لَّـكَ تَظُـنخُ! لَعا شَيي لاهم

old man said, ‘O Commander of the Faithful! Do my sufferings then have any rewards?’ Imam Ali ibn Abi
Talib (a.s.) told him, ‘O old man! Wait a moment! It seems that you have thought that what I meant by
God’s destiny was that it was a certainty. If so there would be no reward or punishment, no admonishing
or advice, nor any Divine Promises. Then a sinner could not be blamed, and a good-doer will not
deserve to be praised. Then a good-doer would even deserve to be blamed more than a sinner does.
This is what the idol worshippers, the enemies of the Merciful God, the Qadarites65 and the Magi
(Zoroastrians) in this nation say. O old man! The Sublime God has made the people responsible.
However, the people are free to choose. He has admonished them but He has only warned them. He
has granted a great reward for the very minute good deeds. One who disobeys does not defeat God.
One who obeys Him is not forced to do so. God has not created the heavens and the Earth without a
purpose, ‘Not without purpose did We create heaven and earth and all between! that were the thought of
Unbelievers! but woe be to the Unbelievers because of the Fire (of Hell)!’66“

The narrator added, “As the old man was standing up he recited the following,

‘You are the Leader through whose obedience we hope
to be saved by the Merciful on the Day of Saving (Resurrection).
You clarified for us that part of the religion
which was vague for us. May God grant you a good reward!
There are no excuses for doing any wicked deeds which I do -
Acts of corruption and disobedience.
No! No! I never think that Him who has admonished
against doing evil Himself forces one to do evil.
You will be serving Satan if you ever think so.
God does not like it.
He does not want corruption.
He has never allowed animosity with
and oppressively killing God’s Friend.
How could He - the Owner of Both Thrones -
have done so while His tradition has itself clearly declared this.’”

قَضاء حتْماً وقَدَراً لازِماً! لَو كانَ كذَلكَ لَبطَل الثَّواب والْعقَاب والامر والنَّه والزجر، ولَسقَطَ معنَ الْوعدِ والْوعيدِ،
ولَم تَن علَ مس‏ء لائمةٌ ولا لُمحسن محمدَةٌ، ولَانَ الُْمحسن اولَ بِاللائمة من الْمذْنبِ، والْمذْنب اولَ بِالاحسانِ
لَّفك لجو زع هنَّ الخُ! اا شَيا. يهوسجمو ةمالا ذِهه ةقَدَرِيو نمحالر اءمخُصثَانِ ووالا دَةبقَالَةُ علْكَ مت .نسالُْمح نم



تَخْيِيراً ونَه تَحذِيراً واعطَ علَ الْقَليل كثيراً ولَم يعص مغْلُوباً ولَم يطَع مرِهاً ولَم يخْلُق السماواتِ والارض وما
قُولي وهخُ والشَّي ضفَنَه النَّارِ قَال نوا مفَرك لَّذِينل ليوا فَوفَرك الَّذِين كَ ظَنذل لاما باطنَهيب:

انْت الامام الَّذِي نَرجو بِطَاعته‏

يوم النَّجاة من الرحمن غُفْراناً

اوضحت من دِيننَا ما كانَ ملْتَبِساً

جزاكَ ربكَ عنَّا فيه احساناً

شَةفَاح لعف ةٌ فذِرعم سفَلَي

قَدْ كنْت راكبها فسقاً وعصياناً

هقَعوا يهنَاه [لاقَائ] لا قَابِلالالا و

فيها عبدْت اذاً يا قَوم شَيطَاناً

ولا احب ولا شَاء الْفُسوق ولا

قَتْل الْول لَه ظُلْماً وعدْواناً

انَّ يحب وقَدْ صحت عزِيمتُه‏

ذُو الْعرشِ اعلَن ذَاكَ اله اعلاناً



The author of this book (a.s.heikh Sadooq) said, “Muhammad ibn Umar Al-Hafiz has only included the
first two couplets at the end of this tradition.”

11-39 Abu Mansoor Ahmad ibn Ibrahim ibn Bakr al-Khori in Neishaboor67 narrated that Abu Ishaq
Ibrahim ibn Muhammad ibn Marwan al-Khori quoted on the authority of Ja’far ibn Muhammad ibn Ziyad
- the Khori jurisprudent in Neishaboor, on the authority of Ahmad ibn Abdullah Al-Joybari ash-Sheybani,
on the authority of Ali ibn Musa Al-Ridha’ (a.s.), on the authority of his father (a.s.), on the authority of
his forefathers (a.s.), on the authority of Ali (a.s.) that God’s Prophet (S) said, “Indeed the Honorable the
Exalted God has destined the destiny and plotted the plans two-thousand years before the Creation of
Adam.”

11-40 Abu Abdullah Al-Husayn ibn Muhammad al-Ashnani Ar-Razi al-Adl in Balkh narrated that Ali ibn
Mehrayat al-Qazvini quoted on the authority of Dawood ibn Soleiman al-Farra’, on the authority of Ali
ibn Musa Al-Ridha’ (a.s.), on the authority of his father (a.s.), on the authority of his forefathers (a.s.), on
the authority of Al-Husayn ibn Ali (a.s.), “A Jew asked the Commander of the Faithful Ali ibn Abi Talib
(a.s.): Let me know what is it that God does not have? What is it that is not with God? What is it that
God does not know?”

Ali (a.s.) said, “What God does not know is what you Jews say, ‘Uzair (Ezra) is the son of God!’68 God
does not know of any sons for Himself. And about what you said regarding what is not with God, you
should know that it is ‘oppression to the servants’. And regarding what you said about what God does
not have, you should know that it is any partners.” The Jew said, “I bear witness that there is no god but
God and I bear witness that Muhammad is the Messenger of God.”

11-41 (The author of the book narrated) my father - may God be pleased with him - narrated that Sa’d
ibn Abdullah quoted on the authority of Ibrahim ibn Hashem quoted on the authority of Ahmad ibn
Soleiman, “A man asked Abul Hassan (a.s.) while he (a.s.) was performing the circumambulations
(around the Kaaba), ‘Please tell me about the munificent.’ The Imam (a.s.) said, ‘There are two sides to
your question. If you are asking about the creatures, then a munificent servant is one who performs the
obligatory deeds, while a miser is someone who is miserly in performing what the Sublime God has
made incumbent upon him. But

هلوا نم نتَييب لارِ اعّالش ندِيثِ مذَا الْحرِ هآخ ظُ فافالْح رمع ندُ بمحم رذْكي تابِ: لَمنَّفِ هذَا الصم قال.

39 ‐ ندِ بمحم نب راهيمبو إسحاق ابدَّثَنا اح :قال ورسابيرِ الخوزي بِنب نب راهيمبا ندِ بمحورِ انْصو مبدَّثَنا اح
مروان الخوري قال: حدَّثَنا جعفَرِ بن محمدِ بن زِياد الفقيه الخوري قال: حدَّثَنا احمدِ بن عبدِ اله الجويباري
هال ولسر قال :قال ملاالس هِملَيع لن عه، عن آبائع ،بيها نع لامالس هلَيِضا عالر وسم نب لن عع ،بانالشَّي
.صل اله وآله وسلَّم انَّ اله عز وجل قَدَّر الْمقَادِير ودبر التَّدَابِير قَبل انْ يخْلُق آدم بِالْفَ عام



حدَّثَنا الحسين بن محمد الأشنان الرازِي العدْل ببلخ قال: حدَّثَنا عل بن مهرويه القزوين قال: حدَّثَنا داۇدِ ‐ 40
هِملَيع لع نب نيسن الحع ،هن آبائع ،بيهن اع ،لامالس هلَيِضا عالر وسم نب لدَّثَنا عح :مان الفراء قاللَيس نب
السلام قال انَّ يهودِياً سال عل بن ابِ طَالبٍ‏ علَيه السلام فَقَال اخْبِرن عما لَيس له وعما لَيس، عن‏د اله وعما لا
لَمعلا ي َالتَع هالو هال نراً ابيزنَّ عودِ اهالْي شَرعا مي مُلقَووفَه هال هلَمعا لا يا مما لامالس هلَي‏ علع فَقَال هال هلَمعي
ادِ فَقَالبلْعل ظُلْم هنْدَ الع سفَلَي َالتَع هنْدَ الع سا لَيلُكَ ما قَوماشَرِيكٌ و هل سفَلَي هل سا لَيلُكَ ما قَوملَداً او لَه
.الْيهودِي اشْهدُ انْ لا الَه الا اله واشْهدُ انَّ محمداً رسول اله

41 ‐ لاس مان قاللَيس ندِ بمحن ام، عهاش نب راهيمبن اه، عدِ البع ندِ بعدَّثَنا سح :قال نْهع هال ضر بدَّثَنا اح
لاتَس نْتنْ كفَا نيهجكَ ولامنَّ لا ادِ فَقَالوالْج نع نخْبِرا لَه افِ فَقَالالطَّو فوهو لامالس هلَي‏ عنسا الْحبا لجر
نْتنْ كاو هلَيع هال ضا افْتَربِم لخب نم يلخالْبو هلَيع لجو زع هال ضا افْتَرِي مدوالَّذِي ي ادونَّ الْجالَْمخْلُوقِ فَا نع
تَعن الْخَالق فَهو الْجواد انْ اعطَ وهو الْجواد انْ منَع لانَّه انْ اعطَ عبداً اعطَاه ما

if you are asking about the Creator you should know that He is the Munificent whether He gives or not.
That is because if He grants something to His servant, He has granted him what does not belong to him,
and if He holds something back from His servant, that servant has no rights to it.’”

11-42 Al-Husayn ibn Ibrahim ibn Ahmad al-Mu’addib - may God be pleased with him - narrated that Ali
ibn Ibrahim ibn Hashem quoted on the authority of his father, on the authority of Ali ibn Ma’bad, on the
authority of Al-Husayn ibn Khalid, on the authority of Ali ibn Musa Al-Ridha’ (a.s.), on the authority of his
father Musa ibn Ja’far (a.s.), on the authority of his father Ja’far ibn Muhammad (a.s.), on the authority of
his father Muhammad ibn Ali (a.s.), on the authority of Ali ibn Al-Husayn (a.s.), on the authority of his
father (a.s.), “The Commander of the Faithful (a.s.) said, ‘I heard God’s Prophet (S) say that the Exalted
the Magnificent God said, ‘Whoever is not pleased with My Verdict, and whoever does not believe in My
Destiny should adopt another god for himself.’ The Prophet of God (a.s.) has said, ‘There is some good
for the believer in all of the Honorable the Exalted God’s Verdicts.’”

11-43 Al-Hakim Abu Ali Al-Husayn ibn Ahmad al-Bayhaqi narrated that Muhammad ibn Yahya al-Sowli
quoted on the authority of Abu Zakwan, on the authority of Ibrahim ibn Al-Abbas, “I heard someone ask
Al-Ridha’ (a.s.), ‘Does God ever order the servants to do what is beyond their ability to do?’ The Imam
(a.s.) replied, ‘He is more Just than to do that.’ The man asked, ‘Are they able to do whatever they
wish?’ The Imam (a.s.) replied, ‘They are weaker than that.’”

11-44 Abul Hassan Muhammad ibn Amr ibn Ali al-Basri narrated that Abul Hassan Ali ibn Al-Hassan
ibn al-Maythami quoted on the authority of Abul Hassan Ali ibn Amr ibn Mehrawayh al-Qazvini, on the
authority of Abu Ahmad al-Qadhi, on the authority of Abul Hassan Ali ibn Musa Al-Ridha’ (a.s.), on the
authority of his father Musa ibn Ja’far (a.s.), on the authority of his father Abi Ja’far ibn Muhammad
(a.s.), on the authority of his father Muhammad ibn Ali (a.s.), on the authority of his father Ali ibn Al-
Husayn (a.s.), on the authority of his father Al-Husayn ibn Ali (a.s.), on the authority of his father Ali ibn
Abi Talib (a.s.), “Deeds are ranked into three groups: the incumbent ones, the noble ones and the acts



of disobedience. The incumbent deeds are done based on God’s orders and

لَه سا لَيم نَعم نَعنْ ماو لَه سلَي.

42 ‐ ،بِيهن ام، عهاش نب يمبراها نب لدَّثَنا عقال: ح نْهع هال ضر ِبدود الممأح نب راهيمبا نب نيسدَّثَنا الحح
هلَيفَر ععج نب وسم بيهن اع ،لامالس هلَيِضا عالر وسم نب لن عد، عخال نب نيسن الحمعبد، ع نب لن عع
هلَين‏ عيس‏الحبِيهن اع ،لامالس هلَي‏ علع ندِ بمحم بيهن اع ،لامالس هلَيد عمحم نفَرِ بعج بيهن اع ،لامالس
هآله وال صل هال ولسر عتمس :قال لامالس هلَيب‏ عطال ِبا نب لع بيهن اع ،لامالس هلَي‏ علع نب نيس‏الحلامالس
َّل‏ صهال ولسر قَالرِي ولَهاً غَيا سلْتَمبِقَدَرِي فَلْي نموي لَمو ائبِقَض ضري لَم نم لالُهج لج هال قَال قُولي لَّمسو
نمولْمةٌ لريخ لجو زع هال اءقَض لك ف هآلو هلَيع هال.

حدَّثَنا الْحاكم ابو عل الحسين بن أحمد الْبِيهق قال: حدَّثَن محمدبن يحي الصول قال: حدَّثَنا ابو ذكوان ‐ 43
بادِ ما لايطيقون فَقاله العف الّلل أيجقَدْ سأله رو لامالس هلَيِضا عالر تعمس قُولاسِ يبالع نب راهيمبا عتمس :قال
.هوأعدل من ذلكَ قال أفيقدرون علَ كل ما ارادوه‏هم أعجز من ذلكَ

حدَّثَنا ابو الحسن محمدِ بن عمرو بن عل البصرِيِ قال: حدَّثَنا ابو الحسن الحسن بن الميثم قال: حدَّثَنا ابو ‐ 44
لامالس هلَيِضا عالر وسم نب لن عسو الحبدَّثَنا اح :والغازي قالبدَّثَنا اح :قال مهرويه القزوين نب لن عسالح
هلَي‏ علع ندِ بمحم بدَّثَنا اح :قال لامالس هلَيد عمحم نفَرِ بعج قالاب لامالس هلَيفَر ععج نب وسم بدَّثَنا اح :قال
نب لع با عتمس :قال لامالس هلَي‏ علع نب نيسالح قالاب لامالس هلَين‏ عيسالح نب لع بدَّثَنا اح :قال لامالس
َالتَع هرِ المفَبِا ضائا الْفَرمفَا اصعمو لائفَضو ضائالٍ فَروحا ثَلاثَة َلع المعالا قُولي لامالس هلَيب‏ عطال ِبا
وبِرِض اله وبِقَضائه وتَقْدِيرِه ومشيته وعلْمه واما الْفَضائل فَلَيست بِامرِ اله ولَن بِرِض اله وبِقَضاء اله وبِقَدَرِ
يـَّةشبِمو هال

according to His Pleasure, Verdict, Destiny, Volition and Knowledge. The noble deeds are not done
according to God’s orders. However, they are done subject to His Pleasure, Verdict, Destiny, Volition
and Knowledge. And the acts of disobedience are not done according His orders. However, they are
done subject to His Verdict, Destiny, Volition and Knowledge. God will punish us for doing such deeds.”

11-45 Ahmad ibn Ibrahim ibn Harun al-Fami in the Kufa Mosque narrated that Muhammad ibn Abdullah
ibn Ja’far al-Himyari quoted on the authority of his father, on the authority of Ibrahim ibn Hashem, on the
authority of Ali ibn Ma’bad, on the authority of Al-Husayn ibn Khalid that he told Abil Hassan Ali ibn
Musa Al-Ridha’ (a.s.), “O son of the Prophet of God! People ascribe belief in likening (The act of
comparing similarities, comparison) and predestination to us due to the traditions narrated on the
authority of your forefathers - the Immaculate Imams (a.s.) in this regard.” The Imam (a.s.) said, “O
Khalid! Let me know whether there are more traditions on this issue narrated on the authority of my
forefathers - the Immaculate Imams (a.s.) or on the authority of God’s Prophet (S)?” I replied, “Of



course, there are more narrated on the authority of God’s Prophet (S).” The Imam (a.s.) said, “Then it
must be said that God’s Prophet (S) believed in likening and predestination.” I said, “They believe that
God’s Prophet (S) has not said any of them.” The Imam (a.s.) said, “Then they must say that my
forefathers - the Immaculate Imams (a.s.) have not said them either. Rather, they have ascribed lies to
them.” The Imam (a.s.) then added, “Whoever believes in likening and predestination is a pagan
polytheist. We are not associated with them in this world or in the Hereafter. O son of Khalid! The
exaggerators who have underestimated the Majesty of God have falsely shown us as having approved
of predestination and likening. Whoever likes them is our enemy. Whoever is their enemy is our friend.
Whoever establishes ties of friendship with them has established ties of animosity with us. And whoever
establishes animosity with them has established friendship with us. Whoever establishes ties with them
has cut off ties from us, and whoever cuts off ties from them has established ties with us. Whoever treats
them badly has been kind to us, and whoever treats them kindly has mistreated us. Whoever honors
them has insulted us, and whoever insults them has honored us. Whoever accepts them and what they
say has rejected us, and whoever rejects them has accepted us. Whoever is

.اله وبِعلْم اله واما الْمعاص فَلَيست بِامرِ اله ولَن بِقَضاء اله وبِقَدَرِ اله وبِمشية اله وبِعلْمه ثُم يعاقب علَيها

45 ‐ ،رييمفَر الحعج نه بدِ البع ندِ بمحدَّثَنا مح :وفَة قالجِد السم ف ون الفامهار نب راهيمبا ندِ بمحدَّثَنا اح
وسم نب لن عسالح بن اد، عخال نب نيسن الحمعبد، ع نب لن عم، عهاش نب راهيمبدَّثَنا اح :قال بيهن اع
الرِضا علَيه السلام قال: قُلْت لَه يا ابن رسولِ اله انَّ النَّاس ينْسبونَا الَ الْقَولِ بِالتَّشْبِيه والْجبرِ لما روِي من الاخْبارِ
لامالس هلَيع ةمئالا ائن آبع ،توِير ارِ الَّتخْبن الاع ،نخْبِردٍ اخَال نا ابي :فَقَال لامالس هلَيع ةمئكَ الاائآب نكَ عذَل ف
ف التَّشْبِيه والْجبرِ اكثَر ام الاخْبار الَّت روِيت، عن النَّبِ‏ صلَّ اله علَيه وآله ف ذَلكَ فَقُلْت بل ما روِي، عن النَّبِ‏
صلَّ اله علَيه وآله ف ذَلكَ اكثَر قَال فَلْيقُولُوا انَّ رسول اله‏ صلَّ اله علَيه وآله كانَ يقُول ف التَّشْبِيه والْجبرِ اذاً
ائآب قُولُوا ففَلْي قَال هلَيع وِيا رنَّمائاً وكَ شَيذَل نم قُلي لَم هآلو هلَيع هال َّل‏ صهال ولسنَّ رقُولُونَ اي منَّها لَه فَقُلْت
الائمة علَيه السلام انَّهم لَم يقُولُوا من ذَلكَ شَيئاً وانَّما روِي علَيهِم ثُم قَال‏ علَيه السلام من قَال بِالتَّشْبِيه والْجبرِ
فَهوكافر مشْرِكٌ ونَحن منْه برءاء ف الدُّنْيا والآْخرة يا ابن خَالدٍ انَّما وضع الاخْبار، عن‏ا ف التَّشْبِيه والْجبرِ الْغُلاةُ
ماهادع نمانَا وادفَقَدْ ع مالاهو نمنَا وبحفَقَدْ ا مهغَضبا نمنَا وغَضبفَقَدْ ا مهبحا نفَم َالتَع هةَ الظَموا عغَّرص الَّذِين
ـمهمركا نمفَانَـا وفَقَدْ ج مهرب نمنَا ورفَقَدْ ب مفَاهج نملَنَا وصفَقَدْ و مهقَطَع نمنَا وفَقَدْ قَطَع ملَهصو نمالانَا وفَقَدْ و
فَقَدْ اهـانَنَا ومن اهانَهم فَقَدْ اكرمنَـا

kind to them has been unkind to us, and whoever is unkind to them has been kind to us. Whoever
acknowledges them has denounced us, and whoever denounces them has acknowledged us. Whoever
grants them something has deprived us, and whoever deprives them of something has indeed granted it
to us. O son of Khalid! Whoever is one of our followers should not choose a friend or companion for
himself from amongst them.”

11-46 Ja’far ibn Muhammad ibn Masroor - may God be pleased with him - narrated that Al-Husayn ibn
Muhammad ibn A’mir quoted on the authority of al-Mo’alla ibn Muhammad al-Basri, on the authority of



Al-Hassan ibn Ali al-Washsha’, “I asked Abil Hassan Al-Ridha’ (a.s.), ‘Has God authorized the servants
regarding the affairs?’ The Imam (a.s.) replied, ‘He is Exalted High above that.’ Then I asked the Imam
|(a.s.), ‘Has God predestined them to do acts of disobedience?’ The Imam (a.s.) replied, ‘God is Just
and Wise High above that.’ Then the Imam (a.s.) added, ‘The Honorable the Exalted God said, ‘O son of
Adam! I deserve that your good deeds be ascribed to Me. You deserve that your wicked deeds be
ascribed to you. You do acts of disobedience using the power which I have established in you.’”

11-47 Muhammad ibn Ibrahim ibn Ishaq al-Mu’addib - may God be pleased with him - narrated that
Ahmad ibn Ali Al-Ansari quoted on the authority of Abdul Salam ibn Salih al-Harawi, “Do not give any
alms-tax and do not accept the testimony of whoever believes in predestination. In fact, the Sublime
God never burdens anyone with more than he can bear, and never forces anyone to do what is beyond
his power. ‘…Every soul draws the meed69 of its acts on none but itself: no bearer of burdens can bear
the burden of another…’”70

11-48 (The author of the book narrated) my father - may God be pleased with him - narrated that Sa’d
ibn Abdullah quoted on the authority of Ahmad ibn Muhammad ibn Khalid al-Barqi, on the authority of
his father, on the authority of Soleiman ibn Ja’far al-Ja’fari that there was talk of predestination and
authorization in the presence of Abil Hassan Al-Ridha’ (a.s.). He (a.s.) said, “Do you want me to teach
you something on this issue so that you never have any differences with each other and can defeat
anyone who argues with you about them?” We said, “If you please.” The Imam (a.s.) said, “The Sublime
God will not be worshipped by

نمنَا ولَيا نسحفَقَدْ ا هِملَيا اءسا نمنَا ولَيا اءسفَقَدْ ا هِملَيا نسحا نمفَقَدْ قَبِلَنَا و مهدر نمنَا ودفَقَدْ ر مقَبِلَه نمو
نانَ مك ندٍ مخَال نا ابطَانَا يعفَقَدْ ا مهمرح نمنَا ومرفَقَدْ ح مطَاهعا نمدَّقَنَا وفَقَدْ ص مهذَّبك نمنَا وذَّبفَقَدْ ك مدَّقَهص
.شيعتنَا فَلا يتَّخذَنَّ منْهم ولياً ولا نَصيراً

حدَّثَنا جعفَرِ بن محمدِ بن مسرور رض اله عنْه قال: حدَّثَنا الحسين بن محمدِ بن عامر، عن معل بن محمد ‐ 46
َلا رمالا ضفَو هال فَقُلْت لْتُهاس قال لامالس هلَيِضا عن الرسالح بن اشَّاء، عالو لع نن بسن الحع ،ِرِيصالب
الْعبادِ قَال اله اعز من ذَلكَ قُلْت فَاجبرهم علَ الْمعاص قَال اله اعدَل واحم من ذَلكَ ثُم قال: قال اله عز وجل يا
.ابن آدم انَا اولَ بِحسنَاتكَ منْكَ وانْت اولَ بِسيِىاتكَ منّ عملْت الْمعاص بِقُوت الَّت جعلْتُها فيكَ

حدَّثَنا محمدِ بن ابراهيم بن اسحاق المودِب رض اله عنْه قال: حدَّثَنا احمدِ بن عل الانْصارِي، عن عبد ‐ 47
السلام بن صالح الهروِيِ قال: سمعت ابا الحسن عل بن موس بن جعفَر علَيه السلام يقُول من قَال بِالْجبرِ فَلا
تُعطُوه من الزكاة ولا تَقْبلُوا لَهم شَهادةً انَّ اله تَباركَ وتَعالَ لا يلّف نَفْساً الا ۇسعها ولا يحملُها فَوق طَاقَتها ولا
.تَسب كل نَفْسٍ الا علَيها ولا تَزِر وازِرةٌ وِزْر اخْرى‏

48 ‐ بِيهن اع ،قرد البخال ندِ بمحم ندِ بمحدَّثَنا اح :ه قالدِ البع ندِ بعدَّثَنا سح :قال نْهع هال ضر بدَّثَنا اح



عن سلَيمان بن جعفَر الجعفَرِيِ، عن اب الحسن الرِضا علَيه السلام قال: ذُكر، عندَه الْجبر والتَّفْوِيض فَقَال الا
زع هنَّ الا كَ فَقَالذَل تيانْ رقُلْنَا ا وهتُمرسلا كدٌ احا هلَيع ممخَاصلا يو يهـفُونَ فلا تَخْتَل لاصذَا اه ف ميطعا

compulsion. He will not be disobeyed through being overcome. He has not left His servants alone in His
Dominion. He is the Owner of whatever they possess. He is Powerful over whatever He has empowered
them to do. If the servants decide to obey Him, God will not prevent them from doing so. If the servants
decide to disobey Him, He will prevent them from doing so if He wills. But if He does not do so, and they
do their acts of disobedience, it is not Him who has made them commit sins.” Then the Imam (a.s.)
added, “Whoever adheres to the limits set by these words will never be defeated in any opposing
arguments.”

11-49 My father and Muhammad ibn Al-Hassan ibn Ahmad ibn al-Waleed - may God be pleased with
them - narrated that Sa’d ibn Abdullah quoted on the authority of Ahmad ibn Muhammad ibn Isa, on the
authority of Ahmad ibn Muhammad ibn Abi Nasr al-Bezanti told Abil Hassan Al-Ridha’ (a.s.) said,
“Some of the Shiites believe in being forced while others believe in free will.” The Imam (a.s.) told me,
“Take this down. The Sublime God has said, ‘O son of Adam! It is with my will that you are such a being
that you will for yourself whatever you wish, and it is with my power that you carry out the duties which I
have prescribed for you, and it is with my bounty that you find the strength to disobey Me. I made you
hearing, seeing and strong. Whatever good comes to you is from Me, and whatever evil strikes you is
from yourself. That is because I deserve more to be ascribed your virtues to, and you deserve more to
be ascribed your vices to. ‘He cannot be questioned for His acts, but they will be questioned (for
theirs).’71 I have established an order in everything you want.’”

11-50 Ali ibn Ahmad ibn Muhammad ibn Imran ad-Daqqaq - may God be pleased with him - narrated
that Muhammad ibn Yaqoob al-Kolayni quoted on the authority of Ali ibn Muhammad - known as Al’lan,
on the authority of Muhammad ibn Isa, on the authority of Al-Husayn ibn Khalid that Abil Hassan Al-
Ridha’ (a.s.) said, “May God bestow upon you knowledge of the good! Know that the Blessed the
Sublime God is eternal. Eternity is that attribute which guides the wise to know that there was nothing
before Him in eternity, nor is there anything eternal along with Him. That this attribute is a miraculous
one has come to light from the acknowledgement by the common folks that there is nothing before God,
with God or after Him. At the same time, it invalidates the belief that there was something before or
along with Him. Had there been

وجل لَم يطَع بِاكراه ولَم يعص بِغَلَبة ولَم يهمل الْعباد ف ملْه هوالْمالكُ لما ملَّهم والْقَادِر علَ ما اقْدَرهم علَيه فَانِ
لكَ فَعذَل نيبو منَهيب ولحنْ يا فَشَاء هتيصعوا بِمرتَمنِ اىاعاً وانا منْهلا ماً وادا صنْهع هال ني لَم هتبِطَاع ادبالْع رتَماى
خَالَفَه نم مفَقَدْ خَص لامْذَا اله دُودبِطْ حضي نم لامالس هلَي‏ عقَال ثُم يهف مخَلَهدالَّذِي اوه سفَلَي لُوهفَعو لحي نْ لَماو.

حدَّثَنا اب رض اله عنْه ومحمدِ بن الحسن بن احمدِ بن الوليد رض اله عنْه قالا حدَّثَنا سعدِ بن‏عن احمدِ ‐ 49



بن محمدِ بن عيس، عن احمدِ بن محمدِ بن اب نَصرِ البِزنْط، عن اب الحسن الرِضا علَيه السلام قال: قُلْت لَه: انَّ
تيشبِم مآد نا ابي َالتَعكَ وارتَب هال قَال تُباك ل فَقَال ةطَاعتبِالاس قُولي مهضعبرِ وببِالْج قُولي مهضعنَا بابحصا
كنْت انْت الَّذِي تَشَاء لنَفْسكَ ما تَشَاء وبِقُوت اديت الَ فَرائض وبِنعمت قَوِيت علَ معصيت جعلْتُكَ سميعاً بصيراً
َلوا نْتانْكَ وكَ منَاتسبِح َلوا ّنكَ اذَلكَ ونَفْس نفَم ةِىيس نكَ مابصا امو هال نفَم نَةسح نكَ مابصا ااً مقَوِي
.بِسيِىاتكَ منّ وذَلكَ انّ لا اسال عما افْعل وهم يسىلُونَ فَقَدْ نَظَمت لَكَ كل شَ‏ء تُرِيد

50 ‐ :قال نلَيقُوبِ العي ندِ بمحدَّثَنا مح :قال نْهع هال ضران الدَّقَّاق رمع ندِ بمحم ندِ بمحا نب لدَّثَنا عح
هلَيِضا عن الرسالح بن اد، عخال نب نيسن الحع ،يسع ندِ بمحن موف بعلان، عرعدالممحم نب لدَّثَنا عح
السلام انَّه قال: اعلَم علَّمكَ اله الْخَير انَّ اله تَباركَ وتَعالَ قَدِيم والْقدَم صفَةٌ دلَّتِ الْعاقل علَ انَّه لا شَ‏ء قَبلَه ولا
ف هال عم ‏ءَلا شو هال لقَب ‏ءَلا ش نَّها فَةالص [ُةجِزعم] َةجِزعم ةامارِ الْعقْرانَ لَنَا بِافَقَدْ ب هتيومميد ف هعم ‏ءَش
‏ءَش هعانَ مك وا ‏ءَش لَهانَ قَبك نَّها مزَع نم لقَو طَلبو هقَائب

something eternal along with Him, He would not have been the Creator of that thing. If it was along with
Him, how then could He have been its creator? Had there been something existing before Him, then that
thing might have been His creator because of its existing earlier than Him.

The Blessed the Sublime God has ascribed certain names to Himself. When He created His creatures,
He enabled them to worship Him and told His creatures to call Him by those names. He called Himself
All-Hearing, All-Seeing, All-Powerful, Guarding, Standing, Manifest, Hidden, Subtle, All-Aware,
Powerful, Majestic, Wise, the All-Knowing and other similar names. When the animosity-mongers who
speak lies heard us mention such names and that there is nothing similar to Him, and that none of the
creatures are like onto Him they began to speak out. They said, “When you say that there is nothing like
onto Him and nothing is similar to Him, then how come you also use those beautiful names for
yourselves? This is a proof that you are similar to Him in all conditions or in some conditions because of
having the same beautiful names.” It is said to them that the Blessed the Sublime God has named His
servants with some of His own names but with differences in meaning. A name may have two different
meanings. The proof of this is simply what is popular amongst the people. This is the same way that the
Honorable the Exalted God has addressed the people. He has spoken to them by means of things that
they understand so that they will have no excuse in their misdeeds.

A man is sometimes called a dog, a donkey, a bull, a lion, sweet or bitter. All these are used with a
meaning different from their true meaning since they are not used in their original meaning. Man is not a
lion or a dog. May God have Mercy upon you! Please pay close attention to this.

The Honorable the Exalted God is called All-Aware. This does not mean that He has created
knowledge. It does not mean that with His knowledge of things He knows things and He uses this
knowledge to preserve His future commands and the process of creating what He creates, and
destroying what He destroys and without such knowledge He would have been weak and ignorant.



We see that people of knowledge among the people are called knowledgeable because of having some
created knowledge, which they did not have at some time before. Perhaps such knowledge may go
away from them and they become ignorant.

لوانَ الاك ‏ءَش لَهانَ قَبك لَوو هعم لزي لَم نمقاً لونُ خَالي فيَف هعم لزي لَم لانَّه قاً لَهونَ خَالنْ يا زجي لَم هقَائب ف
لِ الثَّانولاقاً لونَ خَالنْ يبِا َلوا لوانَ الاكذَا ولا ه ‏ءَّكَ الشذَل.

ثُم وصف نَفْسه تَباركَ وتَعالَ بِاسماء دعا الْخَلْق اذْ خَلَقَهم وتَعبدَهم وابتَلاهم الَ انْ يدْعوه بِها فَسم نَفْسه سميعاً
بصيراً قَادِراً قَاهراً حياً قَيوماً ظَاهراً باطناً لَطيفاً خَبِيراً قَوِياً عزِيزاً حيماً عليماً وما اشْبه هذِه الاسماء فَلَما راى ذَلكَ
من اسمائه الْغَالُونَ الْمذِّبونَ وقَدْ سمعونَا نُحدِّث عن اله انَّه لا شَ‏ء مثْلُه ولا شَ‏ء من الْخَلْق ف حاله قَالُوا
يلالكَ دذَل نَّ فا فَاهيعمبِج تُميمفَتَس َنسالْح هائمسا ف وهتُمكشَار فيك لَه هبلا شو هل ثْللا م نَّها تُممذْ زَعونَا اخْبِرا
َالتَعكَ وارتَب هنَّ الا ملَه يلةُ قِبالطَّي اءمسالا مْتعمذْ قَدْ جضٍ اعونَ با دهضعب ف وا اهّلك هالاتح ف ثْلُهم مَّنا َلع
َلع يلالدَّلو نفَيخْتَلم نينَيعدُ ماحالْو مالاس عمجا يمكَ كذَلو انعلافِ الْماخْت َلع هائمسا نم اءمسا ادبالْع ملْزا
ذَلكَ قَول النَّاسِ الْجائز عنْدَهم السائغُ وهوالَّذِي خَاطَب اله عز وجل بِه الْخَلْق فَلَّمهم بِما يعقلُونَ ليونَ علَيهِم حجةً
تَقَع لَم لانَّه هلافخ َلكَ عذَل لدٌ كساةٌ ولْقَمعةٌ ورسو رثَوو ارمحو لْبك لجلرل قَالقَدْ يوا وعيا ضم يِيعتَض ف
هكَ المحكَ رذَل ملْبٍ فَافْهلا كدٍ وسبِا سانَ لَينْسا لانَّ الاهلَيع تينب انَتك ا الَّتيهانعم َلع اءمسالا.

ةوِيالرو رِهما نم [لتَقْبسي] تَقْبِلسا يم فْظح َلع انَ بِهتَعاسو اءشْيالا بِه ملادِثٍ عح لْمرِ عغَيل مالبِالْع هال ما تُسنَّماو
فيما يخْلُق من خَلْقه ويفْنيه مما مض مما افْنَ من خَلْقه مما لَو لَم يحضره ذَلكَ الْعلْم ويغيبه كانَ جاهلا ضعيفاً
َلوا اارفَص اءشْيبِالا لْمالْع مقَها فَارمبرلَةً وهج لَهانُوا قَبذْ كادِثٍ اح لْمعل لْموا بِالْعما سنَّما الْخَلْق اءلَمنَا عيانَّا را امك
لهالْج.

God is called All-Knowing because He is not ignorant of anything. Thus, the Creator and the creatures
are both called knowing, but the meaning is different as you have noticed.

Our Lord is called All-Hearing. However, this it is not through a body part on Him with which He could
hear the sound but could not see as is the case with us. We cannot see with the part with which we
hear. However, the Honorable the Exalted God has told us that no sound is hidden from Him. His
hearing is not limited as it is in our case. Here again the name hearing is used in both cases, but its
meaning is different. He is also All-Seeing in the same way. That is He is seeing not through an organ
unlike us. We see using a body part with which we cannot do anything else. However, God is All-Seeing
but not by looking at any object. Again the same name is used in both cases, but its meaning is different.

God is said to be Standing but not in the sense of standing in an upright position on the legs as is the
case with other things. When He says that He is Standing it means that He is the Guardian. This is like
saying that a man is standing behind our affairs. The Honorable the Exalted God is Standing behind
every soul regarding what it gains. As used by people the word standing also has meanings like



remaining and sufficing. As you may say to a man, ‘Stand up over the affairs of so and so’ which means
deal with them in a sufficient manner. Standing for us means that we stand on our legs. Therefore, the
name is similar but its meaning is different.

The name al-Latif, meaning ‘the Subtle’ is not in the sense of smallness or being infinitesimal, but it is in
the rarity and hard to perceive nature of things. As an example it may be said, ‘It has become very
delicate for me and that so and so is very delicate in his manners and dealings.’ This means that it is
profound for the intellect and it is very difficult to understand. It has become so delicate that even one’s
imagination cannot perceive it. The Blessed the Sublime God is far more Subtle than to be
comprehended through definitions or be limited by an attribute in the way we are subtle, small and
delicate. Names are the same but different in meaning.

The name al-Khabir, meaning ‘All-Aware’, is for One Who knows all things completely but not by means
of gaining experience and learning

تياا رم َلع َنعالْم اخْتَلَفو لْمالْع ماس الَْمخْلُوقو قالْخَال عمئاً فَقَدْ جشَي لهجلا ي ماً لانَّهالع هال ما سنَّماو.

النَّظَرِ بِه َلى علا نَقْو بِه عمنَا الَّذِي نَسءزنَّ جا امك بِه رصبلا ي توالص بِه عمسي يهف ءزيعاً لا بِجمنَا سبر مسو
اخْتَلَفو يعمبِالس منَا الاسعمفَقَدْ ج ننَح ينَا بِهما سدِّ مح َلع سلَي اتوصالا هلَيع َلا تَخْف نَّها رخْبا لجو زع نَّهَلو
َنعالْم.

وهذَا الْبصير لا بِجزء بِه ابصر كما انَّا نُبصر بِجزء منَّا لا نَنْتَفع بِه ف غَيرِه ولَن اله بصير لا يجهل شَخْصاً
َنعالْم اخْتَلَفو منَا الاسعمفَقَدْ ج هلَينْظُوراً ام.

وهوقَائم لَيس علَ معنَ انْتصابٍ وقيام علَ ساقٍ ف كبدٍ كما قَامتِ الاشْياء ولَنَّه اخْبر انَّه قَائم يخْبِر انَّه حافظٌ
اقالنَّاسِ الْب لامك ضاً فيا مالْقَائو تبسنَفْسٍ بِما ك ل‏ كلع مالْقَائ لجو زعوهرِنَا فُلانٌ ومبِا مالْقَائ لجلِ الرقَوك
لَمو منَا الاسعماقٍ فَقَدْ جس َلع منَّا قَائم مالْقَائو هفيِ اكرِ فُلانٍ امبِا قُم لجلركَ للقَوك ةفَايْال نع خْبِرضاً ييا مالْقَائو
َنعنَا الْمعمجي.

كَ لَطُفلقَوكَ كدْرنْ يا نم نَاعتالامو اءشْيالا النَّفَاذِ ف َلكَ عذَل نَلغَرٍ وصو افَةقَضو لَّةق َلع سفَلَي يفا اللَّطماو
عنّ هذَا الامر ولَطُف فُلانٌ ف مذْهبِه وقَوله يخْبِركَ انَّه غَمض فَبهر الْعقْل [فَبهِر الْعقْل] وفَات الطَّلَب وعاد متَعمقاً
متَلَطّفاً لا يدْرِكه الْوهم فَهذَا لَطُف اله تَباركَ وتَعالَ، عن انْ يدْركَ بِحدٍّ او يحدَّ بِوصفٍ واللَّطَافَةُ منَّا الصغَر والْقلَّةُ
َنعالْم اخْتَلَفو منَا الاسعمفَقَدْ ج.

ــاءشْيـارِ بِالابتلاعلا لو ةرِبلتَّجل سلَي فُوتُهلا يو ‏ءَش نْهع بزعفَالَّذِي لا ي ا الْخَبِيرماو



from the past as if were it not for this experience he would know nothing. One without any experience
and training is an ignorant person. The Sublime God is always All-Aware of what He has created. The
people who are well are those people who are learning to overcome their ignorance. Thus names are
the same but again, they differ in meaning.

The name al-Zahir meaning ‘clear and conspicuous’ is not because of Him being over and on top of all
things or sitting on the topmost part of them, but it is because of His Domination and having power over
all things. An example of this is when a person says, ‘I overcame my enemies or that God granted me
victory over my enemies.’ In this case, there is a report of the failure and victory. Thus this shows God’s
Domination over all things.

Another example is that His Existence is clear for those who want (to know) Him. Nothing is hidden from
Him and He is the guardian of all that can be seen. Whose existence can then be clearer than that of the
Sublime God? Wherever you are you will see His creatures. Even within your own self there is enough
of His Creation. However, for us our existence is what is apparent and has limits. Therefore the names
are the same, but their meaning differs.

The name al-Batin, means ‘the Hidden.’ This is not in the sense of being inside of things by means of
diving in, or by other means. Rather it is in the sense of His dealing with, having knowledge of,
preserving and regulating the internal aspect of all things. As one may say, “I tried to find the inside to
learn and discover the secrets.” Hidden for us is what is unseen and covered. In this case again the
names are the same but they differ in meaning.

The name al-Qahir, means ‘the Subduer.’ It is not in the sense of plotting, using certain devices and
speaking attractive words or cunning means as some people subdue each other. The victorious among
the people may become subdued and vice versa. For the Blessed the Sublime God all the creatures are
weak. Due to the absence of obstacles in what He wills about them, it only takes less than a blinking of
the eye to say it Be and it is. ‘We but say the word, ‘Be’, and it is.’72 Subduing in our case is how I
mentioned and explained. Thus names are alike but their meanings differ. That is the case for all the
names, although we have not mentioned all of them. We will suffice with this for learning purposes. May
the Honorable the Exalted God be your helper and our helper in the matters of guidance and success.”

الْخَبِيرو خْلُقا يخَبِيراً بِم لزي لَم هالو لااهانَ جكَ كذَلانَ كك نلانَّ م ملا عا مملاهلْماً لَوع اربتالاعةُ ورِبالتَّج يدَهفَتُف
اءشْيلا الاع نَّها لجا نم سفَلَي را الظَّاهماو َنعالْم اخْتَلَفو منَا الاسعمقَدْ جو مّلتَعالْم لهج نع تَخْبِرسالنَّاسِ الْم نم
َلع ترظَه لجلِ الرقَوا كهلَيع هتقُدْرو اءشْيالا هتغَلَبلو رِهقَهكَ لذَل نَلا واهذُرل نُّمتَسا وهلَيودٍ عقُعا وقَهوبٍ فَوكبِر
اءشْيالا َلع هال ورذَا ظُهفَه ةالْغَلَبو الْفَلْج نع خْبِري مخَص َلع هال نرظْهاو دَائعا.

هال نراً مما حضواو رظْهرٍ اظَاه يى فَارا يم لل ِردَبم نَّهاو ‏ءَش هلَيع َخْفلا ي هادرا نمل رالظَّاه نَّها آخَر هجوو
دِّهبِح لُومعالْمو هارِزُ بِنَفْسنَّا الْبم رالظَّاهيكَ وغْنا يم آثَارِه نيكَ مفو تهجثَُما تَويح تَهنْعص دَمنَّكَ لا تَعفَا َالتَعكَ وارتَب



َنعالْم اخْتَلَفو منَا الاسعمفَقَدْ ج.

واما الْباطن فَلَيس علَ معنَ الاستبطَانِ للاشْياء بِانْ يغُور فيها ولَن ذَلكَ منْه علَ استبطَانه للاشْياء علْماً وحفْظاً
وتَدْبِيراً كقَولِ الْقَائل ابطَنْتُه يعن خَبرتُه وعلمت متُوم سرِه والْباطن منَّا بِمعنَ الْغَائرِ ف الشَّ‏ء الْمستَترِ فَقَدْ جمعنَا
َنعالْم اخْتَلَفو مالاس.

ودعي منْهم ورقْهضاً فَالْمعب مهضعب ادبالْع رقْها يمرٍ كمو اةدَارمالٍ ويتاحبٍ ونَصو لاجع َلع سلَي نَّهفَا را الْقَاهماو
قَاهراً والْقَاهر يعود مقْهوراً ولَن ذَلكَ من اله تَباركَ وتَعالَ علَ انَّ جميع ما خَلَق متَلَبِس بِه الذُّل لفَاعله وقلَّةُ
الامتنَاع لما اراد بِه لَم يخْرج منْه طَرفَةَ عين غَير انَّه يقُول لَه كن فَيونُ فَالْقَاهر منَّا علَ ما ذَكرت ووصفْت فَقَدْ
.جمعنَا الاسم واخْتَلَف الْمعنَ وهذَا جميع الاسماء وانْ كنَّا لَم نُسمها كلَّها

.فَقَدْ تَتَف للاعتبارِ بِما الْقَينَا الَيكَ واله عونُنَا وعونُكَ ف ارشَادِنَا وتَوفيقنَا

Imam Al-Ridha’’s Sermon on the Unity of God

11-51 Muhammad ibn Al-Hassan ibn Ahmad ibn al-Waleed - may God be pleased with him - narrated
that Muhammad ibn Umar al-Katib quoted on the authority of Muhammad ibn Ziyad al-Qolzomy, on the
authority of Muhammad ibn Abi Ziyad al-Jadiy, on the authority of Muhammad ibn Yahya ibn Umar ibn
Ali ibn Ali Talib (a.s.), “I heard Abul Hassan Al-Ridha’ (a.s.) say these things in the presence of Al-
Ma’mun on the subject of Unity. Ibn Abi Ziyad and others such as Ahmad ibn Abdullah Al-Alawi (the
Alawid) have quoted on the authority of Al-Qasim ibn Ayyoub Al-Alawi, “When Al-Ma’mun decided to
empower Al-Ridha’ (as his successor), he gathered the Hashemites together and told them, “Verily I
have decided to empower Al-Ridha’ to run the affairs after me.” The Hashemites73 envied Al-Ridha’
(a.s.) and said, “Will you appoint an ignorant man who does not possess the necessary insight to run the
affairs of the Caliphate? Send someone after him so that he is brought to us. Then you can see his
ignorance as a proof against him.”

Al-Ma’mun sent someone after him and he came. The Hashemites told him, “O Abul Hassan! Climb up
the pulpit74 and display for us a sign whereby we may worship God.” So he (a.s.) climbed up the pulpit
and sat there for a long time with his head bowed down in silence. Then he trembled - a great trembling
- and stood up straight, praised the Sublime God, and recited God’s praises and asked for His blessing
for His Prophet and the Members of the Holy Household.

Then he (a.s.) said, “The first element in the worship of the Sublime God is His recognition. The root of
recognition of God is to profess to His Unity. The order for professing the Unity of God is to deny He has
any attributes, since the powers of reasoning testify that every attribute and everything which possesses



an attribute are created. Everything that is created testifies that it has a Creator which is neither an
attribute nor does it possess any attributes. Every attribute and everything possessing an attribute testify
to the association between the attribute and that to which it is attributed. Any association testifies to
temporality (hadath). And temporality testifies that it accepts not the Beginningless which accepts not the
temporal.

So it is not God whose Essence is recognized through striking similitude. It is not His Unity that is
professed by someone who attempts to fathom

خطبة الرِضا علَيه السلام ف التَوحيد

51 ‐ ندِ بمحن ماتب، ععمر ال ندِ بمحدَّثَنا مح :قال نْهع هال ضيد رلالو ندِ بمحا نن بسالح ندِ بمحدَّثَنا مح
ِبا نب لع نعمر ب نب يحي ندِ بمح‏ملاة بجدة قالالص بزِياد الجدي صاح با ندِ بمحن مع ،زِياد القلزم
ناب يدِ قَالحالتَّو ونِ فمانْدَ الْمع لامْذَا البِه لَّمَتي لامالس هلَيا عِضالر نسا الْحبا تعمس :قال لامالس هلَيب‏ عطال
ابِ زِيادٍ ورواه ل ايضاً احمدُ بن عبدِ اله الْعلَوِي مولً لَهم وخَالا لبعضهِم عن الْقَاسم بن ايوب الْعلَوِيِ انَّ الْمامونَ
لَما اراد انْ يستَعمل الرِضا علَيه السلام جمع بن هاشم فَقَال انّ ارِيدُ انْ استَعمل الرِضا علَ هذَا الامرِ من بعدِي
بِه تَدَلا تُسم هلهج نى منَا فَتَرتاي هلَيا ثعفَاب لافَةبِتَدْبِيرِ الْخ رصب لَه سلَي لااهج لاجر ّلقَالُوا تُوو ماشنُو هب دَهسفَح
هلَيدَ ععفَص هلَيع هدُ البلَماً نَعلَنَا ع بانْصو رنْبدِ الْمعاص نسا الْحبا اي ماشنُو هب لَه فَقَال تَاهفَا هلَيا ثعفَب هلَيع
ِهنَبِي َلع َّلصو هلَيع َثْناو هدَ المحماً وى قَائتَواسةً وفَاضانْت انْتَفَض طْرِقاً ثُمم لَّمَتاً لا ييلدَ مفَقَع رنْبالْم لامالس
هتيب لهاو.

لنَّ كقُولِ االْع ةادشَهل نْهفَاتِ عالص ْنَف هيدِ الحتَو ظَامنو يدُهحتَو هال رِفَةعم لصاو رِفَتُهعم هال ةادبع لوا :قَال ثُم
صفَة وموصوفٍ مخْلُوق وشَهادة كل موصوفٍ انَّ لَه خَالقاً لَيس بِصفَة ولا موصوفٍ وشَهادة كل صفَة وموصوفٍ
نم [هال] هال سدَثِ فَلَيالْح نم عتَنمزَلِ الْمالا نم نَاعتدَثِ بِالامالْح ةادشَهدَثِ وانِ بِالْحرالاقْت ةادشَهانِ وربِالاقْت
اهنَه نم دَّقص لا بِهو ثَّلَهم نم ابصا يقَتَهقلا حو هتَنَهاك ندَ محو اهيلا او ذَاتَه بِالتَّشْبِيه فرع

Him. It is not His reality (haqiqa) that is attained by someone who strikes a similitude for Him. It is not He
who is confirmed (tasdiq) by him who professes an end for Him. If one points to Him, it is not God that is
pointed to. It is not He who is meant by him who compares Him (to something). It one ascribes parts to
God, he has not indeed humbled himself in the presence of God. And it is not God who is desired by
one who conceives of God in his imagination.

Everything that can be known in itself (binafsih) is fashioned (masnu’). All that stands apart from Him is
an effect (ma’lul). God is inferred from what He fashions, the recognition of Him is expedited by the
powers of reasoning, and the argument (hujja) for Him is established by (man's) primordial nature
(fitrah).

God's creating of the creatures is a veil between Him and them. His separation (mubayana) from them is



due to the fact that He is disengaged from their localization (ayniyyah). That He is their origin (ibtida’) is
proof for them that He has no origin, for none that has an origin can originate others. That He has
created them possessing means (of accomplishing things) is proof that He has no means (adapt), for
means are witness to the poverty of those who use them.

So His names are an expression (ta’bir), His acts (af’al) are (a way) to make (Him) understood (tafhim),
and His Essence is Reality (haqiqa). His innermost center (kunh) separates Him from Creation, and His
otherness limits what is other than Him. Therefore ignorant of God is he who asks for Him to be
described! Transgressing against Him is he who seeks to encompass Him! Mistaken is he who imagines
to have fathomed Him!

Whoever asks 'how?' has compared Him (to something). Whoever says 'why?' has professed for Him a
cause. Whoever says 'when?' has determined Him in time. Whoever says 'in what?' has enclosed Him.
Whoever says 'to what?' has professed for Him a limit. Whoever says 'until what?' has given Him an end.
Whoever gives Him an end has associated an end with Him. Whoever associates an end with Him has
divided Him. Whoever divides Him has described Him. Whoever describes Him has deviated from the
straight path concerning Him.

God does not change with the changes undergone by Creation, just as He does not become limited by
delimiting that which is limited (mahdud).

ولا صمدَ صمدَه من اشَار الَيه ولا اياه عنَ من شَبهه ولا لَه تَذَلَّل من بعضه ولا اياه اراد من تَوهمه كل معروفٍ
بِنَفْسه مصنُوعٌ وكل قَائم ف سواه معلُول بِصنْع اله يستَدَل علَيه وبِالْعقُولِ تُعتَقَدُ معرِفَتُه وبِالْفطْرة تَثْبت حجتُه خلْقَةُ
اله الْخَلْق حجاب بينَه وبينَهم ومباينَتُه اياهم مفَارقَتُه اينيتَهم [انّيتَهم] وابتدَاوه اياهم دليلُهم علَ انْ لا ابتدَاء لَه لعجزِ
.كل مبتَدَا عن ابتدَاء غَيرِه وادۇه اياهم دليل علَ انْ لا اداةَ فيه لشَهادة الادواتِ بِفَاقَة المادين

هِلفَقَدْ ج اهوا سمدِيدٌ لتَح [هورغُي] هورغَيو هخَلْق نيبو نَهيب تَفْرِيق هنْهكيقَةٌ وقح ذَاتُهو تَفْهِيم الُهفْعاو بِيرتَع هاومسفَا
[لَّلَهع] لَّهفَقَدْ ع مل قَال نمو ههفَقَدْ شَب فيك قَال نمو هتَنَهاك نم هخْطَاقَدْ او لَهاشْتَم نم دَّاهقَدْ تَعو فَهصتَواس نم هال
اهفَقَدْ غَاي اهغَي نمو اهفَقَدْ غَي تَّامح قَال نمو اهفَقَدْ نَه لاما قَال نمو نَهمفَقَدْ ض يمف قَال نمو قَّتَهفَقَدْ و َتم قَال نمو
ومن غَاياه فَقَدْ جزاه ومن جزاه فَقَدْ وصفَه ومن وصفَه فَقَدْ الْحدَ فيه ولا يتَغَير اله بِانْغيارِ الَْمخْلُوقِ كما لا ينْحدُّ
ةـاشَربالْم وِيللا بِتَا ردَدٍ، ظَاهع وِيلدٌ لا بِتَاحدُودِ؛ ادِيدِ الَْمحبِتَح

He is One, not according to the explanation offered by number; Outward, not according to the
explanation of being immediate (to the senses); Manifest, not through the appearance of a vision (of
Him); Inward (batin), not through separation (muzayala); Apart (muba’in), not through distance; Near, not
through approach; Subtle, not through corporealness75; Existent, not after nonexistence; Active, not
through coercion; Determining, not through the activity of thought; Directing (mudabbir), not through
movement; Desiring, not through resolution; Willing (a.s.ha’a), not through directing attention (himmah);
Grasping (mudrik), not through touch (majassah); Hearing, not through means; and Seeing, not through



organs.

Times accompany Him not, places enclose Him not, slumber seizes Him not, attributes delimit Him not,
and instruments (adawat) are of no use to Him. His Being (kawn) precedes times (awqat), His Existence
(wujud) precedes non-existence and His Beginninglessness (azal) precedes beginning (ibtida’).

By His giving sense to the sense organs it is known that He has no sense organs. By His giving
substance to substances it is known that He has no substance. By His causing opposition among things
it is known that He has no opposite. By His causing affiliation among affairs it is known that He has no
affiliate. He made darkness opposite to light, obscurity to clarity, moisture to dryness, and heat to cold.
He joins together those things which are in total contradiction with one another and separates those
which are near. They prove (the existence of) their Separator by their separation and their Joiner by their
junction. That is (the meaning of) the Sublime (God’s) words, ‘And of every thing We have created pairs:
That ye may receive instruction.’76

So through them He separated 'before' and 'after' that it might be known that He has no before and after.
They testify with their temperaments that He who gave them temperaments has no temperament. They
prove by their disparity that He who made them disparate has no disparity. They announce by their
subjection to time that He who subjected them to time is not subject to it Himself.

He veiled some of them from others, so that it might be known that there is no veil between Him and
them other than them. His is the true meaning of lordship (rububiyyah) when there was none over whom
He

متَجل لا بِاستهلالِ روية باطن لا بِمزايلَة مبايِن لا بِمسافَة قَرِيب لا بِمدَانَاة لَطيف لا بِتَجسم موجود لا بعدَ عدَم فَاعل لا
اةدلا بِا يرصب لا بِآلَة يعمس ةسجدْرِكٌ لا بِمم ةلا بِهِم شَاء ةاممرِيدٌ لا بِهم ةكرلا بِح ِردَبم ةرلِ فولا بِج قَدِّرارٍ مرطبِاض
نُهوك قَاتوالا قبس اتودالا يدُهلا تُفو فَاتالص دُّهلا تَحو نَاتالس خُذُهلا تَاو ناكمالا نُهملا تَضو قَاتوالا هبحلا تَص
زَلُها دَاءتالابو هودۇج دَمالْعو.

بِتَشْعيرِه الْمشَاعر عرِف انْ لا مشْعر لَه وبِتَجهِيرِه الْجواهر عرِف انْ لا جوهر لَه وبِمضادته بين الاشْياء عرِف انْ لا
درالصو لَلبِالْب وءسالجو مهةَ بِالْبلايالْجو ةبِالظُّلْم النُّور ادض لَه نْ لا قَرِينا رِفورِ عمالا نيب هنَتقَاربِمو دَّ لَهض
زعو لُهكَ قَوا ذَلهفّلوم َلا عهيفلبِتَاا وهِقفَرم َلا عهالَّةً بِتَفْرِيقا دهاتيتَدَانم نيب ِقفَرا مهاتادِيتَعم نيب فّلوورِ مربِالْح
وجل: «ومن كل شَ‏ء خَلَقْنا زَوجين لَعلَّم تَذَكرونَ» فَفَرق بِها بين قَبل وبعدٍ ليعلَم الا قَبل لَه ولا بعدَ شَاهدَةً بِغَرائزِها
الا غَرِيزةَ لمغَرِزِها [لمغْرِزِها] دالَّةً بِتَفَاۇتها الا تَفَاۇت لمفَاوِتها مخْبِرةً بِتَوقيتها الا وقْت لموقّتها حجب بعضها، عن
مالالْع َنعمو لُوهاذْ لا ما ــةلَهِييقَةُ الاقحو وببرذْ لا ما ةوبِيبالر َنعم ـا لَهرِهغَي نا منَهيبو نَهيب ابجلا حا لَمعيضٍ لعب
ولا

was Lord; the reality of Godhood (ilahiyyah) when there was nothing for whom He was God; the true
meaning of All-Knower when there was nothing to be known; the true meaning of Creator when there



was nothing created and the interpreter of hearing when there was nothing to be heard. It is not because
He created that which makes Him deserve the true meaning (of the term) 'Creator' and not because He
brought the creatures into being that the true meaning of 'making' is derived.

How (could it not be so)? For using such words as ‘ago’ (mudh) conceals Him not, 'already' (qad) brings
Him not near, ‘perhaps’ (li’alla) veils Him not, 'when' (mata) limits Him not in time, 'at the time of' (heen)
contains Him not, and 'with' (ma’a) associates Him not.

Instruments limit only themselves and means are only effective upon other similar means. Their activities
are found only in things. The word ‘ago’ keeps things from being eternal (qidmah); the word 'already'
shields them from beginninglessness; and the words 'if only' (lawla) wards off perfection (takmilah).
Things become separate and thus they prove (the existence of) their Separator. They become
distinguished and thus they prove their Distinguisher (muba’in). Through them their Maker manifests
Himself to the powers of reasoning, and He becomes veiled to the sight through these powers. To these
powers of reasoning imaginations appeal for a decision. And in them is substantiated (only) other than
Him. From them is suspended the proof and through them He has revealed to them the
acknowledgement (iqrar) of His Unity.

Confirmation (tasdiq) of God is made fast by the powers of reasoning, and faith in Him attains perfection
through acknowledgment. There is no religiousness (diyanah) except after recognition (ma’rifah), no
knowledge except through sincerity and no sincerity along with striking similitude. If one ascribes
attributes for God, then he has indeed drawn a similitude.

So nothing in Creation is found in its Creator. All that is possible in it is impossible in its Maker.
Movement (harakah) and stillness (a.s.ukun) do not affect Him. How should that which He affects (in
others) have any effect upon Him, or that which He has originated recur for Him? Then His Essence
would be disparate, His innermost center would be divided and His being Eternal would become an
impossibility. How would then the Creator have a meaning different from the created?

معلُوم ومعنَ الْخَالق ولا مخْلُوق وتَاوِيل السمع ولا مسموعٌ لَيس مذْ خَلَق استَحق معنَ الْخَالق ولا بِاحدَاثه الْبرايا
لا تُقَارِنُهو ينح لُهشْتَملا يو َتم تُهّقولا يو للَع هبجحلا يقَدْ و يهلا تُدْنذْ وم [هيبتَغ] هِبلا تُغَيو فيك ةيارِئالْب َنعم تَفَاداس
مع انَّما تَحدُّ الادوات انْفُسها وتُشير الآْلَةُ الَ نَظَائرِها وف الاشْياء يوجدُ افْعالُها منَعتْها مذُ الْقدْمةَ وحمتْها قَدُ الازَليةَ
بتَجا احبِهقُولِ ولْعا لهعانص َّلا تَجا بِههايِنبن مع ،تبرعفَا نَتايتَبا وهِقفَرم َلع فَدَلَّت قَتلَةَ افْتَرمَّلا التا لَوتْهنَّبجو
هبِال دِيقتَقَدُ التَّصعقُولِ يبِالْع ارقْرا الافَهرا عبِهو يليطَ الدَّلنا انْهمو هرغَي ثْبِتا ايهفو امهوالا ماكا تَحهلَياو ةيوالر نع
وبِالاقْرارِ يمل الايمانُ بِه لا دِيانَةَ الا بعدَ معرِفَة ولا معرِفَةَ الا بِاخْلاصٍ ولا اخْلاص مع التَّشْبِيه ولا نَفْ مع اثْباتِ
الصفَاتِ للتَّشْبِيه فَل ما ف الْخَلْق لا يوجدُ ف خَالقه وكل ما يمن فيه يمتَنع ف صانعه لا تَجرِي علَيه الْحركةُ
والسونُ وكيف يجرِي علَيه ما هواجراه او يعود فيه ما هوابتَدَاه اذاً لَتَفَاوتَت ذَاتُه ولَتَجزا كنْهه ولامتَنَع من الازَلِ
ًنعـارِئِ ملْبـانَ لا كلَمو نَاهعم

If something from behind limited Him, then something in front would limit Him. If perfection (tamam) were



seeking Him, imperfection would be upon Him. How should that which does not transcend (imtina’)
temporality be worthy of (the Name) 'Beginningless'? How should that which does not transcend being
produced (insha), produce the things (of the world)? There they would have arisen in Him a sign of
having been made (masnu’) and He would become a proof (dalil) after having been the proven (madlul
al-Ayah).

There is no argument in absurd opinions77; there is no answer when it (absurdity) is asked about; and
there is no glorification of Him in its meaning. Nor is there any absurdity in distinguishing Him from
Creation, unless it be that the Independent accepts not to be made into two, nor does the Beginningless
accepts to have a beginning.

There is no god but God, the All-High, and the Tremendous. They have cried lies that ascribe equals to
God! They have gone astray into far-reaching error and suffered a manifest loss! May God’s Blessings
be upon Muhammad and his Pure Household.
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