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The Rights of Others

Right n. 26: The Right of the Master

¥ ge e paiall 3

2 . ” < e vy wih .. . % P I 1 1" PP 2 o o oez sas 3. LE
Qguailg 100 5o 1 alingg 650 U5 e aals G Wy G G T ST vl Uile W60 G5 Gy
Ui (855 el o e Anlaly Sall il U251 e sall Gla Slie 35 it Jul e ik

PPN L o s oo Bogl FIVI - P Prz) o0& ///i/ Lo ° P PR Lo 829

CHEPA RO IONTIEEN [ N P o RO N O PONAE O T AN [ Y P P[P AW T
L) AT G Sl Gl 3555 06 ol w13 3 SibiKAs,

Then the right of your master who has favored you1 is that you should know that he has spent
his property for you and has brought you out of the abasement of slavery and its desolation, and
has brought you into the honor of freedom and its sociability. And he has freed you from the
captivity of his own possession and has released the bonds of his slavery from you.

And he has led you to smell the scent of honor, and has brought you out of the prison of
subjugation, and has repelled hardship from you, and has extended to you the tongue of
fairness, and has liberated you to freely move about in the whole world, and has given you
ownership of yourself, and has freed you from captivity, and has given you the freedom to
worship your Lord.

And for this he has suffered a decrease in his fortune. Then you should know that he is the
closest creature to you after your relations of kin in your life and after your death, and that he is
the most meritorious creature to receive your assistance and support, and your help for God’'s
sake. Therefore, do not prefer yourself to him regarding any of his needs.
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Here Imam Sajjad warns the freed slave about the rights of his master- a master who has expended his
property to free him, and has brought him out of the abasement of slavery into the honor of freedom -
freedom of thoughts and beliefs. He has brought him out of the slavery of other than god into the honor

of God’s servitude. He warns him that such a master has certain rights incumbent upon him.

Thus, he should realize that such a master has the right to be helped. He should realize that he should
never prefer himself to his master regarding any of his needs. We have already discussed the history of
slavery. We expressed the oppressions they suffered. We also stated the factors that led to their
freedom. Especially we clarified how Islam gradually established the proper conditions for their freedom.
Here we shall not repeat what was said before. Rather we will present other aspects of their freedom -

namely ideological freedom and the freedom of ownership.

Freedom to Think

Freedom to think is the most fundamental human right. Each individual has the right to think about
anything he wants. No one is allowed to control his thinking, or interrogate him about what he thinks, or
set up certain conditions that will block him from thinking and understanding properly. Although one may
argue that only a slave’s body is under the control of his master and his mind is free, it is obvious that in
reality a slave is deprived of the opportunity to think freely.

Even if we assume that he is free to think, it is not possible for him to put his thoughts into practice.
Therefore when Imam Sajjad says: “...and has brought you out of the prison of subjugation, and has
repelled hardship from you, and has extended to you the tongue of fairness...” he implies that once a
slave is freed, he can think freely. He can put his thoughts into practice out there in the real world. Thus,
we can say that once a slave is freed, he has attained freedom of the mind. Islam has granted its
followers freedom of the mind, and has left their way to study and research open. Imam Ali said the

following in this regard:
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“Whoever looks at various aspects of thoughts can recognize positions of faults. "2

Thus, we can see that there is no censorship of thoughts in Islam. The criteria for maturity and worth of a
person in Islam are considered his intellect, knowledge and thinking. One hour of thinking is considered
better than seventy years of worshipping. In many verses, the Qur'an advises man to think and

understand. Consider the following verse:
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“Those who listen to the Word, and follow the best (meaning) in it: those are the ones whom God
has guided, and those are the ones endued with understanding.” [The Holy Quran, al-Zumar
39: 18]

In another verse of the Holy Qur'an we read:
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“..can the blind be held equal to the seeing?" Will ye then consider not?” [The Holy Quran, al-
An‘am 6:50]

Ideological Freedom

One’s ideology forms due to a certain background and environment. The way one is educated and some
other factors are also involved in the formation of a person’s ideology. To change a person’s ideology we
must rely on the same influential factors that were instrumental in its initial formation. We cannot use

force to change a person’s ideology. The Holy Qur'an says the following in this regard:
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“Let there be no compulsion in religion: Truth stands out clear from Error.”[The Holy Quran, al-

Baqarah 2:256)

In another verse we read:
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“If it had been thy Lord's will, they would all have believed, - all who are on earth! Wilt thou then
compel mankind, against their will, to believe!” [The Holy Quran, Yunus 10:99]

In another verse it says:

~o £

156 Ceallall Glicf G Muwﬁwﬂuwvsbw@gmﬁ

“Say, "The truth is from your Lord": Let him who will believe, and let him who will, reject (it): for
the wrongdoers We have prepared a Fire..!” [The Holy Quran, al-Kahf 18:29]

We also read:
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“Therefore do thou give admonition, for thou art one to admonish. Thou art not one to manage
(men’s) affairs.” [The Holy Qur'an, al-Ghashiyah 88:21-22]

Moreover, in another verse we read:
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‘Now have come to you, from your Lord, proofs (to open your eyes): if any will see, it will be for
(the good of) his own soul; if any will be blind, it will be to his own (harm): | am not (here) to
watch over your doings." [The Holy Qur'an, al-An’am, 6: 104)

The above verses also clarify that there is no compulsion in religion. Everyone is free to choose. Islam is
a religion of the intellect, logic, science and research. It forbids following blindly. It considers any form of
worshipping other than God, like idol-worshipping or worshipping cows as forms of ignorance. Islam

invites man to think and acquire knowledge.

Freedom of Ownership

Addressing the freed slaves and regarding their masters, Imam Sajjad said the following regarding their
masters: “...and has liberated you to freely move about in the whole world...” This freedom includes
freedom of thought and freedom of ownership. Thus, a freed slave can own and use his own property.
Private ownership is rooted in man’s nature. It fosters encouragement and helps our lives develop. Islam

honors private ownership and legally supports it. Consider the following verse in this respect:
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“...To men is allotted what they earn, and to women what they earn... [The Holy Quran, al- Nisaa
4:32]

Once you legitimately earn something, then it belongs to you. Consider the following verse:
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“O ye who believe! Eat not up your property among yourselves in vanities: But let there be
amongst you traffic and trade by mutual good-will!” [The Holy Quran, al-Nisaa 4:29)

Therefore, what one earns through legitimate means belongs to him. Should he be killed while trying to



protect his property, he is considered a martyr:
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“Whoever gets killed for guarding his wealth is a martyr.”3

Freedom of ownership does not mean that one can obtain wealth through any possible means. Wealth
obtained through work in the fields of agriculture, animal husbandry, business, industry and the like are

one’s legal property.

However, what one may obtain through acts like robbery, cheating in transactions, cheating in the
amount of goods sold, usury or confiscation is considered to be illegitimately earned by Islam. Islam
seriously fights such deeds. It places certain forms of Islamic tax and declares certain rights on what one

earns legitimately. Consider the following verse regarding those who do not abide by these regulations:
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“And there are those who bury gold and silver and spend it not in the way of God: announce unto
them a most grievous penalty-On the Day when heat will be produced out of that (wealth) in the
fire of Hell, and with it will be branded their foreheads, their flanks, and their backs. This is the
(treasure) which ye buried for yourselves: taste ye, then, the (treasures) ye buried!" [The Holy
Quran, al-Tawbah 9:34-35]

This was a brief study of the degrees of freedom a slave attains after being freed. Finally, Imam Sajjad
stresses the importance of the freed slave being grateful to his master for freeing him. The Imam warns
the freed slave that he should never forget his master’s major act of freeing him.

1. By freeing you from slavery.
2. Nahjul Balaghah, Fayz al-Islam, wise saying 164.
3. Islam wa Huquq al-Bashar, p.316; quoted from Al-Adalat al-ljtima’iyat, p. 103.

Right n. 27: The Right of the Freed Slave
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And the right of the slave whom you have favored1 is that you should know that2 God has
established you as his supporter, and shelter and assistant, and refuge, and He has established
him for you as the means and as a mediator between you and Him. Then by freeing him, he will

protect you from the Fire. And this is the reward you get from him in the future.

And your immediate reward is to inherit from him if he does not have any relations of kin. There
is a compensation for the property you have spent for him, and respecting his rights after you
spent your property. Then if you do not respect his rights, there is the fear upon you that his
inheritance would not be purified for you. And there is no power but in God.

In the previous chapter, Imam Sajjad clearly expressed the rights of the master incumbent on the freed
slave. In this chapter, we discuss the rights of the freed slave incumbent on his master as expressed by

Imam Sajjad. In fact, the natural rights of the freed slave on his master are discussed.

Man might get haughty or proud of himself if he does someone else a favor or frees him. Then he might
mention his favors to him and belittle him. Imam Sajjad has advised us so as to eliminate the possibility
of this haughtiness or undue pride. He said: “You should know that God has established you as his
supporter, shelter, assistant and refugee, and He has established him for you as the means and as a

mediator between you and Him.”

Duties of the Freed Slave

In what follows we read: “Then by freeing him, he will protect you from the Fire. In addition, you get this
reward from him in the future. In addition, your immediate reward is to inherit from him if he does not
have any relations of kin. There is a compensation for the property you spent for him, and respecting his
rights after you spent your property.” This refers to the jurisprudence decree that one shall inherit from
his freed slave if the slave does not have any relations of kin. Therefore, there are both worldly and

heavenly rewards for freeing a slave. Next, we will review some of the traditions in this regard.

The Reward for Freeing a Slave

In the second tradition in section one of the Chapter Itag in Wasa'il al-Shis"ah we read: “Zurarah quoted

on the authority of Imam Bagir on the authority of God’s Prophet :
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“God the Honorable, the Almighty shall rescue from the Fire (of Hell) the body parts of whoever frees a

Muslim slave - a part for a part.”3

Imam Sadiq narrated that once Fatima the daughter of Asad went to see the Prophet and said: “I have
decided to free my slave maid.” The Prophet said:
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“If you do that, then for every body-part of hers, God will free a corresponding part of your body from the
Fire (of Hell).”4

Shiite Imams and Freeing Slaves

In another tradition in the same chapter, we read that Imam Sadiq said:
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“Imam Bagir had sixty slaves. At the time of his death, he freed twenty of them.”5

The Prophet of God and the Imams were always the first ones to free their slaves to demonstrate the

worldly and heavenly benefits of this act to their followers.

1. By freeing him.

2. In the other version it is followed by: “God has made your freeing him a means of access to Him and a veil against the
Fire. Your immediate reward is to inherit from him — if he does not have any relatives — as a compensation for the property
you have spent for him, and your ultimate reward is the Garden.”

3. Wasa'il al-Shi’ah, v.16, pp.2-5.

4. Ibid.

5. Ibid.

Right n. 28: The Right of the One Who Treats
You Kindly
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And the right of him who treats you kindly is that you should thank him and acknowledge his
kindness; and spread the good word around about him, and sincerely pray for him between you
and God the Praised One. Then if you do that, you have thanked him both in private and in
public. Then if you are able to practically recompense him, do recompense him. Otherwise, you

should be determined to do so later.

It is inherent in man to wish to recompense those who treat him kindly. If some people do not act this
way, it is because of the wicked traits they have acquired which block this mode of natural behavior in
them. Those who have received proper education and have attained Islamic characteristics strengthen
this inner tendency to compensate for the good deeds done for them and always wait for a chance to
practically reward those who have somehow done them a favor. Imam Sajjad has clearly outlined the

steps to do so as follows:

1 - You should thank him.
2 - You should acknowledge his kindness and spread the good word around about him.
3 - You should sincerely pray for him.

4 - You should practically recompense him if you can. Else, you should be determined to do so later.

Goodness and Evil are not Equal

The Holy Qur’an teaches us that goodness and evil are not equal:
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Nor can Goodness and Evil be equal. Repel (Evil) with what is better: Then will he between whom
and thee was hatred become as it were thy friend and intimate!” [The Holy Quran, Ha-Mim 41:34]

It is natural that we should do good in response to those who do some good to us. In this verse, we read
that we should treat those who do us some evil with kindness. This will have a great effect, and it will

attract them to us.

Response to Courteous Greetings

We read in the Holy Qur’an:
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“When a (courteous) greeting is offered you, meet it with a greeting still more courteous, or (at
least) of equal courtesy. God takes careful account of all things.” [The Holy Quran, al-Nisaa 4:86)

Greeting each other in any form is the most basic way of expressing kindness to each other. However,
we can also find in the traditions that practical forms of expressing kindness are also a part of the
concept of greeting. In Ali ibn Ibrahim’s commentary we read the following tradition quoted on the
authority of Imam Bagir and Imam Sadiq : “What is meant by a greeting is verbal expression of greetings
and any other practical forms of expressing kindness.”1 In another tradition in Managib we read: “A
slave maid brought a flower to give to Imam Hasan . The Imam returned her favor by freeing her from

the bonds of slavery. When asked why, he recited the following verse:
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“When a (courteous) greeting is offered you, meet it with a greeting still more courteous, or (at
least) of equal courtesy.” [The Holy Quran, al-Nisaa 4:86)

He then added: “Freeing her was a more courteous greeting.” Thus, we can see that this offering of a

more courteous greeting is a general decree that includes both verbal and physical forms of greeting.

Good, the Reward for Good

We read the following in the Holy Qur’an:
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“Is there any Reward for Good - other than Good?” [The Holy Quran, al-Rahman 55:60)]

In many of the commentaries on the Qur’an, the good mentioned here in this verse has been interpreted
as unity of God, His recognition and submission to God. However, these are clear instances of good. In

general, it includes any good deeds or words. Imam Sadiq said:
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“There is a verse in God’s Book that is unrestricted.” He was asked: “Which verse?” Imam Sadiq said:



“It is the Almighty God’s words: “Is there any Reward for Good - other than Good?” (55:60) This
holds true for believers, pagans, good-doers and evildoers. You must reward good for good. Whoever is
done some good should respond with good. The proper compensation is not to respond with as much
good as he did but with more, since if you respond equally he is ahead of you because he initiated the
good deed.” 2

In Al-Mufradat Raghib said: “Doing good is loftier than doing justice because in the case of doing justice
you give and take as much as you are supposed to, but in doing good you always give more than you

are due to give, and take less than what you deserve to get.”

The Response to God’s Favor

We read the following in the Holy Qur’an:
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‘Nor forget thy portion in this world: but do thou good, as God has been good to thee. [The Holy
Quran, al-Qasas 28:77)

It is generally accepted that man is always hoping to receive God’s Favors. He asks God for many
things and expects a lot from Him. Then how can he ignore other people’s needs and neglect their

requests. We read the following in the Holy Qur’an:

- & & £
]

e sl dllly (<TEN 5355 o sand o 1 AR AL 1580005
“Let them forgive and overlook, do you not wish that God should forgive you?” [The Holy Quran,
al-Nur 24:22)

In other words, we can say that at times we are given great blessings all of which we do not need. For
example, He gives us our intellect with which we can run the affairs of a nation. Alternatively, he gives us
so much wealth with which we can implement great social programs. All these blessings do not just
belong to us. In these cases, we are just God’s vicegerents on Earth to transfer these blessings to
others. God has given us these blessings so that we may give them to others. He has planned to run the

affairs of His servants through us.

Being Friendly with Others

The verses cited clarified how important it is to be kind with others, especially those who do us favors.

Next, we will cite some of the traditions in this regard. There is a chapter dedicated to this subject in Usu/



al-Kafi. The following traditions are cited from that chapter.
Abu Basir quoted on the authority of Imam Bagqir that an Arab from the Bani Tameen tribe went to see
the Prophet and said: “Please advise me.” The advice that the Prophet gave him was as follows:
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“Be affectionate to people so that they love you.”3

Suma’at quoted on the authority of Imam Sadiq :
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“One third of the intellect is to be friendly with the people. "4

God’s Prophet said:
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“Half of the intellect is to show love to people.”s

Thus, we realize that we must treat others with kindness especially those who have done us a favor. The
Noble Prophet said:
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“Whoever receives a favor should compensate it. If he cannot do so, at least he should mention it. Thus

if he mentions it, he has thanked the one who has done him a favor. ”§

God’s Prophet said:
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“Treat with kindness those who are worthy of it and those who are not worthy of it. For if you treat with
kindness the one who is worthy of it, then he is worthy of it. And if you treat with kindness one who is not
worthy of it, then you yourself are worthy of it.”



At last, let us consider what Imam Sajjad means by ‘him who treats you kindly’ - that is ‘Dhi’l-Ma’ruf’ in
Arabic. We read in Ibn Abbas’s tradition: “On the Resurrection Day, the people who do good will enter
the court. Their sins will be forgiven due to their good deeds. All their good deeds will remain on their
record. Good marks are given to those people whose record shows that their good deeds are more than
their bad deeds. They will thus be forgiven. They will all enter Heaven. Therefore doing good to the
people will unite all in this world and the Hereafter. This is the reward of one who does good.

1. Tafsir-i-Namunah, v.4, p.42.

2. Tafsir Nur al-Thaqalayn, v.5, p.199.

3. Usul al-Kafi, v.2, pp.642-643.

4. Ibid.

5. Ibid.

6. Tarjumeh wa Sharh-i-Risalat al-Huqug, Sepehri, p. 149, quoted from Sharh-i-Shabab al-Akhbar, pp. 201 & 328.

Right n. 29: The Right of the Caller to Prayer
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And the right of your caller to prayer is that you should know that he is1 the one reminding you
of your Lord, and is calling you to your good fortune, and is your greatest helper in fulfilling an
obligation that God has made incumbent upon you. Therefore, thank him for that just as you
thank one who does some good to you.

And if you are upset with him at home due to this, you should not accuse him for this since his
act is for God. And you should know that he is one of the blessings of God for you. There is no
doubt about it. Then you should kindly treat God’s blessing, by praising God for him under all
circumstances. And there is no power but in God.

In short, we must remember that the one who calls us to prayer has the following rights incumbent upon
us based on the following reasons:

1) He is the one who reminds us of our Lord.



2) He is the one who unites us to get the benefits that we can derive from praying.
3) He is our best assistant in fulfilling an obligatory duty.

Thus, we must thank him in such a way that we thank one who does good to us. If we are upset with
him, we should not accuse him since his act is for the sake of God. We should know that he is one of
God’s Blessings. We should treat him with kindness and be grateful to him. Materialistic forces draw us
away from God. It is the one who calls us to prayer who reminds us of the Lord. He helps save us from
indulging in material pleasures. He assists us towards performing the prayer that helps us prosper. A
high value has been recorded for the one who calls us to prayer in the traditions and books on Islamic
jurisprudence. Few have been promised the rewards that those who call the people to pray have been
promised.

The Meaning of ‘Azan’

‘Azan’ in Arabic means announcement. Consider the following verse:
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“And an announcement from God and His Apostle.” [The Holy Quran, al-Tawbah 9:3]

The caller to prayer loudly announces that it is time to pray. We read in the following verse:
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...But a crier shall proclaim between them...” [The Holy Quran, al-A’raf 7:44)

The Decree to Call for Prayer

The decree to call for prayers was revealed in the first year of the immigration of the Noble Prophet to
Medina. Other dates are also recorded. The need for it became apparent when the number of Muslims
became so many that it was hard for them all to know when to pray. They talked to each other and

decided to establish a sign indicating that it is time to pray.

Some suggested to ring a bell but the Prophet did not agree since this was a Christian practice. Some
suggested the use of a horn but the Prophet did not agree since this was a Jewish practice. Some
suggested playing on the tambourine but the Prophet said that this was a Roman practice. Others

suggested using fire but the Prophet said that this was a practice of the Magians.2

Some suggested raising a flag, but the Prophet did not say anything. Therefore, they did not settle on



anything specific. Gabriel descended when the Prophet was in Ali’'s house and revealed the decree for
the call to prayer. Sadooq narrated in Man La Yahzuruhu al-Fagih: “Mansoor ibn Hazim quoted on the
authority of Imam Sadiq : Gabriel descended to the Prophet of God when he was sleeping in Ali’s house.
Gabriel recited the ‘Azan’ and the ‘lgamah.” Then the Prophet said: O’ Ali! Did you hear that? He said:
“O’ Prophet of God! Yes.” Then the Prophet said: “Did you memorize it?” Imam Ali said: “Yes.” Then the
Prophet said: “Then teach it to Bilal.” Then Ali taught it to Bilal.3

The Jurisprudents’ Rule on the Call to Prayer

It is recommended for men and women to say the ‘Azan’ and ‘lgamah’ before they pray. It has been
quoted on the authority of Al-Mashoor, as quoted by many others that it is recommended to say the
‘Azan’ and ‘Ilgamah’. It is quoted in the books Al-Jomal and its commentary, Al-Mogna’eh, Al-Nahayat,
Al-Mabsoot, Al-Waseeleh, Al-Mohaz’zab, and Mofid’s Akham Al-Nisaa that it is obligatory for men to
say the ‘Azan’ and ‘Ilgamah’ in congregational prayers. The jurisprudents have specified the following

cases in which there is no need to say the ‘Azan’:

1) For the afternoon Friday prayer once it is said right either after the noon prayer or after the Friday
prayer.

2) For the afternoon prayer on the day of Arafeh if it is said right after the noon prayer.

3) For the night prayer on the day of celebration of sacrifice4 for one who is in Mash’ar al-Haram if it is
said right after the evening prayer.

4) The afternoon or the night prayer of a ‘Mustahazeh’ woman who must say them right after the noon or

evening prayers.
5) The afternoon or the night prayer of one who cannot control his urination or bowel movement.

In either of the above cases, there is no need to say the ‘Azan’ if the prayers are said right one after the
other or shortly thereafter.5 Certain conditions have been stated by the jurisprudents for ‘Azan’ and
‘lgamah’. First, one must have the intention to say the ‘Azan’ and ‘lgamah’ from the start to the end.

Therefore, if one says them without intending to approach God, it is not accepted of him.

Secondly, the one who says the ‘Azan’ and ‘lgamah’ must have faith. However, it is not required for the
one who says the call to prayer to be mature, especially when it is used as an announcement. However,
all the jurisprudents require that the one who says the call to prayer as an announcement should be a

man. It is also required that the one who says the call to prayer for men should be a man.

Thirdly, ‘Azan’ and ‘lgamah’ must be said in order. Fourthly, there must be proper continuity of
expression in between the parts of the ‘Azan’. Finally, the call to prayer should be said using correct
Arabic.



There are certain conditions other than the prayer in which the jurisprudents have deemed it good to say

the ‘Azan’ and ‘Ilgamah’ as follows:

1) When a child is born, it is good to say the ‘Azan’ in his right ear and the ‘lgamah’ in his left ear.
2) When someone gets afraid of ogres or jinns in awesome deserts.

3) It is recommended to say the ‘Azan’ in the ear of one who has not had any meat for forty days.6

Now that it was said that according to the Shiites, the ‘Azan’ and ‘Ilgamah’ are stressed and
recommendable, and said that some jurisprudents consider them to be obligatory for men in
congregation prayers, let us see what the Sunni jurisprudents say about this issue. Malik and Abu
Hanifeh agree with the Shiites and say that ‘Azan’ and ‘Ilgamah’ are good in all prayers whether at home
or on a trip, whether said in person or in a congregation. They consider that there are no cases in which
it is obligatory to say the ‘Azan’ or ‘lgamah’. However, Ahmad ibn Hanbal as well as the Shafi‘iyah and
Malikiyah have said that ‘Azan and Igamah’ are obligatory as much as necessary.

The Difference in ‘Azan’ Between the Sects

The Shiites believe that there are two “Hayya Ala Khayril Amal” after “Hayya Alal Falah” but the Sunnis
believe that “As Salat Khayron Min al-Nawm,” should follow in the morning prayer. Shiite scholars
believe that “Haya Ala Kharil Amal” had been used during the lifetime of the Prophet , and his family and

the Imams continued saying it. Imam Ali said:
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| heard the Prophet of God say: ‘The best of your deeds is the prayer. He ordered Bilal to say “Hayya
Ala Khayr’il Amal” in the ‘Azan’. 7

The Sunnis accept this to be the case at the time of the Prophet , but say that Umar ibn Khattab ordered
it to be removed, and to be replaced with “As Salat Khayrun Min al-Nawm” in the morning prayer. Sa’d
ed-Din Taftazani quoted on the authority of Umar in Hashiye Bar Sharhul Uzad: Umar said: There were
three things at the time of the Prophet which | forbade. One was Hajj Tamattu’, the second was
temporary marriage, and the third one was “Hayya Ala Khayr’il Amal.” 8 In Sharh al-Tajrid by Qushiji, the
above is narrated, but it ends with “I will punish whoever performs any of these.” It is not clear who had

authorized Umar to do that. The responsibility for this only rests upon those who follow him.

The Parts of ‘Azan’

According to many traditions in Wasa'il al-Shi"ah, there are four “Allahu Akbar”, two “Ashado An La
lllaha lllal’lah”, two “Ashado An’na Muhammadan Rasoulul’lah”, and two “Hayya Alas- Salat”, two



“Hayya Ala al-Falah” and two “Hayya Ala Khayril Amal”, two “Allahu Akbar”, and two “La lllaha lllal’lah”

in the ‘Azan’. “Ashado An’na Ali’an Hojatul’lah” is not a part of the ‘Azan’, but it is recommended to say
it.

The Philosophy behind ‘Azan’ as Expressed by Imam Ridha

The late Sadooq quoted on the authority of Imam Ridha : In fact, the people were ordered to say the call
to prayer for many reasons, among which we can mention to remind those who might have forgotten to
pray; to awaken the ignorant ones; to recognize those who are ignorant when it is time to pray. The one
who calls to prayer invites the people to worship God through his call to prayer. He makes the people
more inclined to pray and confess to the unity of God. He publicizes his own faith and submission and
reminds those who have forgotten.

The one who calls to prayer starts by glorifying God and ends by testifying to His unity. Each part is
repeated twice in order to affect the person who hears it. If he does not notice it the first time, he will
recognize it the second time it is recited. Since the testifying to the unity of God and the Prophethood of
Muhammad are the foundations of our faith, they are repeated twice. Thus, when one testifies twice to
the unity of God and the Prophethood of Muhammad , he has whole-heartedly testified to all the pillars
of faith. The next part of the ‘Azan’ is the invitation to pray, as this is its main purpose. Thus, this is the
call to prosperity and good deeds, and the ‘Azan’ ends in the name of God, as it started with it.9

The Reward for Saying the Call To Prayer

Mu awiyah ibn Wahab quoted on the authority of Imam Sadiq on the authority of God’s Prophet :
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Whoever performs the call to prayer in one of the Muslim towns for one year, Heaven is incumbent on
him.”10

Suleiman ibn Ja’far quoted on the authority of his father that once when a man from Sham went to see
Imam Sadiq , the Imam told him that Bilal is the first person to go to Heaven. The man asked the reason.
The Imam said: “Because he was the first one to say the call to prayer.”11 In another tradition Jabir

Ja’far quoted on the authority of Imam Bagir that God’s Prophet said:
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“The one who calls to prayer, seeking a reward from God, is like one who has drawn his sword in the
way of God and is fighting in between the rows. 12



Imam Ali said:

T

“Those who say the call to prayer will be raised as chiefs on the Day of Resurrection. 13

The late Sadooq quoted in the Manafi tradition on the authority of Ja’far ibn Muhammad on the authority

of his father on the authority of God’s Prophet :
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“God the High will grant the reward of forty-thousand martyrs and forty-thousand veracious ones to
whoever says the call for prayer for the sake of God. Due to such a person, forty-thousand sinners from
my nation shall be allowed info Heaven. Indeed, when the one who says the call to prayer testifies to the
unity of God, seventy thousand angels will send greetings to him and seek God’s forgiveness for him.
They will be in the shade of the Lord’s Throne on the Resurrection Day until God finishes the reckoning
of all people. Forty-thousand angels will record the reward of his testifying to the Prophethood of
Muhammad .14

1. In the other version it continues: “reminding you of your Lord, calling you to your good fortune, and helping you to
accomplish what God has made obligatory for you. So thank him for that just as you thank one who does good to you.”
2. Magians were priests of religious settlements from Mesopotamia and its surroundings, and existed up to the Christian
epoch. They believed in the old nature religion of Iran, which preceded Zorastrianism.

3. Sharh-i-Risalat al-Huquqg, Ghopanchi, v.2, p.89.

4. Known as Eid al-Qurban or Eid al-Azha.

5. ‘Urwah al-Wuthqa, chapter on Azan and lgamah.

6. Ibid.

7. Sharh-i-Risalat al-Huqug, Ghopanchi, v.2, p.90.

8. Ibid.

9. Wasa'il al-Shi’ah, v.4, p.646.

10. Ibid. pp.613-616.

11. Ibid.

12. Ibid.

13. Ibid.

14. Wasa'il al-Shi’ah, v.4, pp.613-616.



Right n. 30: The Right of the Ritual Prayer
Leader
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And the right of your leader in your ritual prayer is that you should know that he has taken on the
role of a mediator between you and God and appeared in the presence of your Lord on your
behalf. And he speaks for you, but you do not speak for him; and he supplicates for you, but you
do not supplicate for him; and he has beseeched for you and you do not beseech for him.

And he has spared you the anxiety of standing before God and the question of interrogation for
your prayer, but you do not spare him that. Should he perform the prayer imperfectly, he is held
responsible for that not you; and if he makes a mistake during the prayer, you will not be his
partner in it, and there is no superiority in this for him over you. Then he protected you through
himself, and he protected your prayer through his prayer. Therefore, thank him for this. And
there is no power or strength but in God.

What Imam Sajjad tells us here is that the people praying should know that the prayer leader is a
mediator between them and the Lord. He is praying to God on their behalf. He asks on their behalf. He
suffers the fear of being in the position of being interrogated for their sake. If there are any shortcomings
in the prayers, the responsibility rests upon his shoulders.

The people attending the prayer are not considered partners in this fault. The prayer leader has no
superiority over others. He is just the maintainer of others and their prayers at the threshold of God the
Almighty. The discussion here is not centered on the prayer itself. Rather it is about the rights of the
leader of the prayers. He - who is standing in front - is like a military leader who is calling all his
followers to fight with Satan.

Now they all attend to God who is the source of all perfections. The prayer leader is guiding a caravan of
hearts towards God. He expresses ultimate humbleness to God on their behalf. He unites the rich and

the poor, the employer and the employee, the master and the slave, the black and the white, the



informed and the uninformed together through saying the prayers.

The Wisdom behind Congregational Prayers

The Almighty God has established certain forms of worship to be done in a group. He has set up a
certain time and place to do them, too. He has done so in order for the believers to achieve the
blessings and effects of such social activities on their path to perfection. We can name a few of the

effects of congregational prayers as follows:

1) When everyone in the congregation moves together in performing the various acts of bowing down,

prostrating and sitting down in harmony, the Grandeur and Majesty of the Lord is manifested.

2) When congregational prayers are performed the might of the Muslims and their majesty and power is

demonstrated.

3) When the people follow the prayer leader in their motions and in what they say in prayers, then they

will learn to have order and to abide by the rules.

4) When the people pray together in a group several times each day, the social ties and the sense of

brotherhood between them is reinforced.

5) When the people pray together in a group, they will develop a sense of mutual trust that can be used

when they are to witness about something or make a deal.

6) Since the congregational prayers are always performed on time, they provide the best chance for one
to approach God, and seek His acceptance of prayers.

7) When one participates in the prayer, especially the congregational prayers he abandons the material
life and is delved into the spiritual life. Once he starts the prayer, he leaves everything but God behind,

and directs his full attention to God.

8) An important benefit of congregational prayers is that they are a good means of the development of
mosques and places of worship. This includes both the physical and spiritual aspects of development.

9) Another important benefit of congregational prayers is that the attendees get to know each other and

their ties of friendship are strengthened.

10) Finally, in the congregational prayers all people of different classes and races get together and stand
in one line. There is no difference between the rich and the poor, the black and the white, the master

and the slave, the informed and the uninformed person.

Congregational prayer is the best form of elimination of racism. The gap between the people from
different classes or races is reduced to zero once they attend congregational prayers.



Congregational Prayers are Open to the Public

Fazl ibn Shadan quoted on the authority of Imam Ridha :1
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“Congregational prayers are decreed because true devotion, submission and servitude of God shall not
be attained unless it is done in public. The public performance of such deeds is a clear testimony of the
uniqueness of God for the people of the East and the West. It is to be done in public so that even
hypocrites and those who belittle the Muslims in private practically have to do what they have verbally
confessed in public and have to make their devotion and submission clear to the public.

This is done so that it becomes easily possible for the people to testify as to one another’s being Muslim.
In addition to these, another benefit of the congregational prayer is that it makes it possible to help
others and to cooperate with each other. It becomes possible for the people to worship God. Through
congregational prayers, a lot of the bad deeds and acts of disobedience to God the Exalted the High are
forbidden.”

In another tradition we read: “Imam Sadiq quoted on the authority of his noble father who quoted on the

authority of God’s Prophet :
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“Think well of one who performs all his five sessions of daily prayers in congregations.”2

This is the point that was mentioned earlier. One of the major benefits of attending congregational
prayers is the mutual trust that is developed between those who attend. As Imam Ridha said in the
tradition just cited above, God has established congregational prayers as the means by which men can
publicly recognize the servitude to God, and the people of the East and the West can become fully
aware of this divine proof. The congregational prayer also fosters cooperation, helping each other and
the prevention of wicked deeds.

A Few Words from “Asrar ul-Salat”

Now we will present a few words from Asrar ul-Salat by the late Hajj Mirza Malaki Tabrizi regarding
congregational prayers as follows.



The main wisdom behind the decree on congregational prayers is the unity of the hearts of the believers
in God’s affair. There are many benefits to this unity including the strengthening of Islam. In addition to
this, congregational prayers are very effective in the perfection of the soul, its strengthening the soul in
trotting along the path towards God, and obtaining divine rewards. This is because God’s Mercy will
encompass all of them if they are united in God’s way if it should be meant to descend upon anyone of
them. This is true even if not all of them deserve to receive God’s Mercy.

The similitude of the unity of hearts is like that of the joining of narrow muddy streams of water. Once
they join, they turn into a wide river that can cleanse everything on its way. This river will no longer
become dirty from the least bit of added impurities. Thus, what is important is the unity of the hearts. If
one succeeds to unite in congregational prayer with people whose hearts are united with God, then he

can be hopeful to receive the reward that is promised in the traditions.

However, if the people who are attending the prayer are jealous of each other and hold a grudge against
each other, then hoping to receive such rewards is a far-reaching aspiration. It is not considered hope in
God, rather it is fooling oneself. When a prayer leader purifies his soul, anyone who knows him shall

love him. He will also be kind with the believers due to this bond of divine love.

Therefore, their congregation will be a divine one. However, if the people who unite in prayer are really
disunited in their hearts and are enemies of one another, are jealous of the God-given blessings that
each other one has, then there will not be any illumination from this type of unity especially if one side
involved is the prayer leader himself. This is all because the major effect of any worship is due to the

way it affects the heart and illuminates it.3

The Reward for Congregational Prayers

Abu Saeed Khudhri quoted on the authority of the Noble Prophet of God : After prayer Gabriel
descended with seventy thousand angels and said: “O Muhammad! Your Lord sends greetings and

grants you two gifts which He has never donated to any of the Prophets before you.”

The Prophet asked: “O Gabriel! What are these two gifts?” Gabriel said: “Three units of prayer, and
saying congregational prayers five times each day.” The Prophet asked Gabriel: “What is the reward of
congregational prayers for my nation?” Gabriel said: “Whenever there are two people attending
congregational prayer, each one shall be rewarded the reward of one hundred and fifty prayers for each
unit of congregation prayer. When there are three people, the reward will be that of two hundred and fifty
prayers. When there are four people in the prayer, then their reward will be that of one thousand and two

hundred prayers.

When there are five people in the prayer, the reward will be that of one thousand and three hundred
prayers. When there are six people in the prayer, the reward will be that of two thousand and four

hundred prayers. When there are seven people in the prayer, the reward will be that of four thousand



and eight hundred prayers. When there are eight people, the reward will be that of nine thousand and six
hundred prayers for each unit of prayer. When there are ten people, the reward will be that of nineteen

thousand prayers.

When there are more than ten people the reward cannot be recorded. Even if all the water in all the seas
in the heavens and the Earth turns into ink, and the wood from all the trees turns into pens, and all the
men, the jinns and the angels start to record, they cannot record the reward. O Muhammad! Hearing the
praises of the Lord that a believer hears in the congregational prayer is better than seventy pilgrimages

and one thousand non-obligatory pilgrimages for him.”4

In another tradition Zurarah said: “I asked Imam Sadiq : Will the congregational prayer be right with just
two people?” The Imam said: “Yes. The second man must stand on the right of the prayer leader.” 5
According to another tradition Johani came to the Prophet and said: “I live in the desert. After the call for
the prayer, there are only my servants, my wife and my children present there. | say the prayer with

them. Is this considered to be congregational prayer?” The Prophet replied: “Yes.”

Then considering all the reward, why do the followers of Imam Ali lose it all by not attending
congregational prayers? Is this not a great loss for them indeed?

Stories about Ritual Prayer Leaders

Now that we have reviewed the traditions about the rewards of congregational prayers, let us consider
the following stories about prayer leaders that Ghopanchi has compiled in his book Sharh-iRisalat al-
Huqug.

1- An Arab man called Mujrim (meaning man of sin) was standing in the first row of the congregational

prayer. As the prayer leader was praying he recited:
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“Did We not destroy the men of old [lit. the first ones] (for their evil)? So shall We make later
(generations) follow them?” [The Holy Quran, al-Mursalat 77: 16-17)

The Arab man moved back to the third row. Then the prayer leader said:

2,0, ~

“Thus do We deal with men of sin.” [The Holy Qur'an, al-Mursalat 77: 18]

Then the Arab man said: “By God he has aimed his words at no one else but me.” He picked up his

shoes and ran away from the mosque.



2 - Three brothers called Abraham, Moses and Hajj Ahmad built a mosque and asked someone to be
the prayer leader for that mosque. They paid for his living expenses. One day the prayer leader recited

the following verse:
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“And this is in the Books of the earliest (Revelation), - The Books of Abraham and Moses.” [The
Holy Quran, Al-A’la 87: 18-19]

When he finished, Hajj Ahmad asked: “Do you not know that the three of us built this mosque together,
and that we all help run it?” The man said: “Yes | know.” Hajj Ahmad said: “Then why did you mention
their names when you recited but made no mention of me?” The prayer leader said: “These are verses
of the Qur'an. We cannot add to them.”

Hajj Ahmad said: “No. You had better confess that you like them more than you like me. | will hit you
hard with my cane if you do not add my name in your next prayer.” Then when the prayer leader recited
the next prayer he said: “The Books of Abraham, Moses and Hajj Ahmad.” After he finished the prayer,
the people who prayed after him asked: “Where did you get Hajj Ahmad from? He said: “The thought of
getting hit by the cane resulted in Hajj Ahmad’s name entering in the Qur'an.”

3 - It has been narrated that once a prayer leader brought a trash can that is called “satl” in Arabic and
put it behind him. When he bowed down in prayer he remembered his “satl” and thought that it was
stolen. Then he raised his head and said: “Rabana Lakal Satl” instead of saying “Rabana Lakal Hamd”.

Some of the people who were praying said: “Do not worry, the trash can is behind you.”

4 - A man was praying behind a prayer leader. Then the prayer leader forgot the Sura Fatiha and
started repeatedly saying: “I seek refuge in God from Satan.” The man who was praying behind him

said: “It is not Satan’s fault. You are the one who forgot how to pray.”

1. ‘llal wa ‘Uyun al-Akhbar.

2. Ibid. p.371.

3. Tarjumeh wa Sharh-i-Risalat al-Huquq, Sepehri, pp.153-155, quoted from Asrar al-Salat, pp.491-497.
4. Sharh-i-Risalat al-Huquq, Ghopanchi, v.2, pp. 144-145.

5. Wasa'il al-Shi’ah, v.5, p.379.

Right n. 31: The Right of the Sitting Companion
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And the right of your sitting companion is that you should treat him gently, warmly welcome him,
be fair while talking with him, do not take your eyes off of him when you are looking at him, and
pronounce your words clearly to help him understand what you say. And if you are the first one
to go and sit with him, you can leave him when you wish. However, if he is the first one to come
and sit with you, he can leave you when he wishes to. And you should not leave him without his
permission.1 And there is no power but in God.

Man as a Social Being

What is meant by “sitting companion” is friends or associates, be their friendship short-lived or for a long
time. Whoever becomes our companion has certain rights incumbent upon us. Men of all ages at all
times need companions since man has an instinctive desire for social living. Man suffers from loneliness.

He would become happy if he has a good associate or friend.

The Role of Friends in Man’s Personality

Each person’s friends and associates have a great influence on his personality, worldly and religious
affairs. Friends affect our behavior and the many aspects of our lives. This effect can be either positive
or negative. This is so important that the Noble Prophet of God declared one of the criteria for each
person’s personality to be that of his friends. He said: “It is a great tragedy for one not to have any good

friends.”2 Imam Ali said:
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“When one loses his own sincere friend whose friendship with him was for the sake of God, it is as if he
has lost one of his body parts.”3

Now that it has become clear that a friend has a very important role in our life, it is vital to be careful in

choosing a good friend so that we can have a long-lasting relationship.

How to Choose a Good Friend

Regarding the way to choose a good friend, Imam Sadiqg said:
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“Whoever gets angry with you thrice, but does not say anything bad about you - take him for your
friend.”4

Stable and Unstable Friendships

Imam Ali said:
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“Whoever chooses a friend after properly testing him will have a lasting friendship with him.”5

Imam Ali said:
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“Whoever makes friends without proper considerations will have to put up with wicked friends.”6

Associating With Wicked People

Saint Abdul Azeem Hassani quoted on the authority of Imam Bagqir who said:
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“Associating with wicked people causes a bad opinion regarding good people.”7

Imam Sadiq quoted on the authority of his grandfather on the authority of the Prophet of God :
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“Associating with the following three groups of people will make your heart perish: sitting with ignoble

ones, conversing with women and sitting with the rich.”8

In another tradition regarding associating with the rich, Imam Sadiq said:
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“Do not sit with the rich. For a servant sits with them and he is aware of the blessings God has bestowed
on him, but he rises up thinking that God has bestowed no blessing on him.”9



In another tradition, we read that the Noble Prophet said: “Do not associate with the dead! They asked
him: “O Prophet of God! Who are the dead?” He replied: “They are the wasteful rich, who are delved in

the material life of this world and unaware of God. They see everything as wealth and money.”

Such people do not have a living heart. Thus, the Prophet considers them to be like the dead.
Associating with the dead will result in the perishing of one’s heart. That is why it is forbidden by the
Prophet of Islam . In Sifat ash-Shia Sadooq - may mercy be upon him — has quoted Imam Bagir who

quoted on the authority of the Commander of the Faithful :

ro

Usali JLEl L1 Ll s GLAYL SN Badi LAY iy QUAYL Bl Faw Sy 1Y Bl
o e 5 dlll o JAT 1900 516l 1) 1, ita aago 1sdpan 1T 0T (Sl Qa1 a8 Il 1L
OIS oo st OIS Wy dle Al Fio il gy 51 il s e 4 B 30 ol a9 b e 1S (]
hal A oK Dals LIG §f 16 AT (o) dal Slallag ¥ TS Sialss e Ha¥l o gillg il e

“Associating with wicked people will result in one being suspicious of the good people. Association of the
wicked people with good people will result in them becoming good people. Association of good people
with the sinners will convert them into sinners. Then if you are in doubt about someone and do not know

the degree of his attachment to the decrees of religion, look at his friends.

If he associates with religious people, then he is a follower of God's religion. However, if he associates
with people who do not follow God'’s religion, then he has not benefited from God's religion. Indeed the
Noble Prophet of God said: One who believes in God and the Resurrection Day shall not fraternize with
an unbeliever or associate with an immoral person. Whoever fraternizes with an unbeliever or associates

with an immoral person is an unbeliever and immoral.”10

With Whom to Associate

Imam Sajjad said to his children:
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“Associate with the people of religion and recognition (of God). If you cannot find any such people, then
solitude is more companionable and safer. If you insist on associating with people, then associate with

the people of honor who do not utter unseemly speech in their gatherings. 11

Imam Sadiq said:
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“Whoever associates with dubious people will be regarded as dubious. 12

Associate with Scholars

The Noble Prophet of God said:
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“Associate with every scholar who calls you away from five things towards five things:

1. From doubt to certitude

2. From dissemblance to sincerity (in deeds)

3. From desire (of this world) to abstinence

4. From pride to humility

5. From enmity to love. 13

Thus, we realize the importance of visiting the scholars. Their effect on man’s spirit is clarified. We see

why the Prophet of God invited us to associate with scholars.

The Role of Wise Companions

Imam Sadiq said:
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“Brothers are of three kinds. The first kind is like nourishment that we need at all times; the second is
like a disease, and they are the foolish ones. The third kind is like the remedy, and they are the

intelligent ones.”

Moa’tasim in the Minister’'s Party

Fazl Marwan was one of the ministers of the Abbasid Caliph Moa’tasim. He was so talented that he had

attained an especial position near the Caliph.

To show the people his especial position near the Caliph, he invited the Caliph to an evening party. He



decorated his large house with glamorous materials, beautiful flowers, golden and silver dishes and

expensive rugs. He prepared the best of the fruits and confectioneries.

Once the Caliph entered his house, he felt jealous and brought the excuse that his stomach hurt, and left
the house. The minister realized that his efforts had given a negative result. He consulted with his
intelligent friend Ibrahim Mooseli who was present. Ibrahim thought for a short while and told him to
accompany the Caliph to the court and wait for his letter. He also advised him to read the letter in the

presence of the Caliph.

Fazl followed Ibrahim’s advice. After a short while, he received a letter in which it was written: “Now that
the party for the Caliph has ended, the owner of the rugs and the jewels has come to take them back.
Please issue permission to give them back to their owner.” Moatasim asked about the contents of the
letter. The minister read the letter. Then when the Caliph realized that these were all borrowed, his hurt

feelings ended. Thus, the intellect of a very intelligent friend was able to save a friend.

The Criteria for Honesty

Imam Sadiq said:
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“There are certain criteria for sincere friendship. Do not attribute perfection in sincere friendship to one
who does not possess these criteria. Do not attribute any (degree of) sincere friendship to one who has
none of these criteria. Firstly, his inner and outer self should be the same for you. Secondly, he should
consider your honor to be his honor and your dishonor to be his dishonor. Thirdly, worldly wealth and
position should not change him. Fourthly, he should not refuse you anything he has the capacity to

attain. And fifthly, he should not desert you in times of affliction. ”14

The Prophet’s Association with the Poor Pious Ones

Consider the following verse:
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“And keep thy soul content with those who call on their Lord morning and evening, seeking His



Face; and let not thine eyes pass beyond them, seeking the pomp and glitter of this life; nor obey
any whose heart We have permitted to neglect the remembrance of Us, one who follows his own
desires, whose case has gone beyond all bounds.” [The Holy Quran, al-Kahf 18:28]

We learn from this verse that the value of men is not in their position or wealth. It has been said that the
above verse was revealed under the following conditions. A group of the haughty rich people went to

see the Prophet of God . Pointing at faithful men such as Salman, Abu-Dharr, Sohayb and Khobab they
said: “O Muhammad! We will come to you if you sit at the highest position in the room and fend off these

stinky folks who wear rough clothes.” 15

This verse condemns the formation of various classes in the society, and attempts to establish ties
between the noble people and the poor ones. In a similar way, Imam Sajjad has recommended respect

for our companions, a warm welcome for them, polite conversation with them and a respectful farewell.

1. In the other version it is followed by: “You should forget his slips and remember his good qualities, and you should tell
nothing about him but good.”

2. Shafi, v.1, p.192.

3. Sharh-i-Ghurar wa Durar, v.5, p.472.

4. Tarikh Ya’qubi, v.2, p.383.

5. Sharh-i-Ghurar wa Durar, v.5, pp.397-398.

6. Ibid.

7. Bihar al-Anwar, v.74, p.191.

8. Bihar al-Anwar, v.74, p.191.

9. Ibid. pp.194-199.

10. Ibid. p.196.

11. Bihar al-Anwar, v.74, p.196.

12. Ibid. p.197.

13. Ithna ‘Ashariyah, p.202.

14. lthna ‘Ashariyah, p.343, quoted from al-Amali by Sadug, p.397.
15. Tafsir-i-Namunah, v.12, p.414.

Right n. 32: The Right of the Neighbor
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And the right of your neighbor is that you should be a guardian for him when he is absent, and
you should honor him when he is present, and you should assist and support him in both
situations. You should not pursue any of his imperfections, and you should not seek any of his
faults. But if you should discover any of his faults unintentionally, you should take the role of a
fortified stronghold and a veiling screen regarding what you know.

You should guard them in such a way that none of his defects can be discovered even if they are
thoroughly inspected with spears. And you should not eavesdrop on him, and you should not
forsake him during times of hardship. And you should not envy him when he receives a blessing.
Pardon his deviation and forgive his mistakes. And do not lose your temper when he behaves
out of ignorance with you. And do not stop to be his supporter, and answer those who scold him.
And divulge for him the deception of those who counsel him, and associate with him in an

honorable manner. And there is no power or strength but in God.

The Arabic word ‘jar’ meaning neighbor is used with several implications in the Holy Qur’an. In some
places, it is used to refer to neighbors - close or far away. In the Holy Qur’an, it is also used to refer to

those who seek asylum as in the following verse:
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“If one amongst the Pagans ask thee for asylum, grant it to him...” [The Holy Quran, al-Tawbah
9:6]

The above word used for neighbor has the deeper meaning of security. That implies that neighbors are
granted security by each other. The right of a neighbor is great both intellectually and religiously. The

word ‘jar’ is used in any place where there is a great right as in the following verse:
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“No one among men can overcome you this day, while | am near to you.” [The Holy Quran, al-
Anfal 8:48]

Here in the phrase ‘I am near to you’ in Arabic the word ‘jar’ is used. The Qur’an refers to close-by and
distant neighbors. We shall discuss this issue next.



The Rights of Neighbors as Viewed in the Quran

Consider the following verse of the Holy Qur’an:
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“Serve God, and join not any partners with Him; and do good - to parents, kinsfolk, orphans,
those in need, neighbors who are near, neighbors who are strangers, the companion by your
side, the wayfarer (ye meet), and what your right hands possess.” [The Holy Quran, al-Nisaa
4:36]

The verse refers to some of the rights in Islam including those of neighbors. ‘Neighbors who are near’ in
this verse has been interpreted by various commentators to imply various things. Some consider it to
imply relatives. However, since the verses that have preceded this verse in the Qur'an refer to the rights
of relatives this interpretation seems to be an unlikely meaning. Rather other implications seem to be

more appropriate. It may mean neighbors who are closer to us in religion.

“Neighbors who are strangers” implies physical distance. According to traditions people living in up to
forty houses away in either direction are considered our neighbors. It may also refer to non-Muslim
neighbors who are not fighting with Muslims. 1 Now that we have studied the Qur’anic verses regarding

neighbors, we will briefly review the traditions on this issue.

Traditions on the Rights of Neighbors

There are many traditions about the rights of neighbors, their due respect and their role in our security.
The Prophet of God said:
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“The neighbor because of whom one locks the door, out of fear for one’s family and wealth, is not a

believer.”

The Prophet of God was asked: “O Prophet of God! What are the rights of neighbors incumbent upon

other neighbors?” He said:
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“The least of a neighbor’s rights on him is that if he asks him for a loan he should grant it to him. If he
asks for help, he should help him. If he wants to borrow something from him, he should lend it to him. If
he needs him to donate something to him, he should do so. If he invites him, he should accept his
invitation. If he gets sick, he should go and visit him. If he passes away, he should attend his funeral

procession.

If he receives some blessings, he should be happy and not envious of him. If a tragedy befalls him, he
should grieve for his grief. He should not build a tall building in front of his dwelling which would trouble
him due to its overlooking his house and obstructing the passage of breeze. If he is presented with some
novelty in his house, then he should present him a part of it if he knows that he does not have something

like it, otherwise he should conceal it from him and his family if he desires it for himself.”

(The Prophet of God then added:) “Listen to what I tell you. Only a few people who are blessed by God’s
Mercy fulfil the rights of neighbors. God enjoined on me the rights of the neighbor to the extent that |
thought He would appoint him as an heir.”2

There are three important points stressed by the Prophet in this tradition. The first point is that each
person’s house is his place of peace and security, both for his property and for honor. Should one lose
his security at home, he has lost his most secure stronghold. This peace and security is everyone’s
certain right, and should not be violated by anyone. If one lives in such a way that threatens the security
of his neighbors, then he is not a true believing Muslim.

The second point that is stressed here is not to build tall buildings overlooking other people’s houses.
We all know that at the time of the Prophet there were no tall buildings in Arabia. However, the teachings
of the Prophet are universal, and for all times. Thus, he instructed us not to build such buildings. This is
one of the signs of the completeness of Islamic teachings and a proof of Islam being the last religion.

Housing is still one of man’s major social problems.

The problem of finding a secure place to live is not only one of our problems, but it is also one of most
countries of the world. The Westerners have chosen living in apartments with all its problems and
limitations. Our people are also following this practice. The third point that is stressed is that one should
not show what he brings into his house to his neighbors, or give a little of what he brings home to his
neighbors if they are poor.

It is Forbidden to Hurt One’s Neighbors

Imam Sadiq said:
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“One who troubles his neighbor is cursed.”3

On the other hand, pleasing one’s neighbor is a cause of forgiveness. In Lubb al-Lubab Qutb al-

Rawandi quoted on the authority of God’s Prophet :

PEC | 348w o ow

?{JJZQLMOJJ.'A‘)V.@JSZJWUB{A.QJ/J:DL;Q;

“Anyone who dies with three neighbors pleased with him will be forgiven (by God). "4
The Prophet of God said:

50 3538 AT plly aly S DS o

“Whoever believes in God and the Final Day should not trouble his neighbors.” 5

The Prophet also said:
AP AN
“The reverence of a neighbor incumbent on the neighbor is like the reverence due to one’s mother.”6

Complaining Against One’s Neighbor

Imam Sadiq narrated that someone complained to the Prophet of God about his neighbor. The Prophet
turned his face away from him. He came back again. Then the Prophet told Ali , Salman and Migdad:
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“Go and publicly announce that the curse of God and the angels is on one who troubles his neighbor.”7

Treating Neighbors with Kindness

The Noble Prophet said:
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“Treating one’s neighbors with kindness and being a good neighbor will result in an increase in one’s

share of daily bread and the development of towns.” 8

Imam Ridha has been quoted as having said the following in Figh al-Ridha:

P 3 — P v, P . - L o Bss P @ PV PR ° o %
Wl & iy aule alt Lo atll Jow)y oo Gy 85 o ladl e llud J05 W 56 I5506 o 85k Hualy
& _ 888 8 o-s

il &l i Gl byl 63 I

“Be a good neighbor for your neighbors since God will ask you about the neighbour. God’s Prophet has
been quoted as having said: God the Almighty enjoined on me the rights of the neighbor to the extent
that I thought he will inherit from me.” 9

Be Considerate With Your Neighbors

It is quoted on the authority of God’s Prophet :
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“Whoever spends the night with a full stomach, while his neighbor is hungry, does not believe in me.” 10

He also said:
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“One who spends the night with a full stomach while his neighbor is hungry, has not believed in me. One
who spends the night clothed, while his neighbor has no clothes, has not believed in me.” 11

In a letter to his governor Uthman ibn Hunayf, Imam Ali wrote:
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“Should | pass the night with a full stomach while around me are hungry and thirsty bellies?”12

Bad Neighbors

It has been quoted on the authority of God’s Prophet :
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“Il seek refuge in God from an evil neighbor next to one’s place of residence. His eyes see you and his
heart watches you. If he sees you in a good state, it grieves him, and if he sees you in a bad state, it
makes him happy. 13

Investigate Before Buying a House

The Noble Prophet said:

“Ask about the neighbor before buying the house, and the travelling companion before starting the
Jjourney.”14

The Domain of Neighborhood

Imam Sadiq quoted on the authority of the Commander of the Faithful :
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“The domain of the neighborhood of a mosque and a house is forty houses in four directions.”15

Imam Sajjad said: “The people living in forty houses on either side of your house are your neighbors.
You must respect their rights, live with them, and associate with them in peace. Seek God’s help to do
SO.

1. Tafsir-i-Namunah, v.3, pp.380-381.

2. Mustadrak al-Wasa'il, v.2, p.79.

3. Mustadrak al-Wasa'il, v.2, pp.78-79.
4. Ibid.

5. Ibid.

6. Ibid.

7. Mustadrak al-Wasa'il, v.2, pp.78-79.
8. Ibid.

9. Ibid. p.80.

10. Ibid. pp.78-79.

11. Mustadrak al-Wasa'il, v.2, pp.78-79.
12. Ibid.

13. Ibid.

14. Ibid.

15. Ibid.



Right n. 33: The Right of the Companion
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And the right of the companion is that you should act as his companion with nobility as much as
you can, otherwise you should at least treat him with fairness. Honor him as he honors you, and
guard him as he guards you, and do not let him precede you in generosity. And if he precedes
you, then recompense him. Do not fall short of giving him the love that he deserves. Commit
yourself to advise him, care for him, and help him perform the acts of obedience to his Lord, and
help him restrain himself from any act of disobedience of his Lord that he might attempt. Then be
a mercy upon him, and not a chastisement. And there is no power but in God.

To summarize the Imam’s words, we can say:
1) Treat him with nobility as much as possible. At least be fair with him.

2) Honor him as he honors you. Try to be the first one to treat the other one with kindness. Return his

favors.
3) Commit yourself to advise him to do acts of obedience to God.
4) Always restrain him from sinful acts. Try to be like a blessing for him.

We read the following in the Qur’an:
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“O my two companions of the prison! (I ask you): are many lords differing among themselves
better, or the One God, Supreme and Irresistible?” [The Holy Quran, Yusuf 12:39]

In the Arabic text of the following verse, the word used for ‘a wife’ actually means a companion.
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“And Exalted is the Majesty of our Lord: He has taken neither a wife nor a son.[The Holy Quran,
Jinn 72:3]

In the following verse the word companion refers to the Noble Prophet of God :
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“Your Companion is neither astray nor being misled.” [The Holy Quran, al-Najm 53:2]

Thus, we can say that companion refers to someone that is with us either for a short time or for a long

time. There is a right that is incumbent upon us for our companion.

Learning from Friends

One of man’s characteristics is learning from friends. We influence others. Others influence us.
Therefore, the Holy Qur'an warns us about the possibility of deviation and depicts for us a scene in the
Hereafter when man realizes that ignorant and tricky companions have corrupted him. Then he wishes
that he had never made friends with them. However, then it is too late to be sorry. The Holy Qur'an says:
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“The Day that the wrongdoer will bite at his hands, he will say, "Oh! Would that | had taken a
(straight) path with the Apostle! Ah! Woe is me! Would that | had never taken such a one for a
friend! He did lead me astray from the Message (of God) after it had come to me! Ah! The Evil
One is but a traitor to man!"...” [The Holy Quran, al-Furqan 25:27-29]

Man’s state of extreme sorrow for following the footsteps of an evil friend is shown in these verses.
Although these verses refer to the Hereafter, there are many people who greatly suffer from the

companionship of bad friends, love their property, and honor.

Bad Companions as Viewed in the Traditions

There are many traditions that advise man not to make friends with bad people in order to prevent any

losses and any future state of becoming sorry. Imam Ali said:
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“Avoid the companionship of wicked people since your nature will unknowingly adopt their wickedness. "1

Imam Sadiq said:
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“Whoever associates with bad friends will not remain sound.”2

He also said:
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“Whoever does not avoid the companionship of a fool will come close to adopting his behavior.”3

These traditions point out that man is influenced by his friends and will adopt their behavior. If his friends
are stupid or wicked, then he will unknowingly adopt their behavior and act like them. The fact that the
physicians have pointed out about contagious diseases is not limited to physical illnesses. Some mental
illnesses are contagious too. When Imam Ali said: “... your nature will unknowingly adopt their
wickedness...” he referred exactly to this fact. In addition, when Imam Sadiq said: “Whoever associates

with bad friends will not remain sound...” he referred to this fact too.

The Consequences of Becoming Friends with a Fool

As an example of the consequences of becoming friends with a fool, consider the following story. A
person needed to dig a well in his yard asked someone to come and dig one for him. A large amount of
dirt was dug out of the well and piled up in the yard. He wondered what to do with that dirt. He went to a

friend of his to ask for advice. His friend was a fool!

He told him to dig another well in the yard and then throw the dirt from the first one in it. He did the
same, but ended up with a large amount of dirt from the second well piled up on the other side of his
yard. He went to his friend again to ask for more advice. His friend told him to simply pour the dirt from
the second well he had dug into the first one!

As another example, consider the following story. Once a cow stuck his head into a large earthenware
jar to eat, but his head was stuck in it. The owner thought for a while, but he could not find a way to get

the cow’s head out of the jar.

Then he went to the magistrate to get help. The magistrate came to the place where the cow was and



ordered the cow’s head to be cut off once he saw what had happened. They cut off the cow’s head and
it fell in the jar. They tried to bring it out but did not manage to do so. Then the magistrate ordered them
to break the jar to get it out. Therefore, the jar was broken and the cow’s head was chopped off too. This

is the result of following the advice of a fool!

It has been narrated on the authority of Solomon:
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“Do not express an opinion about a person before you consider with whom he keeps company, since a
man is only known through the type of friends and associates he has, and is described in relation to his
companions and intimates.”4

Imam Ali said:
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“There is no good in the companionship of one in whom six qualities are combined:

1 - Those who lie when they tell you something.

2 - Those who consider you to be telling a lie when you tell them something.
3 - Those who betray you after you trust them.

4 - Those who will accuse you of something after they trust you.

5 - Those who will not be grateful when you confer a favour on them.

6 - Those who, if they confer a favour on you, will make mention of it.”

Whom not to Associate With

Imam Bagqir said: My father advised me as follows:
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“O my son! Be sure not to associate, converse or travel with five groups of people.” | asked him: “O



father. May | be your ransom! Who are these five groups of people?” He replied: “Do not associate with
corrupt people since they will sell you for morsel or less than that.” | asked him: “O father! What is meant

by less?” He said: “They will desire it but will not get what they wanted.”

Then | asked: “O father! Who are the second group?” He said: “Do not associate with misers since they
will deprive you of their property when you need it the most.” | asked: “Who are the third group?” He
said: “Do not associate with liars since they are like a mirage. They will make the near seem distant to
you and make the distant seem near.” Then | asked: “Who are the fourth group of people?” He replied:
“Do not associate with fools, since they will cause you harm even though they intend to help you. Then |
asked: “Who are the fifth group?” He said: “Do not associate with those who cut off ties with their

relatives since | have found them cursed in three places in the Quran.”

Now let us consider the verses that Imam Sajjad referred to:
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“Then, is it to be expected of you, if ye were put in authority, that ye will do mischief in the land,
and break your ties of kith and kin? Such are the men whom God has cursed for He has made
them deaf and blinded their sight.” [The Holy Quran, Muhammad 47:22-23]

These verses are about a group of hypocrites. And for the second occasion:
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“But those who break the Covenant of God, after having plighted their word thereto, and cut
asunder those things which God has commanded to be joined, and work mischief in the land; -
on them is the curse; for them is the terrible home!” [The Holy Quran, al-Ra'd 13:25]

The ideological and scientific corruption of the materialistic people is summarized in the following three in
the above verse:

1 - Breaking divine covenants, including natural, intellectual and religious ones.
2 - Cutting off relationships including ties with God, with divine leaders and with oneself.
3 - Corruption on the Earth.

In addition, the third verse reads as follows:
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“Those who break God's Covenant after it is ratified, and who sunder what God Has ordered to be
Jjoined, and do mischief on earth: These cause loss (only) to themselves.” [The Holy Quran, al-
Baqarah 2:27]

Visiting near relations is so important that the Prophet of God said:
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“Establishing the ties of kinship will result in the development of towns and an increase in the lifespans,
even if those who adhere to it are not of the good ones.”s

Imam Hasan’s Advice to Junadah

In a part of his advice to Junadah ibn Amyat, Imam Hasan said:
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“If you feel you need to associate with others, associate with the following people:

1) Associate with people whose association is like an adornment for you.

2) Associate with people who will protect you when you serve them.

3) Associate with people who will help you when you need help.

4) Associate with people who will accept what you tell them as the truth.

5) Associate with people who will strengthen any bonds of friendship that you initiate with them.
6) Associate with people who will accept your favors when you favor them out of nobility.

7) Associate with people who will cover up anything that might harm your honor.

8) Associate with people who will recognize your good deeds towards them.

9) Associate with people who will grant you when you ask, and if you are silent, give you without your
asking.

10) Associate with people who will be sympathetic with you when you face hardships.”6

The Commander of the Faithful said:
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“Do not be friends with anyone unless he is pious and intelligent. Only associate with a righteous

scholar. Do not entrust your secrets to anyone except believers who honor their promises.”7

He also said:
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“Know that associating with the scholar and following him is a practice with which God is served.
Obedlience to him results in the attainment of good deeds and the elimination of evil deeds. It will be a

savings for believers, and an elevation in their position in this life and after death.”8

1. Sharh Nahjul Balaghah, Ibn Abi al-Hadid, v.20, p.272.
2. Mustadrak al-Wasa'il, v.2, p.65.

3. Ibid. p.64.

4. Safinah al-Bihar, v.2,p.27.

5. Tafsir-i-Namunah, v.1, p.105.

6. Sharh-i-Risalat al-Huqug, Ghopanchi, v.2, p.210.

7. Ibid. p.209.

8. Sharh-i-Risalat al-Huquqg, Ghopanchi, p.209.

Right n. 34: The Right of the Partner
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And the right of the partner is that you should take care of his affairs in his absence. And you
should treat him equally when he is present. And you should not make any decisions on your
own without considering his opinion. And you should not act according to your own opinion
before discussing it with him. You should safeguard his property, and refuse to betray him in
what is of great or little importance, since it has been transmitted to us: “God’s hand is above
(the hands of) the two partners as long as they do not betray each other.” And there is no power
but in God.



The concept of partnership has been mentioned in the Holy Qur’an when referring to Moses and his

brother Aaron. Here Aaron is to become a partner with Moses to help him invite Pharaoh to obey God.
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“Add to my strength through him. And make him share my task.” [The Holy Quran, Ta-Ha
20:31-32]

A partner is one who has a share in something or some work. We read in the following verse:
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“...Nor has He a partner in His dominion...” [The Holy Quran, al-Furqan 25:2]

This refers to God having no partners. Of course, God has created many angels and forces to act as

intermediate means to run the affairs of the universe. This also refers to ascribing partners to God.
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“...0r have they a share in the heavens?” [The Holy Quran, al-Fatir 35:40]

An infidel is one who associates partners with God. 1

Partnership as Viewed in Jurisprudence

A partnership is not established unless it is regarding two things that are totally alike in all respects, and
are mingled into each other. Then each partner allows the other one to use it.2 Some jurisprudents have
also required that partnership should be verbally expressed in Arabic or another language. Partners
should be adults, and they should be sound-minded. They should fully opt to engage in partnership and
have the right to use their property. In Qawa’id al-Ahkam Allameh Hilli said: “There are four types of

partnership:

1 — Partnership of property (Shirkah al-Amwal)

2 - Partnership by contributing effort and skill (Shirkah al-Abdan)
3 - Partnership based on negotiation (Shirkah al-Mufavezah)

4 - Partnership based on credit and reliability (Shirkah al-Wujuh)



However, no forms except the first type are right.”3 Therefore, partnership is only correct in regards to

property when done subject to the conditions expressed by the jurisprudents.

Business Etiquette

For business to be right and for any earned profits to be legitimate, there is certain trade etiquette in
Islam. There is a whole chapter on “business etiquette” in Wasa'il al-Shis"ah. As partnership is part of

trade, it is subject to that etiquette. Imam Sadiq quoted on the authority of the Noble Prophet :
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“Whoever buys or sells should adhere to the following or not engage in trade:

1 - Avoid usury.

2 — Do not swear in trade.

3 — Do not cover up the flaws in his goods.

4 — Do not praise what he wants to sell.

5 — Do not put down what he wants to buy.”4

In another tradition in Istikharat we read that Ibn Tavoos quoted on the authority of Muhammad ibn
Yahya: “A friend of mine decided to go on a business trip, but postponed it until he could go to visit
Imam Sadiq and seek his advice. When he went to see Imam Sadiq and asked for advice, the Imam
said: | advise you to be honest. Do not cover up the flaws of what you want to sell.

Do not cheat or fool the one who buys goods from you since it is illegitimate to do so. You should like for
others what you like for yourself. Do not swear since false swearing will cause you to go to Hell. A
businessman is at a loss unless what he gives and takes is right. Therefore, pray when you decide to
start your trip and ask God for good. My father said that the Prophet of God recommended asking God
for good when you want to go on a trip just as he taught the Qur'an.”s

Partnership as Viewed in Traditions

The Noble Prophet said that God the Almighty said:
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“l am the third party in any partnership as long as one of the partners does not cheat the other. If he
cheats him, | leave the partnership.’6



Husayn ibn Mukhtar asked Imam Sadiq : “If one who has a partner finds out that his partner has cheated
him, does he have the right to take the same amount of money from what they share?” Imam Sadiq

replied:
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“How unseemly! They only entered into partnership in the security of God. | wish him to cover up his

partner’s mistake, and do not like him to take anything without the knowledge of his partner.”7

Thus, we realize that partners should not cheat each other. They should not take things from their joint
property in each other’s absence since this act would violate the rights of the other partner.

1. Qamus-i-Qur’an, v.4, p.20.

2. Al-Khalaf, Shaykh Tusi, v.2, p.138.
3. Qawa’id al-Ahkam, v.1, p.242.

4. Wasa'il al-Shi’ah, v.2, p.284.

5. Wasa'il al-Shi’ah, v.2, p.285.

6. Nahjul Fasaha, Kalameh 767.

7. Wasa'il al-Shi’'ah, v.13, p.187.

Right n. 35: The Right of Property
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And the right of your property is that you should not attain it except by legitimate means and you
should only spend it for legitimate causes. You should not spend it improperly, you should not
use it wrongfully, and you should only use what is from God in His way and as a means to
approach Him.

In it (your property) you should not prefer above yourself one who does not show gratitude to



you, and in fact will neither use your legacy well nor use it in obedience to your Lord. In that case
you will be an aid to him in that. Or you may bequeath your property to one who spends it in the
way of obedience to God in ways better than you do. Then he will gain the benefits, and you will
be left with the sins, the regret and the remorse together with the ill consequences. And there is
no power but in God.

We can summarize this as follows:

1 Proper ways to obtain wealth, and give charity.

2 The proper direction of use of property and its due right.

3 The source of wealth is God. Therefore, wealth must be spent in His way.

4 Wealth should be used wisely. Otherwise, it will be left as inheritance. The inheritors might use it
properly and gain the related benefits of this world and the Hereafter. The loss might be left for the one

who earned it in the first place.

Wealth is not stable. It might belong to us one day and belong to others later. We read the following in

the Holy Qur’an:
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“Wealth and sons are allurements of the life of this world.” [The Holy Quran, al-Kahf 18:46]

Forms of Ownership

There are two forms of ownership: true ownership and virtual ownership. True ownership is the form of
ownership in which the owner has absolute control over things he owns. Examples include the
ownership of the cause over the effect or the mind over imagination. God is the true owner of all things

as we can see in the following verse:
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“But to God belong all things in the heavens and on earth. And He it is that encompasseth all
things. [The Holy Quran, al-Nisaa 4: 126]

True ownership cannot be transferred from the owner. However, virtual ownership is the form of

ownership in which the owner can use the property and prevent other people from using it. This is like
the ownership of man over his wealth. This form of ownership has been developed through the social
association of people with one another. That is why it is called virtual. There is no true developmental



relationship between the owner and the property. This form of ownership is transferable.

Man is the Center of Creation

As viewed by Islam, man is the center of God’s creation. Everything else is created to be subject to him.
The Holy Qur’an counts the blessings and considers them to be for man’s use as we can read in the

following verse:
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“It is He Who hath created for you all things that are on earth.” [The Holy Quran, al-Baqgarah 2:29)

Also, consider the following verse in this regard:
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“Do ye not see that God has subjected to your (use) all things in the heavens and on earth?” [The
Holy Quran, Lugman 31:20]

And the following verse:
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“It is He Who hath produced you from the earth and settled you therein." [The Holy Qur'an, Hud
11:61]

And the following:

PSET (salt il JG o o2l
“Give them something yourselves out of the means which God has given to you.” [The Holy
Quran, al-Nur 24:33]

Thus, we see that God has given man a central role in creation, and everything is created for man.

God has created everything including wealth for man’s benefit. The economic system is an important
part of the overall Islamic system. It has been set up to meet man’s basic needs such as food, clothing,
housing, defense, recreation, health and hygiene, as well as his psychological needs such as man’s

desire for beauty.



The World as Viewed by Islam

We can group the verses of the Holy Qur'an and the traditions of the Prophet and the Immaculate
Imams regarding the life of this world into three distinct groups. First, let us look at the Qur’anic verses in
this regard:

1 - There are some verses that blame the life of this world to be play and amusement as we read in the

following verse:
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“The life of this world is but play and amusement.” [The Holy Quran, Muhammad 47:36)

Also, consider the following verse:

“What is the life of this world but play and amusement?” [The Holy Quran, al-An‘am 6:32]

And the following verse:
sl 5l 31 GAN SLATT o3 L

“What is the life of this world but amusement and play?” [The Holy Quran, al-Ankabut 29:64]

And the following:
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“Know ye (all) that the life of this world is but play and amusement, pomp and mutual boasting
and multiplying, (in rivalry) among yourselves, riches and children” [The Holy Quran, al-Hadid
57:20]

2 — In the second group of verses the life of this world and its associated things are considered to be

good and desirable as we read in the following verses using the Arabic word “Fadlihi”:
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“And if ye fear poverty soon will God enrich you, if He wills, out of His bounty. For God is All-
Knowing, All-Wise.” [The Holy Quran, al-Tawbah 9:28]
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“And thou seest the ships therein that plough the waves, that ye may seek (thus) of the bounty of
God.” [The Holy Quran, al-Nail 16: 14]
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“(Nor) those who are niggardly or enjoin niggardliness on others, or hide the bounties which God
hath bestowed on them.” [The Holy Quran, al-Nisaa 4:37]
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“Were it not for the grace and mercy of God on you, in this world and the Hereafter, a grievous
penalty would have seized you in that ye rushed glibly into this affair.” [The Holy Quran, al-Nur
24: 14]

And using the Arabic word ‘Khayr’ in the following verses:
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“It is prescribed when death approaches any of you if he leave any goods.” [The Holy Quran, al-
Baqarah 2: 180]
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“Whatever of good ye give benefits your own souls, and ye shall only do so seeking the "Face" of
God. Whatever good ye give, shall be rendered back to you, and ye shall not be dealt with
unjustly.”[The Holy Quran, al-Baqarah 2:272)
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“And violent is he in his love of wealth.” [The Holy Quran, al-'Adiyat 100:8]
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“And niggardly when good reaches him.” [The Holy Quran, al-Maarij 70:21)

And using the Arabic word ‘Rahmat’ in the following verses:
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“If We give man a taste of Mercy from Ourselves, and then withdraw it from him, behold! He is in

despair and (falls in) blasphemy.” [The Holy Quran, Hud 11:9]
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“Say: If ye had control of the Treasures of the Mercy of my Lord, behold, ye would keep them
back, for fear of spending them!” [The Holy Quran, Bani Israel 17:100]
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“So thy Lord desired that they should attain their age of full strength and get out their treasure -
a mercy (and favor) from thy Lord.” [The Holy Quran, al-Kahf 18:82]

And using the Arabic word ‘Hasana’ in the following verses:
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“But when good (times) came, they said: This is due to us!” [The Holy Quran, al-A'raaf 7: 131]
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“If good befalls thee, it grieves them.” [The Holy Quran, al-Tawbah 9:50]

There are also some verses in which worldly deprivation under some circumstances is considered a



form of divine chastisement.

3 - The third group of verses describe the above two groups and attempt to clarify the seemingly
contradictory nature of the above classifications of the life of this world. In these verses, we are told that
the life of this world is good when it is directed towards the life of the Hereafter as a preparatory stage
for it. However, if the life of this world on its own is stressed upon, then it is blameworthy. Consider the

following verse in this regard:
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“Those who rest not their hope on their meeting with Us, but are pleased and satisfied with the
life of the present, and those who heed not Our Signs - their abode is the Fire because of the
(evil) they earned.” [The Holy Quran, Yunus 10:7-8]

The World as Viewed by the Traditions

Imam Ali said:
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“The world is a trade center for God’s friends. 1

The Noble Prophet said:
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“The world is a farm for the Hereafter.”2

He also said:
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“The world is the best aid for the Hereafter.”3

He also said:
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“How good is wealth for a good servant!”4

Thus, we can conclude that this world is an intermediate step and a means to reach the Hereafter. The
phrases “trade center”, “farm”, and “helper” used in these traditions to refer to this world imply that one
cannot attain prosperity in the Hereafter without using the life of this world. However, if we forget the role
of this world and consider it the ultimate goal for man, then we will become negligent and seek our

absolute welfare in this world. The Holy Quran says:
ooy T1 g8 3l salial 350l B 585

“If God were to enlarge the provisions for His servants, they would indeed transgress beyond all
bounds through the earth...” [The Holy Quran, al-Shura 42:47)
It also says:
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“Nay, but man doth transgress all bounds, in that he looks upon himself as self-sufficient.” [The
Holy Quran, al-‘Alaq 96:6-7]

In addition, in another verse we read:
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“Yet when We bestow our favors on man, he turns away and becomes remote on his side...” [The
Holy Quran, Bani Israil 17:83)

That is why divinely guided leaders have always stressed the concept of sufficiency in this world. In a
tradition from the Prophet of God we read:
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“O God! Grant Muhammad and the family of Muhammad and those who love Muhammad and the family

of Muhammad, chastity and sufficiency.”s

It is also written in Nahjul Balaghah:
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“Do not ask herein for more than what is enough and do not demand from it more than sufficiency.”

Through these verses and traditions it became clear that wealth and its role in economy is very important
in life. We also realize that our life should be accompanied by a strong belief. Now let us consider how
Islam views obtaining wealth and spending it.

Earning and Collecting Wealth

All men like wealth. Is this love for wealth and motivation to own, a part of man’s nature or is it an
acquired form of behavior? Some people believe this to be a part of man’s nature since even animals
have an instinct to own which can be observed from their behavior. Some scientists consider this love
for ownership not to be an independent instinctive force.

Rather they think it is @ means by which man can fulfill other instinctive needs such as eating, clothing,
housing, sex, and child-rearing. Animals exert their ownership over objects that they need for specific

purposes. The various forms of this ownership can be seen regarding their food, companions, and nest
or a place to live. The tendency to own is stronger in animals regarding their stronger inclinations such

as hunger, sex and child-rearing.

William James considered ownership to be a form of social expression of personality or a form of
psychological volumetric expansion. He said: “The word me does not imply my psychological forces
only. Rather it also includes my clothes, my house, my automobile, my property, my bank account, etc.

All these things arouse the same senses in me.”6

Even though the love for wealth is not instinctive, it has slowly become a value in the society since

wealth can help fulfill many of man’s desires. The Qur'an says:
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“And violent is he in his love of wealth.” [The Holy Quran, al-'Adiyat 100:8]

Imam Sadiq said:
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“There is no good in one who does not like to legitimately earn wealth to safeguard his honor, pay back
his debts and establish the bonds of kinship.”7



The Goal of Obtaining Wealth

Once when the Prophet of God was sitting with a few of his companions, he saw a strong young man
who was working hard and had been working since dawn. The companions expressed their unhappiness
about that man’s acts and said: “We wish this young man used his strength and youth in God’s way.”
The Prophet said:
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“No. Do not say this. If he is working so hard in order to prevent himself from asking from people and to
be free of need of them, then he is working in God’s way. If he is working hard to fulfill the needs of his
weak parents or children, to make them free of need, then he is working in God’s way. However, if he is
working hard to collect a lot of wealth and show off to others, then he is working in Satan’s way.” 8

Thus we realize that whoever works hard to fulfill his needs and safeguard his honor is serving God and
such acts of earning wealth are not only not blameworthy, but are considered to be a duty for every man
as well. The deeds and types of behavior of the Immaculate Imams are a strong document to support
this. Let us read what Muhammad ibn Monkadir said about Imam Bagir . Imam Sadiq said that
Muhammad ibn Monkadir once said: “I did not think that Ali ibn Al-Husayn 9 would appoint a better
leader after himself.

However, once | saw his son Muhammad ibn Ali 10 and decided to advise him. However, it turned out
that he advised me instead. | was in the outskirts of Medina on a very hot day when | saw him working
on the farm. | asked myself why such an old man from the Quraysh tribe is working so hard seeking

wealth on such a hot day. After greeting him, | asked him why he was working so hard seeking worldly

gains.

| said: May God improve your condition. Why is a noble man from the Quraysh tribe seeking worldly
gains at this time of day? What would happen to you if the angel of death comes to take your life in this
condition? Then he greeted back and said: “If the angel of death arrives while | am working so hard as |
am doing now in order to earn a living for myself and children so that | do not have to beg from you for
my needs, then | will be found in a state of servitude of God. | should be worried to be caught by the
angel of death in a sinful state.”

Then | said: “Yes, you are right. May God have Mercy on you! | wanted to advise you, but you were the
one who gave me advice.”11 Thus, we see that our religious leaders made an effort to earn their living
so that they did not have to ask others for what they needed. They also taught their followers to earn

their own living and not beg.



Those who are working to earn a living for themselves, their wife and children are considered to be in
the ranks of those who participate in a holy war in Islam. Imam Sadiq said: “Whoever strives to earn a
living for his wife is like one who is fighting in the way of God.”12 In addition, one who abandons his wife

and does not fulfill her needs is deprived of God’s Mercy. The Noble Prophet of God said:
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“Cursed, cursed, is one who neglects his dependants.”13

Obtaining Wealth by Legitimate Means

Imam Bagqir quoted on the authority of the Noble Prophet during the Farewell Pilgrimage: 14
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“Indeed, Gabriel informed me that no one shall die before receiving his full share of daily bread. Thus,
fear God and be moderate in seeking sustenance. Do not rush to earn your daily bread from illegitimate
or sinful ways if your daily bread is delayed a little. Indeed God the Exalted the High has divided

legitimate daily bread among his creatures, and has not divided illegitimate daily bread among them.

Therefore, God shall grant whoever fears God and is patient and perseveres, his share of legitimate
daily bread. But whoever tears up the covering veil (of innocence) and rushes to obtain wealth by
illegitimate means will lose a portion of his share of legitimate daily bread. He will also be held

accountable for his illegitimate earnings on the Resurrection Day.”15

Therefore, we learn that patience and perseverance are important. If we do not earn as much as we
want, we should not try to illegitimately earn wealth since by so doing we will not only lose a portion of

our legitimate daily bread, but we will also be held accountable at the just threshold of God.

Convenient and Hard to Earn Income

Imam Sadiq said:
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“The daily bread is divided into two parts. One part of it will be earned whether you ask for it or not.
However, the second part is what you must go out to work for and try to earn. You will obtain the first
part no matter what, even if you do not ask for it. However, it is best for you to use legitimate means to
earn the other portion that you must seek to obtain. Should you obtain it through illegitimate means, it
will still be considered to be a portion of your share of daily bread, but you will be held responsible for
it. ”16

What was said so far clarifies what Imam Sajjad said about wealth. He also said that your wealth might
be left as inheritance for one who might use it right and get its reward in the Hereafter, too. The

Commander of the Faithful said:
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“On the Resurrection Day the greatest regret will be felt by the man who earned wealth through sinful
ways, and left it as inheritance for a person who spent it in obeying God. The latter will be rewarded

Paradise on that account, while the former one will enter the Fire on account of it. 17

This is a real cause for sorrow! To suffer the hardships of earning wealth, and the chastisement of using

illegitimate means to earn it!
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Right n. 36: The Right of the Creditor
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And the right of him to whom you owe1 is that you should pay him back if you have the means to
do so. You should meet his need, make him rich, and avoid putting him off and procrastinating.
The Prophet, may God’s peace be upon him and his household, said: “The procrastination of the
rich is oppression.” But if you are in hardship, you should satisfy him by using good words. You
should gently ask him and send him away with gentleness. You should not take his property and
mistreat him too. That is meanness. And there is no power but in God.

In short, Imam Sajjad said: “One should pay back his debt if he can do so. It is not right to postpone the
repayment of a debt. One should talk gently and be good-tempered when dealing with the creditor.
Otherwise, one is blameworthy since he has taken the money and is rude to the creditor too.

Our life has many vicissitudes. It is not always the same. At times, we are rich. At other times, we may
be poor. We must try hard to maintain our dignity under all conditions. When rich we should not become
rebellious and sinful. In addition, when we are poor we should not debase ourselves. An important issue
in Islam is helping others during times when they need money by giving them a loan. We are also
advised to give more time to those who do not have money to pay back their loan to us. There are many
verses of the Holy Qur’an that outline the value and importance of this issue.

Loaning to God

Charity is recommended in Islam. In addition, an important form of loan in Islam is an interest-free loan.

This is considered by the Qur’an to be loaning to God as we read in the following verse:
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“If ye loan to God, a beautiful loan, He will double it to your (credit), and He will grant you
Forgiveness: for God is most Ready to appreciate (service), Most Forbearing.” [The Holy Quran,
al-Tagabun 64:17]



This implies that loaning to God will be rewarded by Him and is a cause of forgiveness and divine

appreciation. In another verse we read:
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“Who is he that will loan to God a beautiful loan? For (God) will increase it manifold to his credit,
and he will have (besides) a liberal Reward. [The Holy Quran, al-Hadid 57: 11]

In another verse the Qur'an says:
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“For those who give in charity, men and women, and loan to God a beautiful loan, it shall be
increased manifold (to their credit), and they shall have (besides) a liberal reward.” [The Holy
Quran, al-Hadid 57: 18]

Some consider loaning to God to be just charity while others also include giving interest-free loans to

believers:
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“Who is he that will loan to God a beautiful loan, which God will double unto his credit and
multiply many times? It is God that giveth (you) want or plenty, and to Him shall be your return.”
[The Holy Quran, al-Baqarah 2:245]

Usury as Viewed by the Quran

Giving charity and interest-free loans were mentioned to be highly valued acts in Islam. In these acts,
one only considers the pleasure of God and intends to help others. On the contrary, there is the question

of usury that has extremely detrimental social effects. We read in the following verse of the Holy Qur’an:
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“O ye who believe! Fear God, and give up what remains of your demand for usury, if ye are
indeed believers. If ye do it not, take notice of war from God and His Apostle: But if ye turn back,



ye shall have your capital sums: Deal not unjustly, and ye shall not be dealt with unjustly.” [The
Holy Quran, al-Baqarah 2:278-279]

Here we note that taking usury is against our beliefs, and is considered to be like staging a war against
God and the Prophet . If one repents from doing this heinous act, then he can take back his money

without taking any interest. In another verse we read:
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“Those who devour usury will not stand except as stand one whom the Evil one by his touch hath
driven to madness. That is because they say: "Trade is like usury,” but God hath permitted trade
and forbidden usury. Those who after receiving direction from their Lord, desist, shall be
pardoned for the past; their case is for God (to judge); but those who repeat (the offence) are
companions of the Fire: they will abide therein (for ever). God will deprive usury of all blessing,
but will give increase for deeds of charity: For He loveth not creatures ungrateful and wicked.”
[The Holy Quran, al-Baqarah 2:275-276]

Here we see usurers depicted like insane men. This may refer to their social behavior since their deeds
are similar to mad people. They do not care for sympathy, love, cooperation and the like. It may also
refer to the way they will be resurrected in the Hereafter since our looks in the Hereafter portray our

deeds in this world. Imam Sadiq said:
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“A usurer shall not depart this world without Satan driving him insane.”2

Some people question whether or not the roots of insanity are derived from Satan. As we know, insanity
is a form of psychological illness. Some believe that it is a form of being touched by Satan. This belief
was very popular among the Arabs. As we know, following satanic thoughts will cause one to think
differently. Consequently, he will not be able to distinguish right from wrong. In this verse, the state of

usurers is presented - both here and in the Hereafter.

The Justifications of Usurers

Usurers claim that their deed is similar to engaging in trade. They should be told that God has allowed
trade, but He has forbidden usury. This is because in trade both sides are equally prone to lose or gain,
while in usury the one who gives the loan never loses. Also note that in normal trade both sides help



develop production and consumption, while a usurer helps neither.

In addition, our capital will be channeled into the wrong directions causing the economy to suffer when
usury is practiced, while trade fosters the healthy flow of capital in the economy. Devouring usury will
also result in animosities and class disputes while engaging in trade does not. Usury is discussed in the

following verses of the Holy Qur’an as follows:
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“O ye who believe! Devour not usury, doubled and multiplied; but fear God; that ye may (really)
prosper.” [The Holy Quran, Al-i-Imran 3: 130]
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“..That they took usury, though they were forbidden; and that they devoured men's substance
wrongfully. We have prepared for those among them who reject faith a grievous punishment.”
[The Holy Quran, al-Nisaa 4: 160-161]

Giving Time to the Debtor

Imam Sajjad has recommended paying back one’s debt if he can. However, if he does not have enough
money to pay it back, the Imam recommends us to give him time to do so. We also read the following

verse in the Holy Qur’an:
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“If the debtor is in a difficulty, grant him time till it is easy for him to repay. But if ye remit it by
way of charity, that is best for you if ye only knew.” [The Holy Quran, al-Baqarah 2:280]

The verses on charity, interest-free loans, and forbidden usury were presented earlier. Here we see that
the repayment of a loan is a duty. However, we are also told that we should give the debtor time to
repay if he is in difficulty. This is opposed to the common practice in the Age of Ignorance when debtors
in a difficulty were charged more interest and put under more pressure to pay back. In Islamic law, it is

clearly stated that we cannot take back our loan by seizing the living necessities of the debtor.

We can only seize what he might have that is extra. This is a clear form of support for the weak classes
of the society. Still a more important issue is presented here. We are told that a loftier act would be to
remit the debt by way of charity if we can. This is a form of self-sacrifice that is highly valued. We can
see this side by side with the advice to the debtor to talk gently with the creditor. The rights of both sides



are clearly described here. Now let us look at some related material presented in volume 2 of Shafi by

the late Fayz. In a tradition the reward for giving more time is mentioned: Imam Sadiq said:
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“Those who desire to be in the Shade of God on the Day on which there is no other shade, should give
time to debtors who are unable to pay back their debt or remit it.”3

Imam Sadiq narrated that once the Prophet climbed the pulpit and said:
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“O People! You who are present and can witness to what | say! Deliver my words to those who are
absent. Beware! God will reward the one who gives time to a debtor who cannot pay back his debt with

the reward of charity on his loan for each day that the repayment of the loan is postponed.”

Then Imam Sadiq recited the following verse:
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“If the debtor is in a difficulty, grant him time till it is easy for him to repay. But if ye remit it by
way of charity, that is best for you if ye only knew.” [The Holy Quran, al-Baqarah 2:280]

Then he said:
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“He is a poor person, so give charity to him from what he owes you, and it will be better for you.”4
The Prophet said:
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“Just as it is not permissible for your creditor to postpone the repayment of a loan if he is well to do,
similarly it is not permissible for you to demand your money back from him if you know that he is in

straitened circumstances.”s



Imam Sadiq was told that Abdul Rahman ibn Seyabeh who had passed away had an unpaid debt to
someone. They had asked the creditor to forgive his debt, but he had not accepted to do so. The Imam

said:
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“Woe to him! Does he not know that for each Dirham that he forgives he shall be rewarded ten Dirhams?

But if he does not forgive, he can only receive one Dirham for each Dirham.”

1. In the other version it continues: “ a debt that, if you have the means, you pay him back, and if you are in straitened
circumstances, you satisfy him with good words and you send him away with gentleness.”

2. Tafsir-i-Namunah, v.2, p.272, quoted from Nur al-Thagalayn, v.1, p.291.

3. Shafi, v.2, p.110.

4. Shafi, v.2, p.110.

5. Ibid.

Right n. 37: The Right of the Associate
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And the right of the associate is that you should not mislead, or cheat him, lie to him or fool him,
and you should not trick him. And you should not treat him as an enemy does who does not
spare his friend. If he trusts you, you should be very careful of yourself for his sake, and realize
that cheating the intimate ones is like usury. And there is no power but in God.

An associate is anyone with whom we somehow associate, such as a classmate, a partner or a friend.
Imam Sajjad said that whoever is somehow associating with us has a right. This right is that we should
not cheat him, and avoid any kind of trickery with him, and we should not deal with him as we would with
our enemies. We should not harm him once he trusts us. There are many verses of the Holy Quran and
traditions that were presented regarding the rights of the companion. These hold true for our associate
too, but we will not restate them here. We will just mention a few traditions regarding the rights of our

associates.



Traditions Regarding the Associates

Imam Sadiq quoted on the authority of God’s Prophet :
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“The most prosperous people are the ones who associate with the noblest people.”1

One of the main factors influencing our prosperity has been pointed out to be having noble friends in this

tradition. God’s Prophet also said:
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“Ask from the learned, associate with the wise, and sit with the poor.”2

In this tradition we are advised to maintain our association with the wise people.

Characteristics of a Good Friend

The Noble Prophet said:
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“He to whom God intends good, He will provide him a righteous friend who will remind him (to remember

God) should he forget, and who will help him when he remembers.”3

Friends we choose must be intelligent and experienced. It was pointed out earlier that we should avoid
ignorant or dumb friends. Our friends should also be religious and inclined to do good deeds. They
should also be polite and good-mannered. A wicked friend will draw one to ill-conduct. Also a friend
should be personally inclined to be our friend, and be a real friend. We have been admonished against
cheating or tricking our friends by Imam Sajjad .

There is a chapter on this subject in Usul al-Kafi. We read the following in the first tradition of this

chapter: “The Commander of the Faithful said:
LT A FE Y B PR PR AT R P

“Were it not that guile and deceit resulted in the Fire (of Hell), | would have been the most guileful of



people.”4

A deceitful person is not an intelligent one. Being deceitful implies acting opposite to what you are
thinking. In the third tradition in this chapter we read: Imam Sadiq quoted on the authority of God’s
Prophet :

“One who is deceitful to a Muslim is not from us.”5

The Commander of the Faithful said the following regarding those who lie:
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“A Muslim should avoid becoming friends with a liar, for he will lie until when he finally tells the truth, he

will not be believed.”6

In short, a good friend is one of the best blessings of God. He has certain rights incumbent upon us. We
should not oppress him by telling him lies, or cheating him. Each friend must honor the rights of his

friends.

1. Bihar al-Anwar, v.74, p.185.

2. Ibid. p.188.

3. Sharh-i-Risalat al-Huqug, Ghopanchi, v.2, p.289.
4. Usul al-Kafi, v.2, p.336.

5. Ibid. p.337.

6. Bihar al-Anwar, v.74, p.341.

Right n. 38: The Right of the Adversary

The Right of the Adversary who has a claim against you
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And the right of the adversary who has a claim against you is that if his claim against you is
true,1 you should not nullify his proof or abolish his claim. And you should dispute against
yourself on his behalf and be a fair judge against yourself, and give witness to his right against
you without the witnessing of any witnesses. This is the right of God that is made incumbent
upon you. But if what he claims against you is false, treat him with gentleness and remind him to
fear God, and implore him by his religion.

And by reminding him of God, you should help reduce his fury against you. Avoid using indecent
words and yelling at him since this will not eliminate the animosity of your enemy, but it will
result in your suffering from the sin he commits against you. And it will also result in his
sharpening of the sword of animosity towards you, since indecent words will cause evil, but

good words will eradicate evil. And there is no power but in God.

The Right of the Adversary against whom you have a claim
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And the right of the adversary against whom you have a claim is that if your claim against him is
true,2 you should use pleasant words while you are filing your claim, since hearing the claim is
harsh for the defendant. And you should provide your evidence with lenience, and respite, and
with the clearest statements, and with absolute gentleness. And you should not dispute with him
over gossip lest your proofs will be voided and you will lose the opportunity to prove them. And
there is no power but in God.

Sources of Quarrelling

One of the fundamental desires of man in this short life is to have peace and security. Man wishes to
have a life filled with love and peace and free of quarrelling. On the other hand, man is also subject to
his whims. He is greedy, selfish, lazy and haughty. These factors drive him to not be pleased with what
is rightly his, and violate other people’s rights.



It is obvious that the more the crowd in one place, the more quarrelling there will be among them. It is
not possible for both sides of a quarrel to be right. Usually one side is the one who is transgressing.
Thus, we need a judge in the society to handle these cases to resolve the quarrels and establish justice
between them. This is one of the major reasons for the appointment of Prophets in the different eras in

history.

Islam Invites Man to Destroy the Roots of Quarrels

The illuminating teachings of Islam invite man to love and friendship, and even forgiving and self-
sacrifice. These instructions lead man to eliminate the roots of problems in the society so that quarrels
do not even start. We read the following verse in the Holy Qur'an regarding the followers of Islam after
those who accepted Islam and migrated to Medina, and those who already lived in Medina and helped
the Prophet and his followers:
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“And those who came after them say: "Our Lord! Forgive us, and our brethren who came before
us into the Faith, and leave not, in our hearts, rancor (or sense of injury) against those who have
believed. Our Lord! Thou art indeed Full of Kindness, Most Merciful. [The Holy Quran, al-Hashr
59:10]

In this verse, we see the spirit of love in the Muslims that can eliminate quarrels. The same holds true for
the life of the Hereafter. We read the following in the Holy Qur’an:
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“And We shall remove from their hearts any lurking sense of injury.” [The Holy Quran, al-A raaf
7:43]

God has promised us the peaceful life we desire but cannot find in this world in the Hereafter. Thus,
Islam has instructed man to abandon fighting in life. If there is quarrelling between people, Islam has
given certain instructions to eliminate the fight.

Resolving the Differences

There is a chapter in Usul al-Kafi on resolving the differences between the people. Muslims are invited
to help resolve the differences between other Muslims. This is considered a form of worshipping. Habib
al-Ahwal narrated that he heard Imam Sadiq had said:
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“The charity God likes is resolving the differences between the people who have problems with each
other; and helping them get closer to each other when their discord has caused them to become

separated.”3

In another tradition, we read that Imam Sadiq said:
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“Helping resolve the differences between two people is more desirable to me than giving two Dinars in
charity. "4

However, if the differences do not get resolved this way their case has to be settled in court. Islam has
the best judicial system in order to give everybody his or her due rights. The judge must be a just
person, and consider the two sides of the agreement in the same manner. He should also try to please

God in his ruling on the case.

Islam’s Judicial Rules

The most important steps implemented in European countries regarding judges are as follows:

1 A judge must be independent and immune and be able to prosecute anyone no matter what his rank

or position of power is.

2 A judge must be paid a high enough salary to meet his financial needs so that he does not give in to a

rich man and rule unjustly. It is said that the British government has dealt nicely with this issue.
3 All should be treated equally in court.

These issues, which are highly respected in European courts, are all parts of the teachings of Islam.

The Power of the Judge

The judge is granted so much power in Islam that even none of the members of the Islamic government
can surpass that power. Only the ruler and his representative possess a higher degree of power. The
Commander of the Faithful wrote the following in his letter to Malik al-Ashtar when he appointed him as

his representative in Egypt:
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“Choose for the administration of justice among people one who is, in your view, the best of your
subjects.... Grant him the rank near you to which none of your special companions may aspire, so that

by it he may be safe from people slandering him before you’s

Financial Independence of the Judge

Islam has granted the highest degree of financial independence to the judge. Imam Ali ordered Malik to
give the judge as much money as he needs so that his financial needs do not affect the way he makes

judgments.

The Duties of the Judge in the Court

The stress Islam has placed on equal treatment for both sides in the court is so much that even the
current practice in Europe does not meet these high standards. It may even be that men cannot
implement these standards for many more centuries. The judge should treat both sides equally in the
court. Both parties should sit in the same place even if one side of the case is the ruler and the other
party is a simple peasant. No privilege should be established for either party. Consider the following

case.

Haroon Choosing a Judge

It is recorded in history that when the Abbasid Caliph Haroon ul-Rashid finished his pilgrimage he
entered Medina. The people asked him to appoint a just judge since the judge had passed away. They
introduced two men to him as candidates. In order to establish their degree of suitability for this position,

Haroon called one of them to enter. The prime minister was standing in front of Haroon.

When the man entered, Haroon told him that there was some disagreement related to an estate between
him and the prime minister. In addition, Haroon asked the man to resolve the case. The man thought for
a while after hearing the reasons for the disagreement and said that Haroon is right. Haroon asked him
to leave, and called in the other man. He repeated the same fictitious story again and asked the man to
judge between them.

The man said: “I cannot judge between you since one side of the argument is sitting in the highest
position of power while the other side is standing up in front of him. According to Islam you should both
be in the same position before | can judge between you.” Haroon ul-Rashid enjoyed the man’s reply and

appointed him as the judge immediately.

A judge is even supposed to treat the two sides equally in the way that he looks or points at them. He



should also talk to each of them for about the same time. He should treat them both in the same way.

Imam Ali said:
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“Humble yourself to them, be gentle with them and meet with them in a friendly, cheerful manner. Treat
them equally in your regard and consideration of them, so that the strong do not hope for your acting

unjustly (in their favour), while the weak do not despair of your justice to them.”s

The Words of Shahid al-Awwal About the Duties of the Judge

In Al-Lum’ah Al-Dimishqgiyah the words of Shahid al-Awwal about the duties of the judge are recorded
as follows: “It is incumbent upon the judge to treat the two sides equally in talking, looking, greeting,
respecting, listening and being just. If one of the parties is a Muslim and the other one is a pagan, the

judge can let the Muslim man sit down while the pagan one stands up.

The judge does not have to be whole-heartedly inclined to both sides in this case. This is the
jurisprudents’ view on the duties of the judge. Regarding the way the judge should act in the court we
read in Al-Lum’ah al-Dimishgiyah: “If one side of the fight starts to talk, the judge should listen to him. If
both sides do so, the judge should listen to the one on the right. If both remain silent the judge should

say that either one can present his claim, or they can both talk.”7

The Plaintiff and the Defendant

What is the difference between the plaintiff and the defendant? Shahid al-Awwal said: “The plaintiff is
the side whose abandoning of the claim shall end the dispute. However, the defendant is the other side
of the dispute. He cannot end the dispute. There are three possible responses by the defendant. He

accepts the claim, rejects it or remains silent. Each form of response is different as viewed by the judge.

Evidence and Oath

We read in Wasa'il al-Shie" ah that the evidence is to be provided by the plaintiff, and oath is for the
defendant.8 This has been quoted from Imam Sadiq on the authority of God’s Prophet . Abi Basir quoted
on the authority of Imam Sadiq :
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“God’s ruling regarding your blood (that has been shed) is different from His ruling on your property. God
has ruled that, regarding your property, the evidence is incumbent on the plaintiff and the oath on
defendant, but regarding your blood (that has been shed) the evidence is incumbent on the defendant

and the oath on the plaintiff, so that the blood of a Muslim may not be shed without compensation.”d

Imam Ridha provided the following in response to a question asked:
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“The reason why evidence, in all cases other than that of bloodshed, is incumbent on the plaintiff and
the oath on the defendant is that the defendant denies the claim and it is not possible to establish

evidence for denial.

However, in case of bloodshed, the evidence is due from the defendant and the oath from the plaintiff.
This is because it is a safeguard which protects the Muslims, so that the blood of a Muslim may not go
uncompensated, and so that it may be a restraint and a deterrent for the murderer, because of the
difficulty of establishing the evidence for denial, for there will be few who will testify that he has not done
it.” 10

We learned from the above the jurisprudents’ view on the claiming side and the claimant’s side. Imam
Sajjad presented the moral aspects of this issue. He reminded both sides of their moral duties. He
invites both sides to the truth and admonishes them against pursuing falsehood. Thus, it is better for
both sides of any dispute to remember the recommendations of Imam Sajjad and take their case to a

just judge - not an oppressive one. Many traditions exist to support this.

1. In the other version it continues: “you give witness to it against yourself. You do not wrong him and you give him his full
due. If what he claims against you is false, you act with kindness toward him and you show nothing in his affair other than
kindness; you do not displease you r Lord in his affair. And there is no strength save in God.”

2. In the other version, it continues: "you maintain polite moderation in speaking to him and you do not deny him his right. If
your claim is false, you fear god, repent to Him and abandon your claim.”

3. Usul al-Kafi, v.2, p.209.

4. Ibid.

5. Nahjul Balaghah,

6. Nahjul Balaghah.

7. Al-Lum’ah al-Dimishgiyah, Book of al-Qada.

8. Wasa'il al-Shi’ah, v. 18, pp.170-173.

9. Ibid.

10. Wasa'il al-Shi’ah, v.18, pp.170-173.



Right n. 39: The Right of Him Who Seeks Your
Advice
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And the right of him who seeks your advice is that you should exert all efforts to advise him if
you can provide him with a good opinion, and suggest to him to choose what you would have
chosen if you were in his place. You should do so with mercy and with lenience since lenience

will eliminate fear while rudeness will eliminate friendliness.

But if you do not have any good advice for him, you should refer him to someone else whom you
know and trust his advice yourself. You should spare no efforts to guide him towards the good
and do your best to advise him. And there is no power but in God.

In short, Imam Sajjad says that once someone seeks advice, a right is established for him. This right is
clearly providing him with proper advice if we can, or referring him to someone else whom we know and

can provide him with some good advice.

Consultation in Islam

Consultation is one of the most important issues in Islam. It helps us get our affairs done in a more
reasonable fashion. If we do not consult others regarding our affairs, then our affairs will not be done in a
perfect way, since by ourselves we cannot consider all aspects of an issue no matter how intelligent we
are. Once issues are presented for consultation, and several experienced people use their intellect to
help, then the job will be done more perfectly.

Consultation is so important in Islam that even the Prophet , who received divine revelations and was
highly intelligent, consulted with others and respected their views. This was done in order to establish
consultation as a practice among Muslims. His consultations were related to public issues about the

execution of divine rules, and not on legislative issues.



Effects of Consultation

People who seek other people’s advice regarding their affairs seldom fail. Others who consider
themselves needless of other people’s advice and do not do so, and just rely on their own minds, usually
make mistakes even though they may be very intelligent. Such an attitude makes one unpopular and
stops the flow of suggestions towards him.

Those who consult others regarding their affairs will not experience other people’s jealousy if they
succeed, since others will consider this success as their own. Even if one fails, others will not blame him

since they will consider this failure to be their own fault. They will treat him sympathetically.

One can also evaluate the degree of friendship of others when he seeks their advice. This will pave the
way for future success. This might have been one of the reasons that the Prophet sought other people’s

advice, even though he was very intelligent.

Consultation as Viewed by the Holy Quran

Consider the following verse from the Holy Qur’an:

e fo, & %

8 130 (4 ST i Ll A e ol ) Bl (6 S 30 40l 1 55 05 L
SR S A Gl e UG S 150 Y

‘It is part of the Mercy of God that thou dost deal gently with them Wert thou severe or harsh-
hearted, they would have broken away from about thee: so pass over (their faults), and ask for
(God's) forgiveness for them; and consult them in affairs (of moment). Then, when thou hast
taken a decision put thy trust in God. For God loves those who put their trust (in Him).” [The Holy
Quran, Al-i-Imran 3: 159]

It was revealed during the Battle of Uhud. It deals with an important aspect of leadership. A good leader
is one who forgives those who make mistakes, but realize their mistake and repent. If a leader does not
forgive such people, and treats them with harshness, then the people will soon leave him unsupported,
he will fail to implement his plans, and thus he fails to lead.

In this verse, the Prophet is instructed by God to consult the people regarding his affairs. The Prophet
obviously did not consult the people regarding revelations. Rather he consulted them regarding the ways

in which he implemented divine decrees.

In other words, he never consulted the people on legislative issues: Rather they were consulted on
executive issues. For example, in the Battle of Badr the Muslims set up their camps in a given location

by the order of the Prophet . One of the companions called Hobab ibn Monzar asked: “Is camping in this



location decreed by God, or is it your own opinion?” The Prophet said: “No. There is no divine ruling on

this issue.” Then Hobab said: “This is not a good place to camp.” The Prophet agreed with him.

We also read in the Holy Qur'an:

FASE Y SR o 3, 0880 %

a1y (al55 Loely it SHsib pa ety 80eall 19 Gl (gl 1salaiul Sadlly

O

“Those who hearken to their Lord, and establish regular Prayer; who (conduct) their affairs by
mutual Consultation; who spend out of what We bestow on them for Sustenance.” [The Holy
Quran, al-Shura 42:38]

As we can see the issue of consultation is stressed in this verse also right after establishing regular

prayers.

Consultation as Viewed in the Traditions

There are many traditions about consultation from the life of the Prophet and the Immaculate Imams .
The Prophet said:
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“No one has ever been wretched after consultation, and no one has become prosperous through being
satisfied with his own opinion.”1

Imam Ali said:
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“One who only follows his own opinion will perish, but one who consults people shares with them in their

intellect. "2

The Noble Prophet said:
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“If your good people are your rulers, your rich ones are generous, and your affairs are carried out in

consultation with each other, then the surface of the earth is better for you than its depths. However, if



your rulers are your evil ones, your rich are miserly, and your affairs are not carried out in consultation

with each other, then being under the earth is better for you than being on it.”3

Imam Kazim said:
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“O Hisham! Associating with people of religion is nobility in this world and the Hereafter. Consulting with
an intelligent, sincere aavisor is good fortune and a blessing and guidance. It is a form of divine success.
Therefore, beware of acting against the advice of an intelligent, sincere advisor whose advice you seek,

for in that lies ruin.”4

Whom to Consult With

Chapters 21 and 22 of Wasa'il al-ShisI"ah deal specifically with whom to consult with. We shall present a
few traditions from these chapters here.
Imam Sadiq quoted on the authority of his Noble father that the Prophet of God was asked: “What does

‘Hazm’ mean?” He replied:
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“Consulting with those who are well-informed and following their advice.”s

Imam Sadiq said that one of the recommendations of the Prophet to Imam Ali was:
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“There is no aid more reliable than consultation, and there is no intellect like pondering over the affairs. ”Q

Imam Bagir said: “There are four lines in the Torah the first of which is as follows:
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“One who does not seek advice regarding his affairs will regret it.”7

Imam Ali said:
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“There is no aid like consultation.”8

Imam Sadiq said:
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“In your affairs, only consult with those people who are fearful of God.” 9

Imam Sadiq said:
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“Consult with men who are intelligent, since they will only advise you to do good. Beware of opposing
(their) advice, for opposing the God-fearing intelligent man is a cause of ruin in religion and in this
world. ”10

Imam Sadiq said:
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“Consultation should be carried out within its limits, otherwise it will be more harmful than beneficial to
the one seeking advice. Firstly, the one consulted should intelligent. Secondly, he should be a free,
religious man. Thirdly, he should be a sincere friend. Fourthly, when he becomes acquainted with your
inner thoughts, his knowledge of it should be like your knowledge of yourself.”11

Whom Not to Consult With

Undoubtedly we cannot consult with just anyone. We were advised to consult with those who are
intelligent, God-fearing, honest and trustworthy and who wish us well. Consulting with some people
might cause us harm and deprivation. The Commander of the Faithful in his letter to Malik al-Ashtar tells

us whom not to consult with:
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“Do not include in your consultations a miser who turns you away from generosity and threatens you
with poverty, or a coward who renders you weak in your affairs, or a greedy person who makes

covetousness (for wealth and power) accompanied by tyranny seem attractive to you .”12

As stated before consultation is a means of finding the proper way to do things. It is meant to help us do
the right thing. Therefore, we should not consult with wicked, stingy, greedy or cowardly people. They
will not help us if we consult with them. Rather they will cause misery for us. That is why Imam Sajjad
has said: “But if you do not have any good advice for him, you should refer him to someone else whom
you know and trust his advice yourself.”

1. Tafsir-i-Namunah, v.3, p.145.

2. Nahjul Balaghah, Subhi Salih, Hikmah 161.
3. Tafsir-i-Namunah, v.3, p. 145.

4. Tuhaf al-‘Uqul, p.293.

5. Wasa'il al-Shi’ah, v.8, pp.424-427.

6. Ibid.

7. Ibid.

8. Ibid.

9. Wasa'il al-Shi’ah, v.8. pp.424-427.

10. Ibid.

11. Ibid.

12. Nahjul Balaghah, Fayz al-Islam, letter no.53.

Right n. 40: The Right of Him Whose Advice You
Seek
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And the right of him whose advice you seek is that you should not accuse him when he gives
you advice that does not conform to your own opinion. It is quite natural that opinions are
divergent and people have various views about their affairs in which they disagree. You are free
not to accept his advice if you doubt it.



However, you are not permitted to accuse him of providing you with ill advice as long as you
consider him to be of those worthy of consultation. Do not stop thanking him for the thoughts
and the good advice he has given you. And if it was appropriate for you, you should thank God
for it, accept it from your brother with gratitude, and be ready to act similarly for him should one
day he seek your advice. And there is no power but in God.

Imam Sajjad advises us not to accuse the one whose advice we seek, if what they suggest does not
agree with our own opinion. If his advice is in agreement with our own opinion, then we should thank

God and be grateful to the person who advised us.

An Advisor’'s Honesty and Trustworthiness

In the previous discussions, we described whose advice we should seek. We also expressed the
expected qualities of a good advisor using traditions. There is a chapter in Wasa'il al-Shis"ah in this

respect.

This is the first tradition in that chapter: Imam Sadiq said: “A man went to see the Commander of the
Faithful and said: “| have come to seek your advice and that of Hasan, Husayn and Abdullah ibn Ja’far

about marriage.” The Blessed Imam Ali said:
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“One whose advice is sought is a confidant”. 1
Then he told the man his viewpoints.

In the second tradition, we read that Imam Sadiq said:
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“One whose brother seeks counsel from him and he does not counsel him with sincerity, God will

deprive him of his soundness in judgment.”2

Two important points have been mentioned in these two traditions. First off all, one whose advice is
sought is trustworthy. Therefore, he will never cheat one. Therefore, one who seeks advice should never
accuse the one whose advice he seeks. He should not be suspicious of him, as Imam Sajjad has said.
Secondly, the one whose advice is sought should sincerely express whatever he thinks. Should he
hesitate to do so, God will take away his effective point of view, since he has not been grateful for the

blessing of being asked for advice.



Seeking the Advice of Those Lower in Rank

An interesting point about seeking advice is that we can even seek the advice of those who are lower in
rank than we are. We do not necessarily have to seek the advice of those in a higher position than we
are. There is a chapter in Wasa'il al-Shie" ah in this regard. In the second tradition in this chapter, we
read: Fuzayl ibn Yasar said that Imam Sadiq sought his advice on some issue.

Fuzayl asked the Imam how could such a lowly person like himself give advice to such a person like the
Imam ? The Imam replied: “Whenever | seek your advice.”3 In the third tradition of this chapter we read:
“Hasan ibn Jahm narrated that he was with Imam Ridha when the Imam remembered his noble father
and said: “His intellect was extremely superior to the intellect of the people of his time, and sometimes
he used to seek the advice of one of his black slaves.” Then he was asked: “Can you seek the advice of
such people?” Then Imam Ridha replied: “In fact, God the Blessed and the High expresses facts when
they talk, and on many occasions my father used to act upon their advice regarding the garden.”4

Imam Ali’s Viewpoints on Advisor

The compiler of Nahjul Balaghah, who is Sayyid Razi, narrated that once Abdullah ibn Abbas sought
Imam Ali’s advice, and was in disagreement with the advice given to him by the Commander of the
Faithful . Imam Ali said: “It is up to you to give me your advice. But whenever my advice is in

disagreement with what you think, you must obey me.”5

In another tradition we read: Ali ibn Mahzyar narrated that Imam Bagqir wrote him a letter and asked him
to tell so and so to consult with him, but choose to do what they themselves think is best to do, since
they are better aware of the conditions of their own town, and know how to deal with the rulers.

This is because consultation is blessed and God has ordered the Prophet in the Holy Qur’an to “consult
with the people, but make a decision himself as to what is best to do, and rely on God after he makes up
his mind.” Then if what the advisor says is correct, you can benefit from his advice, and if it is not
correct, you can hope to guide him in the straight path with God’s will. When it is said seek their advice

in the affairs, it is meant seek the good.”6

Imam Ali said:
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“There is no aid like seeking advice.”7

1. Wasa'il al-Shi’ah, v.8, p.427.
2. Wasa'il al-Shi’ah, v.8. p.427.
3. Ibid.



4. Ibid. p.428.

5. Bihar al-Anwar, v.75, p.104.
6. Bihar al-Anwar, v.75, p.104.
7. Ibid.

Right n. 41: The Right of Him Who Seeks Your
Counsel
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And the right of him who seeks your counsel is that you should give him your counsel as much
as you think he can bear. And you should talk with him with such gentle words that he listens to
you and you should use such words that his intellect can understand. This is because for each
person’s intellect there is a certain way of talking that he can comprehend and respond to. You
should choose having mercy as your course of action. And there is no power but in God.

In short, Imam Sajjad states that one who seeks counsel has the right to be advised as much as he can
bear to hear. Advice should be given gently to help the listener accept it. One should also be kind when
giving someone some advice. Giving counsel and wishing well are among the important topics stressed
in Islam. The Qur’an has stressed that the Divine Prophets are social counselors. We read in the

Chapter A'raaf of the Holy Qur’an that the Prophets give advice to people:
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“l but fulfill towards you the duties of my Lord's mission: Sincere is my advice to you, and | know
from God something that ye know not.” [The Holy Quran, al-A'raaf 7:62)

Prophets as Advisors

The Prophet Noah said the following to his nation:
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“l but fulfill towards you the duties of my Lord's mission: Sincere is my advice to you, and | know
from God something that ye know not.” [The Holy Quran, al-A raaf 7:62]
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So Salih left them, saying: “O my people! | did indeed convey to you the message for which | was
sent by my Lord: | gave you good counsel, but ye love not good counselors!” [The Holy Quran,
al-A'raaf 7:79]

The Qur’an says the following regarding the Prophet Shu’aib :
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So Shuaib left them, saying: “O my people! | did indeed convey to you the messages for which |
was sent by my Lord: | gave you good counsel, but how shall | lament over a people who refuse
to believe!” [The Holy Quran, al-A raaf 7:93]

All the Prophets of God were advisors to their nations. All men naturally welcome being advised except
those who have lost their purely divine nature. Such people did not pay any attention to the Prophets
and were thus seized by a severe punishment. It is interesting to note that even Satan uses giving
advice as a means of fooling people. We read in the following verse of the Holy Qur'an about Satan’s

swearing to Adam and Eve that he is their sincere advisor:
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“And he swore to them both, that he was their sincere advisor.” [The Holy Quran, al-A’raaf 7:21]

Thus, we should realize that our enemies might sometimes approach us as friends giving us advice in
order to corrupt us. We learned that the Prophets were advisors to their nations. There are several

traditions from the Immaculate Imams , which state that believers are also each other’s advisors.

Believers Advise Each Other

There is a chapter in Usul al-Kafi on “Believer’s Advice.” Imam Sadiq said:



“It is incumbent upon a believer to give sincere counsel to a(nother) believer.”1

The late Allameh Majlisi said in his book Mir’at al-Ugool: “What is meant by advice is guiding them to
improve their religious and worldly affairs, and training the ignorant people to fend off harm from them
and bring them some benefits. If they do not accept your advice, you have shown your good intentions
by advising them to do good deeds and refrain from evil acts.” The Noble Prophet of God said:
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“Each of you should give sincere advice to your brethren just as you give sincere advice to yourselves.”2

Advisors Are the Best of the People

Imam Sadiq quoted on the authority of God’s Prophet :
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“The people of the highest rank near God on the Resurrection Day are those who were the most active
on His earth in counseling His creatures.”3
This implies exerting efforts to advise the people and to improve their conditions. Sufyan ibn Uyaynah

narrated that he heard Imam Sadiq say:
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“It is prescribed for you to advise the people for the sake of God. You will not find any better deed than
this. "4

We see that advice given sincerely for God’s sake is highly valued, not advice intended to corrupt the
people or out of deceit or financial expectations. There is no reward but deprivation for such advice. The
Noble Prophet of Islam delivered a sermon in Mina and said:
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“Three things for which a Muslim’s heart should have no malice: sincere deeds for God, sincere advice

and desiring what is good for the Imams of the Muslims, and adhering to their community.” 5

We note the importance of doing things for the sake of God, and the need of the leaders to be advised



mentioned by the Prophet in this tradition.

How to Advise

We learned that advice should be given for the sake of God to be effective. It should also be as much as
one being advised can accept. We cannot advise people in any way we want. We must learn how to
advise, how to express our advice and how to influence the person being advised. Imam Sajjad said:

“You are not free to say whatever you wish, since the Prophet of God has said:
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“May God have mercy on the servant who speaks well and benefits, or is silent and remains secure.”6

Imam Ali said:
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“Refrain from speaking about what you do not know how to do, and do not know the truth about it. What
you say is a sign of your intellect, and your words inform others of the degree of your knowledge and

recognition.”7

One of the key elements in good advice is in its not being boring. Imam Ali said:
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“The best speech is that which the ears do not eject (through forgetfulness), and the understanding of

which does not fatigue the intellect.”8

This has been expressed as one of the rights of him who seeks your counsel by Imam Sajjad : “And you
should talk with him in such gentle words that he listens to you and you should use such words that his

intellect can understand.”

The Noble Prophet also said: “We the Prophets are appointed to talk to the people according to their
level of intellect.” Imam Sajjad advises us to use mercy in dealing with the people we advise, and not
use force, frightening or threatening. This is because such acts have no influence on the person being

advised.



Mansour Seeking Advice from Imam Sadiq

Mansour, the Abbasid caliph, attempted to invite Imam Sadiq to his court in order to claim to be a just
ruler. He sent Imam Sadiq the following message: “Why do you not associate with us in our court as
other people do?” He thought that the Imam would fear his might. But the Imam replied: “O’ Mansour!
We have nothing of this world for which to fear you, and find nothing of the Hereafter near you to put any

hopes in. What is the benefit of my associating with you?”

Mansour felt bad receiving this response and sent another message saying: “Then come associate with
us to give us some advice.” Imam Sadiq sent him the following response: “O’ Mansour! Whoever seeks
(the blessings) of this world would not advise you, and whoever seeks the Hereafter would not associate

with you,.”9

1. Usul al-Kafi, v.2, p.208.

2. Ibid.

3. Ibid.

4. Ibid.

5. Sharh-i-Risalat al-Huqug, Ghopanchi, v.2, p.389.

6. Sukhan wa Sukhanwari, p.44.

7. Sharh-i-Ghurar wa Durar, v.2, p.320.

8. Fehrest Mawdu’-i- Durar wa Ghurar, p.332.

9. Al-lmam al-Sadiq wa al-Madhahib al-Arba’ah, v.1, p.108.

Right n. 42: The Right of the Counselor
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And the right of your counselor is that you should treat him gently, then you should be whole-
heartedly attentive to him, and open you ears for him so that you understand his counsel. And
then study it deeply. And if what he presents to you is right, you should praise God for it, and
accept it from him and acknowledge his favor.



But if what he presents to you does not agree with you, you should be kind to him and make no
accusations against him. And you should know that he spared no efforts to provide you with the
best advice, but he made a mistake. But if he deserves to be accused, then you should not pay

any attention to him under any circumstances. And there is no power but in God.

In short, Imam Sajjad advises us to be humble and listen to the one who is counseling us. We should
think it over, and praise God if what he says is right. We should also be grateful to him. However, if what
he says is not right, we should know that he did not have any bad intentions and we should not accuse
him. We should realize that he has made a mistake, and should not act upon his advice. In the previous

chapter, we cited the verses of the Holy Qur'an and the traditions regarding those who seek our counsel.

In this chapter, we will mention some traditions regarding the rights of the counselor. The Commander of
the Faithful said:
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“The most beloved person for you should be your sympathetic counselor.”

He also said:
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“One who rejects the sincere advice of a counselor will burn in the scheming of a secret enemy. "2

The Commander of the Faithful has also said:
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“Disobeying the compassionate counselor who is knowledgeable and experienced will result in remorse
and regret.”3
He also said:
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“Listen to the advice of those who grant you their advice, and keep it in yourselves (for future use). "4

He also said:
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“The most compassionate people to you are those who are the most helpful to you in improving yourself,

and those who most sincerely counsel you in your religion.”s

In another wise saying he said:
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“One of the greatest successes is to accept advice.”s

He also said:
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“Your counselor is kind to you. He does you good. He sees the final outcome (of your actions). He
recognizes your shortcomings. Your being rightly directed lies in your obedience to him, and your

corruption lies in your opposing him.”7

At the end let us mention that the Commander of the Faithful recommends the counselor to advise in

private, not in public and says:
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“Your advising him in public is a rebuke.”8

1. Sharh-i-Ghurar wa Durar, v.5, p.51, quoted from Ghurar al-Hikam.
2. Sharh-i-Ghurar wa Durar, v.5, p.350,

3. Sharh-i-Risalat al-Huquq, Ghopanchi, v.2, p.412.

4. Sharh-i-Ghurar wa Durar, v.2, p.242.

5. Ibid. p.486.

6. Ibid. v.6, p.20.

7. Ibid. p.139.

8. Ibid. p.172.



Right n. 43: Right of the Older One
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And the right of him who is older than you is that you should respect him because of his age,
and honor his submission to God since he has precedence (over you) in Islam. You should
refrain from confronting him in disputes and should not surpass him or walk ahead of him, and
you should not consider him to be foolish. If he behaves foolishly with you, you should put up
with it and honor him because of the right of his Islam and his age. This is because the right of
age is in the same measure as (the right of) Islam. And there is no power but in God.

Regarding old age we read in the Qur’an:
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“He said: O my Lord! How shall | have a son seeing | am very old ...” [The Holy Quran, Al-i-Imran
3:40]

In addition, in another verse the Qur’an refers to being the biggest:
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“So he broke them to pieces, (all) but the biggest of them, that they might turn (and address
themselves) to it.” [The Holy Quran, al-Anbiyaa 21:58)

In another verse, we see the Qur'an referring to leader:
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“Surely this must be your leader who has taught you magic” [The Holy Quran, Taha 20:71]



In short, Imam Sajjad states that elders should be respected due to their greatness, age and being
Muslim. He has admonished us against any form of harsh treatment with the elders. Next, we will review

how the Qur’an looks at this issue.

Weakness in Childhood and Old Age

Our life always begins with weakness in childhood, and ends with weakness in old age. Children grow
up to be strong and make progress, and attain power. Each day they move closer to their peak of youth
and gain more strength. On the other hand, old people deteriorate everyday, and get weaker everyday
they approach the termination of their life. In this regard, the Holy Qur'an says:
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“It is God who created you in a state of (helpless) weakness, then gave (you) strength after
weakness. Then after strength, gave (you) weakness and a hoary head ...” [The Holy Quran, al-
Rum 30:54]

In another verse the Holy Qur'an says:
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“If We grant long life to any, We cause him to be reversed in nature. Will they not then
understand?” [The Holy Quran, Ya-Sin 36:68]

We lose all our physical strength and our health deteriorates as we get old. Our understanding turns into
lack of comprehension, our strong memory is converted into senility, our strength deteriorates and turns
into weakness. Our perfection turns into shortcomings, our power turns into disability, and our freshness
and beauty turns into wrinkles and ugliness. When we get old we not only cannot learn new things, we

will also forget what we learned earlier. In this regard, the Holy Qur'an says:
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“It is God who creates you and takes your souls at death. And of you there are some who are
sent back to a feeble age, so that they know nothing after having known (much) ...” [The Holy
Quran, al-Nahl 16:70]

Once we get old, we have to live with all the troubles of old age.



The Old as Social Outcasts

One of the calamities for the elderly is their natural separation from the active work force in the society
due to their old age and weakness. They have to retire, and stay home. A worst calamity for the elderly
is for them not to find the love and respect they deserve in their family. The haughty young children
might treat them with harshness or might ruthlessly cast them out of their own homes; and they will be
left alone with a broken heart and no love and support. Such people will suffer a lot, and shall soon
perish.

Death Due to Psychological Stress

Dr. Adolph who is a member of the American College of Surgeons stated: “When | was working as an
intern in the hospital, we treated a seventy-year old lady for a broken hip bone. While | was reviewing

her x-rays, | noticed that she was healing rapidly and her bones were rapidly reconstructing themselves.

| congratulated her for the very good reaction of her body to the treatment. She had improved a lot, and
could walk using some canes instead of a wheel-chair. The surgeon who had operated on her told me
that she had recuperated and could be released in twenty-four hours. On the same day, her daughter
came to the hospital to visit her. | told her that her mother had recuperated and she could take her home
the next day. She did not tell me anything and went to talk with her mother.

She told her that her husband had said that they could not take her back home anymore, and that they
might be able to take her to the home for the elderly. A few hours later, | was called in to check on her.
She was in a very bad state and died in less than twenty-four hours. She had recuperated from a
difficult surgery on her broken hip, but could not withstand her heart being broken. Her broken heart
could no longer be treated!1

Unfortunately, we cast out our elderly from our warm and sweet homes into the homes for the elderly.
This form of dealing with them has added an additional burden to their already extensive amount of
problems due to aging. However, Islam has expressed its educational programs and ethics under the

subject of the rights of the elders.

Respect for the Elders as Viewed in Traditions

The rights of the elders are respected in Islam. Families are taught to honor and respect their elders
instead of casting them out to the homes for the elderly. We will point out some of the traditions in this
respect. There are several related traditions in the Chapter “Al-Isharat” in Usul al-Kafi. Abdullah ibn
Sin’an narrated that Imam Sadiq said:
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“Part of reverence to God, the Exalted, the High, is to show reverence to an old man.”2

Imam Sadiq quoted on the authority of the Noble Prophet of God :
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“Anyone who recognizes the high status of old people and respects them, God will save him from

experiencing the might and fear of the Resurrection Day.”3

Imam Sadiq said:
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“There are three whose rights none are ignorant of except a hypocrite known for his hypocrisy: an
elderly (white haired) person in Islam, the bearer of the Qur'an, and the just Imam.”4
Ibn Sin’an narrated that Imam Sadiq told him:
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“Part of reverence to God, the Exalted, the High, is showing reverence to an elderly (white-haired)
believer. Whoever respects a believer has begun with the respect of God, and whoever holds an elderly
believer in light estimation, God will send to him one who will hold him in contempt before he dies.”5

God the Almighty said:
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“White hair is My light, and | am ashamed to punish My light with My Fire.”6

lbn Abi Shu’bah narrated that the Prophet of God admonished against cutting white hair and said:
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“It is the light of the believer.”7

A man from the Hozayl tribe went to see God’s Prophet and said: “O’ Prophet of God! | am old. My



bones are fragile. | have lost my power, and cannot pray and fast as | should.” The Prophet said:
“Repeat your words. There are no sticks or stones around which are not crying for you as a sign of

mercy. How can God not have mercy upon you?”8

When it was time to punish the people of Lot, God the Almighty put it off until dawn. When the Prophet
Lot asked why, Gabriel told him that God says: “There is an old man with a white beard sleeping on his

back amongst these people. | have put off their punishment until he turns his face around.”

God’s Prophet said:
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“Every morning and night, God the Exalted looks upon the face of the old man and says: O My servant!
You have become old, your bones have become fragile, your skin has become delicate, your time of
death is near, and the time has come for your arrival before Me. Therefore, be ashamed before Me, for |

am too ashamed of your white hair to chastise you in the Fire.”

Then the Prophet cried. They asked him the reason for crying. He said:
Wl o giiun ¥ 52 die Wl gty as (ST

“l weep for one before whom God is ashamed, but he is not ashamed before God.”9

Imam Sadiq said:
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“God treats people in their seventies with honor, and is ashamed before eighty-year olds. Thus he

orders that good deeds be recorded for them and their sins be wiped out.”10

Respecting the Old Will Save You from the Penalty

God’s Prophet said:
Lol o5t 58 om0 ST el 2 15 555 o

“He who respects the old for their age and white hair, God, the Exalted, will safequard him from the



terror of the Day of Judgment.” 11

We quoted several traditions that stressed the importance of respecting the elderly. There may be many
old people in any society. The civilized world has opted to separate them from their sweet homes and
cast them out into homes for the elderly. However, Islam has stressed that their white hair is a sign of
due respect and a source of blessings for us. Islam instructs us to honor them now that they have

approached the end of their life.

We should not oppose them, or treat them with anger and hurt their feelings. We should realize that they
have become impatient due to their old age. They have lost their ability to withstand difficulties such as
hunger, thirst and other things. We should also learn that God is shy of old people. They should be shy
of God, too. They should not commit sins. There are some people who have gotten used to sinning.
They should cleanse their souls by sincerely repenting to God, and seeking God’s forgiveness and
mercy.

1. Guftar-i-Falsafi (Buzurgsal wa Jawan), v.2, p.342, quoted from Ithbat Wujud-e-Khuda, p.250.
2. Usul al-Kafi, v.2, p.658.

3. Ibid.

4. Usul al-Kafi, v.2, p.658.

5. Ibid.

6. Sharh-i-Risalat al-Huquq, Ghopanchi, v.2, p.445, and Safinah al-Bihar, v.1, on white hair.
7. Ibid.

8. Ibid.

9. Sharh-i-Risalat al-Huquq, Ghopanchi, v.2, p.445, and Safinah al-Bihar, v.1, on white hair.
10. Ibid.

11. Ibid.

Right n. 44: The Right of the Younger One
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And the right of him who is younger than you is that you have compassion on him, train and
educate him, pardon him, and cover up his faults, be gentle with him and help him, cover up the
guilts of his juvenility because this will make him repent; treat him with patience, and stop
quarrelling with him. This will lead him to more sensible conduct.



Imam Sajjad recommends us to treat younger people with kindness, educate them, pardon them and
cover up their faults. We should be patient with them and help them with their affairs. Undoubtedly being
egocentric is one of the foundations of the development of children’s personality. If used properly and
directed well, it can lead to their prosperity.

A proper way to respond to this egocentrism is to respect the children and attend to their personality.
Any child whose egocentrism is not properly recognized in the family will feel humiliated. He will have a
feeling of having failed in life. He will be depressed. Such children are prone to various deviations and

faults. That is why Imam Sajjad instructs us to overlook their mistakes.

The Noble Prophet has said the following regarding child-rearing:
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“Respect your children and improve your behavior.”1

Imam Sajjad has stressed training and educating children as one of the major duties of parents, and
rights that children have incumbent upon their parents. The practices and lives of the Immaculate Imams
are good examples of this.

Encouraging Children

Imam Hasan gathered his children and his brother’s children once and told them:
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“You are all children today, but will soon be great men in the future, so acquire knowledge. Whoever of
you does not have a good memory, should write down what his teachers say and keep the notes at
home for later review.”2

We see that Imam Hasan uses the children’s egotism to encourage them to study to become great men
in the future. He does not resort to punishment or threatening, rather he shows them that their studies
today will pave the way for their progress tomorrow. What is done by Imam Hasan is the best known
method of educational guidance today. Thus if a family succeeds in encouraging their children to study
by raising hopes for their future progress in them, that family can direct them to eagerly pursue

knowledge. There is no need to resort to threatening them or using force and punishment.



Proper Way of Child-Rearing

One of the most fundamental conditions for the proper development of our children is freedom. The

same holds true for adults. There is no hope for progress in an environment full of oppression. It is the
calm atmosphere of freedom that fosters the flourishing of talents. That is why Muslim teachers do not
resort to the use of force as much as possible. The Prophet of Islam who was the teacher of humanity

was very kind.

Ibn Masoud narrated that once when a man went to see the Prophet , he was afraid to talk. The Prophet

said: “Do not be afraid. | am not a king.”3 The Noble Prophet said:
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“Whoever has a child should behave like a child with him.”4
Imam Ali said:
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“Whoever has a child should play with him.”

The Noble Prophet said:
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“May God’s mercy be upon a servant (of God) who helps his child in righteousness through goodness to

him and friendliness towards him, and through educating and training him.”5

Respecting Children

Whenever the Noble Prophet of God returned from a journey, and met the children on the way home, he
stopped in respect for the children. He then asked the smaller children to come forward. He picked them
up and hugged them. He put some of them on his shoulders. He instructed his companions to hug
children and let them ride on their shoulders. He said children get really happy this way. The children
never forget these moments. Whenever they got together, they proudly talked about how the Prophet of
God hugged them, and gave them a ride on his back, or that he ordered his companions to give them

rides on their backs.



Overlooking Children’s Mistakes

Imam Sajjad instructs us to pardon the faults of children, and overlook their mistakes. Overlooking and
pardoning some of the faults of children is one of the major moral issues that should be used in the
education of children. It is sometimes more effective to overlook other people’s mistakes and act as if
you know nothing about them. Imam Sadiq said:
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“Goodness of companionship and living together is a full measure, two-thirds of which is (possessing)

understanding and one third of it is overlooking (the shortcomings of others).” 6

The Prophet of Islam has stressed the importance of overlooking other people’s mistakes as we can

read in the following tradition:
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“Half of (the nature of) the believer is overlooking mistakes.”7

Of course, there are two forms of overlooking. One form is recommendable while the other form is not
desirable. The form of overlooking of other people’s mistakes that is recommended by the leaders of
Islam is based on the intellect and is meant to make improvements. It is done with good intentions.

Teachers can get good results from overlooking, if they do it at the proper time and in the proper place.

As an example, stealing money from the parents is sometimes done by some children all over the world.
The instinctive desire to own develops in children sooner or later. Then they start to consider everything
their own property. They may take other kids’ toys, or pick some money from their father’s pocket. In

these conditions it is best for the father to say: “Some money has been taken from my wallet.” Then the

mother should say: “Is there anyone in this house who might do such a bad thing? No, of course not.”

Then the father should apologize and say: “I am sorry. It must have fallen out of my pocket, or maybe |
did not get the right change back when | was shopping.” Then the child will think over what he has done,
and say to himself how good it is that no one has found out about it. Then he will decide not to do it
again, since this will threaten his honor. As stressed by Imam Sajjad , this is one of the situations in

which overlooking a child’s mistake is recommendable and will lead to an improvement in his behavior.

1. Qamus Qu’ran, v.4, p.129.

2. Guftar-i-Falsafi (Koodak), v. 1, p.464, quoted from Bihar al-Anwar, v.1, p.110.
3. Guftar-i-Falsafi (Koodak), v.1, p.479, quoted from Bihar al-Anwar, v.1, p.110.
4. Ibid. p.130, quoted from Wasa'il al-Shi’ah, v.5, p.126.



5. Ibid. quoted from Mustadrak al-Wasa'il, v.2, p.262.
6. Tuhaf al-‘Uqul, p.264.
7. Guftar-i-Falsafi, v.1, p.405.

Right n. 45: The Right of Him Who Asks from
You
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And the right of him who asks from you1 is that you should grant him (his request) if you are
certain that he is honest and you are able to fulfill his need. You should also pray to God to
relieve him from what has befallen upon him, and help fulfill his needs.

But if you doubt his honesty and he has already been accused of dishonesty, but you are not
convinced about this, you will not be sure whether this is one of the plots of Satan who is trying
to deprive you of your fortune and cause a blockage between you and your approach to your
Lord.

Then you should leave him and overlook2 and should turn him down gently. But if you can
overcome yourself in this respect and grant him what he has asked for despite what is presented
to you regarding him, then this is due to your resolution in the conduct of affairs.

This topic is discussed along with the rights of him from whom you beg in the next chapter.

1. In the other version it continues: “is that you give to him in the measure of his need.”

2. His dishonesty.



Right n. 46: The Right of Him from Whom You
Ask
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And the right of him from whom you ask1 is that you should accept from him whatever he grants
you with gratitude and acknowledge his nobility. And you should accept his excuse if he
withholds and think well of him. And you should realize that if he withholds, he is withholding his
own property, and that he could not be blamed for withholding his own property. If he is doing
wrong, then “..indeed man is unfair and ungrateful” (14:34).

Therefore, Imam Sajjad recommends not to deprive one who is needy from our help if we are wealthy,
and to pray to God to eliminate their poverty. If we doubt their claim, we should consider the possibility of
Satan’s plans to deprive us from a divine blessing. The Imam instructs us to politely tell off the beggar if
we cannot help him. He also recommends us to thank those from whom we ask for something if they
grant us anything, and not blame them for not giving us anything since everyone naturally likes what he

owns.

When to Ask

Islam recommends us to ask in order to learn. We read in the Holy Qur’an:
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“... If ye realize this not, ask of those who possess the message.” [The Holy Quran, al-Nar|
16:43]

Asking is one of the means for learning. However, what Imam Sajjad is discussing is not asking to learn.
Rather he is discussing the situations when we ask someone for something due to our need. Begging is
forbidden in Islam unless it becomes absolutely necessary like when one is about to die of poverty. In

this situation, one can ask for something in order to save his life. In these conditions, the one being



asked to help should assist the one who is asking for help. We read in the Holy Qur’an:
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“And those in whose wealth is a recognized right for the (needy) who asks and him who is
prevented (for some reason) from asking.” [The Holy Quran, al-Ma arij 70:24-25)

Those who ask should not be deprived from presenting their petition. The Qur'an says:
i 3G Jslult Gy

“Nor repulse the petitioner (unheard).” [The Holy Quran, al-Dhuha 93: 10]

Is the right mentioned in the verse 70:24-25 cited above referring to the alms, the one-fifth levy or other
obligatory religious rights? Or is it a different right? Some believe it to refer to a different right, since the
obligatory religious rights are incumbent upon all people whether they are pious or not. If we accept this
interpretation, then we can conclude that those who pray also recognize a right in their wealth for the
needy and the deprived for the sake of God.

Verse 93:10 cited above implies that we should not harshly push away those who ask us for something.
This might imply those who ask us about scientific or religious issues, or those who are deprived, and

ask us for financial help.2

Begging is Loathsome

Many traditions from the Immaculate Imams have expressed that begging is loathsome. Begging will
cause the people to lose their trust in the beggar, and result in one’s humility. A believer has honor and
should not do something that causes him to lose his honor. Imam Sadig quoted on the authority of the
Noble Prophet :
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“There is something that God the Exalted the High loves for Himself, but hates for others. He hates for
people to ask from others, but He loves the people to ask from Him. Nothing is more loved by God the
Exalted the High than to be asked for something. Therefore none of you should be ashamed of asking



God from His Bounty, even if it be just for your shoe-lace.”3

It is obvious that one who begs from others has lost his trust in God. In another tradition he is quoted to
have said:
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“Beware of begging from people, for it is humiliation in this world, poverty that you hasten, and a

prolonged Reckoning on the Resurrection Day.”4

In another tradition we read that Husayn ibn Abil’ala quoted on the authority of Imam Sadiq :
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“May God have mercy upon the servant who is chaste, and abstains (from what is unlawful), and refrains

from asking, for it hastens baseness in this world, and people will not benefit from it at all.”5

Maintaining Human Nobility

In his will, the Commander of the Faithful gave the following advice to Imam Hasan regarding human

nobility, and the loss of one’s honor and respect due to begging:
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“O my son! Honor yourself and do not debase yourself even if it will help you reach your goal. You can
never get back the equivalent of your lost honor if you do so. Do not be a servant of others, since God

has created you to be free.” 6

In another part of the will we read:
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“Try not to establish anyone between you and your God - who is the owner of the blessings. You will
only get your share of the daily bread. Although all the blessings which are directed to you come from
Him, a little bit received directly from God is loftier and more respectful than a lot received from His

servants.”7



We can see that the Imam advises his son not to humiliate himself since God is the Nourisher of all.

Therefore, we should not beg since this will result in the loss of our honor. He also said:
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“Begging will weaken the speaker’s tongue; it will break the heart of the brave, and place a free and

powerful person in the position of a lowly slave. It will result in the loss of his honor and destroy his

sustenance.”8

Avoid the Humiliation of Begging

Imam Sajjad said:
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“Seeking one’s needs from people is humiliation in this life a cause of becoming bereft of shame and
taking one’s honor lightly, and it is present poverty.”9

The Imam Sadiq said:
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“Seeking one’s needs from the people is a deprivation of honor and a cause of becoming bereft of
shame. Cutting off hope in what the people possess will cause a believer to have honor in his religion;

and greed is present poverty.”10

The Noble Prophet of Islam said:
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“Whoever opens up to himself a path of begging from the people will cause God to open up seventy
paths of descension of poverty upon him in such a way that nothing can block even the narrowest of

these seventy paths.”11

The Prophet of God advised Abu-Dharr:
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“O Abu-Dharr! Beware of begging from the people since that is the present humiliation, and poverty that
you hasten. There is also extensive Reckoning for it on the Resurrection Day. O Abu-Dharr! Do not beg

from the people, but accept what is granted to you in any other way. 12

Imam Ridha said: “A man went to see the Prophet and asked the Prophet to teach him something that

will not hinder his going to Heaven. The Prophet said:
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“Do not get angry and do not beg from people, and love for others what you love for yourself.”13

There are also several poems that support this idea in the literature.
Once when Imam Ali saw a man who was begging in Arafah. He admonished him and said: “Woe to you

who beg from people (instead of asking God) for what you need on such a day.” 14

The Prophet said: “Do not beg from the people.” A poor man had come there to beg from the Prophet .
The Prophet repeatedly said:
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“Whoever asks us, we will grant him, but whoever is content, God will make free of need.” 15

The poor man did not ask for anything and returned home. Then his wife asked him the reason, and he
told her what the Prophet had said. He then went to the desert, started to pick dried plants, and brought
them back home for sale. This way he got rich after some time. He returned to the Prophet and told him
what had happened. The Prophet again said: “I told you that God will make rich whoever does not beg

from the people.”

So far we have discussed how begging affects one’s honor, social status, and psychological state of
mind. We have also discussed how begging will make one poor. Therefore, one should not beg as much
as possible. However, what should one do, and whom should he turn to if he really becomes needy?

Whom to Ask for Help

The Commander of the Faithful said:
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“Giving up one’s need is easier than to ask for it from the wrong person.” 16

In another statement he said:
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“Your honor is in a state of solidity. Begging will make it fall in drops. Thus be careful before whom you
let it fall.” 17

He also said:

“Do not ask from one whose refusal you fear.”18

Imam Sadiq said:
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“It is better to give up one’s need than to ask for it from the wrong person.”19

Imam Bagir said:
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“Seeking a need from one who has recently acquired wealth is like a dirham in the mouth of a viper —

you are in need of it, but you are in danger from the snake.” 20

A Bedouin went to see Imam Ali and said: “O Commander of the Faithful! | have three problems: pain in
the body, poverty and ignorance.” Imam Ali said: “O Arab brother! Please go to a doctor for your
physical illness, go to a knowledgeable man for your ignorance, and turn to the generous people for your

poverty.”

Then the man said: “You are a doctor, a knowledgeable one, and a generous person.” Imam Ali ordered
three-thousand Dirhams to be paid to him from state funds. Then he told him: “Use one-thousand
Dirhams to treat your illness. Use another one-thousand Dirhams to treat your ignorance, and use the



remaining one-thousand Dirhams to treat your poverty.”21

Begging From Imam Hasan

A beggar came to Imam Hasan , sat down, and wrote: “Nothing is left for me to be sold. It suffices for
you to look at me to realize this. There is only my honor left to be sold. | found no customer better than
you to sell my honor to.” Imam Hasan asked his servant: “How much money is in the house?” The
servant replied: “Twelve-thousand Dirhams.” Imam Hasan told the servant: “| am shy of this man.

Please give him all that money.”

Then the servant was surprised and asked: “Should | give all your money to him?” The Imam said: “Yes.
Have a good opinion about God.” The servant then brought all the money to give to that man. Imam
Hasan said: “Please excuse us. We could not provide any more. You came in rushing to us but you
were granted a little. If you could come later, and were not in a rush, we could give you more. Take this
small gift, and know that you made no deal with us. | am not the customer for your merchandise.22 |

cannot buy it.” 23

One should realize that charity first reaches God. Thus, we should not mention our charity to the one
who receives it. We notice how Imam Hasan treated the beggar with nobility. He gave him all the money
that he had, and yet he apologized to him for the small gift he had given him. Thus, Imam Hasan taught

his followers a great lesson.

Begging From Imam Husayn

Ibn Asakir wrote in Tarikh-i-Kabir that a beggar was walking in the alleys of Medina until he reached
Imam Husayn’s house. He knocked at the door and said: “No beggar has lost hopes in your grants so
far. Whoever knocked at your door did not lose hopes. You are considered the owner of generosity, and

its treasure. Your noble father was the killer of the corrupt people.”

Imam Husayn was busy saying his prayers. Then he finished his prayer, came to the door and noticed
the pale face of the beggar. He called Qanbar and asked: “How much money do you have?” Qanbar
replied: “Two hundred Dirhams which you ordered me to give to your children.” Then Imam Husayn

said: “Someone else has come who is more needy than they are. Bring the money.”

Then Qanbar brought the money. Imam Husayn granted it to the beggar and said: “Take this donation. |
apologize to you. Know that | like you. If the times were different, | would have given you much more.
Know that the times are changing, and we have very little of the worldly goods.” The Arab took the
money, stepped back and said: “You and your family are adorned with the garment of purity and you are
blessed whenever your name is said. You are great. The knowledge of the Book, the divine revelations
and the Qur’anic verses are in your house. Whoever is not associated with Imam Ali has nothing to be

proud of among the people.”24



1. In the other version it continues: “is that you accept from him with gratitude and recognition of his bounty if he gives, and
you accept his excuse if he withholds.”
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Right n. 47: The Right of Him through whom
God makes you Happy
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And the right of him through whom God makes you happy is that1 if he intentionally made you



happy, you should first praise God and then you should thank him accordingly, and reward him
for initiating a nobility and be determined to return his favor. But if he made you happy
unintentionally, you should praise God, thank Him, and realize that He chose you exclusively for
that, and you liked it. He has been one of the means of God’s blessings descending upon you.
You should only wish him well since the means of descension of blessings are themselves
blessings wherever they be, even if unintentionally. And there is no power but in God.

There are many different situations in life. Sometimes life is filled with failures and difficulties. At other
times, it is filled with success and happiness. The difficulties may seem like storms that threaten a safe
harboring. The successes may cause such an outbreak of happiness that we lose all our control. Islam

and the Qur’an direct us towards prosperity, and invite us to act moderately in all situations.

We should not lose hope in God’s Mercy when we are faced with difficulties. We should not think that
there is no way out for us. We should not become negligent during times of happiness and forget our
identity and God. We should remember God in all situations, and realize that blessings and the attention
that we receive are due to God’s will. It is God who makes us happy. We should also realize that
difficulties are very instrumental in our progress and development. We should be moderate whether we
are happy or sad. The cause of happiness varies. Sometimes we get a new position. At other times, we

get rich. Sometimes another person makes us happy.

The Reward for Making Believers Happy

There is a chapter on this subject in Usul al-Kafi. The importance of happiness and making people
happy has been outlined there. We will review a few of them here.
Abi Hamzeh al-Thumali quoted on the authority of Imam Sadiq on the authority of God’s Prophet:

I

“Whoever makes a believer happy has indeed made me happy. Whoever makes me happy has made

God happy.”2

This tradition shows us that one way to please the Prophet and God is to make the people happy. This
can play a very important role in fostering social unity, and in eliminating hard feelings and animosities.

Jabir narrated that Imam Bagir said:
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“The smile of a believer at another believer is a good deed. Removing a speck from your brother’s eye is



a good deed. No form of worshipping God is more loved by Him than making the believer happy.”3

Therefore, the best form of worshipping God is making others happy. Imam Bagir said: “In the
supplications of Moses - the son of Imran - we read that God told Moses : “There are among My
servants some for whom Heaven is destined and they shall have the rule there.” Then Moses asked: “O

Lord! Who are those who have such a special place in Heaven?”

God said: “Those who make believers happy.” This tradition continues as follows: “If a believer who lives
in a land that is ruled by an oppressive ruler migrates to a land in which pagans live, seeks asylum there
and gets influenced by them; when he dies he will be told, “O My servant! | would have let you reside in
Heaven if you had any place there, but Heaven is forbidden for those who set up partners with me.” The
fire will be ordered to seize that man but not to torture him, and he will be fed at proper times. Then
Moses asked: “Where will he be fed from?” God said: “He will be fed from wherever God wills.”4 We

also see a similar concept in the following verse:
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“God forgiveth not that partners should be set up with Him; but He forgiveth anything else, to

whom He pleaseth ...” [The Holy Quran, al-Nisaa 4:48)

Therefore, we realize that those who make people happy go to Heaven and have a special rank there. In

the sixth tradition in the above-mentioned chapter, we read that Imam Sadiq said:

s Rz . sGs z 2

Al Jouy ol i cliade aally i el ATl e ST 1550 page o 3 ] SAaT 50 Y.

“When one of you makes a believer happy, you should not think that you have only made him happy.
No, | swear by God, you have also made us happy. No, | swear by God, you have also made God'’s
Prophet happy.”5

Therefore the Prophet and the Immaculate Imams all get happy when they see that their followers are

being kind to each other and making each other happy.

Making Others Happy Will Save You

Sodayr Seyrafi quoted on the authority of Imam Sadiq : “When a believer is resurrected on Judgment
Day, he might see someone ahead of him who tells him not to be afraid of what he sees, and gives him
glad tidings of happiness from the Lord. Then that person always accompanies him until the Reckoning.
His Reckoning will be an easy one, and he will be told to go to Heaven.

That person who always walks ahead of him will still accompany him. Then the believer will ask: “May



God have Mercy upon you. You have been walking ahead of me since | was resurrected, and have
given me glad tidings of God’s Mercy on me. Now please tell me who you are.” That person will say: “I
am the result of your deeds making other believers happy in your life. God created me out of that
happiness to give you glad tidings.”6 In this tradition, we see that all our deeds will somehow be
manifested in the Hereafter.

Imam Sadiq’s Followers are Men of Action

Kulayni narrated that Mohammad ibn Jamhoor said: “Najashi was a farmer who was appointed as the
governor of the provinces of Ahwaz and Fars. One of his agents went to see Imam Sadiq and said: |
owe Najashi a lot of taxes and know that he really likes you. Can you please write a recommendation for
me? Imam Sadiq wrote: “In the name of God, the Beneficent, the Merciful. Make your brother happy in
order to make God happy.”

Then the man took the letter and gave it to Najashi. Najashi waited until others left. Then he kissed the
letter and asked him what he wanted. The man told Najashi that he had been taxed 10,000 Dirhams.
Najashi ordered the tax not to be taken from him, and asked if he had made him happy that way. The
man said yes. Then he ordered that a horse, a servant and a maid be given to him and asked if he had
made him happy.

The man said yes. Then Najashi ordered the carpet he was sitting on to be given to him, too. Later on,
Mohammad ibn Jamhoor told the Imam what had happened. The Imam became happy. He said: “O you

became happy.” The Imam said: “Yes. | swear by God that the Prophet became happy, too.”

Making Others Happy Will Always Accompany You

Imam Sadiq said:
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“Whoever makes a believer happy, God will create from that happiness a creature who will meet him at
the time of his death and say to him: ‘Rejoice, O friend of God, at the favour and pleasure of God'. He
will stay with him until he enters the grave and will repeat the same words to him. When he is
resurrected, he will meet him and say the same to him again. Then he will continue to be with him at
every (moment of) terror, giving him glad tidings and repeating the same words. The man will say to him:
‘Who are you, may God have mercy on you’? He will answer: ‘| am the happiness you had brought to so

> .

and so in his lifetime". "7



In the last tradition in that chapter, we read that Hisham ibn Hakam quoted on the authority of Imam
Sadiq :
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“One of the most beloved deeds for God is making a believer happy. That includes feeding him if he is
hungry, or helping fend off his calamities, or paying off his debts.”8

Thus, we realize that Islam is for this world and the Hereafter. The best society is one whose members
treat each other with kindness and love. The Immaculate Imams have constantly advised their followers

to help each other in order to direct them towards achieving Utopia.

1. In the other version it continues: “you first praise God, then you thank that person.”
2. Usul al-Kafi, v.2, p. 188, traditions 1-2.

3. Ibid.

4. Usul al-Kafi, v.2, p. 188, tradition 3.

5. Usul al-Kafi, vol.2, tradition 6.

6. Ibid. pp.190-191.

7. Usul al-Kafi, vol.2, pp.191-192.

8. Ibid.

Right n. 48: The Right of Him Who Wrongs You
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And the right of him who wrongs you1 is to put an end to the matter by word or deed. If he did it
intentionally, it is more appropriate for you to pardon him. This would eliminate bad feelings, and
it is the polite way to treat most such people. Indeed God says: “But indeed if any do help and
defend themselves after a wrong (done) to them, against such there is no blame. The blame is



only against those who oppress men with wrongdoing and insolently transgress beyond bounds
throughout the land, defying right and justice: for such there will be a Penalty grievous. But
indeed if any show patience and forgive, that would truly be an exercise of courageous will and
resolution in the conduct of affairs” (42:41-43).

The Almighty the High also says: “And if ye do catch them out, catch them out no worse than
they catch you out. But if ye show patience, that is indeed the best (course) for those who are
patient” (16:126).

This is so if it was intentional. But if he who wrongs you has done it unintentionally, then you
should not oppress him by intentionally insisting on retaliation, lest you would be punishing him
intentionally for what he has done unintentionally. You should be gentle with him and respond to
him as kindly as you can. And there is no power but in God.

In short, we can say that if someone wrongs you, he has either done so intentionally or unintentionally.
You should pardon him if he has done so intentionally. Hopefully he will not take advantage of your
pardoning him. If he has wronged you unintentionally, it is not proper to punish him intentionally. Rather
you should be kind to and gentle with him.

Invitation to Pardon

Very few people are able to totally avoid violating the rights of others whether intentionally or
unintentionally. If people are urged to take revenge whenever they can do so, then there will be an
escalation of harsh social encounters. Attacks for taking revenge are of an unpredictable nature and no
one can control their severity. Usually they will be harsh. Even if they are measurable and controllable,
they never seem to be exactly equal to compensate for the wrong that was done from the views of both

parties involved.

Therefore, even if one side wants to be fair and exactly punish the other side in an amount equal to the
original misdeed, the other party does not agree and will be urged to take revenge himself. Thus, the
fighting will continue on and on. The only possible way to stop this chain of revenge taking is forgiving.

If we think we will realize that there is no real benefit in taking revenge, since it will only bring temporary
relief for us. Yet the satisfaction we can get from pardoning the other party is much more spiritually
rewarding and long-lasting. This issue has been delicately addressed in the Holy Qur’an and Islamic
literature, and pardoning has been declared an important duty for Muslims. First, let us consider the

Qur’anic verses that Imam Sajjad referred to.

Seeking Help from the Believers

Seeking help from other believers is one of the signs of believers. The Holy Qur'an says:
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“And those who, when an oppressive wrong is inflicted on them, (are not cowed but) help and
defend themselves.” [The Holy Quran, al-Shura 42:39]

What we can learn from this verse is that those whose help is sought are duty-bound to help. That
implies that both the believer who is being oppressed and other believers are responsible to help defend
against the oppressor. This is also stated in the following verse of the Holy Qur’an:
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“... But if they seek your aid in religion, it is your duty to help them.” [The Holy Quran, al-Anfal
8:72]

This responsibility placed on the believer’s shoulders to help each other at times of oppression warns the
oppressors. They will then know that other believers will not sit idle if a believer is oppressed. In another

verse, the response to injuries is clearly stated to be an equal injury:
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“The recompense for an injury is an injury equal thereto (in degree): but if a person forgives and
makes reconciliation, his reward is due from God: for (God) loveth not those who do wrong.”
[The Holy Quran, al-Shura 42:40]

What an oppressor does to a believer is inflicting an injury. The recompense is an equal injury and is
considered a bad deed even though the original injury is a bad deed. We also read in another verse of

the Holy Qur’an:
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“The prohibited month for the prohibited month, - and so for all things prohibited, - there is the
law of equality. If then anyone transgresses the prohibition against you, transgress ye likewise
against him. But fear God, and know that God is with those who restrain themselves.” [The Holy
Quran, al-Baqarah 2:194)

It is also not wrong to seek help or help defend others as we read:
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“But indeed if any do help and defend themselves after a wrong (done) to them, against such
there is no cause of blame.” [The Holy Quran, al-Shura 42:41]

Forgiving: a Better Way

Imam Sajjad cited the following verse:
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“But indeed if any show patience and forgive, that would truly be an exercise of courageous will

and resolution in the conduct of affairs.” [The Holy Quran, al-Shura 42:43)

He also cited the following verse:
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“And if ye do catch them out, catch them out no worse than they catch you out: But if ye show
patience, that is indeed the best (course) for those who are patient.” [The Holy Quran, al-Nal/
16: 126]

In some traditions, it is stated that this verse was revealed in the Battle of Uhud when the Prophet of

God saw the body of his noble uncle, the Blessed Hamzeh, torn into pieces. He got upset and said:
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“O God! Praise is for you. | bring my complaint to You, and seek Your help regarding what | see.”

Then the above verse was revealed and the Prophet said: “I will be patient. | will be patient.”2

The Difference between Forgiving and Overlooking

We read the following verse in the Holy Qur'an regarding forgiving and overlooking:
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“Let not those among you who are endowed with grace and amplitude of means resolve by oath
against helping their kinsmen, those in want, and those who have left their homes in God's
cause: let them forgive and overlook, do you not wish that God should forgive you? For God is
Oft-Forgiving, Most Merciful.” [The Holy Quran, al-Nur 24:22]

The difference between simply forgiving, and forgiving and overlooking is that one who forgives and

overlooks will no longer blame and remind the other person of his mistake.

Doing Good in Return for Evil

A more important stage that is beyond forgiving and overlooking is responding by doing good in return
for evil. Undoubtedly this is one of the excellent manifestations of human spirit, and requires moral
training and spiritual refinement. It is also the best lesson one can teach those who engage in an evil
deed. Therefore, this kind of response to an evil deed is considered the best way to end animosities. We

read in the following verse:
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“Nor can goodness and Evil be equal. Repel (Evil) with what is better: Then will he between
whom and thee was hatred become as it were thy friend and intimate! And no one will be granted
such goodness except those who exercise patience and self-restraint, - none but persons of the
greatest good fortune.” [The Holy Quran, Ha-Mim 41:34-35]

Therefore, we are reminded of the magic power of “repelling evil with what is better.” We learn that we
can use this form of behavior as a means of converting our worst enemies into friends. We are also told
that achieving this requires the “exercise of patience and self-restraint” which is only possible if we have

faith, piety, moral and scientific nobility, patience and self-restraint against negative human tendencies.

Those who oppress always expect retaliation and revenge from the other side. They even consider
themselves worthy of such retaliation due to their sub-conscience. This is the reason why responding
with goodness in return for their evil deeds is like a shock to them, and it can turn them into friends
instead of foes. Once, unexpectedly they are treated nicely in return for their evil behavior, their

conscience is awakened and they change their opinions regarding their enemies.



Forgiving When in Power

We can only say one has forgiven another person’s wrong-doing if he is in a position of power and can
take revenge but quenches his anger and does not do so. However, when one who is wronged is in a

weak position, and cannot take revenge, he cannot claim to have forgiven the other party.

Joseph Forgave

This point has been clarified in the Holy Qur’an in the story of the Blessed Joseph and his wrongdoing
brothers. When they went to Egypt for the third time and they got to know their brother Joseph:
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“They said: "Art thou indeed Joseph?" He said, | am Joseph, and this is my brother. God has
indeed been gracious to us (all): behold, he that is righteous and patient, - never will God suffer
the reward to be lost, of those who do right." [The Holy Qur'an, Yusuf 12:90]

Then Joseph reminded them of their wrongdoings and asked them what they deserved. They
acknowledged their wrong deeds and accepted that they deserved to be punished, but asked Joseph to

forgive them. Joseph replied:
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“He said: "This day let no reproach be (cast) on you: God will forgive you, and He is the Most
Merciful of those who show mercy!” [The Holy Quran, Yusuf 12:92]

Here Joseph is in the position of power and can punish them in any way he wishes to, but he forgives

them - a true case of forgiving.

The Prophet Conquers Mecca and Forgives

The Prophet Muhammad conquered Mecca in the 8th year after his immigration to Medina. He entered

the city and went to the Masijid ul-Haram (The Haram Mosque). He recited this verse:
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“And say: "Truth has (now) arrived, and Falsehood perished: for Falsehood is (by its nature)



bound to perish."[The Holy Quran, Bani Israil 17:81]

Then he ordered the idols to be destroyed and said: “There is no god but God the One and Only.” Then
he turned to the people of Mecca and said: “What do you say and suspect?” They said: “We say good
things and have good thoughts. A noble brother, the son of a noble brother has now become victorious.”
Then the Prophet said: “Now | will say unto you what my brother Joseph said: “This day let no reproach
be (cast) on you. God will forgive you, and He is the Most Merciful of those who show mercy. | free you

all. You can go.”

We see that the Prophet , who was in total power and could kill them all, did not do so. He only punished
a few who had committed major crimes, and forgave all others.”3
Imam Ali ibn Abi Talib said:
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“The nobility and true value of forgiving will be demonstrated when in total power.”4

This emphasizes the fact that true forgiving is limited to cases where one has the power to take revenge.
One who does not have any power has no choice but to forgive. He also said:
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“The best form of forgiving is one rooted in power.” 5

He also said in Nahjul Balaghah:
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“Once you overcome your enemy, make your forgiveness of him a way of being grateful to God for your

victory over him.”6

The noble spirit of free men deems it proper to forgive others and abandon taking revenge when they

are in total power, thereby changing their enemies from within.

1. In the other version it continues: “is that you pardon him. But if you that your pardon will harm him, you should defend
yourself. God says: ‘Whosoever defends himself after he has been wronged — against him there is no way”. [Shura,, 42:41]
2. Tafsir-i-Namunah, v.11, p.457.

3. Tarikh Payambar-i-Islam, p.324.

4. Sharh Ghurar wa Durar, v.4, p.324.

5. Ibid. v.2, p.435.

6. Nahjul Balaghah, Subhi Salih, Hikmat no.11.



Right n. 49: The Right of People of Your Creed
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And the right of the people of your creed is that you should have their welfare at heart, be
merciful and gentle to their wrongdoers, treat them with friendliness and desire their well-being,
and thank those of them who do good to themselves and to you. 1

Their goodness to themselves is goodness to you because they have refrained from troubling
you, spared you their burden, and restrained themselves from you. So include them all in your
supplication, and help them all with your aid. And you should respect each one of them as he
deserves: their old men hold the position of your fathers, and their young ones hold the position
of your children, and their youths hold the position of your brothers. You should gently and
compassionately care for those of them who come to you. And you should treat your brethren as
brothers deserve to be treated.

Here the phrase “people of your creed” stands for nation, and it usually refers to people of the same
belief. It is similar to religion that God has sent down to people through Prophets. The only difference is
that nation is only ascribed to a Prophet not to God or the individuals. We do not say God’s nation or so
and so’s nation. However, religion is ascribed to God, a Prophet, or an individual. We see such
instances in the words of the Prophet Joseph in the Holy Qur'an as “the ways of a people”:
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‘I have (I assure you) abandoned the ways of a people that believe not in God and that (even)
deny the Hereafter. And I follow the ways of my fathers, - Abraham, Isaac, and Jacob.” [The Holy
Quran, Yusuf 12:37-38]

In another verse we read:
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“We never heard (the like) of this among the people of these later days. This is nothing but a
made-up tale!” [The Holy Quran, Sad 38:7)

It has also been referred to the idol-worshippers:
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“We should indeed invent a lie against God if we returned to your ways after God hath rescued us
therefrom...” [The Holy Quran, al-A raaf 7:89]

In this chapter, we shall discuss Imam Sajjad’s expression of the rights of the people who have the same

religion, or the nation of Islam.

Islam and the Society

Islam considers man as a social creature whose development is subject to social development. We can
easily understand this in the way God addresses groups of people in the Qur’an. In the following verse,
God addresses the people to follow the straight path:
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“Verily this is My way, leading straight. Follow it. Follow not (other) paths. They will scatter you
about from His (great) Path. Thus doth He command you that ye may be righteous.” [The Holy
Quran, al-Anam 6: 153]

In another verse, God invites the people who were enemies before to be united as brothers:
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“And hold fast, all together, by the Rope which God (stretches out for you), and be not divided
among yourselves, and remember with gratitude God'’s favor on you for ye were enemies and He
Jjoined your hearts in love, so that by His Grace, ye become brethren ...” [The Holy Quran, Al-i-
Imran 3:103]

Others are surprised about this event. John Davenporth, the well-known British scholar wrote:
“Muhammad who was a simple Arab was able to unite the small, hungry and naked tribes which were alll
scattered about into a disciplined and united nation by introducing to them such new ethics and

characteristics that did not exist in other nations. He could overthrow the Constantinople Empire and the



Persian kingdom in less than thirty years. He conquered Syria, Irag, and Egypt, and extended his rule

from the Atlantic Ocean to the Caspian Sea and the Jaxartes River.”2

The late Indian politician and scholar Nehru wrote:

“The history of the Arabs and the way they rapidly expanded out into Africa, Asia and Europe, and
created a great and an excellent civilization is one of the wonders of human history. The force and the
thoughts that awakened the Arabs and filled them with power and self-confidence was due to Islam.
This religion was started by a new Prophet called Muhammad who was born in Mecca around the year
570 A.D”3

These were just two instances that we cited. There are many other writings by the world’s most famous
scholars confessing to the great developments due to the appearance of the Muslim nation that would

make up a large volume if complied together.

In the following verse, Muslims are invited to be united:
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“Be not like those who are divided amongst themselves and fall into disputations after receiving
clear signs. For them is a dreadful Penalty.” [The Holy Quran, Ali-I-Imran 3: 105]

Here Muslims are asked to avoid the disputes that the nations following Judaism or Christianity pursued
before. The Qur'an advises the Muslims to avoid disputes that would lead to their loss of grandeur. The
Holy Qur'an says:
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“And obey God and His Apostle, and fall into no disputes lest ye lose heart and your power
depart; and be patient and persevering for God is with those who patiently persevere.” [The Holy
Quran, al-Anfal 8:46]

In this verse, the role of leadership and obeying the orders of our leaders is clarified. We should avoid

any disputes in order to maintain our power. In this way, we should all persevere with patience.

Brotherhood as a Slogan for Muslims

The Qur’an has admonished us against disputes, and has invited Muslim societies to brotherhood:
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“The Believers are but a single Brotherhood. So make peace and reconciliation between your two
(contending) brothers; and fear God, that ye may receive Mercy.” [The Holy Quran, al-Hujurat
39: 10]

Man is a social creature. Undoubtedly in each society, individuals pursue their own interests. This is why
there are social disputes. How should we behave in order to avoid social disputes? There are moral
recommendations in Islam which when followed will guarantee this. There are two chapters in Usul al-
Kafi on moderation and friendliness. We will review some of the traditions in these chapters here. Ali ibn

Ibrahim quoted on the authority of Imam Sadig on the authority of God’s Prophet :
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“There are three characteristics which if anyone lacks his deeds will not be perfect: 1) piety to prevent
him from disobedience to God 2) being good natured with people, 3) forbearance that wards off the

ignorance of an ignorant person.”4

In another tradition Muhammad ibn Yahya quoted on the authority of Husayn ibn al-Hasan on the

authority of Imam Bagir : “Gabriel descended to the Prophet and said:
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“O Muhammad! Your Lord greets you and says: Be affable with My creatures.”s

In another tradition Imam Sadig quoted on the authority of the Noble Prophet :
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“My Lord has ordered me to be affable wtih people just as He ordered me to perform the obligatory
deeds.”6

The Effects of Treating People with Gentleness

Allameh Majlisi has defined gentleness as: “mildness, kindness, and avoiding harshness in actions and

speech when dealing with people in all circumstances.”7 Imam Bagir said:
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“Everything has a lock (a safequard) and the lock of faith is gentleness”.8



In this tradition, faith has been expressed as a precious jewel, which must be safeguarded, and the heart
is its vault. Gentleness is expressed as the lock that can securely protect faith in our heart. It does not let
Satan enter our heart and rule our faith. If this lock is opened and gentleness is abandoned, harshness,

quarrelling and corruption will ensue.

Imam Bagqir quoted on the authority of the Noble Prophet of Islam :
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“If gentleness was a creature that could be seen, God would not have created anything better than it.”9

Imam Bagir said:
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“God, the Exalted, the High, is gentle and is loves gentleness. He grants for gentleness what he does
not grant for harshness.”10

Imam Sadiq quoted on the authority of the Noble Prophet :
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“Gentleness is auspiciousness, while harshness is inauspiciousness.”11

Therefore we can better understand what Imam Sajjad means when he says “and treat their wrongdoers
with patience, and treat them with friendliness, and seek their welfare, and thank those of them who do
good to you and to themselves ... and you should respect each one of them as he deserves: their old
men hold the position of your fathers, and their children hold the position of your children, and their

youths hold the position of your brothers ...”

These rights of others have already been discussed in the previous chapters. He finally instructs us by
saying that: “...You should gently and compassionately care for those of them who come to you. And
you should treat your brother as a brother deserves to be treated.” This stresses the importance of the
people of the same belief. We should treat them as we treat our brothers. We should seek God’s help in

so doing.

1. In the other version it continues: "And keeping harm away from them. You should love for them what you love for
yourself and dislike for them what you dislike for yourself. Their old men stand in the place of your father, their youth in the
place of your brothers, their old women in the place of your mother, and their young ones in the place of your children.”

2. Uzr-e-Tagsir bi Pishgah-i-Muhammad wa Quran, translation by Sayyid Ghulam Rida Sa’idi, p.77.



3. A Look at World History, translation by Mahmood Tafazzoli, v. 1, p.290.
4. Usul al-Kafi, v.2, p.116.

5. Usul al-Kafi, v.2, p.116.

6. Ibid.

7. Mirat al-‘Uqul, v.8, p.233.

8. Usul al-Kafi, v.2, p.118.

9. Ibid. p.120.

10. Usul al-Kafi, v.2, p.116.

11. Ibid.

Right n. 50: The Right of Those Under the

Protection of Islam
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And the right of those under the protection of Islam is that you should accept from them what
God has accepted from them, and fulfill what God has established for them under His protection
and covenant, and entrust them to Him in what they are required to carry out, and are obliged to
do.

And you should judge among them with the judgments of God that He commanded for you
regarding the conditions of dealing with them, and do not wrong them as long as they honor
God's covenant and fulfill their pledge. And the pledge of the Prophet, may God’s peace be upon
him and his household, is a barrier1 since it is reported that he said: “l am the adversary of
whoever oppresses one who has a treaty." Therefore, fear God. And there is no power but in
God.

The Arabic word ‘Dhimma’ means a pledge or a covenant. It has appeared in the following verses, for

example:
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“How (can there be such a league), seeing that if they get an advantage over you, they respect
not in you the ties either of kinship or of covenant? With (fair words from) their mouth they
entice you, but their hearts are averse from you,; and most of them are rebellious and wicked.”
[The Holy Quran, al-Tawbah 9:8)
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“In a believer they respect not the ties either of kinship or of covenant! It is they who have
transgressed all bounds. [The Holy Quran, al-Tawbah 9: 10]

“Those under the protection of Islam” refers to the Jews and the Christians who live under the rule of an
Islamic government and have a covenant with the Muslims. There are two references to this in the Holy
Qur’an.2 We read in Nahjul Balaghah the following regarding the various social classes: “And there are

people amongst them who pay taxes and tribute.”3

The people of the Book are the non-Muslims who adhere to one of the Divine Books that are mentioned
in the Qur'an. These people are considered to be under the protection of Islam. They must pay taxes to
the state in order to benefit from the support of the government while living in an Islamic country. Then
the Islamic government protects their lives and their property using this revenue.

According to Islamic jurisprudence, the people of the Book who live under the protection of Islam can
rely on their own religious jurisprudents regarding their divine affairs, and can go to Muslim judges
regarding their personal or economic affairs. The Muslim judge will judge between them according to
Islamic principles. In such cases, the people of the Book under the protection of Islam can rely on their

own religious authorities, t00.4

Our Duties towards the People of the Book

It was stated that Jews and Christians who live in an Islamic country are under the protection of Islam.
Now let us see that based on the Qur’an, what duties we have towards the people of the Book. Consider
the following verse in this regard:
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Fight those who believe not in God nor the Last Day, nor hold that forbidden which has been
forbidden by God and His Apostle, nor acknowledge the Religion of Truth, (even if they are) of
the people of the Book, until they pay the Jizya5 with willing submission, and feel themselves
subdued.” [The Holy Quran, al-Tawbah 9:29]



We see that Islam has established an in-between law for them - something between that for Muslims
and Infidels. This is because the people of the Book who follow the principles of a divine Holy Book are

somewhat similar to Muslims, but in some respects, they are close to the infidels.

It is for this reason that we are not permitted to kill them. However, we are only allowed to accommodate
them in the Muslim society if they agree to peacefully live with Muslims, respect the Muslims, and do not

rebel against the Muslims.

Poll-tax

Poll-tax is a form of tax that is taken from non-Muslims who live under the protection of Islam. They pay
this tax so that the Islamic government can protect their lives and their property.6 Some people believe

that the origin of the Arabic word used for poll-tax is derived from ancient Persia.

At that time, a certain type of tax was levied to strengthen the army. Others believe it to be a purely
Arabic word that refers to tax taken to provide security for religious minorities.7 In chapter seven we
referred to the text of the covenant between Khalid ibn Walid and Salvaba, the elder of the Christians

regarding the imposition of tax in return for being under the protection of Islam.

Pre-Islamic Poll-Tax

Some believe that the first instance of poll-tax is related to the Sasanian king Anushiravan. It is certainly
known that Anushiravan was the first ruler to levy taxes on the nation. He charged taxes to all non-
governmental workers between the age of twenty and fifty. He charged 4, 6, 8 or 12 Dirhams per person.
It is known that the philosophy behind this tax was to collect money in order to defend the country and its
independence. To accomplish these objectives some personally participate in the defense activities,

while others support them through paying annual taxes.

The age of tax payers being between twenty and fifty years implies that it was levied only on those who
could carry weapons and participate in the defense activities, but did not do so because of their
engagement in a job. Muslims do not have to pay such taxes because all Muslims are required to
participate in a holy war when needed, but non-Muslims are not obliged to participate in a holy war; but
they must pay taxes. The other reason supporting this idea is the exemption of the children, women, old
men and the blind men from religious minorities. Therefore we realize that this form of tax is a form of
financial assistance provided by the people of the Book in return for the protection that the Muslims offer

them to safeguard their lives and property.8

Therefore, those who consider this form of tax as payment to a conqueror have not paid attention to the
real meaning behind it. They should realize that the people of the Book receive full protection under an
Islamic government by paying this tax. In addition, they become totally exempt from having to participate

in defense activities or engaging in holy wars. In the verses cited above we read: “... until they pay the



Jizya with willing submission and feel themselves subdued.” This implies that the payment of this tax is a
sign of their submission to Islam and the Holy Qur'an. In other words, it implies their readiness to

peacefully live as a religious minority among the ruling majority.9

The Jurisprudence Ruling on Poll-Tax

The first questions on the jurisprudence ruling on poll-tax is on who should pay this tax. Then it deals
with how much they should be charged and the conditions for that. In Shara’i al-Islam by Muhaqgiq we
read: “Take it from those who confess to their religion being the Jews, the Christians and those who are
thought to follow the Holy Book being the Magians.” 10 The Commander of the Faithful said: “The
Magians are attached to the Jews and the Christians, and are treated the same regarding the poll-tax
and the blood compensation issues since they have had a Divine Book in the past.” 11

There are traditions which state that the Prophet of the Magians was named “Damast” and their book

was called ‘Jamast’ which was recorded on twelve thousand cow skins. These were all burnt.

The poll-tax cannot be taken from those other than the people of the Book. The Qur’an says the
following regarding the Pagans:
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“Then fight and slay the Pagans wherever ye find them.” [The Holy Quran, al-Tawbah 9:5]

The case of the idol-worshippers is also clear. Therefore, the poll-tax can only be taken from these
three groups of religious people if they adhere to the conditions of the covenant. There is no distinction

between the Persians or the Arabs in this regard. No taxes can be charged to children or the mentally ill.

The Amount of Poll-Tax

What is known from the companions12 is that there is no fixed amount for this tax. The amount is based
on the opinion of the leader, and the financial ability of the tax-payers to pay it. What we understand
from Islamic history is that it is set to be a very small amount, sometimes about one Dirham, or what the

tax-payer can pay.

The Conditions of the Poll-Tax

There are six conditions for the poll-tax as follows:
1 - They should accept the payment of this tax.

2 - They should not do anything that violates the conditions of submission and security such as deciding



to engage in war with the Muslims.

3 - They should not hurt the Muslims, financially harm them, or sexually harass the Muslims. If any of
them vilifies the Prophet , he would be killed.

4 - They should not publicly engage in the Islamically forbidden acts such as drinking wine, eating pork,

or marrying those who are forbidden to marry. The covenant is violated if any such deeds are done.

5 - They should not build any synagogues in Muslim lands, ring the synagogue bell, or build their
houses to be taller than the houses of the Muslims.

6 - They should be subject to the decrees of Islam.

The jurisprudents have expressed these six conditions for the poll-tax. These have been discussed in
detail in books on Islamic jurisprudence. We only made a few remarks to clarify the rights of the people
under the protection of Islam as expressed by Imam Sajjad . Now let us see the moral and humane

aspects of the rights of the people under the protection of Islam.

The Responsibilities of the Muslims

In a sermon to the people of the Kufa, Imam Ali said:
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“I have been informed that their men (soldiers from the army of Mu awiyah) would enter the house of the
Muslim woman, and the woman under the protection of Islam, snatching their anklets, bracelets,
necklaces and earrings. She could not put up any resistance to them but to recite the verse of: ‘We are
from God and to Him shall we return’ (2: 156), and to ask them for mercy. Then they would leave
laden with wealth, with not a man among them suffering a cut or their blood being shed. If a Muslim
would die in grief after this, he would not be blameworthy; in fact, in my opinion, it would be worthy of
him.’13

When we see how much the leader of the Muslims gets upset when a person under the protection of
Islam is oppressed, then we realize how important it is to respect these rights. When Imam Ali saw an
old Christian man who was begging, he asked who he was. When they told him that he was a Christian,
he said: “You used him when he was young, but have abandoned him in these conditions now that he is

old and unable to work?”14 Then Imam Ali issued an order for the state to support him financially.



Respecting the Covenant

One of the main moral issues regarding the people under the protection of Islam is respecting their

covenant as expressed by Imam Sajjad . God has said the following in the Holy Qur’an:
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“And fulfill (every) engagement, for (every) engagement will be enquired into (On the Day of

Reckoning).” [The Holy Quran, Bani Israil 17:34)

He has also said:

“Those who faithfully observe their trusts and their covenants.” [The Holy Quran, al-Mu'minun
23:8]

Respecting the covenant is stressed in these two verses of the Holy Qur'an. This is considered one of
the salient characteristics of believers. One will be held responsible for this and questioned about it in
the Hereafter. We can also recognize the importance of this issue from traditions from the Noble Prophet

and the Immaculate Imams .

Ali ibn Ibrahim narrated that he heard Imam Sadiq say:
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“The believer’s promise to his brother is a vow that has no expiation. ”15

One must honor a promise just as one honors a vow. The Noble Prophet said:
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“Whoever believes in God and the Resurrection Day should honor his promise.”16

He also said:
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“The nearest of you to me tomorrow, at the station (in the Hereafter), will be the most truthful of you in
speech, the best of you in delivering the deposits entrusted to you, the most faithful of you in promise,

the best of you in nature, and the nearest of you to people.”17

Be it a Muslim or a Pagan

The Prophet of God said:
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“There are three things in which God, the Exalted, has not given any concession:
1 — Delivering the deposit entrusted to you, whether to the virtuous or the evildoer.
2 — Fulfilling the promise, whether to the virtuous or the evildoer.

3 — Goodness to parents, whether they are virtuous or evildoers. ”18

What is understood from the verses and the traditions is the meaning of Imam Sajjad’s
recommendations regarding the rights of the people under the protection of Islam. Therefore, anyone
who honors these rights has indeed honored the rights of God and His Prophet . Anyone who does not
honor these rights has oppressed the people who have a covenant with him. The Prophet has said that
he will be the adversary of such people in the Hereafter. The Holy Qur'an instructs us not to mistreat

those opponents of Islam who do not mistreat us. Consider the following verse of the Holy Qur’an:
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“God forbids you not, with regard to those who fight you not for (your) Faith nor drive you out of
your homes, from dealing kindly and justly with them: for God loveth those who are just. God
only forbids you with regard to those who fight you for (your) Faith, and drive you out of your
homes, and support (others) in driving you out, from turning to them (for friendship and
protection). It is such a turn to them (in these circumstances), that do wrong.” [The Holy Quran,
al-Mumtahana 60:8-9]

The Holy Qur’an invites the people of the Book to be in harmony with the Muslims on ideological issues,

and admonishes them against disunion as we can read in the following verse:
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Say: “O’ People of the Book! Come to common terms as between us and you that we worship
none but God; that we associate no partners with Him; that we erect not, from among ourselves,
Lords and patrons other than God.” If then they turn back, say ye: “Bear witness that we (at least)
are Muslims (bowing to God’s Will).” [The Holy Quran, Al-i-Imran 3:64)

1. Protecting them.

2. Qamus al-Qur’an, v.3, p.24.
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