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Commentary of:

مصكُ الْعتَهت الَّت الذُّنُوب ل راغْف ماللَّه

O Allah, forgive me those sins which tear apart safeguards!

The deeds, behaviors, states, and manners that are against Allah's orders and His Prophet's and Imams'
traditions are considered as sins. Some sins are so severe that they are considered as declaration of
war with Allah and His Prophet (S).

The sins an individual commits in this world, would result in an an eternal fire afflicting the sinner in the
Hereafter:

.انَّ الَّذِين ياكلُونَ اموال الْيتَام ظُلْما انَّما ياكلُونَ ف بطُونهِم نَارا وسيصلَونَ سعيرا

“Those who devour the property of orphans unjustly, devour Fire in their bellies… (4:10)”

Committing sins is, in fact, getting sustenance from the All Generous and becoming ungrateful to Him for
His hospitality. It is quite unfair to benefit from Allah's Blessings for years and then become ungrateful to
Him.

The Story of Gratefulness for the Hospitality of a Generous

Ya'qub Layth, the famous figure of Sistan and the leader of liberalizing revolution against the oppressive
Abbasid dynasty, was the son of a zinc-worker. As a child, he was engaged in his father's work for a
while and spent his wages generously on his friends. His bravery and generosity made other brave
youngsters accompany him. Leaving the work of zinc, he began to do some other form of work with his
friends. But soon they quit that job, too, and decided to steal from the treasury of the ruler of Sistan.
Since skillful guards protected the treasury, this was not an easy job. They decided to dig a canal
underground from the suburbs unto the floor of the treasury and steal all it swiftly.
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It took them six months to dig the canal and finally, they entered the treasury at midnight. They secretly
assembled all the gold, silver, jewelry, and drachmas in various bags and prepared to go out through the
canal, when a dazzling jewel attracted the attention of Ya'qub in the darkness. He could not identify it
due to the darkness and hence tasted it to find that it was a piece of crystallized salt. Suddenly, he
ordered his followers to leave the treasure and leave through the canal to the suburbs.

The surprised youngsters accompanying him returned to the city empty-handed but demanded to know
the reason for this change in plan. Ya'qub said: “Though we had worked six consecutive months to
reach the treasury but when it was time to collect all its property, I saw it unfair to ransack the assets of
the ruler after I had tasted the salt belonging to him.”

Opening the treasury gate, the guards were surprised to see the canal skillfully dug and the assets
intact, and reported the event to the ruler of Sistan. The ruler ordered to announce in the city he would
reward the thief if he introduced himself. Ya'qub introduced himself to the ruler peacefully, and told him
of his unfairness of tasting the salt which belonged to the ruler, and betraying him.

The ruler of Sistan was happy to see such a brave, fair, and generous youngster and appointed Ya'qub
as the army commander of Sistan. Ya'qub progressed in the same position and managed to fight the
corrupted Abbasid government to save the oppressed.

Committing sins is spiritual impurity, which pollutes the heart, mind, and deprives man from Allah's Mercy
and Blessings.

Committing sins tears off the veils guarding humans against chastisement and disgrace and unveils his
secrets in this world and in the Hereafter. It deprives humans from being Allah's servant, his faults from
being concealed by Allah, and His Forgiveness!

Religious notables have divided the sins into two main categories; major (cardinal) and minor sins. Imam
Sadiq (as) has stated that major sins are those for which the Almighty has obligated Hell.

If man avoids the major sins and protects himself from polluting his humanity, Allah would forgive his
other sins and grant him His Mercy and Forgiveness:

.انْ تَجتَنبوا كبائر ما تُنْهونَ عنْه نُفّر عنْم سيِىاتم ونُدْخلْم مدْخَلا كرِيما

“If you avoid the heinous sins that are forbidden you, We will acquit you of evil deeds, and admit
you by the gate of honor. (4:31)”

In the valuable book ‘Uyun Akhbar Al-al-Ridha’, it is narrated from the eighth infallible Imam (as) that
the major sins are:

1. Killing a human whose killing Allah has forbidden. 2. Adultery. 3. Theft. 4. Drinking intoxicants. 5.



Getting cursed by one's parents. 6. Escaping Jihad (holy war). 7. Seizing orphans' assets oppressively.
8. Eating blood, corpse, pork, and whatever killed without the Name of Allah. 9. Usury. 10. Earning
unlawful money. 11. Gambling. 12. Shortening the measures. 13. Accusing a blameless. 14.
Homosexuality. 15. Hopelessness of Allah's Mercy. 16. Considering oneself safe from Allah's
chastisement. 17. Helping the oppressors. 18. Befriending the oppressors. 19. False swearing. 20.
Capturing people's rights without need. 21. Lying. 22. Pride. 23. Extravagance. 24. Dissipation. 25.
Disloyalty. 26. Despising Hajj. 27. Fighting Allah's friends. 28. Engaging in useless hobbies. 29.
Insistence on committing sins.

Inauspicious Consequences of Committing Sins

Qur’anic verses and traditions contain instances of the outcome of committing sins. Committing sins
ruins belief and diminishes good deeds. Sins bring about worldly misfortune and catastrophes and also
chastisement in the Hereafter. Committing sins hinders acceptance of prayers by Allah. It deprives
humans from intercessions, and make the hearts cruel. Sins make words of religion ineffective.

They make human arrogant and deprived of Allah's sustenance. They keep humans away from serving
Allah. Committing sins results in gradual dominance of Satan over humans; it tears down the discipline
present in the society and the families. Sins make people apprehensive of each other. They bring about
a painful and difficult death and difficulty in the Hereafter.

It is narrated from Imam Sadiq (as):

أما إنَّه لَيس من عرقٍ يضرِب ولا نَبة ولا صدَاع ولا مرضٍ إلا بِذَنْبٍ، وذلكَ قَول اله عز وجل ف كتَابِه: “وما
”.اصابم من مصيبة فَبِما كسبت ايدِيم ويعفُو عن كثيرٍ

No vein is cut, no foot strikes a stone, no trouble is made, no sickness is caused except for committing a
sin. That's why the Almighty has stated in His Book: ‘Whatever affliction may visit you is for what
your own hands have earned; and He pardons much. (42:30)’1

It is also narrated from him:

ماللَّح ف ينالس نم بِهاحص عُ فرأس ءالس لمإنَّ العو للاةَ اللَّيص مرحفَي الذَّنْب بذْني لجإنَّ الر.

Whenever an individual misses saying his night prayer, he has certainly committed a sin. The effect of a
sin on the sinner is faster than the effect of a knife in meat.2

It is narrated from Imam al-Ridha (as):



يتصإذَا عةٌ، وايهن تكربل سلَيو ،تكارب يتضإذَا رو ،يتضر تعطإذَا ا :اءالأنْبِي نم ِنَب َإل لجو زع هال أوح
.غَضبت، وإذا غَضبت لَعنْت، ولَعنَت تَبلُغُ السابِع من الورى

The Almighty told one of the Prophets (as) through revelation: If I am obeyed, I would be pleased, and if
I am pleased, I would give Blessings, and My Blessings are infinite. If I am disobeyed, I would be
Wrathful, and if I become Wrathful, I curse, and My Curse would affect seven generations ahead.3

Throughout history, it has been proved that sometimes the progeny of oppressors have been afflicted by
poverty, pain, disability, or narrowness of sustenance. This is, in fact, a Blessing from Allah for them, so
that they do not become involved in sins and revolt.

On the instance of committing sins, it is narrated from Amir Al-Mu'minin (as):

َإل هال وحنَّةُ، فَيالج نْهع شَفَتْةً انبِيرك ينعبأر لمةً؛ فَإذَا عبِيرك ينعبأر لمعي َّتنَّةٌ حج هلَيعو دٍ إلابع نا مم
تَدِحمي َّتح فَهقَار إلا القَبِيح نئاً مدَعُ شَيا يا، (قال) فَمهتحنةُ بِأجلائالم هتُرفَتَس ،متحندِي بِأجبوا عتُرأنْ اس ةلائالم
وحفَي .نَعصا يمم ِيتَحوإنَّا لَنَس هبكر ئاً إلادَعُ شَيا يدُكَ مبذا عه ،ِبا رةُ: يلائالم فَتَقُول ،القَبِيح هلعالنَّاسِ بِف َإل
ِاءمالس ف هتْرتَّكُ ستَهكَ ينْدَ ذَلتِ فَعيالب لنَا أهغْضكَ أخَذَ بِبذَل لفَإذا فُع ،نْهع مَتحنوا أجفَعرأن ا هِمإلَي لجو زع هال
هل انَتك لَو :هِمإلَي لجو زع هال وحتْرِ. فَيتُوكَ السهم قدُكَ قَد ببذا عه با رةُ: يلائالم ضِ، فَتَقُولالأر ف هتْرسو
نْهع مَتحنوا أجفَعأنْ تَر مكرا أمةٌ ماجح يهف.

There is no servant but there are forty veils of reverence for him, until he commits forty major sins. After
doing so, Allah reveals to the angels: Cover My servant with your wings. The angels cover the servant
with their wings. Then that servant commits every sin he wishes to the extent that he takes pride in doing
sins among people. The angels say: O Allah! Your servant commits every sin and we are ashamed of
his wrongdoing. Allah reveals to them: Take your wings off from him. Then that servant begins enmity
with the Prophet's Household (as) and his reverence is violated in the heavens and the earth. The
angels say: O Allah! Your servant's reverence is violated. The Almighty reveals to them: If I attended to
him, I didn't order you to take your wings off him!

A pious believer, who remembers Allah and the Day of Resurrection, knows the inauspicious signs of
committing sins, and loathes sins apparently and secretly, is a viable human. And a sinner, who is
ignorant of Allah and the Day of Resurrection, and doesn't fear sins, is actually a dead person.

Sins Tearing off Reverence

The great narrator of traditions, Shaykh Saduq, in his “Ma'ani Al-Akhbar” has narrated a very important
tradition from Imam Zayn Al-'Abidin (as) on the inauspicious signs of sins. Part of the tradition explains
that part of Du’a’ Kumayl where all of the phrases begin with “الذنوب الت اللهم اغفر ل” (O Allah! Forgive
me the sins that…):



The sins that tear off human reverence are: 1. Drinking intoxicants. 2. Gambling. 3. Useless act and
speech for making people laugh. 4. Reference to people's deficiencies. 5. Accompanying the alleged
sinners.

Drinking Intoxicants

Imam Musa Ibn Ja'far, Imam al-Ridha, and Imam al-Jawad (as) have regarded drinking intoxicants as a
major sin. The great Eastern and Western scientists have proved that drinking intoxicants has harmful
effects on the brain, stomach, liver, heart, kidney, respiratory and circulation tracts, human mind and
progeny. Sometimes the resulting diseases are impossible to cure and the drinker is doomed to death.

The wine bottle is a dangerous and harmful enemy to human being, and an impure and foul thing.

The Holy Qur’an has considered drinking intoxicants as impure, filthy, and the act of Satan. Qur’an also
contains its harms more than its benefits. Allah has made it unlawful for all people, because of its
harmful effects, and He would punish the drinkers severely in this world and the Hereafter, except if the
drinker repents.

The Messenger of Allah (S) has cursed ten people in relation to the intoxicant liquid: One who plants a
tree for it, one who nurtures the tree, one who extracts the grape or other fruits for it, one who has drunk
it, one who is the cupbearer, one who has delivered it with his animal, one who has taken it from the
porter, one who has sold it, one who has bought it, and one who has consumed the money earned in
this way.

يأت شَارِب الخَمرِ يوم القيامة مسود وجهه مدْلعاً لسانَه، يسيل لُعابه علَ صدْرِه، وحق علَ اله أنْ يسقيه من بِىرِ
ناةدِيدُ الزيها صف يلسرٍ يالٍ... بِىخَب.

In the Hereafter, the intoxicant drinker enters the Scene of Resurrection with his face black, his mouth
crooked, and his tongue out of his mouth, and he cries from thirst. He drinks from a well into which the
impurity of the adulterers is poured.4

Imam Sadiq (as) has stated:

ثَنعابِدِ الورِ كالخَم شَارِب.

Drinking intoxicants equals idolization.5

Imam Baqir (as) has stated:

اصعالم أسر راً وإنَّهافك شَرحرِ يالخَم إنَّ شَارِب.



A drinker would be considered as a disbeliever in the Day of Resurrection. Intoxicant liquids are the
foundation of all sins!6

Amir Al-Mu'minin, Imam ‘Ali (as) was asked: “Have you said that wine is worse than theft and adultery?”
Imam confirmed and stated: “An adulterer may not commit any other sin, but when someone drinks
wine, he commits adultery, murder, and he quits prayer!”7

The Messenger of Allah (S) stated:

من شَرِب الخَمر بعدَ ما حرمها اله علَ لسان فَلَيس بِأهل أنْ يزوج إذَا خَطب ولا يشَفَّع إذَا شَفَع ولا يصدَّق إذَا
لا خَلَفو رأج لَه لَيسانٌ ومض هال َلع نَهتَمالَّذِي اى سفَلَي هلْمدَ ععب نَهتَمن إى؛ فَمانَةأم لع نتَمولا يو دَّثح.

One who drinks wine after Allah has announced its prohibition to me, does not deserve a positive
response to his request. The intercession of a drinker is not accepted. His speech is unacceptable. He is
not a trustee, so if something is given in his trust, there is no guarantee for it from Allah.

Gambling

Gambling is among the major sins. Imam Sadiq (as) has considered it a major sin in an relevant
tradition.

The holy Qur’an has only considered wine and gambling as major sins:

بِيرك ثْما ايهِمف رِ قُلسيالْمرِ والْخَم نلُونَكَ عاسي.

They will question you concerning wine, and arrow-shuffling. Say: In both is heinous sin. (2:219)

Making any tools for gambling, getting money from them, buying, and selling them are prohibited in
Islam. Most Shi'a jurisprudents consider playing with them as unlawful, even if winning and losing is part
of the game. Keeping gambling tools is unlawful and it is necessary to destroy them. Being part of a
gambling party and watching it are unlawful and it is obligatory to leave the place.

Useless Acts for Amusing People

By useless acts, it means doing those things that have no worldly or heavenly benefits for the performer
and the audience, and are complete waste of lifetime, every minute of which is provided by the help of
millions of factors for the human being.

Wastage of valuable time is undoubtedly an instance of ungratefulness. Life and time is among the
greatest blessings Allah has bestowed on humans. To be grateful for this blessing, one should spend his
lifetime worshipping Allah, serving his servants, and obtaining knowledge.



Muhaddith Qumi in his book “Manazil Al-Akhira” narrates: A man called Ibn Samad continuously
calculated the past nights and days of his life. One day, he was counting his previous time, which
seemed to him as sixty years. He counted the days of his life as twenty one thousand and nine hundred.
This made him call out: “Woe be to me! If I have done at least one sin a day, I would meet my Lord with
twenty one thousand and nine hundred sins.” Saying this, he fainted and then passed away.

Reference to People's Deficiencies

Keeping the honour of Moslems and believers is an important element and highly emphasized in Islam,
to the extent that in Islamic teachings a believer's honour has been considered equal to his blood:

هدَمك نؤمالم ضرع.

If people were to continuously disgrace one another there would be no trust left amongst them. The
system of family and society would collapse and affairs of Muslims would be chaotic.

Only the Prophets and Imams are without deficiency and fault. All other people have faults that are
hidden from one another’s sight. Although there are some individuals who are not afraid of spreading
their faults, most people value their honour and dislike to spread their faults.

As a result, those who refer to people's physical, moral, behavioral, verbal, material, or religious
deficiencies and disgrace them are committing major sins, and are doomed to disgrace in this world and
chastisement in the Hereafter.

It is narrated from Imam al-Baqir and Imam Sadiq (as):

.أقْرب ما يونُ العبدُ إلَ الفْرِ أنْ يؤاخ الرجل علَ الدِّين فَيحص علَيه عثَراته وزَلاته ليعنّفَه بِها يوماً ما

The nearest act to disbelief is to make a religious fraternity with a man to remind him of his
faults, and then blame him for his faults.8

Imam Sadiq (as) has narrated from the Messenger of Allah (as):

هِمراتوع عتَتَب نم فإنَّه ،هِمراتووا علا تَتَّبِعو ينملسوا الملا تَذُم !قَلْبِه َانَ إلصِ الإيمخْلي لَمو هانسبِل لَمأس نم شَرعا مي
هتيب ف لَوو هحفْضي هراتوع َالتَع هال عتَتَب نمو ،هراتوع هال عتَتَب.

O You who have embraced Islam verbally but not whole-heartedly! Do not blame Muslims and
chase their faults! Because anyone who chases Muslims' faults Allah will chase his faults. And if
Allah chases someone's faults, He will disgrace him, though he is in his home.



Accompanying the Alleged Sinners

Humans are impressed by their companions more than anything else. A companion makes the most
powerful impression on humans, and so the verses of Holy Quran and traditions from the Prophet's
Household (as) provide people, especially the believers, with important guidelines in making friends,

Explaining this fact that appears in the verses and traditions requires a separate discussion. Fortunately,
Islamic scholars have authored valuable works in this regard.

The holy Qur’an and the traditions prevent people from accompanying the disbelievers, wrongdoers, the
Jews, and even alleged sinners, to prevent the harmful effects of their culture, ethics, and evil ideas on
human, which would deprive them from Allah's Mercy.

Imam Sadiq (as) stated:

تَغْيِيرِه لع قْدِرلا يو يهف هال صعساً يلجم سلجأنْ ي نؤململ غنْبي لا.

It is not deserved for a believer to attend a circle in which Allah is disobeyed, and he is not able
to prevent it.9

Abu Hashim Ja'fari says: Imam al-Ridha (as) told me: “Why is it that I see you with Abdul Rahman Ibn
Ya'qub?” I said: “He is my uncle.” Imam (as) said: “He says an unacceptable thing about Allah;
something which is not in accord with Qur’anic verses and the traditions. He describes the Almighty as
inanimate objects. So either accompany him and leave us, or be our companion and leave him alone.” I
said: “He has his own ideas, and does not harm me. If I don't accept his ideas, I would have no
responsibilities.” Imam (as) stated: “Don't you fear that a chastisement would be sent upon him, and
encircle you both? Have you heard of the person who was a disciple of Moses (as) and whose father
was a disciple of Pharaoh? When the Pharaoh’s army reached Moses (as) and his followers beside the
river, the son left Moses (as) to advise his father into joining the followers of Moses. The father was
following the Pharaoh and the son was chasing him and quarrelling with him about his ideas. When they
reached the edge of the sea they were both drowned. When Moses was informed of this, he said:”
Allah's Mercy is upon him, but when Allah's chastisement descends, even those who are just
accompanying the wrongdoers would have no safety.”10

The Commander of Believers (as) stated:

ةانَ رِيبم قُومرِ فَلا يالآخ مواليو هبال نؤمانَ يك نم.

Anyone who believes in Allah and the Day of Resurrection would not stand in a doubtful and
accusing position.11



Imam Sadiq (as) stated:

تَعال هال صفَقَدْ ع هال اءيلابٍ لأوبنْدَ سدَ عقَع نم.

One who accompanies those who curse Allah's friends, have certainly disobeyed Allah.12

Jesus Christ (as) stated: “Show your friendship with Allah by loathing the sinners; you will approach
Allah's Grace by retreating them.” He was then asked: “O Spirit of Allah! Who should we accompany?”
He responded: “Accompany someone whose company reminds you of Allah, whose speech increases
your knowledge, and whose behavior make you desire the Hereafter.”

The veils that exist between man and Allah’s chastisement and wrath are piety, chastity, honesty,
worship, and servitude. These veils remain if man abstains from doing the above-mentioned sins. If
human is tempted by the temptations of the apparent and hidden Satans, and pollutes himself with sins,
he has torn off these veils and hindrances, making way for calamities and chastisements.

قَمّالن تُنْزِل الَّت الذُّنُوب ل راغْف ماللَّه

O Allah! Forgive me for the sins which bring down adversities!

The Sins Bringing Down the Adversities

In a valuable and noteworthy tradition, Imam Al-Sajjad (as) has mentioned nine sins that bring down
calamities, which are as follows: “1. Rebellion (Baghy), 2. Violating people’s rights, 3. Mocking Allah’s
servants, 4. Breaking promises, 5. Evident wrongdoing, 6. Scattering lies, 7. Passing judgment in
contrast to Allah’s rules, 8. Not paying Zakat13, 9. Shortening the measures.”14

Rebellion (baghy)

The Arabic word “baghy” means trespassing against Allah and His Rules, violating people’s rights,
corruption, wrongdoing, and adultery. It is used in all its meanings in Qur’anic verses:

هِملَيع َغفَب وسم مقَو نانَ مونَ كنَّ قَارا.

Now Korah was of Moses folk, but he oppressed them… (28:76)

.ولَو بسطَ اله الرِزْق لعبادِه لَبغَوا ف الارضِ



And if Allah were to enlarge the provision for His slaves they would surely rebel in the earth…
(42:27

.يا اخْت هارونَ ما كانَ ابوكِ امرا سوء وما كانَت امكِ بغيا

O sister of Aaron, thy father was not a wicked man, nor was thy mother a woman unchaste.
(19:28)

The Messenger of Allah (S) has stated:

ْغقاباً البع ِعَ الشَّررإنَّ أسو ،رِ ثَواباً البِرعَ الخَيرإنَّ أس.

Surely the righteousness that is rewarded the fastest is generosity to people, and the
wrongdoing that is chastised the fastest is oppressing people.15

Imam Sadiq (as) said:

ْغالبدُ وسالحو ذِبالةُ واجاللَّجدُ وَّالنو رسالع :نؤمالم ونُ فَتَّةٌ لا تس.

A believer does not possess six attributes: weakness and incompetence, stinginess, obstinacy,
lying, jealousy, and violation of people’s rights.16

Violating People’s Rights

The Benevolent Allah has placed a set of rights that is payable to all people, which are necessary to be
observed by others. Violating other people’s rights is a sin and the violator is doomed to chastisement.

The right of the parents on their children, the right of the child on the parents, the rights of the relatives
on each other, the rights of the neighbors on each other, the rights of the people on the government, and
vice versa, the rights of the husband on the wife, the rights of the wife due on the husband, the rights of
the subordinates on their superiors in terms of wealth and blessings, the rights of the poor on the rich,
and other rights stated in the holy Qur’an and the traditions.

The most comprehensive and eloquent book on the people’s rights is “The Treatise on Rights” of Imam
Zayn Al-‘Abidin (as). By contemplating on this book, one manages to know all the rights and feels
eligible to observe these rights.

Violating any of the rights is an obvious sin, and is followed by chastisement.



Mocking Allah’s Servants

Ridiculing people for their appearance, poverty, occupation, belief, or any other reason is a major sin
that leads to worldly and heavenly punishment.

Mocking people is, in fact, insulting their personality and belittling them. The Holy Qur’an considers the
mockers as hypocrites, oppressors, and corruptors.

.واذَا لَقُوا الَّذِين آمنُوا قَالُوا آمنَّا واذَا خَلَوا الَ شَياطينهِم قَالُوا انَّا معم انَّما نَحن مستَهزِىونَ

When they meet those who believe, they say ‘We believe,’ but when they go privately to their
Satans, they say ‘We are with you; we were only mocking.’ (2:14)

The Messenger of Allah (S) said: The Almighty stated:

تبارحمدَ لصاً فَقَدْ أريلو انَ لأه نم.

Anyone who insults a friend of Mine has indeed set out to fight Me!17

Imam Sadiq (as) stated:

In the Hereafter a caller calls: Where are those who left My friends alone? Then a group of people
who have no flesh in their faces stand. So it is said: These are the people who annoyed the
believers, rebelled against them, and insulted them for their belief. Afterwards, they are ordered
to be taken to the Hell.

Also the Messenger of Allah (S) said: Allah has stated:

نؤمالم دِيبع أذَل نم ذَنقَدْ نَاب.

One who humbles My believer servant has obviously begun a war with Me!18

Mocking people is certainly insulting, annoying, and belittling them. The Holy Qur’an has severely
prohibited men and women who mock one another, and regarded them as oppressors particularly if they
do not repent (49:11).

Breaking Promises

Making and keeping promises are two humane and ethical realities, which are emphasised in the Holy
Qur’an and the tradition of the Prophet’s Household (as). Breaking the promises is considered as sin.



There is no difference whether the promise is made with Allah, the Prophet (as), the infallible Imams (as)
or ordinary people; fulfilling any positive promise, which is in relation to worshipping Allah, serving
people, commerce, or other rightful businesses, is a religious and ethical obligation, and breaking it is
unlawful and doomed to Allah’s punishment.

دْتُماهذَا عا هدِ الهفُوا بِعواو.

Fulfill Allah’s covenant, when you make covenant. (16:91)

مكَ هلَئوضِ ارالا دُونَ ففْسيو لوصنْ يا بِه هال رما اونَ مقْطَعيو هيثَاقدِ معب نم هدَ الهونَ عنقُضي الَّذِين
.الْخَاسرونَ

Those who break the covenant of Allah after ratifying it and sever that which Allah ordered to be
joined, and make mischief in the earth: Those are they who are the losers. (2:27)

ولاىسانَ مدَ كهنَّ الْعدِ اهفُوا بِالْعواو.

…And keep the covenant; surely the covenant shall be questioned of. (17:34)

.يايها الَّذِين آمنُوا اوفُوا بِالْعقُودِ

O believers, fulfill your bonds… (5:1)

The Messenger of Allah (S) has stated:

ثَلاث من كن فيه كانَ منافقاً وإنْ صام وصلَّ وزَعم أنَّه مسلم: من إذَا اؤتُمن خَانَ، وإذَا حدَّث كذِب، وإذَا وعدَ
أخْلَف.

Three attributes exist in a hypocrite, even if he prays and fasts and knows himself a Muslim; he
betrays when he is trusted, he lies when he speaks, and he breaks his promise after making it.19

Also Imam Sadiq (as) said:

تُهبيغ تمرحو تُهوىرم لَتمك نمم وفَه ،مفْهخْلي فَلَم مدَهعوو ،مهذِبي فَلَم مدَّثَهحو ،مهمظْلي لَمو النَّاس لامع نم
تُهخُوا تبجوو دْلُهع رظَهو.



One who does not behave oppressively with others and does not tell lies to them and does not
break his promises with them, is the one whose understanding is complete and whose justice is
obvious, backbiting him is unlawful and he should be fraternized.20

Obvious Wrongdoing

The Almighty Allah, in His Qur’an, has prohibited people from approaching sins whether openly or
secretly. (6:151). But obvious sins display the extreme shamelessness of the sinner, and his boldness
toward the law and the Islamic society.

Islam does not accept the pollution of the society by the sinners, and has determined an Islamic
punishment for those who contaminate the Islamic nation. It is incumbent upon the conscious believers,
especially the Islamic government officials, to prevent the shameless sinners from any wrongdoing in all
ways possible, so that they may not poison others, especially young boys and girls, with their sins.

The obligation of ‘enjoining towards good’ (amri bi ma’ruf) in Islam is for eliminating the root of corruption
and pollution in order to keep the society away from ethical lapses. If the main training centers, that is
homes and schools foster the divine attribute of ‘modesty’ among the youth and make it a permanent
one, people become immune to obvious and hidden sins.

Modesty, remembering Allah, and thinking of the sins’ are the highest preventive factors from sinning for
the human being.

It is narrated from Imam Sadiq (as):

نَّةالج الإيمانُ فانِ، والإيم نم اءياَلح.

Modesty comes from belief in Allah, and belief results in (entering) His Paradise.21

The Messenger of Allah (S) stated:

اءيالح قح هال نيوا متَحإس.

Be modest before Allah and observe the right of modesty!

“O Messenger of Allah! How should we do it?” he was asked. The Prophet answered:

ررِ القَبذْكلْيو ،عا ومو طْنالبوى، وا حمو أسالر فَظحلْيو ،هنَييع نيب لُهأجو م إلادُكأح بِيتَنفَلا ي ،ينلفَاع نْتُمفَإنْ ك
.والبِلَ، ومن أراد الآخرةَ فَلْيدَع الحياةَ الدُّنْيا



You should not sleep at night and get up in the morning, except that you remember your
appointed time (death); so you should keep your heads and its organs, like eyes, ears, and
tongue from wrongdoing, keep your bellies from eating unlawful food, and remember your body
decays in your graves. One who wishes salvation in the Hereafter should leave the tempting stuff
of the world.22

Someone told Prophet Muhammad (S): “Give me some advice!” The Prophet said:

.إستَح من اله كما تَستَحي من الرجل الصالح من قَومكَ

Be modest before Allah as you are modest before a decent gentleman from your tribe!23

Modesty of a Believing Lady

Imam Al-Sajjad (as) has narrated: A man and his family were traveling by sea when their ship crashed
and all the passengers on the ship drowned, except for the man’s wife. She took a remaining board of
the ship until she reached an island.
On that island, there was an outlaw who had torn off all the veils of modesty. When he saw the woman,
he asked her: “Are you a jinn or a human?” The woman answered: “A human.” So without saying a
word, the bold outlaw forcefully took her as if he was his husband. The chaste woman got disturbed. The
outlaw asked the reason. Pointing to the heaven, the woman answered: “I’m afraid.” The bold man
asked: “Have you committed such a sin before?” The lady answered: “By Allah’s Glory not!” The man
said: “Although you have not committed the sin and I’m forcing you to do so, yet You are still fear Allah
this way. By Allah, I am the one who is more deserved to be disturbed and fearful of Allah than you.”
Then he left immediately, went to his family, and always asked for repentance.

One day he crossed a monk in his way, while the sun was shining intensely on them. The monk told
him: “Implore Allah to send a cloud for us to reduce the hotness of the sun!” The ex-brigand said: “I
have done nothing worthy to dare ask Allah a request.” The monk said: “So I pray and you say amen!”
Then the monk prayed and the man said amen. A cloud soon shadowed them. They walked under the
cloud for a while until they reached a fork in their way. The monk continued one of the ways and the
man chose the other. The cloud, too, continued shadowing the man!

Observing this, the monk told the man: “You are more deserved than me. Our prayer was accepted
because of you. So tell me your story!” The man explained the story of that lady. The monk said: “Since
you feared Allah your previous sins were forgiven. Watch out what you’ll do in the future!”24

Scattering Lies

The Messenger of Allah (S), Imam Sadiq (as) and Imam al-Ridha (as) have considered lying as a major
sin, and the most obscene of them.25



Among the most obscene kinds of lying is fabricating the statements of Allah, the prophets, the infallible
Imams and the heavenly Books, which misguides many people.

Throughout history, the disbelieving leaders fabricated facts and told lies under the name of science and
philosophy to prevent the masses from favoring the right religion, the prophets, and the Hereafter. These
hypocrites, fabricators, and tempters forged issues and led people astray. They presented the erroneous
things as right, and the true facts as untrue.

The disbelievers denied the heavenly Books that were revealed by Allah for guiding mankind. They
opposed Allah’s signs in various ways, and inspired people that nothing is descended from Allah!26

These oppressors accused the truthful prophets of lying and charged those wise men with magic. They
also called prophets, who were unique in mental capability, insane!

The disbelievers resorted to any type of crime and offence and even fabricated the divine Books of
Torah and the Bible to make them in accord with their own disbelief. They dared to alter the divine
verses and did not fear the outcome of their deeds and Allah’s doomed punishment. If they could, they
would have fabricated the Holy Qur’an, too, but the Absolute Guardian of the world protected it.

The hypocrites in the age of the infallible Imams intensively propagated false traditions to foster the
oppressive ruling of the Umayyad and the Abbasids, to keep the Prophet’s Household away from the
concerned areas, and to deprive people from the divine knowledge of infallible Imams who were the true
successors of the Prophet (S). They fabricated nearly a million false traditions, attributing them to the
great Prophet of Islam (S), and included them in Islamic books to introduce them to the nation as the
Islamic culture. If it was not for the scientific revolution of the Imams (as), especially Imam al-Baqir and
Imam Sadiq (as) together with their students, and the attempts by the Shi’a scholars and jurisprudents to
this day, we would have been blinded by some of those traditions fabricated by the agents of the
Umayyad and Abbasids. The jurisprudents did this using the tools taught by Imams (as) which enabled
them to distinguish between the right from wrong, and hence the true Islam was saved by the Imams
and the efforts of the Shi’a scientists. This way Allah’s message was completed on mankind until the
Hereafter and no one can claim that she/he has been away from Mohammad’s religion, on the Day of
Resurrection.

All over the world, these hypocrite fabricators have presented numerous lies in different scientific,
political, material, and spiritual arenas in the past two decades. They imposed the fabricated materials
on the societies and thus deceived individuals, leading them away from reality. The deceiving mottos like
“Religion is the nations’ opium.” “Government deserves the civilized, victorious, and the conquer of
humans.” “Knowledge is the key for solving all problems.” “Democracy and freedom”, “liberal civil
society”, “ruling of people on people” made many people communist and irreligious, instead of accepting
Allah’s rule on His people via His pious servants. The Muslim believers got entangled among
disbelievers and were mocked by them. That’s why the holy Qur’an calls out:



…اذِبِينْال َلع هنَةَ اللَع لعفَنَج.

So invoke the curse of Allah upon those who lie. (3:61)

فَّارك اذِبك وه ندِي مهلا ي هنَّ الا.

Surely Allah guides not him who is a liar, unthankful. (39:3)

The great Messenger of Allah (S) has thus been right in his very important traditions that is as follows:

.ألا انَبِوكم بِأكبرِ البائرِ؟ الإشْراكُ بِاله، وعقُوق الوالدَين... ألا وقَول الزورِ

Do you want me to inform you of the biggest major sin? Polytheism, unkindness toward parents,
(and he sat upright and continued) and beware of untrue speech.27

He also said:

.شَر الرِواية رِوايةُ الذِبِ

The worst speech is lying.28

It is also narrated from him:

.أقَل النَّاسِ مرووةً من كانَ كاذِباً

A liar has the least humanity.29

Furthermore, the Prophet (S) was asked: “Is there any fearful believer?” He agreed. “Is there any stingy
believer?” He approved it again. “Is there any believer who is a liar?” He rejected it.30

Amir al-Mu’minin, Imam ‘Ali (as) stated:

جِدَّهو لَهزه ذِبكَ التْري َّتانِ حالإيم مدٌ طَعبجِدُ عي لا.

Man does not taste the sweetness of belief unless he avoids lying, either seriously or jokingly.31

He also said:



.لا سوء أسوا من الذِبِ

Lying is the worst obscenity.32

Another valuable statement of him reads:

.اَلصدْق أمانَةٌ والذِب خيانَةٌ

Honesty is, in fact, loyalty and lying is betrayal.33

Imam Sadiq (as) has stated:

.إنَّ الذِب هو خَراب الإيمانِ

The Exalted Allah has set some locks for the sins; the key to these locks is wine, and even worst
than wine is lying.34

Prophet Moses (as) asked Allah: “Which of Your servants is the most well-behaved?” Allah replied:
“One whose tongue does not tell lies, whose heart does not go astray, and one who does not do
adultery.”35

Islamic sciences teach us that the liar is a transgressor, a hypocrite and dishonored. The angels curse
the liar. The liar has a foul mouth. The liar is a disbeliever. The liar is subjected to Allah’s wrath and
curse. The liar is a sinner who is deprived of Allah’s guidance and does not deserve companionship. The
liar is a human in appearance, but an unclean animal, indeed!

Judging in contrast to Allah’s Rules

Another sin, which descends adversities, is passing a judgment in contrast to the divine rules. If a judge
is aware of Allah’s rule, but denies it while judging and issues a verdict based on irreligious rules, he is,
according to the holy Qur’an, a transgressor, an oppressor, and a disbeliever36. He is a disbeliever
because he has denied Allah’s rule. He is an oppressor since he has deprived a human from his rights.
And he is a transgressor for he is away from religion and humanity due to his unfair and unjust verdict.
Imam Sadiq (as) has stated:

هبِال فَرفَقَدْ ك هال مرِ حبِغَي ناثْنَي نيب مح نم.

One who issues an unfair verdict even on two drachmas has become a blasphemer.37



Not Paying Zakat

According to the Qur’anic verses and the traditions, paying zakat is obligatory for grains, quadrupeds,
gold, and silver and abstinence from paying it is a major sin. In most Qur’anic verses about prayer, there
is an immediate reference to zakat, too. Mentioning zakat after prayer shows its importance. One who
leaves paying zakat, like the shunner of prayer and hajj, is a blasphemer.

In a very important tradition, Imam Sadiq (as) has mentioned the philosophy of zakat briefly, saying:
Zakat has become obligatory for assessing the rich and serving the poor. If all the people paid zakat,
there would be no poor Muslims, and they would become fortunate by the rights that Allah has set for
them. The people wouldn’t get poor, hungry, or needy except for the refraining of the rich from paying
their due rights. Those who don’t pay Allah’s portion of their wealth do not deserve His Mercy. By Allah
that no wealth is wasted whether in the desert or the sea, unless the zakat is paid on it.38

When Fatima Al-Zahra (as) gave a speech in her father’s mosque and brilliantly criticized the
government of her age using Qur’anic verses and the Prophet’s traditions, she the told people:

مةً لأنْفُسيكاةَ تَزكالزرِ، وبال نع مَلاةَ تَنْزِيهاً لالصكِ، ورّالش نم مَانَ تَطْهِيراً لالإيم لعفَج.

Allah obliged belief for you to purify you of the pollution of disbelief, He obliged prayer to save
you from pride, and zakat to purify you of stinginess.39

One day, Imam al-Ridha (as) told his servant: “Have you granted anything for Allah today?” The servant
gave a negative answer. Imam (as) said: “So how would Allah recompense us?”40

Shortening the Measures

According to the Holy Qur’an and the traditions of the Prophet (S) and his Household (as), fraud in
dealing with people and shortening the measure are unlawful and major sins.
One chapter, from one hundred and fourteen chapters of the Holy Qur’an, is dedicated to this issue. The
first few verses of this chapter talk about this major sin, betrayal and the chastisement for it:

ويل للْمطَفّفين الَّذِين اذَا اكتَالُوا علَ النَّاسِ يستَوفُونَ واذَا كالُوهم او وزَنُوهم يخْسرونَ الا يظُن اولَئكَ انَّهم مبعوثُونَ
ِينجس ارِ لَفالفُج تَابنَّ كا لاك ينالَمالْع ِبرل النَّاس قُومي موي يمظع مويل.

Woe to those that deal in fraud, who, when they measure against the people, take full measure.
But, when they measure for them or weigh for them, do skimp. Do those not think that they shall
be raised up unto a mighty day, a day when mankind shall stand before the Lord of all Beings?
No indeed; the Book of the libertines is in Sijjin.(83: 1-7)



The Messenger of Allah (S) stated:

.إنَّ المطَفّف يرم يوم القيامة ف قَعرِ جهنَّم بين جبلَين من نَارٍ، فَيقَال لَه: زِنْهما. فَيبقَ ف ذَلكَ أبداً

One who shortens the measures in dealing with people would be taken to the bottom of the hell, in the
Hereafter, and placed between two fire mountains. He is then told to weigh the mountains, and he would
do so forever.41

The great exegesis book “Minhaj al-Sadiqin” explains about the verses of the “Mutaffifin” chapter and
narrates an important tradition from the Prophet (S). The Prophet (S) said: “There are five
consequences for five deeds.” People asked: “O Messenger of Allah! What are they?” He replied:
“When people broke their promises, Allah dominated their enemies on them. When people did adultery,
Allah spread death amongst them. When people lied and judged against Allah’s rule, they got
increasingly unfortunate. And when people refrained from paying zakat, they had no rain. And when they
shortened the measures, they got deprived of plants and entangled in famine.”

معّالن ِرتُغي الَّت الذُّنُوب ل راغْف ماللَّه

O Allah! Forgive me the sins which alter the blessings!

Sins Altering Blessings

Committing some sins alter Allah’s Blessings for human being, and replace them with calamities and
adversities. These sins, as stated by Imam Al-Sajjad (as) are: 1. Oppressing people, 2. Losing good
habits, 3. Abandoning good deed, 4. Being ungrateful, 5. Abandoning gratefulness.

Oppressing People

Oppressing people is an atrocious and satanic sin. Oppression, even as much as a grain, is an obscene
deed. Be it as little as the grain, this deed would be punished in the Hereafter, too:

بِيناسبِنَا ح َفكا ونَا بِهتَيلٍ ادخَر نم ةبح ثْقَالانَ منْ كاو.

And if there be no more than the weight of a mustard seed We will bring it to account: and
enough are We to take account. (21:47)

Losing the Good Habits

The good habits that humans are inclined to, by Allah’s blessings, are really important and valuable and



make humans subjected to Allah’s Mercy. Humans should be careful and should guard these good
habits.

After attaining the good habits like gaining knowledge, showing humility, having patience, serving Allah’s
servants and so on, man is always subjected to dangers and should attempt to maintain his good habits.
If a human is careless about maintaining his good habits, to the extent that they are lost, he has then
committed a sin, and should, surely, expect the alteration of Allah’s blessings in his life.

Abandoning good deeds

Beneficence and doing good to the people are signs of humanity and belief. According to the Qur’anic
verses, the good-doers are loved by the Almighty.

يننسحالْم بحي هالو.

…Allah loves those who do good. (3:134)

People should not abandon their beneficence toward others in any situation. Doing good to the people
is, in fact, a worship to Allah. It makes Allah content and its reward is great.

As a matter of fact, abandoning beneficence is a sin, and results in deprivation from good manners and
etiquettes, Allah’s special Mercy, and countless rewards.

Ungratefulness

Being ungrateful towards Allah is a sin, which brings about severe chastisement, in the words of Holy
Qur’an:

.ولَئن كفَرتُم انَّ عذَابِ لَشَدِيدٌ

… but if you are thankless, My chastisement is surely terrible. (14:7)

The worst kind of ungratefulness is wasting Allah’s blessings for committing sins and unsuitable wishes.

Abandoning Gratefulness

Being thankful for the blessings Allah has granted to a human so that he may develop physically and
mentally is a necessity, and abandoning it is against humanity and justice.

Gratitude is indeed acknowledging the Provider and His Blessings together with spending the blessings
in the way which He Himself has ordered.



Gratitude for the blessing of being provided with a heart is adorning it with the belief and faith in Allah,
the Prophets, the Imams, the Holy Qur’an, and the Day of Resurrection.

Gratitude for the blessing of the eyes is looking at the nature to discover Allah’s Might, using them for
gaining knowledge, reciting Qur’an, as well as keeping them from unlawful scenes.

Gratitude for the blessing of the ears is hearing the truth, and keeping them from hearing falsehood,
unlawful music and sounds, backbiting, and slander.

Being thankful for the blessing of the tongue is through uttering fine speech, answering fine questions,
guiding the misled, reciting Qur’an and prayer, and keeping the tongue from lying, backbiting, slander,
ungrounded rumors, and belittling Allah’s servants.

Being thankful for the blessing of the stomach is eating lawful food, and avoiding unlawful stuff.

For being thankful for the blessing of lust, it should be used in lawful marriage and prevented from
unlawful relationships.

For being thankful for the blessing of feet, it should be used in going to the mosques and circles
knowledge, visiting relatives and religious brothers, and going to solve people’s problems.

Gratitude for the blessing of wealth is spending it for one’s wife and children, poor relatives, charity,
zakat, khums42 and giving of alms. Evading any of these examples of thankfulness is a sin, which alters
Allah’s blessings into chastisement and calamity.

اءالدُّع بِستَح الَّت الذُّنُوب ل راغْف ماللَّه

O Allah! Forgive me the sins which hold back supplication!

Factors that Hinder the Acceptance of Supplications

Imam Al-Sajjad (as) considers seven sins which prevent the acceptance of supplications by the
Almighty: 1. Bad intentions, 2. Hidden vices, 3. Hypocrisy with religious brothers, 4. Doubtfulness about
acceptance of supplications, 5. Postponing the prayers, 6. Leaving goodness and alms giving, which
make people close to Allah, 7. Speaking rudely with people and using obscene words.43

Bad Intention

Intention means one’s decision and goal. Islam demands people to have good intention towards all
humans and even animals and other entities, and to wish for goodness, prosperity, and health for
everyone. Islam recommends humans to do good to others and to solve their problems, as much as
possible. Good intentions and wishes for others is so valuable that it is rewarded! It is narrated from



Imam Sadiq (as):

A poor Muslim asks Allah: ‘O Lord! Grant me wealth to do goodness and alms giving so and so!’
If Allah knows his intention as truthful, He gives that servant as much reward as if he had
practiced all his good intentions, since Allah is Generous!44

It is also narrated: “A hungry man crossed a sand hill and thought to himself: ‘If these sand grains were
food, I would have divided them among people.’ Allah revealed to the prophet of that time: ‘Tell the man
that Allah has accepted his good intention for alms giving, and rewarded him as if he had granted the
food equivalent to that of the sand grains, to the people.’”45

One should avoid having bad intentions towards other humans and beings, because corrupted intentions
makes the heart rigid and leads to the committing sins and oppressing Allah’s servants.

Hidden Vices

Vices such as mistrust, hatred, self-admiration, negligence, insolence, arrogance, stinginess, greed,
jealousy, and loving Allah’s enemies are harmful sins that avoid the acceptance of prayers, in addition to
worldly and heavenly chastisement.

Imam al-Baqir (as) says about the hypocrites:

بِآخَر دْبِريو هجبِو قْبِلةٌ يزةٌ لُمزمدٌ هبدُ عبالع سبِى.

A bad servant of Allah is one who is caviler and slanderer; on one side, he comes to befriend, on the
other hand, he begins enmity.46

Mistrust

Being suspicious of Allah, His friends, and the Muslims is an obscene, although hidden sin, which is
recorded in the book of deeds, accounted for on the Day of Resurrection, and chastised severely. The
exception to this are the one who can repent in this world.

ثْما الظَّن ضعنَّ با الظَّن نا ميرثوا كبتَننُوا اجآم ا الَّذِينهيا اي.

O you who believe: Avoid suspicion as much (as possible): for suspicion in some cases is a sin.
(49:12)

The Messenger of Allah (S) stated:



واله الَّذِي لا إلَه إلا هو، ما اعط مؤمن خَير الدُّنْيا والآخرة إلا بِحسن ظَنّه بِاله ورجائه لَه وحسن خُلُقه والفِ عن
نتَقْصيرٍ مو هبِال هّظَن وءبِس غْفَارِ إلاتالاسو ةبدَ التَّوعناً بؤمم هال ذِّبعلا ي وه إلا الَّذي لا إلَه هالو ،يننؤمابِ الميغْتا
رجائه له وسۇء خُلُقه واغْتيابِه المؤمنين، واله الَّذي لا إلَه إلا هو، لا يحسن ظَن عبدٍ مؤمن بِاله إلا كانَ اله عنْدَ
ثُم اءجالرو الظَّن بِه نسقَدْ أح نؤمالم دُهبونَ عأنْ ي يتَحسي ،راتالخَي دِهبِي ريمك هلأنَّ ال ،نؤمالم دِهبع ظَن
هوا إلَيغَبارو الظَّن هنُوا بِالسفَأح ،هجاءرو ظَنَّه فخْلي.

I swear by God who has no partners that no good of this world or the Hereafter has been granted to any
believer, except due to his good opinion about God, his good behavior, and his avoidance of gossiping
and slandering. And I swear by God who has no partners that God will not punish anyone after
repentance and seeking forgiveness except due to his bad opinion about God, insufficient hope in God,
bad behavior, and gossiping about believers. I swear by God who has no partners that there are no
believers who have a good opinion about God and receive anything less than they expect from Him.
This is so since God is Benevolent and has authority over all that is good, and is ashamed is one of his
servants have a good opinion about Him and He acts on the contrary. Therefore have a good opinion
about God and be inclined to Him.47

A believer who has the virtues of belief, good morality and behavior should be hopeful of Allah’s Mercy
and avoid any doubts about Him.

The sinners can repent and compensate for their sins. Since the Almighty has promised to forgive the
sinners for their repentance, in His Book, the sinners should not be doubtful about the acceptance of
their repentance by Allah. Instead, they should wholeheartedly believe in Allah’s Blessing toward them to
become subjected to His Mercy.

The invaluable narrator of traditions, Allama Majlisi, explains about the tradition of optimism and
pessimism about Allah, saying: “One should be optimistic about Allah’s forgiveness when he repents.
One should know that when he turns to Allah, He would accept him. When he prays rightly he should be
aware that Allah would answer his prayer. When he asks Allah to help him, he should believe that Allah
would suffice him. And when he does something for Allah he should know that Allah would accept his
deed. This is optimism, and anyone who is pessimistic about Allah has done a major sin, which would
bring about chastisement.48“

A Muslim believer should interpret other Muslims’ conducts optimistically, however negative they may
seem. He has no right to be doubtful about others’ behaviors. For instance, if one sees a Muslim in a
sinful circle where unlawful deeds like gambling and wine exist, he is not allowed to assume that the
believer is involved in the wrongdoing. Rather, as recommended by the Prophet (S) and his household
(as), he should calm down and say to himself: “How fortunate is my believer brother! Allah has blessed
him to be present in this circle in order to enjoin good and forbid evil and save the wrongdoers. I wish I
had the opportunity to be in his place so that I could cure the patients of sin and release the captives of
Satan, hence I, too, could receive Allah’s reward.”



Hatred

Every Muslim should have affection towards other humans, except for those that Allah permits
otherwise. One’s hatred towards other people deprives him from strengthening ties of kinship,
beneficence, and charity. Hatred towards people makes one’s heart, mind, and thought rigid and dark,
and removes Allah’s Mercy.

The Messenger of Allah (S) stated:

متَهداوعالِ وِجالر نَاءشَح دُ، إتَّقمحا مي :قَال إلا ينأتي ئيلرجِب ادا كم.

Gabriel didn’t descend to me, except that he advised me not to feel hatred for other people.49

Also Amir al-Mu’minin (as) said:

.رأس الجهل معاداةُ النَّاسِ

The core of foolishness is hatred for people.50

He also said:

.معاداةُ الرِجالِ من شيم الجهالِ

Hating people is the manner of the foolish.51

Imam Sadiq (as) stated:

.إياكَ وعداوةَ الرِجالِ فَإنَّها تُورِث المعرةَ وتُبدِي العورةَ

Avoid enmity with people; because it leads to demolition and manifests mistakes.52

Self-Admiration

Admiring oneself or pride in one’s own deeds is an obscene sin. Mankind is but a servant of Allah; his
life and death is in His hands, his sustenance is from Allah, his worship is a blessing from Allah, and
every good deed he does is by Allah’s wish. Therefore, human should not take pride in what he does.
Imam Sadiq (as) stated:

.من دخَلَه العجب هلَكَ



Anyone who admires himself would be annihilated.53

He also narrated: “A wise man came to a pious servant of Allah and told him: ‘How do you pray?’ The
pious answered: ‘How dare you ask this question from someone like me? I worshipped Allah such and
such, from the start.’ The questioner asked: ‘How do you cry?’ He answered: ‘I cry to such an extent that
my tears flow.’ The wise man said: ‘You’d better laugh while you are afraid of Allah and not cry while you
admire yourself. In fact, Allah would not accept the deeds of anyone who is proud of himself.’”54

The Messenger of Allah (as) stated: “Almighty Allah told Prophet David (as): ‘O David! Give good tidings
to the sinners and warn the pious! David asked Allah: ‘Why should I do so?’ The Almighty answered:
‘Tell the sinners that I am the Forgiver and would accept their repentance. And warn the righteous of
taking pride in their deeds, because if I account for people’s deeds no one would be saved from My
chastisement.’”55

Hypocrisy

Hypocrisy in worship and good deeds in order gain people’s attention is unlawful and subjected to
Allah’s wrath.

The Holy Qur’an has announced hatred toward some of those who pray hypocritically, saying:

.(فَويل للْمصلّين (4) الَّذِين هم عن صَتهِم ساهونَ (5) الَّذِين هم يراءونَ (6) ويمنَعونَ الْماعونَ (7

So woe to the praying ones who are unmindful of their prayers; who do good to be seen and
withhold the necessaries of life. (107:4-7)

Someone asked the Messenger of Allah (S): “How can we reach salvation?” The Prophet (S) replied:
“You should avoid saying prayers for attracting people’s attention.”56

It is narrated that when someone is killed in holy war, another gives his wealth away for Allah, and a
third one recites Qur’an, Allah calls on them: ‘You lied during the holy war for you wanted others to say
that you were brave. You lied in your alms giving for you wanted people to think you were very
generous. And you lied in reciting the Qur’an for you wanted to be known by others as a reader of
Qur’an.’ The Prophet (S) then said: ‘Such people are not rewarded and their hypocrisy wipes away their
deeds.’”57

A tradition narrated from the Prophet of Islam (S) reads:

.إنَّ اله تَعالَ يقُول للملائة: إنَّ هذا لَْم يرِدن بِعمله، فَاجعلُوه ف سجِين

The Glorious Allah tells the angels: ‘This person has not done his deeds for Me, so take him to



the Hell.’58

The Messenger of Allah (S) also stated:

اءِيالر ...غَركُ الأصرّم الشلَيع ا أخَافم فإنَّ أخْو.

The scariest thing for you is the minor idolatry… showing off!59

The Messenger of Allah (S) further said:

رِياء نةٌ مذَر يهف لامع لقْبلا ي هإنَّ ال.

Allah would not accept any deed in which there is even a tinge of showing off.60

Shaddad Ibn Aws says: “I saw the Prophet (S) crying and asked him the reason. He said: ‘I am scared
of my nation’s hypocrisy. They would not worship stone idols, the sun, or the moon, but they are
hypocrites in what they do.’”61

Arrogance

Being arrogant before the truth, the giver of advice, the people, Allah’s rules, or His Prophets is a satanic
attitude.

Satan got deprived of Allah’s Mercy, for his arrogance before Him and was thus cast out, cursed, and
doomed to chastisement. An arrogant is so unfortunate that he is away from Allah’s Mercy.

بِرِينَتسالْم بحلا ي نَّها.

… verily He loveth not the arrogant. (16:23)

It suffices for an arrogant that the punishment which the Qur’an has determined, is for him to dwell in the
Inferno:

ِرِينبَتى الْمثْوم سفَلَبِى.

Woeful indeed will be the lodging of the arrogant. (16:29)

Considering oneself better than others and as the center of attraction, together with arrogance against
Allah’s rules, His worship, and the reality is a major sin which brings about Allah’s doomed punishment.



Boasting about one’s knowledge, deeds, worship, ancestry, beauty, wealth, strength, or plentiful friend is
an obscene act.

Imam Sadiq (as) stated:

نَّمهج ف هال هبأك نْهشَيئاً م لتَنَاو نفَم ،هإزَار ربالو هال اءرِد زاَلع.

Glory, Dignity, and Greatness belong to Allah; anyone who considers these attributes as
belonging to himself will be placed in Hell.62

Imam al-Baqir (as) and Imam Sadiq (as) said:

.لا يدْخُل الجنَّةَ من ف قَلْبِه مثْقَال ذَرة من كبرٍ

One who has even a tinge of arrogance in his heart would not enter Paradise.63

Imam Sadiq (as) also stated:

فَتَنَفَّس ،تَنَفَّسأنْ ي أذَنَ لَهأنْ ي ألَهسو ِهردَّةَ حش لجو زع هال َإل َش ،قَرس لَه قالي ِرِينبَتلملَوادِياً ل نَّمهج إنَّ ف
نَّمهج قرحفَا.

In the Inferno, surely there is a place for the arrogant called ‘Saqar’. It complaints about its
extreme hotness to Allah and asks permission for breathing; it burns the whole inferno as it
breathes.64

‘Abd Al-A’la says: “I asked Imam Sadiq (as): ‘What is arrogance?’ He stated:

قالح هّفرِ أنْ تُسبال ظَمأع.

‘The highest degree of arrogance is belittling the truth and other people.’

I asked again: ‘How does one belittle the truth?’ Imam (as) answered:

هلأه َلع نطْعيو قالح لهجي.

‘Belittling the truth is misunderstanding it and reproaching those who support it.’65



Negligence

When humans are neglectful of the realities they are easily deluded by material issues, which is an
obscene and dangerous deed.

Those who are deceived by the worldly wealth deny the fact that this world is transitory; that one day
they would be placed in graves, their body be devoured by insects, their soul would be entangled by
their wrongdoing in the purgatory and chastised in the Hereafter. These people consider this world as
concrete and the Hereafter as abstract; they stick to the passing world and forget about the permanent
one; they believe in the worldly pleasures and doubt about the heavenly rewards. They don’t accept
Allah’s promise revealed to one hundred and twenty four thousand prophets(as) and the infallible Imams
(as). They don’t want to be believers nor avoid the sins and do virtues.

The negligent individuals are heedless of the Qur’anic fact that the Hereafter is the consequence of
apparent and hidden acts of this world. As the Prophet of Islam (S) states, this world is a place of action,
the outcome of which is granted in the other world. This world and the other world are therefore not
separate entities; the hereafter is, in other words, a reflection of this world. But alas the ignorant do not
understand.

The believers, who are negligent of the Qur’anic verses, are deluded by their conception of Allah’s
Mercy. They think that since Allah’s blessings and His Mercy are expanded for all beings there is no
need to worship and serve Allah and no need to take trouble in avoiding sins. They think that their sins
are very little in proportion to Allah’s Forgiveness and Mercy, and think: ‘we would be saved due to our
belief in Allah and affection to His prophets and the infallible Imams; our sins would not lead us away
from Allah’s Mercy and bring about His punishment’. These individuals are heedless and do not know
that Satan deceives people with these apparent ideas.

The Messenger of Allah (S) stated:

هال َلع َّنتَما وواهه هنَفْس عأتْب نم قمالأحتِ. وودَ المعا بمل لمعو هانَ نَفْسد نم ِسياَل.

A smart person is the one who opposes his carnal soul, and do well for his Hereafter. A foolish
person is the one that follows his carnal soul and foolishly hopes Allah’s Mercy.66

Such people are negligent that the Generous Allah whose Mercy embraces all things, has promised to
severely chastise habitual and arrogant sinners, and those who have no good deeds. Allah has given
good tidings to the righteous and brave Muslims that only they are subjected to Allah’s Mercy.

هةَ المحونَ رجركَ يلَئوا هال بِيلس دُوا فاهجوا وراجه الَّذِيننُوا وآم نَّ الَّذِينا.



Those who believe, and those who emigrate (to escape the persecution) and strive in the way of
Allah, these have hope of Allah’s Mercy. (2:218)

Having hope of Allah’s Mercy, together with being simultaneous engaged in wrongdoing and leaving
one’s duties, is actually deluding oneself and is an erroneous hope.

Imam Sadiq (as) was said: “Some people are polluted with a variety of sins and they are still hopeful of
Allah’s Mercy. They continue wrongdoing until their death.” He (as) answered:

نْهم بره ءَِْن شم خَاف نمو هئاً طَلَبا شَيجر نم ،اجِينوا بِرسوا، لَيذِبك ،انالأم ونَ فحجتَري مقَو لاءوه.

These are people who have fluctuating wishes. They are not really hopeful. One who is hopeful
follows his hope, and one who is afraid of something, escapes from it.67

Imam ‘Ali (as) says:

.سر الغَفْلَة والغُرورِ أبعدُ إفَاقَةً من سرِ الخُمورِ

Recovering from intoxication of negligence is much harder than recovering from intoxication of
wine.68

He also said:

.إنَّ من الغرة بِاله أنْ يصر العبدُ علَ المعصية ويتَمنَّ علَ اله المغْفرةَ

Deluding by Allah’s Mercy is insistence on committing sins and still hoping for Allah’s
Forgiveness.69

The Messenger of Allah (S) told Ibn Mas’ud:

.لا تَغْتَرنَّ بِاله ولا تَغْتَرنَّ بِصلاحكَ وعلْمكَ وعملكَ وبِرِكَ وعبادتكَ

Don’t get negligence of Allah and get deceived by your own worship, knowledge, and good
deeds.70

Stinginess

It is so obscene that humans benefit from all the material and spiritual blessings that Allah has bestowed
on them, yet some of them do not donate part of their wealth and give no charity.



Human wealth that is gained by legal means is a divine trust from which he is allowed to spend
according to his dignity and needs. Allah has ordered one to give his additional possessions away to the
poor and the unfortunate. The human himself as well as everything that he possesses are Allah’s
belonging and every belonging should be spent by its owner’s permission. If the servant spends the
wealth based on his own impulses, he should certainly expect the Owner’s punishment.

Excessive accumulation of wealth, which is possible only by stinginess and doing evil in business, is
opposing Allah’s Will which is a major sin, and a cause for misfortune and hard heartedness. It also
deprives human from Allah’s Mercy and brings about His chastisement in the Hereafter.

Meanness is an evil attribute and an obscene vice, which is criticized in the Holy Qur’an and the
Prophet’s traditions. The Qur’anic verses and the traditions represent a stingy individual as an unthankful
servant, who is doomed to punishment.

.الَّذِين يبخَلُونَ ويامرونَ النَّاس بِالْبخْل ويتُمونَ ما آتَاهم اله من فَضله واعتَدْنَا للْافرِين عذَابا مهِينًا

(Those) who hoard their wealth and enjoin avarice on others, and hide that which Allah has
bestowed upon them of His bounty. For disbelievers, We prepare a shameful doom. (4:37)

The Messenger of Allah (S) stated:

.حرِمتِ الجنَّةُ علَ المنَّانِ والبخيل والقَتَّاتِ

The Paradise is forbidden for the taleteller, the stingy, and one who obliges for others.71

Imam ‘Ali (as) heard someone saying: “The fault of a stingy is more excusable than the oppressor’s.” He
(as) told him:

محلَةَ الرصدَقَةَ والصاةَ وكالز نَعم َإذَا شَح يحالشَّحا. وهلأه َلةَ عمالظُّلا دريو هال رتَغْفسيو تُوبي مإنَّ الظَّال !تذِبك
يحا شَحدْخُلَهأنْ ي نَّةالج َلع امرحو .ِالبِر ابوأبو هال بِيلس النَّفَقَةَ ففِ ويالض اءإقْرو.

You are wrong. Because an oppressor can repent, ask for Allah’s forgiveness, and return
people’s material rights. But when someone shows meanness he avoids alms giving, charity,
hosting guests, and spending in Allah’s way. Paradise is forbidden for the stingy.72

The Messenger of Allah (S) stated:

الخُلُق وءسو خْلالب :ملسم انِ فعتَملَتَانِ لا تَجخَص.



A Muslim does not have two attributes; meanness and bad temper.73

Imam Sadiq (as) said:

إنْ كانَ الخَلَف من اله عز وجل حقّاً، فَالبخْل لماذَا؟

If Allah truly substitutes for the property that is given away in His way, what is meanness for?74

Imam Musa Ibn Ja’far (as) said:

هلَيع هال ضا افْتَربِم لخب نم يلخاَلب.

A stingy is the one who is mean in doing what Allah has obliged him to do.75

The Messenger of Allah (S) stated:

،نَّةالج نعيدٌ مب ،هال نعيدٌ مب خيلالبالنَّارِ، و نيدٌ معالنَّاسِ، ب نم قَريب ،نَّةن الجم قَرِيب ،هال ِنم قَريب خالس
.بعيدٌ من النَّاسِ، قَريب من النَّارِ

A generous person is close to Allah, close to the people, and to the Paradise. But a stingy one is
away from Allah, the people, and the Paradise.

Greed

Intense desire for wealth or property and accumulating them more than one’s needs causes mental
disorder for humans. It makes one neglect Allah’s rules and moral bonds, and hence lose his humanity.
The greedy individuals burn people’s properties and rights as fire, and possess their wealth unlawfully.

Remembering Allah and His chastisement in the Hereafter, observing moral codes, loving other people,
and observing their rights keeps one from being polluted with greed for material wealth.

Allah has prepared a full array of blessings for humans. He has set some methods for them to obtain
their definite sustenance through working and activities; hence He has guaranteed their sustenance. No
one dies except that he eats the last mouthful that Allah has set for him. What is the reason for such
worldly greed then?

The Messenger of Allah (S) stated:

.أغْنَ النَّاسِ من لَم ين للحرصِ أسيراً



The most contented of the people is the one who is not a captive of greed.76

Also the Prophet (S) advised Imam ‘Ali (as):

ذِبالو صرالحدُ وسالح :ظَامالٍ عصثِ خثَلا ناكَ عأنْه !لا عي.

I prohibit you from three obscene characteristics; jealousy, greed, and lying.77

Imam Sadiq (as) said:

َلع هال توعنْكَ، دم َلنَّةً عم ظَمأع لجضِ رالأر ا فم :لَه فَقَال يسلإب أتَاه ينَةفالس نم لامالس هلَيع بِطَ نُوحا هلَم
وفَه صرالحاكَ وإيو ،لما عم ِب لمالَّذِي ع ودَ، فَهسالحاكَ وإي :نلَتَيصكَ خمّلعا ألا .منْهم تَنحاقِ فَأرالفُس ؤلاءه
لما عم مبِآد لمالَّذِي ع.

When Noah (as) took off his ship, Satan came to him and said: ‘No one on the earth has done a
greater favor for me than you; you asked chastisement for the wrongdoers from Allah and
caused me comfort. I inform you of two characteristics; avoid envy that did what it did to me, and
avoid greed that did what it did to Adam.’78

Prophet Muhammad (S) said:

A greedy person has seven major calamities: a thought that harms his body and has no use, a
grief that is endless, a pain that accompanies him in his happiness and is not cured but with
death, a fear that finally strikes him, a sadness that bitters his joy, a sin that brings about Allah’s
punishment, except that He forgive him, a chastisement that he cannot avoid.79

Cupidity

Interest in what other people possess, wishing and asking for it, and stating that interest in a way that
forces other people to give away their property is regarded as ‘cupidity’ by the scholars.

The fourth Imam, Imam Al-Sajjad (as) said:

.رأيت الخَير كلَّه قَد اجتَمع ف قَطْع الطَّمع عما ف أيدِي النَّاسِ

I see all goodness in avoiding cupidity for the wealth and position that others possess.80

Satan asked Imam Sadiq (as): ‘What fixes belief in a servant’s heart?’ Imam (as) answered: ‘Piety and
chastity.’ He asked again: ‘What detaches a servant’s belief?’ Imam replied: ‘cupidity.’81



Imam Hadi (as), the tenth infallible Imam, stated:

.الطَّمع سجِيةٌ سيِىةٌ

Cupidity is a very obscene quality.82

Imam Sadiq (as) said:

.إذَا أردت أنْ تَقَر عينُكَ وتَنَال خَير الدُّنْيا والآخرة فَاقْطَع الطَّمع عما ف أيدِي النَّاسِ

If you want to be happy and delighted and gain goodness in this world and the Last Day, do not long for
what others have.83

Imam ‘Ali (as) stated:

هقَلْب عالطَّم نسفَلا ي هاتيح اماً أيرح يشعأنْ ي ادأر نم.

One who wants to live a free life should not place cupidity in his heart.84

Jealousy

One of the most obscene qualities of mankind is jealousy. Islamic scholars believe that jealousy is
observing a blessing with someone and wish for its removal from them! Jealousy is, in fact, discontent
with Allah’s wise fate in giving blessings to other people. Pride, self-admiration, longing for mastery, and
stinginess are factors that cause jealousy in human heart.

Imam Sadiq (as) stated:

طَبالح النَّار لا تَأكمانَ كالإيم لأكدَ يسإنَّ الح.

Surely, jealousy removes belief as the fire burns wood.85

He also said:

الفَخْرو بجالعدُ وسالح آفَةُ الدِّين.

The plague for the belief is jealousy, self-admiration, and pride.86



Imam Sadiq has narrated:

The Prophet (S) has sought refuge to Allah from six things: suspicion, disbelief, pride, wrath,
oppression, and jealousy.87

Imam Sadiq (as) said as well:

Moses was praying and talking to Allah when he saw a man under the shade of Allah’s
Empyrean. He called: ‘O Lord! Who is this man who has been shadowed by Your Highest
Heaven?’ He was replied: ‘He is one of those who was not jealous of what Allah had bestowed
upon others.’88

Loving Allah’s Enemies

Befriending Allah’s enemies is caused by an ill heart. One should love goodness and Allah’s friends, and
hate wickedness and the wrongdoers. If someone acts vice versa then, he is ill hearted. He should cure
his illness with the Qur’anic verses; otherwise he should expect its adverse consequences in this world
and the Last World.

The holy Qur’an, the Prophet (S), and his disciples were hard to the disbelievers and kind to their
religious brothers:

منَهيب اءمحفَّارِ رْال َلع دَّاءشا هعم الَّذِينو هال ولسدٌ رمحم.

Muhammad is the messenger of Allah. And those with him are hard against the disbelievers and
merciful among themselves. (48:29)

The holy Qur’an recommends the believers:

قالْح نم مكاءا جوا بِمفَرقَدْ كو ةدوبِالْم هِملَيتُلْقُونَ ا اءيلوا مكدُوعِي ودُوذُوا عتَتَّخ  نُواآم ا الَّذِينهيا اي.

O believers, take not My enemy and your enemy for friends, offering them love, as they have
disbelieved in the truth that has come to you. (60:1)

The Qur’an states in Al-Mujadila Chapter:

وا مانَهخْوا وا مهنَاءبا وا مهاءانُوا آبك لَوو ولَهسرو هال ادح نونَ مادورِ يالآخ موالْيو هنُونَ بِالموا يملا تَجِدُ قَو
متَهيرشع.

You shall not find any people who believe in Allah and the Last Day to be loving to anyone who



opposes Allah and His Messenger, although they were their fathers, or their sons, or their
brothers, or their clan. (58:22)

Hypocrisy with Brotherhood-in-faith

Hypocrisy and double standards with religious brothers is so repulsive and impure that the Dominant
Allah, in His Qur’an, has deliberated the most severe chastisement and the worst place in Hell for the
hypocrites.

The Hypocrites are those who express their belief before the believers, but turn against them in their
absence. The hypocrites are in constant relationship with the disbelievers to place the believers into
trouble, and transfer their secrets to the disbelievers. Thus, hypocrisy is an endless disease that is
impossible to cure.

The hypocrite’s belief is on his tongue and his disbelief is in his heart. His heart and mind are polluted,
his morality poor, his thoughts satanic, and his personality is dangerous and grotesque.

In addition to the Qur’anic verses that show the hypocrite’s signs in various chapters, there are important
traditions in the hadith books, some of which appear here:

Imam al-Ridha (as), in reply to Muhammad Ibn Fudhayl, wrote about the hypocrites:

،ينملسالم نوا مسلَيو يننموالم نوا مسلَيو هولِ السر ةتْرع نوا مسلَي ...مهخَادِع وهو هونَ الخَادِعي ينقنَافإنَّ الم
هال منَهلَع ،ذِيبَّالتو فْرونَ الرسيانَ وونَ الإيمظْهِري.

The double faced people who are deceitful in relation to Allah, the religion, the Prophet (S), and
the Muslims are not considered among the Prophet’s disciples and the believers. They pretend to
be believers and hide their disbelief and lying. May Allah curse them all!89

Imam Sadiq (as) said:

.من علاماتِ النّفَاقِ قَساوةُ القَلْبِ وجمود العين والإصرار عل الذَّنْبِ والحرص علَ الدُّنْيا

Among the signs of hypocrisy are: hardheartedness, inability to weep, insistence on sins, and
too much longing for this world.90

The Messenger of Allah (S) stated:

One whose inside is not the same as his appearance is a hypocrite, regardless of his place,
situation, and status.91



Doubtfulness about Acceptance of Supplications

This was explained in previous sections under mistrust and pessimism.

Postponing the Prayers

The prayer is a comprehensive worship and the most beautiful ritual for expressing service and humility
to the Lord of the worlds.

The Qur’anic verses and the traditions have revealed invaluable facts about the prayer. Prayer prohibits
human from engaging in wrongdoing and unlawful things. Establishing prayers is a sign of the believers.
All the prophets(as) would establish prayers regularly. The prophets recommended their family members
to offer prayers, too.

Observing the prayers is an obligation. Prayer is amongst the religious laws, the cause of Allah’s
content, and the Prophet’s manner. After the acceptance of and insight into the religion, prayer is the
core of Islam. Everything has a value, and the worth of the religion is its prayer. Prayer is a major barrier
against satanic inspirations. Prayer brings about the guarantee of Allah’s Mercy. The dearest deed
before Allah is prayer. It is the last recommendation of the Prophet (S) before his demise, and the light of
his eyes. It makes the servant closer to Allah. Prayer is the pillar of the religion. Saying prayers while
observing all its conditions leads to forgiveness. The first deed that is observed by Allah in the Hereafter
is prayer. The first thing, which is accounted for, is prayer. It removes pride from human heart. The
prayer with that of piety is accepted and helps one to stay away from sins.

The preference of prayer at its appropriate time is like the preference of the Hereafter to this world, and it
is regarded as more precious than wealth and children by the believer.

One who does not say prayers is away from Allah’s Mercy and the intercession of the mediators. He is a
disbeliever and would be placed among the Christians and Jews in the Last Day. One who despises the
prayer is ignored by Allah and His Prophet (S). Leaving, despising, or delaying the prayer holds back
supplications.

Leaving Alms-giving

Doing good to the people and alms giving to the poor makes Allah content and brings about His Mercy
and acceptance of supplications.

The Messenger of Allah (S) stated:

صرالبو ذَاما الجنُهوأه لاءالب اعأنْو ننَوعاً م ينعبس نَعدَقَةُ تَمالص.



Alms giving avoids seventy kinds of calamities from human, the smallest of which are leprosy
and aphesis.92

He also said:

.شَافُوا مرضاكم بِالصدَقَة. والصدَقَةُ تُطيل العمر وتَزِيدُ ف الرِزْقِ

Give alms and cure your patients with it. Giving alms surely removes illnesses and grief. It
increases your goodness and your life.93

A Wonderful Story about Charity

’Abed, a pious man from the clan of Moses, implored Allah to grant him a child for thirty years, but his
prayer was not answered. He went to the covenant of an Israelite prophet and said: ‘O prophet of Allah!
Ask Allah to give me a child. I have asked Allah for it, but I have no child yet.’

That prophet prayed and then said: ‘O ‘Abed! My supplication for you was accepted. You will soon have
a child. But Allah has inclined that your child’s wedding night would be the last night of his life.’

‘Abed came home and told the story to his wife. His wife said: ‘We asked Allah to grant us a child to
relax with him, but when he reaches puberty he will cause us to suffer. Nonetheless we should be happy
with Allah’s fate.’ Her husband answered: ‘We are both old and unable. We might die in his puberty, so
that we would not suffer from his death.’

After nine months, Allah endowed them with an endearing son. They were greatly troubled in raising him
until he reached his youth and asked his parents for a decent wife. His parents neglected his request to
be able to live with him more. Finally, they could not help but arrange a wedding for him. On the wedding
night, they were waiting for their son’s fate - his death. The bride and groom spent that night safely and
remained alive for a week. The parents delightfully went to their prophet and asked the reason. The
prophet said: ‘It is a surprise! What I told you about your son was Allah’s revelation to me. We should
see what your son has done that Allah has removed the misfortune from his fate.’ Then the trustee
Gabriel descended and said: ‘Allah sends peace to you and says: Tell the son’s parents: Their son’s fate
was what you had told them, but the son did a good deed that changed his fate. He was eating on his
wedding night when a poor old woman came to him and asked for food. The young man gave his own
special food to her. The old woman ate the food, which seemed pleasant to her. Then she raised her
hands towards Me and said: ‘O Lord! Increases his lifetime!’ As the creator of the world, I added eighty
years to the young man’s age, due to the supplication of that woman. My servants should know that no
one is a loser in dealing with Me and I destroy no one’s reward.’94



Speaking Rudely

The power of speech can bring about great rewards for one by saying the truth, guiding people towards
it, or solving their problems. However, it may also impart illogical and untrue things, and commit sins like
backbiting, accusation, spreading rumors, and saying obscene utterances, and hence bring about
doomed chastisement for humans. Muslim notables have said:

The tongue’s weight is little, but its charge is great.

The Prophet of Islam (S) stated:

هانسل ف مآد نا ابخَطَاي ثَرإنَّ أك.

Most of human faults are surely caused by his tongue.95

Imam Sadiq (as) said:

Among the signs of Satan interfering with human activities is that he is scurrilous; he is not afraid of what
he says and what is said about him.96

Imam Sadiq (as) affirmed:

.البِذَاء من الجفَاء والجفَاء ف النَّارِ

Abusive language is caused by rudeness, and rudeness is placed in the Fire.97

In some traditions we read:

هنَفْس َإل لَهكأوةَ وكرالب هرِزْق نم هال فَعر ملسالم يهأخ شاً ففُح قَال نم.

If one uses abusive language about his religious brother, Allah would remove blessings from his
sustenance, leave him to himself, and destroy his life’s conveniences.98

لاءالب تُنْزِل الَّت الذُّنُوب ل راغْف ماللَّه

O Allah, forgive me for the sins which bring about tribulations!



Sins Causing Tribulations

Three sins cause descending of tribulations; 1. Negligence to the pleading of an afflicted, 2. Not helping
the oppressed, 3. Abandonment of enjoining good and forbidding evil.

Inattention to the pleading of an afflicted

When someone, who is broken, has lost a dear one, or is afflicted by any other trouble, pleads with his
religious brothers for removing his grief, it is human ethics and compassion which makes it necessary for
one to reduce the sorrow of such a person. Those who hear the pleading of a grief-stricken person but
do not rise to help him are not only unbelievers but also inhumane. The Messenger of Allah (S) stated:

ملسبِم سفَلَي ينملسورِ المبِأم تَمهلا ي حبأص نم.

One who spends the night without attempting to solve Muslims’ problems is not considered a Muslim.99

Attending to the Muslims’ affairs and giving help and support to them, especially to those who plead for
help is the recommendation of the Almighty, His Prophet (S) and the infallible Imams (as). Imam Sadiq
(as) said:

همأطْع وعج نم همأطْع نمالفُؤادِ، و جثَل وهو رِهقَب نم جخَرو ةرالآخ برك نْهع هال ةً نَفَّسبرك نؤمم نع نَفَّس نم
خْتُومالم يقحالر نم هال قَاهةً سبشُر قَاهس نمو ،نَّةارِ الجمث نم هال.

One who removes the grief of a believer Muslim, Allah would remove his sorrow in the Last Day,
raising him from the grave while he is delightful. And one who removes a believer’s hunger Allah
would feed him with heavenly fruits. One who satisfies a believer’s thirst Allah would grant him
rahiq-i makhtum (a sealed intact drink).100

Imam Sadiq (as) stated:

من أغَاث أخَاه المؤمن اللَّهفَانَ اللَّهثانَ عنْدَ جهدِه فَنَفَّس كربتَه وأعانَه علَ نَجاح حاجته كتَب اله عز وجل لَه بِذَلكَ
موي اعةً لأفْزمحر ينعبسدَى وإح لَه ردَّخيو هيشَتعم را أمبِه حلصدَةً ياحو لَه ِلجعي ،هال نةً ممحر ينعبسو ننْتَيث
هالوأهو ةاميالق.

Anyone who answers the pleading of his Muslim brother when he is thirsty and sorrowful,
helping him to remove his sorrow and get his wish Allah records seventy two blessings for him.
One of the blessings is given to him in this world for arranging his life, and saves the remaining
seventy one blessings for his fear in the Last Day.101



Avoiding Helping the Oppressed

Helping the oppressed is so much important in Islam that Amir al-Mu’minin (as), in the last minutes of
his life on the twenty third night of Ramadan, advised his sons Imam Hasan and Imam Husayn (as):

.كونَا للظَّالم خَصماً وللمظْلُوم عوناً

Be the rivals of the oppressors and the aids of the oppressed.102

This is the best Islamic motto and a practical one against oppression and for the oppressed.

The Messenger of Allah (S) said:

.من أخَذَ للمظْلُوم من الظَّالم كانَ مع ف الجنَّة مصاحباً

Anyone who reclaims the right of an oppressed person from an oppressor one would be my
companion in Paradise.103

Imam ‘Ali (as) stated:

When you saw an oppressed person, help him against the oppressors.104

He also said:

ظْلومةُ المردْلِ نُصالع نسأح.

The best act of justice is helping an oppressed individual.105

Imam Sadiq (as) stated:

رنْصي نؤمم نا ممو ،امرجِدِ الحسالم ف هافتاعرٍ وشَه اميص نم لانَ أفْضك ظْلُوماً إلاناً مؤمم ينعي نؤمم نا مم
إلا هترنُص َلع قْدِري وهو أخَاه خْذُلي نؤمم نا ممو ،ةرالآخا والدُّنْي ف هال هرنَصو إلا هترنُص َلع قْدِري وهو أخَاه
ةرا والآخالدُّنْي ف هال خَذَلَه.

No faithful Muslim helps an oppressed one except that his help is preferred to a month of fasting and
seclusion for worship in Masjid al-Haram (the Sacred Mosque in Mecca). No believer Muslim helps his
religious brother while he is able to do so, except that Allah would help him in this world and in the
Hereafter. And no believer Muslim leaves his religious brother while he can help that brother, except that
Allah would leave him in the world and in the Hereafter.106



The Messenger of Allah (S) stated:

هرنْصي فَلَم هرنْصأنْ ي ظْلُوماً فَقَدِرأى مر نمم نملأنْتَقو ،هآجِلو هاجِلع ف مالظَّال نم نملأنْتَق :لالجو تزعو.

The Almighty Allah says: ‘By My Glory and Might that I would certainly take revenge on the oppressor,
and surely I would take revenge on anyone who could help the oppressed and refused to do so.’107

Abandoning Enjoining to Good and Forbidding Evil

Enjoining to Good and Forbidding Evil are two divine duties. Practicing these two duties is obligatory for
anyone who has the necessary conditions; that is, he knows the good and the evil, and does good and
avoids evil himself. Abandoning these two duties is a cardinal sin and brings about tribulations.

Enjoining to good and forbidding evil are two important aspects of religion which, throughout history, all
prophets were appointed to specifically establish.

If these two tasks are discarded, the movement of prophet hood would stop, the religion would be
annihilated, and negligence, corruption, and misguidance would spread everywhere. The cities would
collapse and the people would perish.

The Almighty states in the Holy Qur’an:

.ولْتَن منْم امةٌ يدْعونَ الَ الْخَيرِ ويامرونَ بِالْمعروفِ وينْهونَ عن الْمنْرِ واولَئكَ هم الْمفْلحونَ

And from among you there should be a party who invite to good and enjoin what is right and
forbid the wrong, and these it is that shall be successful. (3:104)

.والْمومنُونَ والْمومنَات بعضهم اولياء بعضٍ يامرونَ بِالْمعروفِ وينْهونَ عن الْمنرِ

And (as for) the believing men and the believing women, they are guardians of each other; they
enjoin good and forbid evil. (9:71)

The Messenger of Allah (S) stated:

ملَه ابتَجسولا ي مكاريوا خدْعفَي مكاررش ملَيع لُنمتَعسلَي رِ، أوْنالم نع نلَتَنْهوفِ ورعنَّ بِالمرملَتَا.

You people should enjoin good and forbid evil, or else Allah would dominate the wicked ones on
you, and your honest ones would pray, but their supplications would not be accepted.108



لُوسالج إلا تُميإذَا أب :يها. قَالف دَّثدٌّ، نَتَحنَا بسالجم نا لَنَا مم ،هال ولسا رقَاتِ. قَالوا: يالطُّر ف لُوسالجو ماكإي
رالأمم،ِ ولاالس درالأذَى، و فكرِ، وصالب غَض :؟ قَالهال ولسا ري الطَّرِيق قا حما. قَالُوا: وقَّهح طُوا الطَّرِيقفَاع
.بِالمعروفِ، والنَّه عن المنْرِ

The Prophet (S) said:

Avoid blocking the people’s way by sitting on the road. People said: We cannot help it; we have
no other place to talk. The Prophet (S) answered: If you cannot help it, you should observe the
rights of the roads. The disciples asked: What are the rights of the road? He replied: Not looking
at strange passing women, not annoying the passing people, answering people’s greetings, and
enjoining to good and forbidding evil.109

Prophet Muhammad (S) also said:

هال رذِك رٍ، أوْنم ننَهياً ع وفٍ، أورعراً بِمأم إلا ،لَه لا ،هلَيع مآد ناب لامك لك.

All the speeches of man are to his harm except his invocation to Allah and his enjoining good
and forbidding evil.110

Imam al-Baqir (as) stated: “Allah revealed to Prophet Shu’ayb (as): ‘I will chastise a hundred thousand
people from your tribe; forty thousand of the evil doers and sixty thousand of the pious ones.’ Shu’ayb
said: ‘O Lord! The wrongdoers should certainly be chastised, but why would You punish the pious ones
too?’ The Almighty revealed to him: ‘The pious men were not well wishers to the wrongdoers, did not
forbid them from evil doing, did not oppose them, and did not become enraged to them because of My
Wrath.’111

A man from Khath’am tribe came to Prophet Muhammad (S) and said: “O Prophet! Inform me of the
best Islamic rite!” The Messenger (S) said: “Belief in Allah.” The man said: “What is the best act after
that?” He was answered: “Observing the kinship ties.” The man asked again: “What is next?” The
Prophet (S) responded: “Enjoining to good and forbidding evil.” The questioner asked again: “Which
deed is more hated by Allah?” The Messenger said: “Polytheism, then cutting kinship ties, and then
enjoining to evil and forbidding from good.”112

اللَّهم اغْفر ل كل ذَنْبٍ اذْنَبتُه وكل خَطيىة اخْطَاتُها

O Allah! Forgive me every sin I have committed and every mistake I have made!

When the attraction of wrongdoing is still attached to the human heart it causes occasional wrongdoing.
The researchers call this wrongdoing zanb (sin). To them, khati’a (mistake) is the frequent committing of



sins at all times and places, and is the result of the increasing attraction and the steadying of wrongdoing
in human heart.

After asking forgiveness for all the sins that tear apart defenses, bring down adversities, alter blessings,
hold back supplications, and bring about tribulations, the human beseecher in Allah’s presence implores
his Lord: “Forgive all my sins and mistakes I have done during my lifetime, either major or minor sins,
intentional or unintentional ones, hidden or apparent, in childhood, adolescence or adulthood. No one
can forgive all the sins except You, because You are the Merciful and the Generous One Who stated in
Your Qur’an:

يمحالر الْغَفُور وه نَّها ايعمج الذُّنُوب رغْفي هنَّ الا هال ةمحر نلا تَقْنَطُوا م هِمنْفُسا َلفُوا عرسا ادِي الَّذِينبا عي قُل.

‘Say: O my people who have been prodigal against yourselves, do not despair of Allah’s Mercy;
surely Allah forgives sins altogether; surely He is the All-forgiving, the All-compassionate.
(39:53)’

اَللَّهم انّ اتَقَرب الَيكَ بِذِكرِكَ

O Allah, verily I seek nearness to You through remembrance of You.

The Ruins of Remoteness

Human’s excessive belonging to material issues, to the extent that they become like that of a hard veil
between him and his Lord, extreme inclination to sensual desires, being drowned in mere enjoyments,
spending every minute of valuable life for gaining wealth, accompanying the negligent people, leaving
goodness and charity, wastage of food, cloth, and property, inattention to the relatives and friends,
negligence in doing obligatory deeds, committing unlawful acts, and lack of knowledge, are all signs of
the human being resident in the ruins which is remote from Allah.

This a ruin in which nothing is found but fraud, humbleness, devil hood, plunder, hypocrisy, lying,
backbiting, slander, usury, betray, robbery, adultery, murder, proud, greed, stinginess, jealousy, hatred,
enmity, wrath, and wrongdoing.

In this ruin, the treasure of humanity is seized by Satan, the precious life is wasted, the asset of the
human spirit is destroy, he is arrested by nihilism, ungratefulness, and disbelief, and entangled in
permanent loss and misfortune.

This ruin is the one in which the dealing is controlled by the Satan. Most people of this ruin are
apparently humans, but animals in reality. They are engaged in useless acts, away from belief and



reality, and stuck to whims and conjectures. Like a disbeliever’s grave, it is full of ornaments in
appearance, but really full of severe chastisement.

It is a religious and logical obligation for the prisoner of the ruins of remoteness to release himself from
the material belongings and set out to the union country. By means of Allah’s remembrance, he can
reach this union place of knowledge, virtues, trust, honesty, truth, serving, worship, compassion, piety,
contentment, patience, reliance on Allah, perseverance, charity, and justice. In the country of union, he
can taste the sweetness of nearness to Allah, be adorned with the divine ethics, and accompany the
prophets(as), the truthful, and the martyrs.

The holy Qur’an comments on this informed and divine migration from all the evil to all the goodness:

هدْرِكي ثُم هولسرو هال َلا ااجِرهم هتيب نم جخْري نمةً وعسا ويرثا كاغَمرضِ مرالا جِدْ في هال بِيلس ف اجِرهي نمو
.الْموت فَقَدْ وقَع اجره علَ اله وكانَ اله غَفُورا رحيما

Whosoever migrates for the cause of Allah will find much refuge and abundance in the earth, and
whoso forsakes his home, a fugitive unto Allah and His messenger, and death overtakes him, his
reward is then incumbent on Allah. Allah is ever Forgiving, Merciful. (4:100)

Remembrance

The researchers believe that in the phrase ‘through your remembrance’, ‘through’ has a contributing
meaning. So the sentence means: ‘O Allah! I seek nearness to You by means of Your remembrance.’

The Meanings of ‘Remembrance’

Three meanings are mentioned for the word remembrance. 1. Sincere attention to Allah, 2. The Qur’an,
3. The Prophet (S) and his Household (as).

Hearty Attention to the Almighty

Remembrance of Allah is contrary to negligence. A person negligent of his Creator is not afraid of
wasting his lifetime, committing unlawful deeds, violating other people’s rights, being deprived of
worship, gaining unlawful wealth, and getting entangled in misfortunes.

A person who remembers Allah, on the other hand, is quite aware that his Lord has sent the
prophets(as), revealed the heavenly books for guiding His servants, and set the Paradise for virtues and
the Hell for vices. Such a servant spends his life in worshipping Allah, serving other people, avoiding the
unlawful things, observing people’s rights, being pious, acquiring knowledge, obtaining sustenance
lawfully, solving problems of his believing brothers, fulfilling their needs, and helping the poor, and in all



his endeavors, he only seeks Allah’s content.

This remembrance of Allah, which is an internal tendency, gives human one to do virtues, achieve
Allah’s nearness and taste the sweetness of worshipping the Almighty and serving His people.

Prophet Jonah’s tribe who had neglected Allah got subjected to Allah’s chastisement. But then they
remembered Allah again by the guidance of a pious wise man. They got tearful, repented, ran away to
the desert, and hence sent the thundering cloud of chastisement away. They reached Allah’s closeness
and spent the rest of their lives worshipping and serving Allah. They also died to benefit from His Mercy
and His Paradise in the Hereafter.

Those sinners who moved away from misguidance to righteousness ended well. They compensated for
their dark past by worshipping. They could only reach such a position by Allah’s remembrance. Their
repentance from their previous wrongdoing is a model for others and presents Allah’s argument for
everyone.

Eminent figures like Asiyah (the wife of Pharaoh), the people of the Cave (Ashab-e Kahf), Bohlul
Nabbash, Horr Ibn Yazid, and Fudhayl Ayyaz who have illuminated the history with their purified hearts,
are among those who remembered Allah to save themselves from misfortune and Satan’s deceit. They
moved from a humble position to the high place of Allah’s nearness and Mercy.

The Holy Qur’an

The Compassionate Allah has mentioned Qur’an as Zikr (remembrance) in various Qur’anic verses,
such as:

.انَّا نَحن نَزلْنَا الذِّكر وانَّا لَه لَحافظُونَ

It is We who have sent down the Remembrance, and We watch over it. (15:9)

The holy Qur’an includes rules and teachings which, if, applied, guarantees human prosperity in this
world and the Hereafter. It is a perfect Book to be modulated in life. Everything that a human needs in
his life can be found in the Quran. Qur’an guides humans to the best and the most permanent path and
gives good tidings of generous rewards to those who follow it. Sincere attention to Qur’an and deep
pondering in its verses removes ignorance and brings about wisdom.

Following the goodness and avoiding the evil that is mentioned in the Qur’an causes salvation and
greatness. Following the Qur’an adorns human with every virtue and prohibits him from every vice,
immunizing him against the worldly and heavenly dangers. From the past knowledge to the future
forecast, the healing of problems, and the arrangement of everything in life, originates only from the
Qur’an.



The Messenger of Allah (S) used the benefits from the holy Qur’an to make the best people in the
history out of the most ignorant ones. He saved the pagan Arabs from the Hell and moved them to the
Paradise of guidance and prosperity. The Prophet (S) stated:

هامأم لَهعج نمو ،دِّقصم لاحمو ،عّشَفم عشَاف آنِ؛ فَإنَّهبِالقُر ملَيفَع مظْلالم لاللَّي طَعقك تَنالف ملَيع تسفَإذا الْتَب
.قَاده إلَ الجنَّة، ومن جعلَه خَلْفَه ساقَه إلَ النَّارِ

When the adversities made the issues ambiguous for you, as darkness of the night, follow
Qur’an, because its intercession and its complaint are accepted. Anyone who follows Qur’an
would be taken to the Paradise by it, and anyone who ignores Qur’an would be taken to the Hell
by it.113

Imam Al-Sajjad (as) stated:

عآنُ مونَ القُردَ أنْ يعب شْتحتَوا اسلَم نيغْرِبالمو نشْرِقَيالم نيب نم اتم لَو.

If the humans from East to West die altogether, I would not be fearful, as long as Qur’an is with
me.114

It is true; for Imam Al-Sajjad (as) in whose spirit Qur’anic verses had been embellished as well as
realized, there remained no room for fear in solitude. Hence he observed Allah with his spiritual insight,
his spirit was illuminated with ethical verses. He practiced the rules stated in verses precisely and
sincerely. He was so familiar with the verses about the Hereafter, as if he saw himself on top of the peak
of salvation.

Also Imam Zayn Al-Abidin (as) said:

.آيات القُرآنِ خَزائن: فَلَّما فَتَحت خَزِينَةً ينْبغ لَكَ أنْ تَنْظُر ما فيها

Qur’anic verses are treasure sites; so when each site is opened you’d better ponder carefully in
it.115

One who ponders in Qur’anic verses and observes spiritual meanings of them, and then practices
Qur’anic orders and matches his behavior to them, would gain power to seek Allah’s nearness. Through
Qur’an, which is Allah’s remembrance, he will be placed in Allah’s nearness and will benefit from seeing
His Magnificence forever.



The Prophet and His Household

Al-Baqir Al-Olum (as), the fifth Imam, has narrated an important tradition that includes major issues and
lofty meanings. The late Koleyni, in his Al-Kafi, has narrated this tradition as the opening to the chapter
which is on excellence of Qur’an. Imam al-Baqir (as), explaining about the verse:

ربكا هال رلَذِكرِ، وْنالْمو شَاءالْفَح نع لاةَ تَنْهنَّ الصا.

Prayer forbids indecency and dishonor. Allah’s remembrance is greater. (29:45)

He states:

ربأك ننَحو ،هال رذِك ننَحو.

And we are Allah’s remembrance, and we are greater.116

“Remembrance” for sure means the Prophet (S) and twelve infallible Imams, who are the successors of
Prophet’s belief, morality, knowledge, and insight. They are expositors of Qur’an, transmitters of rules,
protectors of religion, and Allah’s trustees among people. These twelve Imams are actual manifestations
of the Qur’an and human’s guides toward salvation and liberation in the world and the Hereafter. They
are the reminders of reality, caches of knowledge, and realization of Allah’s attributes. Since infallible
Imams are speakers of Qur’an, Imam al-Baqir (as) stated:

We are Allah’s remembrance, and we are greater.

Human belief is not complete without accepting their guardianship and science. Without obedience to
their orders, one’s morality would be corrupted. And without inclusion in their leadership, his deeds
would be insufficient. His world would be unorganized and his Last Day would be covered by Allah’s
Wrath.

The Prophet of Islam (S), in the last moments of his life, told his nation:

إنّ تَارِكٌ فيم الثَّقَلَين: كتَاب اله وعتْرت أهل بيت، وإنَّهما لَن يفْتَرِقَا حتَّ يرِدا علَ الحوض، ما إنْ تَمستُم بِهِما
.لَن تَضلُّوا بعدِي أبداً

I will leave two invaluable things among you; Qur’an and my Household. These two would not be
separated from each other to be presented to me beside the River in Paradise. If you resort to
these two precious things, you would never go astray after me.117



It is important to note that purifying the heart from the vices and adorning it with divine meanings and
names, as well as keeping these virtues from Satan’s assault, continuous presence before Allah,
awareness of His existence in every minute of life, practicing every obligatory deed, and doing anything
for the wellness of people, are all “remembrance” of Allah.

Some of the pious persons, as well as some traditions suggest that the word ‘remembrance’ in Qur’anic
verses and traditions denotes interior realities and practical deeds. ‘Remembrance’ is, in fact,
actualization of Qur’an, Prophet’s prophet hood, and Imams traditions. And there is no way to seek
Allah’s pleasure, but through His remembrance. If we refresh Allah’s remembrance in our hearts,
practice Qur’anic verses, and follow the Prophet and Imams (as) whole-heartedly, we can gain Allah’s
favor and attain prosperity.

When human heart embraces divine meanings and names of Allah, the impact of these meanings on his
soul, mind, heart, and all organs becomes evident. Then a hot and sweet affection occupies his heart,
and he becomes an instance of:

هاً لبشَدُّ حا.

(Those of faith) are overflowing in their love for Allah. (2:165)

One who reaches this position is regarded as

هرِ الذِك نع عيلا بةٌ وارجت لا تُلْهِيهِم الرِج.

Men whom neither traffic nor merchandise can divert from the Remembrance of Allah. (24:37)

This is a comprehensive position for humans, which places them in Allah’s succession on the earth.

It is in this high position that human is safe from Satan’s fraud. Nothing can distract him from Allah. He
would know, want, and find nothing above Allah.

The Imam of the believers, ‘Ali (as), stated heartily:

دَهعبو هعمو لَهقَب هال تأير ئاً إلاشَي تأيا رم.

I saw nothing except that I saw Allah before it, with it, an after it.

And trained by his divine insight and understanding, Sayyid Al-Shohada’, Imam Hossayn (as), who was
in extreme thirst and hunger on ‘Ashura, surrounded by calamities, laden with seventy one of his
martyred companions, and hearing the sound of weeping women and girls of the Household (as), put his



bloody face on the earth, before his Beloved and said:

.إلَهِ! رِض بِقَضائكَ وصبراً عل بلائكَ وتَسليماً لأمرِكَ، لا معبود ل سواكَ

O Allah! I am happy with Your Wish, patient with Your examination, and surrendered to Your
Order. There is no deity for me except You.

واستَشْفع بِكَ الَ نَفْسكَ

I seek intercession from You with Yourself

This part of the valuable supplication denotes two facts. First, the supplicant has reached the peak of
detachment from the world. Thus he ignores every worldly means and turns his heart to Allah and His
Mercy. An intercessor should be one who is acceptable, and since there is no doubt in acceptance of
Allah’ intercession, the supplicant would seek intercession from Allah with Himself.

Second, the supplicant considers himself so much drenched in sins and disobedience that no
intercession is beneficial for him, except the intercession of Allah himself, which saves him from
wrongdoing, and releases him from the consequences of committing sins, and hence makes him
subjected to Allah’s Mercy. Therefore, the supplicant, with a broken heart says miserably:

...واستَشْفع بِكَ الَ نَفْسكَ

I seek intercession from You with Yourself

The Meaning of Intercession

The insightful people very well know the fact that intercession is the help of a powerful person towards a
weak one, who has minimum knowledge, belief, good deeds, and virtuous morality, and his weakness
has caused to engage in wrongdoing. His offence is not, of course, one that had abolished his belief
completely, but that has reduced his progress toward spiritual perfection, and deprived him from
attaining Paradise. The Almighty has set the intercession position, out of Mercy, so that a powerful
intercessor can help a sinful believer, by his own spirituality, save him from wrongdoing and the
consequent chastisement in the Hereafter.

As a result, the intercession of the pious intercessors would not benefit the disbelievers, the polytheists,
the hostile, and the hypocrites, as it is rightly mentioned in the Holy Qur’an:



مَلا س(41) م ينرِمجالْم نلُونَ (40) عاءتَسنَّاتٍ يج (39) ف ينمالْي ابحصا لاينَةٌ (38) اهر تبسا كنَفْسٍ بِم لك
ف سقَر (42) قَالُوا لَم نَكُ من الْمصلّين (43) ولَم نَكُ نُطْعم الْمسين (44) وكنَّا نَخُوض مع الْخَائضين (45) وكنَّا
48) ينعةُ الشَّافشَفَاع مها تَنْفَع(47) فَم ينقتَانَا الْيا َّت(46) ح الدِّين موبِي ذِّبُن).

Every soul will be held in pledge for its deeds, except the Companions of the Right Hand. They
will be in Gardens of Delight; they will question each other. And ask of the Sinners: ‘What led you
into Hell-Fire?’ They will say: ‘We were not of those who prayed; nor were we of those who fed
the indigent; but we used to talk vanities with vain talkers; and we used to deny the Day of
Judgment, until there came to us the Hour that is certain.’ Then will no intercession of any
intercessors profit them. (47:38-48)

Intercession-help of a powerful believer to a weak one who still shows signs of spirituality- is the last
phase one the Day of Judgment, and either prevents one from being sent to Hell, or brings one out from
it. The reasons for the effectiveness of intercession are Allah’s embracing mercy, the high position of the
intercessor, and the worth of the sinful believer118.

The Conditions for Intercession

Based on the Qur’anic verses and the traditions of Prophet’s Household (as), one who is hopeful of
intercession should possess belief and good deeds, to the extent necessary to be able to compensate
for his faults via the divine Mercy in the world, and recompense his disability via intercession in the
Hereafter, and reach Paradise. Or if he was sent to Hell for his burden of sins he can exit the Hell
because of intercessions.

The intercessors of the World and Hereafter

The Qur’anic verses and traditions reveal that the intercessors, in this world and the next world, are
belief, righteousness, repentance, Qur’an, prophets, Imams, martyrs, righteous believers, and theological
scholars. As these intercessors save the disbelievers from ignorance and help them become believers in
the world; in the Hereafter, too, they help the wrongdoers to compensate for their faulty deeds and are
thus rescued.

Therefore, intercession has its own sphere in Islam. It is an Islamic principle whose refrainer is out of the
sphere of Islam.

The Intercession of Belief

هالو مَل رغْفيو شُونَ بِها تَمنُور مَل لعجيو هتمحر نم نفْلَيك متوي هولسنُوا بِرآمو هنُوا اتَّقُوا الآم ا الَّذِينهيا اي
يمحر غَفُور.



O believers! Fear Allah and believe in His Messenger, and He will give you a twofold portion of
His Mercy, and He will appoint for you a light whereby you walk, and forgive you; Allah is All-
Forgiving, All-Compassionate. (57:28)

The Intercession of Good deeds

يمظع رجاةٌ ورغْفم ماتِ لَهحاللُوا الصمعنُوا وآم الَّذِين هدَ العو.

To those who believe and do deeds of righteousness, Allah has promised forgiveness and a
great reward. (5:9)

The Intercession of Repentance

Mo’awiya Ibn Wahab says: “I heard Imam Sadiq saying:

بِقَاع َإلو هوارِحج َإل وحيو ،هلَيانِ عتُبانَا يا كم هيَلم نْسي ...هلَيع تَرسو هال هبوحاً أحةً نَصدُ تَوببالع إذَا تَاب
.الأرضِ أنْ اكتُم علَيه ذُنُوبه؛ فَيلْقَ اله عز وجل حين يلْقَاه ولَيس شَء يشْهدُ علَيه بِشَء من الذُّنُوبِ

‘If a servant repents sincerely, Allah would love him and cover his faults in the world and the
Hereafter.’ I asked Imam Sadiq (as): ‘How will Allah cover them?’ Imam (as) replied: ‘He will make
the two angels, in charge of that servant, forget all about his sins they have recorded, and will
reveal to his body organs to do so. So the servant would meet Allah while there is no record of
his sins.’119

The Intercession of Qur’an

The Messenger of Allah (S) stated:

دِّقصم لاحمو ،عّشَفم عشَاف آنِ؛ فَإنَّهبِالقُر ملَيفَع مظْلالم لاللَّي طَعقك تَنالف ملَيع تسإذَا الْتَب.

When calamities surround you like the darkness of night seek refuge in Qur’an, for Qur’an is an
intercessor whose intercession would be accepted. And it is a complainer whose complaint
would be confirmed.120

Many traditions are mentioned in Bihar al-Anwar, Mahajjat Al-Bayza’, and other valuable tradition books
to which the readers can refer.

واسألُكَ بِجودِكَ ان تُدْنين من قُربِكَ



وان تُوزِعن شُركَ وان تُلْهِمن ذِكركَ

And I ask You through Your Munificence, to bring me nearer to Your Mercy, to bless me with gratitude to
You and to inspire me with Your remembrance.

The Commander of the Believers (as), in these divine phrases, asks Allah three positions which belong
to His devoted servants; the positions of nearness, the gratitude and the remembrance.

Obtaining these three positions is, undoubtedly, not possible but through Allah’s Benevolence and His
Mercy. If He does not provide benefits and interest to gain to his devotee servants and means for
gaining these heavenly positions, and help him not in eliminating dark veils and reaching light ones, the
servant would not reach the positions. That is why the supplicant asks His Munificence and Mercy, so
that these attributes of Allah would be apprehended in his life, in order to help him reach heavenly
positions.

For understanding just a small aspect, of Allah’s Munificence and Mercy and their effect on human life, it
is deserved to take a look at some phrases from the valuable ‘Arafa supplication of Imam Husayn (as),
so that we will understand that by resorting to Allah’s Mercy and ignoring any other worldly sources, one
can gain spiritual positions:

،تبطَل لّغَنبو ،ِذُنُوب غَفَرو ،تروع تَرسو ،توعد ابجاو ،تبرك نَفّسو ،تثْرع قَالا نا مي رّالشدُ ومفَلَكَ الْح
،تمنْعالّذِي ا نْتا ،نَنْتالّذِي م نْتا لايوا ما، ييهصحكَ لا انَحم مائركنَنَكَ ومكَ ومعدّ نعنْ ااي، ودُوع َلع نرنَصو
،فّقْتالّذِي و نْتا ،زَقْتالّذِي ر نْتا ،لْتمكالّذِي ا نْتا ،لْتفْضالّذِي ا نْتا ،لْتمجالّذِي ا نْتا ،نْتسحالّذِي ا نْتا
نْتا ،تدَيالّذِي ه نْتا ،تفَيالّذِي ك نْتا ،تيالّذِي آو نْتا ،تقْنَيالّذِي ا نْتا ،تغْنَيالّذِي ا نْتا ،تطَيعالّذِي ا نْتا
نْتا ،زْتزعالّذِي ا نْتا ،نْتالّذِي م نْتا ،قَلْتالّذِي ا نْتا ،تالّذِي غَفَر نْتا ،تتَرالّذِي س نْتا ،تمصالّذِي ع
نْتا ،تافَيالّذِي ع نْتا ،تالّذِي شَفَي نْتا ،ترالّذِي نَص نْتا ،دْتيالّذِي ا نْتا ،دْتضالّذِي ع نْتا ،نْتعالّذِي ا
.الّذِي اكرمت، تَباركت وتَعالَيت، فَلَكَ الْحمدُ دائماً، ولَكَ الشّر واصباً ابداً

Therefore, praise is for Thee, and also gratitude. O He who overlooked my lapses, relieved me
from anxiety and grief, answered to my call, covered up my shortcomings, exempted me from
(the consequences of) my wrongdoing, let me have that which I had asked for, helped me to get
the better of my adversary, and (how many of) Thy bounties, favors and blessings, I asked for
and got, cannot be counted. O my Lord-Master. Thou (it is) who: bestowed benefits,
overwhelmed with bounties, granted favors, treated with kindness, gave more and more, brought
to fullness, made available means of sustenance, rendered (things and events) convenient and
useful, donated endowments, relieved from privation, imported, strength and influence, allowed
to take refuge in Thy sanctuary; arranged supplies adequate to wants, showed the right path,
watched over, covered up, cancelled penalty, made allowances, implanted fearlessness and
fortitude, made a present of honor and glory, assisted by aid, strengthened by encouragement,



lent a helping hand, gave occasion to succeed, restored health, kept up well-being and welfare,
gave respect and did favors. Thou gives blessings, and high rewards, so, praise is for Thee, for
ever, thanks are for Thee, in unbroken succession, till eternity.121

It is worthy as well to review parts of Abu Hamza Thomali supplication, which was the prayer of Imam
Zayn Al-Abidin (as) on Ramadan nights. It helps get a bit of Allah’s Munificence:

فنَا الْخَائاو تَهفَعالّذِي ر يعضنَا الْواو تَهدَيالّذِي ه النَا الضاو تَهلّمالّذِي ع لاهنَا الْجاو تَهيبالّذِي ر يرغنَا الصدِي ايس
الّذِي آمنْتَه والْجائع الّذِي اشْبعتَه والْعطْشَانُ الّذِي ارويتَه والْعارِي الّذِي كسوتَه والْفَقير الّذِي اغْنَيتَه والضعيف الّذِي
قَلْتَهالّذِي ا الْخَاطو تَهتَرالّذِي س بذْنالْمو تَهطَيعالّذِي ا لائالسو تَهالّذِي شَفَي يمقالسو زْتَهزعالّذِي ا يلالذّلو تَهيقَو
تَهينَا الطّرِيدُ الّذِي آواو تَهرالّذِي نَص فعتَضسالْمو تَهثّرالّذِي ك يلنَا الْقَلاو.

O my Master! I am the little that You have brought up And I am the ignorant that You have taught
And I am the straying that You have guided And I am the humble that You have given rise And I
am the afraid that You have given security And I am the hungry that You have satiated And I am
the thirsty that You have watered And I am the naked that You have dressed And I am the poor
that You have given affluence And I am the weak that You have strengthened And I am the lowly
that You have given mighty And I am the ill that You have cured And I am the beggar that You
have donated And I am the sinner that You have covered And I am the guilty that You have
excused And I am the valueless that You have evaluated And I am the helpless that You have
backed And I am the expelled that You have boarded.122

A devotee servant can thus reach Allah’s nearness by resorting to His Munificence and Mercy.

The Nearness Position

This is the last and the highest position of Allah’s devoted servants. Through Allah’s Munificence and
Mercy, the servant avoids unlawful acts, continues doing good deeds, obeys Allah’s Messenger and his
Household (as), accompanies Allah’s friends, and hence gradually reaches His nearness. Reaching the
nearness of Allah is possible for all servants through worshipping and obeying Him. When the servant
attains nearness, his heart would be filled with the essence of belief, and everything other than Allah
gets ignored by him. Such a servant would be Allah’s successor on the earth, and would act godly, on
his part, as is stated in a divine tradition:

.عبدِي أطعن حتَّ اَجعلَكَ مثْل: تَقُل للْشَء ’كن‘ فَيونُ

My servant! Obey Me so that I will set you an example of Myself, in terms of Power and
Inclination. I say ‘Be!’ to something, and it becomes immediately, then you will say ‘Be!’ to
something and it becomes immediately, too.123



Another Divine tradition reads:

.أنَا ملكٌ ح لا أموت أبداً، عبدِي اَطعن اَجعلْكَ ملاً حياً لا تَموت أبداً

I am an alive King who never dies. Obey Me, My servant, so that I would set you, too, as an alive
king who never dies.124

The insightful persons believe that the purpose of all worships, prayers, and obedience is reaching
Allah’s nearness. If one performs his worships, with all obligatory conditions combined with the same
purpose, he would be at a closer proximity to Allah, and his inclination would be lost in Allah’s Will. In his
heart, there would remain nothing but Allah’s Will, so now he may do Godly deeds, if he wants.

When the servant moves toward his Lord through worship and obedience, he gets subjected to Allah’s
Mercy and Glorious names for each step that he takes forward. But His Mercy approaches the servant
considerably faster than the servant’s approach towards Him, hence we read in another Divine tradition:

.من تَقَرب الَ شبراً تَقَربت الَيه ذِراعاً، ومن تَقَرب الَ ذِراعاً تَقَربت الَيه باعاً، ومن أتَان مشْياً أتَيت الَيه هرولَةً

When one approaches Me as far as a span I would approach him as far as a cubit, and if he walks
to Me, I would run to him.125

Therefore the result of worship and obedience is nearness to Allah, and the position of Allah’s ‘favorite
servants’ is considered as a high position in Qur’anic verses and the traditions. To the insightful people,
all deeds and attributes of Allah’s favorite servants are transient, in comparison to Allah’s; their speech is
a ray of His Divine Speech; and their will is Allah’s Will. This view is based on significant Divine traditions
narrated by the Prophet (S) and his Household (as), like the following:

بِه رصبالَّذِي ي هرصبو بِه عمسالَّذِي ي هعمونُ أنَا سفَأك هبحا َّتح لافبِالنَّو َلا بتَقَردٌ يبع الزي لا :قُولي هنَّ الا
تُهطَيأع ألَنوإذَا س تُهبأج انع؛ فَإذَا دبِه لقعالَّذِي ي هقَلْبو بِه قنْطالَّذِي ي انَهسلو.

The Almighty says: My favorite servants seek nearness to Me through Nafila (recommended
prayers) to the extent that I would love him. This way, I become his ear to hear, his eye to see,
his tongue to talk, his heart to think, so that when he calls Me I would answer him, and when he
requests Me I would grant him.126

The Prophet of Islam (S) stated:

دَّثَنح :قُول؟ فَيذِهدَّثَكَ بِهح نم :لَه يلفَق هِمضعانِ بسل َلةٌ عملك إذَا ۇجِدَت اءمالس نم حالو نْزِلَةبِم ينتَّقالم ملاك



ِبر نِي عرس نرِي عف نع ِقَلْب.

The speech of Allah’s pious servants has an equal stance as heavenly revelation. So when some
of them speak they are asked: ‘Are you talking on behalf of someone?’ They would answer: ‘My
heart talked to me from my mind, my mind from my inside, and my inside talked to me from my
Lord.’127

The highest such position belonged to the Prophet of Islam (S), so he said:

قأى الحفَقَد ر آنر نم.

One who sees me has undoubtedly seen the Truth.128

And he also stated:

لسرم ِنَب لاو بقَرلَكٌ مم يهف نعسي لا قْتو هال عم ل.

There is a special time for me with Allah in which no favorite angel, or prophet is allowed.129

After the Prophet (S), the second nearest position to Allah is for Imam ‘Ali (as) who stated:

هرِفَةُ العم ةيانبِالنُّور رِفَتعم.

Knowing me is possible through knowing Allah’s Light.130

Wonders of Favorite Servants

1. Hajj Sayyid ‘Ali Qazi

My great Fiqh wa Osul professor, the late Ayatollah Hajj Shaykh Abulfazl Najafi Khansari, was sick.
Some months before his demise, I went to meet him and asked him to tell me any wonders that he could
recall of his late professor, the late Hajj Sayyid ‘Ali Qazi. He said: “One night, we went to the Kufah
mosque, along with the professor and some of his other students. We began worshipping beside him
and beseeched the Almighty. We, then, got ready to exit the mosque. Suddenly, a big and dangerous
snake approached us. Everybody got frightened except our professor, who was always calm. With his
usual tranquility, he turned to the snake and said: ‘Die!’ The snake remained still as a stick, and we went
out of the mosque peacefully. After a while, a friend of ours went back to see if the snake had died by
the professor’s call. He struck the snake to find it dead and returned to us to head for Najaf. The



professor turned to him and said: ‘The snake died with my command. It was not necessary for you to
investigate about it.’”

2. Mirza Tahir Tonekaboni

Mirza Tahir Tonekaboni, a contemporary philosopher, said: “I came out of Sepahsalar school in Tehran’s
Baharestan square and saw a sayyid man on the other side of the street. I recognized him to be a
previous classmate of mine, so I went upto him to greet him. Then I took him to my room at the school. It
was cold and I poured him a cup of tea. He asked me to go to Qom with him for pilgrimage but I told him
that it was difficult since it was such a cold night, but he insisted until I accepted it. Suddenly he said this
is Qom! I found myself in the holy shrine of Hazrat Ma’suma (sa). I picked an object from there and put it
in my pocket to be assured of our presence there. After finishing our pilgrimage, he said this is Tehran!
And I found ourselves sitting in my warm room in the school and that object was still with me.”

3. Jabir Ja’fi

Jabir Ja’fi was Imam al-Baqir’s disciple and Imam Sadiq (as) knew him as his father’s companion in the
world and the Hereafter. Some people went to him and asked his help in building a mosque. Jabir said:
“I won’t help in building a place in which a believer man falls down and dies!” The people left him
regarding him to be stingy as well as a liar! The next morning they began building the mosque. In the
evening though, the builder fell down the scaffold and died. The people then found out that Jabir was not
stingy nor a liar.131

‘Ala’ Ibn Sharik says: Husham Ibn Abdul Malik invited Jabir Ja’fi and I accompanied him. On the way, we
crossed a shepherd and his cattle. A sheep from his cattle bleated. Jabir laughed at it. I asked him the
reason to which he said: “This sheep is telling its lamb to leave this district, because a wolf picked its
lamb last year.” I was surprised and went to the shepherd to investigate about it. I asked him to sell me
that lamb, but he refused and said: “The sheep once had the best milk, but hasn’t given milk since last
year, as a wolf took its lamb. This year it has a lamb and milk again.” Then we moved until we reached
Kufah Bridge. There we met a man with a ruby ring. Jabir took his ring to have a look at it and then
threw it into the rivers of Forat. The owner of the ring got very unhappy. Then Jabir stretched his hand
towards the water and the water came to him, bringing the ring with it. Jabir took the ring from the water
and gave it to its owner!132

The Gratitude Position

These are the positions that Allah’s favourite servants gained, only due to their vigorous attempts. It is so
high a position that few human beings can obtain it:

ورَّادِي الشبع نم يلقَلو.



But few of My servants are grateful. (34:13)

The valuable narrator, the late Mullah Mohammad Al-Baqir Majlesi says about the gratitude position:

بِه را أمم ا ففُهرصو منْعرِفَةُ المعمناً واطبراً وظَاه ةمعّبِالن افرتالإع رُّالش.

Gratitude is acknowledging the blessings, and the Provider of the blessings, and spending our
blessings in ways we are ordered.133

Imam Sadiq (as) stated:

ارِمحالم نَابتاج ةمعّالن رُش.

Being grateful of Allah’s blessings is avoiding all that is unlawful.134

At the end of his sermon on ‘Ashura night, Imam Husayn (as) asked the Almighty:

رِينالشَّاك نلْنَا معفَاج.

O Lord! Set us as Your grateful servants.135

Raghib Isfahani says: “Gratitude has three levels; hearty, verbal, and practical. Hearty gratitude is
knowing the blessing as well as the Provider of the blessing. Verbal gratitude is confessing to the
blessings. And practical gratitude is consuming the blessing in the ways which Allah has ordered.

Imam Sadiq (as) has narrated the following:

سلَيرِكَ وُش قكَ حرْأش فيكو !ِبا ري :رِي. فَقَالُش قح نرْإش !وسا مي :وسم َلا حأو لجو زع هإنَّ ال
ّنكَ مأنَّ ذَل تملع ثيح تَنرَالآنَ ش !وسا مي :؟ قَالَلع تمأنْع أنْتو رٍ الاُش نم.

The Almighty revealed to Moses (as): O Moses! Be grateful to Me as I deserve it! Moses said: O
Lord! How should I be grateful to You, as You deserve it, while I thank You for Your blessings by
my tongue that is another blessing of You? The Almighty stated: O Moses! You are grateful now,
as you understood that even your tongue is My blessing.136

We read in ‘Arafa supplication of Imam Husayn (as):

.ولَو حرصت انَا والْعادونَ من انَامكَ انْ نُحص مدَى انْعامكَ سالفه وآنفه ما حصرنَاه عدَداً، ولا احصينَاه امداً



If I crave for more, taken up with greed to have an idea about Thy bounties, given and to be given
(with the help of expert accountants), we shall neither be able to fence in the sum total, nor
reckon, (nor) agree with each other; also from where and how all that was made available!137

Prophet David (as) said to Allah:

يا ربِ! كيف اَشْركَ والشُّر نعمةٌ منْكَ أحتَاج الَيها الَ شُرٍ آخَر؟ فَقَال اله عز وجل: يا داۇد! إذَا علمت أنَّ ما بِكَ
تَنرَفَقَدْ ش ،ّنفَم ةمعن نم.

My Lord! How can I thank You while my thank is itself another blessing of Yours for which I
should thank You again? He was answered by the Almighty: O David! If you know that you have
every blessing from Me, you have already thanked for it.

The aforementioned traditions involve verbal gratitude. The highest level of gratitude, which is the
practical one, is certain belief, doing good deeds, being virtuous, and avoiding all sins.

The Wonderful Account of a Grateful Servant

Musmi’ Ibn Abdul Malik says: “In the land of Mina, we were eating grapes in the presence of Imam
Sadiq (as), when a poor man came and asked Imam (as) for help. Imam (as) said: ‘Give him some
grapes!’ Offered with grapes, he rejected it and asked for money. Imam (as) told him: ‘May Allah grant
you!’ The poor man went and returned after a while and asked for the grapes. Imam Sadiq (as) told him
again: ‘May Allah grant you!’ Then another poor man came to us and asked for help. Imam Sadiq (as)
gave him three beans from the grape brunch. The man took them and said: ‘All praise belongs to the
Lord of the worlds who fed me.’ Imam Sadiq (as) gave him two handfuls of grape for the second time.
The man thanked Allah again. Then Imam (as) turned to his servant and asked him: ‘How much money
do you have with you?’ The servant brought twenty drachmas and Imam (as) gave it to the poor man.
Once more, the man said: ‘All Praise belongs to Allah who granted me blessings; the One deity.’
Afterwards, Imam Sadiq (as) put off his own cloak and gave it away to him and told him: ‘Put on this
garb!’ Having put on the cloak, the poor man said: ‘All Praise is for Allah who dressed me. May Allah
grant you reward!’ The poor man thanked Imam Sadiq (as) and went away.”138

The great philosopher and pious scholar, Mullah Mohsin Fayz al-Kashani, in his book Wafi narrates from
an infallible Imam: “When a servant finishes his prayer and then genuinely reflects and thanks his Lord
for all His blessings, Allah addresses His angels: ‘My servant ended his obligatory prayer and is now
appreciating Me. What should I grant him?’ The angels reply: ‘Lord! Grant him his wishes!’ They are
then addressed: ‘I granted him his wishes.’ Then the angels ask Allah to save the servant in the Last
Day, expand his sustenance, and bestow on him righteous children. As long as that servant is thanking
Allah in his obeisance, Allah addresses the angels and they pray. Then the angels say: ‘Lord! We asked
You to grant Your servant whatever goodness we knew.’ They are then addressed: ‘I know what to grant



him next; he appreciated Me, and I will thank him by opening the doors of Blessings to his life.’”

The Remembrance Position

The phrases of remembrance that Allah inspires on the servant after purification of his heart are different
from those found in books. The inspired remembrance leads to salvation in this world and the next world
and manifests facts for the pious servants that are hidden to other ignorant servants. It is not merely
words, rather the means for reaching the nearness of Allah. By inspiration through the words of
remembrance, human comes to discern his Lord better, and becomes prepared to devote himself to his
Beloved, saying, like Imam Husayn (as):

تَركت الخَلْق طُراً ف هواكا

وأيتَمت العيال ل أراكا

فَلَو قَطَّعتَن بِالحبِ ارباً

لَما مال الفُؤاد الَ سواكا

I have left all Your creatures for your sake.

And I have orphaned my family to meet You

If You tear me to pieces in love,

My heart shall never incline to other than You!”

The inspired remembrance is the one uttered by Imam Al-Sajjad (as) in Khamsa ‘Ashar supplication:

ضرالم عالسو الذَّك لملْنَا بِالعمتَعاسو رِ الخَفنَا بِالذِّكسآنو.

And familiarize us with your hidden remembrance, and engage us in virtuous deeds and
attempt.139

The Prophet of Islam (S) stated:

،نُور ذَاؤهغو ،نُور هلامكو ،نُور هجخْرمو نُور دْخَلُهسٍ: مارٍ خَمأنْو الٍ فح لك ف هال رذْكالَّذِي ي نموالم الزي لا



.ومنْظَره يوم القيامة الَ النُّورِ

A pious believer who always remembers Allah is placed in five illuminated states; his entrance is
light, his exit is light, his speech is light, his food is light, and his view in the Day of Judgment is
towards light.140

For pious favorite servants of Allah, nothing is more sweat than His remembrance, and Allah’s
remembrance does not appear deeply in one’s heart except that his heart is cleansed from worldly
affections. This purification is only possible through worshipping and avoiding sins and vices.

يعمج فا، وعا قَانياضكَ رمبِقَس علَنتَجو نمحتَرو نحامن تُسا عخَاش لّتَذَلم عخَاض الوألُكَ سسا ّنا ماللَّه
.الاحوال متَواضعا

O Allah! Verily I ask You with the asking of a submissive, abased and lowly man to show me
forbearance, to have mercy on me and to make me satisfied and content with Your apportionment, and
humble in every state.

Four Requests from the Almighty

If a supplication is done in the darkness of night with a humble heart, a submissive appearance and
tearful eyes, it is undoubtedly more probable to be accepted. The Almighty revealed to Prophet Moses
(as):

يا بن عمرانَ! هب ل من قَلْبِكَ الخُشُوعَ، ومن بدَنكَ الخُضوعَ، ومن عينَيكَ الدُّموعَ ف ظُلَم اللَّيل، وادعن فَإنَّكَ
.تَجِدُن قَرِيباً مجِيباً

O son of Imran! Bring to My Presence submission of your heart, humbleness of your body, and
tears of your eyes in the darkness of night and then call Me, you would then find Me near and
compliant.141

In this section of Kumayl supplication, the supplicant humbly asks Allah four requests and he should
hope that his humbleness and submission would bring his supplication to compliance. These four
requests are: 1. Allah’s forbearance toward him, 2. His Mercy for him, 3. Satisfaction with Allah’s
apportionment, and 4. Humbleness in all states of his life.

The supplicant should bear in mind that based on the principle of

منفُسلا نتُمسحا نتُمسحنْ اا.



If you do good, you will do good for your own souls. (17:7)

Anyone who does good has done it to himself for gaining Allah’s forbearance is not possible but through
lenity to His servants, and gaining His Mercy is only possible through compassion to all the Muslim
believers and anyone who deserves it. One who is not lenient and merciful to others would not be
subject to Allah’s forbearance and Mercy.

Forbearance

Islam has forbidden all Muslims from hostility and jealousy towards each other and cutting ties of kinship,
and invited everyone to lenience and compassion toward others. It has considered the believers as
moral brothers and presented valuable rights of brotherhood in this regard that are recommended and
sometimes obligatory for them to be observed.

Making moral and brotherhood relationships and continuing it, results in purity from moral vices. Human
vices, such as pride, egotism, greed, stinginess, and jealousy avoid compassion and mercy among
people and families.

The Messenger of Allah (as), in a significant tradition, has warned people against moral vices and
encouraged them to observe brotherhood rights:

خْذُلُهي لاو هرِمحي لاو همظْلي لا ملسأخُو الم ملسخْواناً؛ اَلما هال ادبونُوا عكتَقَاطَعوا، و لادوا واستَح لاروا وتَدَاب لا.

Do not be hostile toward each other, and not be angry with each other, do not be jealous of each
other, do not cut ties of friendship, and befriend each other! Muslims are brothers, a Muslim does
not oppress his Muslim brothers, does not deprive him from his compassion and his wealth, and
does not leave him alone.142

He also stated:

.مدَاراةُ النَّاسِ نصف الإيمانِ، والرِفْق بِهِم نصف العيشِ

Lenience with people is half the belief and compassion to them is half the life.143

And he said:

اءضالاقْت لهسو اءرّالش لهسو عيالْب لهس ءرام هال محر.

May Allah forgive the one who is lenient in buying and selling goods, and in collecting debts.144



The Prophet (S) has stated as well:

.من أنْظَر معسراً أو تَركَ حاسبه اله حساباً يسيراً

One who respites a debtor or leaves him Allah would account for his deeds leniently.145

It is also narrated from the Prophet (S):

نْتك ّأن إلا ،لا :راً قَطُّ؟ فَقَالخَي لْتمع له :لَه يلنَةٌ، فَقسح دْ لَهتُوج فَلَم بوسح ،هنَفْس َلرِفاً عسانَ مك لاجإنَّ ر
رجلا ادايِن النَّاس، فَأقُول لفتْيان: سامحوا الموسرِين، وانْظروا المعسرِين. فَقَال اله تَعالَ: فَنَحن أحق بِذَلكَ منْكَ!
لَه غَفَرو نْهع هزَ الاوفَتَج.

In the Hereafter, a sinner man is called to account and no virtue is found in his letter of deeds to
save him. He is asked: ‘Have you ever done a good deed?’ He replies: ‘No, but I lent people
money from my wealth and I told the young people around me to be lenient with wealthy debtors
and leave poor ones.’ Then the Almighty would say: ‘I am more lenient than him.’ So Allah would
forgive his sins.146

Hammad Ibn Othman says: “Someone came to Imam Sadiq (as) and complained about one of Imam’s
disciples. That disciple came there after a while and Imam (as) asked him: ‘Why does this man complain
about you?’ He said: ‘He is complaining about me because I collected the money I had lent him to the
last drachma.’ Imam Sadiq (as) got angry and then said: ‘Do you suppose it not bad to get your money
back completely? Allah has described the behavior of believers in the Holy Qur’an:’ Those who… fear
the terrible reckoning. (13:21)’ Do you think they fear Allah’s oppression on them in reckoning their
deeds? No, by Allah that they do not fear except evil reckoning. Anyone who does this has done a bad
deed.’”

The Messenger of Allah (S) stated:

Beware that there are containers of Allah’s Mercy on the earth, which are people’s hearts. The
most favorite of these containers are the purest, strongest, and the most lenient ones. Favorite
hearts are pure of sins, strong in belief, and lenient with religious brothers.147

In other traditions, the Prophet (S) stated:

.أمرن ربِ بِمدَاراة النَّاسِ كما أمرن بِأداء الفَرائضِ

My Lord has ordered me to be lenient with people, as he has ordered me to do obligatory
deeds.148



لهج بِه دري لُمحو النَّاس دَارِيِ بِهي خُلُقو ،هال اصعم نع هجِزحعٌ يرو :لمع لَه متي لَم يهف ني لَم نم ثثَلا
لاهالج.

Anyone who does not have these three things has accomplished no deed; the piety that prevents
him from wrongdoing, the morality that leads him to be lenient with people, and the patience that
stands against the ignorance of the foolish.149

شَانَه إلا ءَش ننُزِعَ م لاو زَانَه لاا ءَش َلع عوضي لَم ِفْقإنَّ الر.

Lenience is not placed in anything except that adorns it, and is not removed from anything
except that aggravates it.150

نْهم نسأح ءَش لجو زع هال ا خَلَقمانَ ما كى مرخَلْقاً ي ِفْقانَ الرك لَو.

If peoples’ lenience was discernible, it was more beautiful than any of Allah’s creatures.151

It is narrated from Amir Al-Mo’minin (as):

.ثَمرةُ العقْل مدَاراةُ النَّاسِ

The fruit of wisdom is lenience with people.152

.مدَاراةُ الرجل من أفْضل الأعمالِ

Lenience with people is among the best deeds.153

مغَانَهأض تبِالبِشْرِ تُم هِمألْقو ،هِمبِإخَائ عتتَمتَس ارِِ النَّاسد.

Behave leniently with people to benefit from their brotherhood, and be kind to them to eliminate
their hatred.154

According to the Messenger of Allah (S) the lenience of Allah to His servants is the result of the
servants’ lenience with other people:

.إسمح يسمح لَكَ



Be lenient with people to get subjected to lenience.155

Lenience and mercy are attributes of Allah. As the Prophet (S) stated:

هقِ التَخَلَّقُوا بِأخْلا.

Imitate the attributes of Allah.156

It is worthy for people to be adorned with Allah’s attributes, so that they would be prosperous in the two
worlds.

Mercy

Much was said about Allah’s Mercy on the first chapter of the book. It was pointed out that Allah’s
specific Mercy is subjected to people who are obedient to Him and merciful to His servants. They should
avoid annoying and oppressing other people and violating their rights. They should always keep in mind
the principle:

محتُر محإر.

Be merciful to get subjected to others’ mercy.157

This means that if one does not accomplish Allah’s orders and obligatory deeds correctly, does not avoid
sins, and is not kind to people, he should not expect Allah’s Compassion.

Important traditions are narrated in some valuable books about Allah’s Mercy, some of which come here:

The Messenger of Allah (S) stated:

إنَّ له تَعالَ ماىةَ رحمة أنْزل منْها رحمةً واحدَةً بين الجِن والإنْسِ والطَّيرِ والبهائم والهوام؛ فَبِها يتَعاطَفُونَ وبِها
ةاميالق موي هادبا عبِه هال محرةً يمحر ينعستعاً وست أخَّرونَ، وماحتَري.

Allah’s mercy has one hundred aspects, one of which He has revealed among his creatures like
humans, jinns, animals, and birds and they have affection for each other by that single aspect of
Mercy. Allah will have Mercy on his servants on the Day of Judgment by the other ninety nine
aspects.158

The Prophet of Islam (S) said:



إنَّ اله عز وجل يقُول يوم القيامة للْمؤمنين: هل أحببتُم لقَائ؟ فَيقُولُونَ: نَعم يا ربنَا. فَيقُول: لم؟ فَيقُولُونَ: رجونَا
ترغْفم مَل تبجقَدْ أو :قُولتَكَ. فَيرغْفمكَ وفْوع.

The Almighty Allah would reveal to the believers on the Last Day: Did you like My countenance?
They would confirm it. Allah would ask them the reason, and they would say: Because we were
hopeful of Your forgiveness. Then Allah would say: I obliged My forgiveness for you.159

It is narrated from Prophet Mohammad (as):

قَامم ف خَافَن ماً أووي نرذَك نالنَّارِ م نوا مأخْرِج :ةاميالق موي هال قُولي.

The Lord of the worlds would say on the Day of Resurrection: Bring out of Fire whoever has
remembered Me only one day, or has feared Me for something.160

The Prophet (S) also stated:

.اله أرحم بِعبدِه المومن من الوالدَة الشَّفيقَة بِولَدِها

The Almighty Allah is more compassionate to His servant than a kind father.161

Based on the words of the infallible Imams (as), it is understood that what attracts Allah’s Compassion is
indeed worship, obedience, avoiding sins, and kindness to others. It is narrated from the Prophet (S):

اءمالس ف نم ممحرضِ يالأر ف نوا ممحإر .هال مهمحرون يماحالر.

Allah would compassionate the compassionate people. Compassionate anyone on the earth, so
that Allah would compassionate you.162

The author of Anis al-Layl quoted from the book Zinat al-Majalis that Moses, in his prayers,(as) asked
Allah: “What attribute of mine made You content with me?” He was replied: “When you were grassing
Jethro’s sheep on a summer day, a lamb ran away from the cattle. You chased it a long way until you
got tired and thirsty. When you found the lamb you caught it and told it: ‘You have caused suffering for
yourself and me.’ Then you took it back to the cattle. Because of your kindness to that lamb I chose you
as My prophet and appointed you as My messenger.”163

Someone told the Prophet (S): “I would like my Lord to have Mercy on me.” He was responded:

هكَ المحري هال خَلْق محاركَ ونَفْس محإر.



Have mercy on yourself and Allah’s creatures, so that He would have Mercy on you.164

Prophet Mohammad (as) stated:

هتطَاع نم مكرا أمبِم هال ةمحروا لضرتَع.

Make yourselves subject to Allah’s Mercy by obeying Him.165

The Commander of the Believers, Imam ‘Ali (as) stated:

.أبلَغُ ما تُستَدَر بِه الرحمةُ أنْ تُضمر لجميع النَّاسِ الرحمةَ

The major factor bringing about Allah’s embracing Mercy is intending kindness for all people.166

He also said:

.بِالعفْوِ تُنَزل الرحمةُ

By forgiving people Mercy is revealed.167

Besides, he stated:

.رحمةُ الضعفَاء تَستَنْزِل الرحمةَ

Kindness to the disabled causes Allah’s Compassion.168

Satisfaction

The hidden and apparent creatures who have been created, placed in their right positions and set
towards their right goals by the Wisdom, Will and Mercy of the Sacred Entity has also been provided with
sustenance in accord with their lifestyle, dignity and activities for acquiring sustenance.

.وما من دابة ف الارضِ الا علَ اله رِزْقُها

There is no moving creature on earth but its sustenance depends on Allah. (11:6)

The Compassionate provides His servants the sustenance, as appropriate, in two ways; expanded for
some and narrow for some others.



.انَّ ربكَ يبسطُ الرِزْق لمن يشَاء ويقْدِر انَّه كانَ بِعبادِه خَبِيرا بصيرا

Surely your Lord outspreads and straitens His provision unto whom He wills; surely He is aware
of and sees His servants. (30:17)

The Benevolent has set different ways for His servants to get Halal (lawful) sustenance, like ranching,
farming, business, industry, and other beneficial professions that are the result of thought and activity.
He has set no one’s sustenance through unlawful activities, such as theft, plunder, looting, bribery, and
usurpation. In fact, what they get unlawfully is diminished from their lawful sustenance.

The Holy Qur’an and traditions have encouraged people to gain sustenance through legal works. They
consider the expansion or narrowness of lawful sustenance as Allah’s expedience, which should be
accepted wholeheartedly by humans.

Islam has obliged seeking lawful sustenance, considering it as a great worship. Suffering the body and
enduring difficulties in this way is also considered the key and path to many values. Many traditions are
narrated from the Prophet (S) in this regard:

ةملسمو ملسم لك َلةٌ علِ فَرِيضلاالح طَلَب.

Seeking lawful sustenance is obligatory for all Muslim men and women.169

ةدَ الفَرِيضعةٌ بلِ فَرِيضلاالح طَلَب.

Setting out for getting lawful sustenance is an obligatory deed after other obligatory deeds.170

ادلِ جِهلاالح طَلَب.

Seeking out lawful sustenance is like Jihad (holy war) in Allah’s way.171

The traditions include some advice on how to increase the sustenance. Once a man asked the
Messenger of Allah (S) how he could increase his sustenance. Prophet Mohammad (S) stated:

.دم علَ الطَّهارة يوسع علَيكَ ف الرِزْقِ

Keep on purity and cleanness and your sustenance would be expanded.172

Amir Al-Mo’minin (as) said:



.مواساةُ الأخ ف اله عز وجل تَزِيدُ ف الرِزْقِ

Helping religious brothers increases sustenance.173

.استعمال الأمانَة يزِيدُ ف الرِزْقِ

Trustworthiness enlarges sustenance.174

The fifth infallible Imam, Imam al-Baqir (as) stated:

ِزْقالر هِيلي بِ فَإنَّهرِ الغَيكَ بِظَهانلإخْو اءكَ بِالدُّعلَيع.

Pray for your religious brothers in their absence because it descends an extended sustenance
for you.175

Furthermore, Imam Sadiq (as) said:

هرِزْق زِيدَ ف هتيب لأه هبِر نسح نم.

One who serves his family nicely his sustenance would be expanded.176

.حسن الخُلُق يزِيدُ ف الرِزْقِ

Affability increases sustenance.177

Attempt in getting lawful sustenance is considered an important Islamic worship. The Messenger of Allah
(S) states:

اءالأنْبِي ابأخُذُ ثَويو اءدَادِ الأنْبِيع ف ةاميالق موانَ يك دِهدِّ يك نم لأك نم.

One who gains sustenance through his own endeavor is placed among the prophets and
receives their reward on the Day of Resurrection.178

.من أكل من كدِّ يدِه نَظَر اله الَيه بِالرحمة ثُم لا يعذِّبه أبداً

One who gains sustenance by his own effort, Allah would have Mercy on him and does not



punish him.179

Imam al-Ridha (as) stated:

هال بِيلس دِ فاهجالم نراً مأج ظَمأع الَهيع بِه في لفَض نم طْلُبإنَّ الَّذِي ي.

Surely one who seeks Allah’s sustenance through his lawful effort in order to maintain his family
from poorness and need would have more reward than a campaigner in Allah’s way.180

Prophet Muhammad (S) said:

.العبادةُ عشَرةُ أجزاء؛ تسعةُ أجزاء ف طَلَبِ الحلالِ

Worship has ten sections nine sections of which are in seeking lawful sustenance.181

However, human sustenance is a reality that is provided on earth and everyone has been set with a
definite amount. This definite amount is either extended or narrowed, according to Allah’s expedience.
The extendedness of one’s sustenance does not imply his amiability before Allah nor does one’s narrow
sustenance mean that he is disfavored; rather the extension or the narrowing of sustenance is Allah’s
test of gratitude for the rich and of patience for the poor. Thus the grateful and patient servants would be
rewarded in this way. The rich would also be rewarded by granting to the poor and the poor by
maintaining face and patience for the certain fate.

One who has an extended sustenance should know that if he does not spend his money in true and
lawful paths would be subjected to worldly and heavenly chastisement. The one who has a narrow
sustenance should also consider that if he does not tolerate poverty, he would also be chastised. Imam
‘Ali (as) states:

خْتَبِريلا وورِهسعما وورِهسيبِم ادأر نم تَلبيا ليهف دَلفَع ةعالسو يقالض َلا عهّمقَسا وقَلَّلَها وهثَّرَف زَاقالأر قَدَّرو
.بِذَلكَ الشُّر والصبر من غَنيِها وفَقيرِها

… And Allah destined people’s sustenance and made it extended for some and narrow for others
and he divided sustenance among people justly to test anyone He will with expansion and
narrowness of sustenance, thus examine the rich for gratefulness and the poor for tolerance of
difficulty.182

The Muslim believer should, on the other hand, be content with Allah’s fair distribution of sustenance and
not be angry at his portion of sustenance. The believers should follow their leader, Imam ‘Ali (as), who
prayed Allah for safety in this world and the next world.



Imam °asan Mojtaba (as) says in this regard:

كيف يونُ المومن مؤمناً وهو يسخَطُ قسمه ويحقّر منْزِلَتَه والحاكم علَيه اله؟

How can a Muslim believer be discontent with his portion of sustenance and considers his
position low, while the One who dominates all his endeavors is Allah?183

The Messenger of Allah (S) asked Gabriel: “What is the exposition of content?” He answered:

لمالع نيرِ مسبِالي هنَفْسل ضري لاو ،بصي لَم ا أمالدُّنْي نم ابأص :ِدِهيس َلخَطُ عسي لا اضالر.

The content servant does not take anger over his Lord, whether he possesses something in the
world or not, and he is not content with his own trivial deeds.184

Imam Sadiq (as) stated:

.ارض بِما قَسم اله لَكَ تَن غَنياً

If you are content with Allah’s sustenance, you would get needless.185

Amir Al-Mo’minin (as) said:

دَنُهب احتَراس لَه ما قَسبِم هال نم ضر نم.

If one is content with what Allah has allocated to him his body would rest.186

Imam Sadiq (as) stated:

هائقَض ف هال ماتَّه لجو زع هال ما قَسبِم ضري لَم نم.

Whoever is not content with what Allah, out of expedience, has set as his sustenance has
charged Him in His Government and Expediency.187

When Amir Al-Mo’minin (as) was asked about the exposition to the holy verse:

…فَلَنُحيِينَّه حياةً طَيِبةً…



‘We shall assuredly give him to live a goodly life. (16:97)’

He replied:

The goodly life is contentment in life.

.إنْتَقم من حرصكَ بِالقُنُوع كما تَنْتَقم من عدُوِكَ بِالقَصاصِ

Fight against your greed, which leads you to the unlawful and destroys your belief, by means of
your contentment with Allah’s sustenance, as you take revenge from your enemy by
retaliation.188

The teachings of the infallible Imams (as) signify that greed and avarice does not increase lawful
sustenance and wealth, but it rather leads to unlawful acts that weaken belief, destroy moral principles,
and disgraces humans. On the other hand, contentment with lawful sustenance and predestined life, is
an infinite treasure and a guarantee for human world and Hereafter. The Messenger of Allah (S) sates:

عالطَّام مهاررشو ،عالقَان تما اريخ.

The good people of my nation are the content ones, and the bad ones are greedy.189

Imam al-Baqir (as) said: “‘Ali (as) ate the most inferior type of date that was sold and then drank water.
Then he struck his belly and said:

هال دَهعفَأب النَّار طْنُهب خَلَهأد نم.

‘One whose stomach drags him to the Hell is away from Allah’s Mercy.’

And then recited a poem denoting that one who fulfills his lust would be defamed.”190

Imam al-Baqir and Imam Sadiq (as) stated:

.من قَنع بِما رزَقَه اله فَهو من أغْنَ النَّاسِ

One who is satisfied with his portion of Allah’s sustenance is the most needless of people.191

Imam Sadiq (as) also stated:

،عشْبي لَم قْنَعي لَم نمو ،شَبِع عقَن نم فَإنَّه ،لَهنَائ تا لَسم نتَتَم لارِكَ، ونْدَ غَيا عم َإل تَنْظُر لالَكَ و هال ما قَسبِم إقْنَع



.وخُذْ حظَّكَ من آخرتكَ

Be content with what Allah has set as your sustenance and do not look at others’. Do not greed
people’s wealth and do not wish what you cannot gain. Undoubtedly, one who is content is
satisfied and gets reward in the Hereafter. And the discontent did not satisfy.192

Imam ‘Ali (as) stated:

كيف يستَطيع علَ صلاح نَفْسه من لا يقْنَع بِالقَليل؟

Whoever is not content with his narrow sustenance and with trivial possessions is not able to
discipline himself.193

Modesty

Modesty is a great moral virtue that helps humans reach spiritual positions. It is so great a trait that Amir
Al-Mo’minin asks it from Allah in the Kumayl supplication. If one applies it to all his deeds, he can obtain
goodness in this world and the Hereafter, be safe from Allah’s chastisement, and reach His nearness.

Modesty should be considered in two aspects; one is before Allah and the other is before the people.

Being modest before Allah is to accept all His orders regarding worldly and heavenly issues
wholeheartedly which are stated in the Qur’an, Prophet’s tradition, and Imams’ speech. Then these
orders should be applied to real life expereinces.

Modesty before the people is not boasting about one’s self to his Muslim brothers and consider oneself
superior to them. Modesty is chastening no one, respecting and helping anyone, and forgiving others’
mistakes.

Modesty in Qur’an

The holy Qur’an not only invites everyone to be modest before Allah, but also asks all the Muslims to be
modest before other believers.

The holy Qur’an even asks the Prophet (S), whose position is greater than all the humans and jinns, to
be modest before the believers:

يننمولْمكَ لنَاحج ضاخْفو.

… but lower thy wing (in gentleness) to the Believers. (15:88)



ينتَّقلْمةُ لباقالْعا وادفَس لاضِ ورالا ا فلُورِيدُونَ عي لا لَّذِينا للُهعةُ نَجرالآخ لْكَ الدَّارت.

That House of the Hereafter We shall give to those who intend not high-handedness or mischief
on earth: and the End is (best) for the righteous. (28:83)

The holy Qur’an clearly stipulates that the Almighty does not favor the arrogant, and that such people
are placed in the Inferno.

بِرِينَتسالْم بحي لا نَّها.

Verily He loveth not the arrogant. (16:23)

ِرِينبَتلْمى لثْوم نَّمهج ف سلَيا.

Is there not in Hell as abode for the Haughty? (39:60)

Modesty in Traditions

It is narrated from the Messenger of Allah (S) who said:

عاض؟… التَّوةادبةَ العلاوح ملَيى عأر لا ا لم.

“How come I don’t see the sweetness of worship in you?” “What is the sweetness of worship?” he
was asked. The Prophet (S) replied: Modesty!194

Amir al-Mu’minin, Imam ‘Ali (as), after pointing out the modesty of previous believers before Allah and
other Muslims, advises people:

مهوهابِ ۇجالتُّر وا ففَّرعو مهضِ خُدُودقُوا بِالأرفَألْص ،عاضالتَّو ملَه ضرو رابَّالت هِمإلَي هرك انَهحبس نَّهَلو
يننمولمل متَهحنوا أجخَفَضو.

The Almighty made them disfavor pride, and favored modesty for them. So they touched the
earth with their faces for showing service to Allah, and showed respect and modesty to all the
Muslims.195

He also stated:



ةادبالع ظَمأع نم فَإنَّه ،عاضكَ بِالتَّولَيع.

Befriend modesty, since it is a great worship.196

Imam Sadiq (as) said about the amount of modesty:

أسرقّاً؛ وحم نْتإنْ كو اءركَ المأنْ تَتْرو تقَيلا نم َلع مّلأنْ تُسكَ وفسِ بِدُونِ شَرلجالم نم ضأنْ تَر عاضالتَّو
عاضرِ التَّوالخَي.

Modesty is contentment with your seating position which may not be according to your position,
that you say hello to everyone you see, that you avoid arguments in discussions even if you are
right. Modesty is the core of every goodness.197

Prophet Muhammad (S) said:

ةرِفْع نع عاضتَو نداً مبالنَّاسِ ع لإنَّ أفْض.

Surely the best people in worship are those who are the most modest ones and are in the highest
positions.198

He also stated:

هال مفَعروا يعاضةً؛ فَتَورِفْع هباحزِيدُ صي عاضإنَّ التَّو.

Modesty raises human position. So be modest, so that Allah would make you dignified.199

Scholars of ethics have considered arrogance as extravagance, contempt before everyone as waste,
and modesty as a Golden Mine, which is but a humane attribute.

It is narrated from the infallible Imams that modesty before Allah is worshipping Him wholeheartedly,
associating with people justly, and equaling oneself to others in terms of human rights.

The Modesty of the Messenger of Allah

The great Prophet of Islam (S) united with the poor and the needy with humility. He greeted everyone,
even the children, sat on the ground, befriended people in the streets and bazaars, and asked them
about their lives. He rode a regular roadster, milked the sheep, washed his clothes, ate with his servants,
and lived ordinarily among other people.



The Modesty of Imam ‘Ali

Amir al-Mu’minin (as) lived an ordinary life, too. Ibn Abbas says: One day I went to Imam ‘Ali (as) and
saw him patching his shoe. I told him: “This shoe does not worth pitching.” Imam (as) stated:

لااطب فَعأد قّاً أوح يمقأنْ ا إلا ،مترإم نم َإل بأح ِلَه ،هالو.

By Allah that this shoe is dearer to me than your world, if I take power in it and trample some
rights. If I ever have a government, I like to establish the truth and demolish any untruth via it.

Ibn Abbas continues: “Imam ‘Ali (as) patched his clothes himself and rode an ordinary roadster.”200

The Modesty of Prophet Solomon

Prophet Solomon (as) was granted with such splendor and greatness that no one else in this regard was
his counterpart on earth, but he was so modest and just that even a weak ant could judge his behavior
and take its right from him.

One day an ant was moving on Solomon’ hand when he took the ant and put it down on the ground. He
did not think the ant might object to this. However, the enormity of his modesty even dared the ant to
speak before him: “What are you proud of? Why are you such an arrogant person? Don’t you know I am
a servant of Allah just as you are? Are we different from each other in terms of His worship that you
have behave towards me in this way?” Solomon was deeply affected by the ant’s frankness. He got
anxious about Allah’s judgment on the Day of Resurrection and thus fainted. When he was sober again
he called the ant. But Solomon didn’t mean to punish the ant for its frank criticizing. He was a divine man
of prophethood and was adorned with all ethical goodness and humane perfection. He was actually
happy with the ant’s initiative, because it showed that everyone in his kingdom was free to voice their
opinions and oppose. He asked the ant: “What made you oppose me so frankly?” The ant said: “My
body is very fragile, so when you took me and dropped me on the ground, pain ran through my entire
body and this made me oppose you.” Solomon said: “I apologize for bothering your body. I didn’t do it
on purpose, though, so please forgive me!”

When Solomon, a powerful king and a divine prophet, behaves even a little imperfectly he gets sad and
apologizes a weak ant. The ant told Solomon: “I forgive you, provided that your longing for this world is
not for mere enjoyment but you desire wealth for helping your people and not wasting it and to support
any deprived person who seeks help from you.”

Solomon whose heart was full of mercy and compassion toward those inferior to him, accepted the
terms stipulated by the ant, so the ant forgave him.201



فَاقَتُه اشْتَدَّت نم الوألُكَ سساو ماللَّه

O Allah! I ask You with the asking of one whose indigence in extreme.

Allah; the True Owner

When reading this part of the supplication, the supplicant should observe two facts, based on the
Qur’anic verses and the traditions. The first fact is that there is no Owner and no Absolute Sufficient,
except Allah. The second one is that the essence of humans and all other creatures’ is based on need
and dependence

It is He, who established the world independently and created all kinds of creatures in it with their needs,
placing them in their appropriate positions. He is the One who created His creatures, out of Mercy and
none of them can oppose Him but surrender to His supreme Power. He can annihilate all His creatures
at once, just as He had created them before. His Mercy is so expanded that everyone needs it and
should be hopeful of it.

While the obvious needs of the creatures are on one hand, the continuation of Allah’s Compassion in all
ages and conditions are on the other, which are clear arguments for Allah’s Independence. He is the
Creator, the Owner, the Provider, the Generous, the Forgiver, the Shaper, and the Merciful and has no
partner.

Those who are engaged in and satisfied with worldly position and wealth are unaware of their need and
dependence to Allah. They feel independent that is in fact the result of their ignorance. It also takes them
away and deprives them of supplicating to the Almighty for beseeching their needs. In fact, their life is
unfortunate and devoid of divine blessings, like the savages and the beasts.

The Holy Qur’an states about the Absolute Independent:

قَدِير ءَش لك َلع هالضِ ورالااتِ واوملْكُ السم هلو.

To Allah belongeth the dominion of the heavens and the earth; and Allah hath power over all
things. (3:189)

يرصالْم هلَياا ومنَهيا بمضِ ورالااتِ واوملْكُ السم هلو.

Allah’s is the Sovereignty of the heavens and the earth and all that is between them, and unto
Him is the final goal of all. (5:18)



قَدِير ءَش لك َلع وهو ،يتميو حضِ، يرالااتِ واوملْكُ السم لَه.

To Him belongs the dominion of the heavens and the earth; it is He Who gives life and Death; and
He has Power over all things. (57:2)

شَاءي نم ذِّبعيو شَاءي نمل رغْفضِ، يرالااتِ واوملْكُ السم هلو.

Allah’s is the dominion of the heavens and the earth; He forgives anyone He likes and chastises
anyone He like. (48:14)

.يا ايها النَّاس! انْتُم الْفُقَراء الَ اله، واله هو الْغَن الْحميدُ

O people! All of you are dependent upon Allah, and only He is the Needless. (35:15)

Is human essence anything but need and poverty? What power does he have in continuing life, quitting
it, gaining advantages, or preventing disadvantages? Allah has created him and granted him continuity in
life. He grants him advantages and removes disadvantages from him. So why shouldn’t he go to his
Lord and wholeheartedly call for help on a Friday night?

The most beautiful and beneficial state of a human is the state of praying in which he requests from
Allah, the Needless.

تَهاجدِ حنْدَ الشَّدَائبِكَ ع لنزاو

O Allah! I ask You with the asking of one who has stated to You in difficulties his need.

The Merciful obviously knows all about His servant’s needs and wants, and is aware of his difficulties,
and can very fulfil or remove them. But He wishes for His servant (based on the Qur’anic verses,) to
state his needs, pray to Him, and worship Him, so that Allah solves his problems and difficulties,
eliminates calamities, and saves him from misfortunes. Then He would fulfill His servant’s demand, out
of Mercy, loading him with His blessings.

It is Allah’s desire for his servant to state his needs which is in fact a form of worship and obedience to
Him. Isn’t it the case that Allah has ordered His servants to pray and has guaranteed fulfilling it?

Praying, supplicating, and stating the wants are not only one form of worshipping and obeying Allah but
are, in fact, the core of worship.

Allah does not wish His servant to turn to sources other than Him, in case of difficulties and calamities in



order ask his needs from them, or request the solution of his problem.

In a Divine tradition, narrated in various lofty books, important issues and valuable facts are stated in this
regard:

أيأمل عبدِي ف الشَّدَائدِ غَيرِي؟ والشَّدَائدُ بِيدِي، ويرجو سواي؟ وأنَا الغَن الجواد، وأبواب الحوائج عنْدِي، وبِيدِي
ألسو ّنع ضر؛ فَأعألْنسي ا لَمم مركودِي وبِج تُهطَيقَدْ أعو ّنرِضاً ععدِي مبى عأر ا لغْلَقَةٌ؛ فَمم ها وهيحفَاتم
ف حوائجِه غَيرِي، وأنَا اله لا إلَه إلا أنَا؛ أبتَدِى بِالعطية من غَيرِ مسألَة؛ افَاسىل فَلا أجود؟ ألَيس الجود والرم ل؟
ا نَقَصم تُهطَيأعضِ والأراتِ واومالس ثْلم ألَنضِ سالأراتِ واومالس لأه لأنَّ ك دِي؟ فَلَوةُ بِيرالآخا والدُّنْي سألَي
!ذَلكَ من ملْ جنَاح بعوضة! فَيا بؤساً لمن أعرض عنّ وسأل ف حوائجِه وشَدَائدِه غَيرِي

Is My servant hopeful of those other than Me, when facing difficulties to resolve them for him,
while eliminating all the problems is in My Hands? Is My servant hopeful of others but Me, to
fulfill his needs and wants and save him from poverty, while the Generous and the Beneficent is
Me and accomplishing all the exigencies is in My Power and Mercy?

Why is it that I see My servant ignorant of Me, while I have always granted him everything he
wanted, out of Mercy? Why has he turned from Me and referred to others now when he is so
much in need?

I am the Deity except Whom there is no other deity. I grant without demand, Would I not grant if I
am demanded?!

Is the vast ocean of Mercy and Generosity not from Me? Are the world and the Hereafter not in
My Hands?!x

If all the beings in the heavens and the earth ask Me to grant them demand as big as all the
heavens and the earth, My Kingdom would not be reduced even to the extent of a fly. Woe to the
one who turns attention from Me, demanding his needs from those except Me!202

تُهغْبنْدَكَ را عيمف ظُمعو

O Allah, I ask You with the asking of one whose craving for what is with You has become intense.

Amir al-Mu’minin, Imam ‘Ali (as) was completely aware of what is with Allah. It was based on this
awareness that when supplicating, he put his face to the ground and stated humbly: My craving of what
is with You is intense.

What is with Allah which every deserved servant of Him can benefit from, would take more than human
life as well as hundreds of volumes of books to be explained, and still not a drop of Allah’s vast sea of



Mercy would described. Here we give a brief account of what is with the Almighty, so that it adds to our
enthusiasm for reaching it.

Allah’s Rewards for the Servant’s Deeds

The Compassionate Allah, out of Mercy, has invited all His servants to perform obligatory deeds, such
as praying, fasting, Hajj, Jihad, almsgiving, charity, serving people, observing people’s rights, and
avoiding engagement in wrongdoing. He has necessitated for Himself rewarding the servants for their
deeds. Allah has declared in the Holy Qur’an:

ينحلصالْم رجا يعنُض نَّا لالاةَ اوا الصقَاماتَابِ وْونَ بِالسمي الَّذِينو.

And as for those who hold fast by the Book and keep up prayer, surely We do not waste the
reward of the right doers. (7:170)

يننسحالْم رجا يعضي لا هنَّ الا.

Surely, Allah does not waste the reward of the doers of good. (9:120)

لامع نسحا نم رجا يعنُض نَّا لااتِ، احاللُوا الصمعنُوا وآم نَّ الَّذِينا.

Surely, as for those who believe and do good, We do not waste the reward of him who does a
good work. (18:30)

The Merciful Allah has stated some kinds of rewards for His believing servants in His Qur’an: 1. Lofty
reward, 2. Bountiful reward, 3. Grateful reward, 4. Great reward, and 5. Twice the reward.

يمظع رجا ااتَّقَوو منْهنُوا مسحا لَّذِينل.

Those among them who do good to others and guard against evil shall have a great reward.
(3:172)

رِيمك رجا ملَهو ملَه فاعضنًا يسا حضقَر هوا الضقْرادِّقَاتِ وصالْمو يندِّقصنَّ الْما.

Surely the charitable men and the charitable women and those who set apart for Allah a goodly
portion, it shall be doubled for them and they shall have a noble reward. (57:18)



.انَّ الَّذِين آمنُوا وعملُوا الصالحاتِ لَهم اجر غَير ممنُونٍ

Those who believe and do good, they shall surely have a reward never to be cut off. (41:8)

بِيرك رجاةٌ ورغْفم ماتِ لَهحاللُوا الصمعنُوا وآم الَّذِينو.

As for those who believe and do good, they shall have forgiveness and a great reward. (35:7)

.اولَئكَ يوتَونَ اجرهم مرتَين بِما صبروا ويدْرءونَ بِالْحسنَة السيِىةَ ومما رزَقْنَاهم ينفقُونَ

These shall be granted their reward twice, because they are steadfast and they repel their evil
with good and spent out of what We have given them. (28:54)

The rewards of those who believe and do good deeds are permanent and everlasting and only Allah is
capable of granting them. The traditions have mentioned parts of Allah’s rewards. Some of these
traditions, which are in fact explanations of Qur’anic verses are presented here. Imam ‘Ali (as) has
stated:

ملمع نم لأفْض ملمع ابثَو.

The rewards of your good deeds are superior to the deeds themselves.203

.ثَواب الصبرِ أعلَ الثَّوابِ

The greatest reward is the reward for patience (over obedience, calamities and wrongdoing).204

.إنَّ أعظَم المثُوبة مثُوبةُ الإنْصافِ

In fact the greatest reward is for fairness.205

.ثَواب الجِهادِ أعظَم الثَّوابِ

The reward for Jihad is the greatest reward.206

Imam al-Baqir (as) stated:



انَ لَـهك هلأه اً فاجح خَلَّف نمو ،هال بِيلس ف هبِدَم طتَشَحالمةَ كاجِدُ بِمالسلْدَانِ، والب تَهِدِ فجالمةَ كبِم مالنَّائ
رجالح متَلسي أنَّهك َّتح رِهأجك.

The pilgrim who spends a night in Mecca is like one who is attempting in various cities. One who
prostrates in Mecca is like martyr in Allah’s way. One who looks after the pilgrim’s family in his
absence has an equal reward as the pilgrim, and it is as if he has touched al-Hajar al-Aswad (the
Black Stone).

The Prophet of Islam (S) stated:

.رِباطُ يوم ف سبِيل اله خَير من الدُّنْيا وما علَيها

Fighting in Allah’s cause for a single day is preferred to the whole world and what is inside it.207

Prophet Muhammad (S) also stated:

.حرس لَيلَة ف سبِيل اله عز وجل أفْضل من ألْفِ لَيلَة يقَام لَيلُها ويصام نَهارها

One night of guarding Allah’s cause is better than a thousand nights of worshipping and days of
fasting.208

قَلْبِه ف النُّور هال تأثْب ،اهنَاجو مظْلالم لفِ اللَّيوج ف ِدِهيبِس َّدَ إذَا تَخَلبإنَّ الع.

When a servant speaks to his Lord in the darkness of night Allah would maintain a permanent
light in his heart.209

Imam ‘Ali (as) said:

هتمحرل ضرتَعو ِينقِ النَّبِيكٌ بِأخْلاستَمو ِبا الررِضدَنِ وة البحصم لاللَّي اميق.

Worshipping Allah at night brings healing to the body, Allah’s pleasure and the habits of the
prophets’ servant.210

The Messenger of Allah (S) stated:

إنَّ العبدَ لَيؤمر بِه إلَ النَّارِ يوم القيامة فَيسحب؛ فَيقُول المؤمنُونَ والمؤمنَات: يا ربِ، هذا الَّذِي كانَ يدْعو لَنَا،
.فَشَفّعنَا فيه. فَيشَفّعهم اله فَينْجو



On the Day of Resurrection, Allah orders to take a servant to Hell. The believer men and women
say: ‘O Lord! This person always prayed for us, so accept our intercession for him! So Allah
accepts their intercession about him and he is saved.’211

The Messenger of Allah (S) said:

.ألا من تَعلَّم القُرآنَ وعلَّمه وعمل بِما فيه فَأنَا لَه سائق إلَ الجنَّة ودليل إلَيها

Beware that everyone who learns Qur’an and teaches it to others and practices its rules I would
bring and guide him to the Paradise.212

Paradise

One of the realities from Allah is Paradise, for which the believers and good doers are enthusiastic. The
Merciful Allah has invited all His servants to this permanent abode. He has stated belief, piety, good
deeds, and observing lawful and avoiding unlawful deeds for reaching it.

ينتَّقلْمل دَّتعا ضرالاو اتاوما السهضرع نَّةجو مِبر نم ةرغْفم َلوا اارِعسو.

And hasten to forgiveness from your Lord; and a Garden, the extensiveness of which is as the
heavens and the earth; it is prepared for those who guard against evil. (3:133)

هال لكَ فَضذَل ،هلسرو هنُوا بِالآم لَّذِينل دَّتعضِ ارالاو اءمضِ السرعا كهضرع نَّةجو مِبر نم ةرغْفم َلابِقُوا اس
يمظالْع لذُو الْفَض هالو ،شَاءي نم يهتوي.

And hasten to forgiveness from your Lord; and a Garden, the extensiveness of which is as the
heavens and the earth; it is prepared for those who believe in Allah and His apostles, that is the
grace of Allah. (57:21)

Based on the Qur’anic verses and the traditions of the Prophet and his Household (as), paradise is the
reward for belief, good deeds, piety, and avoiding unlawful acts. On the other hand, one who is away
from these facts and is polluted with disbelief and other sins, does not deserve to enter paradise and
would rather be placed in Hell and deprived of Allah’s Mercy and countenance.

.ومن عمل صالحا من ذَكرٍ او انْثَ وهو مومن فَاولَئكَ يدْخُلُونَ الْجنَّةَ يرزَقُونَ فيها بِغَيرِ حسابٍ

Whoever does good, whether male or female, and he is a believer, he shall enter the Garden, in
which he shall be given sustenance. (40:40)



والْمومنُونَ والْمومنَات بعضهم اولياء بعضٍ، يامرونَ بِالْمعروفِ وينْهونَ عن الْمنرِ ويقيمونَ الصلاةَ ويوتُونَ الزكاةَ
نرِي منَّاتٍ تَجنَاتِ جموالْمو يننموالْم هدَ العو .يمح زِيزع هنَّ الا ،هال مهمحريكَ سلَئوا ،ولَهسرو هونَ اليعطيو
يمظزُ الْعالْفَو وكَ هذَل ،ربكا هال نانٌ مورِضدْنٍ ونَّاتِ عج ةً فِبطَي ناكسما ويهف دِينخَال ارنْها الاهتتَح.

And as for the believing men and the believing women, they are guardians of each other; they
enjoin good and forbid evil and keep up prayer and pay the poor rate, and obey Allah and His
Apostle; Allah will show Mercy to these; Surely Allah is Mighty, Wise. Allah has promised to the
believing men and the believing women gardens, beneath which rivers flow, to abide in them, and
goodly dwelling in gardens of perpetual abode; and best of all is Allah’s goodly pleasure- that is
the grand achievement. (9:71-72)

Imam Al-Sajjad (as) stated:

هال َإل ةببِالتَّو رادالنَّارِ ب نم أشْفَق نماتِ، ووالشَّه نع لاسنَاتِ وسالح َعَ إلارس نَّةالج َإل اشْتَاق نم وا أنَّهلَمإع
ارِمحالم نع عاجرو ذُنُوبِه نم.

One, who is eager to come into paradise, rushes to goodness and forgets lusts. And one, who is
afraid of the Hell, rushes to Allah via repentance and avoids the unlawful.213

Imam ‘Ali (as) said:

حالالص لمالع نَّةالج نثَم.

The cost of the paradise is good deeds.214

The fifth infallible Imam, Imam al-Baqir (as) has stated:

نم اءا جبِم ارالإقْرو ،هال ولسداً رمحأنَّ مو هال إلا إلَه ةُ أنْ لاادنَّةَ: شَهالج خَلد بِهِن لجو زع هال لَق نم شْرع
دَاءأع نةُ مراءالبو ،هال اءيلةُ لأويالوِلاتِ، ويالب جحانَ، وضمرِ رشَه موصو ،اةكالز إيتَاءو ،ةلاالص إقَامو ،هنْدِ الع
.اله، واجتنَاب كل مسرٍ

There are ten things with which anyone who meets Allah would enter paradise; testifying that
there is no deity but Allah, that Muhammad is His Prophet, and that he has brought Qur’an from
Allah, establishing prayers, paying zakat, fasting in Ramadan, Hajj, befriending Allah’s friends,
hating His enemies, and avoiding anything intoxicant.215



Allah’s Mercy

The holy Qur’an and the traditions have extensively mentioned Allah’s Mercy toward His servants,
inviting everyone to obtain this Mercy by resorting to belief, good deeds, piety, charity, and repentance
from sins.

نْهم ةمحر ف ملُهدْخيفَس وا بِهمتَصاعو هنُوا بِالآم ا الَّذِينمفَا.

As for those who believe in Allah and hold fast by Him, He will cause them to enter into His
Mercy. (4:175)

.واذَا جاءكَ الَّذِين يومنُونَ بِآياتنَا فَقُل سلام علَيم كتَب ربم علَ نَفْسه الرحمةَ

And when those who believe in Our signs come to you, say: Peace be on you, your Lord is the
lord of All-encompassing Mercy. (6:54)

ءَش لك تعسو تمحرو.

And My Mercy encompasses all things. (7:156)

يمحر غَفُور هنَّ الا.

Surely, Allah is Forgiving, Merciful. (2:173)

ةعاسو ةمحذُو ر مبر فَقُل.

Say: Your Lord is the Lord of All-encompassing mercy. (6:147)

For obtaining Allah’s Mercy, one should certainly observe some matters. Imam al-Baqir (as) said:

الظُّلَم ف اةنَاجالمو اءصِ الدُّعبِخَال ةعاجرالم نسح َلع نتَعاسو ،ةعاجرالم نسبِح هفْوِ العو ةمحلرل ضرتَع.

Obtain Allah’s Mercy and Forgiveness by returning to Him, and for realizing your return get help
from sincere praying in the middle of night.216

Someone told the Prophet of Islam (S): “I would like to get subjected to Allah’s Mercy.” The Prophet (S)



said:

هكَ المحري هال خَلْق محاركَ ونَفْس محإر.

Have mercy on yourself and other people, so that Allah would have mercy on you.217

For a better understanding of Allah’s Mercy, you can refer to the third chapter of the book, under the title
Allah’s Mercy.

Allah’s Forgiveness

Forgiveness means pardoning for the wrongdoing in order to avoid the chastisement. The Almighty has
set this fact for the regretful sinners, who wish to return to His Kingdom, out of Mercy, and has admired
Himself for this lofty attribute, stating:

.انَّ اله كانَ عفُوا غَفُورا

Surely Allah is Pardoning, Forgiving. (4:43)

Imam ‘Ali (as) said:

لْمفُو بِحعيو لْمبِع قْضةٌ، يمحرانٌ وأم اهرِضةٌ، ومحو اءقَض هرأم.

Allah’s orders are obligatory and out of expedience and wisdom. His takes pleasure in Mercy and
Forgiveness. He rules with knowledge and awareness and forgives patiently.218

A Berduin told the Messenger of Allah: “O Prophet of Allah! Who would account for people’s deeds?”
The Prophet (S) answered: “The Almighty would.” The Arab man said: “By the Lord of Kaaba then we
would be saved.” The Prophet asked: “Why do you think so?” He replied:

.لأنَّ الرِيم إذَا قَدَر عفا

The Generous would forgive if He gets Power.219

Imam ‘Ali (as) stated:

هفْۇ الع هعَ إلَيارس هاتِ المرح نع هتَنَز نم.



Allah’s Forgiveness would rush to anyone who avoids what Allah has forbidden.220

Some facts that are only with Allah like reward, paradise, mercy and forgiveness have inspired the pious
servants intensely with a great urge to reach for what is with Him.

اللَّهم عظُم سلْطَانُكَ

O Allah! Great is Your Kingdom.

Allah's Kingdom is essential and real. Other sovereignties are conventional and temporary, but Allah's is
permanent, unlimited, and endless. His Kingdom embraces hidden and apparent beings, as well as their
apparent and hidden characteristics. There is no kingdom but His Kingdom. All others are in need and
have nothing of their own.

Allah's Argument and Proof is great and no one can compete with it. Wisdom, Prophethood, Qur’an, and
Imamate are His proofs with which He would reason with all the beings on the Day of Resurrection,
refusing their false excuses for committing sins and avoiding good deeds.

وعلا مانُكَ

O Allah! Lofty is Your Being.

The Holy God has rightly praised Himself in the Holy Qur’an as:

ءَش هثْلمك سلَي.

Nothing like a likeness of Him. (42:11)

He is away from every fault and error. He owns all the perfect and magnificent attributes. His attributes
are the same as His Essence, and His essence is the same as His attributes. The Glorious Names and
Lofty Attributes only belong to Him. The establishment of all the beings is by means of His Guardianship,
His Mercy, His Power, His Will, and His Knowledge. His Power is above all other powers; His Might is
above everyone’s might. That is why His Being is Lofty and His Status is superior to everything.

وخَف مركَ

O Allah! Your Contrivance is hidden.

Contrivance means deceitfulness with regards to Allah's beings, which is used for deceiving others.



Applying the word in this meaning to the Almighty Allah is not right, as it is the attribute of the incapable
and unwise human, and incapability and ignorance is not part of the Holy Essence of Allah. His Holy
Essence is wholly Knowledge, Might, Mercy, and Generosity. All the beings are in need of Him and He is
the One Needless.

Contrivance with regards to the Almighty Allah, means chastisement and punishment. He would use it
for those who deserve it, while they have no escape from it.

Allah's chastisement for those who commit sins arrogantly and ignorantly are in different ways. One way
is that it is gradual in which case as the ignorant sinner increases his wrongdoing, Allah adds to his
blessings, so that the servant's ignorance would be enhanced by the increased blessings. As a result the
sinner would forget repentance. Then suddenly chastisement befalls without the sinner's attention and
awareness, entangling him, and avenging him. In fact, the sinner would face the hidden contrivance.

It is narrated from Imam Sadiq (as):

هينْسيل ةمعبِن هعذَنْباً أتْب اً فَأذْنَبدٍ شَرببِع ادإذَا أرو ،غْفَارتالإس هرذَكيو ةمعبِن هعذَنْباً أتْب راً فَأذْنَبدٍ خَيببِع هال ادإذَا أر
.الإستغْفَار وتَمادى بِها. وهو قَولُه: سنَستَدْرِجهم من حيث لا يعلَمونَ

In fact, sometimes Allah wills to give His servant blessings and goodness. That servant commits
sins; Allah would give him blessings, and the servant becomes warned and repentant.
Sometimes, on the other hand, He wills evil for a servant. Then He grants blessings to him after
his wrongdoing, so the servant gets entertained by the blessing and hence more ignorant. He
would thus forget repentance and his sins continue due to the blessings. This is the sense of
Allah’s saying: 'We draw them near to destruction by degrees from whence they know not.
(4:182)'221

وظَهر امركَ

O Allah! Your Command is manifest.

Allah's Command by which all the beings were created and were emerged in the world, is one of the first
in its genesis. Another kind of Allah's Command is the religious one where the blessing of the Holy
Qur’an was revealed to the Prophet's heart. Another manifestation of Allah's religious Command is His
Rules about the lawfulness and unlawfulness of actions, which have been declared to all human beings
by the Prophets, heavenly Books and Imams (as).

وغَلَب قَهركَ وجرت قُدْرتُكَ



Your Dominance is overwhelming; Your Power is ever-operating.

Allah's Dominance and Power was explained in detail at the beginning of the book.

ولا يمن الْفرار من حومتكَ

And escape from Your Domain is impossible.

The Almighty Allah embraces everything and every being wholly and in its entirety; nothing is outside His
embracing Authority.

All the beings have come to existence by His Will, so He has been present before other beings and they
continue existence by His Mercy and blessings. He is with all the creatures, and finally they would all
return to Him. Hence He would exist after all the beings. How can then the creatures escape from His
Domain?

An important valuable tradition reads: “Someone came to Imam Husayn (as) and said: 'I am a sinner,
but cannot continue to be a sinner. So preach me!' Imam (as) stated:

إفْعل خَمسةَ أشْياء وأذْنب ما شىت: لا تَأكل من رِزْقِ اله وأذْنب ما شىت. أخْرج من مملَة اله وحمه وأذْنب ما
شىت. أطْلُب ماناً لا يراكَ فيه اله وأذْنب ما شىت. وإذَا جاءكَ ملَكُ الموتِ فَادفَعه عنْكَ وأذْنب ما شىت. وإنْ
تىا شم بأذْنا ويهف النَّارِ فَلا تَدْخُل َذَابِ إلةُ العلائاقَكَ مس.

'Do five things and then commit any sin you want! First, don't eat Allah's sustenance and commit
sins. Second, Go outside the domain of Allah's Authority and commit sins. Third, go where Allah
would not see you and commit sins. Fourth, when the death angel comes to you send him away
and commit sins. Fifth, When the Hell angel wants to throw you into the Hell, don't enter it and
commit sins.'222

If man wants to escape from anything he should escape from his own ignorance and go toward
knowledge, from unknown to the apparent, and escape from the creatures to the Creator, so that he
would benefit from worldly and heavenly advantages, divine paradise, and permanent prosperity. Such
an escape is, in fact, moving from wrongdoing to common sense, from the world to the Hereafter, from
the Hell to the Paradise, and at last from Satan to Allah.

اللَّهم لا اجِدُ لذُنُوبِ غَافرا ولا لقَبائح ساترا ولا لشَء من عمل الْقَبِيح بِالْحسن مبدِّلا غَيركَ

O Allah! I find no forgiver of my sins, no concealer of my wicked acts, no transformer of any of my
wicked acts into good acts, but You.



The Forgiver of Sins

One of the attributes of the Compassionate Allah is Forgiveness. It means Allah would pardon humans'
sins, provided that they truly repent from their previous wrongdoing.

The sinner should be hopeful of Allah's forgiveness Who would excuse his crimes if he avoids sins and
be adorned with righteous deeds.

Hopelessness of Allah's Forgiveness is a major sin, which is doomed to chastisement, and according to
the Holy Qur’an, equals disbelief:

.انَّه لا ييىس من روح اله الا الْقَوم الافرونَ

Surely none despairs of Allah's Mercy except the unbelieving people. (12:87)

The Holy Qur’an declares to the sinners not to be desperate of Allah's Mercy, since Allah would forgive
all the sins.

يمحالر الْغَفُور وه نَّها ايعمج الذُّنُوب رغْفي هنَّ الا هال ةمحر نلا تَقْنَطُوا م هِمنْفُسا َلفُوا عرسا ادِي الَّذِينبا عي قُل.

Say: O my people who have been prodigal against yourselves, do not despair of God’s mercy;
surely God forgives sins altogether; surely He is the All-forgiving, the All-compassionate. (39:53)

The Qur’anic verses like the ones below indicate that the Almighty would pardon the wrongdoing of
every sinner.

يمحر غَفُور هنَّ الا.

Allah is All-forgiving, All-compassionate. (2:173)

يمحر غَفُور هنَّ الا هلَيع تُوبي هنَّ الفَا لَحصاو هدِ ظُلْمعب نم تَاب نفَم.

But whoever repents after his wickedness and reforms himself, then surely Allah will turn him
mercifully; surely Allah is Forgiving, Merciful. (5:39)

يمحر غَفُور هنَّ الا هاتَّقُوا الو.



Be careful of your duty to Allah; surely Allah is Forgiving Merciful. (8:69)

One who repents from his previous sins, avoids major sins after repentance, does not insist on
committing minor sins, compensates his delayed obligatory deeds, and recompenses people's property
that is due on him would get completely subjected to Allah's Mercy and Forgiveness.

The Messenger of Allah (S) lists the signs of a real repentant as follows:

.أما علامةُ التَّائبِ فَأربعةٌ: النَّصيحةُ له ف عمله، وتَركُ الباطل، ولُزوم الحق، والحرص علَ الخَيرِ

A repentant servant of Allah has four signs; complete obedience of Allah in deeds and behaviors,
leaving the untruth, sticking to the truth, and intense enthusiasm to do good.223

Imam ‘Ali (as) says:

ابب نْهع قغْليو اءالدُّع ابدٍ ببع َلع فْتَحيل ولا ،ةادِيالز ابب نْهع قغْليرِ وُّالش ابدٍ ببع َلع فْتَحيل هانَ الا كم
ةرغْفالم ابب نْهع قغْليو ةبالتَّو ابدٍ ببعل فْتَحيل لاو ،ةابالإج.

Allah is not to open up the doors of gratitude to His servant but close the doors of increased
blessings. He is not to allow him to supplicate, but limit fulfillment of his supplication. And He
does not intend to open the doors of repentance, but close the doors of His forgiveness.224

The Concealer of Wicked Acts

Among the important attributes of the Almighty Allah is concealing the wrongdoings of a servant who
commits sins in private, who does not want anyone to know of his wicked acts.

The All-Merciful has called himself Sattar Al-'Uyub or the concealer of faults, so that His servants know
that He would save their honor in case they commit a crime. However if a sinner becomes brash as to
sin in public, saving his face before others would be meaningless.

It is narrated from the Messenger of Allah (S) who said:

تُبَت انَتا كفَظَةُ متِ الحينْسوا هلَيع تُمَضِ أنْ تبِقَاعُ الأرو هلَيع تُرأنْ تَس هارِحوج ترماو هلَيع هال تَاب تَاب نم
هلَيع.

One who repents Allah would accept his repentance and order his organs to cover sins from his
sight. He would order the earth segments to make him neglect his sins, and makes the Writers
forget what they have written in that servant's letter of deeds.225



Mu'awiyat Ibn Wahab quotes Imam Sadiq (as) as saying:

بِقَاع َإلو هوارِحج َإل وحيو ،هلَيانِ عتُبانَا يا كم هيَلم نْسي ...هلَيع تَرسو هال هبوحاً أحةً نَصدُ تَوببالع إذَا تَاب
.الأرضِ أنْ اكتُم علَيه ذُنُوبه؛ فَيلْقَ اله عز وجل حين يلْقَاه ولَيس شَء يشْهدُ علَيه بِشَء من الذُّنُوبِ

‘If a servant repents sincerely, Allah would love him and cover his faults in the world and the
Hereafter.’ I asked Imam Sadiq (as): ‘How will Allah cover them?’ Imam (as) replied: ‘He will make
the two angels, in charge of that servant, forget all about his sins they have recorded, and will
reveal to his body organs to do so. So the servant would meet Allah while there is no record of
his sins.’226

In the Qur’anic exegesis book, Minhaj al-Sadiqin, we read:

On the Day of Resurrection, the servant is brought before the Almighty, Who orders to place him
in a dome. Then Allah would address that servant: 'My Servant! You benefited from My blessings
for committing sins, and as I increased My blessings for you, you increased your wrongdoing.'
So the servant bends his head from shyness. He is then addressed: 'My servant! At the same
time as you committed sin I forgave you and removed all your sins.' Another servant is brought
before Him afterwards and counted for his deeds until he becomes tearful. The Almighty says:
'My Servant! When you committed sins joyfully I did not embarrass you; how do I chastise you
now that you are weeping? I forgive you and let you come into My Paradise!'

Transferor of Wicked Acts to Good Acts

Among the attributes of the Almighty is that when the servant repents and does good acts, He would
transfer the servant's sins to virtuous acts.

.الا من تَاب وآمن وعمل عملا صالحا فَاولَئكَ يبدِّل اله سيِىاتهِم حسنَاتٍ وكانَ اله غَفُورا رحيما

Except him who repents, believes, and does a good deed; so these are they of whom Allah
changes the evil deeds to good ones, and Allah is Forgiving, Merciful. (25:70)

رِينلذَّاكى لركَ ذِكاتِ ذَلِىيالس نبذْهنَاتِ يسنَّ الْحا لاللَّي نزُلَفًا مارِ والنَّه فةَ طَرلاالص مقاو.

And keep up prayer at the two ends of the day and in the first parts of the night; surely good
deeds take away evil deeds. (11:114)

Numerous facts are mentioned in important scientific and research-based books about transformation of
wicked acts to good acts, some of which are philosophical, while the others are mystical. But stating all



of them here required a lot more space and time.

The authors of Tafsir Nemuneh say that transforming wicked acts to good ones has some exegeses, all
of which can be acceptable.

When a human repents from previous sins and renews his belief in Allah, a great revolution occurs
throughout his existence. It is because of this alternation that all his sins are transformed to become
good deeds. If he had committed murder in the past it would be replaced with defending the oppressed
people and fighting the oppressors in future. If he were an adulterer previously, he would then become
pious and chaste through repenting and being regretful for his former sins.

After repentance, Allah would remove the servant's sins, out of Mercy, replacing them with good acts.
Abu-Dhar has narrated from the Messenger of Islam (S) who said:

الفُلان موالي ِف لْتإنَّكَ فَع لَه قَالا. فَيهرائبك تَرتُسو ذُنُوبِهِم رغَائص ضرأنْ تُع هال رأمفَي ةاميالق موي مهضعب شَرحي
اتُهِىيس دَّلأنْ تُب لجو زع هال رأمي ا، ثُمنْهع ألسيس رِ الَّتائبال نم طَرِبتَض هنَفْسكَ وبِذَل رقفَي نالفُلا الذَّنْب
.حسنَاتٍ. فَيقُول: يا ربِ: إنَّ ل ذُنُوباً كبِيرةً ولا أراها

On the Last Day, Allah orders to account for the servant's minor sins, and covering his major
sins. He confesses to what he has committed of the minor sins, but he is afraid of his major sins.
If Allah wills to have Mercy on him then, He would replace any sin of him with a good act.
Therefore the servant professes: 'My Lord! I had committed many major sins that are not present
today.'

Abu-Dharr says: At this point, the Prophet (S) smiled in a way that his teeth appeared, then he
recited this verse:

.فَاولَئكَ يبدِّل اله سيِىاتهِم حسنَاتٍ وكانَ اله غَفُورا رحيما

These are they of whom Allah changes the evil deeds to good ones, and Allah is Forgiving,
Merciful. (25:70)227

The third possibility is that the sins are not the deeds that the humans do, but rather the wicked effects
of the sins on human soul and mind. When he repents, those wicked effects are removed from his soul,
transforming them to good effects; and this is the meaning of transformation of wicked acts to good
acts.228

لا الَه الا انت سبحانَكَ وبِحمدِكَ



There is no deity but You! Glory be to You, and Yours is the Praise!

The phrase 'There is no deity but You' is termed Tahlil, 'Glory be to You' is labeled Tasbih, and 'Praise is
Yours' is called Tahmid.

If someone utters Tahlil while believing in it sincerely and wholeheartedly, removing any other deity from
his thought and life, he is a real monotheist. He would then be safeguarded by Allah and away from
worldly and heavenly defamation. Such a servant would therefore be sent to Paradise on the Last Day,
while Allah is content with him, the angles love him and the prophets, the righteous, and the martyrs are
his companions.

The reality of Tahlil is realized when the human becomes aware of Allah's Divine Attributes and Glorious
Names via the Holy Qur’an, the teachings of the prophets, especially from Prophet Muhammad and his
Household (as). He is pure of impurities, attempts in fulfilling the obligations, and sincerely serves Allah's
servants.

By following this path, the human soul and body confesses Allah's uniqueness and calls out:

Be aware that everything is fictitious except Allah and every blessing is certainly temporary.

Indeed is there any dweller in the world of existence to be worshipped and asked for sustenance? Is
there anyone except Him to solve the problems, remove calamities, forgive the sins, and conceal the
wicked acts?

The remembrance of Allah by Tahlil, Tasbih, and Tahmid is in fact appropriate for this section of the
Kumayl supplication, as the supplicant, knows his destitution and weakness, and confesses to his sins
stating that: I found no one to forgive my sins and conceal my wicked acts. Because he knows well that
this is only possible by Allah's Power.

The Cost of Paradise

The servant who sincerely utters Tahlil and practically denies any other deity except Allah, would
certainly and definitely obey and worship Allah and no one else. Such a servant is preparing the cost of
paradise, while placing himself in the secure fort of the Compassionate.

Imam al-Ridha (as) has narrated from his noble ancestors who have narrated from the Messenger of
Allah who cited from the Almighty:

ِذَابع نم نأم نصح خَلد ن؛ فَمنصح هال إلا إلَه لا.

Tawhid (Unity of Allah) is My Fort, so whoever comes to My Fort would be secured from My



chastisement.229

The Messenger of Allah (S) said:

.ما جزاء من أنْعم اله عز وجل علَيه بِالتَّوحيدِ إلا الجنَّةَ

The reward of one to whom Allah has granted the blessing of Tawhid is not but Paradise.230

.من مات وهو يعلَم أنَّ اله حق دخَل الجنَّةَ

One who dies while he knows that Allah is indeed the Truth, would enter Paradise.231

Imam Sadiq (as):

نَّةالج نثَم هال إلا إلَه لا لقَو.

The cost of Paradise is the sincere uttering of ‘There is no deity but Allah’.232

Moreover, he said:

لجو زع هال مرا حمع هال إلا إلَه لا هجِزأنْ تَح هصإخْلانَّةَ؛ والج خَلصاً دخْلم هإلا ّ ال إلَه لا قَال نم.

One who confesses to the Unity of Allah sincerely would enter Paradise and his sincerity takes
him away from what Allah has declared unlawful.233

A man came to the fifth infallible Imam, Imam al-Baqir (as) and asked about the Prophet's tradition about
the cost of Paradise. Imam (as) said: “It is true.” That man returned from the house of Imam al-Baqir
(as), but then the Imam ordered him to return. Then he stated:

There are some conditions for Tawhid and I - who is the infallible Imam, selected by Allah,
obeying whom is obligatory in every aspect - am among its conditions.234

However, the only way for human salvation is belief in Tawhid (Allah's Unity) and its conditions. In other
words, when a human knows Allah as the only deity Who possesses and gives sustenance to everything
in the world, and confesses to it verbally, accepting the prophet hood of the prophets and the Imamate of
the infallible Imams, as well as the Holy Qur’an, he has for sure resorted to the only key of salvation.

After confessing to the Unity of Allah, every good act of the human would be accepted, and if he does
something wicked, he would be forgiven after regret and repentance. Without Tawhid, however, no good



deed is accepted and even the smallest sins are not forgiven.

If the believers in Allah's Unity gets subjected to chastisement in the Hereafter for wrongdoing, they
would then be saved for the blessing of Tawhid. Important traditions have been cited in authentic
tradition books, one of which is narrated here.

The Prophet of Islam (S) said to Gabriel, the angel of revelation who is the nearest to Allah: Describe the
Inferno for me. Gabriel described its residents and positions one by one until the first position and then
kept silent. The Prophet (S) asked Gabriel: Who are the residents of the Hell's first position? He
answered: “The chastisement of them is easier than that of other positions' residents, who are the
sinners from your nation. The Prophet (S) said: Will anyone from my nation go to the Hell? The nearest
angel said: Only those who have committed major sins without repenting.

The Prophet (S) began crying and continued to do so for three complete days. His daughter Hazrat
Zahra (s.a) came to visit him on the fourth day who found him laying his face on the ground, with so
many tears, that the soil under his face had turned to mud. She asked him the reason. The Prophet (S)
replied: Because the Trustee angel has informed me that the first floor of the Inferno is resided by the
sinners from my nation. Hadrat Fatima (s.a) said: Did you ask Gabriel how the sinners would be taken to
the Hell? Her honorable father answered: Yes! He said that the sinner men and women will be held by
their hair and taken to Hell. Then as they would approach the Hell and see its agent they would cry out
and ask him to let them cry for their misery. When the agent of Hell allows them to do so, they weep until
their eyes are drained from tears, and they now shed blood instead. The agent would say: You should
cried in such a manner in the world for the fear of today's account.

Afterwards, the agent of the Inferno takes them to the Hell. The sinners would cry: “la-ilaha illa allahu”
so the fire withdraws from them saying: How can I cover these sinners when they have confessed to
Allah's Unity. The agent orders the fire to cover them, but the Almighty addresses: Do not burn their
faces since they have prostrated to worship Me and do not burn their hearts because they have borne
thirst in Ramadan. So they would remain in the Inferno as long as Allah wills. Then Gabriel is asked of
the Muslim sinners' state. The agent of Hell shows them to Gabriel. They would observe Gabriel in a
pleasant way and would ask his identity. They are answered: He is the angel who brought Muhammad
(S) revelations in the world. Hearing the Prophet's name, the captives of the Hell would cry: Greet the
Prophet (S) for us and tell him that the Muslim sinners are in the Hell.

Gabriel would deliver their message to Prophet Muhammad (S) who would then prostrate to Allah and
ask Him to forgive those sinners for his sake. The Prophet (S) would be replied: I forgave them for your
sake.” So the Prophet would remove them from Hell, while they resemble firewood. Then he would take
them into 'Ein Al-Hayat to drink from its water and wash their inner and apparent impurities. On their
forheads this phrase is depicted: Liberated from the Fire by the Compassionate.

When they are brought to Paradise, its residents are informed: These are liberated from the Hell.



The liberated ones would say: O Lord! You had Mercy on us and brought us into Paradise, now remove
this sign from our foreheads. So Allah would accept their request and remove their foreheads' signs.”

Tasbih

Tasbih means considering Allah as purified from any fault or wickedness. It is in fact confessing to
Allah's infinite perfections.

Talha Ibn ‘Abdullah says: I asked the Messenger of Allah about the exegesis of “subhanallahi (Glory be
to Allah).” He said:

.تَنْزِيه اله من كل عيبٍ

It is regarding Allah as pure of any faults.235

Amir Al-Mu'minin Imam ‘Ali (as) was asked about the exegesis of the same phrase. He said:

It is regarding Allah as Grand and purified of what every disbeliever ascribes to Him. When a
servant confesses to this sincerely, all the angels praise him.236

Many of the verses in the Holy Qur’an introduce all the world beings as praising Allah:

مهبِيحونَ تَستَفْقَه لا نَلو دِهمبِح ِحبسي لاا ءَش ننْ ماو.

There is not a single thing but glorifies Him with His praise, but you do not understand their
glorification. (17:44)

The reason why Tasbih is mentioned in this part of the supplication is may be because, since the
servant has acknowledged his wrongdoing, which keeps him away from his nearness to Allah, the best
way for being delivered is glorifying Allah. So it is the very position to praise Allah, so that He would save
Him from the darkness and bring him to close to him. When the Prophet Jonah (as) was entangled in the
darkness of the fish belly in the dark night:

ِكَ نُنْجذَلكو الْغَم نم نَاهينَجو نَا لَهبتَجفَاس .ينمالظَّال نم نتك ّنانَكَ احبس نْتا لاا لَهنْ لا ااتِ االظُّلُم ى ففَنَاد
يننموالْم.

So he called out in the darkness: There is no god but Thou; glory be to Thee. Surely I have been
a wrong-doer. So We responded to him and delivered him from the grief and thus do We deliver
the believers. (21:87-88)



The author of the exegesis book Minhaj Al-Sadiqin, explaining about this verse, has narrated the
Prophet (S) who said:

لَه تُجِيباس إلا اءذا الدُّعو بِهدْعوبٍ يرم نا مم.

There is no grief-stricken who recites this verse, but his supplication would be accepted.237

Imam Sadiq (as) has narrated from Amir Al-Mu'minin (as):

Tasbih fills the scale of deeds from rewards.238

‘Allamah Majlisi in his excellent book, Bihar al-Anwar, has narrated a valuable tradition about glorifying
Allah: “When something made the Prophet (S) happy, he used to say: Praise be to Allah for this! And
when some occurrence grieved him, he said: Praise be to Allah in all states!”239

َلكَ عّنمو رِكَ لذِك قَديم لا نْتسو لهبِج تارتَجو ،نَفْس تظَلَم

I have wronged myself, I have been audacious in my ignorance and I have depended upon Your
constant remembrance of me and Your favor toward me.

Wronging Oneself

Though I recognized You well by watching and contemplating on Your wonderful creations and signs in
the world, hearing the facts about You from the researchers, and reading books on You, I did not come
towards You, did not obey Your rules, did not worship You, did not ask You requests, and became
ignorant of You. This was a mistake I have always committed and thus, wronged myself.

I recognized Your prophets by reading their history and knew them as the guides to salvation, who are
sympathetic to human beings, deliverers of people from Satanic temptations, and advisers. As I was a
Muslim, this knowledge of mine was deeper in the case of the Prophet of Islam (S); however, I ignored
them, resorted to sources other than them, followed stranger traditions, and did not appreciate the
prophets. I was not grateful for this blessing of Yours and insisted on my miserable way of life, following
the misguidance path. This way, I always wronged myself.

I got familiar with Your Holy Book, Qur’an, through participating in religious gatherings and reading
Islamic books and divine teachings. I found out that Qur’an has been revealed from You to the Prophet
of Islam (S) in order to guide all Your servants. I knew that this Book is the most comprehensive one
including the most fruitful topics, wise rules, useful teachings, startling advises, and the most excellent
instructions. Nevertheless, I neglected its signs and facts and lived a negligent life, hence I wronged
myself severely.



I got to know the noble Imams via various ways and realized that they are Your proofs among the
people, and guides to the truth. Being perfect humans, they are the successors of the Prophet (S) in his
nation. The Prophet (S) has introduced them as the leaders of the people after himself, who would teach
people the Islamic teachings, help differentiate between the truth and the futile, and explain the Qur’anic
verses. Though they faced many difficulties, hostilities and calamities, and were all martyred by the
enemies of Islam, the Infallible Imams did not neglect their great responsibility of guiding the people
even for a moment. They stated divine rules and religious orders for the people, which were collected in
four hundred strong books for the future generations. But I ignored all these facts, disobeyed my Imams
who are the sources of guidance, and went astray. I insisted on my misguidance and deviance, resorted
to worldly sources, and preferred the ignorant people, who have misguided from the east to the west of
the earth, to my infallible and benevolent Imams (as). This was the wrong I committed.

I knew well that the great book of Nahj al-Balaghah is but a tinge of Imam ‘Ali's knowledge, in which
there is everything necessary for the guidance of humans towards Allah, salvation and a purified life. Its
sermons, letters, and maxims are brimming with Divine teachings, to the extent that it is called Qur’an's
counterpart. I was also aware of al-Sahifah al-Sajjadiyyah, including fifty four supplications of Imam al-
Sajjad (as), in which all the human responsibilities before the Almighty have been stated. All the Shi'a
Imams have recommended reference to this invaluable book.

I was aware that the Divine rules and the Islamic teachings are stated in the precious books such as Al-
Kafi, Tahdhib al-Ahkam, al-Istibsar, man-la-yahdharuhu’l-faqih, Tuhaf al-’Uqul, Rawdhat al-Wa’izhin,
al-Wafi, al-Shafi, Bihar al-Anwar, Wasa'il al-Shi’ah, Rawdhat al-Muttaqin, and Jami’ Ahadith al-Shi’ah
and a thousand more, but did not bother myself reading them for my bliss in this world and the
Hereafter. Instead I spent my days and nights reading useless and irreligious magazines, wasted my
valuable time, and only harmed myself. I have always been audaciously ignorant.

Audacity in Ignorance

Since I did not follow the path of knowledge and remained deprived of religious cognition, I continued life
ignorantly and got entangled in sins. I could not think of my ultimate station, the account of my deeds,
the Hell and the Paradise, hence I began opposing You. My ignorance made me audacious in engaging
in wrongdoing.

Confessing to sins

Lord! When I was inside my mother's womb, I was wholly under Your Mercy. Your Mercy turned the
impure semen into a perfect human, with every necessary organ. Then You enabled my mother to bear
me healthily, and prepared my food in her breasts. You also endeared me to my parents, so that I could
grow up gradually under their protection. Then You organized the rest of my life.

Lord! This compassion which was solely from You made me proud. It made me think I would still benefit



from Your Mercy if I engaged in wrongdoing, without any punishment. I should not have become proud
because of Your blessings; I should have not committed sins.

Now that I have become aware of my miserable life and terrible condition, I have turned to You
wholeheartedly. I confess to my sins and my audacity in wronging myself. Based on the Qur’anic
teachings and Prophet's traditions, I know that my confession of my sins is in fact my repentance and
return to salvation.

It is narrated from Imam al-Baqir (as):

بِه أقَر نم الذَّنْبِ إلا نو منْجي لا هالو.

By Allah (I swear), no one would be saved from sins, unless he confesses to sins.240

He also said:

ما لَههرغْفبِالذُّنُوبِ فَيو ،مزِيدُهفَي معّوا لَـُه بِالنرقأنْ ي :نلَتَيصخ النَّاسِ إلا نم هال ادا أرم ،هالو لا.

By Allah, He doest not expect but two attributes from His servants; that they confess to His
blessings so that He would increase them, and that they confess to their sins so that He would
forgive them.241

The Commander of the Believers, Imam ‘Ali (as) has stated:

ببِالذَّنْبِ تَائ رقاَلم.

One who confesses to his sins is considered as the one who repents.242

هذَارتاع تُهبتَوو هارالذَّنْبِ إقْر عشَاف.

The intercessor of a sinner is his confession to sins, and his repentance is as his apology.243

It is narrated from Imam Sadiq (as) in Tadhkirat al-Awliya':

Any sin whose beginning is fear and whose end is apology makes the servant close to the
Almighty. And any worship whose beginning is pride and whose end is egotism makes him far
from Allah.



Confession of the Young Sinner

Mansur Ibn Ammar says: One night I went out and passed a house from which I heard the weeping and
beseeching of a young man, who called his God in this manner: “Lord! When I committed sins it was not
for opposing or disobeying you. My carnal soul took over me; Satan deceived me, so I wronged myself
and made myself subjected to Your wrath.” Hearing this, I recited this verse through the door:

يا ايها الَّذِين آمنُوا قُوا انفُسم واهليم نَارا وقُودها النَّاس والْحجارةُ علَيها ملائةٌ غلاظٌ شدَاد لا يعصونَ اله ما
.امرهم ويفْعلُونَ ما يومرونَ

O you who believe! Save yourselves and your families from a fire whose fuel is men and stones;
over it are angels stern and strong, they do not disobey Allah in what He commands them, and
do as they are commanded. (66:6)

When I read this verse the young man cried out and I went away. The next morning I passed that house
again and saw an old woman who was weeping and said: “I had a son who cried at nights from Allah's
fear. Last night someone came and recited a verse of punishment before the door. Then my son cried
out and passed away.” I told her: “I recited that verse last night. May I wash his body before being
buried?” She allowed me, so I saw him wearing a piece of cloth around his neck. When I opened the
cloth, I saw on his neck written in green: “We have washed this young man with the water of
repentance!”244

Regretful Sinner's End

‘Abd al-Wahid Ibn Zayd, who was among the corrupted wrongdoers, passed the preaching circle of
Yusuf Ibn Husayn one day, who was saying at that very moment: “The Compassionate Allah has invited
the sinners toward Himself, out of Mercy, as if He needs them.” Hearing this statement, ‘Abd al-Wahid
took off his clothes and ran to the cemetery. On the first night, Yusuf Ibn Husayn dreamed of a herald,
calling on behalf of Allah: “Go find the sinful young man!” That is give him the tidings of Our forgiveness!
Yusuf began looking for the young man until he found him in the cemetery on the third day. The young
man had his head on the ground and was weeping and beseeching Allah. When he saw Yusuf beside
himself, he said: “You have been sent three days ago, but you only came today.” He then passed away.

اللّهم مولاي كم من قَبيح ستَرتَه، وكم من فادِح من الْبلاء اقَلْتَه، وكم من عثار وقَيتَه، وكم من مروه دفَعتَه، وكم من ثَناء جميل
تَهنَشَر لَه لاها تلَس

O Allah! O my Protector! How many ugly things You have concealed! How many tribulations You have
warded off! How many stumbles You have removed! How many ordeals You have averted! And how
much beautiful praise, for which I was unworthy of, You have spread about me.



When uttering the phrase “my Protector” in the middle of a Thursday night, the supplicant feels a
pleasure which is unique in the world. That is why Prophet Moses (as) states in his prayer to Allah:

I have something in my poverty that does not exist in all Your Property. Allah addressed him:
What is that thing, Moses? He replied: I have a Lord like You.245

Concealing the ugly deeds is one of the greatest blessings and a unique mercy from Allah towards His
servant. When Allah hides the ugly things of His believing servant in this world, He would certainly pay
more attention to His repented servant in the Hereafter, concealing his sins more than before. It is
narrated from the Messenger of Allah (S):

ةرالآخ ف هلَيع رتس ا إلاالدُّنْي دٍ فبع َلع رتا سم.

No deed or ugly thing of a servant is concealed in this world except that it is concealed in the
Last Day too.246

In the supplications quoted and recommended by the Prophet (S) and his infallible Household (as), there
is continuous reference to Allah being the Concealer of Faults. In these supplications, there are always
good tidings for the repented sinner that the Merciful Allah would avoid letting his face down in this world
and the Hereafter, hide his faults and sins, and inform no one of his wrongdoing.

As an instance, a tradition is quoted here from the closing section of the valuable book ‘Uddat al-Da’i by
Ibn Fahad al-Hilli:

Once Gabriel, the trustee angel, descended to the Prophet of Islam (S), smiling and with good tidings.
He greeted the Prophet (S) who responded to his greeting. Then Gabriel said: “The Almighty has sent a
gift for you.”

The Messenger of Allah asked: “What is that gift?”

He replied: “There are some words of the Empyrean’s treasures which Allah has endeared specially for
the Empyrean.”

Prophet Muhammad (S) asked again: “What are those words?”

Gabriel then said:

يا من اظْهر الْجميل، وستَر الْقَبِيح، يا من لَم يواخذْ بِالْجرِيرة، ولَم يهتكِ الستْر، يا عظيم الْعفْوِ، يا حسن التّجاۇزِ، يا
يمظا عي ،فْحالص رِيما كى، يوَش لك نْتَها مى، يونَج لك باحا صي ،ةمحبِالر ندَيطَ الْياسا بي ،ةرغْفالْم عاسو
خَلْق ِهتُشَو أنْ لا ها اَللُكَ ياسنَا، اتغْبةَ را غَايلانَا، يومدَنَا ويسنَا وبا را، يهقَاقحتاس لقَب متَدِئاً بِالنّعبا مي ،اءجالر
.بِالنَّارِ



O the One who revealed the goodness and concealed the badness. O the One who reprimanded
no one for wrongdoing and let no one’s face down. O the One whose forgiveness is great, whose
pardon is good, and whose Mercy is extended. O the one who has applied his Power in Mercy. O
the Owner of any secret and the ultimate source of any complaint. O the one whose forbearance
is magnanimous and whose blessings are great. O the Bestower of blessings before the
necessary deserve for them. O my Lord, my Protector, and the end of my tendency! O Allah! I ask
You not to destroy my creation by the Fire.

The Messenger of Allah asked Gabriel: “What is the recompense of these words?”

Gabriel said: “Beware that the whole knowledge is exclusive in these words. If all the angels of the
seven Heavens and the seven earths attempted to describe this supplication until the Day of
Resurrection, they will be able to describe but one part out of one thousand parts of it.”

When the servant says: “O the One who revealed the goodness and concealed the badness,” Allah
would conceal his sins, have mercy on him in the world, maintain his well-being in the next world, and
cover him with thousand veils in the two worlds.

And when the servant says: “O the One who reprimanded no one for wrongdoing and let no one’s face
down,” the Almighty would not account for his deeds on the Day of Resurrection, and would not uncover
his secrets on that day.

When the servant says: “O the One whose forgiveness is great,” Allah would forgive his sins, even if
they are as many as the waves of the sea.

When he says: “O the One whose pardon is good,” Allah would even forgive his wine-drinking, theft,
and other major sins.

When he says: “O the One whose Mercy is extended,” the Merciful Allah would open seventy doors of
Mercy on him, so that he would be subjected to Allah’s Mercy until the last day of his life.

When the servant says: “O the one who has applied his Power in Mercy,” Allah would extend his Power
to him out of Mercy.

When the servant says: “O the Owner of any secret and the ultimate source of any complaint,” Allah
would grant him the recompense of the grief-stricken, poverty-stricken, patient or blind man until the
Day of Resurrection.

If the servant says: “O the one whose forbearance is magnanimous and whose blessings are great,” the
Almighty would fulfill all his wishes and the wishes of all other servants for him.

If the servant says: “O the Bestower of blessings before the necessary deserve for them,” Allah would
recompense him as if he is grateful of His blessings.



If the servant says: “O my Lord,” his Lord would say: “My angels! Beware that I forgave him, and I
granted him recompense equal to the number of all My creatures, either in the Paradise or the Hell, in
the heavens or the earth, the sun or the moon, the star and the raindrops, different kinds of beings in the
mountains, on the soil, and on the Empyrean.”

And if he says: “O my Protector,” Allah would fill his heart with belief.

When the servant says: “O the end of my tendency!” the Almighty would grant him the wishes of all the
other creatures.

And if the servant says: “O Allah! I ask You not to destroy my creation by the Fire,” Allah says: “My
servant wants to become free from the Fire. O My angels! I delivered him, along with his parents,
brothers, family, and neighbors from the Fire and accepted his intercession for a thousand of those who
deserved to be put into Fire.”

So Gabriel said: “O Muhammad! Teach these words to the believers and not to the hypocrites. This
supplication is accepted for the supplicant and for those present in Allah’s House, when it is
circumambulated.”247

It should be noted that this great recompense and wonderful reward is not rare of Allah’s extended
Mercy, unlimited Beneficence, and infinite treasure of rewards.

Imam ‘Ali (as), following the phrase, “How many ugly things You have concealed,” states: “How many
tribulations You have warded off; such as earthquake, storm, flood, fire, accident, famine, and
calamities. How many stumbles You have removed, which could destroy my belief, my ethics, my
benefactions, and my face among people. How many ordeals You have averted, which could destroy my
calmness, bring anxiety in my life, and put pressure and difficulty in my heart and mind. How much
beautiful praise, for which I was unworthy of, You have spread about me, though I had committed so
many sins; so my parents and my closed ones thought highly of me and praised me, while I did not
deserve it.

غْلالا ب دَتقَعو مالعا ب ترقَصو ،حال وءس طَ بفْراو لائب ظُمع ماَللّه

O Allah my tribulation is tremendous, my bad state is excessive, my acts are inadequate, and my fetters
have tied me down.

The above-mentioned phrases are the entreaties of a patient of sins and a captive of disobedience and
material wants before an experienced Omniscient physician. The Merciful physician has invited the
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The Meaning of ‘bala' (tribulation)’

The insightful servants have suggested several meanings for the word ‘tribulations:’

1. Sins

It has been said that “tribulations” are the sins, which are the greatest misfortunes. Wrongdoing is a
dangerous illness that, unless one repents and returns to Allah while compensating for his past deeds, it
can lead to the spiritual death of his heart. When one’s heart dies he would lose touch with the Almighty,
which leads to eternal atrocity and being away from Allah’s Mercy.

The Fourth infallible Imam, al-Sajjad (as), at the beginning of Munajat al-Ta'ibin (supplication of the
repented) has mentioned this fact:

تجِنَاي يمظع ِقَلْب اتأمو.

My great crime, that is my wrongdoing, has caused my heart to die.

Abu-Dharr al-Ghifari, a disciple of Prophet Muhammad’s was asked: “What illness do you suffer from?”
He answered:

ِو ذُنُوبْأش.

I suffer from the illness of sin.

An Important Question-Answer

Amin al-Islam al-Tabarsi, in the great exegesis book “Majma’ al-Bayan”, explaining about the Qur’anic
chapter al-Waqi’ah narrates: ‘Uthman Ibn ‘Affan visited ‘Abdullah Ibn Mas’ud while he was sick, before



his death. He asked ‘Abdullah: “What do you suffer from?”

‘Abdullah answered: “My sins.”

‘Uthman asked: “What do you desire?”

He replied: “My Lord’s Mercy.”

‘Uthman asked again: “Do you want me to call a doctor to visit you?”

“The real Healer has cured me,” answered ‘Abdullah.

‘Uthman asked him again: “Do you want me to pay your portion from Muslims’ treasury?”

‘Abdullah replied: “You did not pay it when I needed it, do you want to pay it now that I don’t need it
anymore?”

‘Uthman stated again: “Let me pay it to your daughters instead.”

But ‘Abdullah said: “My daughters don’t need it either. I have recommended them to recite al-Waqi’ah
chapter, because I heard from the Prophet (S) that anyone who recites al-Waqi’ah every night would
never suffer from poverty.”

A Dialogue with Uways al-Qarani

The great Iranian poet, ‘Attar, narrates from Hurm Ibn Hayyan in his “Tadhkirat al-Awliya’ “, who said:
“When I heard that Uways al-Qarani has reached the position of intercession, I desired to see him. I
came to Kufah and looked for him until I found him doing ablution. He Asked me: “O Ibn Hayyan! What
has brought you here?” I said: “The desire to befriend you.” He answered: “I don’t think that one, who
befriends Allah, befriends anyone except Him.” I told him: “Give me a piece of advice!” He said: “O Ibn
Hayyan! When you fall asleep, consider death under your pillow, and when you get up, consider it in
front of yourself. Do not pay attention to the smallness of your sin; rather pay attention to Allah’s
greatness, before whom you have committed the sin. Because if you consider your sins small, it is as if
you consider Allah small!”

2. Remoteness from Allah’s Closeness

It has also been said that the great “tribulation” may be remoteness from Allah’s closeness - the position
that is obtainable by belief, good deeds, and good morality. This position contains Allah’s pleasure and
would lead to accompanying the prophets, martyrs, and the pious in the Hereafter.

Those who are always far from this position would eventually reach a position in which there are Satans
and savages, but no humanity, belief, good deeds and morality. That is a place where human does



nothing but oppression, wrongdoing, transgression, and immorality. On the other hand, those who are
always seeking the nearness position benefit from Allah’s especial blessings; hence they engage in
worshipping the Almighty and serving His servants, in a joyful and blissful state. In this engagement,
they have no job but as a sincere servant, and no desire but reaching Allah’s nearness. Their hearts
continuously gain blessings from Allah and leads it to all aspects of their beings.

Joseph, the truthful, seeking the route to Allah’s nearness, turned his diminutive house in Kan’an into a
sincere worshipping and serving site. At the very beginning of this spiritual route, he dreamed of the
future, seeing his high position. He made the deep darkness of the well his prayer place. He made the
palace of the Egypt’s king, which was a falling place for Zulaykha (Potipher’s wife), his rising place to
piety. He also turned the prison into a place of worship for himself and a place of guidance for others. He
performed wisely and trustworthily as the treasurer of Egypt and sincerely served Allah’s servants as
Egypt’s king. He thus reached the position of Allah’s nearness.

3. Ignorance

It has been said that “tribulation” means ignorance, which is the root of all difficulties, deprivations, and
eternal misfortune. The Commander of the Believers (as), in a tradition about ignorance, states:

اءيعو اءد لهاَلج.

Ignorance is a kind of illness and disability.1

الدَّاء اوأد لهاَلج.

Ignorance is the most severe illness.2

دُ الشَّقَاءّخَلمو اءيالأح يتمم لهالج.

Ignorance kills the alive and perpetuates misfortune.3

لَه يحالنَّص نم لقْبي لاو هيرتَقْص رِفعي لا لاهالج.

The ignorant does not recognize his own fault and does not accept the advice of the benevolent.4

.الجاهل ميِت وإنْ كانَ حياً



An ignorant person is dead, though he is apparently alive.5

.الجاهل صخْرةٌ لا ينْفَجِر ماؤها، وشَجرةٌ لا يخْضر عودها، وأرض لا يظْهر عشْبها

An ignorant person is like a rock which does not flow water, a tree which does not bear a green
leave, or a ground that does not grow a plant.6

Imam ‘Ali (as) addresses Allah in one of his supplications this way:

لها بِجالدُّنْي َإل نْتكرو ،لهرِكَ بِجذِك نع توهسو ،لهبِج الذُّنُوب تبَتارو ،لهتُكَ بِجيصع :لاهأنَا الج.

I am an ignorant person, who disobeyed You because of his ignorance, committed sins, forgot
Your remembrance, and got interested in the material world.7

Bad State

Bad state means immortality that is one of the worst problems. The insightful people believe it is the
most severe concealment, which deprives human from understanding the truth, gaining blessings and
Allah’s nearness, seeking His way and countenance, comprehending Qur’anic teachings and the
traditions,.

.كلا انَّهم عن ربِهِم يومئذٍ لَمحجوبونَ

Surely on that Day they (the sinners) will be covered from the Mercy of their Lord. (83:15)8

The Almighty has stressed on the importance of purifying the soul from vices and adorning it with virtues
over any other duty of humans. After swearing eleven times in His Qur’an, the Almighty has stated the
eternal fortune and salvation of the purified servants and the disappointment of the sinners:

.قَدْ افْلَح من زَكاها. وقَدْ خَاب من دساها

He will indeed be successful who purifies it (the soul). And he will indeed fail who corrupts it.
(91:9-10)

Human’s immoral state leads to moral blindness, remoteness from the truth, deafness to the call of Allah
and His prophets, and lack of awareness of Allah’s Mercy. The Messenger of Allah (S) said:

الخُلُق وءسو خْلالب :ملسم انِ فعتَمتَج لَتانِ لاصخ.



A believer does not possess two attributes; stinginess and bad morality.9

Imam ‘Ali (as) stated:

الخُلُق وءس نم شحشَةَ أوحو لا.

No fear is more frightening than bad temper.10

ينقي شَر الخُلُق وءس.

Bad-temperedness is the worst companion.11

The Messenger of Allah stated as well:

نَّمهكِ جرد فَلأس هخُلُق وءس نلُغُ مبدَ لَيبإنَّ الع.

In fact a servant reaches the farthest position in Hell from his bad-temperedness.12

Inadequacy of Acts

If one wants to reach prosperity, spiritual perfection and eventually Paradise, he must act in accord with
the Qur’anic verses and the traditions of Prophet’s Household. He must also observe the necessary
criteria like perseverance, sincerity and desire in order to be able to reach that perfection.

If one’s acts are devoid of understanding, perseverance, and desire, and not in accord with Allah’s will,
and if they are done with dullness, insincerity, stinginess, jealousy, and pride, how can they cause a
human to reach salvation and be freed of misfortunes?

The Commander of the Believers, despite having unique spiritual resources, called out Allah, in his
prayers at nights:

الطَّرِيق شَةحوفَرِ ودِ السعبادِ والز لَّةق نم آه.

Ah betides the limitation of resources, the farness of the destination and the fear from the way!13

It is necessary to study about the methods of worshipping performed by Allah’s favorite servants to know
about their perseverance, desire, and sincerity in serving Allah, and thus get motivated to serve and
worship Allah, out of desire. This way, our hearts become illuminated and we get to seek Allah’s path to
experience spiritual life.



The martyr, Qazi Nur Allah Shushtari has narrated in his book “Majalis Al-Mu’minin” that Uways al-
Qarani said at some nights: “This is the night for genuflection.” And he spent all that night in
genuflection. Some other nights he said: “This night is for prostration.” And he spent the night only in
prostration. Someone told him: “How do you have the ability of for worshipping for so long at nights?” He
answered: “Do you think the nights are long? I wish all the world was but one night, so that I could
spend it all in one prostration!”

The Restrictive Fetters

The insightful servants and the seekers of truth explaining about the phrase “My fetters have tied me
down,” have stated:

Perhaps “my fetters” means the sins and especially major sins that restrict human beings and tie him
down. The sins prevent one from worshipping and serving Allah, depriving him from His blessings. An
evidence of this is an important tradition narrated from Amir al-Mu’minin, ‘Ali (as):

Someone told Imam ‘Ali (as): “I used to perform the night prayers and Nafilas, but I can no longer do
so.” Imam (as) said:

.أنْت رجل قَدْ قَيدَتْكَ ذُنُوبكَ

You are a person, whose sins have become his fetters, tying him down and preventing him from
night worshipping.14

There is another possibility that “the fetters” are useless entertainments and activities, which prevent
human from paying attention to more important real purposes of life. In a tradition from the Messenger of
Allah (S), this is mentioned:

يهنعي ا لام هكتَر ءرالم ملاإس نسح نم.

One of the good things a Muslim observes is the abandoning of those activities that are of no use
to him.15

لمدُ اعب نَفْع نع نسبحو

O Allah! My high hopes have held me back from my gain.



High Hopes

Being hopeful is a blessing from the Almighty that is implanted in every human to be able to begin
useful, positive activities and be optimistic about their future benefits. If this great blessing did not exist,
human being would not be able to anything, would not make any efforts, and would not be interested in
any engagement.

It is narrated that once Jesus (as) was in a desert while an old man was plowing the farm by his tools.
Jesus (as) looked up to the heaven and prayed: “O Allah! Take his hopes away from him!” Then the old
man put away his tools and slept. After a while, Jesus (as) prayed again: “O Allah! Give back his hopes
to him!” The old man got up and resumed his work.16

The Messenger of Allah (S) stated:

Having hope is a Mercy for my nation. If there existed no hopes, no mother would breastfeed her
child neither any farmer would plant any trees.17

The fourth infallible Imam, Imam al-Sajjad (as), asked Allah:

.أسألُكَ من الآمالِ أوفَقها

Fulfill the truest of my hopes!18

Positive hopes like reaching scientific positions, moral perfection, salvation in this world and the
Hereafter, serving Allah and His servants, and leaving useful works after one’s death, such as mosques,
roads, hospitals, schools, and libraries are excellent hopes by a believing servantHereafter.

On the other hand, if human hopes are limited to material issues and exceed the designated and
required amount to such an extent that they remove security and calmness, bring about stinginess and
greed, and lead to, emulation and pride, they are false hopes and satanic illness. Such hopes makes
one forget Allah and the Hereafter, and deprive him of worshipping and obeying Allah.

The traditions narrated from the Prophet’s Household (as) contain valuable facts in this regard. Imam ‘Ali
(as), in a tradition says:

اهجر نم فخْليو آهر نم رغابِ؛ يرالسك لالأم.

Unreal hope is like a mirage, anyone who looks at it is deceived by it and anyone who is hopeful
of it would get hopeless.19



ارض خَادِعٌ غَار لالأم.

Unreal hopes are deceiving and harmful.20

.الأمان تُعم عيونَ البصائرِ

Unreal hopes blind one’s perception and insight.21

ينلقُلُوبِ الغَاف َلع يناطلْطَانُ الشَّيس لالأم.

Unreal hopes are like the sultan of satans that govern the negligent hearts.22

Prophet Moses (as), in his prayer, heard Allah saying:

.يا موس! لا تُطَوِل ف الدُّنْيا أملَكَ فَيقْسو قَلْبكَ، والقَاس القَلْبِ منّ بعيدٌ

O Moses! Do not have high wishes in the world, since they make you hardhearted, and the
hardhearted is away from Me.23

Imam Sadiq (as) called Allah in the ‘Arafa supplication:

لمالع رخَي نَعمي لأم نماتِ، ومالم رخَي نَعتَم اةيح نمو ،ةرالآخ رخَي نَعنْياً تَمد نوذُ بِكَ مأع.

I seek refuge to You from the world that hinders a better Hereafter, from a life that prohibits the
best death, and from a wish that avoids doing the best deed.24

Imam ‘Ali (as) said:

من أيقَن أنَّه يفَارِق الأحباب ويسن التُّراب ويواجِه الحساب ويستَغْن عما خَلَّف ويفْتَقر إلَ ما قَدَّم كانَ حرِياً
لمطُولِ العو لرِ الأمصبِق.

One who is sure he would get separated from his friends after death, would be placed in the
earth, would be probed by Allah, would get needless of what he has left in the world and in need
of what he has sent before, is deserved to have limited wishes and high attempt.25

High hopes can severely harm humans, depriving him of Allah’s blessings. Human being, from the time
of birth in itself, is like a fertile land. If this productivity is maintained together with the raindrops of Allah’s



mercy then he would bring about the blossoms of good morality and deeds. If, on the other hand, this
productive land is turned into a desert because of diseases such as ignorance, pride, greed and high
hopes, it would not grow certain beliefs, good morality and deeds.

.والْبلَدُ الطَّيِب يخْرج نَباتُه بِاذْنِ ربِه والَّذِي خَبث لا يخْرج الا نَدًا كذَلكَ نُصرِف الآياتِ لقَوم يشْرونَ

And as for the good land, its vegetation springs forth abundantly by the permission of its lord,
and as for that which is inferior its herbage comes forth but scantily. (7:58)

High hopes embrace human heart like a spider’s net, hinders his thought and understanding of the truth;
thus making him forgetful of Allah’s remembrance, the Hereafter, and from preparing the provisions for
the Last Day.

In fact, having such limited life, a man with high hopes of reaching infinite wealth, property, land,
position, and foreign travels, cannot concentrate on Allah’s remembrance or the Last Day, neither on
doing good deeds nor compensating his previous sins and faults!

The Messenger of Allah (S) states in an important tradition:

لالأم ا طُولأمو ،قالح ندُّ عصى فَيواعُ الهبّا اتأم .لالأم طُولى وواعُ الهبّلَتَانِ: إتصخ ملَيع ا أخَافم فإنَّ أخْو
.فَينْس الآخرةَ

In fact, the most severe fear I have for you are two qualities; following the carnal soul and high
hopes. Following the carnal soul prevents human from accepting the truth and high hopes
prevents remembering the Last Day.26

In order to become free of this deadly captivity, it is useful to contemplate on the previous generation’s
lives, attend religious gatherings, ponder about the Holy Qur’an and the signs of the Household (as),
read historical books and visit the cemetery once in a while.

Truly, when the heart is captured by imaginary hopes and unwise wishes, human loses the true benefits
of the world and the Day of Judgment, and even of the life, knowledge and thought.

A Strange Account

The great Iranian poet, ‘Attar Nayshaburi, narrates: Once Hasan Basri was going somewhere when he
reached the river of Dajla and waited there. Suddenly Habib ‘A’jami, who was a pious man, came and
said: “My teacher! Why are you standing here?” Hasan answered: “I am waiting for a ship.” Habib said:
“You have taught me not to be jealous of other people, and not to have high hopes, so that my desire for
this world become little, thus, I can then walk on the water and cross it!” Then Habib walked on the water



and crossed it. Seeing this, Hasan fainted. When he was conscious, he was asked as to why he fainted.
So he answered: “He has learned his knowledge from me, but now he reproaches me by walking on the
water. If on the Last Day I am ordered to pass the Sirat Bridge27 and I am incapable of it, what will I
do?28“ Then he asked Habib: “How could you reach such a position?” He replied: “O Hasan! I whiten
my heart and you blacken the papers!” So Hasan said: “My knowledge benefits others, but not myself!”

وخَدَعتْن الدُّنْيا بِغُرورِها

And this world with its delusions has deceived me.

The goodness and fraud of this world should be evaluated with regard to one’s thoughts and state of
mind. The one, who is defeated by the carnal soul, is drenched in false dreams, and is polluted with
moral vices like pride, greed, an envy, is ignorant of Allah, the Hereafter, the Prophets’ prophet hood, the
Imam’s Imamate, and the reality of Qur’anic verses. Such a person is easily deceived by worldly
material, luxurious life, wealth and worldly positions and considers these as the only truth. He thus
spends all his lifetime gaining these worldly goals. Eventually, he wakes up on the time of his death
when he has to depart, and finds his worldly aims as mere fraud and all his efforts as useless. He is
forced to go to the next world without any virtues done.

The pharaohs and Korahs of history were not pharaohs and Korahs from birth; rather they have become
the people that they were due to mental illnesses, false viewpoints and untrue estimates.

Someone who does not have a polluted soul, is not engaged in false thoughts, and does not have vices,
is well aware of Allah, the Hereafter, the prophets, the Imams and the Holy Qur’an. Such a person
considers the world along with all its facilities nothing but a tool for living purely, doing good deeds, and
preparing for a better hereafter. He, therefore, utilizes all his lifetime for fulfilling these goals.

The heavenly messengers and the infallible Imams (as) are humans who have not been trapped by the
world’s luxuries and have not been deceived by material issues.

The insightful, who see everything through their hearts, have left some advices from themselves that are
valuable for the thoughtful people.

Amir al-Mu’minin, Imam ‘Ali (as), states: “I was in a garden of Fadak, which belonged to Hadrat Zahra
(as), gardening with a shovel. Suddenly, a lady came to me, who looked great and pretty to me. I
thought she was Thaniyya, daughter of ‘Amir Jamhi, who was famous for her beauty among the women
of Quraysh. She told me: “O son of Abu Talib! Are you interested in proposing me? If yes, I am ready to
become your wife. Then I would help you to fulfill your need for making a living, would guide you to the
earth’s treasures, and would govern you on the world.” I asked her: “Who are you that I take you as my
wife?” She said: “The world!” I said: “Go away and look for a husband other than me, since I have
divorced you three times, and there is no return from my decision.”29



One, who is deceived by the deceptive world, has made himself unfortunate forever, depriving himself
from the blessings of this world and the Hereafter. And one, who is uninterested in this world, has gained
a great benefit and an eternal blessing; Allah’s pleasure.

Imam Sadiq (as) states:

نم هجأخْرا وهاءودا وهاءدا والدُّنْي وبيع هرصبو انَهسا لبِه أنْطَقو قَلْبِه ةَ فمالح هال تا أثْبالدُّنْي دَ فزَه نم
ملاارِ السد َماً إلالا سالدُّنْي.

One, who is indifferent to the world, Allah would bestow wisdom on his heart, enable his tongue
to utter it, make his eye seeing of the world’s faults, illnesses, and treatments, and would
eventually transfer him, safe and sound, to the Territory of Peace.30

Luqman, the wise, told his son:

لكا التَّوهاعرشانَ وا الإيمشْۇهحو ها تَقْوى اليهينَتُكَ ففس نَفَلْت ،يرثك الَما عيهف قَدْ غَرِق يقمع رحا بإنَّ الدُّنْي !َنا بي
ربا الصانُهسو لْما العيلُهلدو قْلا العهِمقَيو.

My son! Indeed the world is a deep see, which has drowned many worlds. So you should travel in
it with the ship of piety, load this ship with belief, take a sail of reliance on Allah for the ship,
employ a crew of wisdom, a guide of knowledge and passengers of patience and tolerance for
it.31

The Messenger of Allah (S) said:

.كن ف الدُّنْيا كأنَّكَ غَرِيب أو كأنَّكَ عابِر سبِيل، وعدْ نَفْسكَ ف أصحابِ القُبورِ

Be present in this world as if you are an alien, or a passing traveler, and consider yourself as the
dead ones.32

Imam Sadiq (as) said:

.يا بن جنْدَبٍ! إنْ أحببت أنْ تُجاوِر الجليل ف دارِه وتَسن الفردوس ف جِوارِه فَلْتَهن علَيكَ الدُّنْيا

O son of Jundab! If you like to be Allah’s neighbor in His House in the Hereafter and be with Him
in His paradise, this world should be worthless for you.33

The Qur’anic verses and the traditions of Prophet’s House (as) imply that if the world is employed to do



good deeds and advantageous performances, in order to construct the hereafter fruitful, this is a fine
worthy world. If, on the other hand, it is used for badness, oppression, and sins, and destroys the
hereafter, it is indeed a worthless world.

In general, the goodness or badness of the world depends on the people’s ideas and performances. If
one acts with belief, morality and good deeds, living in the world is certainly for his benefit. But if he lives
in the world with disbelief, idolatry, bad morality, and wrongdoing, the world is harmful for him.

As a result, it is not possible to judge the world without knowing about the human’s relationship with it as
well as his performance in it. For those people for who the world is considered deceitful, it is said: All the
badness is gathered in a house, whose key is love for the world. Entering the world is easy, but exiting it
safely is difficult.

If the hereafter were a lasting clay container and the world were a temporary golden one, the hereafter
would still be deserved to be loved by the people. However it the hereafter that is like a golden and
permanent container and the world is like an ending clay one.

Abu Hazim Makki said: “It is supposed that you avoid the world because I was informed that on the Last
day the servant is brought into account and a caller will call on behalf of Allah that this is a servant who
belittled what Allah praised and liked whatever Allah disliked.”

طالمها ويانَتبِخ نَفْسو

My own soul with its offences and my dilly-dallying have deceived me.

The soul is a phenomenon, which is impossible or at least difficult for one to understand, but recognizing
its signs, as mentioned in Qur’an and the traditions are not as hard.

If the soul is not put into training and through purification, it would become polluted with whims and
desires, and then committing any sins would become easy for it.

Whim lexically means “falling down or moving in a wrong direction” and also “extreme desire for
anything”. Desire implies “collapse, corruption, and being misled”. Psychologically, desire means “a
stressful motion in human soul that does not leave him relaxed, such as love, hatred, and wrath.”

One who is desirous for something in every moment does not have the power to move towards
perfection. Achieving perfection requires calmness and peace of the mind. As far as there are desires,
there is no peace and the mind then does not govern the soul. A child is naturally desirous, so he should
be watched closely so that he may not get accustomed to being desirous. Women are also desirous by
nature, because they are perfect in nature. Moreover, this is a necessity for women, because they are
created for managing the internal affairs of the house and they should pay attention to the details. What



harms women more than other things is jealousy which they should try and control through training and
trying.

In general, if the desire is left with no reign, it would change into lust. And if wisdom cannot rule this lust,
it may transgress and lead to insanity. This insanity is quite visible in people’s greed and ambition. Such
people are like the deaf and the blind and would do anything to reach their purpose. For doing so, they
violate all social and religious sanctities and may even become disloyal to their friends and their country.
No one should trust the friendship of such people, because they have only one single beloved for which
they can sacrifice all other dear ones. Those who suffer from the insanity of greed only like those people
who are ready to be a tool in their hand, for facilitating their evil intentions, thus they generally hate piety
and the pious ones.

People’s desires turns to severe lust and lust makes them insane because a strong lust destroys their
thinking and wisdom.

The extreme desire for positions is the most severe lust, which has harmed mankind more than other
lusts. This lust has colored the pages of history in red, causing people to kill their fathers, brothers and
sons.

It should be pointed out that by following the carnal soul it is only referred to the harmful aspects of it that
causes lusts and desires. In fact, no one should completely ignore his soul, as some of the seekers of
truth have wrongly misunderstood. But since humans are naturally more inclined to the negative aspects
of their souls that is engaging in wrongdoing, the religious leaders have warned us against the carnal
soul entirely. That’s why during preaching the warnings are heavier than the hopes. Humans are inclined
to a variety of social and personal attempts called the instincts, most of which lead to selfishness. And
this selfishness is laid in human nature, out of Allah’s higher wisdom, for the continuation of life and
steps of perfection.

This innate selfishness should be controlled by belief in Allah, the Resurrection, and spiritual relationship
with the prophets and the infallible Imams, as well as by accomplishing the religious duties and
observing the rights of other people, so that selfishness does not begin its reign. An extremely selfish
person thinks about nothing but his personal benefits. This devilish vice would harm the selfish person in
the first place, and the society at large. For instance anger is a prerequisite of selfishness, but it should
be controlled and only employed for defending one’s life, wealth, reputation, country and right, not for
bothering the weak. Extreme anger is savagery and an insignificant one lacks zeal.

Freedom, which is another instance, is the fruit of life and the prerequisite of human will, because it
prevents him from being limited by others’ wills. But this innate tendency should be used wisely and
moderately. If the blessing of freedom is used excessively, it leads to chaos. If it is used inadequately, it
causes captivity and oppression.

Human instinct of loving wealth is also a decent one to the extent that it does not lead to malice on one



hand, and illegal activities, such as theft, embezzlement, and gambling to gain it, on the other.

The best position in relationships with others is good morality, which should be kept in a moderate state,
not to violate anyone’s rights.

Sociability and happiness with others is acceptable to the extent that it does not turn into unsuitable
mockery. Mentioning friends’ virtues is encouraging them to goodness, but it should not lead to
flattery34. From the above-mentioned issues, the vices of the soul, which is not adorned with religious
training, becomes clear.

Descriptions of the Soul

The Holy Qur’an has cited some descriptions for the soul that emerge due to human inattention to the
religious and moral facts:

1. The carnal soul, 2. The corrupting soul, 3. The fooling soul, 4. The reducing soul, 5. The pledged soul,
6. The desirous soul, 7. The woeful soul.

The Qur’anic verses containing these descriptions of the soul are in order:

ِبر محا رم لاا وءةٌ بِالسارملا نَّ النَّفْسا.

Most surely man’s soul is prone to evil, unless my Lord do bestow His Mercy. (12:53)

.وقَدْ خَاب من دساها

And he will indeed fail who corrupts the soul. (91:10)

هنَفْس هفس نم لاا يماهربا لَّةم نع غَبري نمو.

And who forsakes the religion of Ibrahim but he who makes himself a fool. (2:130)

.قَال بل سولَت لَم انفُسم امرا

Nay your souls have made the matter light for you. (12:18)

.كل نَفْسٍ بِما كسبت رهينَةٌ



Every soul is held in pledge for what it earns. (74:38)

.واما من خَاف مقَام ربِه ونَه النَّفْس عن الْهوى، فَانَّ الْجنَّةَ ه الْماوى

And as for him who fears to stand before his Lord and forbids the soul from low desires, then
surely the garden- that is the abode. (79:40-41)

هنْبِ الج ف طْتا فَرم َلتَا عرسا حي نَفْس نْ تَقُولا.

Lest a soul should say: O woe to me! For what I fell short of my duty to Allah. (39:56)

Shaykh Baha’i in his valuable book, ‘Arba’in says: “By ‘soul’ in the traditions it is meant the savage
powers, like lust and anger.” Ghazali in ‘Madarij Al-Quds’ has mentioned this point in the following
sentence: ‘The ‘soul’ is ascribed to all the vices that are in contrast with the power of thinking.’

The Holy Prophet is reported to have said:

.أعدَى عدُوِكَ نَفْسكَ الَّت بين جنْبيكَ

The most severe of your enemies is your own soul that is placed between your two sides.35

The divine wise men say that the soul is fought only because of its belonging to the body, which causes
savage and satanic vices. Regardless of this belonging to the body, the soul is really the mind,
possessing the virtues of the angels. In this sense, the soul serves to worship Allah and to reach His
paradise. Therefore the attributes of the soul’s belonging to the body should be fought so that the soul
can reach peace and be safe from its satanic aspects. Otherwise, it would always be full of quarrels and
disputes!

The great Persian poet, Sa’di, says: I asked someone the meaning of the following tradition of the
Prophet: “The most severe of your enemies is your own soul that is placed between your two sides.” He
answered: “It is because if you do good to any enemy he becomes a friend, but your own soul increases
its enmity if you do good to it and fulfill its desires!” The followers of the carnal soul, who live unwisely,
are the insane.

Buhlul was asked: “How many fools are there in the city?” He replied: “It is very hard to count them. Ask
me of the number of the wise men!”



Amir al-Mu’minin’s Viewpoint about Reforming the Soul

Imam ‘Ali (as), out of his full insight into the reality and his knowledge about everything, has
recommended some ways for reforming the soul that the great Shi’a scholar, the late ’Amudi, has cited
in Ghurar al-°ikam:

التَّقَلُّلو القُنُوعادِ وصكَ بِالإقْتلَيكَ فَعنَفْس حلاص ف تبغإذَا ر.

When you desired to reform your soul do behave with moderation and contentment, and belittle
the world.36

.صلاح النَّفْسِ مجاهدَةُ الهوى

Reforming the soul is fighting the desires that destroy it.37

.سبب صلاح النَّفْسِ العزوف عن الدُّنْيا

The key to reforming the soul is preventing oneself from the worldly issues.38

.دواء النَّفْسِ الصوم عن الهوى

The remedy for the soul is avoiding the unwise desires.39

.سبب صلاح النَّفْسِ الورعُ

The key to reforming the soul is avoiding the sins.40

.إنّ تَقْوى اله دواء داء قُلوبِم… وطهور دنَسِ أنْفُسم

Piety and fearing Allah cures your hearts and purifies your souls.41

.آفَةُ النَّفْسِ الولَه بِالدُّنْيا

Corruption of the soul is caused by considerable interest in the world.42



.رأس الآفَاتِ الولَه بِالذَّاتِ

The greatest corruption is the lust for illegal enjoyments.43

هقْلع وسأطَاعَ مو اهونَ هوعرف صع نمل طُوب.

Blessed is he who fights the Pharaoh of his soul and obeys the Moses of his wisdom.44

This divine statement implies that everyone has a Pharaoh and a Moses on his soul and if he wants to
reach Moses’ position, he should contrast it to the soul of the Pharoah, or else he would drown in the
sea of demise. And if he follows the Moses of wisdom, he would deserve Allah’s praise, as a special
believer:

يننموادِنَا الْمبع نا ممنَّهونَ… اارهو وسم َلع لامس

Peace be on Musa and Haroun… Surely they were both of Our believing servants. (37:120, 122)

Imam ‘Ali Amir al-Mu'minin (as) has stated:

.طَهِروا أنْفُسم من دنَسِ الشَّهواتِ تُدْرِكوا رفيع الدَّرجاتِ

Purify your souls from the pollution of unlawful lusts to reach high spiritual positions.45

Anyone who wants to attain a divine position, and desries to be released from the limited cage of nature
to the garden of wisdom and understanding, should purify his soul from the pollutions and lusts, and
prevent the soul from loving worldly enjoyments, so that he would be adorned with the attributes of
angels, and would even reach a position higher than that of the angels.

The divine scholars have stated that human can purify his soul in one of these four ways: 1. Learning
from the sinners, 2. Accompanying the wise men, 3. Asking his real friends about his own vices and
faults, 4. Avoiding the sins in him that are mentioned by his enemies.46

The Description of my Dilly-Dallying

I have dilly-dallied for years and have done nothing for asking repentance, reforming my soul, attaining
provisions for the Hereafter, doing good deeds, avoiding sins, and seeking wisdom and insight. The
satisfaction with today and tomorrow has deceived me and prevented me from seeking the truth. O
Allah! I ask you for a strong will and a power to fulfill my promises so that I may be released for this
idleness of mine, as this weakness would eventually harm me, depriving me from Your mercy and



forgiveness, and placing me among the disobedient servants.

عالفو لمع وءس عائنْكَ دع بجحنْ لا يكَ اتزلُكَ بِعاسِدي فَاييا س

O my Lord! So I ask you by Your Might not to let my evil deeds and acts veil my supplication from You.

The Reason for the Obstruction of Supplications

Wrongdoing is a veil that prevents humans from receiving the Divine blessings and Mercy, as well as
from the fulfillment of the supplications, except if the sinner repents from his sins. Evil deeds take away
the desire and mood of supplication from the servant, preventing him from coming to Allah’s presence.
Even if a sinful servant succeeds in calling Allah and asking Him his requests, his supplications would
not likely be fulfilled. Deprivation of the servant from the fulfillment of his supplications is in fact him
being expelled from the Mercy of his Lord. It has been quoted from a mystical lover of Allah: It is harder
for me to get deprived of supplicating than being deprived it from its fulfillment.

In this part of the supplication, the supplicant beseeches to the Almighty and asks him: My Lord! Hinder
the effect of my evil doing on the fulfillment of my supplications, so that I can keep on supplicating and
You continue accomplishing my prayers, out of Mercy.

It is narrated in a tradition that Amir al-Mu’minin (as) passed a place, together with some of his disciples,
where he saw a young man putting his head against a wall, and swearing Allah by His Might to fulfill his
request. Imam (as) stated: “His request would be accepted because of such swearing.”

Surely, the Compassionate Lord has the power to hinder the bad effects and open new doors to His
servant. He is the One Who prevented the fire from burning Abraham (as). And he is the One Who
prevented the knife from cutting the throat of Ismael (as).

ولا تَفْضحن بِخَف ما اطَّلَعت علَيه من سرى

Not to disgrace me through the hidden things You know of my secrets.

Secret-Keeping

The servant should know that Allah is well aware of the entire world, all the beings and their hidden and
apparent aspects, so there is no unfamiliarity, forgetfulness, or ignorance from Him. He is well aware of
the past, present and future events. The hidden side of humans is evident to Him. If He reveals our
hidden sins, we would be disgraced before our parents, spouse, children and others. If they know about
our hidden sins, they would discard us, and perhaps not want to talk to us anymore.



The servant, in this section of the supplication, beseeches to the Lord to maintain his grace and not
disgrace him for his hidden sins.

By murmuring these divine words, the supplicant should be sure that his Lord would never disgrace a
repenting sinful servant. The Almighty conceals the sins to such an extent that He has stated about
accounting for some of His servants’ deeds:

I account for their deeds Myself, so that their deeds would not get obvious to Prophet
Muhammad, who himself is so kind to his Ummah, and so they don’t get disgraced before him.

The fourth infallible Imam has stated some of the attributes of the Almighty in Abu Hamza supplication
like this:

.ستّار الْعيوبِ، غَفّار الذُّنُوبِ، علام الْغُيوبِ، تَستُر الذَّنْبِ بِرمكَ، وتُوخّر الْعقُوبةَ بِحلْمكَ

O the Concealer of faults, the Forgiver of sins, the Knower of the hidden, You conceal the sins
out of Your Might, and You delay the punishments, out of Your Patience.

Some servants of Allah, with their limited capacity, astonishingly conceal others’ faults. If these are the
Almighty’s servants, how good is the concealer Himself?

Prophet Jacob (as) who wanted to persuade Josef (as) that his brothers had behaved unjustly to him,
only heard from him:

لَفا سمع هفَا الع.

Allah forgives what is past… (5:95)

An Astonishing Story on Forgiveness

Abu Abd Al-Rahman Hatam Ibn Yosuf Asam, a noble man from Khurasan, was highly knowledgeable
and pious. It has been said that he was named al-Asamm47 because once a woman came to him to ask
something. While talking to him, the woman unintentionally broke wind and got very ashamed. Hatam
pointed at his ear, implying that he could not hear her speech. The woman got very happy that she was
not disgraced before this knowledgeable scholar. No one was aware of this happening. But Hatam was
named Asam from that time, because he pretended to hear badly until that woman was alive. When he
passed away, another pious noble man dreamed of him and asked him: “How did Allah account for
you?” Hatam answered: “Because I considered what I heard unheard, the Almighty forgave what I had
ever done and heard altogether.”



واتشَه ةثْركو هالَتجو تَفْريط وامدو تإساءو لعف وءس نم خَلَوات ف لْتُهمما ع لع ةقُوببِالْع لا تُعاجِلْنو
غَفْلَتو

And I ask You not to hasten me to punishment for what I have done in private: my evil acts in secrecy,
my misdeeds, my continuous negligence, my ignorance, my manifold passions and my forgetfulness.

According to the Islamic teachings, if the Almighty hastened the people to punishment, not a single being
would have remained on earth. But He does not hurry in punishing the sinful servants, due to His Mercy,
so that they profit from the opportunity, come to Allah with genuine repentance, reform their previous
faults and compensate for the previous duties. Moreover, the Almighty does not hasten the sinners to
punishment so that if a believing progeny is to appear from them, the punishment would not hinder it.
Also He postpones the punishment because of the children’s crying, the believers’ sincere supplication,
and the supplicants’ weeping at night and repentance. And if there is no such hindrance, he does not
delay the punishment.

Although hastening the sinners to punishment due to their boldness exists in Allah’s system, it can be
removed by repentance, reforming the faults, and beseeching to Him, as the people of Prophet Jonah
(as) removed the punishment from themselves.

It should be highlighted that if Allah’s punishment arrives, no one has the power to return it. Also
sometimes the divine punishment is represented in the world as catastrophes such as famine, heavenly
disasters, expensiveness of goods, distrust among people, and eventually spiritual metamorphosis.

The signs of inner metamorphosis are mentioned in an important tradition of the Prophet’s (as), in
address to Imam ‘Ali (as):

يا عل! إنَّ القَوم سيفْتَنُونَ بعدِي بِأموالهِم ويمنُّونَ بِدِينهِم علَ ربِهِم ويتَمنَّونَ رحمتَه، ويأمنُونَ سطْوتَه، ويستَحلُّونَ
عيا بِالبِبالرو ةدِيبِاله تحالسبِالنَّبِيذِ، و رلُّونَ الخَمتَحسفَي ،ةياهالس اءوالأهو ةاذِباتِ الهبِالشُّب هامرح.

O ‘Ali! Soon after me, the nation is examined by its properties, they ask favor from their Allah for
embracing the religion, they hope for His Mercy, and consider themselves safe from His
punishment, they make His unlawful lawful, with lying and passions, so they make the intoxicant
drink a lawful drink, the unlawful wealth a lawful gift and granting, and the usury a lawful
business for themselves.48

In fact, if people’s hearts have not metamorphosed to a satanic state, due to insistence on evil doing,
how can they consider Allah’s unlawful issues, such as the intoxicant drink, unlawful wealth, and usury
as lawful so easily? These are the signals of the transformation heart, which is in reality part of Allah’s
punishment, as was depicted in the appearance of the disobedient Israelite people whose sinners were
addressed by Allah’s punishment call:



…ينئةً خَاسدرونُوا قك مفَقُلْنَا لَه.

…so we said to them: ‘Be as apes, despised and hated. (2:65)’

Imam ‘Ali (as) in these sentences has referred to four evil doings: 1. Dissipation, 2. Ignorance, 3.
Passion, 4. Forgetfulness.

Dissipation

By dissipation, it is meant negligence in worshiping and in obeying Allah, as well as in serving His
servants and doing good. The divine teachings have warned people against dissipation, considering it as
an extreme harm that prevents them from benefiting the divine blessings.

.التَّفْرِيطُ مصيبةُ القَادِرِ

Dissipation is the competent person’s disaster.49

.ثَمرةُ التَّفْرِيط النَّدَامةُ، وثَمرةُ الحزم السلامةُ

The result of dissipation is regretful ness, and the fruit of prudence is safety.50

ينِطفَرةُ المغَاي النَّارو ،ينابِقةُ السنَّةُ غَايالج.

Paradise is the fate of the forerunners and Inferno is the destiny of the dissipaters.51

The sixth infallible Imam, Imam Sadiq (as), stated:

.من فَرطَ تَورطَ

One who dissipates would severely get into troubles.52

Ignorance

Ignorance of the truths of the world and the Hereafter, as well as being unaware of the duties and rights
of oneself and the others is like a dangerous illness. If this illness is not cured via acquiring knowledge
and understanding, it would bring about permanent harm, disgrace, and ruin. Some of the traditions on
ignorance were mentioned in previous pages under the explanation for the phrase “I have been



audacious in my ignorance.”

Passion

Passion means an extreme desire for anything, gaining of which is a human goal. If this desire is for
untrue and unlawful, it leads to committing sins and to the corruption of the spirit, and eventually results
in the punishment in this world and the next one.

Longing too much for the worldly issues is the main cause of passion. This extreme craving, together
with satanic temptations and accompanying the sinners, nourishes the tree of wrongdoing, the damned
branches of which are various sins. It causes distance from Allah, deprivation from His Mercy, disgrace
in the world, and punishment in the Last Day.

This dangerous tree would not be destroyed except by accepting advises, repentance and returning to
Allah, and reflection and concentration on the course of the events.

The truthful servants say: The most dangerous branches of the passion tree, which have grown in most
souls and led to many sins and immoralities, are seven: 1. Passion for positions and superiority, 2.
Passion for wealth and belongings, 3. Passion for palaces and expensive mansions, 4. Passion for
relationship with pretty women, 5. Passion for delicious foods and intoxicant drinks, 6. Passion for
various splendid clothes, and 7. Passion for associating with the wrongdoers and the sinners.

These seven passions unintentionally stimulate seven satanic vices, depriving human heart from the
rays of understanding: 1. Pride, 2. Hypocrisy, 3. Jealousy, 4. Greed, 5. Stinginess, 6. Oppression, and 7.
Wrath.

Explanation of each of these seven vices and their destructive outcomes requires a separate book.

Those who have fell down into the well of passions, when startled by the messenger of death, finally
understand that they have harmed themselves greatly, replacing a fine blissful Hereafter with a meek
world, whose happiness is simultaneous with grief and whose enjoyment with displeasure.

The Unlucky Prince

The state of those entangled in the trap of the world and drowned in the darkness of passions is like that
of a young prince whose father inclined to prepare his marriage, and thus a uniquely beautiful princess
was proposed to and chosen for him.

When everything was ready for the wedding ceremony, everyone from the ordinary people to the noble
ones were invited to the palace, were treated with gifts and various meals, and were happy of the
cheerfulness and astonished with the splendor of the reception.



The angel-like bride was brought into the bridal chamber with make-up and diverse adornments, but the
groom was absent and was not found in spite of a thorough search. On that very night, the groom had
drunk excessive wine, and his mind had darkened, just as his luck. As we was in a state of drunkenness,
he left the feast unknowingly and passed some alleys. There he reached a crypt of the Zoroastrians, in
which they usually laid the bodies of their dead, lighting up fires and candles beside them.

Seeing the crypt, the young intoxicated prince conceived it as the bridal chamber and entered it. There,
the body of a dead old woman, still intact, was put by the Zoroastrians. The unlucky drunk prince hugged
the dead body passionately all night.

When he was sober again with the next morning breeze and found himself in a terrifying crypt by an ugly
dead body, he almost died with embarrassment and shame. He kept thinking of how he could hide this
happening from others when suddenly his father, along with their servants, found him and knew about
the disgrace!

This is a panorama of the lives of those who have been deceived by an unpleasant domain of passions,
exchanging a lucky Hereafter with it! Imam Sadiq (as) has narrated from his father, from the messenger
of Allah (S), who stated:

هري ودٍ لَمعومةً لراضةً حوكَ شَهتَر نمل طُوب.

Blessed is the one who leaves a present passion for getting an unseen promised Paradise.53

.حفَّتِ الجنَّةُ بِالمارِه وحفَّتِ النَّار بِالشَّهواتِ

The Paradise is enveloped with the hardness of worship and obedience, and the Fire is
surrounded by the passions.54

Someone told the fifth infallible Imam, Imam al-Baqir (as): “My worship and fasting are little, but I am
willing not to have unlawful sustenance.” The Imam (as) told him:

جفَرو طْنب فَّةع نم لادٍ أفْضهتاج أيو!

No deed is better than avoiding unlawful sustenance and passions.55

The messenger of Allah (S) said:

جالفَرو طْنفَانِ: البوالأج النَّار تما بِه جا تَلم ثَرأك.



The most common reason for which my nation enters the Hell is passion of the belly and sexual
passion.56

Forgetfulness

Forgetfulness means unawareness of something one has been aware of before. Too much engagement
in worldly issues, appearance, and desires are all due to forgetfulness of Allah, the Day of Judgment,
obedience, and worship.

Amir al-Mu’minin, ‘Ali (as), in his wise advices, warns people of the damages of forgetfulness:

دَاءالأع رالغَفْلَةُ أض.

Forgetfulness is the most harmful enemy.57

.ويل لمن غَلَبت علَيه الغَفْلَةُ فَنَس الرِحلَةَ ولَم يستَعدَّ

Woe to the one who is overcome by forgetfulness, hence he forgets his immigration to the next
world and would not get prepared for it.58

هقَلْب اتالغَفْلَةُ م هلَيع تغَلَب نم.

One, who is overcome by forgetfulness, his heart dies.59

.دوام الغَفْلَة يعم البصيرةَ

Continuation of forgetfulness blinds human insight.60

Imam Hasan Mujtaba (as), the second infallible Imam, stated:

.الغَفْلَةُ تَرككَ المسجِدَ وطَاعتُكَ المفْسدَ

Ignoring the worship at mosque and obeying the corrupted people are signs of forgetfulness.61

وكن اللّهم بِعزتكَ ل ف كل الاَحوالِ رؤوفاً وعلَ ف جميع الاُمورِ عطُوفاً



And by Your Might, O Allah! Be kind to me in all states and be gracious to me in all affairs!

No one in the world can describe Allah’s kindness, however knowledgeable he or she may be. But His
kindness can be understood from pondering on Qur’anic verses and the traditions of the Prophet’s
Household (as). The easiest way for recognizing the Mercy of the Almighty is paying attention to the
instances in which His Mercy can be perceived.

It is narrated form the Prophet of Islam (S): I asked presented some requests before Allah, one of them
was: “O Allah! Leave my nation’s deeds to me to account for them.” I was then addressed: “Even
though you are the Prophet of kindness, but you are not the most Merciful. If you are informed of some
of the sins of your people, you would hate them; let only Me know about their sins.

O Muhammad! I would account for them in such a way that no one would get informed of their sins, not
even you. So when I hide their sins from you, who are the manifestation of kindness, I would certainly
hide their sins from others too.

O Muhammad! If you have a prophethood of kindness to them, I have Godly Mercy to them. You are
their prophet, while I am their Lord. If you are with them today, I have been kind to them from the very
beginning and will be so until eternity.

The Sinner and Allah’s Forgiveness

Shaykh Baha’i says: A reliable man told me about a sinner who had died and his wife asked the people
for help the washing, shrouding, and burial of his body. But they hated the dead sinful man so much that
no one cooperated with his wife. Hence, she had to hire someone to bring him to the city’s public prayer
mosque so that the believers might help hold the ritual there. But still no one attended! So she asked the
hired man to take the dead body to the desert and bury it without washing and shrouding.

There was a mountain near that desert in which a pious man lived. He had spent all his life in
worshipping Allah and the people living there knew him for his piety. As soon as he saw the sinful man’s
body, he went to attend his burial ritual. When the neighboring people heard it, they rushed to
accompany the pious man too.

People asked the pious man why he was attending the sinner’s ritual. He answered: “In my dream, I was
told to come to this site of the desert where a single woman is accompanying a dead body, and pray for
it, since he is forgiven.”

Everyone was astonished at this happening. The pious man called the sinner’s wife and asked about her
husband. She answered: “Most of the days he was engaged in one sin or the other.” The pious asked
her again: “Had you seen any good deeds from him?” She replied: “I saw three good deeds from him;
first that everyday after committing sin, he changed clothes, and began praying humbly, second that his
home was never void of orphans and he was more kind to them than to his own children, and third



whenever he got up at night, he cried and said: O Allah! Where in the Hell will you place this sinner?!”

The Servant of ‘Abdullah al-Mubarak

Attar Nayshaburi says: ‘Abdullah Mubarak had a servant and had promised to set him free if he could
work and pay back as much as his price. One day someone told ‘Abdullah: “Your servant opens the
graves at night, steals the shrouds of the dead bodies to sell them and pays you!” ‘Abdullah was very
upset at hearing this. One night, he secretly followed the servant to the cemetery where the latter
entered a grave, put on old clothes and a chain around his neck, placed his face on the ground, and
began supplicating and crying.

Seeing this, ‘Abdullah hid in a corner and began weeping silently. The servant continued worshipping
until the dawn. Then he exited the grave and went toward the city. He entered the first mosque he saw
for the Morning Prayer. After his prayer, he said: “My true Lord! Another night finished and my master
asks me for Drachmas now. O Allah! You are the Provider of the poor and the Supplier of the
unfortunate.” At that time, a heavenly light appeared out of which a gold Drachma was put in the
servant’s hand. Observing this, ‘Abdullah was greatly astonished, went toward the servant, embraced
him and said: “May Allah sacrifice me for you! I wish you were my master and I were your servant!” The
servant said: “O Allah! No one knew this secret of mine. Now that it is revealed, I don’t want to be alive
anymore; take me to Yourself!” So he passed away in ‘Abdullah’s hands. ‘Abdullah buried him in the
same old clothes. That night, he dreamed of the Messenger of Allah (S) and prophet Abraham, who
were coming to him on a horse, and told him: “Why did you bury our friend in old clothes?!”

In fact, the Almighty has Mercy on His servants in all states and in different forms, especially in the state
of supplication and prayer.

اله ورب من ل غَيركَ اسالُه كشْف ضري والنَّظَر ف امري

My Allah and My Lord! Have I any but You from whom to ask remedy of my affliction and regard for my
affairs?

My Lord and My Allah! Do I have any source of blessing and mercy, but You? I ask You for the remedy
of my affliction and bad state, and attention to my life affairs.

My Lord! There is someone who can alleviate my misery, Who is powerful in every aspect, does not
deprive me of His mercy, is not mean, and no one has the power to keep His mercy away from me. The
One Who has all these perfect attributes and is away from any fault, is You.

If I seek refuge to anyone except You for the remedy of my affliction and ask him my request, he would
not be kind to me, would not be able to solve my problem, would be unkind in fulfilling my wish, or Your



Will would hinder his relationship with me. Therefore he cannot do anything for me. Hence I should not
rely on Your creatures and wholly rely on You. I should be hopeless of all beings, like my relatives and
friends and beseech only from You. I should humbly ask You for the remedy of my afflictions, difficulties,
bad states and vices. I should ask You to save me from calamities, harms, and mental and spiritual
illnesses.

One should always have hope only in Allah’s Mercy and should beseech to Him, in such a way that as if
he is drowing in the middle of sea, with no relations, assistance, dependence and worldy reliance on
anyone but Allah. As the Almighty told Jesus (as):

يثغم لَه سالَّذِى لَي زِينالْح الْغَرِيق اءعد نعاُد ،يسا عي.

O Jesus! Call me like the calling of one who has no supporter when being drowned!62

Imam Sadiq (as) said:

هال ملفَإذَا ع ،هنْدَ الع إلا اءجر ونَ لَهي لاو هِمّلالنَّاسِ ك نم أسيفَلْي طَاهأع ئاً إلاشَي هبر ألسي أنْ لا مدُكأح ادإذَا أر
طَاهأع ئاً إلاشَي هألِ السي لَم قَلْبِه نكَ مذَل لجو زع.

Whenever one of you wishes to gain whatever he wants fromAllah, he should be hopeless of all
the people and just be hopeful of the Almighty. When Allah sees such reliance in His servant’s
heart, He will grant whatever the servant wants from Him.63

The one who says ‘O Allah! My Lord!’ deserves to be free from all reliance and dependence, except that
which is from the true Creator. Such a person should observe the world, its wealth, position, passion,
and material things as a blessing and a tool granted by Allah for having a sound worldly life and a
prosperous Hereafter. Thus he should not consider these worldly elements as his master; for anyone
who accepts anyone else besides Allah, is a polytheist and the prayer of polytheists would never be
accepted.

The one who says ‘O my Creator!’ should be free from the sovereignty of other false masters, pharaohs
and their traditions. Because if he is dependent upon false masters and follows their traditions, his
prayer would not be accepted, even if he faces many hardships.

One should be hopeless of all creatures, which cannot even help to the slightest extent, except by
Allah’s will. In this case, he would be wholly dependent on Allah, and should not feel insufficient.

The lovers of Allah who had sufficient knowledge about Him and His creatures and knew well that Allah’s
creatures can do nothing to solve their problems, were always in a state of joyfulness and satisfaction
towards their Lord, considering Him as the sole problem solver and saying wholeheartedly: ‘My Allah



and My Lord’ like Prophet Moses (as) who stated: ‘My Lord! I have something in my poverty which you
do not have in all Your resources.’ Then Allah addressed him: ‘What do you have?’ He answered: ‘I
have a Lord like You!’64

When one cuts his relationship ties with everyone and pays attention only to Allah, He would have mercy
on him, grant him blessings, solve his problems, and have regard for all his affairs. In this case, the
servant would be accepted before the Almighty and would be subject to His Benevolence, despite his
many sins.

The Tale of the Mother and the Child

An ascetic scholar narrates that a mother expelled his disobedient, disorderly adolescent son from home
and told him: “Get out! You are not my child anymore.” He went out and played with other children until
the sunset when all of them returned to their homes. When he saw himself alone without a friend, he
returned home too and saw the door closed. So he put his head on the door, cried and called his mother
to open the door for him, but the mother refused to do so. Meanwhile a pious scholar who was passing
by showed pity for the son, knocked at the door, and asked his mother to allow him to come home
again. The mother said: “I will accept your meditation provided that you write something so that
whenever my son disobeyed again, he get out of home and do not call me his mother anymore.” The
scholar wrote the same thing and gave it to the young boy’s mother, hence they reconciled again.

A while later, that scholar passed the same house and saw the young boy weeping again and telling his
mother: “Do whatever you want, but don’t leave me alone!” But the mother did not accept. The pious
man waited to see what happens next. He saw the boy weeping continuously until he fainted from
sorrow. The mother who was looking at her child got upset, opened the door, and embraced him, saying:
“O the fruit of my eyes! Come to home with me! If I refused to let you in, I was not serious, but I wanted
to prevent you from disobedience and wrongdoing.”

Likewise, if a sinner feels his repentance and weeping is not accepted, he should not get hopeless;
rather he should ask Allah repeatedly, like that young boy so that he would get subjected to Allah’s
mercy and forgiveness. And if Allah has regard for human affairs, his affairs would become organized,
his problems solved, and his poorness elevated, because Allah’s regard, mercy and blessing are infinite.

The Healing Regard

The biography of the king, Mahmud Ghaznawi, reads: One day he passed by the seashore and saw a
sorrowful youngster who had spread his net for fishing.

The king asked the young man the reason for his sadness. He replied: “My seven brothers and I are
poor orphans and have an elderly mother. After my father’s death, I have been responsible for making a
living for my family. But everyday I can catch only one or two fish, which is not sufficient for the



expenses of my big family.” The king told him: “Would you like me to help you with the fishing today?”
The young man accepted. So the king said again: “Pull out the net in the name of your coworker this
time.” The young man waited for a while and then took the ropes of the net to pull it out, but he couldn’t,
so the king and his servants helped him pull it out. When it was pulled out of the water there were lots of
fish in it.

After returning to the palace, the king sent someone to bring his coworker to him and placed him beside
himself, behaving kindly towards him. Everyone said: “This is a poor man whose place is not beside
you.” But the king answered: “He is my coworker and should benefit from whatever I possess.”

In other words, when the regard of a worldly king improves someone’s life to this extent and alleviates
his troubles, how influential is the regard of a True King, whose perfection is infinite and whose mercy is
countless, to a poor destitute human, who has turned to Him for his material and spiritual needs!

Allah’s regard, out of His mercy, is a regard that saved Noah (as) and the believers from the horrible
storm, turned Moses’ (as) staff into a snake to oppose Pharaoh’s tyranny, rescued the Israelites from
among the Nile’s turbulent waves, saved Job (as) from his many calamities, and released Josef (as)
from the deepness of the dark well, brining him to the kingdom of Egypt.

The Amazing Story of Hatam al-Asamm

Hatam al-Asamm was among the pious men of his age, but despite his good reputation and authority he
was among those who could hardly make the ends meet. However he had a strong belief in and reliance
on the Almighty.

One night, while talking with his friends, they spoke about Hajj, the Kaaba pilgrimage. So Hatam heartily
desired to go for pilgrimage to Kaaba, the place where Allah’s prophets (as) had humbly worshipped
Him.

When Hatam returned home, he told his wife and children: “If you allow me to go to Mecca, I will pray for
you there.” His wife said: “How do you dare go to pilgrimage while you are well aware of our poverty?
This pilgrimage is obligatory only for those who are wealthy.” His children confirmed their mother’s
words, except his little girl who said sweetly: “What is wrong with going to this pilgrimage? Let my father
go anywhere he wishes, our Provider is Allah, and father is only a mediator for our sustenance. The
Almighty can grant us our sustenance through other means, if He wills.” Everyone got aware of the fact
in the clever girl’s words and allowed Hatam to go for Hajj and pray for them.

Hatam became very happy, prepared the necessary means for his travel, and joined the pilgrimage
caravan. Being informed of the little girl’s words and Hatam’s travel, their neighbors came and
reproached her, saying that this travel lasted for months and they could not make a living in their father’s
absence. Hatam’s family reprimanded the girl too for not holding back her tongue, which had forced



them to allow Hatam to depart.

The little girl was so upset that she burst into tears and at the same time she sincerely raised her hands
to the sky and called her Lord: “O Lord! They have always benefited from Your mercy and Blessings and
got used to it. Do not despair them and do not make me ashamed!”

While Hatam’s family were wondering how they are going to make a living, the ruler of the city, who was
returning from hunting thirstily, sent some people to their house to bring him some water.

The ruler’s servants knocked at their door and asked for some water for the thirsty ruler. Hatam’s wife
looked up to the sky, astonished, and said: “O Lord! We slept last night without any supper and today
the ruler is in need of us!” Then she poured water in a bowl and apologized for the pottery bowl.

The commander asked his disciples: “Whose house is this?” They said: “It’s Hatam al-Asamm’s, who is
a pious man. He has gone to pilgrimage and his family is living in a difficult condition.” The ruler said:
“We have taken them into trouble asking for water. It is far from generosity for us to put such poor needy
people into trouble.” Then he unfastened his golden belt and threw it into Hatam’s house and told his
followers: “Throw your belts into this house if you like me.” All his followers did so. When they wanted to
come back, the king told that family: “Allah’s praise on you! Now my minister takes the belts and pays
you for them.” Soon the minister brought the price of the belts for Hatam’s wife and took the belts back!

Seeing this, the little girl began weeping. Everyone told her: “You should be laughing now not crying,
because the merciful Allah has shown us a ray of His mercy by improving our life this way.” The girl
said: “I am crying because last night we slept hungrily and today a creature of Allah’s had regard for us
and enriched us. So how enriching will be Allah’s regard for a servant!” Then she prayed this way: “O
Lord! Just as You had mercy toward us and arranged our life, have regard for our father and help him!”

Hatam, on the other hand, was going toward Mecca with the caravan while there was no one poorer
than him. He had neither a horse to ride nor enough food to travel easily, but the people of the caravan
who knew him helped him a little.

One night, Amir al-Hajj65 got so seriously ill that the caravan’s doctor could not do anything for him.
Amir said: “Is there any pious man in this caravan to pray for me, so that I will be healed?” He was
informed of Hatam al-Asamm. So Amir summoned him. The servants rushed and took him to Amir.
Hatam greeted and began praying for Amir’s healing beside him. Because of Hatam’s prayer, Allah
healed Amir. Therefore Amir showed special attention to Hatam; he ordered to give Hatam a horse and
paid for all his expenses until the end of the travel.

Hatam appreciated Amir, and prayed and talked with Allah in a special attitude. When he went to sleep
that night, he heard in his dream: “O Hatam! One who has reliance on Me and organizes his affairs by
praying to Me, I would show Mercy to him. Do not worry about your family; I provided their sustenance
too.” After getting up, Hatam praised Allah and was astonished at the enormity of His regard.



When Hatam returned from Hajj pilgrimage, his family welcomed him joyfully. Hatam attended to them
all, but showed special attention to his little girl, hugged and kissed her, and said: “Some people might
apparently be small, but they are great in reality. Allah does not attend to the great ones in terms of age
and reputation, but to those who have a greater appreciation of Him. So I invite you to know Allah and
rely on Him, because anyone who has reliance on Him would not be left alone by Him.”66

The Influential Regard

The great scholar, Sayyid Ja’far Mazari’i, has narrated: A cleric of the great seminary in Najaf could
hardly make the ends meet. One day, he addressed Imam ‘Ali (as) in his holy shrine and said: “How do
you have such expensive candelabrums in your shrine, while I am so needy?!”

The poor cleric saw Imam ‘Ali (as) in his dream on the same night, who told him: “If you want to live in
Najaf, beside my shrine, there would only be this poor life for you. But if you like a wealthy luxurious life,
you should move to Hiydar Abad, India to a specific person’s house, and tell him: ‘به آسمان رود و کار آفتاب
After seeing this dream, the poor cleric went to the shrine again and complained: “My life is“ کند’67
difficult here in my hometown. How can I move to India?” But he dreamed of the Imam (as) again who
told him: “Your solution is what I told you. If you cannot tolerate such condition beside my shrine, you
should go to India, to the house of that famous man and tell him: ‘به آسمان رود و کار آفتاب کند’.” After
getting up the next morning, the cleric sold all his books and the little furniture he had and went toward
India with the help of some generous people. In Hiydar Abad, India, he asked for the house of that
person. The Indians were surprised that an ordinary poor cleric is asking about a wealthy man and
wants to meet him.

When the cleric reached the rich man’s house, he knocked and the door was opened for him. Then he
saw someone coming down the stairs of the mansion and told him: ‘به آسمان رود و کار آفتاب کند’

The rich man immediately called his servant and ordered them to take the cleric inside the house to take
a bath, have a rest and change his clothes with luxurious ones.

So the cleric was warmly welcomed and treated well until the next evening. On the next day, the city’s
noble ones from various social classes, like the scholars, businessmen, and the rich came to visit him in
a splendid hall. The surprised cleric asked someone beside himself: “What is going on here?” “It is the
marriage ceremony of the host’s daughter.” So the cleric thought to himself he has entered the host’s
house on a good day.

When everything was prepared for the ceremony, the wealthy host came to the hall. Everyone stood up
for honoring him and he sat in his own place after complimenting the guests. Then he addressed his
guests and said: “I grant half of my whole wealth, including a definite sum of money, houses, lands,
gardens, cattle, and furniture to this newly arrived cleric from Najaf. You all know that I have only two
daughters. I accept him as the husband of my prettier daughter. You religious scholars should now read



their marriage sermon.” When the marriage sermon was read, the overwhelmed cleric asked the rich
man the reason for all those happenings.

The affluent man said: “Some years ago, I intended to compose a panegyric poem for Imam ‘Ali (as). I
could compose one line of a verse, but did not succeed in composing the other line. I went to the
Persian poets of India and asked them to compose the second line of this verse, but their composed line
was not pleasant enough. I did not like the composed line of Iranian poets either. So I thought my verse
has not attracted the influential regard of Imam (as). Then I solemnly vowed to grant half my wealth as
well as my prettier daughter to anyone who can compose the other line of my poem. When you came
and told me the line, I found out that it is very complete and suitable for my line.” The cleric asked him:
“What was the first line?” The man answered: “68”به ذره نظر لطف گر بوتراب کند

The cleric said: “The second line is not from me, but from Imam (as).” So the rich man prostrated
humbly and thanked Allah and then recited:

به ذره نظر لطف گر بوتراب کند به آسمان رود و کار آفتاب کند

When the influential regard of Imam ‘Ali (as) enriches a poor needy person to this extent, what would be
the influence of Allah’s regard for His servant?

دَهعساوى وهبِما ا ني، فَغَردُوع يينتَز نم فيه تَرِسحا لَمو وى نَفْسه فيه تعتَّبماً اح َلع تيرجلاي اومو لها
عل ذلكَ الْقَضاء فَتَجاوزْت بِما جرى علَ من ذلكَ بعض حدُودِكَ، وخالَفْت بعض اوامرِكَ

My Allah and my Protector! I have myself given a decree against me, I followed the caprice of my own
soul and did not defend myself from my enemy, which deluded me through my soul’s caprice and therein
destiny favored it. So I crossed some of the barriers and transgressed some of Your statues and
disobeyed some of Your Commands.

Duties

Allah wants humans to be adorned with true beliefs whose place is in the heart, virtuous morality that is
placed in the soul, and righteous deeds, which are performed by one’s organs; all of which are human
duties. Allah has necessitated these duties for us, out of His Wisdom and Mercy, for human expediency
in this world and the Hereafter.

If Allah’s will is fulfilled sincerely in all circumstances, one can undoubtedly reach his full perfection and
spiritual growth. Such a person would have a prosperous Hereafter, as well as Allah’s satisfaction. Not
only will he live a purified life in this world, but also he will live an eternal life in Paradise, along with the
prophets, the martyrs, and the righteous servants.

The only hindrance in submitting to Allah’s will is the human carnal soul that causes illogical desires,



which may, in turn, attract him to wrongdoing, passions, and finite worldly wealth. These vices deceive a
human, imprisons him, and exhausts all his power for reaching them, even to the price of violating the
rights of others and the society. Such a person would turn to a wicked one, free of any belief, moral and
practical principles, who would not do good to himself and others. He would continue his sinful life
heedless of the realities, until death would terminate his life, freeing him and other people from his
evilness.

The Messenger of Islam (S) has rightly stated:

.أعدَى عدُوِكَ نَفْسكَ الَّت بين جنْبيكَ

The most severe of your enemies is your own soul that is placed between your two sides.69

As confirmed by the Holy Qur’an too, human carnal soul is his most severe enemy, because it enjoins to
every evil doing and forbids from any good, thus destroying his life in this world and the Hereafter.

It is narrated from Imam al-Ridha (as): Someone asked me about a principle that brings goodness of
this world and the Last Day together. I told him:

.خَالف هواكَ

Oppose your soul!70

The Prophet of Islam (S) said:

هينْبج نيب الَّت هدَ نَفْساهج نادِ مالجِه لأفْض.

The highest holy war is a war against one’s own soul, between his two sides.71

He also told Amir al-Mu’minin (as):

.يا عل! أفْضل الجِهادِ من أصبح لا يهِم بِظُلْم أحدٍ

O ‘Ali! The best holy war is that of someone who never has the intention to oppress anyone
else.72

If a human follows the caprice of his own soul, it would deceive him, thus preventing him from the
remembrance of Allah, his own death, the Last Day, and his own duties. Allah’s will, on the other hand,
which is materialized as human freedom, cooperates with the soul and makes human benefit from it in



wrongdoing, instead of fulfilling responsibilities; that is opposite to Allah’s beneficial rules.

فَلَكَ الْحجةُ علَ ف جميع ذلكَ ولا حجةَ ل فيما جرى علَ فيه قَضاوكَ والْزمن حمكَ وبلاوكَ

So Yours is the argument against me in all that and I have no argument and I have no argument in what
Your destiny put into effect through me therein; nor in what Your decree and Your tribulation imposed
upon me.

Allah’s Arguments against Man

A human has no arguments for getting misled and committing sins in this world and the Hereafter to
claim innocence before Allah.

If he says: “I did not have the ability,” he has uttered a lie, because he has had the great blessing of a
healthy body, which enabled him.

If he says: “I was unaware of Allah’s orders so I could not fulfill my duties,” the arguments of free time
for studying Qur’an and religious books, the opportunity to refer to scholars, and the chance to gain
knowledge would be raised against him.

If he says: “I was void of intelligence,” he has certainly lied, because if he did not have intelligence, how
could he organize his monetary and economic affairs?!

If he says: “If a prophet was sent from Allah along with the Imams of guidance, I would have followed
the signs of truth and guidance,” he would be told: “a hundred and twenty four thousand prophets were
sent, as well as twelve Imams to guide the misled. How come you did everything for your economic
issues, but not for your spiritual issues?”

If he says: “There was no guiding scholar, book or mosque,” he would be told: “You are not telling the
truth, because the voice of Our Guidance was heard from everywhere. But your pride, ignorance, and
desirousness prevented you from following the guided route and Allah’s religion.”

According to such facts, Allah has many arguments against humans to condemn them, but a man has
no arguments against Allah to acquit himself and escape the chastisement.

Regarding this obvious fact, that is Allah’s argument against human to punish him, only one important
tradition is mentioned here, quoted form the most valid Shiite books.

Hamis Ibn Ziyad narrates from Hasan Ibn Muhammad Kindi from Ahmad Ibn Hasan Miythami from Aban
Ibn ‘Uthman from ‘Abd al-A’la that:

I heard Imam Sadiq (as) saying: A beautiful woman is brought forth to Allah, in the Hereafter, who has



committed sins due to her beauty. So, for acquitting herself, she says: ‘O Lord! You created me
beautiful, so I was deceived because of my beauty and committed sins.’

Hence Mary (s.a) is brought forth and that sinful woman is asked: ‘Are you more beautiful than her? We
created her beautiful, but she maintained her faith and was not deluded by her soul.’ Then a handsome
youth is brought forth to Allah, who has done many wrongdoings because of his attraction. He says: ‘O
Lord! You created me beautiful, so that my beauty led me to unlawful relationship with women.’

So Josef (as) is brought forth and that man is told: ‘Are you prettier than Josef, who maintained himself
from corruption and did not commit sins.’ And another person is then brought who has been deceived by
his soul because of his hardships and calamities. He says: ‘O Allah! You put me in various difficulties, so
that I lost my patience and committed sins.’ Therefore Jacob (as) is brought and it is said: ‘Were your
problems more severe than those of Jacob who suffered from many calamities, but kept himself safe
from wrongdoing.’73

وقَدْ اتَيتُكَ يا اله بعدَ تَقْصيري واسراف عل نَفْس معتَذِراً نادِماً منْسراً مستَقيلا مستَغْفراً منيباً مقراً مذْعناً معتَرِفاً
لا اجِدُ مفَراً مما كانَ منّ ولا مفْزعاً اتَوجه الَيه ف امري غَير قَبولكَ عذْري وادخالكَ اياي ف سعة من رحمتكَ

Now I have turned to You, my Allah, after my shortcoming and my immoderation toward myself,
proffering my excuse, regretful, broken, apologizing, asking forgiveness, repenting, acknowledging,
submissive, confessing. I find no place to flee from what occurred through me, nor any place of escape
to which I may turn in my affairs, other than Your acceptance of my excuse and Your entering me into
the compass of Your Mercy.

The Mystical Prayer

Imam ‘Ali (as), in this section, mentions all traits that attract Allah’s Mercy and forgiveness; concentration
in worship, moderation in desires, regretful apology, brokenness and asking for forgiveness, repenting,
confessing to sins, and seeking refuge to Allah.

This beseeching and weeping is something Allah loves to hear from the sinful yet regretful servant.

It is narrated that one of the seekers of Allah’s divine path came to a scholar and said: ‘I am going to
Allah’s presence. What gift should I take? Because presenting no gift is mere meanness.’ That scholar
told him: ‘Take something which cannot be found there. All the attributes of perfection, such as
knowledge, patience, power, mercy, will, compassion, seeing, hearing, righteousness, justice, and might
exist there. What are not there are weeping, beseeching and request.’

As every lover wishes the affection and reply of the beloved and every beloved is willing to hear the
beseeching sound of the lover, Allah wills to hear the voice of the regretful sinner and the returning of



the wrongdoer.

Josef and Zulaykha

Some scholars have quoted that as Zulaykha74 misused her power and accused Josef to adultery, in
order to acquit herself, Josef was imprisoned. But out of her intense affection toward Josef, Zulaykha
wished to hear his voice and cries. So she ordered one of her servants to whip Josef. Seeing Josef’s
divine and enlightened face, the servant could not obey the order. He thus put a thick piece of cloth on
Josef and then whipped him. Zulaykha did not hear Josef’s cry and so she ordered the servant to whip
him even harder. The servant told Josef: “I think I may fall into trouble for disobeying her, so forgive me
for wiping your naked body.” Josef generously accepted, and after being whipped, he cried loudly and
painfully and it was enjoyed by Zulaykha.

Prophet Jonah’s People

When the people of Prophet Jonah (as) were informed that he has left them alone and saw the signs of
an imminent punishment, they got convinced of the approaching chastisement. A kind scholar told them
that the only way to their salvation is apologizing, beseeching, repenting, and confessing to the sins
before the Almighty. With such state, all of them, men and women, the old and the young wore old
clothes and went towards the desert with bare feet.

Men on one side and women from the other side were repenting and weeping and even the animals
accompanied them. They were all confessing to Allah’s unity, beseeched to Him, showed regret,
repented from their disbelief, and some of them even said: “O Lord! Jonah had told us to free the slaves
so that we will be rewarded. He had told us to help any poor we saw; now we are Your poor slaves who
have no one except You, so help us!”

Their prayer was accepted by Allah and they were forgiven and saved from the punishment of the cloud
and storm. They were all placed under the clouds of Allah’s mercy and their repentance was accepted.
So they joyfully returned to their city and resumed their ordinary work and life.

Now, turning to Allah, apologizing, regret, asking for forgiveness and confessing to sins are all real
elements of attracting Allah’s forgiveness and mercy.

اللّهم فَاقْبل عذْري وارحم شدَّةَ ضري وفُن من شَدِّ وثاق، يا ربِ ارحم ضعف بدَن ورِقَّةَ جِلْدي ودِقَّةَ عظْم، يا
ِكَ بفِ بِرسالكَ ومرك داءبتلا نبه تتَغْذِيى وبِرو تبِيتَرري وذِكو خَلْق دَاب نم

O Allah, so accept my excuse, have Mercy upon the severity of my affliction and release me from the
stiffness of my fetters. My Lord, have mercy upon the weakness of my body, the thinness of my skin and
the frailty of my bones. O You who raised in my creation, to the remembrance of me, to the nurture of



me, to the goodness toward me and to nourishment of me, bestow upon me for the sake of Your having
given rise to me with generosity and Your previous goodness to me!

The Presence of the Beloved

In this part of the supplication, the loving, pious, truthful and deserving servant feels that the doors of
Allah’s Mercy have opened for him and He is ready to hear His servant’s prayer, so the servant states:
accept my excuse that was due to my ignorance, transgression, and weakness against my soul. Now by
Your Mercy, my youth of transgression has terminated, I have acquired knowledge, have been released
of my whims, become strong against wrongdoing, will leave the committing of sins, escape from Satan,
turn to Your presence, and try to compensate for my sinful past.

O Lord! My bad state is due to pride, greed, jealousy, stinginess, hypocrisy, and other vices. If this bad
state remains in my soul, it would turn into a sinister disease, with no cure. So have mercy on my bad
state, so that my bad state would turn into the best state which possesses all the virtues. By Your Mercy,
pride is replaced by humility, greed by contentment, jealousy by emulation, stinginess by generosity, and
hypocrisy by sincerity.

O Lord! Satanic chains are put into my mind, heart, soul, and organs, preventing me from worshipping,
obeying, and doing positive deeds and seeking Your path. Now by Your own Mercy, I am weeping and
beseeching to You, stretching out my hand to Your Power so that You may release me from all these
chains of satanic desires, and bring me to the great world of freedom.

If You have no Mercy on me in this world, not releasing me from the fetters of carnal soul and moral
vices, I will be in fetters of punishment in the Hereafter; the fetters imprisoning and taking me into Hell for
the disbelievers and wrongdoers, as You have mentioned in Holy Qur’an.

.انَّا اعتَدْنَا للْافرِين سلاسلا واغْلالا وسعيرا

We have prepared for the unbelievers chains and shackles and a burning fire. (76:4)

يمظالْع هبِال نموانَ لا يك نَّها .وهُلا فَاساعونَ ذِرعبا سهعذَر لَةلْسس ف ثُم .لُّوهص يمحالْج ثُم .فَغُلُّوه خُذُوه.

Lay hold on him, then put a chain on him, then cast him into the burning fire, then thrust him into
a chain the length of which is seventy cubits. Surely he did not believe in Allah, the Great.
(69:30-33)

If I am not released from the fetters of my soul, there comes a day when there would be no release for
me. Those who are free of satanic fetters are free to do any goodness eagerly and easily. And they



depart from this world, by hearing the divine call of:

.ارجِع الَ ربِكِ راضيةً مرضيةً

Return to your Lord, well-pleased with Him, well-pleasing Him. (89:28)

The soul would fly toward their Lord, remaining under His Mercy forever. But the prisoners of the fetters
of the devil cannot obey Allah or do good. They are imprisoned by Satan in this world and would leave
the world with much sorrow and regret. In this state, they feel they have lost everything and are in mere
poverty. Their wealth, positions, and children are of no use to them and they are drawn towards the Hell
by the satanic fetters!

The Wonderful Tale of Harun’s Death

When Harun, the ‘Abbasid ruler, got seriously ill in Khurasan, he had a doctor come from Tous. The
doctor ordered to give him his urine sample along with those of other patients and healthy people. The
doctor examined the samples one by one until it came to Harun’s. So he said: “Tell the owner of this
sample to prepare his will, because his strength has weakened drastically.” Hearing this, Harun got
disappointed with life and recited an Arabic poem which meant: “The doctor has no treatment and
defense against a coming death, otherwise he would not die of the disease he has cured before?!”

He was informed that the rumor of his death is spreading among people, thus he decided to get on a
horse and ride among the people, but the animal’s knees suddenly got weak. Harun said: “Get me off
the animal because the rumors are obviously true.” He ordered for some shrouds and chose one of
them. Afterwards he said: “Prepare a grave for me beside my bed.” Then he looked at the grave and
recited these Qur’anic verses:

.ما اغْنَ عنّ ماليه. هلَكَ عنّ سلْطَانيه

“My wealth has availed me nothing, my authority is gone away from me. (69:28-29)”

I am a sinner whose wealth does not save him from Allah’s chastisement. Not only my wealth did not
rescue me, but also I lost my power and kingdom.75

My Allah! Have Mercy upon the weakness of my body, the thinness of my skin, and frailty of my bones.
If the fetters of this world remain on me, they would turn into fiery fetters in the Hereafter. Then I should
bear them on all my organs despite my weak body, thin skin, and frail bones. In such a state, there
would be no death for me and I would remain deep in Hell and burn!



The Exact Estimation

We should be like the man named Towba, who, as Shaykh Baha’i has narrated, always was estimating
his own deeds. When he was sixty, he counted all days of his life, which was 21500 days. So he said:
“Woe on me! If I have not done but one sin every day, I have done at least 21500 sins until now. Am I to
visit my Lord in such a sinful state?” So he cried loudly and fell down to the ground and died!76

My Lord! Everything I am, I am Your creature, under Your dominance, Your Will, and Your Intention; I
have no escape. O Lord Who have created me from the soil. You had regard for me while I was nothing
worthy of note. Then You trained me and had Mercy and Blessings on me. Now I have come to Your
presence weeping, broken, humble, to ask You to forgive me because of Your previous goodness and
generosity toward me!

نم سانل بِه لَهِجكَ ورِفَتعم نم قَلْب هلَيا انْطَوى عدَ معبحيدِكَ ودَ تَوعبِنارِكَ ب ذِّبعتُراكَ ما ،برِدي ويسو لهيا ا
ذِكرِكَ، واعتَقَدَه ضميري من حبِكَ، وبعدَ صدْقِ اعتراف ودعائ خاضعاً لربوبِيتكَ

My Allah, my Master and My Lord! Can You be seen tormenting me with Your Fire after I have professed
Your Oneness; after Your cognition my heart has embraced, the remembrance of You my tongue has
constantly mentioned and the love of You to which my mind has clung; after the sincerity of my
confession and my supplication, the humble before Your Lordship?

By Your Holy Essence none of the Prophets, Imams, the mystics, the pious, and the repented servants
knows You like this; You won’t torment me with Your Fire, after my awareness of these facts by Your
own Mercy. Rather all Your pious servants know You as the One Who will have Mercy on me in the
Hereafter, will forgive my sins, will place me in Paradise, and will gather me together with Your lovers on
the Day of Resurrection.

Oneness

The human who has known the Holy Essence of Allah and His Divine attributes from the Holy Qur’an,
the traditions, the believers and by pondering in the creation of the world and its beings would practically
and mentally consider any creator, other than Him, untrue and finite. He testifies to Allah’s Oneness
verbally and wholeheartedly and denies the living idols. Such a person is called Muwahhid (monotheist).
The divine religions of all great prophets were based on the same oneness of Allah. They have invited
people to confirm and believe in Allah’s Oneness. As the Holy Qur’an implies, the prophets invited
people to practical monotheism, i.e., denying earthly deities.

The theoretical concept of monotheism is important in purifying the minds from disbelief. In this area, the
disbelievers who have considered other deities beside Allah are addressed. Also those who believe in
the sources of goodness and badness, those who believe in materialization of Allah in other beings,



those who believe in the gods, those who have considered َAllah as compound such as the Christians,
and finally the followers of Mujassama, who have personified Allah, the most ignorant of which are the
followers of Wahhabiyya sect, are dealt with. In the practical aspect of monotheism, worshipping the One
Allah and avoiding obedience of things other than Him are stressed. Worshipping the One Allah results
from a true mind and complete knowledge of Allah and polytheism is a consequence of mental
polytheism and wrong beliefs. In fact avoidance of worshipping beings other than Allah is avoidance of
cheap opinions that cause this kind of worship.

The practical aspect of belief in Allah’s Oneness is requested from the people by the divine books and
prophets. Since practical polytheism, like verbal polytheism, is the most obvious sign of disbelief it is an
important aspect of the prophets’ invitation. Therefore practical monotheism is very effective in human
life, in virtualization of his human nature, and in rescuing him from slavery and imperial powers.

The prophets were determined to purify human societies from polytheism and grant freedom and
greatness to people. And the reason why the Pharaohs and tyrant rulers opposed monotheism was that
its practical aspect was dangerous for their tyranny. Another reason for the prophets’ invitation to
monotheism was that polytheism of some cheap people had resulted in their despotism, as the Holy
Qur’an states:

.انَّهم كانُوا اذَا قيل لَهم لا الَه الا اله يستَبِرونَ

Surely they used to behave proudly when it was said to them: There is no god but Allah. (37:35)

This phrase was considered a threat for the oppressors in oppressing other people, dominating them,
and depriving them from their rights; because confessing to Allah’s Oneness abolished obligatory
obedience to them, their orders and concessions.77

Thus belief in Allah’s Oneness, Uniqueness and the sameness of His Essence with His Attributes, is the
perfect monotheism. Monotheism is belief in the Oneness of the Lord Who is the Ruler of everything, in
Whose hands lies life, death, creation, alteration, hidden and apparent aspects of everything. In other
words, it is the belief in the Lord to Whom people are invited by the Prophets and Imams and Whose
rules should be obeyed. And it is denying any tyrant and oppressor ruler. So one who confesses that
there is no diety save Allah, and that none holds any influence in this universe save Allah, and there is
neither might nor power except with Allah is a real believer.

Amir al-Mu’minin, ‘Ali (as), who conceived the reality of things, has offered the prerequisite for knowing
Allah and worshipping Him in various sermons of his Nahj al-Balaghah:

المكو ،لَه خْلاصالا يدِهحتَو المكو ،يدُهحتَو بِه دِيقالتَّص المكو ،بِه ديقالتَّص هرِفَتعم المكو ،رِفَتُهعم الدِّين لوا
نفَم ،فَةالص رغَي نَّهوف اصوم لك ةادشَهوفِ، وصوالم رنَّها غَيفَة اص لك ةادشَهل ،نْهفَاتِ عالص ْنَف خْلاصِ لَهالا



فَقَدْ أشَار هِلَهج نمو] ،هِلَهفَقَدْ ج هازج نمو ،هازفَقَد ج ثَنَّاه نمو،فَقَدْ ثَنَّاه نَهقَر نمو ،نَهفَقَدْ قَر انَهحبس هال فصو
.نُهم َخْل؟» فَقَدْ املاع» :قَال نمو ،نَهمفَقَدْ ض «يمف» :قَال نمو ،دَّهفَقَدْ ع دَّهح نمو ،دَّهفَقَدْ ح هلَيا أشَار نمو[ ،هلَيا
كائن لا عن حدَث، موجود لا عن عدَم، مع كل شَء لا بِمقَارنَة، وغَير كل شء لا بِمزايلَة، فَاعل لا بِمعنَ الْحركاتِ
فَقْدِهل شحتوسي لاو به سنتَاسي نس دٌ إذْ لاحتَوم ،هخَلْق نم هإلَي نْظُورم إذْ لا يرصب ،لةالاو.

The beginning of religion is knowing Him, the perfection of this knowledge is belief in Allah, the
final point of this belief is believing in His Oneness, and the purpose of this belief is sincerity
toward Him, and the end point of this sincerity is denying false features attributed to Him, since
every attribute is different from what it describes and vice versa. So anyone who describes Allah
with an attribute has related Him to something, and if one relates Allah to something he has
considered Allah as two, and if he considers Allah as two has considered Him as having aspects.
If one considers Allah as having aspects, he has not understood His reality, and anyone who has
not understood Allah’s reality has considered a reference point for Him, and by doing so he has
considered Allah limited, so he has considered Allah as countable. If one asks: ‘What is Allah
located in?’ he has considered Him along with something else. And one who asks: ‘What is Allah
over?’ has considered that thing separate from and independent of Allah.

He is eternal; nothing has existed before Him and He has experienced no nonexistence. He is
with everything without being related to it and He is different from everything without being
separate from it. He is the Creator of beings without having a movement and without needing any
means. He is Seeing without needing a view of His creatures. He is One, because He has never
had a match to befriend it and fear without it.78

Also in another sermon Imam ‘Ali (as) states:

الْحمدُ له الَّذِي لا تُدْرِكه الشَّواهدُ، ولا تَحوِيه الْمشَاهدُ، ولا تَراه النَّواظر، ولا تَحجبه السواتر، الدَّالِ علَ قدَمه بِحدُوثِ
خَلْقه، وبِحدُوثِ خَلْقه علَ وجودِه، وبِاشْتباههِم علَ انْ لا شَبه لَه، الَّذِي صدَق ف ميعادِه، وارتَفَع عن ظُلْم عبادِه،
َلزِ عجالْع نم ا بِههمسا وبِمو ،هتيزَلا َلع اءَشْيدُوثِ الاتَشْهِدٌ بِحسم ،همح ف هِملَيع دَلعو ،هخَلْق ف سطبِالْق قَامو
انُ لاَذْهالا د، تَتَلَقَّاهمعب لا مقَائد، ومبِا لا مائددَد، وبِع دٌ لااحو ،هامود َلع الْفَنَاء نم هلَيا اهطَرا اضبِمو ،هتقُدْر
بِمشَاعرة، وتَشْهدُ لَه الْمرائ لا بِمحاضرة، لَم تُحطْ بِه الاَوهام، بل تَجلَّ لَها بِها، وبِها امتَنَع منها، والَيها حاكمها،
لَيس بِذِي كبر امتَدَّت بِه النّهايات فَبرتْه تَجسيماً، ولا بِذِي عظَم تَنَاهت بِه الْغَايات فَعظَّمتْه تَجسيداً بل كبر شَاناً،
.وعظُم سلْطَاناً

Praise be to Allah. He is such that senses cannot perceive Him, place cannot contain Him, eyes cannot
see Him and veils cannot cover Him. He proves His eternity by the coming into existence of His creation,
and (also) by originating His creation (He proves) His existence, and by their (mutual) similarity He
proves that there is nothing similar to Him. He is true in His promise. He is too high to be unjust to His
creatures. He stands by equity among His creation and practices justice over them in His commands. He
provides evidence through the creation of things of His being from ever, through their marks of



incapability of His power, and through their powerlessness against death of His eternity.

He is One, but not by counting. He is everlasting without, any limit. He is existent without any
support. Minds admit of Him without (any activity of the) senses. Things which can be seen
stand witness to Him without confronting Him. Imagination cannot encompass Him. He manifests
Himself to the imagination with his help for the imagination, and refuses to be imagined by the
imagination. He has made imagination the arbiter (in this matter). He is not big in the sense that
volume is vast and so His body is also big. Nor is He great in the sense that His limits should
extend to the utmost and so His frame be extensive. But He is big in position and great in
authority.79

One who receives the belief in Allah’s Oneness from the Qur’an, the prophets, the Imams and other
sincere believers, performs the obligatory deeds, avoids wrongdoing, and denies any deity but Allah, is a
real monotheist and hence would be rescued, and granted great reward and sustenance from Allah. The
Prophet of Islam (S) has said:

هال إلا إلَه لا لقَو ةادبالع رخَي.

The best worship is confessing to Allah’s Oneness (saying there is no god but Allah).80

.من مات ولا يشْرِكُ باله شَيئاً، أحسن أو أساء، دخَل الجنَّةَ

One who dies while he has not considered a deity beside Allah would enter the Paradise, whether
he has done good or bad deeds.81

Imam al-Baqir (as) stated:

.ما من شَء أعظَم ثَواباً من شَهادة أنْ لا إلَه إلا اله، لأنَّ اله عز وجل لا يعدِلُه شَء ولا يشْركه ف الأمرِ أحدٌ

No deed will be rewarded more than confessing to Allah’s Oneness, because nothing equals the
Almighty and no one is His counterpart.82

Imam Sadiq (as) stated:

.إنَّ اله تَباركَ وتَعالَ حرم أجساد الموحدِين علَ النَّارِ

Surely the Almighty has denied Fire on the believers’ bodies.83



Imam Sadiq (as) also stated:

نَّةالج نثَم هال إلا إلَه لا لقَو.

The cost of Paradise is the sincere uttering of ‘There is no deity but Allah’.84

The Messenger of Allah (S) stated:

تمصاذِباً عا كقَالَه نمنَّةَ، والج بجتَوصاً اسخْلا مقَالَه نم ،لجو زع هال َلةٌ عرِيمةٌ كيمظةٌ عملك هال إلا إلَه إنَّ لا
.مالَه ودمه وكانَ مصيره إلَ النَّارِ

The phrase ‘there is no god but Allah’ is a worthy one before Allah. One who confesses to it
sincerely is deserved to go to Paradise, and one who confesses to it untruly is safe in this world,
but his place is in the Fire in the Hereafter.85

He is also quoted as saying:

.والَّذِي بعثَن بِالْحق بشيراً؛ لا يعذِّب اله بِالنَّارِ موحداً أبداً

By the One Who truly sent me for giving good tidings that Allah would never chastise a
monotheist by the Fire.86

O Merciful Allah! No one knows You as the chastiser of me after my sincere confessing to Your
Oneness, my recognition of Your Greatness, my mentioning Your remembrance, my adherence to Your
love, and my humble supplication before You.

تَهمحرو تَهفَيك نم لاءالْب َلا مّلتُس وا تَهياو نم ِدتُشَر وا تَهنَيدا ندَ معتُب وا تَهيبر نم ِعينْ تُضا نم مركا نْتا !هاتيه

Far be it from You! You are more generous than that; You should torture him whom You have nurtured;
banish him whom You have brought up; drive away him whom You have given an abode; or submit to
tribulation him whom You have spared and shown mercy.

The Divinity Manifestation

From the very beginning of creating human until his death time, the Almighty puts him under two kinds of
training; material and spiritual training.

The material training is fulfilled by a wide variety of blessings. Human uses these blessings either by his



own will, such as the blessings of eating, dinking, breathing, etc. or unintentionally by Allah’s will, such
as the mechanisms for absorbing the chemicals in human body and providing all the body organs with
these necessary materials.

This is briefly mentioned in Yunus chapter of the holy Qur’an:

نم ِتيالْم خْرِجيِتِ ويالْم نم الْح خْرِجي نمو ،ارصبالاو عمكُ السلمي نمضِ، ارالاو اءمالس نم مُزُقري نم :قُل
الْح، ومن يدَبِر الامر؟ فَسيقُولُونَ اله. فَقُل: افَلا تَتَّقُونَ؟

Say Who gives you sustenance from the heaven and the earth? Or Who controls the hearing and
the sight? And Who brings forth the living from the dead, and brings forth the dead from the
living? And Who regulates the affairs? Then they will say: Allah. Say then: Will you not then
guard against evil? (10:31)

We are unable to analyze even a single organ of the body, understand all its details, and appreciate it as
a blessing, let alone all the body organs and their order and interrelationships, as well as their relations
to outer factors.

To be able to imagine what is going on in the wonderful system of human body, we mention only ‘the
eye’ in brief. Human ‘eye’ is composed of these parts: 1. eye socket, 2. eyeball, 3. external eye muscles,
4. eyelid, 5. the conjunctiva, 6. tear system.

Eye socket is a pyramidal hole whose walls consist of the forehead bone, the upper jaw, the cheek
bone, palatal bone, and tear ball.

Eyeball occupies one fifth of the whole eyehole space. The rest of the eyehole is filled with fat, nerves,
vessels, muscles, and the tear ball.

Eye muscles are four straight muscles, namely the upper, lower, inner, and outer muscles, as well as
two oblique ones; the upper and the lower. The middle brain core and the brain bridge control eye
movements.

The eyelid and eyelashes have the duty of cleaning and closing the eye in case of sleep and danger.

The conjunctiva is a thin curtain that protects the eyelids.

The tear system is shaped like an almond which is related to the nasal cavity by a bone and keeps the
eye constantly clean, bright, and wet.

The eyeball itself is composed of tree curtains; the sclerotic coat, the choroids coat, and the iris of the
eye.



The sclerotic coat is the whiteness of the eyeball, is in fact an external covering for protecting the
eyeball, and is attached to cornea in its front part.

The choroids coat is the middle curtain, part of which makes the eyelashes, and functions as the
regulator of eye lens for seeing various distances.

The iris is the colored part of the eye. The hole in its center is called pupil and has the responsibility of
regulating the light via tightening and loosening muscles. The eye lens fractures the light to focus the
pictures on the retina, which is the light-receiver organ.

Various orders reach from the nervous cells to body organs, including the eye. For instance a muscle is
ordered to be expanded and simultaneously the eyes are ordered to be closed and the glands are
ordered to produce sweat!

Keeping in mind the number of nerve cells in the whole body, that is around fifteen billion, and the
complexity of this system one should accept professor Steinbach’s idea, that is, an electronic expert
needs forty thousand years to make such a sophisticated system!

The Allah ‘Who brought fourth the living from the death’ created human from a sperm, the sperm from
the soil, the animal from the egg, and the plant from the seed. He then created the sperm from the living
human, who has digested the food, the egg from the living bird, and the seed from the living plant.

Who is the One Who controls this wonderful system of the world? The mind and nature of all humans.
Answer: Allah. So tell them: Won’t you fear disbelief and denying His orders?

The spiritual training is fulfilled via human thinking power, human nature, conscience, prophethood,
Imamate, divine books, and especially Qur’an. The true Lord has given the freedom to use these
blessings so that his efforts would be valued more and based to this freedom to choose, and deserve
mercy, forgiveness, and Paradise.

Amir al-Mu’minin (as), in this part, tells Allah: it is very far from You to spoil the one who have accepted
Your divinity and training, via Your spiritual blessings. It is very far from You to torture the one who You
have have brought to Your nearness and mercy, or to drive away the one who You have given refuge, or
chastise the one who You have spared.

You are so Merciful and so Generous that You have addressed the sinful human: “You called me and I
answered you, you asked Me and I granted you, you opposed Me but I respited, you left Me but I
watched you, you disobeyed My orders but I concealed your sins; if you return to me I would accept you,
and if you went away from Me, I wait for your return to Me. I am the most Generous of the generous, the
most Forgiver of the forgivers, and the most Merciful of the merciful.”87



Moses and Korah

Allamiyi Majlisi narrates from ‘Ali Ibn Ibrahim Qumi: When Korah denied Moses and his prophethood,
refusing to pay zakat of his wealth and accusing Moses, the latter complained to Allah about him. The
Almighty told Moses: “I ordered the heavens and the earth to obey you; give them whatever order you
want!”

So Moses went to Korah’s house while he had his servants close all the doors to Moses. Reaching
Korah’s palace and seeing all the doors closed, Moses pointed to the doors, so all of them opened.
When Korah saw Moses, he knew that Moses has come with Allah’s chastisement. And he said: “O
Moses! I ask you, for our tie of kinship, to have mercy on me.” Moses (as) told him: “O son of Lavi! Don’t
talk to me because it is of no use for you.” Then Moses addressed the earth: “Take Korah!” Therefore
the palace and everything in it was descended into the earth. Even at that time Korah wept and
requested Moses on account of their kinship. But Moses replied again: “Do not talk to me!” even though
Korah deplored, Moses did not accept, because he was angry of Korah’s indecent deeds. After Korah’s
death, Moses went to his worship place where he was addressed by Allah: “O Moses! Korah and his
people requested you, but you did not heed them. By My Glory, if he had deplored to Me, I would had
accepted him, but since he called you, I left him to you!”

The Youth and His Mother

It is written in Tafsir Nayshaburi that in Prophet Muhammad’s time a young man was close to his death.
The Prophet (S) was asked to visit the sick young man. The Prophet of Islam came to the young man
while he was unable to utter his testimonies (i.e Allah’s Oneness and Muhammad’s prophethood)! The
Prophet (S) asked his acquaintances: “Has he been forgetful about prayer?” And he was answered in
negative. He asked again: “Has he refused to pay zakat?” The people around the sick youngster denied
it too. The Prophet questioned them: “Has his father cursed him?” And they answered negatively. The
Prophet asked: “Has is mother cursed him?” “Yes,” the people replied. So the Prophet (S) called his
mother and asked her to forgive his son. The mother refused to do so, saying: “How can I forgive him
while he has beaten me in the face and hurt one of my eyes?” Then the Messenger of Allah (S) ordered
to bring fire. The sick man’s mother asked the reason for bringing fire. The Prophet (S) replied: “I want to
burn him for the sin he has committed.” Therefore the mother said: “I don’t want him to be burnt,
because I bore him for nine months in my womb, breastfed him for two years, trained and lived with him
for many years, so I forgive him to be saved from being burnt.”

While a mother who is just one’s conventional trainer does not wish her disobedient child to be burnt,
how would Allah, Who is human’s True Trainer who has developed him from poorness to excellence,
torture His disobedient, sinful, ignorant servant in the Fire? “Far be it from You! You are more generous
than that You should torture him whom You have nurtured.”



Right of Hospitality

It is narrated that Yazid Ibn Muhallab had lent some money to Waki’, a noble man of Khurasan. He sent
an envoy to receive that sum of money from Waki’s representative. The envoy asked money from that
representative and put him under pressure for the payment.

One day, later on, the envoy of Yazid took the representative of Waki’ to Yazid so that he ask for the
respite of the payment. At the same time the food table was set. Yazid’s representative asked Waki’s
envoy to leave together for later. But he refused to do so and began eating food. Afterwards, he asked
Yazid for a respite for the payment again. So Yazid told his representative: “Do not ask Waki’s envoy for
the lent money anymore and don’t put him under pressure, because he has eaten our food now and has
right of hospitality.”

Certainly, the Merciful Allah would not torture with Fire a servant who has the right of hospitality to his
Lord.

Right of the Guest on His Host

The historians have narrated that three hundred captives were brought to Ma’an Ibn Za’idah, a great
commander of war. Ma’an ordered to kill all of them. A captive boy who had not reached puberty yet
said: “O commander! By Allah do not kill us before we drink water!” Ma’an said: “Let all of them drink
water!” When they all drank water, the young man told the commander: “Now all of us are your guests
and greeting the guest is a duty of the noble ones.” So Ma’an said: “You are right.” Then he ordered to
free all of those captives.

For sure, as the Commander of the Believers, ‘Ali (as), has informed us it is far away from the
Beneficent Allah to chastise a servant who has always been a guest of His bountiful blessings.

ولَيت شعرى يا سيِدي واله ومولاي اتُسلّطُ النّار عل ۇجوه خَرت لعظَمتكَ ساجِدَةً، وعل الْسن نَطَقَت بِتَوحيدِكَ
تصار ّتبِكَ ح لْمالْع نم توح رمائض لعقَةً، وّقحكَ متلهِيبِا فَتتَرقُلُوب اع لعةً، ورِكَ مادِحُبِشصادِقَةً، و
خاشعةً، وعل جوارِح سعت ال اوطانِ تَعبدِكَ طائعةً واشارت بِاستغْفارِكَ مذْعنَةً، ما هذَا الظَّن بِكَ ولا اُخْبِرنا
ِبيا ر ريمنْكَ يا ككَ علبِفَض

Would that I knew, my Master, my Allah and my protector, whether You will give the Fire dominion over
faces fallen down prostrate before Your Greatness; tongues voicing sincerely the profession of Your
Oneness and giving thanks to You in praise; hearts acknowledging Your Divinity through verification;
minds encompassing knowledge of You until they have become humble; and limbs speeding to the
places of Your worship in obedience and entreating Your forgiveness in submission. No such opinion is
held of You! Nor has such been reported- thanks to Your Bounty- concerning You, O Allah! -Generous!



Comprehensive Worship

The most comprehensive type of worship is considered prayer. The one, who performs prayer, shows
his humility to his Lord, confesses to His Oneness, and appreciates Him, via his prayer. The prayer-
performer’s body organs that are attached to his conscious will eagerly hurry to worship places, such as
the mosques and shrines.

Moreover, the knowledgeable servants of Allah who have deeply known their Lord, and His creation
motives, are very humble before Him. They confess to His Oneness in public and in solitude and are
thankful to His numerous blessings. They rush to the worship places with their enthusiastic organs for
gaining His satisfaction.

How can these servants hold a bad opinion of You? And why shouldn’t they be optimistic of Your
forgiveness? Which prophet and which heavenly book has informed the pious servants that they would
be tortured and their faces, tongues, hearts, and lambs be burnt in Fire?

In fact the prophets, Imams, and heavenly books have notified the believers that the pious believers,
who have committed virtues, would not be tortured in Fire, away from their Lord, even if they have had
some wrongdoings, because of their repentance and regretfulness.

Some traditions about the most comprehensive worship that is prayer are narrated here, hoping that
Allah help us in completing this great worship, that hinders chastisement from us.

The Messenger of Allah states in traditions about prayer:

اءالأنْبِي اجنْهم هو ،لجو ِزع ِباةُ الرضرا ميهفو ،الدِّين عائشَر نةُ ملاالص.

Prayer is among the religious rules. It brings Allah’s satisfaction and is the Prophets’ path.88

جعل اله جل ثَنَاؤه قُرةَ عين ف الصلاة وحبب إلَ الصلاةَ كما حبب إلَ الجائع الطَّعام، وإلَ الظَّمآنِ الماء، وإنَّ
ةلاالص نم عأشْب أنَا لاو ،وِير آنَ إذَا شَرِبإنَّ الظَّمو ،شَبِع لإذَا أك عائالج.

The Praiseworthy Allah has set prayer the light of my eye and happiness of my heart and has
made it deer to me, as food is deer to a hungry person and water is deer to a thirsty one. The
hungry becomes full of the food and the thirsty becomes full of the water, while I never get
completely full of prayer.89

إذَا قُمت إلَ الصلاة وتَوجهت وقَرأت ام التَابِ وما تَيسر من السورِ ثُم ركعت فَأتْممت ركوعها وسجودها
ةخَّروالم ةلاالص َا إلتَهقَدَّم الَّت ةلاالص نيبنَكَ ويا بيمذَنْبٍ ف للَكَ ك رغُف ،تلَّمسو دْتتَشَهو.



When you stand up for prayer toward qibla, and recite the first Qur’anic chapter (Surat al-
Fatihah) and any other Qur’anic chapter you could, then performed roku’ and sajda, followed by
tashahhud and salam, all your sins before your prayer and until your next prayer would be
forgiven.90

Amir al-Mu’minin, Imam ‘Ali (as), have said about prayer:

.الصلاةُ تَستَنْزِل الرحمةَ

Prayer descends blessings.91

تَق للاةُ قُربانُ كالص.

Prayer makes every pious servant close to Allah.92

مدِين ودمع هو ،لمالع را خَيا، فَإنَّههفْظحو ةلابِالص ميأوص.

I recommend you perform prayer and keep on it, because it is the best deed and the base of your
religion.93

ِحبسي لَهوح ءَش لكو هابيثو دَهسفَإنَّ ج ةلاالص انَ فانَ إذَا كإنَّ الإنْس.

When one is performing prayer, his body, clothes, and everything around him are worshipping!94

هنْدَ الع لمعو بِقَلْبٍ نَق لْتةَ فَعلاونَ الصَا الشَّأنُ أنْ تإنَّم ،دَّقتَتَصو ومتَصو ّلالشَّأنُ أنْ تُص سلَي !ليما كي
ٍوِيس خُشُوعو ضرم.

O Kumayl! You should not merely perform prayer, fast, and pay charity; rather you should
perform prayer with a purified and humble heart to satisfy Allah.95

Besides the Holy Qur’an, the reliable Shi’a tradition sources like “Kutub Arba’a”, “Wasa’ilaAl-Shi’ah”,
etc. are the best and most complete sources about the worldly and heavenly effects of performing
prayer.



Having Good idea about Allah

A human who is a believer, righteous, and virtuous servant and is going to seek Allah’s path during his
lifetime should have good idea about Allah’s Mercy, Blessings, and Forgiveness. In other words, while
he is in fear of the Hereafter and Allah’s chastisement, he should be hopeful of His Benevolent treatment
at death time, in the purgatory, and especially on the Last Day, and His Forgiveness of the sins.
Everyone should be hopeful that Allah would accept his efforts, bringing him to the Paradise among His
friends.

The infallible Imams (as) have considered having a good idea about Allah as a result of one’s positive
effort. In their traditions: Imam ‘Ali (as) stated:

لَلالز نع فُوعأنْ ي هال نم وجتَرو لمالع صأنْ تُخْل الظَّن نسح.

Having good idea about Allah is attempting sincerely for Allah and hoping for Allah’s forgiveness
of your sins.96

Imam Sadiq (as) said:

.حسن الظَّن بِاله أنْ لا تَرجو إلا اله ولا تَخَاف إلا ذَنْبكَ

Having good idea about Allah is to hope in no one but Allah, and to fear nothing but your sins.97

The Messenger of Allah (S) said about goodwill:

دِهبِي رِيمك هلأنَّ ال ،نموالم دِهبع نْدَ ظَنع هانَ الك إلا هبِال نؤمدٍ مبع ظَن نسحي لا ،وه إلا إلَه الَّذِي لا هالو
الظَّن هنُوا بِالسفَأح ،هاءجرو ظَنَّه فخْلي ثُم اءجالرو الظَّن بِه نسقَدْ أح نؤمالم دُهبونَ عأنْ ي يتَحسي ،اترالخَي
هوا إلَيغَبارو.

I swear by God who has no partners that there are no believers who have a good opinion about
God and receive anything less than they expect from Him. This is so since God is Benevolent
and has authority over all that is good, and is ashamed of one of his servants having a good
opinion about Him and He acting otherwise. Therefore have a good opinion about God and be
inclined to Him.98

نَّةالج نثَم هبِال الظَّن نسفَإنَّ ح ،هبِال الظَّن نسحي وهو إلا مدُكأح وتَنمي لا.

Do not die and depart from this world until you have formed a good opinion about God, since this



is the price for Heaven.99

هال ةادبع نم هبِال الظَّن نسح.

Forming good opinion about Allah is a kind of worshipping Him.100

لاءكَ بنَّ ذلا لها، علها لع ارِهالْم نري فيها مجما يها وقُوباتعالدُّنْيا و لاءب نقَليل م نع فعض لَمتَع نْتاو
تَطُول لاءب وهفيها و ارِهالْم ۇقُوع ليلجو ةرخالا لاءبل مالتاح فيَف دَّتُهم قَصير ،هقاوب سيري ،ثُهم قَليل وهرمو
ماواتالس لَه هذا ما لا تَقُومكَ، وخَطسكَ وقاماْنتبِكَ وغَض نع ونُ إلالا ي نَّهلا هلها نع خَفَّفلا يو هقامم دُوميو دَّتُهم
ينَتسالْم ينسالْم قيرالْح الذَّليل عيفدُكَ الضبنَا عاو ل فيَِدِي فييا س ضَرالاو

And You know my weakness before a little of this world’s tribulations and punishments and before those
ordeals which befall its dwellers, even though it is a tribulation and ordeal whose stay is short, whose
subsistence is but little and whose period is but fleeting. So how can I endure the tribulation of the next
world and the real ordeals that occur within it? For it is a tribulation whose period is long; whose station
endures, and whose sufferers are given no respite, since it only occurs as a result of Your Wrath, Your
Vengeance, and Your Anger. And these cannot be withstood by the heavens and the earth. My Master,
so what about me? For I am Your weak, lowly, base, wretched and miserable slave.

Tribulation of this world and that of the Hereafter

The tribulation of this world, as stated by Amir al-Mu’minin (as), is different from the tribulation of the
Hereafter in several ways.

Firstly, hardship of whis world such as storm, earthquake, flood, famine, expensiveness of goods,
loneliness, and the diseases that bothers human has a short stay, and a fleeting period. But human
tribulations in the Last Day have a long stay and enduring station.

Second, some worldly tribulations are a form of divine trials. If human is patient in these difficulties and
maintains his belief, he will be greatly rewarded and is subjected to Allah’s satisfaction. By the same
token, the prophets were patient with the torturing of their people. Also some of Allah’s friends like
Asiyah, the Pharaoh’s wife, and Habib al-Najjar had tribulations in His way and by His will; however, the
tribulation of the Last Day is merely the chastisement of human sins and disobediences in this world.

The Holy Qur’an considers Allah’s accompanying human a result of obeying Him, the Prophet (S), and
being patient with committing sins.

ابِرِينالص عم هنَّ الوا ابِراصو مرِيح بتَذْهوا فَتَفْشَلُوا ولا تَنَازَعو ولَهسرو هوا اليعطاو.



And obey Allah and His Messenger and do not quarrel for then you will be weak in heart and your
power will depart, and be patient; surely Allah is with the patient. (8:46)

The Holy Qur’an has given good tidings to the believers and has considered them subject to Allah’s
Mercy.

ولا تَقُولُوا لمن يقْتَل ف سبِيل اله اموات، بل احياء ولَن لا تَشْعرونَ. ولَنَبلُونَّم بِشَء من الْخَوفِ والْجوع ونَقْصٍ
.من الاموالِ والانفُسِ والثَّمراتِ، وبشّر الصابِرِين. الَّذِين اذَا اصابتْهم مصيبةٌ قَالُوا انَّا له وانَّا الَيه راجِعونَ

And do not speak of those who are slain in Allah’s way as dead; nay, they are alive, but you do
not perceive. And We will certainly try you with something of fear and hunger and loss of
property and lives and fruits; and give good news to the patient, Who, when a misfortune befalls
them, say: Surely we are Allah’s and to Him we shall surely return. (2:154-156)

The Messenger of Allah (S) has stated:

ةيصعالم نع ربصو ،ةالطَّاع َلع ربصو ،ةيبصنْدَ المع ربثَةٌ: صثَلا ربالص.

There are three kinds of patience; patience with calamities, patience with obedience, and
patience with wrongdoing.101

The Messenger of Allah (S), in explaining “the patient”, states:

اَلَّذِين يصبِرونَ علَ طَاعة اله، واجتَنَبوا معصيتَه، والَّذِين كسبوا طَيِباً، وأنْفَقُوا قَصداً، وقَدَّموا فَضلا فَأفْلَحوا…
.وأنْجحوا

The patient are those who are patient with disobedience of Allah, obtain their sustenance
lawfully, give their wealth away moderately, and sending their additional wealth for their
Hereafter; so they are delivered.102

The tribulation of the Hereafter, on the other hand, will not be a trial; rather it is the chastisement of
worldly deeds and no one can be patient with it. And there would be no reward for the patience then,
even if someone managed to resist it.

Purgatory and Hereafter Punishments

Some of the Qur’anic verses, especially those in the last three parts of it, as well as some traditions
mention various punishments of the Purgatory and the Hereafter.



Amir al-Mu’minin, Imam ‘Ali (as), says about Allah’s foes: “… and for Allah’s enemy, an angel is
descended who is the worst creature of Allah in terms of behavior, appearance, and odor. So the angel
says: “I give you tidings of boiling water to drink and entering the Hell!” Allah’s enemy knows his washer
and the bearers of his body and asks them, for Allah’s sake, not to take him toward the grave. When he
is put inside the grave, two questioning angels come and open his shroud, and then ask him: “Who is
your Lord? What is your religion? And who is your prophet?” Allah’s enemy does not know the answer.
The two angels say: “You didn’t know the answer so you cannot enter the Paradise.” Then he is beaten
in the head with a stick, which is very frightening for any creature Allah has created, and all the beings
hear its sound. So a door of the Fire is opened to him and he is told: “Rest in the worst state!” His grave
becomes so tight for him that his brain comes out through his nails and flesh. Allah places some snakes,
scorpions, and savages over him which sting him until his resurrection from the grave.”103

Shaykh Saduq has narrated from Imam al-Baqir (as) about the purgatory punishments:

The sinners inside the Fire cry from the intensity of the torture, like dogs and wolves; there is
never a death for them; their punishment never decreases; they are always hungry and thirsty
there; their eyes are weak, they are deaf and dumb and blind; their faces are black; and they are
rejected, regretful, and subject to Wrath. They are not pitied for or rescued from the
chastisement. They are burnt in the Fire, drink boiling water, and eating a bad-odor poisonous
material. They are beaten with heavy iron hammers by wrathful strict angels who have no mercy.
The sinners are put to the Fire by their faces, accompany Satan, and are fastened with chains.
Their prayer is not fulfilled and their request not answered; this is the state of the resident in the
Hell!104

‘Ali Ibn Ibrahim Qummi has narrated from Imam Sadiq (as), in his exegesis book:

One day, Gabriel, the angel of revelation, came to the Messenger of Allah (S), in a sorrowful state. The
Prophet (S) said: “Why is it that I see you crying and sad?” Gabriel said: “Why shouldn’t I be so while
the Hell’s manafikh have been set?” The Prophet of Islam (S) asked again: “What is manafikh of the
hell?” And he was told: “By the Almighty’s order, the Fire was lit up for a thousand years until it became
red. Then He ordered to the Fire again and it was lit up for another thousand years so it got white.
Afterwards the Fire was lit up for the same period of time again until it became black. It is now a black
dark substance. If a link of its seventy-dhar’105 chain is put on the earth, it will melt from heat. And if a
drop of its Zaqqum106 is poured into the drinking water of the world, all the earth’s inhabitants will die of
its bad odor.”

So the Prophet (S) and Gabriel cried. At the same time, Allah descended towards them an angel, who
gave them Allah’s greeting and message: “I rescued you from committing any sins which prevents you
to be subjected to such a chastisement.”107

Allah’s enemies are put in a narrow place, with dark paths and indefinite holes; they are eternal in its



ever-lasting Fire and drink boiling water. They remain in the Hell, are beaten by Fire, and wish for death.
They have no freedom. Their feet are tied to their foreheads. Their faces are dark from wrongdoing.
They call out from among the Fire: “O guard! The promised threat is fulfilled. O Guard! The chains are
heavy on our body and our skin is burnt from the Fire. Take us away from here so that we won’t commit
sins anymore.” The Fire says: “Your freedom is so far away! It is not a day of salvage today and the
paths to the outside are always closed. Go away and be silent! If you are taken away, you will commit
sins again.”

Meanwhile the inhabitants of Hell get hopeless of their freedom and regret their scant worship, but their
regretfulness does not help and rescue them. With tied feet and hands, they fall down on their faces.
Fire is above their head, beneath their feet, on their right and their left. Their food, drink, clothes, and
beds are all fire.

They are among pieces of Fire, dirty clothes, and heavy chains. They cry constantly and wish they could
die. But every time they ask for death, boiling water is poured on their heads and they are beaten by
heavy clubs. Blood and dirt come from their mouths; their livers cuts into pieces from thirst, their eyes
flow on their faces; the flesh falls from their faces; and their hair sheds from their body, due to extreme
pain. Whenever their skin burns another skin grows instead. Their bones appear from under their flesh;
and they become blind, deaf and dumb!108

O Lord! How can I tolerate this much difficulty and calamity, while I am Your weak lowly, base, wretched
and miserable slave?

Though my worship is not perfect and my sins are not few, I am Your lover. I love the prophets and
Imams (as) and I love worshipping You. I am not a sinner by nature; if I commit sins, it is because of my
lack of knowledge, will, and understanding. My excessive sins are because of my lust and carnal soul. I
am willing to worship perfectly and sincerely. I tend to be pure of any sins. I hate Satan and tyrants.
Forgive and help me; save me from sins; help me in worshipping You; release me from the Hell and take
me to Paradise.

لاءطُولِ الْبل ما ،هدَّتشذابِ والْع ليملا باو جضنْها اما ملو وْشكَ الَيورِ اُمالا ِلأي لايومِدِي ويسو برو لهيا ا
نبكَ، فَهليائواكَ وائبحا نيبو نيب قْتفَركَ ولائب لها نيبو نيب تعمجكَ ودائعا عقُوباتِ ملْعل تَنريص نفَلَئ ،هدَّتمو
يا اله وسيِدِي ومولاي ورب صبرت عل عذابِكَ فَيف اصبِر عل فراقكَ، وهبن يا اله صبرت عل حرِ نارِكَ
فَيف اصبِر عن النَّظَرِ ال كرامتكَ ام كيف اسن ف النّارِ ورجائ عفْۇكَ

My Lord! My Lord! My Master! My Protector! For which things would I complain to You and for which of
them would I lament and weep? For the pain and severity of chastisement? Or for the length and period
of tribulation? So if You subject me to the punishments with Your enemies, gather me with the people of
Your tribulation and separate me from Your friends and saints then suppose, my Allah, my Master, my
Protector and my Lord, that I am able to endure Your chastisement, How can I endure separation from



You? And suppose that I am able to endure the heat of Your Fire, How can I endure not gazing upon
Your Generosity? Or how can I dwell in the Fire while my hope is Your pardon?

Complain to the Friend

The Commander of the lovers, in this part of the supplication, complains about tribulations and
chastisements. In other words, he wants to say: O Allah! I know no one but You to heal my pain and
eliminate my tribulation. All the beings are dependent upon You and are poor and weak. A poor one
cannot do anything and a weak one cannot solve problems. The key to solving any problem is in Your
hands and the cure for any disease is possible with Your Power. You are the One in Whose presence
Hadrat Fatima Al-Zahra (s.a) wept and said: “O Allah! I ask You something which can be granted only
by You. I ask You guidance, piety, independence, chastity and doing what You like and are pleased
with. O Lord! We ask You power for our weakness, wealth for our poorness, and knowledge and
patience for our ignorance. O Allah! Bless Muhammad (S) and his progeny! Help us in worshipping,
obeying and remembering You, by Your Compassion, O the most Merciful of the Merciful!109“

O Allah! You are the One to Whom Prophet Abraham (as), along with his son Ismael, prayed humbly
and asked things which could be fulfilled only by You: “And when Abraham and Isma’il raised the
foundations of the House: Our Lord! Accept it from us; surely Thou are the Hearing, the Knowing. Our
Lord! And make us both submissive to Thee and show us our ways of devotion and turn to us mercifully,
surely Thou are the Oft-returning to Mercy, the Merciful. Our Lord! And raise up in them a Messenger
from among them who shall recite to them Thy communications and teach them the Book and the
wisdom, and purify them; surely Thou are the Mighty, the Wise. (2:127-129)”

You are the One for Whom Noah tolerated the pestering of his people for nine hundred and fifty years,
and then to You he complained to descend water from the heaven and through the earth with all Your
Power, drowning all Your enemies and saving Noah and his disciples.

You are the One Who made a few Muslims along with the Prophet of Islam (S) dominate the
disbelievers, whose number and facilities were three times more than the Muslims in battle of Badr.

Now, I take refuge to you form difficulties and tribulations. You are the One Who can remove my
problems with a single reward and grant me peace and ease.

You are the One to Whom all the prophets, Imams (as), believers, repented and sorrowful servants
complained from their problems and You accepted, treated, and saved them.

Which patient came toward You but You did not cure him? Which poor one came to You but You did not
enrich him? Which unfortunate one came to You but You did not fulfill his desire? Which supplicant
came to You but You did not grant him his wish? Which needy one came to You but returned with his
problem unsolved? Which repented one came to You without his repentance being accepted?



Lamenting and Weeping

Weeping is one of Allah’s greatest gifts to the servant. Weeping implies the heart’s humbleness to Allah
and a pure spirit.

The Holy Qur’an has considered weeping a sign of the believers and Allah’s lovers;

عنَا متُبنَّا فَاكنَا آمبقُولُونَ ري قالْح نفُوا مرا عمم عالدَّم نم يضتَف منَهيعى اولِ تَرسالر َلا نزِلا اوا معمذَا ساو
دِينالشَّاه.

And when they hear what has been revealed to the Messenger you will see their eyes overflowing
with fears on account of the truth that they recognize; they say: Our Lord! We believe, so write us
down with the witness of truth. (5:83)

The messenger of Allah told Imam ‘Ali (as):

نَّةالج تاً فيب ةعمد لِلَكَ ب نبي هل اءةُ البابِعالرو …نْهأع ما! اَللَّهفَظْهالٍ فَاحصكَ بِخنَفْس ف لا عيكَ يأوص.

O ‘Ali! I recommend you to develop and maintain some characteristics in yourself, may Allah help
you! … And the fourth characteristic is weeping for the sake of Allah. For each of your tear drops,
a house is given to you in Paradise.110

The Prophet (S) also stated:

هركَ الذَّنْبِ غَيذَل َلع عطَّلي لَم لجو زع هال ةخَشْي نذَنْبٍ م َلع ا تَبهإلَي هال نَظَر ةورصل طُوب.

Blessed is the one to whose face Allah has regard while he is weeping for his sin, out of Allah’s
fear, and no one knows of that sin but Allah.111

.من ذَرفَت عيناه من خَشْية اله كانَ لَه بِل قَطْرة من دموعه مثْل جبل احدٍ يونُ ف ميزانه من الأجرِ

The reward of someone whose eyes weep from Allah’s fear will be as heavy as Mount Uhud for
any drop.112

.من خَرج من عينَيه مثْل الذُّبابِ من الدَّمع من خَشْية اله آمنَه اله بِه يوم الفَزع الأكبرِ

The one whose eyes weep from Allah’s fear as small as a mosquito will be saved from the



Hereafter fear by Allah.113

Imam ‘Ali (as) stated:

اءوا الدُّعما فَاغْتَنوهدْتُمجفَإذَا و ،هرذِك َالتَع هال ةمحر نةُ القُلُوبِ مخَشْيونِ ويالع اءب.

The weeping of the eyes and the fear of the hearts are Allah’s Mercy; if you found them seize the
chance to pray, because a prayer along with weeping and fear will be accepted.114

Imam Sadiq (as) said:

.ما من شَء إلا ولَه كيل ووزْنٌ، إلا الدُّموعَ؛ فَإنَّ القَطْرةَ تُطْف بِحاراً من النَّارِ، ولَو أنَّ باكياً ب ف امة لَرحموا

Everything has a special scale except tears; a drop of tear putts off oceans of fire. Allah forbids
inferno from burning a tearful eye. In fact if there’s one tearful person (from Allah’s fear) in any
nation, all the people will be forgiven.115

Yahya Ibn Mu’adh said: “Anyone who weeps in his dream will be happy in reality. The worldly life is like
a dream and the Hereafter is reality, so weep in the world to be happy on the Last Day.”

Friends’ Remoteness

A person who loves Allah’s prophets, Imams, and friends wishes to see and accompany them in the
Hereafter. If Allah detaches him from His loved ones due to some sins and places him among his
enemies instead, this punishment will be harsher, and hotter than the Fire.

The pain of remoteness is only understandable for the one who has tasted it!

The pain of remoteness was experienced by Adam who was deprived of his divine position in Paradise,
besides the angels and in nearness of Allah, because of approaching the forbidden tree!

The pain of remoteness was experienced by Job who lost his family, wealth, honor, and health as a
divine test.

The pain of remoteness was experienced by Jonah who was deprived of world’s vast space and got
entangled in the fish’s stomach.

The pain of remoteness was experienced by Jacob who wept in the absence of his dear one until he got
blind.

The pain of remoteness was experienced by Josef who was remote from his kind father, Jacob, and got



entangled in the deep well and then in the prison.

But the Merciful Allah cured the pain of remoteness for Adam by his repentance and healed the pain of
remoteness for Job by returning to him what he had lost. The almighty alleviated the pain of remoteness
for Jonah by rescuing him from the fish’s belly and the pain of remoteness for Jacob and Josef by
helping them meet each other again.

O the curer of the bitter pain of remoteness! Do not intend for us, the lovers of prophets and Imams (as),
to be remote from them in the Hereafter and placed in the Hell! Suppose we can tolerate the
chastisement and remoteness from the prophets and Imams (as), how can we bear remoteness from
You?

Greed for the Noble Servants’ Position

O Allah! Suppose I can stand Your burning Fire, how can I ignore the Blessings You grant Your noble
servants?

It is narrated from Imam Sadiq (as) that the Almighty has not created anyone except that He has defined
a position in Paradise and another in hell for him. When the inhabitants of paradise settle in it and the
Hell inhabitants are sent to it, a caller tells the dwellers of Paradise to look at their position in Hell and
says: “This is the position that you would have entered if you had committed sins.” So the dwellers of
Paradise get so relieved and happy that if there were any death in Paradise, they would die of
happiness.

Afterwards, the caller calls the dwellers of Hell to look up to their supposed positions and blessings in the
Paradise and says: “If you had worshipped Allah you could have won these positions.” So the
inhabitants of the Hell get so depressed that they nearly die, if there were any death in the Hell.

Hope for Forgiveness

My Lord! How can I be relaxed in the Fire while I only hope for Your Forgiveness; the forgiveness that is
repeatedly promised to the sinners in the Holy Qur’an.

My Allah! How many poor servants who had hope for other people’s help and they were not left
deprived, let alone those who hope for Your Forgiveness.

‘Attar, the poet, has written in his Ilahinameh that a wrongdoer female singer lived in Mecca. She
attended debauchery ceremonies, danced, and sang in them.

Some years after the Prophet’s Hijra, this woman who had lost her youth and beauty and could not sing
as before, and thus could not make her ends meet, came to the Prophet of Islam (S), out of misery. The
Prophet (S) asked her: “Have you come here for a worldly interaction or a heavenly one?” The woman



said: “Neither for the former nor for the latter; rather I have come in hope of your generosity.” The
Prophet (S) got delighted and granted the woman his holy cloak and then told his disciples: “Grant her
as much as you can afford!”

So a sinful woman went to Medina in hope for Your Prophet’s bounty, which is a sign of Your Blessings,
and returned satisfied with a bountiful grant. How can I return destitute from Your Presence while I have
hope for Your Mercy and Forgiveness?

فَبِعزتكَ يا سيِدى ومولاي اُقْسم صادِقاً لَئن تَركتَن ناطقاً لاضجن الَيكَ بين اهلها ضجيج الآملين ولأصرخَن الَيكَ
صراخَ الْمستَصرِخين، ولاَبين علَيكَ باء الْفاقدين، ولاُنادِينَّكَ اين كنْت يا ول الْمومنين، يا غايةَ آمالِ الْعارِفين، يا
الْعالَمين لهيا او ،ادِقينقُلُوبِ الص بيبيا ح ،تَغيثينسالْم ياثغ

So by Your Might, my master and my Protector, I swear sincerely, if You leave me with speech, I will
lament before You from the midst of the Fire’s inhabitants with the lamentation of the hopeful; I will cry to
You with the cry of those crying for help; I will weep before You with the weeping of the bereft; and I will
call upon You, Where are You, O Sponsor of the believers, O Goal of the hopes of Your Knowers! O Aid
of those who seek assistance, O Friend of the hearts of the sincere, and O Allah of all the world’s
inhabitants!

This part of the supplication, like the previous part, includes the supplicant’s beseech and prayer to the
Almighty in order to attract His attention, and if is doomed to the Hell, than to save him from the
chastisement.

In fact, how is the state of the servant who is under chastisement, and even worse than chastisement is
suffering from remoteness of his beloved Lord?!

Which beseech and weeping is harsher than that of someone who has lost a beloved? It has been said
that a mother was weeping beside her daughter’s grave. An ascetic person was passing there who said:
“Good for this mother who knows what a valuable blessing she has lost!”

The Last Day certainly has very wonderful scenes and is a strange day for the people; good for those
who are doomed to Allah’s Mercy and are away from chastisement. We had better compare ourselves to
the scale of Holy Qur’an before we are confronted with death.

Harun and Buhlul

Harun was returning from Hajj pilgrimage and stayed in Kufah some days. One day he was passing a
way when Buhlul called him by his name for three times: “Harun! Harun! Harun!” Harun said astonished:
“Who is it that calls me by my name?” “The insane Buhlul,” he was answered. So he pulled the camel-
litter curtain away and told Buhlul: “Do you know me?” He answered yes. Harun asked again: “Who am



I?” He said: “You are the one who will be responsible and should account for an oppression done in the
east, even if you are in the west yourself. You will be asked about it in the Hereafter because you are
the country ruler.” So Harun wept from sorrow and asked Buhlul: “What do you think of me?” He said:
“Compare yourself with the Holy Qur’an: “Most surely the righteous are in bliss and most surely the
wicked are in burning Fire. (82:13-14)” Harun said: “How about our deeds?” Buhlul replied: “… Allah
only accepts from those who guard against evil. (5:27)” Harun said again: “But what about our tie of
kinship with the Prophet (S)?” Buhlul said in reply: “So when the trumpet is blown there shall be no ties
of relationship between them on that day, nor they ask for each other. (23:101)” Then Harun said: “But
there is the Prophet’s intercession.” And Buhlul said: “On that day no one shall avail intercession except
him whom the Beneficent Allah allows and whose word He is pleased with. (20:109)” Then Harun asked
him about his wish. Buhlul answered: “Forgive my sins and take me into Paradise.” Harun said: “I don’t
have the power to do so, but I have been informed that you owe money to some people. Do you want
me to pay your debts?” Buhlul answered: “Debts cannot be paid with debts. What you possess is
people’s belongings and you are obliged to return them to the people.” So Harun stated: “Do you want
me to order a life payment for you?” Buhlul answered him: “I am Allah’s servant and He gives me
sustenance, do you think Allah remembers and protects you but not me?”

هتيصعذابِها بِمع مطَع ذاقو ،هخالَفَتفيها بِم نجسي ملسدٍ مبع توفيها ص عمدِكَ تَسمبِحو لهحانَكَ يا ابفَتُراكَ سا
لستَويحيدِكَ، وتَو لهسانِ اناديكَ بِليكَ، وتمحرل لموم جيجكَ ضلَيا جضي وهو هتريرجو همرها بِجطْباقا نيب بِسحو
الَيكَ بِربوبِيتكَ

Can’t You see Yourself- Glory be to You my Allah, and Yours is the praise- hearing within the Fire the
voice of a slave surrendered to You, imprisoned there because of his violations, suffering the pangs of
its torment because of his disobedience, and confined within its levels because of his sin and crime,
while he laments before You with the lament of one hopeful for Your Mercy, calls upon You with the
tongue of those who profess Your Oneness and entreats You by Your Lordship?

When reading the descriptions of the Purgatory in the Holy Qur’an and traditions of the Prophet’s
Household, the true believers tremble with fear, get astonished and sincerely take refuge to Allah to be
rescued from this frightening condition. This way, they are more prepared to do the obligatory deeds and
refrain from the unlawful ones, and sometimes they die of extreme fear of Purgatory!

Salman and the Fearful Young Man

Shaykh Mufid narrates Ibn Abi ‘Amir who narrates Imam Sadiq (as): Salman passed the ironers’ bazaar
in Kufah where he saw a young man on the ground and the people around him. They told Salman: “This
man has fainted. Say something in his ear so that he will be conscious again. Salman came near him
until he was conscious and said: “O Salman! If you heard anything about me do not believe it! When I
entered this bazaar, and saw the ironers pounding with their hammers I remembered this Qur’anic verse:



“And for them is the whips of iron. (22:21)” So I fainted from the chastisement fear.” Salman said: “You
are worthy of being my religious brother.” So Salman loved and adored his friend, until the young man
got seriously sick. Salman came to him who was near death and said: “O Angel of death! Treat my
brother moderately!” And he was answered: “I treat every believer with moderation.”116

The Believer Woman

The great scholar, Mulla Fathullah Kashani, narrates in his exegesis book “Minhaj”: Once the Messener
of Allah (S) stood for prayers in the mosque. After reciting al-Hamd (al-Fatihah) chapter of the Holy
Qur’an, he began al-Hijr chapter until he reached this verse:

ومقْسم ءزج منْهابٍ مب لابٍ لوبةُ اعبا سلَه .ينعمجا مدُهعولَم نَّمهنَّ جاو.

And surely Hell is the promised place of them all: It has seven gates; for every gate is a special
class of sinners assigned. (15:43-44)

An Arab woman who was performing prayer along side the Prophet (S) fainted hearing these verses.
When the Prophet (S) finished his prayer and saw the occurrence, he ordered to splash water into the
woman’s face and she regained consciousness. So the Prophet (S) said: “How did you feel?” She said:
“When I saw you in prayer, I got interested in performing prayer with you. And I got restless when you
recited the two verses.” Then she said: “Woe to me because any of my limbs will be placed in one of the
seven gates of Hell.” The Prophet (S) said: “That is not the case. This verse means each specific group
of sinners will be chastised in one of the seven gates of Hell.” The woman told the Prophet: “I have
nothing but seven slaves. I free each of them to be freed from one of the Hell gates.” Then the
Revelation Angel was descended and said: “O Messenger of Allah! Give good tidings to the Arab
woman that the Almighty has closed all the Hell gates and opened the gates of Paradise for her.”

A Divine tradition reads:

O son of Adam! I did not set up this Fire except for the disbeliever, the stingy, the tell-tale, the
cursed by parents, the hinderer of zakat payment, the usurer, the adulterer, the unlawful seller,
the forgetter of Qur’an, the annoyer of the neighbors, but those of them who repent, believe, and
do good.

My servants! Have Mercy on yourselves! Because your bodies are weak, the journey is long, the
load is heavy, the path is exact, the Fire is burning, the caller is the Blower Archangel, and the
Judge is the Lord of the worlds.



An Interesting Advice

Someone intended to go on a travel and told Hatam al-Asamm: “Give me some advice!” So Hatam
said:

“If you want a friend, Allah suffices for you.

If you want a companion, the two illustrious angels suffice for you.

If you want a lesson, this world suffices for you.

If you want an associate, Qur’an suffices for you.

If you want a job, worshipping suffices for you.

If you want a preacher, death suffices for you.

And if these things suffice you, then the Purgatory suffices for you!”

The explanation of beseeching Allah will come under “My Lord! My Lord!” in later parts.

متَكَ امحرلَكَ وفَض ملاي وهو النّار هملتُو فيك مكَ، الْمح نم لَفو ما سجري وهذابِ والْع ف قبي فيَف لايويا م
تَقَلْقَلي فيك ما ،فَهعض لَمتَع نْتاها وزَفير هلَيع لشْتَمي فيك مانَه اتَرى مو تَهوص عمتَس نْتاها ولَهيب رِقُهحي فيك
بين اطْباقها وانْت تَعلَم صدْقَه، ام كيف تَزجره زَبانيتُها وهو يناديكَ يا ربه، ام كيف يرجو فَضلَكَ ف عتْقه منْها
فَتَتْركه فيها

My Protector, so how should he remain in the chastisement while he has hope for Your previous
clemency? Or how should the Fire cause him pain while he expects Your Bounty and mercy? Or how
should its flames burn him while You hear his voice and see his place? Or how should its groaning
encompass him while You know his weakness? Or how should he be convulsed among its levels while
You know his sincerity? Or how should its keepers torture him while he calls out to You, O Lord? Or how
should he have hope of Your Bounty in freeing him from it while You abandon him within it?

Allah’s Bounty and mercy

The Qur’anic verses and traditions imply that the Almighty has Mercy upon all the servants, hence He
has granted them all material and spiritual blessings, not depriving a single one from His Bountiful
blessings.

However some humans are idle and do not attempt for getting sustenance. Therefore they lose their
value and are deprived of Allah’s blessings by their own will.



Anyone who wishes can gain Allah’s material blessings by lawful attempts, with no hindrance. Also he
can gain Divine bliss, by sincere attempts and true belief, so that he would benefit from Allah’s Mercy in
this world and the Last Day, part of which is a purified life in the world and the Paradise in the Hereafter.

Among the wonders of His Devine mercy is that His Holy Essence grants great blessing for few acts.

Solomon and the Peasant

Allah’s selected servant, Prophet Solomon (as), passed by a peasant in a splendid magnificent manner.
Seeing Solomon’s glory, the peasant said: “The Beneficent Allah has granted the son of David a glorious
kingdom.” This was brought to Solomon by the wind. Prophet Solomon (as) got off from his top position,
went to the peasant and told him: “Do not wish something whose responsibility you cannot tolerate! If
Allah accepts your glorifying him, it would be better for you than Solomon’s kingdom, because the
reward of glorifying Allah is eternal but Solomon’s kingdom is finite!117“

The late Shaykh Saduq has narrated a strange tradition in his worthy ‘Thawab Al-A’mal’: Isma’il Ibn
Yasar said: I heard Imam Sadiq (as) saying:

لُهدْخفَي لجو زع هال هجا ورِيدُ بِهِمعاً يتَطَو نتَيعكالر ّلصلَي لجإنَّ الر .يلالقَل رْشي يمحر مبإنَّ ر !لسالو ماكإي
موالي ومصلَي إنَّهنَّةَ، والج بِه هال لُهدْخفَي لجو زع هال هجو رِيدُ بِهعاً يتَطَو مهبِالدِّر دَّقتَصلَي إنَّهنَّةَ، وا الجبِهِم هال
.تَطَوعاً يرِيدُ بِه وجه اله عز وجل فَيدْخلُه اله بِه الجنَّةَ

Avoid laziness and dullness because Your Lord is Beneficent and grants great reward for your
small acts. Someone accomplishes a two-unit prayer, not obligatorily, for Allah’s sake, so Allah
takes him to Paradise for it. He willingly gives a drachma away as charity for Allah’s sake; hence
Allah takes him to Paradise for it. And fasts in a day for Allah’s sake, therefore Allah takes him to
Paradise for it!118

Amir al-Mu’minin (as) narrates that the Prophet (S) said:

ما من شَء أكرم علَ اله من ابن آدم. (قيل: يا رسول اله! ولا الملائةُ؟ قَال:) الملائةُ مجبورونَ بِمنْزِلَة الشَّمسِ
.والقَمرِ

Nothing in Allah’s presence is more valuable than Adam’s progeny. He was then asked: O
Messenger! Aren’t the angels valuable? He stated: The angels, just like the sun and the moon, are
obliged to worship and glorify Allah.

It is only the human being who has the blessings of freedom and will. Whenever he uses this freedom in
performing Allah’s orders, he would get subjected to His especial Mercy and Benevolence.



An Important Tradition

The Prophet (S) stated:

،ةمحالر نْزِلمورِ، والقُب نْسادَنِ، وةُ الباحرالقَلْبِ، و نُورو ،هجالو نالٍ: زَيصخ شْرا عيهفو ،الدِّين ودمةُ علاالص
نمو ،الدِّين ا فَقَدْ أقَامهأقَام نمالنَّارِ. و ابجحو ،نَّةالج نثَمو ،ِباةُ الرضرمانِ، ويزالم قْلثو ،اءمالس احبصمو
الدِّين دَمها فَقَدْ هكتَر.

Prayer (salat) is the religion’s pillar and it brings about ten features; beauty of the face,
illumination of the heart, comfort of the body, companion in the grave, bringer of Mercy, the light
of the heavens, heaviness of scale in the Hereafter, satisfaction of the Lord, price of the Paradise,
and hinderer of the Hell Fire, anyone who performs it has set up the religion and anyone who
leaves it has obliterated the religion.119

It is really surprising that the Benevolent Lord has set such benefits and results for performing two units
of prayer (salat), which is not hard for anyone!

The messenger of Allah (S) also stated:

مورِكظُه َلا عوهقَدْتُمأو الَّت ميرانن َقُوموا إل ا النَّاسهدَيِ النَّاسِ: أيي نيلَكٌ بى منَاد ا إلاقْتُهو رضحي ةلاص نا مم
متلاا بِصوهىفَأطْف.

No prayer time comes except that an angel calls out: ‘O People! Rise up against the Fire you have
burnt behind you (due to sins) and put it off with your prayer.’120

Imam Sadiq (as) and the Terrified Caravan

Imam Musa Ibn Ja’far (as) says: “Imam Sadiq (as) accompanied a caravan that was going towards the
desert. Then the caravan was informed that the thieves have hidden themselves on their way. The
people of the caravan trembled with fear. Imam Sadiq (as) inquired about the reason for their. They said:
‘We have some property and fear that that the thieves will take it from us. Would you take them from us
as the thieves might not take them from you?’ Imam (as) said: ‘You cannot be sure; maybe they only
intend to rob me and then your property would be stolen by them.’ The people said again: ‘So what can
we do? Is it wise to burry our property under the ground?’ Imam (as) answered: ‘No, because they may
get damaged, someone may rob them, or you may not relocate them.’ The caravan people asked: ‘What
can we do then?’ Imam Sadiq (as) said: ‘Give them to the One Who can protect them, increase the
amount of them, and then give them back to you more than you need!’

‘Who is it?’ they asked. Imam replied: ‘The Lord of the worlds.’ They asked: ‘How can we do this?’ Imam



(as) stated: ‘Give them away as charity to poor Muslims.’ They said: ‘We have no access to the poor in
the middle of desert.’ Imam said: ‘Intend to give away one third of it so that Allah would save all of it.’
‘We intended,’ they said. Imam Sadiq (as) said: ‘You are safe now so go on your journey.’

When the caravan moved the thieves appeared. The caravan people were afraid but Imam (as) told
them: ‘Why are you afraid while Allah will save you.’ The thieves came and, recognizing Imam Sadiq
(as), kissed his hands and said: ‘Last night, we dreamt of the Messenger of Allah (S) and he ordered us
to protect you and the caravan; now we are at your service!’ Imam (as) said: ‘There is no need for your
help. The One Who saved us from you will save us from other enemies and robbers.’ So the caravan
reached the city and the people gave away one third of their property to the poor. Furthermore, they
witnessed abundance in their wealth; every drachma got multiplied by ten. They were astonished at this
and Imam Sadiq (as) told them: ‘Now that you know about trading with Allah, continue it!’”121

The Wonder of Allah’s favorites

When Amir al-Mu’minin (as) reached the region of Siffin, Mu’awiya had blocked all the water ways to
inflict Imam’s soldiers into trouble and weaken their fighting ability. Imam ‘Ali (as) ordered a group of
fighters under the guidance of Imam Husayn (as) to regain the water way. Imam Husayn (as) attacked
the water resource, so Mu’awiya’s guards fled the place and water was now accessible for the Muslim
army. Some people suggested Amir al-Mu’minin (as) to cut off the water way for Mu’awiya and his
troops. Imam (as) stated: “By Allah that I don’t do so.” Then he sent a convoy to Mu’awiya to tell him:
“Your army is free to take as much water as it wants.”

A Strange letter from Imam al-Ridha (as)

Bazanti, a reliable Shi’ite narrator says: I read Imam al-Ridha’s letter from Khorasan to his son, Imam
Jawad (as), in Medina. He had written:

My Son! I have been informed that whenever you want to go out and mount your horse, the
servants take you out from the small door of the house. This is because of their stinginess so
that you could not grant anything to others. I ask you, by my fatherhood and Imamate, to come
and go from the larger door. Also bring money with yourself so that you can give away to the
poor. If your uncles wanted money, don’t give them less than fifty drachmas and do not give less
than twenty five drachmas to your aunts and you are free to pay them more. I want Allah to grant
you high position and status. Donate money and do not fear poverty by the Owner of the
Empyrean!122

When Allah’s favorite servants are this generous to other servants, what would be the level of Allah’s
Generosity?

It is because of Allah’s indefinite Mercy and unending benevolence that Amir al-Mu’minin (as), after



saying ‘O Allah! Can’t you see yourself hearing within the Fire the voice of a slave surrendered to You,
imprisoned there because of his violations’, says ‘Far be it from You! That is not what is expected of
You.’

قينكَ، فَبِالْيسانحاِكَ وبِر نم دينحوالْم بِه لْتما عامل شْبِهلا مكَ ولفَض نم وفرعالْم لابِكَ و كَ الظَّنما ذل هاتيه
اقْطَع لَو لا ما حمت بِه من تَعذيبِ جاحديكَ، وقَضيت بِه من اخْلادِ معاندِيكَ لَجعلْت النّار كلَّها برداً وسلاماً وما
،عينمجالنّاسِ او الْجِنَّة نم رينافْال نَها ملانْ تَما تمقْسكَ اماوسا تنَّكَ تَقَدَّسقاماً للا ماً وقَرد فيها محكانَت لا
وانْ تُخَلّدَ فيها الْمعاندين وانْت جل ثَناوكَ قُلْت مبتَدِئاً، وتَطَولْت بِالانْعام متَرِماً: ”افَمن كانَ مومناً كمن كانَ فاسقاً
“.لا يستَۇونَ

Far be it from You! That is not what is expected of You, nor what is well-known of Your Bounty; nor is it
similar to the goodness and kindness You have shown to those who profess Your Oneness. So I declare
with certainty that were it not for what You have decreed concerning the chastisement of Your deniers
and what You have foreordained concerning the everlasting home of those who stubbornly resist, You
would make the Fire, all of it, coolness and safety, and no one would have a place of rest or abode
within it. But You- holy are Your Names- have sworn that You will fill it with the unbelievers, both jinn
and men, and that You will place those, who stubbornly resist, therein forever. And You- majestic is
Your eulogy- said through kindness as a favor: what? Is he who has been a believer like him who has
been ungodly? They are not equal.

The Kind Embrace

None of the prophets (as), the Imams (as), and favorite servants expected Allah to treat them with
chastisement; the Almighty Who has called Himself in the Holy Qur’an as the Most Merciful of the
merciful, the Forgiver, the Generous, the Lover, the Holy, the Fine, and the Relenting.

The chastisement of the Hereafter is not related to the believers at all. It is the bitter fruit of denying the
truth and of enmity with Allah. The chastisement of the Hereafter is the reward of the proud and the
sinner. It is the product of wrongdoing and corruption. It is in fact the result of human deeds and nothing
else.

Why should the one who is not a denier and an enemy of Allah, while some rays of Allah’s Unity, belief,
love, and affection shines in his heart, and be possesses righteous morality and virtuous deeds to some
extent, be chastised?

Such a person faces a Holy and Kind Lord; the One Who invites any sinner to repentance in order to
forgive him, calls any broken servant to compensate his loss and any patient to cure him.

Someone told a devotee servant of Allah: “I am polluted with wrongdoing. Do you think I would be
accepted?” He replied: “Woe be on you! Allah calls His enemies and deniers of the truth; how is it



possible that He rejects someone who seeks refuge to Him?!”

The late Ibn Fahad al-Hilli in his book “‘Uddat al-Da’i” has narrated: “When the Almighty sent Moses to
the Pharaoh to warn him of wrongdoing, He told Moses: ‘Say to Pharaoh that I hurry more in forgiving
the sins and being patient with the sinners than taking wrath and chastisement.’”

Abraham’s Impatience of Sins

In the exegesis of the holy verse:

يننوقالْم نونَ ميلضِ ورالااتِ واومالس وتَلم يماهربكَ نُرِي اذَلكو.

So also did We show Abraham the power and the laws of the heavens and the earth, that he
might (with understanding) have certitude. (6:75)

It is written that when Allah showed Abraham the whole of heavens and the earth and uncovered any
spiritual veils for him, he witnessed everything in the earth as well as an adulterer man and woman. He
cursed them immediately so they died. Then he saw two other ones in the same state, so he cursed
them again and they died too. The third time he saw another adulterer couple and he wanted to curse
them when it was revealed to him: “Take your curse off from My servants; surely I am the Forgiver, the
Merciful, the Patient, and the Omnipotent; the sin of My servants does not harm Me, as their worship
does not benefit Me.

I treat My servants in one of the three ways; either they repent and I accept their repentance, forgive
their sins, and hide their faults; or I remove chastisement from them because I know that their progeny
will be believers, so I treat the fathers moderately until their children are born, and then if the fathers
have not repented, I will chastise them; or if they belong to neither group, I will prepare a chastisement
for them which is greater than what you want for them.

O Abraham! Leave Me with My servants because I am the Patient, the Wise, and the Omnipotent. I
arrange their lives based on My Wisdom, according to their destiny and My Will.123“

A Strange Truth

In the excellent book ‘Ilm al-Yaqin of the great philosopher and scholar al-Faydh al-Kashani, we read:

A servant’s evil acts are more than his good deeds in the Hereafter, so he is brought to Hell. At this time
the revelation angel, Gabriel, is addressed: “Ask My servant if he has accompanied the scholars in the
world so that I would accept their intercession for him.” The sinner responds negatively. Then there is an
address again: “Ask if he has sat with the scholars for eating food.” The sinner’s answer is again no.
“Have you sat where a scholar had sat?” he is asked. “No,” he says again. “Are you named after a



scholar?” “No.” “Have you had a friend who had loved the scholars?” The sinner responds positively. So
Allah calls: “O Gabriel! I forgave him out of My Comprehensive Mercy; treat him kindly and bring him to
Paradise!”

Allah’s Mercy on the Youth in David’s Age

Shaykh Saduq narrates: Prophet David (as) had a gathering which was attended, among others, by a
young, slim, and silent man. One day, the angel of death came to David’s gathering while he stared at
that young man. David (as) asked the death angel: “Are you looking at him?” The angel said: “Yes, I am
to seize his spirit in seven days.” David felt pity and mercy for the man and told him: “Do you have a
wife?” The young man replied: “No, I am not married yet.” David told him to go to a famous person’s
house, propose his daughter, and marry her the same night. Then he gave him a great amount of money
so that he may buy all the necessary things and told him to come back to him after seven days.

The young man went and seven days after his marriage returned to David (as). David asked him: “How
is your state?” The young man answered: “I am in an even better state than you.” David waited his
death for a while but he did not die. So he told the man to go and come back seven days later.

The young man left and returned again in seven days, but he did not die. Therefore David told him to
return in seven days again. After seven days, when the man came to David, the death angel came to
David (as) too. David asked the angel: “Didn’t you tell that you had to seize his soul?” The death angel
replied: “You are right, but because of your mercy, Allah had Mercy on the man and granted him another
thirty years to live.”124

The Merciful Allah descends His Mercy to His servant and treats him kindly by the smallest excuses.

Features of the Freed Captive

It is narrated in a very important tradition of Imam Sadiq (as) that a group of war captives were brought
to the Prophet of Islam (S).

The Messenger (S) ordered to kill all of them except one. That person was surprised and said: “Why did
you issue my freedom?” The Prophet (S) said: “I was informed by the revelation angel that you have five
features that Allah loves; great zeal in fighting, generosity, good-temperedness, truth in speaking, and
courage.” After this strange happening, that freed captive embraced Islam and in one of battles
alongside the Prophet (S), was martyred.125

The Believing Servant

Imam Sadiq (as) ordered to whip a servant because of his sin. The servant said: “O son of the
Messenger of Allah! Do you want to beat someone who has no intercessor but you? How about your



mercy and kindness?” so Imam ordered to leave him. Then the servant said: “It was not you who freed
me, the One Who taught me how to speak this way rescued me.” Imam (as) said: “By Allah, this servant
is a true believer and sees no one besides Allah!”

In fact, the true believers are not treated but mercifully. Any servant of Allah who testifies to His Unity
and acts moderately will get subjected to His extended Mercy.

The Fate of Witness of Josef’s Innocence

In some exegesis books of the Holy Qur’an it is narrated that when Josef (as) took the crown in Egypt,
he thought he needed a deputy in arranging the government affairs, so that he may people’s lives and
behave kindly to them. The revelation angel came to him from Allah and told him: “Allah says that you
need a deputy.” Josef (as) answered: “I was thinking about the same issue, but who deserves this
position?” Gabriel said: “Tomorrow morning when you move from your headquarters, appoint the first
person who is worthy of this position.” Next morning, the first man that Josef saw was a weak, thin wood
carrier, so Josef thought he cannot bear the heavy responsibility. He wanted to pass by the wood carrier
when Gabriel descended and said: “Do not leave this person! He was the one who testified to your
innocence and purity before Egypt’s king so he is worthy of being your deputy.”

While the Almighty grants the deputy position to a testifier of Josef’s innocence, what would he grant
someone who have testified to His Unity throughout a lifetime?!

True! The extent of Allah’s Mercy and Kindness is not understandable by any wise and intellectual man.

ف ل بنْ تَهتَها ايرجا هلَيع نم تغَلَبتَها ومحتَها وتَمح الَّت ةيبِالْقَضتَها، وقَدَّر الَّت ةلُكَ بِالْقُدْراسِدى فَايسو لها
لَنْتُهعا وا تُهتَمك ،لْتُهمل عهج لكو ،تُهررسقَبِيح ا لكو ،تُهذْنَبذَنْب ا لكو ،تُهمرجم ارج لك ةاعالس هذِه فو لَةاللَّي هذِه
تُهرظْها وا تُهخْفَيا

My Allah and My master! So I ask You by the power You have apportioned. And the decision which You
have determined and imposed, and through which You have overcome him toward whom it has been put
into effect- that You forgive me in this night and at this hour every offence I have committed, every sin I
have performed, every wicked thing I have concealed, every folly I have enacted- whether I have hidden
it or announced it, whether I have concealed it or manifested it.

At the beginning of the book, especially in the section of “O Allah! Forgive my sins…” different sins as
well as their consequences were explained. In this part too, Imam ‘Ali (as) mentions the hidden and
apparent sins and asks Allah to forgive them all.

Thursday night is the night of beseeching Allah for repentance, supplication, and weeping. We go in the
presence of Allah so that he would forgive our sins and have mercy, pardon, regard, and beneficence on



us in this night.

قيبالر نْتا نْتكو ،وارِحج عم َلوداً عشُه ملْتَهعجو ّنونُ مما ي فْظبِح ملْتَهكو الَّذين بيناتْال رامْا الهثْباتبِا ترمة اِىيس لكو
لْتَهسان فَضحا وا ِلُهر تُنَزخَي لك نم ّظح رّفنْ تُواو ،تَهتَركَ سلبِفَضو ،تَهخْفَيكَ اتمحبِرو ،منْهع ما خَفدَ لالشّاهو ،هِمرائو نم َلع
هتُرخَطَأ تَس وا هرذَنْب تَغْف وا طُهسرِزْق تَب وا هتَنْشُر ٍبِر وا

And every evil act which You have commanded the Noble Writers to record, those whom You have
appointed to watch over every action of mine and whom You have made, along with my limbs, witness
against me. And You are Yourself the Watcher over me from behind them, and the Witness of what is
hidden from them, but through Your mercy You concealed it and through Your Bounty You veiled it. (And
I ask You) that you bestow upon me an abundant share of every good You send down, kindness You
confer; goodness You unfold; provision You spread out; sin You forgive or error You cover.

The Two Illustrious Angels and Body Limbs

The recording of human deeds by the two writer angels as well as the limbs’ being witnessnes for
human behavior are facts mentioned in the Holy Qur’an and the traditions.

.وانَّ علَيم لَحافظين. كراما كاتبِين. يعلَمونَ ما تَفْعلُونَ

And most surely there are keepers over you. Honorable records, they know what you do.
(82:10-12)

حتَّ اذَا ما جاءوها شَهِدَ علَيهِم سمعهم وابصارهم وجلُودهم بِما كانُوا يعملُونَ. وقَالُوا لجلُودِهم لم شَهِدْتُم علَينَا؟
ءَش لك نطَقالَّذِي ا هنطَقَنَا القَالُوا ا.

Until when they come to it, their ears and their eyes and their skins shall bear witness against
them as to what they did. And they should say to their skins: why have you borne witness
against us? They shall say: Allah Who makes everything speak has made us speak. (41:21)

.يوم تَشْهدُ علَيهِم الْسنَتُهم وايدِيهِم وارجلُهم بِما كانُوا يعملُونَ

On the day when their tongues and their hands and their feet shall bear witness against them as
to what they did. (24:24)

.الْيوم نَخْتم علَ افْواههِم وتُلّمنَا ايدِيهِم وتَشْهدُ ارجلُهم بِما كانُوا يسبونَ

On that day We will set a seal upon their mouths, and their hands shall speak to Us, and their feet



shall bear witness of what they earned. (36:65)

.ما يلْفظُ من قَولٍ الا لَدَيه رقيب عتيدٌ

He utters not a word but there is by him a watcher at hand. (50:18)

Besides the writer angels and human limbs, the earth will testifiy against human deeds, as stated in
Zilzal chapter:

.يومئذٍ تُحدِّث اخْبارها. بِانَّ ربكَ اوح لَها

On that day, the earth shall tell it news, because your Lord had inspired her. (99:4-5)

Also the Almighty, the prophets (as), and Imams (as) see human deeds and will testify against him,
according to some verses in Tawbah chapter of the holy Qur’an:

.وقُل اعملُوا فَسيرى اله عملَم ورسولُه والْمومنُونَ وستُردونَ الَ عالم الْغَيبِ والشَّهادة فَينَبِىم بِما كنتُم تَعملُونَ

And say: Work! So Allah will see your work and so will His Messenger and the believers; and you
shall be brought back to the Knower of the unseen and the seen, then He will inform you of what
you did. (9:105)

According to such Qur’anic verses, the testimony of the witnesses on the Day of Resurrection will be
against the disbelievers, enemies, and wrongdoers; because the believers and the repented servants will
be subjected to Allah’s Mercy on that day; their books of deed will not be opened before other people;
Allah will make the witnesses forget the believers’ sins and will save their faces.

Imam ‘Ali (as) stated:

تُبَت انَتا كفَظَةُ متِ الحينْسوا هلَيع تُمَضِ أنْ تبِقَاعُ الأرو هلَيع تُرأنْ تَس هارِحوج ترماو هلَيع هال تَاب تَاب نم
هلَيع.

One who repents Allah would accept his repentance and order his organs to cover sins from his
sight. He would order the earth segments to make him neglect his sins, and makes the Writers
forget what they have written in that servant's letter of deeds.126

Imam Sadiq (as) said:



بِقَاع َإلو هوارِحج َإل وحيو ،هلَيانِ عتُبانَا يا كم هيَلم نْسي ...هلَيع تَرسو هال هبوحاً أحةً نَصدُ تَوببالع إذَا تَاب
.الأرضِ أنْ اكتُم علَيه ذُنُوبه؛ فَيلْقَ اله عز وجل حين يلْقَاه ولَيس شَء يشْهدُ علَيه بِشَء من الذُّنُوبِ

‘If a servant repents sincerely, Allah would love him and cover his faults in the world and the
Hereafter.’ I asked Imam Sadiq (as): ‘How will Allah cover them?’ Imam (as) replied: ‘He will make
the two angels, in charge of that servant, forget all about his sins they have recorded, and will
reveal to his body organs to do so. So the servant would meet Allah while there is no record of
his sins.’127

يا ربِ يا ربِ يا ربِ يا اله وسيِدي ومولاي ومالكَ رِقّ، يا من بِيدِه ناصيت يا عليماً بِضرى ومسنَت، يا خَبيراً
لاللَّي نم قاتوا لعنْ تَجكَ امائساكَ وفاتص ظَمعاكَ وقُدْسكَ وّقلُكَ بِحاسا ِبيا ر ِبيا ر ِبيا ر فاقَتبِفَقْرى و
والنَّهارِ بِذِكرِكَ معمورةً، وبِخدْمتكَ موصولَةً، واعمال عنْدَكَ مقْبولَةً حتّ تَونَ اعمال واورادى كلُّها وِرداً واحداً
ِبيا ر ِبيا ر ِبيا ر والحا توَش هلَيا نيا م لوعم هلَيع نِدي يا ميداً، يا سمركَ ستدْمخ ف حالو

My Lord! My Lord! My Lord! My Allah! My Master! My Protector! Owner of my bondage! O He in whose
Hand is my forelock! O He who knows my affliction and my misery! O He who is aware of my poverty
and indigence! My Lord! My Lord! My Lord! I ask You by Your Truth, Your Holiness and the greatness of
Your Attributes and Names, that You make my times in the night and the day inhabited by Your
remembrance and joined to Your service and my acts acceptable to You, so that my acts and my
prayers may all be a single litany and my occupation with Your service everlasting. My Master! O He
upon whom I depend! O He to whom I complain of my states! My Lord! My Lord! My Lord!

Allah’s Exalted Name

Some of the ascetic, favorite, and righteous servants believe that the holy word ‘rabb (Lord)’ is Allah’s
Exalted or chief name. In Arabic, it means an Owner Who trains His creature wisely and out of Mercy.
They also believe that by referring to it, one can get subjected to Allah’s Mercy, get his problems solved,
and his sins forgiven.

Maybe the reason why all the prophets and Imams (as) resorted to this name in their prayers and at
times of difficulty was because they knew it to be Allah’s Exalted name.

Adam and Eve, when repenting, stated:

رِينالْخَاس نم ونَنَنَا لَنمحتَرلَنَا و رتَغْف نْ لَمانَا ونفُسنَا انَا ظَلَمبر.

Our Lord! We have been unjust to ourselves, and if Thou forgive us not, and have not mercy on
us, we shall certainly be of the losers. (7:23)



After nine hundred and fifty years of preaching the disbelievers but receiving only disappointment in
return, Noah (as) sated:

.ربِ لا تَذَر علَ الارضِ من الْافرِين ديارا

My Lord! Leave not upon the land any dweller from among the unbelieving. (71:26)

Prophet Abraham (as) said in his prayers:

ينحالبِالص قْنلْحاا ومح ل به ِبر.

My Lord! Grant me wisdom and join me with the righteous. (26:83)

Prophet Moses (as) said when he was in need:

يررٍ فَقخَي نم َلا لْتنزا امل ّنا ِبر.

My Lord! Surely I stand in need of whatever good Thou mayest sent down to me. (28:24)

Prophet Solomon (as), in his prayer, prayed for forgiveness of his sins and asked for a unique kingdom:

ابهالْو نْتنَّكَ ادِي اعب ندٍ محلا غنْبي ا لاْلم ل بهو ل راغْف ِبر.

My Lord! Forgive me and grant me a kingdom which is not fit for being inherited by anyone after
me. (38:35)

Prophet Zachariah (as) said when asking for a child:

ينارِثالْو رخَي نْتاا ودفَر نتَذَر لا ِبر.

My Lord! Leave me not alone; and Thou art the best of inheritors. (21:89)

Prophet Josef (as), for thanking Allah and asking Him his wish, said:

فَّنتَو ةرالآخا والدُّنْي ف ِيلو نْتضِ ارالااتِ واومالس رادِيثِ فَاطحالا وِيلتَا نم تَنلَّمعلْكِ والْم نم تَنقَدْ آتَي ِبر
ينحالبِالص قْنلْحاا وملسم.



My Lord! Thou has given me of the kingdom and taught me the interpretation of sayings.
Originator of the heavens and the earth! Thou art my guardian in this world and the Hereafter;
make me die a Muslim and join me with the good. (12:101)

At the time of extreme tribulation, Prophet Job (as) stated:

ينماحالر محرا نْتاو رالض نسم ّنا هبى رذْ نَادا وبياو.

And Ayyub, when he cried to his Lord: Harm has afflicted me and thou art the most merciful of
the merciful. (21:83)

Almighty Allah has taught the Prophet of Islam (S) as follows:

ينماحالر رخَي نْتاو محارو راغْف ِبر قُلو.

And say: O My Lord! Forgive and have mercy, for Thou art the Best of all who show mercy.
(23:118)

And the believer and righteous servants, when pondering on the creation of the heavens and the earth,
stated:

.ربنَا ما خَلَقْت هذَا باطلا سبحانَكَ

Our Lord! Thou have not created this in vein! Glory be to Thee! (3:191)

And Satan, who was the most proud one, asked for respite until the Last day by this name: “He said:
Give me respite until the day when they are raised. (7:14)” and the Almighty accepted the request of this
cursed outcast and gave him respite only because he referred to Allah’s Exalted name.

It is narrated from the messenger of Allah (S):

Anyone who says ‘My Lord’ for seven times, Allah will fulfill his wish.

It is also narrated that when a believing servant says ‘My Lord’ once, Allah says ‘Here I am’. And when
the servant calls Allah for the second and third times, he will be addressed: ‘Ask Me so that I may grant
you!’128



Accepted Deeds

One of the common prayers of all the prophets (as), Imams (as) and Allah’s favorite servants has always
been for the Almighty to accept their deeds and treat them with His Mercy.

They have been aware of the fact that no one is accepted in Allah’s presence without having deeds; and
no one is accepted in His presence with deeds only; other necessary characteristics are belief and
sincerity without which no one is subjected to Allah’s mercy. Therefore, the favorite servants paid much
attention to having good deeds as well as the necessary conditions for the acceptance of deeds. And as
they performed their deeds as they should, they requested Allah to accept their deeds.

The Holy Qur’an and the traditions imply that a deed is accepted provided that its performer has belief in
Allah and does it for Allah’s sake and is in accord with the divine rules. It should be pointed out that the
believing servant’s deed is accepted and his sin is forgiven. But the deed of a disbelieving servant,
however great and worthy it might be, is not accepted and his sin, however tiny it might be, is not
forgiven.

Some important traditions are narrated about worthy deeds together with its most valuable conditions in
Shiite books, some of which will follow:

.الشَّرف عنْدَ اله سبحانَه بِحسن الأعمالِ لا بِحسن الأقْوالِ

The servant’s worth and value before the Almighty is because of his good deeds not his good
speech.129

نؤمالم ارعش لمالع.

Deeds are the slogan of a believing servant.130

توالم ةً إلاغَاي يننؤمالم لمعل لعجي لَم هةَ! فإنَّ المدَاوةَ الممداوالم.

Continue your deeds! Continue your deeds! Because Allah has not set an end for the believing
servant’s deeds except his death.131

.أعلَ الأعمالِ إخْلاص الإيمانِ وصدْق الورع والإيقَانِ

The best deeds are belief, piety, and faith.132



Imam Sadiq (as) stated:

.دعا اله النَّاس ف الدُّنْيا بِآبائهِم ليتَعارفوا وف الآخرة بِأعمالهِم ليجازَوا

Allah named people after their fathers in this world in order that they would know each other and
He will call the people by their deeds in the Hereafter in order that He would give them reward or
punishment.133

The Messenger of Allah (S) stated:

ملاال ينلو امالطَّع امكَ إطْعذَل نكَ ملَينُ عوأهو ،ورربم جحو هال بِيلس ف ادجِهو بِه دِيقتَصو هانٌ بِالالِ إيممالأع لأفْض
.والمسامحةُ وحسن الخُلُق، وأهونُ علَيكَ من ذَلكَ لا تَتَّهِم اله ف شَء قَضاه اله علَيكَ

The best deed is believing in Allah, fighting in Allah’s path, and hajj pilgrimage. Other simpler
deeds are feeding the poor, lenient speech, and good temperedness. Still an easier deed for you
is that you do not accuse Allah in what He has destined for you.134

.سيِدُ الأعمالِ ثَلاث خصالٍ: إنْصافُكَ من نَفْسكَ ومواساتُكَ الأخَ ف اله عز وجل وذِكر اله تَعالَ علَ كل حالٍ

The best deeds are three; treating others justly, helping the religious brothers, and remembering
Allah in every state.135

Imam ‘Ali (as) said:

لَهقَوو لَهعفو تَهمصو هملاكو هكتَرو أخْذَهو هغْضبو هبحو هلْمعو لَهمع هل أخْلَص نمل طُوب.

A lucky person is the one whose knowledge and behavior, friendship and enmity, taking and
releasing, speaking and silence, are based on sincerity and Allah’s satisfaction.136

The Messenger of Allah (S) advised Abu-Dhar, saying:

:لجو زع هلِ البِقَو لتَقَبي لمع ليِق فيكى، وبِالتَّقْو لمع لقي لا ؛ فَإنَّهلمنْكَ بِالعاماً ممتى أشَدَّ اهبِالتَّقْو لمبِالع نك
ينتَّقالْم نه مال لتَقَبا ينَّما”.“

Try to have a deed adorned with piety rather than a simple deed, since a deed adorned with piety
is not a small deed. How can an accepted deed be small while the Almighty says: ‘Surely Allah
accepts (deeds) only from the pious.’137

Imam ‘Ali (as) said:



يهف تا أخْلَصم كَ إلالمع نم لتَقَبي إنَّكَ لَن.

Surely your deeds will not be accepted except those which have been done piously.138

Thus, the deeds of a servant who has belief, sincerity, and piety will be accepted. Accepted deeds is so
valuable that it is narrated from Imam Sadiq (as) that:

هذِّبعي نَةً لَمسح نْهم قَبِل نمو ،هذِّبعي دَةً لَماحةً ولاص نْهم هال قَبِل نم.

A person, one of whose prayers is accepted, will not be punished by Allah and anyone, one of
whose deeds is accepted, will not be chastised at all.139

.من قَبِل منْه حسنَةً واحدَةً لَم يعذِّبه أبداً ودخَل الجنَّةَ

A person, one of whose deeds is accepted by Allah, will not be chastised at all and will get into
the Paradise.140

O Allah! Keep us from dullness in doing our deeds! Increase our joy in performing Your deserved
worship! And grant our hearts full awareness!

قَوِ عل خدْمتكَ جوارِح واشْدُد علَ الْعزيمة جوانح وهب ل الْجِدَّ ف خَشْيتكَ، والدَّوام ف الاتّصالِ بِخدْمتكَ،
نُونْكَ دم نُوداو شْتاقينالْم بِكَ فقُر لا شْتاقاو الْبارِزين كَ فلَيرِعَ ااُسو ابِقينالس يادينم كَ فلَيا حرسا ّتح
نينموالْم عجِوارِكَ م ف عتَمجاو ،نينوقخافَةَ الْمخافَكَ ماو ،صينالُْمخْل

Strengthen my limbs in Your service; fortify my ribs in determination; and bestow upon me earnestness
in my fear of You and continuity in my beings joined to Your service, so that I may move easily toward
You in the battlefields of the foremost, hurry to You among the prominent, desire fervently Your proximity
among the fervently desirous, move near to You with the nearness of the sincere, fear You with the fear
of those who have conviction and gather with the believers in Your nearness.

Request for Strength

In this part of the supplication, Amir al-Mu’minin (as), the mystic and righteous servant, sees all the
doors of Allah’s Mercy open to him and the acceptance of his supplication nearer, so he asks his most
valuable and spiritual requests, which promote human to the peak of perfection and growth, from the
Almighty. These requests are the signs of the supplicant’s mysticism, deep knowledge, and
comprehensive understanding. Imam ‘Ali (as) asks Allah to strengthen his limbs in His service, that is
sincere worship, as well as in serving Allah’s believing servants, which is in fact serving Him. If this



spiritual power and divine strength is granted to the believing servant from the Almighty, he will find
nothing sweeter than serving the Lord and His servants.

Conditions for Allah’s Special Blessings

To gain Allah’s special blessings, the mystic servant should prepare the necessary grounds for it by:

1. Avoiding the company of people with weak faith who do not try to strengthen their belief and should
accompany the favorite servants and divine scholars instead.

2. Avoid eating doubtful meals, let alone unlawful meals, in parties and feasts of people with unlawful
wealth.

3. Purifying the soul from the vices and extreme lust and adorning it with virtues and divine realities.

4. Avoiding gluttony that is the cause of satanic states and hinderer of Godly inspirations and knowledge.

5. Avoiding too much sleeping which brings about dullness in worship and the death of humane spirit.

Association and the Companion

The Messenger of Allah (S) stated:

وءالس قَرِين شَةحالو شحأو.

The worst fear is the fear of bad companions and friends.141

Imam ‘Ali (as) said:

هباحصدِي مريو قَارِنَهكُ ملهي فَإنَّه ،وءالس ةَ قَرِينالَسجم ذَرإح.

Avoid accompanying an evil friend, because such a friend abolishes his friend physically and
spiritually.142

The ninth infallible Imam, Imam al-Jawad (as), said:

هأثَر حقْبيو هنْظَرم نسحلُولِ؛ يسفِ الميالسك ِيرِ، فَإنَّهرّةَ الشباحصماكَ وإي.

Avoid accompanying a wicked person since he is like a sword without sheath whose appearance
is nice but whose consequence is ugly.143



Imam Sadiq (as) stated:

منيلَكَ س نَم نمكَ، ومظْليلَكَ س ظَلَم نمخَانَ لَكَ خَانَكَ، و ن؛ لأنَّ مامالنَّمو الظَّلُومو نالنَّاسِ ثَلاثَةً: الخَائ نم ذَرإح
.علَيكَ

Avoid befriending three types of people; the disloyal, the oppressor, and the tale teller. The one,
who betrays you one day, will betray you another day too. The one, who oppresses others for
your sake, will sooner or later oppress you’re as well. And the one, who tells other people’s tales
before you, will tell your own tales to others in the future.144

Imam ‘Ali (as) said:

.صاحبِ الحماء وجالسِ الحلَماء وأعرِض عن الدُّنْيا تَسن جنَّةَ المأوى

Accompany the wise men and the patient people and ignore the worldly life; take home in the
promised Paradise.145

Unlawful food

It is narrated from the Messenger of Allah (S):

.من أكل لُقْمةً من حرام لَم تُقْبل لَه صلاةُ أربعين لَيلَةً

If one eats a bit of unlawful food, his prayer will not be accepted for forty nights.146

امربِح داً غُذِّيسنَّةَ جالج مرح لجو زع هإنَّ ال.

Surely the Paradise is forbidden for the one who has been fed with unlawful food.147

.إذَا وقَعتِ اللُّقْمةُ من حرام ف جوفِ العبدِ لَعنَه كل ملَكٍ ف السماواتِ والأرضِ

When a bit of unlawful food is in a servant’s belly, all the angels in the heavens and the earth will
curse him.148

Imam al-Baqir (as) said:

محلَةُ رص لاةٌ ورمع لاو جح نْهم لقْبي لَم امرح نم الام ابإذَا أص لجإنَّ الر.



When someone acquires an unlawful wealth, his Hajj and maintenance of kinship ties will not be
accepted.149

Moral Vices

Imam Al-Sajjad (as), the fourth infallible Imam, in the eighth supplication of ‘Al-Sahifah al-Sajjadiyyah’
mentions some of the moral vices, taking refuge from them to Allah:

الْخُلُق ةاسَشو ةالْقَنَاع لَّةقرِ وبفِ الصعضدِ وسالْح ةغَلَببِ والْغَض ةروسصِ ورانِ الْحجيه نوذُ بِكَ معا ّنا ماللَّه
قالْح َلع لاطيثَارِ الْباو لْفَةْال اطتَعو الْغَفْلَة نَةسدَى والْه خَالَفَةمى ووالْه ةعتَابمو ةيمالْح ةَلمو ةوالشَّه احلْحاو
نمل ةيالْوِلا وءسو ينّلقبِالْم اءزْرالاو رِينثالْم اةاهبمو ةارِ الطَّاعبتاسو ةيصعغَارِ الْمصتاسو ثَماالْم َلارِ عرصالاو
وا قلَنَا بِح سا لَيم ومنَر ووفاً الْهم نَخْذُل وماً ادَ ظَالضنْ نَعا ونْدَنَا اارِفَةَ عالْع طَنَعاص نمرِ لُّكِ الشتَردِينَا ويا تتَح
.نَقُول ف الْعلْم بِغَيرِ علْم ونَعوذُ بِكَ انْ نَنْطَوِي علَ غشِ احدٍ

O Allah, I seek refuge in Thee from the agitation of craving, the violence of wrath, the domination
of envy, the frailty of patience, the lack of contentment, surliness of character, urgency of
passion, the disposition to vehemence, following caprice, opposing guidance, the sleep of
heedlessness, undertaking the toilsome, preferring falsehood over truth, persisting in sin,
making little of disobedience, making much of obedience, vying with the wealthy, disparaging the
poor, guarding badly over those in our hands, failing to thank those who have done good to us,
aiding a wrongdoer, abandoning someone troubled, wanting what is not rightfully ours, and
speaking about knowledge without knowing. We seek refuge in Thee from harboring dishonesty
toward anyone…

These vices are greed, anger, jealousy, impatience, lack of contentment, bad temper, extreme lust,
insistence on anger, following the carnal soul, disagreement with guidance, ignorance, attempting more
than one’s tolerance, choosing the wrong instead of right, insistence on sins, belittling the sins, praising
one’s own worship, proud of the rich, disparaging the poor, ignoring the inferior, unthankfulness toward
the kind, helping the oppressor, leaving the oppressed, etc.

The Messenger of Allah was said:

.إنَّ فُلانَةَ تَصوم النَّهار وتَقُوم اللَّيل ولَنَّها تُؤذِي جِيرانَها. قَال: لا خَير فيها؛ ه من أهل النّارِ

There is a woman who fasts on the days and is awake worshipping at nights, but she is bad
tempered and annoys her neighbors. He said: She is of no good; her place is in the Hell.150

Imam Sadiq (as) said:



لسالع دُ الخَلفْسا يمك لمدُ العفْسلَي الخُلُق وءإنَّ س.

Bad temper spoils deeds, as vinegar spoils honey.151

Gluttony

Imam ‘Ali (as) has stated:

ها قَلْبقَسو طْنُهب قُمس همطَع ثُرك نم.

The one who is gluttonous has a sick stomach and a hard heart.152

نَتُهوم هنَفْس َلع ثَقُلَتو تُهحص قَلَّت لُهأك ثُرك نم.

The one who is gluttonous has weak health and high expenses.153

.كثْرةُ الأكل من الشَّره، والشَّره شَر العيوبِ

Gluttony is the result of extreme lust and extreme lust is one of the worst vices.154

Imam Sadiq (as) stated:

ةوانُ الشَّهجيهةُ القَلْبِ ووقَس :نيىشَيِثَةٌ لروم ه؛ ولالأك ةثْرك نم نؤمقَلْبِ المل رأض ءَش سلَي.

Nothing is more harmful for a believing servant’s heart than gluttony; it causes two features;
heard heartedness and rebellion of lust.155

Excessive Sleep

It is narrated from Imam al-Baqir (as) that Prophet Moses (as) said to Allah: “Which of Your servants do
You show more enmity to?” The Almighty answered him:

.جِيفَةٌ بِاللَّيل بطَّال بِالنَّهارِ

The one who is in bed like a dead person all night and spends his day uselessly.156

The Messenger of Allah (S) has stated that Solomon’s mother told him:



ةاميالق مويراً يفَق لج؛ تَدَعُ الرلبِاللَّي مةَ النَّوثْركاكَ وإي.

Do not sleep much at nights because it causes man to be resurrected in the Hereafter
barehanded.157

Imam ‘Ali (as) stated:

.بِىس الغَرِيم النَّوم؛ يفْن قَصير العمرِ ويفَوِت كثير الأجرِ

Sleeping is a bad enemy; it wastes the short life and eliminates great reward.158

By avoiding what Islam has forbidden, like unlawful food, vices, gluttony, and excessive sleep, one’s
limbs are granted power to serve Allah and His servants. It is by this strength that the eyes would not
see but the truth and whatever Allah desires; the ears would not hear but the speech of Allah, the
Prophets (as), Imams, and the righteous; the tongue would not utter but just and true words; the hands
would not perform but honest attempt; the stomach would not eat but lawful food; the lust would not be
used but in lawful ways; and the feet would not go but towards divine gatherings, mosques, and holy
shrines. In short, all human limbs as well as his soul would move in the direction of worshipping Allah
and serving His servants.

Worshipping Allah

The value of worshipping is not completely known to us, who are in the narrowness of this world and we
are unaware of many facts before the advent of the Last Day. Worshipping Allah leads to progress,
perfection, goodness, prosperity, purified life, and obtaining the Paradise.

The Messenger of Allah (S) has stated about worship:

رٍ أمسع َلا؛ عالدُّنْي نم حبا أصم َلع البي لا وا فَهغَ لَهتَفَرو دِهسا بِجهاشَربو ا بِقَلْبِههبا وأحانَقَهةَ فَعادبالع قشع نالنَّاسِ م لأفْض
.علَ يسرٍ

The best man is the one who loves worshipping Allah in his heart, does it by his limbs, and
leaves other activities for it, not fearing worldly hardships.159

لاأمكَ فَقْراً وقَلْب لافَأم ّندْ ماعتُب لا !مآد نا بكَ رِزْقاً. يدَيي لاأمو نكَ غقَلْب لاأم تادبعغْ لتَفَر !مآد نا بي :مبر قُولي
كَ شُغْلادَيي.

Your Lord says: O son of Adam! Leave other activities for serving Me so that I would fill your
heart with independence and your hands with bountiful sustenance! O son of Adam! Do not get
far from Me otherwise I would fill your heart with need and your hands with engagement!160



On his ascension night to the heavens, the Almighty addressed the holy Prophet (S):

يا أحمدُ! لَيس شَء من العبادة أحب إلَ من الصمتِ والصوم. من صام ولَم يحفَظْ لسانَه كانَ كمن قَام ولَم يقْرأ
،ابِداً؟ (قال: لا يا ربدُ عبونُ العي َتتَدْرِي م لدُ! هما أحي .ابِدِينالع رأج هطأع لَمو اميالق رأج يهطفَأع ،هتلاص ف
موي لك ف اددزي فخَوو ،يهنعي ا لامع فُّهي تمصو ،ارِمحالم نع هجِزحعٌ يرالٍ: وصخ عبس يهف عتَمقال:) إذَا اج
ملَه ِبحل ارالأخْي بحيا، ولَه غْضبا لالدُّنْي ضغبيو ،نْهدَّ مب ا لام لأكو ،ءالخَلا ف ّنم تَحسي اءيحو ،هائب نم.

O Ahmad! Do you know when the man is worshipping Me? He said: No! Allah said: When he has
seven features; a piety that prohibits him from the unlawful, a silence that keeps him from saying
what is not useful, a fear that increases his weeping from day to day, a humility by which he fears
Me in his privacy, an eating and drinking that is necessary for him, an enmity with the world
because of My enmity with it, and a love for the righteous because of My love for them.161

It has been narrated that the Almighty has stated in some of His Divine Books:

يا بن آدم! أنَا ح لا أموت، أطعن فيما أمرت حتَّ أجعلَكَ حياً لا تَموت. يا بن آدم! أنَا أقُول للْشَء ’كن‘ فَيونُ،
.أطعن فيما أمرتُكَ أجعلْكَ تَقُول للْشَء ’كن‘ فَيونُ

O son of Adam! I am the Alive One Who does not die, obey what I have ordered you so that I
would make you an alive one who would not die. O son of Adam! When I say to something ‘be’ it
will become immediately, worship Me so that I would give you the ability to say to things ‘be’ and
they would become immediately.162

Some facts have been mentioned, in traditions, as the best kinds of worship, which are; knowing Allah
and bein humble towards Him, constantly thinking about Allah and His power, saying ‘هلا اله الا ال’ (there is
no deity but Allah) and ‘هلا حول و لا قوه الا بال’ (there is no power except from Allah), sincerity, chastity,
piety, thoughtfulness, observing the rights of the believers, silence, Hajj, fasting, prayer, ignoring the
sins, hiding one’s own worship, humility, performing the obligatory deeds, seeking lawful sustenance,
lenience in speech, and loving the Household of the Prophet (S).

Serving Allah’s servants

As stated in the divine traditions and other traditions, the believing servant is of so much value that
respecting him is considered equal to respecting Allah and disrespecting him is as disrespecting Allah.

The Messenger of Allah (S) has narrated from Gabriel (as) from the Almighty:

ةبارحبِالم زَناراً فَقَدْ بيلو انَ لأه نم.



Anyone who disrespects My friend and My favorite servant has indeed rose to fight Me.163

That’s why serving the believing servants is like worshipping Allah, because serving the believer is, in
fact, serving Allah.

The Messenger of Allah (S) said:

هرهد هدَ البع نمانَ كةً كاجح نموالم يهلأخ قَض نم.

One who fulfills a request of his religious brother is like one who has worshipped Allah all his
lifetime.164

Imam Sadiq (as) stated:

.من قَض لأخيه المؤمن حاجةً قَض اله عز وجل لَه يوم القيامة ماىةَ ألْفِ حاجةً من ذَلكَ، أولُها الجنَّةُ

If one fulfills an exegesis of his religious brother, Allah would fulfill a hundred thousand of his
exegeses, the first of which is granting the Paradise.165

إنَّ العبدَ لَيمش ف حاجة أخيه المؤمن فَيوكل اله عز وجل بِه ملَين: واحدٌ عن يمينه وآخَر عن شماله، يستَغْفرانِ
هتاجح اءبِقَض انِ لَهودْعيو هبر لَه.

Surely the servant moves to fulfill his believer brother’s wish, so Allah sets two angels for him,
one on his right and the other on his left. The two angels ask Allah to forgive him and pray for
the fulfillment of his own exegesis.166

Imam al-Baqir (as) said that the Prophet (S) was asked: “What deed is the most favorable to Allah?” He
answered: “Making a Muslim happy.” He was then asked: “What is making a Muslim happy?” He
replied: “It is feeding him, removing his sadness, and paying his debt.”167

Imam Sadiq (as) has narrated from the Almighty:

جِهِمائوح ف ماهعأسو بِهِم مألْطَفُه َإل مهب؛ فَأحاليع الخَلْق.

All the people are fed by Me; the best of them is the kindest one to the others and the one who
tries hard to fulfill other’s wishes.168

After asking Allah for the strength of the limbs for serving the people, Amir al-Mu’minin (as) asks Allah
determination in this service and continuity of being joined to His service, to the point that he would be



the first to move toward Allah in the battlefields, hurry to Allah from among the prominent, desire His
proximity, move near to Him like the sincere, fear Him with the fear of the faithful, and gather with the
believers for His nearness.

Certainty

The great philosopher and knowledgeable author of the ‘al-Mizan’ exegesis of the Holy Qur'an, the late
‘Allamah Tabataba’i has defined certainty: Certainty is knowledge with no fault or doubt.169 (For
example we know definitely that it is the day in the morning and in darkness of night we definitely know
that it is the night and we also know that we are alive beings with characteristics and signs.)

There are three degrees for certainty; ‘ilm al-yaqin (known certainty), ‘ayn al-yaqin (exact certainty), and
haqq al-yaqin (true certainty). The difference among these three kinds of certainty becomes clear with
an example; known certainty of fire is gained by seeing the smoke from behind a wall; exact certainty is
acquired by seeing the fire itself; and true certainty is achieved by being burned by the fire. The
Messenger of Allah (S) says:

علامةُ الموقن ستَّةٌ: أيقَن بِاله حقّاً فَآمن بِه، وأيقَن بِأنَّ الموت حق فَحذِره، وأيقَن بِأنَّ البعث حق فَخَاف الفَضيحةَ،
باسفَح قح ابسبِأنَّ الح قَنأيا، ونْهم اةلنَّجل هيعس رفَظَه قح بِأنَّ النَّار قَنأيا، وهإلَي فَاشْتَاق قنَّةَ حبِأنَّ الج قَنأيو
هنَفْس.

The believers have six characteristics; they have certainty in Allah; a true certainty, so they have
faith through this certainty; they have certainty in the reality of death, so they avoid its
consequences including disgrace in the Hereafter; they have certainty in the reality of Paradise,
so they are eager for it; they have certainty in the Hell, so they try to escape it; and they have
certainty in the accounting of the Last Day so they account for their own deeds not to be
accounted for then.170

The three degrees of certainty can be obtained via the Qur’anic verses and the traditions of Prophet’s
Household (as). Someone who does not reach certainty through these ways would not reach certainty at
all.

For getting certainty through Qur’an, first we should ponder in its verses to make sure of their truth and
the reason of their revelation. The Holy Qur’an itself reads:

هثْلم نم ةورتُوا بِسدِنَا فَابع َللْنَا عا نَزمبٍ مير ف نتُمنْ كاو.

And if you are in doubt as to that what We have revealed to Our servants, then produce a chapter
like it. (2:23)



.قُل لَئن اجتَمعت انس والْجِن علَ انْ ياتُوا بِمثْل هذَا الْقُرآنِ لا ياتُونَ بِمثْله ولَو كانَ بعضهم لبعضٍ ظَهِيرا

Say if men and jinn should combine together to bring the like of this Qur’an, they could not bring
the like of it, though some of them were aides of others. (17:88)

In view of these two holy verses, one can make sure that the Qur’an is revealed from Allah, and then
make sure of all its contents. Likewise, one can reach certainty about the teachings of Imams (as), which
are explanations of Qur’anic verses, and finally join the righteous faithful servants.

اللّهم ومن ارادن بِسوء فَارِده ومن كادن فَدْه، واجعلْن من احسن عبيدِكَ نَصيباً عنْدَكَ، واقْربِهِم منْزِلَةً منْكَ،
واخَصهِم زُلْفَةً لَدَيكَ، فَانَّه لا ينال ذلكَ إلا بِفَضلكَ، وجدْ ل بِجودِكَ واعطف علَ بِمجدِكَ واحفَظْن بِرحمتكَ

O Allah! Whoever desires evil for me- desire it for him! And whoever deceives me- deceive him! And
make me one of the most excellent of Your slaves who share the best reward from You, the nearest of
them in station to You and the most elect of them in proximity to You. For that cannot be attained except
by Your Bounty. Grant generously to me through Your Munificence, incline toward me with Your
splendor and protect me with Your Mercy!

The enemies that desire evil for humans are Satan, the carnal soul, and an evil friend, that deceives him.
The temptation and deceiving power of these dangerous enemies is so strong that Amir al-Mu’minin (as)
seeks Allah’s assistance for fighting them. There were detailed discussions on Satan, the carnal soul,
and evil friends in previous parts of the book.

If one wants to be the most excellent, the nearest, and the most elevated servant of Allah, he should
have faith together with certainty, an acceptable sincerity, valuable deeds, righteous morality, especially
piety, to keep him from wrongdoing. Isn’t it that the Holy Qur’an states:

متْقَاكا هنْدَ الع ممركنَّ اا.

Surely the most honorable of you with Allah is the one among you most pious. (13:49)

Piety, which is the base of human prosperity in the world and the Last Day, has three stages; general,
special, and the most special. The general piety is doing the obligatory deeds and avoiding the unlawful
ones. The special piety is avoiding the undesirable deeds as well as the permissible deeds to the
greatest extent possible. Finally, the most special piety is avoiding anything that prevents the heart from
Allah’s remembrance.



Khajah Nizham al-Mulk and the Pious Man

It is cited in historical books about the life of Khajah that one day he met a pious servant of Allah. He told
the pious man: “Ask me something so that I may give it to you! Because you are in need and I am
needless.” The pious man said: “I want Allah and nothing except Him, because asking from anyone
except Allah will be below the standards. How can I ask this from you then?” Khajah said: “If you do not
ask me anything, let me ask you something.” The pious man asked: “What is it?” Khajah replied: “When
you remember Allah in your prayers, remember me too.” The pious man said: “When I have the blessing
of remembering Allah, I forget my own self, how can I remember you?”171

O the One Who possesses Greatness, Honor, Splendor, and Glory! All these divine attributes
necessitate Mercy towards others, and Mercy necessitates Forgiveness. So be inclined towards me with
Your splendor, so that You would have Mercy towards me, thus finally making this poor servant of Yours
needless!

Ahmad Khadhrawayh and the Thief

Those people who have virtuous morality treat everyone by it. Their behavior is in fact an example of the
behavior of the Almighty to His servants.

It is narrated that a thief broke into the house of Ahmad Khadhrawayh, but found nothing much valuable
there. He wanted to leave the house when the generous Ahmad prevented him. Ahmad called the thief:
“I wouldn’t like it if you left my house empty handed! Take a bucket of water from that well, perform
ghusl (ritual bath), then perform wuzu’ (statuary ablution), and begin praying, repenting, and asking for
forgiveness. Till then something would have been prepared for you so that you may not return home
empty handed. As the sun rose, a noble man brought a hundred gold coins for Ahmad, as a gift. He
gave the coins to the thief and said: “This is the superficial reward of a night of sincere worship.” The
thief was greatly impressed, repented from all his sins, and turned to the Almighty.

تينَّكَ قَضفَا ،زَلَّت راغْفو تثْرع لْنقاكَ، وتجابا نسبِح َلع نمماً وتَيِكَ مببِح قَلْباً ورِكَ لَهِجبِذِك سانل لعاجو
عل عبادِكَ بِعبادتكَ، وامرتَهم بِدُعائكَ، وضمنْت لَهم الاجابةَ، فَالَيكَ يا ربِ نَصبت وجه والَيكَ يا ربِ مدَدت يدي،
دائعا ننْسِ مالاو الْجِن شَر نفاكو ،جائكَ رلفَض نم لا تَقْطَعو نايم غْنّلبو عائد ل تَجِبكَ استزفَبِع

And Make my tongue remember You constantly and my heart enthralled by Your love! Be gracious to
me by answering me favorably, nullify my slips and forgive my lapses! For You have decreed Your
worship for Your servants, commanded them to supplicate You and assured them that they would be
answered. So toward You, my Lord, I have turned my face; and toward You, my Lord, I have extended
my hand. So by Your Might, comply with my supplication and make me attain my desires! Do not, if it
pleases You, sever my hopes, and spare me the evil of my enemies from among the jinn and men!



The Tongue

One of the greatest blessings of Allah to human beings is the tongue, by which he can talk, express
whatever he thinks, and declare his goals and viewpoints.

Just as its virtue and goodness are great, the tongue’s vices are heavy. The wise men have said about
this organ: “The weight of the tongue is little, but its sin is great.”

As the great narrator, philosopher, and ascetic scholar has said, the tongue can commit nearly twenty
major sins, such as backbiting, accusation, tale telling, ridiculing, spreading rumor, telling lies, using
abusive language, belittling others, etc.172

The Holy Qur’an has permitted only ten types of speaking. If one uses his tongue in one of these ten
ways, it is as if he has worshipped Allah. If, on the other hand, he uses it in ways other than these, he
has polluted his tongue with sin and, in fact, has worshipped Satan. They are 1. Good speaking, 2.
Better speaking, 3. Just speaking, 4. Honorable mention, 5. Generous speaking, 6. Gentle speaking, 7.
Speaking of belief, 8. Right speaking, 9. Honest advice and 10. Effectual speaking.

Good speaking is speaking to people with good temper. (2:83) Better speaking is inviting people to Allah.
(41:33) Just speaking is giving testimony in a court of law. (6:152) Honorable mention is speaking well of
the latest generations of the believers. (26:84) Generous speaking is speaking well to one’s parents.
(17:23) Gentle speaking is speaking for enjoining good and forbidding evil. (20:43) Speaking of belief is
confessing to Allah’s Unity and the prophethood of His messenger. (2:136) Right speaking is speaking
truthfully in every circumstance. (94:9) Honest advice is speaking to the orphans and one’s family. (40:5)
Effectual speaking is influential speaking consisted of advice, logic, and wise speech. (4:63)

Benefiting from these ten ways of speech, one can begin a business whose profit is known by no one
but Allah. A complete explanation of these ten methods requires a separate book. Here we only explain
about the reward of better speech that is guiding and inviting people to Allah.

When sending Amir al-Mu’minin (as) for guiding the people of Yemen, the Messenger of Allah (S) told
him:

تبغَرو سالشَّم هلَيع تا طَلَعملَكَ م رخَي لاجدِكَ ري َلع هدِي الهي نلَئ هال مأيو .وهتَدْع َّتداً حأح لتُقَات لا !لا عي.

O ‘Ali! Do not fight anyone before you invite him to the truth. By Allah, if you guide someone to
Allah, it is better for you than all the things above which the sun shines and sets.173

Performing prayers is remembering Allah; reciting Qur’an is remembering Allah; specific supplications
recommended by the Imams (as) for certain times and places are remembering Allah; speaking in
accord with the methods cited in the Holy Qur’an is remembering Allah; but above all, using the tongue



for guiding people to Allah is the greatest and most valuable remembrance of Allah.

Forgiveness of the Prostitute Woman

Thiqat Al-Islam Kulayni in the final section of his valuable book ‘Rawdhat al-Kafi’ has narrated from
Imam Sadiq (as) that a pious man defeated Satan’s temptations after a lot of worship. So Satan called
his army and told them: “Which of you can get this pious man out of the worshippers’ circle?” Every one
of them mentioned his trick but none was accepted. One of them said: “I will deceive him by prayers.”
Satan liked his idea of deceit and appointed him as the agent for misguiding the mentioned pious man!

Satan’s agent went to the pious man’s temple and began worshipping very eagerly. He was much
engaged in enthusiastic worship that the pious man could not ask him the reason for his rare willed
worship. When he finally asked the reason from the agent, he answered: “I have committed a sin and
now I am regretful. My regretfullness has set me into eager worshipping, without getting tired!” The pious
man wanted to experience the same state of worshipping after regret from a sin! And he did not even
think of the consequences if he would die while committing the sin and could not regret and repent! So
he asked Satan’s agent to help him. The agent recommended for him to do adultery with a famous
prostitute woman. The pious man rushed to her. The woman was astonished at seeing the pious man,
with his divine countenance, in that ignominious quarter of the city and thought that he has been
deceived. So she told him: “One can never reach the position of nearness by wrongdoing. The one who
has encouraged you to do so, has intended to deceive and misguide you. Committing sins brings human
down, and does not promote him. Now turn back to your temple, and if you do not find your encourager,
know for certain that he has been Satan!”

Awakened, the pious man returned but did not see the evil agent there anymore. He was very grateful to
the woman who had saved him from engaging in wrongdoing. On the other hand, the woman passed
away on that very night. The Almighty addressed the prophet of that age: “Accompany other people in
burying her body; I forgave all her sins because she guided one of My servants!”

Guarantee of Acceptance of Prayer

The Holy Qur’an has stated:

.واذَا سالَكَ عبادِي عنّ فَانّ قَرِيب اجِيب دعوةَ الدَّاع اذَا دعانِِ

And when My servants ask you concerning Me, then I am near, I answer the prayer of the
supplicant when he calls on Me. (2:186)

مَل تَجِبسا ونعاد مبر قَالو.



And your Lord says: Call upon Me, I will answer you. (40:60)

However, it should be kept in mind that not any prayer is being guaranteed to be accepted; rather only
that prayer of a supplicant whose features are mentioned in the Holy Qur’an and the traditions.

Someone might call upon Allah weepingly and ask Him all the world’s wealth, kingdom over the world,
an everlasting life, a beauty more than that of Josef’s, a voice sweeter than that of David’s, or bravery
more than that of Imam ‘Ali (as). He might even ask Allah to fulfill any good or evil prayer he says about
other people!

Such supplications are void of necessary conditions so they are not guaranteed to be accepted by the
Almighty. The knowing, righteous, and loving servants have the necessary conditions and their prayers
are based on the goodness of this world and the Hereafter. If their prayer is answered in the world, they
thank Allah, and if it is not answered here, they do not become upset; rather they are patient and wait
until the suitable time for the acceptance of their prayer.

It has been narrated that prayer is the weapon of the prophets (as) and the believer. Prayer changes a
strong inescapable fate, removes calamities, and cures diseases.

The necessary conditions for the acceptance of prayers have been mentioned in the Imam’s traditions
as: sincerity in deeds, knowing that everything is in Allah’s Hands, performing the obligatory deeds,
having a purified heart, telling the truth, eating lawful meals, paying people’s rights, presence and
tenderness of the heart, beginning the prayer with ‘bismillahir-rahmanir-rahim (In the name of Allah, the
Compassionate, the Merciful),’ confessing to the sins, beseeching and weeping, putting one’s face unto
the ground, performing two units of prayer, having certainty of acceptance, praying for others before
oneself, avoiding indecent prayers, praying among a congregation, praying in privacy, and having hope
of the acceptance of prayer.

If the supplication and the supplicant have the necessary conditions the prayer would most surely be
answered.

Prayer of the Entangled

Jabir al-Ju’fi, a reliable tradition narrator in the time of Imam al-Baqir and Imam Sadiq (as) narrates from
the Prophet (S) that three travelers reached a mountain while traveling. They saw a cave on top of the
mountain, entered it and began worshipping. Suddenly a piece of rock fell down the mountain and
blocked the entrance of the cave, in such a way as if it had been made to fit like a door.

The travelers told each other: “By Allah that there is no way out, unless we represent to Allah some of
our righteous, sincere deeds or avoiding a sin.”

The first one said: “O Allah! You know better than anyone else that I went to a beautiful woman and



gave her a lot of money, but when I came near her I remembered the Fire and left her alone. Solve our
problem for this and show us a way out!” So part of the rock was removed.

The second one said: “O Allah! I hired some workers in my farm and set a wage of half a drachma for
every one of them. At the end of the day, one of them came to me and said: ‘I have worked as much as
two workers. Give me one drachma!’ I refused to do so and he went away. Then I planted some seeds
as much as a drachma in a corner of my farm and they grew abundantly. One day that worker came to
me again and asked for his wage. I gave him eighteen thousand drachmas for that was the benefit of
some years of farming with that little amount of seed. I did it only for Your sake, so rescue us!”
Therefore, the rock moved a little more.

The third person said: “O Allah! One night my parents were sleeping when I brought a bowl of milk for
them. I did not wake them up and did not put the bowl down so that they do not wake up. I held the bowl
until they woke up intentionally. You know I tolerated that pain for Your sake, so rescue us!” The rock,
then, moved away completely and the three of them escaped the cave in safely.174

Prayer of the Black Slave

It is narrated that the Israelites were affected by famine for seven years. Seventy thousand of them went
to a desert to pray for rain. There came a divine address: “O Moses! Say to them: ‘How should I accept
your prayer while your sins have embraced you and your hearts are covered with evil? Do you call upon
Me while you do not believe in Me. Go to one of My servants named Burkh so that he would ask Me,
and I would accept it.’”

Moses looked for Burkh but could not find him. One day he was passing a place where he saw a black
slave on whose forehead was the sign of prostration and who had hung something on his neck. Moses
(as) thought that he was Burkh so asked him of his name. He answered: “I am Burkh.” Moses (as) said:
“I have been looking for you for a while. Pray for rain!” Burkh went to the desert and said in his prayers:
“O Allah! Withholding the rain from your servants is below Your dignity; there is no stinginess in Your
presence; is it that Your Mercy is weakened; or that the winds has disobeyed You; or Your resources
have terminated; or Your wrath to the sinners has increased; were You not the Forgiver before creating
the sinners?!” He had not even moved from his place when it started to rain to that extent that all the
Israelites’ thirst was quenched.175

Prayer of Imam al-Sajjad’s Slave

Sa’id Ibn Musayyib was one of the scholars of Medina and was praised by Imam al-Sajjad (as) and
Imam Musa Ibn Ja’far (as).

‘Abd al-Malik ibn Marwan sent a deputy to Medina to ask Sa’id’s beautiful and knowledgeable daughter
to marry him. Sa’id told the deputy: “I don’t want my daughter to marry the ruler of the country!”



One day Sa’id said to one of his students: “Why have you been absent from the class for several days?”
He answered: “My wife had passed away so I was busy and could not come.” Sa’id told him: “Take a
wife for yourself!” The cleric student said: “I have nothing except two drachmas.” So Sa’id told him: “Do
you want to marry my daughter?” He answered: “As you wish!” So Sa’id made his daughter the wife of
his student.

For forty years, Sa’id had not gone to anyone’s home. His student says: “That night Sa’id Ibn Musayyib
came to my house along with his daughter. He left her with me and went.” I asked her daughter: “What
do you have?” She said: “I know the Qur’an by heart.” I asked her again: “What do you want as your
marriage portion?” She replied: “A tradition suffices me.” So I told her this tradition:

لعالتَّب نسح أةرالم ادجِه.

A woman’s Jihad is performing her duties to her husband.176

This pious, righteous, and sincere Sa’id Ibn Musayyib says: There was once an extreme famine in
Medina. People went to the desert to pray for rain and I went with them too, but I saw no one worthy of
being accepted by Allah from among them. I saw a black slave who had put his face on the earth beside
a hill and was praying. His prayer was accepted and it rained a lot. Then I followed him to see that he
went to Imam Al-Sajjad’s house. I asked Imam (as) to give him to me. Imam Zayn Al-Abidin (as)
presented all his servants but the mentioned one was not among them. I found out that there is another
servant in the stable. So Imam told him: “I have given you to Sa’id.” The servant wept excessively and
told me: “O Sa’id! Do not separate me from Imam!” Seeing this, I left him and exited Imam’s home. After
I left, the servant, whose secret of being pious had been disclosed, put his head on the ground and
asked Allah for his death which was accepted at once. Imam Al-Sajjad (as) sent for me to take part in
the servant’s funeral!

Imam al-Husayn’s Prayer

It is narrated in “Manaqib” of Ibn Shahr ªshub from the worthy book “Tahdhib” of Shaykh Tusi that a
woman was circumambulating around the Kaaba and a man was in the same row. The man stretched
his hand toward the woman with an evil intention when suddenly his hand got stuck firmly to the
woman’s body. As a result, both of them stopped their circumambulation. The law forces brought them
to Mecca’s governor and he called on the jurisprudents to issue a verdict in this odd case. All of them
ordered to cut the man’s hand because of the great sin he had committed beside the Kaaba. Then
someone suggested asking the opinion of Imam Husayn (as), before cutting the sinner’s hand. Imam
Husayn (as) came towards Kaa’ba and began beseeching to the Almighty until the man’s hand was
separated from the woman’s body. Then Imam (as) was asked: “Should the sinner be penalized?” Imam
(as) stated: “Why should you punish him while Allah has forgiven him?!”177



Nightly Prayer of the Prisoner

In the ruling period of ‘Abdullah Ibn Tahir, some roads got unsafe for the people and the caravans.
‘Abdullah appointed a group of soldiers to guard the roads. One day ten thieves were arrested from one
of the roads. They were sent to the government headquarters, but one of them escaped in the darkness
of night. The head of the guards thought that ‘Abdullah Ibn Tahir might punish him for the escaping of
the prisoner. Therefore he arrested an innocent cotton-carder who was going to another city to work, to
present the right number of prisoners. The ten captives were brought to ‘Abdullah who ordered to
imprison them all.

One night, two of the prisoners, including the innocent cotton-carder, were chosen to be executed. The
innocent prisoner thought: “My children think that I am working in another city and don’t know that an
oppressive governor has seized me unjustly.” In the middle of the night, he performed two units of
prayer, and then he put his head one earth and prayed to the Almighty.

On the same night, ‘Abdullah Ibn Tahir dreamed that four strong black snakes had attacked him and his
government had collapsed. He was startled from his sleep, called the soldiers, and said: “An oppressed
one is beseeching to Allah at this time of the night.” After much search, they entered the prison and the
saw cotton-carder in the strange state that he was. They brought him to the ruler. When everything was
clear, the ruler ordered to give the innocent prisoner ten thousand gold coins. Then he told the cotton-
carder: “I have three requests from you; forgive me, accept this gift from me, and come to me whenever
you had a request.”

The cotton-carder said: “I accept two of your three requests; I forgave you and accepted your gift, but
not the third one. Because it is ungrateful to leave the Lord who collapsed your government for my
prayer, and come to the presence of one of His weak creatures!”

O Lord! I wish You forgive my sins, help me avoid sins in the future, prepare the conditions for my
sincere worship, use my limbs in serving You and Your servants, fill my heart with Your love, cure my
mental and physical illnesses, and grant me the intercession and accompaniment of Your favorite
servants in the Hereafter. This is my wish, my Lord! Do not despair me of your Mercy and Blessings!

It is narrated that Messenger of Allah (S) told a person who was approaching death: “How do you see
your state?” He said: “I fear my sins and hope for Allah’s Mercy.” The Prophet (S) said: “No one thinks
this way except that Allah saves him from what he fears and grants him what he hopes for.”

O Lord! My hope and my wish are not in vein. You have called Yourself, in the Holy Qur’an, the Forgiver,
the Generous, the Acknowledger of gratitude, and the most Merciful of the Merciful. While I am afraid of
the excess of my sins, I am quite hopeful of You. If I have come to Your presence with du’a’ kumayl,
Your own Mercy has made me come toward You. I know for certain that no beggar returns empty-
handed from Your presence; no hopeful becomes hopeless, and no one is rejected. O Lord! You



accepted and forgave Hurr Ibn Ziyad, with his great sin, Asiya, after her belief, Fudhayl Ayyaz, after his
repentance, as well as thousands of other sinners and You rewarded them all. How can I be hopeless,
while You have considered hopelessness of Your Mercy as disbelief, in Your Qur’an?!

.ولا تَيىسوا من روح اله انَّه لا ييىس من روح اله الا الْقَوم الافرونَ

And despair not of Allah’s Mercy; surely none despairs of Allah’s Mercy except the unbelieving
people. (12:87)

Rain of Mercy

Imam Sadiq (as) has narrated from his father and from his grandfather: People of Kufah came to Amir
al-Mu’minin (as), complaining for lack of rain and famine and asked him: “Call upon Allah to send us
rain!” Amir al-Mu’minin (as) told Imam Husayn (as): “Ask Allah for rain!” Imam Husayn (as) praised
Allah and His Messenger (S) and called upon Allah: “O the bestower of blessings and descender of rain!
Send bountiful rain for us to save Your servants from inability, and revitalize dead lands! Amen! O Lord
of the worlds!”

When his prayer finished, it rained heavily. An Arab came from another region of Kufah and said: “I saw
so much water in hills and valleys that it was as if the water waved!”178

O Allah! You Satisfied the thirst of the people of Kufah with the prayer of Your sincere servant; Grant the
rain of Your Mercy to clear the sins from our Book of Deeds; save us from the chastisement of our sins;
grow the plant of joyful worship in us; surely we have come to You with hope of Your Mercy, to apologize
and to ask You, and we know that You would certainly forgive us.

Hope of Mercy

A young man was passing an alley when he saw a bird on a tree branch. He shot an arrow towards it
but it hit the son of the garden’s owner and killed him. Some innocent passers-by were arrested from
around the garden, for the crime. The young man came to the garden and asked: “What’s the matter?”
He was answered: “Someone has shot this boy with an arrow.” The young man said: “Bring me the
arrow so that I may tell you.” Then he said: “I threw this arrow for hunting but it hit this boy. I am the
murderer.” The boy’s father said: “I know you did it accidentally, young man! But why did you confess to
your fault?” The young man answered: “In hope of your mercy; so that you would forgive me because of
my confession.” So the father forgave him179.

O the most Generous of the generous! We now confess to all our sins so that You would forgive us by
Your indefinite Mercy.



محرا ،نغ تُهطاعو فاءش هرذِكو واءد هماس نيا م ،ما تَشاءل النَّكَ فَعفَا الدُّعاء كُ إلالملا ي نمل رغْفِضا االر ريعيا س
،لَّمعماً لا ييا عال ،الظُّلَم ف شينحتَوسالْم يا نُور ،قَمّالن عيا داف ،معّيا سابِغَ الن ،اءالْب هلاحسو جاءالر همال سار نم
صل عل محمد وآلِ محمد وافْعل ب ما انْت اهلُه وصلَّ اله عل رسوله والاَئمة الْميامين من آله وسلَّم تَسليماً
كثيراً

O He whose pleasure is quickly achieved! Forgive him who owns nothing but supplication, for You do
what You will. O He whose Name is a remedy, whose remembrance is a Cure, and whose obedience is
Wealth! Have mercy upon him whose capital is hope and whose weapon is tears! O Fountain of
blessings! O Repeller of adversities! O Light of those who are lonely in darkness! O Knower who was
never taught! Bless Muhammad and his progeny and do with me what is worthy of You! And Allah bless
His messenger and Holy Imams of his progeny and give them abundant peace!

Divine Truth and Minute Points

Allah’s pleasure is quickly achieved by a servant who is under His wrath, due to wrongdoing, and has
resorted to beseeching and repentance, because Allah’s Mercy, Love, and Generosity is infinite. That’s
why someone who has committed sins for years without any lapses, is forgiven by only a moment of
repentance and regret and his few deeds are accepted and attended to!

Therefore, Amir al-Mu’minin (as), after the divine phrase, “O He whose pleasure is quickly achieved!”
states: Forgive him, who owns nothing but supplication, because a real sincere supplication implies the
supplicant’s poverty and meanness, and that he owns no means of worship, obedience, or good deeds
for being forgiven; that he owns no benefit or loss; he cannot remove any evil or gain any good. The
supplicant has not come to Allah’s Presence but with Your assistance and Mercy. If Your Mercy had not
attracted him, the supplicant could not utter the supplicating phrases, and weep for some moments.

Such a servant is of course worthy of Your Mercy and Benevolence. He should call upon You: “The
Generous does not ask a poor servant about what he has brought, rather He asks about what he wants.
You have said that if the servant comes one step towards Me, I would take ten steps towards him. My
Lord! I am so neeful and disabled that I cannot come towards You even as much as one step. You take
a step towards me so that I would get free of satanic desires and carnal soul and get subjected to Your
Mercy.”

O the most Generous of the Generous! It’s said that Amir al-Mu’minin (as) wrote on the burial shroud of
Salman: “I came in the presence of Generous One with no provisions and no healthy heart, because
coming to the Generous One with provisions is the worst thing.”180

O Lord! I am a poor servant who is coming to You, not bringing anything worthy of Your Presence. Have
Mercy upon me until all my sins are pardoned, my body is forbidden from the Fire, my path is opened to
the Paradise, and I reach the peak of prosperity, that is Your pleasure.



O the Holy Being, You do what You will out of Your expediency, justice, mercy, and wisdom and no one
can oppose it.

About the fact that Allah’s Name is a Remedy, the ascetic and righteous servants have mentioned some
points. Some of them say that this Name means the same recorded names which have various benefits
and impressions. One of their advantages is that when the supplicant calls his Lord with His special
Names, He would answer the supplicant.

.وله الاسماء الْحسنَ فَادعوه بِها

And Allah's are the best names, therefore call on Him thereby. (7:180)

When the poor servant raises his hands to the Lord, hoping for His attention, and calls with a painful
heart and sincere tongue, among the people or in his own privacy: “O Allah!”, “O the Merciful!”, “O the
Generous!”, “O Lord!”, and “O the most merciful of the merciful!”, it is way too impossible from a
Generous Hearer not to respond him.

The traditions state that Allah’s Names are equal with an infallible Imam or a perfect human that is the
manifestation of the meaning and concept of the Names. If, anyone with a pain resorts to them and
would be healed.

In fact by resorting to the perfect individuals one can get perfection and prosperity and be saved from
disbelief, moral and practical vices.

A perfect human is, in reality, Allah’s Exalted Name that is the center of the world, just as it is stated
about the twelfth Imam, al-Hujjah Ibn al-Hasan (as):

اءمالسو ضتَتِ الأرثَب ودِهبِۇجى، ورالو زِقر هنمبِيا، وتِ الدُّنْييقب هقَائالَّذِي بِب وهو.

The existence of the world is related to his existence, humans obtain their sustenance by his
blessing, and the stability of the heavens and the earth is based on him.

Consequently, the lover is familiar with the beloved’s name and goes to His presence referring to this
Name. He cures his pains by His Mercy and nothing in the world is sweeter than saying His Name and
hearing it.

It has been narrated that Prophet Jesus (as) had many sheep. A group of angels thought that his love
for the Almighty is related to his love for his wealth. So for making them aware of the truth, the Almighty
sent Gabriel to go on top of a hill and call: “subbuhun quddusun rabbu al-mala’ikati warruhi (Glorious
and Holy is the Lord of the angels and the spirit!)” Hearing this, Jesus (as) got restless and ran to the top



of the hill in search of the caller, but found no one. So he said: “O the nice caller! If you utter the name of
my beloved once more, I will grant you half of my sheep!” Gabriel called Allah’s Name once again.
Prophet Jesus was eagerly impatient and when he returned to his normal state, cried out: “Call Allah’s
Name once more so that I would give you all my sheep!” Gabriel did so again. Then Jesus (as) cried
and said: “I have nothing left to sacrifice for His Name, so come and take my life!”

O the beloved Lord! Have Mercy upon the one whose capital is hope and whose weapon is tears, so
that he would be rescued by Your Mercy from all poverty, Your Name and remembrance be the cure for
his pains, and Your worship and obedience make him rich.

O Allah! O Lord! O Generous! O Beloved! O the most Honorable of the honorable! O the most Merciful
of the merciful! O Fountain of blessings! O Repeller of adversities! O Light of those who are lonely in the
darkness! O Knower Who was never taught! Bless Muhammad and his progeny!

1. Ghurar al-Hikam: 73, tradition 1094; Mizan al-Hikmah: 2/ 868, Al-Jahl, tradition 2798.
2. Ghurar al-Hikam: 73, tradition 1095; Mizan al-Hikmah: 2/ 868, Al-Jahl, tradition 2799.
3. Ghurar al-Hikam: 75, tradition 1164; Mizan al-Hikmah: 2/ 868, Al-Jahl, tradition 2802.
4. Ghurar al-Hikam: 75, tradition 1152; Mizan al-Hikmah: 2/ 870, Al-Jahl, tradition 2817.
5. Ghurar al-Hikam: 75, 1163; Mizan al-Hikmah: 2/ 870, Al-Jahl, 2818.
6. Ghurar al-Hikam: 74, 1123; Mizan al-Hikmah: 2/ 870, Al-Jahl, 2822.
7. Bihar al-Anwar: 94/ 219, Al-Yawm Al-Tasi’ wa Al-’Ashrun.
8. Al-Muttafifin 83: 15.
9. Sharh Nahj Al-Balagha: 6/ 337; Mizan al-Hikmah: 4/ 1536, Al-Khulq, tradition 5097.
10. Ghurar al-Hikam: 265, tradition 5722; Mizan al-Hikmah: 4/ 1536, Al-Khulq, tradition 5098.
11. Ghurar al-Hikam: 264, tradition 5697; Mizan al-Hikmah: 4/ 1536, Al-Khulq, tradition 5089.
12. Mahajjat Al-Bayza’: 5/93, Kitab Riyazat Al-Nafs; Mizan al-Hikmah: 4/ 1536, Al-Khulq, tradition 5101.
13. Al-Manaqib: 2/ 103, Fasl fi Al-Sabigha bi Al—Zyhd; Uddat Al-Da’i: 209; Bihar al-Anwar: 84/ 156, Bab 6, tradition 41.
14. Al-Kafi: 3/ 450, Bab Salat Al-Nawafil, tradition 34.
15. Bihar al-Anwar: 1/ 150, Bab 4, ‘Alamat Al-’Aql.
16. Mizan al-Hikmah: 1/ 184, Al-’Amal, tradition 675.
17. Bihar al-Anwar: 74/ 175, Bab 7, tradition 8.
18. Bihar al-Anwar: 91/ 155, Bab 32, tradition 22.
19. Ghurar al-Hikam: 312, tradition 7207; Mizan al-Hikmah:1/ 186, Al’Amal, tradition 683.
20. Ghurar al-Hikam: 313, 7245, Mizan al-Hikmah: 1/ 186, Al-’Amal, tradition 684.
21. Ghurar al-Hikam: 65, tradition 860; Mizan al-Hikmah: 1/ 186, Al-’Amal, tradition 685.
22. Ghurar al-Hikam: 312, tradition 7206; Mizan al-Hikmah: 1/186, Al-’Amal, tradition 686.
23. Al-Kafi: 2/ 329, Bab Al-Qiswa, tradition 1; Mizan al-Hikmah: 1/ 188, Al-’Amal, tradition 718.
24. Iqbal: 390; Mizan al-Hikmah: 1/186, Al-’Amal, tradition 690.
25. Bihar al-Anwar: 70/ 167, Bab 128, tradition 31.
26. Al-Kafi: 8/ 58, tradition 21; Bihar al-Anwar: 2/ 106, Bab 15, tradition 2.
27. A kind of bridge which the righteous only can cross on the road to Paradise.
28.
29. Bihar al-Anwar: 70/ 84, Bab 123, tradition 47.
30. Wasa’il Al-Shi’ah: 16/ 10, Bab 62, tradition 21827.
31. Al-Kafi: 1/ 15, Kitab Al-’Aql wa Al-Jahl, tradition 12.
32. Bihar al-Anwar: 70/ 99, Bab 122, tradition 86.



33. Tuhaf Al-’Uqul: 303; Bihar al-Anwar: 75/ 281, Bab 24, tradition 1.
34. Ilm Al-’Akhlaq: 101.
35. ‘Uddat al-Da’i: 314; Bihar al-Anwar: 64/67, Bab 45, tradition 1.
36. Ghurar al-Hikam: 237, Islah Al-Nafs, tradition 4766.
37. Ghurar al-Hikam: 241, Mukhalifat Al-Hawa, tradition 4881.
38. Hurar Al-Hikam: 136, Al-Dunya Afat Al-nafs, tradition 2386.
39. Ghurar al-Hikam: 235, Muraqibat Al-Nafs, tradition 4718.
40. Ghurar al-Hikam: 271, Salah Al-Din Bihima…, tradition 5912.
41. Nahj Al-Balagha: 312, Sermon 198, min Khutbat lahu a.s yanbahu Ali Ahata Ilm Allah…
42. Ghurar al-Hikam: 136, Al-Dunya Afat Al-Nafs, tradition 2385.
43. Ghurar al-Hikam: 303, Zam Al-Lizzat, tradition 6923.
44. ‘Uyun al-Hikam wal-Mawa’izh, 314.
45. Ghurar al-Hikam: 340, Tahzib Al-Nafs, tradition 4851.
46. Hikmat Ilahi: 398-399.
47. Asam in Arabic means severe deafness.
48. Nahj Al-Balagha: sermon 156, wa min kalam lah a.s khataba bihi ahlu Basra…; Bihar al-Anwar: 56/ 100, Bab 4,
tradition 32.
49. Ghurar al-Hikam: 479, Mutafarriqat Ijtima’i, tradition 11009.
50. Nahj Al-Balagha: Hikmat 181.
51. Nahj Al-Balagha: 221, sermon 157, wa min khutbat lau a.s yahuthu Al-nas ala Al-taqwa.
52. Tuhaf al-’Uqul: 356.
53. Amali, Mufid: 51, Al-majlis Al-Sadis, tradition 18.
54. Bihar al-Anwar: 68/ 72, Bab 62.
55. Bihar al-Anwar: 68/ 269, Bab 77, tradition 4.
56. Bihar al-Anwar: 68/ 269, Bab 77, tradition 5.
57. Ghurar al-Hikam, 265, tradition 5744; Mizan al-Hikmah: 9/ 4362, Al-Ghifla, tradition 15135.
58. Ghurar al-Hikam, 146, tradition 2656; Mizan al-Hikmah: 9/ 4362, Al-Ghifla, tradition 15143.
59. Ghurar al-Hikam, 266, tradition 5765; Mizan al-Hikmah: 9/ 4372, Al-Ghifla, tradition 15207.
60. Ghurar al-Hikam, 266, tradition 5762; Mizan al-Hikmah: 9/ 4372, Al-Ghifla, tradition 15208.
61. Bihar al-Anwar: 75/ 114, Bab 19, tradition 10; Mizan al-Hikmah: 9/ 4372, Al-Ghifla, tradition 15203.
62. Bihar al-Anwar: 14/ 295, Bab 21.
63. Al-Kafi: 2/148, Bab Al-Istighna’ min Al-Nas, tradition 2.
64. Nafahat al-Layl: 109.
65. Amir Al-Hajj was the head of Hajj caravans then.
66. Anis al-Layl: 292.
67. It will be raised to the position of the sun.
68. If Abu Turab Imam ‘Ali a.s has regard to a little particle.
69. ‘Uddat al-Da’i: 314; Bihar al-Anwar: 64/67, Bab 45, tradition 1.
70. Safinat Al-Bahar: 8/ 298.
71. Wasa’il Al-Shi’ah: 15/ 163, Bab 1, tradititon 20216.
72. Wasa’il Al-Shi’ah: 15/ 162, Bab 1, tradition 20214.
73. Al-Kafi: 8/228, tradition Ya’juj wa Ma’juj, tradition 291; Bihar al-Anwar: 7/ 285, Bab 13, tradition 3.
74. Potipher’s wife.
75. Tafsir Nemuneh: 24/ 264.
76. Tafsir Nemuneh: 24/ 465.
77. Ilahiyat dar Nahj Al-Balagha: 129.
78. Nahj Al-Balagha: sermon 1, the present author’s translation.
79. Ibid, sermon 185.



80. Al-Kafi: 2/506, Bab Tasbih, tradition 5; Tawhid Saduq: 18, Bab Thawab Al-Muwahhidin, tradition 2.
81. Tawhid Saduq: 19, Bab Thawab Al-Muwahhidin wa Al-’Arifin, tradition 5.
82. Ibid, tradition 3.
83. Tawhid Saduq: 20, Bab Thawab Al-Muwahhidin, tradition 7.
84. Tawhid Saduq: 21; Wasa’il Al-Shi’a: 7/ 210, Bab 44, tradition 9140.
85. Tawhid Saduq: 23, Bab Thawab Al-Muwahhidin, tradition 18.
86. Tawhid Saduq: 29, Bab Thawab Al-Muwahhidin, tradition 31.
87. Tafsir Kashf Al-Asrar: 3/ 374.
88. Khisal: 2/522, tradition 11; Mizan al-Hikmah: 7/3092, Al-Salat, tradition 10528.
89. Makarim al-Akhlaq: 461, Al-Fasl Al-Khamis; Mizan al-Hikmah: 7/ 3092, Al-Salat, tradition 10535.
90. Amali Saduq: 549, tradition 22; Mizan al-Hikmah: 7/ 3096, Al-Salat, tradition 10556.
91. Ghurar al-Hikam: 175, tradition 3341; Mizan al-Hikmah: 7/ 3092, Al-Salat, tradition 10532.
92. Khisal: 2/620; Mizan al-Hikmah: 7/ 3094, Al-Salat, tradition 10537.
93. Amali Tusi: 522, tradition 1157; Mizan al-Hikmah: 7/ 3094, Al-Salat, tradition 10543.
94. Ilal Al-Sharayi’: 2/336, Bab 33, tradition 2; Mizan al-Hikmah: 7/ 3104, Al-Salat, tradition 10585.
95. Tuhaf al-’Uqul: 174, Wasiyya Li Kumayl Ibn Ziyad; Mizan al-Hikmah: 7/ 3106, Al-Salat, tradition 10592.
96. Ghurar al-Hikam: 83, tradition 1327; Mizan al-Hikmah: 7/ 3402, Al-Zan, tradition 11590.
97. Al-Kafi: 2/72, Bab Husn Al-Zan, tradition 4; Mizan al-Hikmah: 7/ 3402, Al-Zan, tradition 11589.
98. Al-Kafi: 2/71, Bab Husn Al-Zan, tradition 2; Mizan al-Hikmah: 7/ 3400, Al-Zan, tradition 11581.
99. Amali Tusi: 379, tradition 814; Mizan al-Hikmah: 7/ 3400, Al-Zan, tradition 11582.
100. Mizan al-Hikmah: 7/3400, Al-Zan, tradition 11584.
101. Al-Kafi: 2/ 91, Bab Al-Sabr, tradition 15.
102. Makarim al-Akhlaq: 446, Al-Fasl Al-Rabi’ fi Maw’izati Rasul Allah; Mustadrak al-Wasa’il: 11/ 261, Bab Wujub Al-Sabr,
tradition 12940.
103. Tafsir Qomi: 1/ 370, Wuluj Al-Nakirin fi Al-Qabr; Mahajjat Al-Bayza’: 8/ 304, Kitab Zikr Al-Mowt wa ma ba’da; Bihar
al-Anwar: 6/224, Bab 8, tradition 26.
104. Amali Saduq: 557; Al-Majlis Al-Thani wa Al-Thamanun, tradition 14; Mahajjat Al-Bayza’: 8/ 360, Kitab Zikr Al-Mowt
wa ma Ba’da; Bihar al-Anwar: 8/ 281, Bab 24, tradition 2.
105. A unit of length equal to 104 centimeters.
106. An infernal tree.
107. Tafsir Qumi: 2/81, under the verse ‘kullama aradu an yakhruju minha…’; mahajjat Al-Bayza’: 8/ 361, Kitab Zikr Al-
Mowt wa ma Ba’da.
108. Mahajjat Al-Bayza’: 8/ 354, Kitab Zikr Al-Mowt, Al-Qawl fi Sifat Al-Jahannam.
109. Bihar al-Anwar: 87/ 338, Bab 9, tradition 53 “Yawm Al-Khamis”.
110. Bihar al-Anwar: 66/ 391, Bab 38, tradition 68; Mizan al-Hikmah: 2/ 536, Al-Buka’, tradition 1829.
111. Jami’ Al-Akhbar: 97, Al-Fasl Al-Rabi’ wa Al-Khamsun; Mizan al-Hikmah: 2/ 536, Al-Buka’, tradition 1830.
112. Amali Saduq: 431, Al-Majlis Al-Sadis wa Al-Sittun; Mizan al-Hikmah: 2/ 536, Al-Buka’, tradition 1831.
113. Bihar al-Anwar: 90/ 336, Bab 19, tradition 30; Mizan al-Hikmah: 2/ 536, Al-Buka’, tradition 1834.
114. Makarim al-Akhlaq: 317, fi Al-Buka’; Mizan al-Hikmah: 2/ 536, al-Buka’, tradition 1835.
115. Al-Kafi: 2/481, Bab Al-Buka’, tradition 1.
116. Amali Mufid: 136, Al-Majlis Al-Thalith ‘Ashar, tradition 4; Bihar al-Anwar: 22/ 385, Bab 11, tradition 27.
117. Rabi’ Al-Athar.
118. Thawab al-A’mal: 39; Bihar al-Anwar: 93/ 253, Bab 30, tradition 19.
119. Mawa’izh al-’Adadiyyah: 371.
120. Man-la-yahdhuruhul-faqih: 1/ 208, Bab Fazl Al-Salat, tradition 624.
121. ‘Uyun Akhbar al-Ridha: 2/4, Bab 30, tradition 9; Bihar al-Anwar: 93/ 120, bab 14, tradition 23.
122. ‘Uyun Akhbar al-Ridha: 2/8, tradition 20.
123. Tafsir Burhan: under verse 75 of An’am, tradition 9.



124. Bihar al-Anwar: 4/ 111, Bab 3, tradition 31.
125. Wasa’il Al-Shi’ah: 20/ 155, tradition 25291; Bihar al-Anwar: 68/ 374, Bab 92, tradition 25.
126. Bihar al-Anwar: 6/ 28, Bab 20, tradition 32.
127. Al-Kafi, 2/ 436, Bab Al-Towba, tradition 12.
128. Mustadrak al-Wasa’il: 5/ 220, Bab 31, tradition 5738, many other traditions about this exist in the books: al-Kafi: 2/
520, Bab man qala ya rab…; Wasa’il Al-Shi’ah: 7/285, bab 32; Mustadrak al-Wasa’il: 5/ 219, bab 31; Bihar al-Anwar: 90/
233, Bab 12, etc.
129. Ghurar al-Hikam: 153, La yanfa’u qawla bi khayri al-amal, tradition 2838; Mizan al-Hikmah: 9/ 4050, al-amal, tradition
14260.
130. Ghurar al-Hikam: 151, tradition 2777; Mizan al-Hikmah: 9/ 405, Al-Nahl, tradition 14264.
131. Mustadrak al-Wasa’il: 1/ 130, bab 19, tradition 177; Mizan al-Hikmah: 9/ 4060, Al-amal, tradition 14292.
132. Ghurar al-Hikam: 155, Al-Ikhlas fi Al-amal wa atharih, tradition 2899.
133. Bihar al-Anwar: 78/ 208, Bab 23, tradition 23.
134. Kanz Al-Ummal:43639; Mizan al-Hikmah: 9/ 4066, Al-Amal 1, tradition 1422.
135. Mishkat al-Anwar: 55, Al-fasl Al-khamis Ashar; Mizan al-Hikmah: 9/ 4064, Al-amal 1, tradition 14326.
136. Tuhaf al-’Uqul: 91; Bihar al-Anwar: 74/ 241, bab 9, tradition 1.
137. Bihar al-Anwar: 74/ 88, Bab 4; Mizan al-Hikmah: 9/ 4066, Al-amal, tradition 14333.
138. Ghurar al-Hikam: 155, tradition 2913; Mizan al-Hikmah: 9/ 4066, Al-amal, tradition 14335.
139. Al-Kafi: 3/ 266, Bab Fazl Al-Salat, tradition 11; Mizan al-Hikmah: 9/4070, Al-amal, tradition 14350.
140. Wurram Collection: 2/86; Mizan al-Hikmah: 9/ 4070, Al-amal, tradition 14351.
141. Bihar al-Anwar: 71/666, Bab 10, tradition 32.
142. Ghurar al-Hikam: 431, Zam Qarin Al-Saw’, tradition 9816.
143. Bihar al-Anwar: 71/ 198, Bab 14.
144. Tuhaf al-’Uqul: 316.
145. Ghurar al-Hikam: 430, Sahib Al-Hukama’ wa Al-Ulama’, tradition 9789.
146. Mizan al-Hikmah: 3/ 1124, Al-Haram, tradition 13660.
147. Wurram Collection: 1/61, Bab Al-Itab; Mizan al-Hikmah: 3/ 1124, Al-Haram, tradition 13661.
148. Bihar al-Anwar: 100/ 12, Bab 1, tradition 52; Mizan al-Hikmah: 3/ 1124, Al-Haram, tradition 13663.
149. Amali Tusi: 680, Majlis 37, tradition 1447.
150. Bihar al-Anwar: 68/ 394, Bab 92, under the tradition 63.
151. Al-Kafi: 2/321, Bab Su’ Al-Khulq, tradition 1.
152. Bihar al-Anwar: 63/ 338, bab 5, tradition 35.
153. Ghurar al-Hikam: 360, Al-Fasl Al-Rabi’ Al-Batnata wa Athariha, 8168.
154. Ibid: 361/ 8178.
155. Mustadrak al-Wasa’il: 16/ 211, Bab 1, tradition 19627.
156. Mizan al-Hikmah: 13/ 6550, Al-Nawm, tradition 20917.
157. Khisal: 1/ 28, tradition 99; Mizan al-Hikmah: 13/ 6550, Al-Nawm, tradition 20915.
158. Ghurar al-Hikam: 159, tradition 3030; Mizan al-Hikmah: 13/ 6550, Al-Nawm, tradition 20924.
159. Al-Kafi: 2/ 83, Bab Al-Ibada, tradition 3.
160. Kanz Al-Ummal: 43614; Mizan al-Hikmah: 7/ 3412, Al-Ibada, tradition 11608.
161. Mustadrak al-Wasa’il: 9/19, Bab istihbab Al-Simt, tradition 10085.
162. Mustadrak al-Wasa’il: 11/ 258, Bab Wujub Ta’at Allah, tradition 12928.
163. Bihar al-Anwar: 67/ 16, bab 43, tradition 8.
164. Amali Tusi: 481, tradition 1051; Mizan al-Hikmah: 3/ 1318, Al-Haja, tradition 4461.
165. Al-Kafi: 2/ 192, Bab Qaza’ Hajat Al-Mu’min, tradition 1.
166. Wasa’il Al-Shi’ah: 16/ 359, Bab Istihbab Qaza’ hajat Al-Mu’min, tradition 21758.
167. Mizan al-Hikmah: 2/ 952, Al-Mahabba 2, tradition 3126.
168. Al-Kafi: 2/ 199, Bab Sa’I fi Hajat Al-Mu’min, tradition 10.



169. al-Mizan: 19/ 140.
170. Tuhaf al-’Uqul: 20.
171. Nafahat al-Layl: 230.
172. Mahajjat Al-Bayza’: 6/ 190, Kitab Afat Al-Lisan.
173. Al-Kafi: 5/ 28, Bab Wasiyata Rasul Allah s.a, tradition 4.
174. Nur Al-Thaqalayn: 3/ 249.
175. Anis al-Layl: 453.
176. Al-Kafi: 5/9, Bab Jihad Al-Rajul wa Al-Mir’at, tradition 1.
177. Manaqib Ibn Shahr Ashub: 4/ 51.
178. Bihar al-Anwar: 44/ 187, Bab 25, tradition 16.
179. Rawdhat al-Mudhnibin: 170.
180. Anis al-Layl: 530.

Source URL:
https://www.al-islam.org/commentary-kumayl-supplication-husayn-ansariyan/commentary-1#comment
-0


	Commentary of:
	The Story of Gratefulness for the Hospitality of a Generous
	Inauspicious Consequences of Committing Sins
	Sins Tearing off Reverence
	Drinking Intoxicants
	Gambling
	Useless Acts for Amusing People
	Reference to People's Deﬁciencies
	Accompanying the Alleged Sinners

	The Sins Bringing Down the Adversities
	Rebellion (baghy)
	Violating People’s Rights
	Mocking Allah’s Servants
	Breaking Promises
	Obvious Wrongdoing
	Modesty of a Believing Lady

	Scattering Lies
	Judging in contrast to Allah’s Rules
	Not Paying Zakat
	Shortening the Measures

	Sins Altering Blessings
	Oppressing People
	Losing the Good Habits
	Abandoning good deeds
	Ungratefulness
	Abandoning Gratefulness

	Factors that Hinder the Acceptance of Supplications
	Bad Intention
	Hidden Vices
	Mistrust
	Hatred
	Self-Admiration
	Hypocrisy
	Arrogance
	Negligence
	Stinginess
	Greed
	Cupidity
	Jealousy
	Loving Allah’s Enemies
	Hypocrisy with Brotherhood-in-faith

	Doubtfulness about Acceptance of Supplications
	Postponing the Prayers
	Leaving Alms-giving
	A Wonderful Story about Charity
	Speaking Rudely
	Sins Causing Tribulations
	Inattention to the pleading of an afﬂicted
	Avoiding Helping the Oppressed
	Abandoning Enjoining to Good and Forbidding Evil

	The Ruins of Remoteness
	Remembrance
	The Meanings of ‘Remembrance’
	Hearty Attention to the Almighty
	The Holy Qur’an
	The Prophet and His Household
	The Meaning of Intercession
	The Conditions for Intercession
	The intercessors of the World and Hereafter
	The Intercession of Belief
	The Intercession of Good deeds
	The Intercession of Repentance
	The Intercession of Qur’an
	The Nearness Position
	Wonders of Favorite Servants
	1. Hajj Sayyid ‘Ali Qazi
	2. Mirza Tahir Tonekaboni
	3. Jabir Ja’ﬁ

	The Gratitude Position
	The Wonderful Account of a Grateful Servant
	The Remembrance Position
	Four Requests from the Almighty
	Forbearance
	Mercy
	Satisfaction
	Modesty
	Modesty in Qur’an
	Modesty in Traditions
	The Modesty of the Messenger of Allah
	The Modesty of Imam ‘Ali
	The Modesty of Prophet Solomon
	Allah; the True Owner
	Allah’s Rewards for the Servant’s Deeds
	Paradise
	Allah’s Mercy
	Allah’s Forgiveness
	The Forgiver of Sins
	The Concealer of Wicked Acts
	Transferor of Wicked Acts to Good Acts
	The Cost of Paradise
	Tasbih
	Wronging Oneself
	Audacity in Ignorance
	Confessing to sins
	Confession of the Young Sinner
	Regretful Sinner's End

	The Meaning of ‘bala' (tribulation)’
	1. Sins
	An Important Question-Answer
	A Dialogue with Uways al-Qarani
	2. Remoteness from Allah’s Closeness
	3. Ignorance
	Bad State
	Inadequacy of Acts
	The Restrictive Fetters
	[O Allah! My high hopes have held me back from my gain.]
	[O Allah! My high hopes have held me back from my gain.]
	O Allah! My high hopes have held me back from my gain.



	High Hopes
	A Strange Account
	Descriptions of the Soul
	Amir al-Mu’minin’s Viewpoint about Reforming the Soul
	The Description of my Dilly-Dallying
	The Reason for the Obstruction of Supplications
	Secret-Keeping
	An Astonishing Story on Forgiveness
	Dissipation
	Ignorance
	Passion
	The Unlucky Prince
	Forgetfulness
	The Sinner and Allah’s Forgiveness
	The Servant of ‘Abdullah al-Mubarak
	The Tale of the Mother and the Child
	The Healing Regard
	The Amazing Story of Hatam al-Asamm
	The Inﬂuential Regard
	Duties
	Allah’s Arguments against Man
	The Mystical Prayer
	Josef and Zulaykha
	Prophet Jonah’s People
	The Presence of the Beloved
	The Wonderful Tale of Harun’s Death
	The Exact Estimation
	Oneness
	The Divinity Manifestation
	Moses and Korah
	The Youth and His Mother
	Right of Hospitality
	Right of the Guest on His Host
	Comprehensive Worship
	Having Good idea about Allah
	Tribulation of this world and that of the Hereafter
	Purgatory and Hereafter Punishments
	Complain to the Friend
	Lamenting and Weeping
	Friends’ Remoteness
	Greed for the Noble Servants’ Position
	Hope for Forgiveness
	Harun and Buhlul
	Salman and the Fearful Young Man
	The Believer Woman
	An Interesting Advice
	Allah’s Bounty and mercy
	Solomon and the Peasant
	An Important Tradition
	Imam Sadiq (as) and the Terriﬁed Caravan
	The Wonder of Allah’s favorites
	A Strange letter from Imam al-Ridha (as)
	The Kind Embrace
	Abraham’s Impatience of Sins
	A Strange Truth
	Allah’s Mercy on the Youth in David’s Age
	Features of the Freed Captive
	The Believing Servant
	The Fate of Witness of Josef’s Innocence
	The Two Illustrious Angels and Body Limbs
	Allah’s Exalted Name
	Accepted Deeds
	Request for Strength
	Conditions for Allah’s Special Blessings
	Association and the Companion
	Unlawful food
	Moral Vices
	Gluttony
	Excessive Sleep
	Worshipping Allah
	Serving Allah’s servants
	Certainty
	Khajah Nizham al-Mulk and the Pious Man
	Ahmad Khadhrawayh and the Thief
	The Tongue
	Forgiveness of the Prostitute Woman
	Guarantee of Acceptance of Prayer
	Prayer of the Entangled
	Prayer of the Black Slave
	Prayer of Imam al-Sajjad’s Slave
	Imam al-Husayn’s Prayer
	Nightly Prayer of the Prisoner
	Rain of Mercy
	Hope of Mercy
	Divine Truth and Minute Points


